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STOP BUILDING, START TALRING

TOM  PHILLIPS,  BRITISH
Ambassador to Israel, is the finest
of men and an unshakeable friend

of the Jewish people. He is also a British
Ambassador  in  the  traditional  style
-not prone to shows of emotion. When
Phillips holds his head in his hands and
speaks of "tragedy", no one with a shred
of sense should fail to take notice.

Dow   Marmur   is   the   unofficial
spokesperson  for progressive  Judaism
in Israel.  In one of his many recent e-
articles,  he  writes:  "fJcz7iec7z.  behaviour
may  be   radicalising   even   liberals
who  normally  don't  have  much  fire
in  their  bellies  and  prefer  to  bitch  at
home  to  acting  in  public.  Yet  over  a
thousand of us  came  out on  Saturday
night  to   demonstrate   outside   the
Prime  Minister's  official  residence  in
Jerusalem against the cumulative effect
of haredi excesses."

The  formal  reason  for  the  dem-
onstration  was   to   protest   against
gender-segregated buses in Jemsalem.
But  the  article  was  entitled  `Apart-
heid  City?'  For  the  demonstration
was  equally  motivated  by  outrages
that now dominate article after article
-  settlers  seeking  to  take  over Arab
neighbourhoods  in East Jemsalem,  as
distinct from building in areas of East
Jerusalem  where  there  are  no  Arabs.
Then there is the Wiesenthal Centre's
Museum  of Tolerance  on  a  disputed
piece  of  land  in  Jerusalem  that  was
once and may still be  a Muslim cem-
etery;  spitting  at  Christians;  the  blind
eye of the police and the complicity of
government.  Marmur uses  the  phrase``the Talibanisation of Jerusalem".

What   is   true   of  Jerusalem   is
substantially true of the whole of Israel.
Jerusalem  has  become  the  bastion  of
religious fundamentalism and Tel Aviv
the capital of liberal secularism.

MAI`INA has for years been sound-
ing the alarm at the rise and ever higher
rise of fundamentalism.  Fundamental-
ism in Judaism, Christianity, Islam and
Hinduism. We have frequently been at-
tacked for implying moral equivalence.
We  have  also  been  dismissed  with
the  assertion  that  fundamentalists  are
mostly  nice,  cuddly people  who  keep
the flame  of traditional  leaning blaz-
ing brightly. But it is not leaming that

MANNA SPPING 2010

is  burning  brightly.  It  is  intolerance,
bigotry and a sinister determination to
impose a particular view of the world
on everyone else.  Sadly MANNA has
been proved right to be alarmed.

Over the last thirty years, arrogance
and contempt for non-Ashkenazi Jews
has  borne  fruit  in  the  rise  to  power
of Jews  with  origins  outside  Europe,
Mizrachi   Jews   is   a  more   accurate
term  than  Sephardim.  The  Shas party
has  been  little  short  of  brilliant  in
exploiting the genuine grievances of the
Mizrachi  population  and  representing
not just religious  fundamentalism but
the dispossessed, the poor, the victims
of internal Jewish discrimination.

The  alliance  of Shas  and  religious
fundamentalismwithright-wingJewish
nationalism,1edbyRussianimmigrants
with little or no experience of modem
liberal  religion  and  modem  liberal
democracy,  has  proved  immensely
powerful.

It  has  led  us  to  the  virtual  eclipse
of  the  two-state   solution  and  the
dwindling  of  Israel's  allies.  Middle
East  envoy  Tony  Blair  said  last year:
"The West will pay a very high price

for Israel's security. It will not pay for
Israel's  intransigence."  Commenting
on  David  Miliband's  expulsion  of an
Israeli  diplomat  from  London  over
cloned  passports,  a  member  of  the
Knesset told the London Times,  "The
British are  dogs who  can't be trusted.
This is anti-Semitism disguised as anti-
Israel." It is not anti-Semitism. It is not
even  anti-Israel.  Its  despair at policies
which  so  openly  defy  Israel's  friends
and  allies  and  all  attempts  to  bring
about a just compromise and peaceful
coexistence.

Everything that we hoped and prayed
for  seems  to   be   disappearing  like
sand through  our fingers.  Hence  Tom
Phillips holding his head and speaking
emotionally of "tragedy".

Mamur was  revealing  in  referring
to  "liberals  who  normally  don't  have
much  fire  in  their  bellies  and  prefer
to  bitch  at home  to  acting  in  public."
It is  increasingly hard for those of us
outside  Israel  to  understand  how  the
fundamentalist-nationalist alliance has
become  so  dominant  and  where  the
mainstream  of  Israeli  society,  never

mind the religious liberals, are.
MANNA will not criticise them but

rather  leave  the  criticism  to  Marmur
and  those  hundreds  of thousands  of
Israelis  who  are  doing  everything  in
their power to  protest  and  to  combat
what  is  happening;  the  supporters  of
human rights groups so cynically under
attack.

But  MANNA  believes  that  it  can
no longer absolve Diaspora Jews from
speaking  out.  It  is  beyond  reasonable
dispute that there are tens of thousands
of us  in  Britain  who  love  Israel  with
all  our  hearts  and  all  our  souls  and
all  our  might.  The  phrase  is  chosen
deliberately, not because we deify Israel
but because there is no better phrase to
convey the  strength  and  depth  of our
love.  But  we  do  not  love  the  present
Israeli goverrment, its complicity in the
haredi-isation of Israel and its resistance
to the two-state solution.

For  many  years  it  has  been  the
conventional wisdom that British Jews
should not criticise the government of
Israel  publicly  because  such  criticism
will be used by our enemies. Israel does
have many enemies. Anti-Semitism  is
on the increase in Europe and there are
significant  numbers  whose  anti-Israel
statements  and  actions  are  simply  a
cover for anti-Semitism.

But the present government of Israel
is supplying all the ammunition that our
enemies need. We are moving faster and
faster, seemingly inexorably towards a
tragedy  of immense  proportions.  It  is
now  not  only  impossible  to  restrain
ourselves,  it  is  also  irresponsible.  For
the  sake  of  hundreds  of thousands
of  Palestinians  living  in  intolerable
conditions;  for the  sake  of the  Jewish
people, its land, its soul and its integrity,
MANNA  believes  that  Progressive
Jews must speak out.

In  the  name  of all  that  is just  and
decent,  in  the  name  of  those  values
which  give  meaning,  purpose  and
dignity  to   human  existence,   Israel
must  cease  building  settlements  and
use  its  international  friends  and  allies
to  negotiate  and  guarantee   a  just
settlement with the  Palestinians.  Only
a just  settlement  will  provide  lasting
security  for  the  people  and  land  we
love  I                                              4J14B



SarahKreimerandHelmiKlttaniiformerco-directorsofcJAED)receivingtheKnesset'sQualityofLifeAwardfromMKAvrchanzBill=€=

HOW TO  FORGE
UNBREAKABLE  LINKS

Sarah Kreimer

J;
STBEFOREISRAEL'SELECTIONS
1  February  10,  2009,  scores  of
israel  Beiteinu  youths  made

their way to  a white  tent outside the
Plaza Hotel in Upper Nazareth to greet
party leader, Avigdor Lieberman. At an
intersection near the hotel, they waved
Israeli flags and shouted "Death to the
Arabs" and ``No loyalty, no citizenship"
at passing  cars,  many driven by Arab
Israelis.  Running  on  an  anti-Arab
campaign  proposing  loyalty  oaths
to  protect  Israel  as  a  "Jewish  State,"
Yisrael Beiteinu won 15 Knesset seats,
which  made  it  Israel's  third  largest
party.

Half  a  kilometre  away  from  the
Plaza   Hotel,   among   garages   and
hummus  restaurants,  work  continued,
undisturbed,  in  a  squat  dirty-white
building  housing  New  Generations
Technology  (NGT)  -  Israel's  only
official  technological  incubator  in
an  Arab  town.  NGT,  a joint  venture
byArab and Jewish investors, supported
by a system of grants and loans under
Israel's Ministry of Industry Mati-Mop
programme, opened at the height of the
Second  lntifada  in  July  2002.  In  the
heart of Nazareth's run-down industrial
area,  over  100  Israeli Arabs  and Jews
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work  together  in  medical  technology
start-ups such as Renopharm, Biospiral
and Fluorinex.

NGT, and the Center for Jewish-Arab
Economic Development (CJAED) that
struggled for four years to  implement
the  incubator programme,  represent  a
vision of Israel  diametrically  opposed
to that of Avigdor Lieberman. CJAED
sees Israel as a vibrant democracy, that,
in the words of Israel's Declaration of
Independence,

"will  foster  the   development  of

the  country  for  the  benefit  of all  its
inhabitants . . . based on freedom, justice
and peace as envisaged by the prophets
oflsrael".

Today,  those  of us  who  hold  this
vision for Israel -which is Jewish in the
prophetic sense, and represents the core
values of Progressive Judaism - must
act boldly to defend it.

I  started  CJAED  in  1988,  out  of a
deep  sense  that  Israel  was  pursuing
a path that was  both  unjust  and  self-
defeating.  When I first came to  Israel
from  the  United  States  in  the  early
1980s, I lived and worked in the Arab
town of Tamra in the Western Galilee.
As part of a mixed Arab-Jewish team
of  Interns  for  Peace  started  by  the

American Refomi Rabbi, Bruce Cohen,
we  created ties  between thousands  of
people in schools, scout troops and the
business  communities  of Tamra  and
the neighbouring Jewish working-class
town of Kiryat Ata.

When I left Tamra at the end of 1982,
many  of the  town's   18,000  residents
were still waiting  14 years for a phone
line.  Commercial sewage continued to
run down the narrow, pot-holed streets
of the town.

At the same time, new government-
initiatedJewishcommunities-designed
to  bring  thousands   of  Israeli  Jews
into  the  heart  of the  Galilee  and  `io
strengthen  the  Jewish  hold  on  this
region"  -  were  established  around
Tamra.  For these Jewish communities
the  government  invested  in  roads,
sewage  systems,  telephone  networks
and  industrial  zones.  Why  could  not
that investment be made in the context
of an overall plan to develop the Galilee
as  a  region,  so  that  all  the  residents
-  Arab  and  Jewish  -  could  benefit?
Why could not the government extend
the  roads,  telephone  and sewage  lines
another  few  kilometres,  in  order  to
serve Tamra?

Out   of  this   sense   that   Israel's
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At the same time, new goverrunent-initiated
Jewish communities - designed to bring

thousands Of Israeli Jews into the heart of the
Galilee and "to strengthen the Jewish hold on
this region" -were established around Tcrmra.
For these Jewish communities the goverrrment
iavested in roads, sewage systems, telephone

networks and indIAstrial zori,es.

development  policy  was  misguided
- serving to entrench ethnic divisions,
rather  than  "expand  the  pie"  for  all
Israel's  citizens  -  I  established  the
non-profit  Center  for  Jewish-Arab
Economic Development (CJAED).

Many  of  the  businesspeople  who
joined  the  Board  of Directors  -  such
as Shmuel Ben-Tovim, now Economic
Minister at Israel's Embassy in London
- came to  CJAED  out of a pragmatic
economic  motivation  as  well.  Israel,
a  small  country  with  sparse  natural
resources, could not afford to trmcate
the  development  of 20%  of its  most
valuableresource-itspeople-because
they  are  Arabs,  rather  than  Jews.  So
CJAED  was  born  out  of the  shared
understanding   that   the   economic
separation and discrimination in Israel
were neither right nor wise.

Overthelasttwodecades,CJAEDhas
advanced this view through a changing
political and economic landscape.

CJAED grew from an understanding

that    more    equitable    economic
development  requires  not  only  top-
down policy change, but also economic
empowerment  from  the  ground  up  -
within the Arab population as a whole,
particularly  among Arab  women,  and
the marginalized Bedouin.

From 1988 to 1992, Israel's economic
development  policy  had  a  top-down
approach.Itwasbasedonattractinglarge
industrial plants to Jewish development
towns through a system of govemment-
planned and subsidized industrial parks
and  development  zones.  Businesses
locating in these priority development
zones  received  government  grants  of
up to 40% of initial capital investment.

This  system  excluded Arab  towns,
none  of  which  were  designated  as
"A"   (priority)   development  zones,

and  none  of  which  benefited  from
goverrment-initiated  industrial  parks.
In many ways, Israel's Arab population
was  "invisible:"  it  was  not  seen  as  a
target  for  development.  Instead, Arab

Jews and Arabs at CJAED 's anrmal trade fair in I:el Aviv
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towns  became bedroom  communities,
providing labour for growing industries
in neighbouring Jewish towns.

As  part  of  the  Likud's  economic
liberalisation  policy,   emphasis  was
placed for the first time on local, small
business   development.   In   addition,
the  influx  of hundreds  of thousands
of skilled  and  educated  Russian  Jews
spumed  the  government to  encourage
entrepreneurial initiative s.

CJAED  advanced  its  philosophy
within this  environment by  launching
a  small  business  loan  fund  for  Arab
entrepreneurs.   We   began  training
programmes in Arab towns and villages
throughout Israel - to provide skills to
budding Arab  entrepreneurs,  and help
them  to  access  CJAED's  loan  fund,
as well as the new small business loan
programmes set up by the government.

CJAED's  equitable  and  pragmatic
approach   attracted   veteran   bank
manager,  Helmi  Kittani,  who  became
Co-Director  of  the  Center  together
with  myself,  and  who  nurtured  our
training  and  loan  programmes  from
their  nascent  stage  to  the  successful
programs they have become.

Over   the   years,    CJAED    has
provided   over  NIS   20,000,000   to
Arab  entrepreneurs  through  the  loan
programme,  so  helping to  launch  and
expand  hundreds   of  businesses.   In
addition,  CJAED's  entrepreneurship
training  programmes  have  trained
2,000  people,  1,500  of them  women.
Since   the   beginning,   CJAED   has
placed  its  emphasis  on  training  Arab
women,  for  whom  few  employment
opportunities  exist  despite  iuroads  in
higher  education.  CJAED's  combined
services  have  enabled  3000  women
to  start their own businesses and have
generated 5000 new jobs for women.

Under   the   Rabin   government,
CJAED's  philosophy  and  approach
resonated   with   Israel's   dominant
policies.   Because   the   governing
coalition  relied,  for  the  first  time  in
Israel's  history,  on  the  Arab  parties,
unprecedented  attention  was  paid  to
issues  of equity  for Arab  citizens.  In
addition,  the  govemment's  pursuit  of
political resolutions with the Palestine
Liberation   Organisation  (PLO),   as
well as with neighbouring Arab states,
increasingly  legitimised  the  place  of
Arab  citizens  in  mainstream  Israeli
society.

CJAED   exploited   this   change
in  policy  and  perception   in  three
major  ways.  First,  we  advised  Israeli
government  ministries   on   how   to
stimulate  economic  development  in
Arab towns. As a result, Nazareth was

contirmed on nat page
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Arab business that has received a loan
from CJAED

designated for the first time as a priority
development zone for tourism. CJAED
also   cooperated  with  the   relevant
ministry  to  open  a  tourism  incubator
for the Arab sector. Bed-and-breakfasts
sprouted in Arab towns throughout the
Galilee,  drawing  thousands  of Israeli
Jewish  tourists.   Strategic  planning
units  were  established  within  Arab
municipalities, and for the first time the
government sponsored the development
of industrial zones in Arab towns.

Second,  in  addition  to  continuing
our own loan programme and training,
we  helped  Arab  entrepreneurs  and
municipal  leaders  to  access  the  new
government  programmes  that  were
launched in the context of a re-drawn
map of priority development areas.

Finally,  CJAED  stretched  its  reach
to  include  the  West  Bank,  Gaza  and
Jordan, using the networking and tools
developed  within  Israel  proper.  We
worked with a leading Palestinian non-
governmental  organisation  to  provide
entrepreneurship  courses  in  Nablus,
Ralnallah and Gaza  City - with Arab
Israelis  as  the  trainers.  We  organized
a series of high-profile conferences, in
areas  from  textiles  to  high-tech,  that
brought together thousands of business
leaders  from  Israel,  the  West  Bank,
Gaza,  Jordan  and  even  Egypt.  These
contacts spawned key j oint ventures.

Rabin's  death,  and  the  election  of
a new  government in Israel,  curtailed
the  government  pursuit  of  historic
reconciliation with the Palestinians and
of growing equality for Arab citizens.

CJAED continued, soberly, to pursue
its  goals  of  equitable  and  integrated
economic  development.   With  little
fanfare,  we  expanded  our  economic
development  tools  to  the  Bedouin  in
the  Negev.  There,  about  75,000 Arab

4

From an
atmosphere Of
hope, Israeli

society descended
into despair and

distrust. Both Jews
and Arabs retreated,

like wounded
snails , into f amiliar
ethnic shells. Jews

feared to enter
Israeli Ayah towns ,

or conducted
punitive business
boycotts. Arabs
stayed in their

own coryununities ,
unless they

absolutely needed
to venture into the

Jewish sector.

Israelis  lived  in  scruffy  towns  and
another  75,000  lived  in unrecognized
villages  that  lacked  roads,  water  and
sewage lines, electricity and municipal
representation.  We  organized  courses,
advised  the  local  governments   of
Rahat and Hura,  and assisted a group
of Bedouin  activists  in  forming  the
Regional  Council  of  Unrecognized
Arab Villages  in the Negev. Together,
we   conducted   a  ground-breaking
survey  and  devised  a  first-cut  master
plan that,  after years  of advocacy,  led
to the recognition of a number of the
major  unrecognized  villages,  and  the
establishment  of an  official  Regional
Council to  serve the Bedouin without
relocating them.

With the election of Ehud Barak in
1999, CJAED briefly resumed its role in
bringing together Israeli and Palestinian
businesspeople.  In  September  2000,
scores  of high-tech  entrepreneurs  met
in the  Grand Hotel  in  Ramallah,  and
were invited by the head of Motorola
Israel to join in developing the Kadouri
Industrial Area outside Tulkarem  as  a
high-tech  haven  for  Palestinians  and
Israelis.

Two  weeks  later,  following  Ariel
Sharon's  visit  to  the  Temple  Mount/
Haram  al-Sharif, the AI Aqsa Intifada
broke out. Waves of violence shook the
region.  Israeli  police  shot  and  killed
12  Arab  citizens  in  their  hometowns
in  northern  Israel.   The  main  Wadi
Ara  road  was  strewn  with  rocks  and
dislocated street-lights. Riots broke out
between the Jewish residents of Upper
Nazareth  and  the  Arab  residents  of
Nazareth itself.

From an atmosphere of hope, Israeli
society  descended  into  despair  and
distrust. Both Jews and Arabs retreated,
like  wounded  snails,   into   familiar
ethnic shells.

Jews  feared  to  enter  Israeli  Arab
towns,  or conducted punitive business
boycotts.  Arabs  stayed  in  their  own
communities,  unless  they  absolutely
needed  to  venture  into  the  Jewish
sector.   The  nascent  Kadouri   high-
tech  industrial  area  was  shelled  and
forgotten. All that we, at CJAED, had
worked for over the last decades -joint
economic ties  and the levelling  of the
economic playing field - crumbled and
collapsed.

Separation  becalne  both  a  strategy
and  a  value  in  Israel.  In  2002,  after
1500   Israelis  and  3000  Palestinians
were killed in the  Intifada,  the  Israeli
government decided,  for the first time
since 1967, to erect a barrier to separate
Israel and the West Bank. In 2005, the
Israeli government decided unilaterally
to disengage from the Gaza Strip.

In  the  early  years  of the  Second
Intifada  CJAED  tried to  maintain the
regional  business  ties  carefully  built
up over the past years. As this strategy
floundered,  we  decided  to  return  to
our  early  core  business  -  economic
development  in  the  Arab  sector  of
Israel.

At Helmi's  initiative,  CJAED  built
an  important  network  of Arab  Israeli
business  leaders  - the Arab  Business
Club.  Together  with  major  investors
from  this   group,   CJAED   lobbied
the  Israeli  government  -  which  had
developed  10 incubators in the Jewish
communities  of Israel - to  extend  its
high-tech  incubator programme  to  an
Arab town. Eventually the Ministry of
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Industry agreed to back the project - if
CJAED  could  raise  private  capital  to
match  the  government  investment.  In
2002,  Ehud  Olmert,  then  Minister  of
Industry and Trade, came to the dirty-
white  building  in  Nazareth  to  open
NGT -with a solid group of Arab and
Jewish investors.

Outofthedeeppoliticalandeconomic
wounds of the Second Intifada, a certain
strata of business leaders on both sides
-  and  some  government  leaders  -
realized the grave mistake of neglecting
development   among   Israel's  Arab
population.  From  the  social  wreckage
sprang a number ofproj ects designed to
integrate Arab university graduates into
Israel 's growing business sectors. These
include Kav Mashveh ("Equator")  for
employment  integration,   as  well  as

Tsofen and Galil-Soft to bring software
enterprises to Nazareth.

But this progress masks the growth
of an entrenched ethnic lower-class  in
Israel  and  the  existence  of large  and
unacceptable  social  gaps  -  especially
between the Jewish and Arab  sectors,
where  over  60%  of the  children  live
below the poverty line.

Avigdor  Lieberman's  outstanding
election  success - on  a blatantly anti-
Arab platform - marks a further retreat
along the path of ethnic separatism. In
the last year, discriminatory legislative
proposals and jingoistic public  speech
have  been  accepted  as  "protecting"
the  endangered  "Jewish  character"  of
the state.

In   this   anti-democratic   period,
CJAED   remains   steadfast   in   its

vision  for  Israel  as  an  equitable  and
democratic  country  -  in  which  both
Arab  and Jewish  citizens  are partners
in  developing  their  communities.  Its
perseverance is a testimony of cJAED's
strength,  to  go  on  working  toward
equitable  economic  development  for
Arab  citizens,  and  toward  effective
economic   cooperation  between  the
Arabs and Jews of Israel I

SARAH  KREIMER  j.a /ozi#der  cz#d /ormer
Co-Director  of CJAED.  Tloday  she  is  writing a
book drc[\^in from her  experience and insight  as
an  activisl  at  the  cutting  edge  of Arab-Jewish
relations   in  Israel.   She  serves   as  Associate
Director  Of lr  Amim  and  as  a  Board  Member
of Tsofen.  Ms.  Kreimer  lives  in Jerusalem with
her  two  sons,  and  is  a  member  of the  Ref;orl'n
Cong}.egation, Kol HaNeshana.

MANNA SPBING 2010

Arab women on a CJAED vocational training course



Miri with Mady on her 90th birthday,
Italy, September 2008

This article on an area Of both similarity and difference between Jewish and Christian theology is
noteworthy in its own right. Because it is co-outhored by a mother -GP Selina Gellert -and her

daughter, theology student, Miri, it is remarJrable. How many mothers and daughters are there who
could collaborate to the extent Of it being almost impossible to tell who contributed what part to the

froished article! MANNA challenges other parents and children to have a go.

THE
HOLOCAUST
CAN  WE  EVER

FORGIVE?
Selina & Miri Gellert

WE VVROTE THIS ARTICLE
in  the  wake  of this  year's
National Holo caust Memorial

Day,  when all  are  asked to remember
the atrocities of the S7zocz¢ and honour
the memories of the Six Million Jewish
lives  lost.  The  whole  nation,  rich  in
many  faiths,  remembers  communally
and  attempts  to  build new  interfaith-
relationships  so that we may honestly
swear together `never again'. This year
the  Holocaust  Memorial  Day  Trust
asked  that  we  all,  in  such  an  oath,
become part of the  `Legacy of Hope'
which was passed down to us through
the  stories  of resilience  and  renewal,
as  well  as  in  the  observance  of the

philosopher Emil  Fackenheim's  614th
Commandment - not to let Adolf Hitler
secure a `posthumous victory'.

The  majority   of  British  Jewry
will  also  have  personal  memories  of
individuals touched by the S¢ocz¢.  We
may  light  candles  for  those  relatives
whom we never knew  or give thanks
for the survival  of those who  lived to
tell the tale and so  enriched our lives.
In the  light  of their suffering  and the
personal way in which the Sfeocz% affects
our  lives  even  today,  is  it possible  to
talk of `forgiveness' in the relationship
between Judaism and Christianity?

Just before Rosh Hashanah in 2008,
our  whole  family  went  to  the  Italian

Riviera to  celebrate  the  90th  birthday
of our Aunt Mady. She was an amazing
woman,  born  in  Slovakia,  who  had
survived  the  Holocaust,  living  with
false papers in Budapest with her young
son.  Her husband,  parents  and  all  her
siblings apart from one were killed by
the Nazis. After the war she remarried
and set up home in Budapest,  only to
flee  again  across  the  border  through
Austria  into  Italy  in  1956  at  the  time
of  the   Hungarian  uprising   against
Soviet Communism. She was our living
memory of the family - she could tell
us of the grandparents, aunts and uncles
that  we  never  knew - their  lives  and
their homes.  We celebrated the ninety
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years of her life but worried about the
cough that troubled her during our visit.
She had been a lifelong smoker.

Visits  to  a  doctor  were  postponed
and  did  not  take  place  until  January
or  February.  By  then  she  had  lost  a
lot of weight and the  feared diagnosis
was  confirmed.  The  weekend  before
Pesach  last  year  we  made  the  same
journey to see her one last time as she
lay dying in hospital. A rabbinic friend
reminded  me  how  lucky  we  were  to
have  the  privilege  to  say  goodbye.  It
was a comforting thought and when we
arrived she told us that she had waited
for us.  In fact she waited until we had
landed back in London two days later.
She died on April 5th 2009.

Our  Seder the  following  week was
tinged with sadness at her loss.  It was
also   euriched  by  the  presence  of  a
Christian guest - Margie Tolstoy. Miri
was in the final year of her degree and
had  chosen  to  take  a  course  entitled
"Jewish and Christian responses to the

Holocaust"  in  which  Margie  was  her
supervisor.  We were  fascinated by the
essays  that  formed  the  backbone  of
the  course.  One  in  particular  seemed
highly  relevant to  us.  It discussed the
possibilities  and  limits  of forgiveness
between Jews and Christians.  On Yom
Kippur  we  ask  for  forgiveness  both
communally  but  also  as  individuals,
and  seek  forgiveness  from  the  people
we  have  wronged.  In  Judaism  only
the   victims   themselves   may   offer
forgiveness.

Both   Christianity   and   Judaism
teach  that  a  repentant  sinner  should
be   forgiven.   Judaism,   in   addition,
lays   emphasis   on  obtaining  justice
rather  than  forgiving  incorrigible
sinners.Against  that,  it  is  clear  from
its  creed  and  foundational  prayers
that  Christianity  views  forgiveness
more  as  an  act  of grace,  given  even
to  the  undeserving.  This  is  known  as
"radical  forgiveness".  The  theory  of

forgiveness  needs  to  be  reassessed
when one looks at the atrocities of the
Holocaust.  It  stretches  both  religions
to unprecedented limits and one needs
to  look  at  the  implications  of their
different attitudes towards forgiveness
to understand the development of their
own post-holocaust relationship.

Simon  Wiesenthal  illustrates  these
sad  complications  in  his  book  `The
Sunflower'.  In  the  first  half  of  the
book Wiesenthal,  himself a Holocaust
survivor, recounts the remarkable story
of  his  encounter  with  a  dying  Nazi
soldier whilst he himself was a prisoner
in a concentration camp. As he lay on
his  deathbed  the  SS  soldier,  named
Karl,  was  desperate  for  forgiveness
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for his  unspeakable  crimes.  He was  a
Catholic and wanted absolution - from
a Jew.

Innumerable   issues   arise   from
this   surreal   and  exceptional   set  of
circumstances.  Firstly,  Wiesenthal  did
notunderstandwhyhehadbeenbrought
to the room since, as a Jew, he was not
familiar with the practice of confession.
He  was  being  asked  to  pardon  the
soldier on behalf of other victims. This
is  something  which  Judaism  does  not
permit.  He  said  nothing  in  response
to  the  soldier's  request  and  was  later
tormented  by his  silence.  He  had  felt
some  sort  of emotional  connection  to
the  soldier and then felt guilty that he
might have had an ounce of compassion
for  a  Nazi  criminal.  Years  later,  his
indecision  and uncertainty  led  him  to
add  "The  Symposium"  to  his  book
where  he   invited  philosophers   and
theologians, both Jews and Christians,
to  share their thoughts  on "what they
would have done" if faced with Karl.

Harry  James   Cargas,   a  Catholic
writer   on   the   Holocaust   and   the
only  Catholic  ever  appointed  to  the
International  Advisory  Board  at  Yad
Vashem,  contributed  to  Wiesenthal's
Symposium.  He  wrote  "I  am  afraid
not  to  forgive  because  I  fear  not  to
be forgiven at the time of Judgement.
I  pray  for mercy rather then justice."
With  regard  to  the  soldier  he,   like
Simon  Wiesenthal,  could  not  forgive
him and argues that if God chooses to
forgive  him,  that  is  God's  affair.  The
harassment  for  forgiveness  for  such
horrendous  actions  could  be  termed
further  victimization  of  an  already
tortured  people,  and  for  Cargas,  that
was the soldier's last sin.

In  his   own  contribution  to   the
Symposium,   the   philosopher   and
theologian  Abraham  Joshua  Heschel
also   reminds   us  that  according  to
Jewish  tradition  even  God's  self  can
only  forgive  sins  committed  against
God's  self,  not against human beings.
He adds that no-one can forgive crimes
committed against other people:  "It is
therefore  preposterous  to  assume  that
anybody  alive  can  extend  forgiveness
for the suffering of any one of the six
million  people  who  perished."  In  her
own  contribution  to  the  Symposium,
Heschel's daughter,  Susarmah, tells us
that there  are two  sins that can never
be  forgiven:  murder  and  destroying
someone's  reputation.  The  Holocaust
involved  both  of  these  through  the
death  of the  six  million  and  through
anti-Semitic  propaganda.   Susannah
Heschel  claims  forgiveness  requires
both  atonement  and  restitution.   She

contir"ed on next page
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argues  that  no  matter  how  much
atonement is expressed for the crimes
of  the  Holocaust,  no  restitution  is
possible and no forgiveness can follow.
She  would  have  done  as  Wiesenthal
did.

But  Wiesenthal  himself was  never
fully comfortable with what he did. He
agonized  over how  he  had responded
to  what  was,   for  him,   `the  worst
moment of his life', when in reality he
seemed  to  find the  most morally  and
religiously  correct  middle-ground.  He
did not betray his own religious values
or  Karl's  victims  but  neither  did  he
show an attitude of hatred and actively
deny the last wish of a repentant man.
It is this balance which is fundamental
for  the  future   of  Jewish-Christian
relations. Albert Speer, the former high
ranking  Nazi  and  Hitler's  armaments
czar,  commented  on  how  he  had  felt
`touched by God's grace' when he met

with  Wiesenthal,  although  no  precise
words of forgiveness were exchanged.
In the  same  vein,  Speer remarks  that
Wiesenthal  soothed  the  soldier's  pain

by not withdrawing his hand - he did
not show `hate'.

Although   `The  Sunflower'  is  not
definitive  for  the  future  relationship
between  Judaism  and  Christianity,
Wiesenthal's struggle mirrors our own
difficulties.  Is there a conflict between
the  understanding  of  forgiveness  in
these two different faiths? Indeed, but
they merely place different emphasis on
the same values. Both religions strongly
advocate  forgiveness,  but  Judaism
places more importance on repentance
and justice. It is the informed response
of realism, understanding and sincerity
which should be imitated by Christians
and  Jews.  The  religious  and  moral
implications of pardoning atrocities on
behalf of our grandparents  and  great-
grandparents  mean  than  an  official
statement  of  `forgiveness'  is  out  of
the  question.  But  one  can  promote  a
`forgiving  attitude'  without  formerly

granting   `forgiveness'.  The  Roman
Catholic  Church has  already  declared
itself  to   be   in   a   state   of  /esfee4i/c7fe

(repentance).

Mady  did  not  express  views   on
the  subject  of  forgiveness  and  the
Holocaust, although we do not suppose
that her views  would have  been  very
different  from  those  of Abraham  and
Susannah  Heschel.   If  we,   as  Jews,
spoke  officially  of forgiveness  for the
crimes  of the Sfeocz¢,  we would surely
feel that we were betraying its victims.
We personally cannot speak for Mady
and the relatives  of whom  she  spoke,
just as Wiesenthal could not speak for
Karl's  victims.  But Mady's  incredible
story  of  survival  and  the  life  she
created and preserved for her children
was her own contribution to the 614th
commandment  and  to  the  Legacy  of
Hope.   Furthermore,  by  promoting
a  forgiving  attitude  the  Jewish  and
Christian  faiths  can  make  their  own
contribution to the Legacy of Hope .

SELINA GELLERT i.a c7  GP /.# /##er I,o72do77.
MIRI   GELLERT   I.s  reczdj.#g   7'feeo/ogy  c7/
Cambridge.   They   are   the   daughter   and
granddaughter respectively  of Harold  Langdon
the  senior  surviving  Chair  of  RSGB.  All  are
regulars at Alyth Gardens.

•f&3gr~'t±±±¢+€***~as3~i.+irf``'ceoffe`Zfae~~.8dfr~j3dfts--x!#,sgivdfa.r±'jpe.alit+`aprf]ng

Mady driving in 1936 in Slovahia. Beside her is her brother Bimbi who died in Auschwitz. Behind her are two Of. her nieces,
sisters Erszi and fbi. Erszi was in the first deportation to Auschwitz but survived having been transferred to work

on the neighbouring farm. Ibi worked under false papers in Budapest - her father having refused the opportunity for
her to leave on the Kindertransport. She used to meet Mady every weekend but one week she disappeared.

It was presumed she was shot and thrown in the river.
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QUEEN ANNE'S BOUNTY
is no more, for this fund established by Queen Ame in 1704

for the relief of the poorer clergy of the Church of
England was merged with the Ecclesiastical

Commission in 1948 to form the
Church Commissioners.

But the street which proudly bears her name lives on,
vigorously. There are accountants, architects,

solicitors, and surveyors all practising their professions,
all anxious to serve their clients and to maintain the

high standards which have come to be associated with
this well-preserved, dignified part of Georgian London.

We have practised here since  1951, offering clients
business management, investment guidance and
specialised tax advice, in addition to the more
conventional accounting and auditing services.

As the years go by the scope of our work widens,
and the calls for our professional help increase, reflecting

the fiscal and commercial complexities of the times:
but the results remain mutually rewarding.

LEWIS GOLDEN & Co
CHARTERED ACCOUNTANTS AND REGISTERED AUDITORS

40 Queen Anne Street, London WIG 9EL
Telephone:  020 7580 7313     Fax: 020 7580 2179

Email: fca@lewis-golden.co.uk     Website: www.lewis-golden.co.uk

NEIL BENSON OBE FCA    ANDREW MOSS FCA    DAVID EDWARDS ACA
STUART WEBBER ACA CTA    KEITH MITCHELL ACCA
ALEX PARKERACAAMCT    JONATHAN BRUCE CTA

CAELDV\7ELEL  & BRAHIAh4

Chartered Accountants

5, Bream's Buildings
London,

EC4A 1 DY

Telephone: 020 7404 0600
Fax: 020 7404 0900

Email: mail@Caldwellandbraham.co.uk
Web site: \^/`^/\^/.caldwellandbraham.co.uk

Audit, accountancy and taxation services

MANNA is supported by sponsors as well as advertisers.
If you would  like to contribute to the future of MANNA in
its second quarter century but do not wish to advertise

why not consider becoming a sponsor?
For details please contact the Editor.

MANNA would like to acknowledge the

generous support and sponsorship of
Puth and Harvey Cohen
Karen and Gary Lubner

The Morris Charitable Trust
Joyce and Jeffery Rose

Angela and Stephen Rubin
Two anonymous wellwishers
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Terry Turk, a retired GP, has been gracing the
columns of MANNA with her evocative short stories

for many issues. She receritly sent us a new story that
raises with utter clarity the challenges to the wife and
mother who goes out to work. MANNA invited three
young women currently combining parenthood and

career to reflect on Terry Turk's short story.

WORKING
WOMEN

IPAID A ROUTINE, POST-NATAL
visit to Miriam. She opened the door
with Rebecca, aged two weeks, over

her shoulder.  Daniel,  aged two years,
was  clinging to  her jeans  and  clearly
not very pleased  about Rebecca.  We
moved into the  sitting room,  where I
noted a yard long computer print-out,
a bowl of half topped and tailed Kenya
beans  and through  the  open  kitchen
door a pile of crumpled shirts and an
ironing board.

I  had  not  been  there  five  minutes
when  the  telephone  rang.   Miriam
dealt  carefully,  though  swiftly,  with
the caller, promising to ring back.  She
put down the receiver with a wry, half
twisted  smile  and told me  it was  her
friend Sharon who had called.  Sharon
had  a  three  month  old  baby  and  had
just  gone  back  to  work.  She  needed
to tell Miriam,  or indeed anyone who
would  listen,  how  harassed  she  felt
after just two days on the job.  Miriam
explained to me that Sharon was trying
to  function  both  as  a  professional
woman and a mother.  She and all her
contemporaries were in the same boat.
They fell into two groups.  Group  one
included those who hurried, or thought
they should huny back to work. Group
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two  were  those  who  considered  it  a
drty as well as a source of satisfaction,
to  concentrate  at least temporarily  on
putting  aside  resentments  and rearing
their young. The trouble was that group
two sensed they were being pressurised
to conform to group one's rules of the
game - made to feel they had lost their
drive and their intelligence.

She, Miriam, would not return to the
office  for three  or four years.  I  knew
already from personal  experience that
life would be even more difficult then
- with the  school run,  music  lessons,
orthodontists,  but I  kept my  thoughts
to  myself.  Her  own  mother,  Judy,  a
contemporary of mine, returned to full
time work when  her third  child  went
to primary school. I had done the same
thing.  But that was  a generation  ago,
when, said Miriam, it was accepted that
women with young children could and
should commit themselves to the home
without being made to feel diminished.
I  started to talk about society making
some  progress,   such   as   maternity
leave with pay and job sharing. But we
soon  found  ourselves  discussing  the
unpalatable truth that women's greater
freedommeantagreaterfreedomtohold
down two jobs at the same time instead

of  one.   She  recalled  Judy  spending
week-ends   filling  the   deep   freeze,
washing and ironing and organising her
husband and his hobbies - she worked
seven days a week and seven nights as
well. The conversation became studded
with words like "remorse", "guilt" and
"retribution".

My mind wandered back to my early
days  in  General  Practice.  There  were
only Jill and I then. How on earth did
we keep the whole thing going? I look
back  on  those  years  with  incredulity.
Babies  were  delivered  at  home  with
a  G.P.  always  present,  relief services
were not yet in existence and women's
clinics, basic psycho-therapy and minor
surgery were part of the day's work. We
also  had the  children,  Jill  three  and  I
two. We did not need to put into words
our need to make up to our families for
our  enjoyment  of that  half-forbidden
fruit - the work for which we had been
trained.  It  was  no  weaker  for  being
unspoken.  As  part  of the  conscience
money, once a week we joined a duty
rota with a nearby practice and took off
an afternoon together, which we would
have to repay in kind,  and entertained
our children with  outings to  a variety
of places.  Swimming  was  a  favourite
pastime. There were three pools within
easy reach,  but that would have  been
too  painless  to  provide  absolution  for
our sin. It was necessary to drive several
miles, already somewhat fatigued from
a long moming's work. Bearing traffic
jams  in mind we would need to pack
nappies, potties, extra feeds and so on.
Broxboume,  deep  into  Hertfordshire
satisfied our requirements. We pseudo-
rationalised that it had lovely lawns and
a sandpit.

It  was  Jill's  turn  to  drive.  I  piled
my boys  into the  back of the  car and
as I squeezed into the front seat,  Jill's
youngest  on  my  lap,  I  said,  "Do  you
know - I put a load of washing in the
machine  before  breakfast  and  got  it
on the line before I left for the surgery
- on the way collected some stuff from
the greengrocer's -can't trust them to
deliver anything decent - had a hell of
a  moming's  session  -  Mrs  Mendoza
had one of her hypoglycaemic attacks
- and I had to go out in the middle of
everything and two visits came in after
you left and I've  stuck a casserole  in
the oven. What do you think? A voice
came from the back of the car, that of
my elder son then six years  old and it
said,  "I  think you're  mad."  I  stopped
in  mid-flight.  What was  I  doing?  The
truth  flashed  -  I  was  a  hypo-maniac.
Whom  was  I  trying  to  convince  and
of what? Was it all to persuade myself
of my ability to be a G.P. with a finger
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on  every  pulse  and  a  hyper-efficient
housewife and a very caring mother?

At this point I fell to earth. Rebecca
was back in the carry - cot and Daniel
was  surreptitiously  sampling  a  bottle
which Miriam must have prepared in
my state of abstraction. She came back
into  the  room,  took  off the  teat,  the
worse for wear from Daniel's  central
incisors  and  replaced  it  with  a  clean
one.  "You  won't  mind,  will  you  if I
feed the baby now", she said. "I must
get a move on or 1'11 never even start
the batch of stuff they've sent from the
office.  1'11  go  on  the  word  processor
tonight  once  the  children  are  asleep
- Rebecca's all right for three or four
hours  between  feeds  - well,  most  of
the time she is.1'11 sort out my reports
after supper.  Pity Jonathan gets  back
from work so late or he'd help more,
but  it  does  leave  the  aftemoons  free
to  take  the  kids  to  the  Play  Group
or  feed  the  ducks  or  walk  round the
greenhouses in the park -Daniel does
respond so well to stimulation . . ." P/#s
ga change I 1
TERRY  TURK wog  cz   Ge#e;.a/  Procfz.fz.o7ier
in  North  London  for  over  thirty  years.    She
has   interests   not   only   in  life   experiences
gathered from  those  years,  but  also  in  poetry
and   genealogy.  She   and  her   late  husband
Prof;essor John Turk took a house in the Suffblk
countryside many years ago which also appears
in soine of her short stories.

THE TEACHER

Alli Blitz

WHEN I READ TERRY TURK's
article about working women,
I was reminded of a moment

on my honeymoon when  I  thought I
might try my hand at windsurfing. Other
people managed to do it, it did not look
that difficult -how hard could it be? It is
only when one is hauling the sail up for
the fifteenth time that it becomes clear
that  it is  not  quite  as  easy  as  it might
look.  Little  did  I  know  that  my  early
lesson  in  windsurfing  would  become
a metaphor for how it can feel to be a
working mother.

If the  wind  is  behind  you  (all  the
children are well  and your husband is
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around); you have a good grasp of the
sail  (you've  remembered  the  cheque
for the book fair; the  snacks  for after-
school  club;  the  gifts  for the  tombola
and the  fact  that  the  child  coming  to
tea  is  lactose  intolerant);  and  you  are
heading in the right direction (you like
yourjob and feel useful); then working
can  be  a  wonderfully  rewarding  and
fulfilling part of life.

It  takes   a  tiny   change   in   wind
direction and you are most knocked off
course  to  such  an  extent  as  to  be  left
clinging  to  your  board  in  what  feels
like an ocean of chaos, with waves of
resentment washing over you and a rip
tide of children's demands pulling you
under.

Working  for  only  one  day  a  week
now, many would say that I barely dip
my toe in the working mothers' pools
of guilt and exhaustion.  But I  did my
time  as  a  classic  `three-dayer'  - this
is  the  most  common  amongst  all  the
working  mothers  around  today.   On
paper  this  is  the  perfect  balance  of
home  and  work.  For  me  with  three
small children, it was a bridge too far.
I  adored being with my children  and
was not prepared to miss out on all the
important pre-school leaf kicking that
we  did,  or  the  imaginary  tea parties
that  we  shared.  Three  working  days
simply did not allow  enough time to
do this.

Even working  for  one  measly  day,
I  still  end  up  having  to  make  flower
crowns  at ten o'clock at night for the
kindergarten Shavuot party, I somehow
manage to miss the odd assembly and
occasionally the nanny does get ill on a
Thursday and it all goes spectacularly
Wrong.

But   I   know   that   with   all   the
inconvenience   and  the   scheduling
required to run this family successfully,
I would not and could not have it any
other way. 1'11 admit that sometimes it
doesfeelthatouryearsoforganisingthe
logistics  for  the  Limmud  conference,
was just a gentle warn-up for what we
do now. But for me it is most definitely
worth it.

When it came to making the decision
about working, I was neither pressured
financially  to  work  nor  bullied  into
staying  home.  I  am  lucky  enough  to
have a genuine partner in my husband
who does not baulk at doing the dishes
or giving the kids their bath.

I felt I was edging closer to becoming
subsumed by  `the family' and I could
not  swallow  it.  So  my  approach  was
to hang onto my career very tenuously
for now and my children very tightly
in the knowledge that all too soon, they
will stop dressing up as Batman to go

to the shops and the tea set will be put
away for good.

I do think that we have progressed a
bit since Terry Turk was a young mum.
There is now a real choice for women
of my generation, instead of a gauntlet.
We can decide when to work, whether
to work and how much to work.

Despite this progress, I have a further
aspiration  for  my  two  daughters.   It
is  simply  that  improvements  will  be
made in the way that women view and
supporteachothers'choiceswithregard
to work. The scrutiny by some mothers
of others  is  outright  vicious  and  is  a
long  way  from  the  Sixties  Sisterhood
one might have expected.

So  please,  the  next  time  you  see
somebody crashing off their windsurfer,
suppress your irmer glee and wade out
to  help  them  back  onto  it.  Only  then
will any of our children have a mother,
employed or otherwise, of whom they
can be truly proud I
AILl fILITZ  is  a  secondary  school  teacher,
married with  three  children  and  lives  in North
iwest London.

THE RABBI

Rebecca Qassim Birk

WE  CERTAINLY  HAVE
moved forward. On the whole
women are allowed and allow

themselves  time with  a tiny baby  and
a  recovering  body  and  soul  before
`logging  on'.  Whilst  no  `laying  in'

time, there is a period which is almost
universally acknowledged as sacred for
mother and baby. I certainly welcomed
the  pumpkin  soups  and  apple  cakes
that were  delivered to my house  from
my  mother,  grandmother,  sisters  and
friends.  This  was  so  for  each  of my
new babi.es.

I also know women who might work
at home whilst nursing a two-week-old
baby.  Real  women,  not just  Rachida

continued on next page
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Dati, and look at her bitter reward for
loyalty and leaving her baby.

Strange and laboured at times, this
story  does  not  entirely  speak  to  me.
Maybe  even  just  asking  women  to
respond  continues  the  messages  that
this story offers. Babies are for women.
It seems the only ones struggling with
parenthood  and  a  fulfilling work  life
are  women.  I  cannot  think  of many
who still "wash, iron and organize for
husbands ' hobbies".

Certainly the birthing and nursing
of  our  babies,   for  those  who   are
biological  mothers,   means   we   are
physically and viscerally closer to the
child.  Zoe  Williams  in  her  Guardian
AnteNatal   column  commented   on
the  feelings  of rage  and  envy  at  her
partner's freedom in those early weeks
of parenting. He chose when he felt like
it to stay out a little later, eating on the
way home, dropping into a movie. She
was chained to her son and the house.
And furious  about it even though she
would not have swapped it.

I  remember vividly when  we  were
settling Ruben, our eldest son, into his
nursery.  We had to do  it in shifts.  On
the day my husband took his turn, he
and Ruben went out for lunch when the
nursery finished on Upper Street. I still
laugh. When I compared my returning
home with a fractious, hungry baby to
put the washing on.  He  certainly had
the  better  day  and  was  left  with  the
better memories.

But   we   would   do   better   for
ourselves  as  women  to  acknowledge
the profound change that takes place
in  the  household  for  any  adult  who
becomes a parent.

Thus  I  relate  and  I  don't relate  to
Terry Turk's narrative. The story is at
once charming and infuriating and my
complicated response springs from the
fact that life is pretty complicated.

The angst Dr Turk identifies in her
generation  of women  is  still  there.  I
recognize  it.  Those  who  operate  an
old fashioned division of labour, they
may  indeed  hang  out washing,  put  a
stew  in the  oven,  go  to work and be
back for gymnastics class. But that is
a choice. Those of us who do choose it
need to know that we have chosen to
do it. There are other ways, but we are
choosing this one.

Terry's  memory  of  the  gruelling
expeditions  to  Broxboume  may  ring
true.   Effort  sometimes   does  cancel
guilt.  But what parent does not carry
guilt? We all want to  do the  best we
Can.

Parenting is hard work and perhaps
the exhaustion is inevitable. Continuing
your trade is  a way of teaching your

12

child a trade and the honour it offers
and  importance  it  holds.  Maybe  the
trips to the  swimming pools  were  for
a good cause.

"A  parent  is  obligated  to  do  the

following  for  their  child"  states  the
Talmud in Kiddushim 29a.  "To teach
them  Torah,  to  find  them  a  partner,
and  to  teach  them  a  trade.   Others
say:  teaching  them  how  to  swim  as
well." I

RABBI  REBECCA  QASSIM  BIRK  z.a  o#c
of  the   rabbis   al   Westminster   Synagogue.
She   combines   her  work  there  with  Jewish
Chaplaincy  at  HMP  Holloway  and supporting
The P}.ogressive Jewish Group Of Stockhol}n.

THE DOCTOR

Vicky Newman

IDID NOT REALLY MAKE A
decision to go back to work after
rna.temity  leave,  rather  it did not

occur to me not to do so. It might also
have been considered a bit of a waste of
a place at medical school.

Of the  mums  that  I  know,  those
who work do so mainly because their
salaries are vital to the household and
those who do not work would say that
the practicalities  and cost of childcare
make  it  impossible.  Some  would  not
want to work anyway, some obviously
do  not  have  to  do  so.  Most  see  the
benefit  of spending  as  much  time  as
possible  with  their  children.  I  am not
sure it is so much a personal dilemma,
as  simply  whatever  fits  in  best  with
one's circumstances.

My husband and I are caught in the
trap  of a  lifestyle  that,  pre-children,
we took for granted  and now do  not
want  to  give  up,  succumbing  to  the
yeaming for a third baby and living in
an area where the  local  state  schools
are  less  than  ideal.   We   are  lucky
that,  despite  the  taxman,  our  joint
income makes ends not only meet but

overlap  enough  to  make  it  all  seem
worthwhile.

I  discovered, just after my first son
was  born,  that  I  could  not  manage
working  full  time.  He  needed  me.  At
the  time  his  only  source  of nutrition
was  my  milk -  I  had  not  anticipated
that he  would find  it  so  hard  to  give
up.   I  needed  to  be  with  him.   My
mother worked full time and whilst  I
would  not  criticize  that,  nor  take  for
granted the wonderful experiences and
opportunities  I had as  a result,  I  often
felt  a  bit  different  from  my  school
friends. Our series of au pairs made for
a  colourful  and  interesting  childhood
but I often wished that we could have
been more "nomial".

So  I  am  extremely fortunate that I
can be a GP for three days a week and
a  "playground  mum"  the  other  two.
Sometime I wake up and do not know
which role I am playing.  Most days I
feel like a headless chicken, trapped in
a computer game, having to complete
each task before going up to the next.
I worry that instead of having the best
of both worlds, I am failing miserably
at  each.  I  find  myself in  Waitrose  at
lunchtimes when I should be catching
up on paperwork and sending e-mails
when  I  should  be  reading  bedtime
stories.  I  never  get  everything  done.
My husband says it is all about being
organised. My children say I spend too
much time on the phone.

The  worst  thing  is  when  work
"stress" makes me shout at them. My

eldest tells me, "It's all right Mummy,
we understand". The best thing is when
I hear them boast to their friends "my
mummy's a doctor". Having that label
gives me confidence.  I do not have to
prove myself, I have something to talk
about at dinner parties and an excuse
for not producing a home-made  cake
for the school fete.

When   I   read   Terry's   article
laughed  and  cried.   That  evening
had rounded up  the boys  from three
different places.  They had obviously
"had nothing" at their friends' houses

and  at  8pm  were  eating  scrambled
eggs and watching Scooby Doo. Any
"routine"  was  out  of  the  window,

homework   and   bath   would   both
wait  until  tomorrow.   I  just  gave
up  and  sat  down  with  them  on  the
sofa.  Sometimes,  when  I  feel  that  I
am  really  struggling,  my  husband
simply  says  "it's  all  good".  And  he
is right .

VICKy  NFTWMALN  is  a  GP  in  North  East
London. Her l"sband is also a GP c[nd they have
three  children.  Her  mother  still works full-time
as a Bc[rrister.

MANNA SPBING 2010



Always waiting for manna

SALES a LETTINGS a COMMERCIAL

The property professionals with
seven offices throughout North London:

Crouch End
020 8348 5135

Emall:  N8@martyngemard.co,uk

East Finchley
020 8883 0077

Emaih  N2@martyngerrard.co.uk

Finchley Central
020 8346 0102

Email:  N3@martyngerrard`co.uk

Kentish Town
rlMf ) 7 2!f ;] a;] 3;I

Email:  NW5@martyngerrard.co.uk

North  Finchley
Sales 020 8445 2222

Lettings 020 8445 6682
Email:  N 12@martyngerrard.co.uk

Muswell  Hill
020 8444 3388

Email:  NIO@martyngerrard.co.uk

•Whetstone

020 8446 2111
Email:  N20@martyngerrard.co.uk

Where integrity counts
martyngerrard.co.uk

Ono dfeenae -affa€ts afl faLths.

Malaria ki4lE more thati 1 miuioh peop4e i] yE!ar, moctlv children in Afrita

Cme chlEd ev\ery 30 9etond3

40% Of the wDnd ant] people elf au faithE; at risk

5cO mlmon €Bse§ ai veal

But [t'3 proulttEble-and a E5 bnd=ndt can halp sara a life,

One diseE]sE -All Eaith5 can Act.

L--"i 3'ffi±:'ifeurfutiQn.                   Fa&& FisA€t.

TohQ!p,visit``rmAp.t®i`ybTa[rfaithtoundation,ore/projcctg/Talths=act/

We are delighted to support
MANNA

Bogod Group

MANNA SPPING 2010 13



THE  FIRST YEARS
-NEWRABBISABROAD

InMARTNA\OS we carried short articles by R.abbis Miriam Berger,
Malcolm Cohen and Neil Jones on their first three years in the

congregational rabbinate. All were serving in Britain. By contrast we
decided that it would be interesting to ask f;or parallel pieces from three
recent Leo Baeck gradrates serving in Russia, the Ukraine and France.

LEONID BIMBAT
- Moscow

IWAS  VERY  EXCITED  WHEN
I  was  accepted  on  the  rabbinical
programmeoftheLeoBaeckcollege.

I waited for a magical transformation
that would take  place  one  day  and I
would become  a skilled and educated
Rabbi.  Two  and  a  half years  after
graduating, in January 2010, I feel that
my rabbinical  development is  still not
completed.

My   work   is   a   mixture   of  the
congregational and academic rabbinate,
and I  enjoy both.  I  serve the Moscow
Progressive  Jewish  Community  and
worktogetherwithmyseniorcolleague
Rabbi  Alexander   Lyskovoy,   who
graduated from the Leo Baeck College
in 2003.

The opening of a brand new Moscow
Centre  for  Progressive  Judaism  took
place  in  October  2009.  This  historic
event started a new page in the history
of our community, called  "I,e-Dor vc!-
Dor ", "from generation to generation".
We support four Reform congregations
located  in  different parts  of Moscow,
including a very active and successful
"Sevemaya"  located  in  the  north  of

Moscow.  There  is  also  a group  called
JEEPs,  for  "Jewish  English  Speaking
Expatriates"  who  live  and  work  in
Moscow.  We  provide  regular  Shabbat
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services in English for them. Our small
rabbinical  team  is  trying  to  create  a
sense of "one community divided into
different congregations".

We work in a difficult environment.
As one of our friends said, "The shtetl
mentality came to  Judaism  and  made
it wild". The Orthodox and Lubavitch
movements,  which  dominate  Jewish
life in Moscow, offer an imported and
out-dated version of Judaism. Our aim
is  to  create  a  "home-grown"  brand.
Our mission is to offer an open-minded
Judaism  and  to  shape  a  welcoming
community.Workingwithcongregantsis
always rewarding, and I am developing
skills  acquired  at  the  College.  All  our
rabbis  are  native  to  their  respective
countries, Russia, Ukraine and Belarus,
and that makes us vastly different from
the  other  streams  of Judaism  in  the
former Soviet Union.

My academic work includes teaching
at  Machon,  the  Institute  for  Modern
Jewish  Studies,   established  in   1993
and sponsored by the World Union for
Progressive Judaism. The Institute plays
a crucial role in the recruitment of new
rabbis and teachers for our movement.
Machon serves as a preparatory course
for rabbinic studies. The best students
are  given  an  opportunity  to  continue

their  education.  I  teach  three  classes
-  Liturgy,   Jewish  Life-Cycle   and
Jewish  Year  Cycle.  By  coincidence,
those were my favourite classes in the
first two years at the College, and I am
influenced by Jeremy  Schonfield who
taught them and whom I was privileged
to  have  later  as  my  supervisor.  I  am
also  trying  to  continue  my  academic
path,  but  I  must  confess  to  difficulty
in  finding  the  time  to  review  my
MA  Dissertation  and  move  forward.
Perhaps in 2010. . . Here comes another
difficulty - the lack of a proper library.
I  miss  the  Leo  Baeck  College  library
very much. We are planning to set up a
rabbinical library and a resource centre
in  Moscow,  but  before  we  carry  out
those  plans,  I  have  a  good  excuse  to
travel to London.

I  will  always  be  grateful  to  the
College  for  my  rabbinical  education.
The mission of /c-dor tJa-doj., passing
our heritage on to the next generation,
fills me with excitement .

RABBI LEONID BIrmAT groc*fafedj9iom I eo
Baeck College in 2007.

Rabbi Leonid Bimbat with the chai:Iperson
and children of Le~Dor va-Dor coinmunity.

MISHAKAPUSTIN

ILIVE  MY WHOLE  LIFE AS A
Rabbi. Full time.  It is more than a
job or a status. This is my life.

I was ordained at Leo Baeck College
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(LBC) in July 2005  and went back to
Ukraine,  my  home  country.  I  started
working  in  the  second  biggest  town
in  Ukraine,  Kharkiv,  also  known  as
Kharkov.   Kharkiv  was  completely
unknown to me and it was a challenge
to   work  there.   For   a   start,   there
was  virtually  no  Progressive  Jewish
infrastructure. There were just several
dozen   students   and  young   adults
interested in a progressive approach to
Judaism  and a miserable place where
they could come for services and other
activities. By saying a miserable place
I mean two rooms which looked like a
meagre office rather than a place where
people gather to pray and study.

As  the  rabbi,  I  conducted  Shabbat
and  festival  services,  led  seminars,
camps and other programmes. But the
most  meaningful  event  for  me  was
performing weddings. The knowledge
which I had received at LBC helped me
a lot but nobody asked me deep Jewish
questions which required reference to
the  original  sources  which  I  studied
during my five years at LBC. Instead,
I was expected by the congregation to
find  money  and  do  fundraising.  This
was  a  completely  unknown  field  for
me.

After  two  years   of  working  in
Kharkiv  I  moved  to  Simferopol,  the
capital of my home region, Crimea. In
contrast to Kharkiv, we have a decent
Synagogue  building  which  draws  in
people of different ages and interests,
and  which  certainly  makes  my work
morejoyful.

I  also  look  after  our Synagogue  in
Yevpatoria  and  our  congregation  in
Feodosia.   Hundreds  of  Jews  in  the
Crimea consider me their Rabbi. That
makes   me  feel   deeply  responsible
for  their  spiritual  growth  -  but  also
`worthwhile'. Every single day I have

meetings,  receive  calls  and  e-mails
with  a  variety  of  different  requests
and  suggestions.  I  have to  be  careful
to find the right words and appropriate
actions  to  meet  differing  needs.  By
trying  to   do  this   I  believe   I  grow
spiritually  probably  even  more  than
my congregants.

I am privileged to be a teacher and
a guide for my people. This is possible
thanks  to  several  factors.  First of all,
I  am  thankful  to  my  father,  one  of
the  pioneers  of Progressive  Judaism
in the former Soviet Union who  died
recently.  May our memory of him be
a blessing.  He  showed me the beauty
of the  renewal  of Jewish  life  among
assimilated former Soviet Jews.

I  am  also  grateful  to  my  teachers
from  LBC-CJE  who  opened  up  the
world  of Jewish  studies  for  me  and
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gave me  the theoretical  basis  for my
future work.

I appreciate very much the spiritual
and  financial   support  of  our  sister
congregations  in the  UK:  Northwood
and  Pinner  Liberal   Synagogue  and
Harlow  Jewish  Community  twinned
with  Yevpatoria;   Kingston  Liberal
Synagogue twinned with  Simferopol;
Southgate   Progressive   Synagogue
twinned  with  Feodosia;   and  Alyth
Gardens  twinned  with  Kerch.  Their
support helps us to survive, especially
during  the  current  world  recession
which  has  hit  Ukraine  particularly
hard.

Finally,  I  am grateful to  a team  of
colleagues who work in the Crimea, in
Kiev, and Jerusalem, who do so much
to  bring  the  Jews  of Crimea  back to
our heritage.

Peering back at my four and a half
year rabbinic experience, I realize how
happy and privileged I am to be a rabbi
serving in Ukraine .
RABBI  MISIIA KAPUSTIN groc7#c7fed/0777
the  Leo  Baeck  College  in  2005.   He  serves
Simferopol  Jewish  Progressive congregation
`Ner  Tamid'  and  also  serves  congregations  in

YevpatoriaandFeodosia.Allthesecongregatioris
are in the Crimea, Ukraine.

CELIA SURGET

Ag:p:c:ahlorr;hbeT::sla:?a:fnye:Fas:,a:
couple of appointments with people who
are  interested  in  converting,  a  couple
who  want  to  discuss  their  upcoming
wedding,  and  a  meeting.  But  I  have
come to embrace the fact that, however
meticulously I plan out my day, it will
rarely  happen  as  anticipated.  That  is
probably what I enjoy the most in the

work that I do.  I was aware of all this
before I was ordained. What I was not
prepared  for  were  the  challenges  to
overcome  when you  are  one  of only
two,  and now three women rabbis  in
the  country. And when you represent
one  of the  most  misunderstood,  and
underappreciated  denominations  in
France.  I  was  also  not ready  for the
incredible  energy that our lay leaders
put into developing our congregations,
the  support they give their rabbis, the
constant source of inspiration that they
are.

Being a rabbi in France was a goal I
set myself early on in my studies. I was
fortunate  to  have  been  hired  by  one
of the  larger  French  congregations,
and   given   responsibilities   which
have allowed me to grow as a person
and as a rabbi.  I am in charge of our
religion  school  which  has  close  to
350   students,   and  have   co-written
the  first  progressive  religion  school
curriculum.   Only  today  do  I  fully
appreciate  how  much  I  learned  at
LBC, and am finding meaning in the
hours  spent  in  classes,  pouring  over
texts,  trying  to  make  sense  of how
all  of that  would  apply  to  my  life
as  a rabbi.  It  is  only after two  and  a
half years  that  I  can  finally  put  the
various pieces of the puzzle together.
I  do  wish  however  that  I  had  been
better  prepared  for  "being  a  rabbi
in  France."  But  even  as  I  write  this,
aware  of the  various  challenges  our
community has overcome in the past
couple of years, I am unsure of what
that precisely would have meant.

I     may     know     frustrations,
aggravations,  moments  of doubt,  and
moments of trouble.  But I know also
that I am part of a community whose
history  is  incredible,  whose  present
is   enriching   and  whose   future   is
exciting.  France  is  not  a place  where
Jews   are   simply   victims   of  anti-
Semitism.  It is  a country whose Jews
are deeply committed to teaching and
transmitting their heritage, moving on
from  the  trauma  that  was  the  S'feoczfe,
all   the   while   acknowledging   that
remembering is an essential part of our
identity.  The  Progressive  community
is  working  hard  to  bridge  the  gaps
which kept the congregations apart for
so  long.  And  it  is  a  community  I  am
honoured and grateful to serve .

RABBI CELIA SURGET grczc7zicz/edfom /Ac
Leo Baeck College in 2007 and serves the MJLF,
Moavement Juif Liberal de France.
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BARRY  HYMAN  TALKS TO
REBECCA FRONT
ACTRESS AND WRITER

Q.. Can you tell us  a little  about your
background?

A: My family is a mish-mash of Eastern
European Jewry, who mainly made
theirwayoveratthebeginningofthe
last century.  I'm guessing pogroms
had a lot to  do with it, but I'd like
- one day - to research it and find
out more. I grew up in East London.
Dad's an artist - and the Art Editor
of MANNA.  Mum  was  a  teacher
for years, and also writes children's
stories.  And  I  have  a  big  brother,
Jeremy, who writes fantastic scripts,
like  The  Charles  Paris  series  for
Radio 4.

Q..Doyouhaveanyparticularmenories
Of the family membership  Of South
West Essex Reform Synagogue, as it
then was?

A: We  were  not regular  shul-goers;  I
think we all found it more relevant
to practice  in  our own way in  our
own home. When we do go to shul,
I  always  really  enjoy the  singing.
SWESRS  has  a  good,  dedicated
choir. If any of them wonders who it
is singing harmonies with them from
the far side of the congregation on
Yom Kippur, it's me and my dad.

Q..WastheremuehOfaJewishpresence
in the parental household?

A: Friday nights were pretty sacrosanct
when I was growing up. We never
went out and always did Kiddush at
home and we followed all the major
festivals.  We  still  do  seders  and
forget from year to  year what you
have to do when, as all the Haggadot
are different.

I once had to work through both
seders,  when  I  was  doing  a  musi-
cal  in the West End.  My non-Jew-
ish  dressing-room  mate,  Sophie
Thompson, invited the whole cast in
during the interval for kosher wine.
I thought that was incredibly sweet
-the gesture, that is, not the wine.

I  still  refuse  to  work  on  Yom
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I 've never really felt there's much difference between
comedy acting and straight acting. To do either Of

them properly, you have to be as truthful as possible
within the constraints Of hitting your mark and riot

staring straight down the lens !

Kippur,  and  I've  had  challenging
times  trying  to  keep  a kosher diet
through Pesach when I'm filming.

Q.. What about schooling?
A: I  went  to   a  grammar-turned-

comprehensive school and from there
to  Oxford,  where  I  read English.  I
knew I wanted to act, though, from
about the age of seven. My Mum had
wanted to be an actress,  and it had
been  frowned upon. Although  she
didn't in any way push me, I think
she was only too glad to lend moral
support.

Q.. Tmere your and your brother 's career
choices generally approved?

A: The fact that Dad's an artist meant that
bothparentswereveryunderstanding
about our unconventional  choices.
My brother Jeremy did an art degree
like my dad and is a writer like my
mum.  I think they've  always been
thrilled just to see us doing what we
want to be doing.

Q= Inrf uences?
A: I suppose my main influence at school

was my English teacher, the marvel-
1ously iconoclastic Joe Meltzer, who
sadly died in 2008. He didn't suffer
fools  gladly,  but he made  it  seem
legitimate to take a text and rip it to
shreds. I found that very useful when
I did my degree in English.

Q.. You've been acting since Uni.  How
quickly did you realise that  it was
exactly what you wanted and were
there ever any doubts?

A: I don't think I've ever really doubted
that acting was for me. I absolutely
love it. It is a big part of who I am. I
think my ambition dipped a bit after
having children - there were times
when I could not bear to leave them
even for a day -but now that they're
older, I'm as workaholic as ever.

Q; You seem to have combined straight
actingwithcomedyandpanelshows.
Do you have a prof;erence and is one
easier than another?
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A: I've  never really felt there's  much
difference between  comedy acting
and  straight  acting.  To  do  either
of them properly,  you have  to  be
as  truthful  as  possible  within  the
constraints  of hitting  your  mark
and not  staring  straight  down the
lens!  There's  always  the  timing
issue  in  comedy,  which  becomes
pretty instinctive after a while, but
otherwise, it's pretty well the same
job.  I  get much more nervous  for
things  like  interviews  and panel
games. Like most actors, I'm quite
shy, and I have to put on a character
to do appearances as me!

Q=Would it  be  invidious  to  name  a
favourite f ;ellow performer or two?

A: Right now,  I'd  say Peter  Capaldi
H\4alcolm Tucker in `The Thick of
It']  is  one  of the  best  actors  I've
worked with.  I  also  love working
with Morwenna Banks, with whom
I co-write sometimes. She makes me
laugh uproari ously.

Q;You  now  have  a  column  in  the
Guardian.  What decides your topic?

A: I  write  occasional  pieces  for both
The Guardian and The Independent,
whenever I can come up with an idea.
I find it forces me to  use  different
bits  of my  brain.  Acting  -  apart
from remembering  lines - is  quite
instinctive.  Writing  isn't - at  least
not for me.

Q.. You are now married with children.
DotheylcnclwthatMunnryisfamous?
How does your husband cope with
that?   Is he in showbiz?

A: My two children are slowly reaching
an age when I can show them some
of the stuff I do on telly. When they
were very little, they just knew that
I was out a lot, but as we could not
really sit them down in front of, say,
Nighty Night, it must have seemed
a  bit  abstract.  Now  their  teachers
sometimes  comment on things  like
The Thick of It, and I think they're

secretly  quite  proud.  But  really,
until I meet Miley Cyrus  or go  on
Top Gear, I won't have made it. My
husband isn't an actor, so... that's a
relief.

Q; At  the  time  of writing you're  the
hapless Minister, Nicola Murray, in
the brilliant Parliamentary satire,
`TheThickoflt',victintothevenom

Of the malignant  Malcolm Tucker,
with  his  PhD  in obscene  insults.
How much is scripted and how much
improvised?   How  much  corpsing
results from the shooting?

A: The scripts are elaborately written,
though they often  incorporate  odd
lines  that we've  improvised.  And
we're encouraged to improvise each
scene after we have a written version
completed.  There  is  probably  less
colpsing  than  in  other  shows  I've
done, because you have to be solidly
in character in order to improvise. In
one episode, though, I had to try to
elaborate on a rubbish policy about
outlawing plastic toys at a meeting
with  Guardian journalists.  Chris
Addison  as  my  aide,  011y,  passed
me  a  note  under the  glass  coffee
table saying ABORT! ! ABORT! ! I 'm
afraid I was gone after that.

Q..What  next.   Lots  of comic  actors
become successful  straight  actors.
Jimmy Jewel, Ma)c Wall, now Lermy
Henry.   So  what  next  for  you?
Ophelia? Lady Braclcnell?  M [when
Judi D. packs up?]  Or more comedic
roles?  Or when does the biog come
out?

A: In a rare foray into playing a Jewish
character,   I'm  playing   Simon
Amstell's mother in a sitcom he and
Dan  Swimer  have  written  called
Grandma's  House  next  year. And
then, who knows? I

BARRY  HYMAN,  o#ce  o/ A4¢;.ds  &  fpe#ce#
is   a  former  PR  Consultant  to   RSGB   and
contirmally  adrocates  for  Radlett  &  Bushey
Ref arm Synagogue where he is Viice President.
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`,viR\rNIA
ESSAY

CAN JEWS HELP T0 STOP
CLIMATE CHANGE?

Mark Levene

"|!.iT:E:Tj:r:;tF::oE|dF3sea?o?u:a.Foe:

to be true." So wrote Judah Magnes in
1930, at a time when the great Reform
Rabbi,  Zionist but also prominently
pacifist  chancellor  of Jerusalem's
recentlycreatedHebrewUhiversitywas
becomingincreasinglyexercised(inthe
wake of Arab  attacks  on the Yishuv)
on  Jewish responses  which pointed
towards  a future in Israel-Palestine of
intolerance and violence.

It  might  seem  odd,  not  to   say
counter-productive,  to  begin  a  piece
on the potentially positive role of Jews
in  response  to  climate  change  by
throwing  into  the  equation  the  most
controversial and contentious of issues
in contemporary Jewish discourse. Not
least by introducing a figure who even
back in the period before the creation
of Israel - when Palestine  was  ruled
by the British - was notably out of step
with mainstream Jewish political and
religious  tendencies.  Why,  one  might
ask,risktotalalienationofmyaudience,
at the outset, when I am trying to seek
their  support?  The  problem  is  that
when  one  is  trying  to  say  something
both very  different  and very  difficult
in terms of what it demands of people,
there is rarely an easy,  or gentle way
to do it. Magnes thus comes to my aid
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as a prophetic figure who like Martin
Buber, his great co-worker in the task
not just of Arab-Jewish reconciliation
butalsouniversalhealing,wasprepared
toinsistentlyspeckoutagaiustthegraln
of ephemeral p opularity.

At stake in the here and now is not
simply  the  fate  of a  seminal  stretch
of the eastern Mediterranean,  or even
whether  it  can  be  resolved  through
violence or non-violence. The evolving
contours  of  anthropogenic  climate
change  encompass  all  of us  on  this
precious planet, Jew and gentile alike.
Implicit in that process will be a rapidly
accelerating  trajectory  of mass,  self-
inflicted violence on a global scale.

The key question I pose here is not
what can political,  economic  or other
elites  do  to  avoid  that  outcome  but
rather what role, if any, do we as Jews
have? If the answer is affirmative, what
exactly is it? To be sure such questions
coming from an individual who though
immersed in modem Jewish history, by
any other token would be described as
` secular, ' must, again, sound decidedly

odd.  All  my  life  I  have  been  asking
myself an albeit clumsy question which
precedes the others:  `what is the point
ofbeingJewish?'Theanswermayitself
have developed slowly and tortuously.
But now it reverberates loud and clear:
the point lies in the nature of today's

all-encompassing crisis. And hence of
bringing an essentially Judaic resource
into interplay with humanity writ-large
to meet it.

This  piece  begins  thus:  if we  are
to  continue  to  think  of  ourselves  as
Jews  in this  present  crisis  of climate
change,  then  by  the  same  token  we
are  required to  dig  deep  towards  our
historical origins to recover the essence
of a Judaic purposefulness in the world
- one which,  as Magnes inferred, we
have somehow elided, forgotten or, for
the sake of more material conveniences,
chosen  to  ignore.  Equally,  if  not
more difficult to  swallow, is  a further
implication. If we are to be true to our
communal but universalist purpose as
we face the `1ong emergency' of the 21st
century, then,  especially for ourselves
in  the  Diaspora,  the  outcome  of the
struggles within, without, for or against
Israel, can no longer be the raison d' etre
-whereverwepoliticallystand-which
define our Jewish selves. The safe and
sound future of the Jewish community
intoday'slsraelmaybenecessarytoour
Jewish well-being but it can no longer
be sufficient. Again, listen to Magnes in
that same  1930 tract,  suitably entitled
`Like  All  the  Nations?':   `Palestine

camot solve the Jewish problem of the
Jewishpeople.WhereverthereareJews
there is the Jewish problem. It is part of
the Jewish destiny to face this problem
and make it mean something of good
for(hu)mankind'.

These provocative lines return us to
the quote with which we began. Hence
the gap Magnes recognised between a
Jewish potential for purposefuiness in
the world and actual everyday Jewish
realities.  If most of us  as individuals,
community,  or communities  have not
through our own volition grasped this
tension, how could it possibly be tha.t
we might collectively strive for a way
forward  on  the  climate  change  issue
recognisable  to  others  as  `good'  and
`true'?  Should  we  simply  accept  the

limitationsinherentinthecontemporary
Jewish (or general) condition? Or could
it  be  that  Jewry's  self-realisation  of
its  prophetic  role  could  reveal  itself
through the very urgency of this special
moment in  `time' and thereby unlock
the  gateway  towards  our  own  self-
transformation?

Humanity at its twilight
`And it was finished, the heaven and

the  earth.  Now  it was  unformed  and
void  and darkness  was upon the face
of the deep.' Can we imagine a world
in which the promise  of creation has
been  unravelled  backwards?  In place
of the  bible's  optimistic  genesis  with



all its myriad life-forms, and ourselves,
7zo77€o  sc7pz.e7ar,  at  some  seeming  apex;
a  complete,  irrevocable  dissolution?
Thereissomethingalmostblasphemous
in  the  sheer  utterance.  Even  in  the
unveiling of the end as offered in those
other, later Judeo-Christian texts of the
apocalypse, the end may seem to spell
earthly  devastation  but  still  with  the

Even in the unrveiling
Of the end as offered
in those other, 1,ater

Judeo -Cluristian texts
Of the apocalypse, the
end may seen to spell
earthiy devastation but
still with the prorhise Of

a new begiming.
promise of a new beginning.

What we may be facing now would
appear  to  offer  no  solace,  no  glint
of millenarian  salvation.  Should  we
respond by blocking up our ears to the
earth scientists who are waming us of
the worst? The likes of the two James' :
Hansen and Lovelock,  or more in the
swingofuKpublicengagement,Kevin
Anderson from the Tyndall hstitute, or
David  Wasdell  from  the Apollo-Gaia
project,havebeenforsometimetalking
not just  of a  global  warming  more
dramatic and accelerated than anything
offered  in  consensual  estimates  from
the Intergoverrmental Panel on Climate
Change (IPCC) but of greenhouse gas
(ghg) accurnulations in the atmosphere
so  embedded,  and  of combined  earth
feedbacks so exponential, that whatever
we may belatedly attempt to do to halt
the consequences the effect will be as
nought as the biosphere follows its own
inexorable,  self-regulating path. What
will  happen  as  the  natural  thresholds
which have sustained life on earth are
crossed?  Perhaps,  a  collapse  of life
fomis the magnitude of which has not
happened  since  the  Permo-Triassic
extinction event of some 245  million
years past. With this key difference, of
course, that first cause this time will be
a thoroughly anthropogenic one.

Urbane  academics  at  the  twilight
may still argue about what moment in
historical,  or  even pre-historical  time
humans  set themselves  on this  course
of self-annihilation.  There  will  be  a
lot of talk of hubris, perhaps  even of
that fateful passage in Genesis where
God  seemingly  commands  the  first
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men to have dominion over the sea and
the  earfu and of all living things. Yet
the fact remains that the  accelerated
countdown  to  planetary Nemesis  has
been  of very  recent  occurrence.  It  is
bound  up  with  an  even  more  #be7~-
hubristic  notion  that  a  globalised
material transcendence could be arrived
at  without  biospheric  consequence
simply by appropriating and guzzling
a  finite  source  of  sequestrated  solar
energy  (in  other  words,  fossil  fuels)
as power for the project. As we now
know from the  carbon count (see,  for
instance,  Kevin Anderson  and Alice
Bows,  `Reframing the climate change
challengeinlichtofpost-2000emission
tre;nds' , Philosophical Transactions  Of
jfeeRoj;czJSocz.efy366:1882(2008),pp.
3863-3882), what has come to pass as
a result is more than simply a planetary
blow-back. Indeed, as we head into the
vortex it will be more than academies
who will wonder with amazement at not
onlyhowtheconjuringtrickcouldhave
beenperpetratedwithoutseriousdemur
for  so  long  but  equally how  all  this
could have developed out of a Western
culture  steeped  in  notions  of limits,
restraints, nay, even of the principle of
deferred gratification.

That these notions owe more than a
little to a Judeo-Christian tradition may
rather suggest that if Middle Eastem-
bom monotheisms may have been part
of the  problem  they  may  also,  on  a
very practical level, have something to
offer by way of an answer. Jews have
sometimes  been  flatteringly  referred
to as practical idealists though,  in the
face  of this  global  challenge,  I  see
very  little  communally,  outside  very
particular  circles,  that  amounts  to
either idealism or praxis. But is there
another  Judaic  route  into  this  issue,
not  so  much  through  the  religion's
grounded rationality but, if one prefers,
through its more transcendent, and by
implication s ubversive tendencie s?

Like its chief offspring, Christianity,
Judaism is teleological in that it carries
in  its  very  conceptualisation  an  idea
of hulnan  history  with  a  purposeful
beginning and end. The Judaic version
has always had embedded within it a
notion of humanity working towards
a restoration of that which was at the
very outset both promised and realised.
Never  in  Judaism,  however,  has  this
process  of healing  been  imagined  as
ethereal  or,  altematively,  deferred  to
some other (after) life. On the contrary;
read, for instance, that most remarkable
ofallJewishprayers,theKczc7dz.s¢andit
is evident that this is a religion suffiised
with  the  notion  that  God's  kingdom
has the potentiality to be established on

earth right now, in our own time and
place. To be sure, this sense of imminent
eschatological  realisation  has  been
tempered, moderated even diminished,
through Jewish `time. ' The explanation
we may read as one of sheer necessity:
not least following the collapse of those
Palestinocentric efforts in the lst century
CE to overcome what politically stood
in the way, either through direct violent
revolt or that lateral,  spiritual path as
most  extraordinarily  represented  by
Jesus. Thereafter, rabbinic Judaism had
little choice but to  concentrate  on the
creation ofintemalised co des ofpractice
geared towards ensuring the survival of
a precarious minority community in a
dangerousworld.Itwasthiscircumspect
response  which  dominated  Jewish
behaviour throughout the centuries  of
primarily Diaspora  existence,  as  only
finally ruptured in the 20th century by
the attempted obliterative assault on the
entirety of Jewry posed by Nazism on
the one hand, and the essentially secular
Jewish  breakthrough  to  an  imagined
nomalisation  of  condition,  as  most
obviouslyposedbytheideaofcreating
a sovereign Jewish state, on the other.

The  point  of stating  this  historical
experience,  however,  is  so  that  we
can  reaffirm  Judaism's  fundamental
ethical premise. As  the  1997  `Oxford
DictionaryofworldReligions',®.513)
neatly summarises :

Israel  is  a  proleptic  community,
established by God in the midst of time
to  represent the  harmony which was
intended by God in creation, and which
will  in the  end be  the  whole  human
Case.

Again,  certainly,  there  is  in  this
statementaninherenttension(affecting
all  the  monotheisms)  between  the
`now'  and  that  which  is   `to  come.'

But  the  key  to  that  overcoming  in
the  Judaic  case  surely  lies  in  that
wonderful  word:  proleptic.  It  means
literally  `anticipation'.  Thus,  what  a
group of once disparate clans believed
they  had  entered  into  in  the  biblical
narrative  was  a  b7`z.f:  a  covenant with
the Almighty which demanded of them
a  collaborative  cross-generational
participation  in  an  act  of restorative
healing,  and  which,  through  c7ng7"cr
es¢z.f - leading by example - would in
the  fullness  of `time'  embrace  within
the  prophetic  promise  all  the  other
peoples of the earth. Put to one side the
quidpro quo aspect of the brit.. God's
grantingofsomespecialJewish`space,'
geographical or otherwise, called Israel;
a Jewish collective responsibility to be
a `light unto the natious' (Isaiah 42:6)
entailed not just living the ethical life
but  in  an  anticipatory  sense  as  if ez.Z
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4ez./z, endtime were already upon us.
Of course, all we have to do is look at

the biblical record to see even then how
the community fell short of its chosen
task.  Just like all their neighbours the
Jews became mired in power politics,
grandiose   statist   ambitions,   even
genocidal violence dressed up as holy

Anticipating
catastrophe borne out
Of human greed and
corraption, they also

inagined another,
better world borne out
Of a J:udalc embrace Of

right-living.

war. Which is why the message of the
prophets is so thoroughly compelling.
They not  only  spoke  truth to  power,
they  forecast  what  would  happen  if
kings and people failed to heed the path
of peace,  social justice  and  kindness
to the stranger. In thereby anticipating
catastrophe bone out of human greed
and  corruption,  they  also  imagined
another,  better  world  borne  out  of a
Judaic embrace of right-living.

By  this  juncture  one  might  fairly
respond by saying,  yes, but what has
any  of this  to  do  with being  Jewish
now, let alone with how that relates to
climate change? And my answer would
have  to  be:  absolutely  everything.
It's  perfectly  true  that  the  Judaic
texts  are  not  awash  with  ecological
consciousness.  There is  succour there
for  those  who  wish  to  garner  it  but
the  texts  are  primarily  concerned
with  people-people  relationships  not
people-planet ones. Certainly, one can
make  the  necessary  connect  through
Judaism'sfundamentaltenetofpz.fef'czfe
77e/esfe:  `the  saving  of life'  above  all
other things.  But it is  only when  one
cross-references  that  principle  with
Judaism's time-centred, indeed in some
critical sense, time-synchronised /e/as'
that a Jewish puxposefulness in the here
and now begins to become apparent. Of
course,  yet again,  one might say that
onehardlyhastobeJewishtorecognise
that future climate change is determined
by  past  and  present  human  actions.
The science can tell us that. And from
which  Judaic  rationality  would  not
demur.  But the point is not about the
clinical assembling of the evidence. Or
even,overandbeyondthatassemblage,
offering  either  a  risk-assessment  or
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the  need  to  think  in  terms  of some
precautionary principle. Prescience, as
more  than  simply  science,  should  be
telling us that we are way beyond that.
Only upon knowing the future as if it
were the present might we envision the
consequence for good or ill. And so act
accordingly.

This would mean grasping the now
as if it were not `any' time but ez.Z fez./z
time. A further quintessentially, Jewish
figure  in  the  prophetic  tradition:  the
one  we  know  as  John the  Baptist,  is
reportedasproclaimingitthusfromthe
wildemess, `The time is at hand: believe
and change the way you live.' (Mark,
1 : 14) The words of prophets are prone
to fall on deaf ears. Especially for the
majority  of urban,  even metropolitan
populations  of the  West  inured  to
comforting  themselves  with  the  idea
that global warning  is no  more than
background noise: distant, ungraspable,
even invisible until, that is, the storm,
the wrenching fire, the drought-ridden
famine,  or the flood bursts  into  their
sanguine  lives.  `What can I  do  about
it  anyway?'  is  their  constant  refrain.
And so it is the same for most Jewish
people,  the  vast  majority  of whom
these  days  are  also  climate-insulated,
city dwellers. With this key difference:
they have no excuse. As human time
runs into  its hour glass  a rabbinically
- ordered marking of time - or even
concentrated  prayer  in  anticipation
of messianic renewal - has no choice
but to  make  way  for that  ever more
insistently ticking eschatologic al clo ck.
Indeed if we are to be Jews at au at
this given moment, then the prophetic
imperative to heed is  also  one to  act:
forthenowandthefuture,forhumanity
and biosphere, and as if they were all
One.

What is to be done?
Many modem Christian theologians

(and  indeed  secular  commentators)
have mused how recognition of crisis
might translate into a special opportune
time  -  faczz.7ioS  -  in  which  the  sort  of
paradigm  shift  in  human  thinking
and acting like that which the Baptist
sought, occurs. For Jews, the prophetic
calling might suggest that we ought to
be there already. Indeed, it was no slip
of the pen when that great 20th century
Jewish  thinker  Buber,  called  one  of
his major tracts -about radical Jewish
action in contemporary times -paths I.J?
utopia, not paths towards utopia.

One might pertinently rejoinder, but
whyshoulditmatterwhatJewsthinkor
do in this thoroughly secular age? Why
indeedwouldanybodymuchcare?And
anyway,howexactlywouldthisJewish

transformation  work?  These  are,  in
fact, interlinked questions and ones to
which here I can only give the briefest
of answers. But let me, at least, make
a stab  at them as  a basis  for further,
ongoing debate.

Jewish  Diaspora  demographics  are
today unusual in the  degree to which
they  correspond with the major hubs
of western city existence. Increasingly
comfortable  if not  wealthy,  highly
socially  mobile  and  extremely  well
educated,  contemporary  Jewry,  for
all  its  internal  diversity,  plurality  and
contradictions  cannot in any sense be
considered a marginal element within
the  Western  body-politic.  It  may  be
a minority  set  of sub-oultures  but  in
other respects  we  might treat it  as  a
microcosm of that larger traus-Atlantic
society, which also, of course, happens
to  be  at  the  very  apex  of the  forces
which  are  driving  the  climate  crisis.
Indeed, as Jews are disproportionately
represented in the  cultural,  as well as
political  and  economic  structures  of
a  contemporary  Western  hegemony,
any  collective  Jewish  shift  towards
a  practical  anticipatory  realisation  of
what now needs now to be done could
not  but  have  significant  knock-on
effects.

The  issue,  then,  is  not  that  Jews
ga/cr  Jews  are  currently  in  any  way
forerurmers to the systemic shift which

:esefcte:#:g#:CL:.c:tfe¥ecow=eri{;
living in the West which is practising
a largely carbon-free,  sustainable  and
resilient right-living our search would
first and foremost take us to the doors of
the Older OrderAmish ofpennsylvania.
But the very fact that the Amish have
physically  separated themselves  from
the  Western mainstream,  rather  than,
in the majority Jewish case,  living in
its interstices, determines that they can
fulfil  little by way of an anticipatory
role. Movement forwards in the West
canonlycoine,atleastinsofarasitisby
example, from a group, or groups, who
arevoluntarilypreparedtochangetheir
basic c arb on-intensive 77?oc7a/s opercr7?c7z..
There is, of course, no civic reason why
Jews gz4cz Jews might volunteer for this
task. Their willingness to do  so could
only arise out of a self-understanding
of their religious puapose.

Which  must  bring  us  on  to  the
singularity  of this  particular  moment
with all its ez.Z-frez.rz: kcrz.7ios resonances.
What  we  have  all  witnessed  over
the  last year is  a  quite  extraordinary
spectacle where, faced with economic
meltdown, our Western leaders looked
at a  once  in  a lifetime  toerhaps  once
in  a  species  time)  opportunity  for
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a  change  of  course  -  and  blinked.
Their  frczz.ros  moment  could  have  led
to  a  reconceptualisation  of the  entire
system'soperatingpremises,re-directed
to a proper preparation of humanity for
the  real  biospheric  challenge  ahead.
Instead,  they  threw  the  opportunity
away,  abdicated  responsibility,  and
so  proved  themselves  pathologically
incapable  of  thinking  in  anything
other  than  in  terms  of restarting  the
globalised  economic  growth  machine
that  is  leading  to  planetary  destruct.
From  corporate-state  we  have  in  a
twinkling of an eye, moved to  state-
corporate:  yet  with  nothing  in  the
basic ground rules changed at all. The
`moment'  in  other  words  has  passed

and,  Obama  or  not,  we  can  expect
nothing from our political or business
elites which (tinkering apart), will meet
the magnitude of the crisis: except, that
is,  through eventual mass violence of
one form or another.

From  where  can  hope  emanate  in
such circumstances? Is it so ludicrous
to propose that only an ethnical-cum-
religious  dimension  entered  into  the
social,  even  political  arena  is  now
all  that  remains  if we  are  to .claw
back  any  vestige  of our  sanity  and
clear-mindedness?  To  suggest  that
the  primacy  of ethical,  life-affirming
principles  could be the  grounds upon
which hulnanists and those of all faiths
might find common cause is surely no
more than a truism. Where Jews have
a  specific  task  in  this  greater whole,
is in a rational but rapid refomulation
of themselves  as  a model  community
of anticipation.  And  for  which  they
actually already have an entirely Judaic
yet modem blueprint.

AubreyMeyer'svisionaycontraction
and Convergence proposition (you can
read more on this in Meyer's `The Case
for  Contraction  and  Convergence,'  in
David  Cromwell  and  Mark  Levene,
eds.,  `Surviving Climate Change: The
Struggle to Avert Global Catastrophe' ,
London: Pluto Press, 2007, pp. 29-56),
is not only at fundament about pz.ha 'cr7z
77e/eSfe, it also in its insistence on a time-
ordered reconciliation of all humanity
by  way  of equal  carbon  entitlement,
is  nothing  less  than  eschatological  in
its vision of a world community which
has arrived at its ethical end-goal. But
Meyer's  proposition,  of course,  does
not  openly  speck  in  these  prophetic
t6rms. Utterly grounded in the climate
science, its purpose is to find a practical
frameworkbywhichyearly,incremental
carbonreductioncanbebroughttosafe-
limits. And its method is social justice.
While  all  humanity will  converge  to
a common carbon point, it will be the
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rich  countries  who  will  have  to  do
almost the entirety of the ` contraction'
to meet the overall targets,  and in the
process  - through the  tradeability  of
entitlements  -  enabling the poor  and
disadvantaged the investment not only
for clean sustainable technologies but
a belated meeting of their fundamental
right to wellbeing.

A Jewish  community  which  takes
to  its  soul this  ideal  and makes  of it
a  goal  of practical  implementation  is
one which  is  truly  fulfilling  its  time-
honoured purpose. It would also in the
process be helping to break an actual
log-j am. Contraction and Convergence
has  been  much  theorised  but  what
is  arguably  needed  now  is  visible
evidence that it can be made to  work
in  a Western  environment  where  the
`sacrifice'  has  to be made. Normative

Judaism through its historic orthopraxy
is  particular  suited  to  this  exercise.
Traditionally  Jews  lived  by  a  very
tight  code  of rules  and  observations
governing  every  aspect  of  conduct
and  behaviour  in  their  daily  lives.
Large  numbers  of the  religious  still
do  so.  Re-orientating these guidelines
to  a template governing a sustainable
life-style would not as an idea be that
revolutionary. In the sense that it would
actually  involve  a  thorough-going
programme of transition to low-energy
living  it  would  be  as  far-reaching  as
could be conceivably imagined.

Implementation  would  not  simply
meanchanginglightbulbs,tumingdown
the central-heating thermostat  getting
on one's bike,  or even eschewing  car
or air travel. It would mean rethinking
individual,  family  and  community
economic and energy priorities; where
the wherewithal existed issues of home
location  and financial investments:  in
other  words  ploughing  them  instead
into   renewable,   preferably   local
energy (and other socially sustainable)
projects;  possibly  relinquishing  or
down-sizing  of participants'  current
jobsandattemptingtoreplacethehouns
withmoresociallyandenvironmentally
valuable  projects;   teaching   one's
children  not  just  intellectual  but
practical  skills  of  self-sufficiency
and  resourcefulness  (including  most
obviously,  growing  most  of  one's
own  food);  getting  them  to  engage
with life  and work,  built  and natural
environment  issues  which  challenge
standard,  materialist-driven  (hence
redundant)  contemporary  aspirations
and  in  their  place  setting  long-temi
goals associated with learning to live in
and with the planet, not against it.

Is  this  all  moonshine?  Clearly,  if
one'sstartingpointistheBritishJewish

community as most of it is today, the
answer would have to be a resounding
`yes ' . The very fact that my own efforts

to organise open public meetings about
climate change in London, specifically
angled  at Jewish  audiences,  failed,  at
the first hurdle  for lack of interest is,
alas, indicative ofjust how far removed
the majority of the community is from
the question as posed. To revert, indeed,
to Magnes: `if one were to ask: can Jews
become Quakers, or better still Amish?
The  answer,  would,  of  course,  be
absolutely "no" '. So, what in heaven's
name, is the point of this exercise if all
along it has been a fantasy?

Yet all I have done here is set out the
preconditions as to why Jewish people
have the potentiality to be pathfinders
for radical change. The futility thus lies
less in the imagining and more in those
humdrum  realities  of normative  time
which afflict both Jew and gentile. Yet
this  is  not the  entirety  of the picture.
In the 20th century, Jewish anticipation
of  a  better  world  repeatedly  broke
through  onto  the  global  stage  in  all
manner of political and cultural arenas.
To  be  sure,  then  as  now,  where  the
protagonists  were  themselves  Jewish,
they  rarely made  a point  about  their
backgrounds. Where they did so at all
often they only stridently pronounced
their thoroughly secular identification.
There is, indeed, a paradox at the heart
of what is being propounded here: the
proleptic  imperative  at  the  heart  of
the  Judaic  has  been  most profoundly
pursued in recent times, not within the
community,  but  outside  it.  But  then,
perhaps, that simply acts as a reminder
that one  does not have to be  literally
Jewish to be `Jewish. ' `The day is short
the task is great,' proclaimed the great
lst century Rabbi Tarfon.  But if those
within the tent are unable to respond to
this injunction, then, in heaven's name,
let  a  new  Z77`z.f  arise  to  fulfil  it.   One
thing is certain and is encapsulated in
that famous self-searching question of
another great sage, Rabbi Hillel: `if not
now, when?' I
*`An  earlier version  of this  articl,e

appeared  in volume  37,  issue  2  of`Friends Quartedy',  r:h4cz}; 2009/.
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as a consequence Of a dysf unctional international
political economy.  See among other works: with
David Cromwell eds. `Surviving Climate Change:
The  Struggle  to  Awert  Global  Catasti.opheJ
(London: Pluto Press, 2007).
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Gfeos/ W7`z.Zz.72g was commissioned by
Radio 4 for their Fro77? Fczcf fo Fz.cZz.o77
series. The play had to be written very

quickly in response to a story in that
week's news. The schedule ran thus:

Monday 3.00pm, meet with my drama
producer and a journalist from the BBC

newsroom, Tuesday am start writing,
Wednesday midday deliver first draft,

Thursday casting, Friday 10.00am
record, Saturday 7.00pm broadcast.

A consequence of working in this way
is that some topicalities fade quickly

from the memory. I chose to write about
the Demjanjuk war crimes trial, but

refer, in passing, to the financial crisis in
Dubai and a boxing match, forfuitously

happening that weekend between
Amir Khan and Dmitriy Salita, aka The

Star of David. The Writer was played
by David Schneider and The Spirit,

Geoffrey Hutchings. The Demjanjuk
case is still pending.
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GHOST

Jeremy Front

A short play in three acts written for
BBC Radio 4's `From Fact to Fiction'

SCHNE 1. WRITER'S STUDY. NIGHT.

(Music:  `Sailing By' on a radio. Radio switches
off. A computer `on' farif:are. Outside the wind is
howling and rain lashes on the windows.)

Writer        Blow winds and crackyour cheeks.

(A loose fitting window rattles.)

Gotta get this window fixed.

(Rubs his hands together against the cold)

Right...

(Sound Of typing as he speaks.)

Scene One

(Typing stops .)

Good start. Could ring the changes and open with
scene two, but -no, let's get straight in there.

(Typing starts again.)

Scene One, Dubai World. Music, `Somewhere
Over the Rainbow', fade into sound effect of
desert sand storm...

(A sudden gust Of wind blows the window open.)

Bloody hell!  (/rz.es fo c/ose wz.#c7ow) Got... to

get... this... damn window... fixed!
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(Window finally slams sl"t and locks.)

Where was I? Sound effect of desert sand storm...
Do they have sand storms in Dubai? No time
to check now - keep music cue, lose the sand
storm... Sand storm deleted.

Spirit:          What you doing?
Writer:        (J24mps) Who the hell are you?!
Spirit:          That's a nice greeting.
Writer:       How'dyougetinhere?
Spirit:          The window was open.
Writer:       We'retwofloorsup!
Spirit:         You should get that fixed.
Writer:       Look, I don't know whatyou want, but I'm a

writer so if it's money you may as well go now.
Spirit:          I don't want money.
Writer:       And I don'twant any trouble, so why don't we go

downstairs and you just leave by the front door...
Spirit:          I knew a writer.
Writer:        ...no need to involve the police...
Spirit:          I say haew, I met him once.
Writer:        ...put it down to experience...
Spirit:         I say "e/-my father made him a coat.
Writer:       Please, it's very late and... what's happened to the

clock?
Spirit:          Ahh, the clock always gets `em.
Writer:        Sailingbycomes on at  12.45...
Spirit:          And your clock still says l2.45. Singer.
Write r :       What?
Spirit:          The writer I knew, Bashevis singer.
Writer:       You knew Bashevis singer?
Spirit:          I think he did quite well.
Writer:       You could saythat, he won aNobel prize!
Spirit:         That's him. So, you're a writer.
Writer:       I think we've establishedwho I am, now who are

you?
S p irit :          Fami ly.
Writer:       Whose family?
Spirit:          Your family. Well, I was.
Writer:       You were-what do you mean, you were? No,

Spirit:

Writer:
Spirit,

Writer:
Spirit:

Writer:

Spirit:
Writer:
Spirit:

Writer:

no, no, this is getting too weird. Any minute I'm
gorma wake up with QWERTYUIOP pressed into
my cheek.
When I was alive we had some of the same blood
running through our veins... (Pcz"se) That it?
What?
No fainting? No running screaming from the
room?
I'm scared of the living not the dead.
Good. So, how's the writing business? You been
hit by the recession? So, this is your Fact to
Fiction. Mind if I have a look? (Rcczc7s) Scene
One, Dubai World. Music, `Somewhere Over the
Rainbow'. Personally I like a bit of action.
Yeah, well, I've only just started and I've got a
horrific deadline, so...
Don't worry about the time. Look -still 12.45.
Why are you here?
With all due respect, and don't take this the
wrong way, but I think you're missing a trick.
Vthat trick?
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Spirit:          Dubai is not the story.
Writer:       I beg to differ, itvery much is the story. IfDubai

goes down...
Spirit:          I didn't say it wasn't a story,just that it's not

your story.
Writer:       Oh, really. OKthen, what's my story?
Spirit:          The Demj anjuk trial.
Writer:       I thought about that, but it's been adjourned.
Spirit:          It's still in the news so it's still a story, more

importantly, it's your story.
Writer:       My story because of an accident of birth?
Spirit:          Don't panic, I'm not asking you to go to shul.
Writer:       I'm a British writerwith no religious axe to

grind. Why do I have to define myself as a
Jewish writer?

Spirit:          I think you'll find history proves it's not about
how you define yourself.

(Pause)

Writer:       Let's be honest-he's eighty-nine, they had to
wheel him into court...

Spirit:          Come on... lesson one in the war criminal's rule
book, play the sickness card. Deposed dictators,
menial foot soldiers -they all do it. They're so

predictable! OK, take it as read these people have
no morality, but the least they could do is try to
come up with something a little more original
than the old infirmity routine. It's such a clich5!

Writer:       Says the voice of compassion.
Spirit:          Compassion! Don't talk to me about compassion.

You think these people showed compassion when
they were shoveling bodies?

(Pause)

Writer:       Forthe sake of argument...
Spirit:          Good, I love an argument.
Writer:       Let's say you're right and Demjanjuk's my story.

What is there to say that hasn't been said?
Spirit:          Audiences love monsters.
Writer:        Woa, woa, this is a trial, yes? He hasn't been

found guilty.
Spirit:          Listen to Michael Mansfield, I apologise to my

leamed friend.
Writer:       I'm a fiction writer. I don't do monsters. I need to

create a three dimensional character.
Spirit:          Except you're not creating a character. A

Ukranian couple did that in 1920. Funny to think.
Writer :       What?
Spirit:          Imagine cradling a baby, peering down into

its sparkling, innocent eyes and thinking, One
day our little darling will assist in the killing of
twenty-seven thousand nine hundred people.

Writer:       Ever heard ofirmocent till proven guilty?
Spirit:          Thirty to forty minutes it took them to die.
Writer:        All I'msayingis...
Spirit:          Each one a three dimensional character.
Writer:       All I'msayingis...
Spirit:         All you're saying is what -what are you saying?
Writer:       Trial orno trial, he's losthisAmerican

citizenship, so he's stateless and in captivity...
Spirit:          For the second time.

contir"ed on next page
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Writer:

Spirit:

Writer:
Spirit:
Writer:

Spirit:

Writer:
Spirit:

Writer:
Spirit,

Writer:
Spirit,

Writer:
Spirit:

...and when the trial resumes it'll be in a legal
European court in a liberal, constitutional
country. That's democracy in action with the
added irony that he'11 be on trial in Germany.
End of story.
That might be the end of his story, but it's not
the end of the story, of your story, the story you
should be writing.
You're worse than my producer.
Hey -I'm here. Let me help.
You're not going to sort out my life by showing
me Christmas Past, Christmas Present and
Christmas Yet to Come.
Think of me as the Spirit of Chanukah. I come
bearing the gift of the gab.
I need a drink.
Got any schnapps?

(The Writer stands and goes to the door.)

I've got some whiskey downstairs.
That'1l do. And a cigarette or cigar if you've got
One.

(Ccr//a cz/fer) Don't you know smoking kills?
1'11 bear it in mind for the rest of eternity. Mind
if I use your computer? I want to look up the
boxing.

(Ccz//s bczck) Be my ghost.
(So/fo voce) Any more jokes like that, I'm off.

SCENE 2. WRITHR'S STUDY. LATER.

Spirit:          ...so forget about Demjanjuk. He's a gomisht, a

Writer:
Spirit:

Writer:

Spirit:
Writer:
Spirit:
Writer:

Spirit:
Writer:

Spirit:
Writer:

Spirit:
Writer:

Spirit:
Writer:
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nothing.
He's also what this whole story hangs around!
Mmm... up to a point -can I have another
whiskey?
Help yourself.

Whiskey pouring. They clink glasses.

L'chaim!
Cheers.
Why are you so resistant to this story?
Because apart from a few deniers, everyone
knows what happened. There's a touch of
compassion fatigue in this country: Here we go
again, Holocaust this, Holocaust that. They can't
let it go, can they... they're so touchy -
why can't they just move on?
Sounds like good old anti-semitism to me.
This is England. It's more low-level intolerance,
race hatred, jokes and raised eyebrows. It's like a
background hum. A sort of anti-semitic tiimitus.
But you're not writing about anti-semitism.
You're right. I'm not. Pcr#se So, what am I
writing about?
Give me strength! Are you always like this?
Only when I'm getting dnmk with a dead
ancestor at quarter to one in the moming with a
bowel loosening deadline hurtling towards me.
Boy, can you kvetch!
I liked Dubai World: all that vulgarity, all that
conspicuous consumption, bankers and the

Beckhams -it's Footballer's Wives in the Persian
Gulf. And at least that's furmy.

Spirit:         Not if you're one of the migrant workers

propping the place up.
Writer:       You can be areal downer, d'you know that?
Spirit:          I'm just here to facilitate.
Writer:       The Dead Facilitato-r -could be the title.
Spirit:          Forget the title and forget me. It's not all about me.
Writer:       Great. So, it's not aboutyou and it's not about

Demjanjuk, what the hell is it about?
Spirit:          It's about something bigger.
Writer:       I'mlistening.
Spirit:          Demjanjuk's no Himmler or Eichmann. He was

way down the pecking order, right at the bottom
of the food chain.

Writer:       Tell that to the twenty-seven thousand nine
hundred people he's accused of assisting to their
deaths -don't you love that `assisting'?

Spirit:          Ahh !
Writer:       Ah,what?
Spirit:          Suddenly he wakes up! At last!
Writer:       I've been awake all along, thankyou very much.

You're just pleased because I repeated something
you said.

Spirit:          Come on, boychick, use your head. Why is this
story bigger than one old man standing, or sitting
in the dock?

Writer:        Because...
Spirit :          Ye s?
Writer:        It's about...
Spirit:          (So#o voce) It's like blood from a stone...
Writer :       Truth?
Spirit:          Truth is good.
Writer:       And.„justice?
Spirit:          Everybody wants justice.
Writer:       How aboutrevenge?An eye for an eye.
Spirit:          It's very old Testament.
Writer:       You got aproblem with that?
Spirit:          Personally, no, but we don't want to exclude the

New Testament demographic, although in my
experience, turn the other cheek, you get another
slap.

Writer:       What do you know about audience
demographics?

Spirit:          I keep my ear to the ground. Now come on,
champ, don't give up on me now.

Writer:       Truth, Justice...
Spirit:         What are we playing, War crimes charades?

Shall I give you a clue?
Writer:        Please.
Spirit:         Try Memory.
Writer:       Memory!
Spirit:          Not just memory...
Writer :       Remembranc e?
Spirit:          Yes !
Writer :       Remembrance !
Spirit:          By George, he's got it! Come on, don't stop now„.
Writer:        Memory is aboutthe past...
Spirit:          Right.
Writer:        ...but remembrance... remembrance drags history

into the present and thrusts it into the future!
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Spirit:
Writer:
Spirit:
Writer:

Spirit:
Writer:

Spirit:
Writer:

rf                  Spirit ,
Writer:

Writer:

Spirit:
Writer:
Spirit:
Writer:
Spirit:
Writer:

Are you going to get this down?
Down?
In writing?
Writing -yes, right...

(Typing,under...)

It's about educating the next generation...

(Outside the wind and rain grow louder.)

...the young leaning from the old...
Is it me or is it getting colder in here?
The TV news said the beginning of the trial
looked like a freak show.
Some freak.
Some show.
Can I have some more whiskey?
You can have the lot.

(The Spirit pours more whiskey. Typing under. ..)

Whatever's happening in Munich, they've
tracked him down and arrested him. OK, he may
be in a hospital for now, but they've still got him
and that sends out a message to all those other
little guys, the menials, the foot soldiers, the
nobodies only obeying orders...
Memory makes us what we are.. .
...you will be pusued...
It's what makes us humans human.. .
...you will be judged...
It's what makes us humane.
Justice will out.

Spirit:          (ycrw77Ls) Other people working always makes me
feel tired.

(Outside, the wind blows and the rain lashes
against the window. Inside, the typing grows
louder and louder, then fades to silence.)

SCENE 3. WRITER'S STUDY. EARLY HOURS.

Writer:

Spirit:
Writer:

Spirit:

Writer:

Spirit:
Writer:

Spirit:
Writer:
Spirit:
Writer:

Spirit:

(Typingunder...)

Music, fade up and out. Full... stop!

(One fondl, loud tap Of a key.)

(TITakes suddenly) M" - wha:I?
Any of that whiskey left? My God, you
can put it away!
One of the few advantages of being dead. Here.
There's a little.
A little's all I need. Come on, aplit it between us.

gTwo glasses Of whiskey pouring.)

I take it you're done.
Something's done. First draft, but 1'11 look at it
again tomorrow.
It is tomorrow.
I suppose it is.
Cheers.
L'chaim!

(They clink glasses.)

It occuITed to me, when this trial resumes and
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they find him guilty.. .
Writer:       If they find him guilty.
Spirit:          OK, if they find him guilty, I've got a much

sweeter idea than a prison sentence.
Writer:       What's that?
Spirit:          Put him in the ring with salita.
Writer:       1Vhat's salita?
Spirit:         Not what, who?
Writer:       Were you this pedantic when you were alive?

who is Salita?
Spirit:          Don't you follow the boxing? Dimtrity salita,

The Star of David. His family left Odessa
because of anti-semitism, now he boxes with
God in the ring. How would that be forjustice?
Ukranian versus Ukranian.

Writer:
Spirit:
Writer:

Spirit:
Writer:
Spirit:

Writer:
Spirit:
Writer:
Spirit:
Writer:
Spirit,
Writer:

I don't think the WBA would stand for it.
Give him an idea, he throws it back in my face.
Thanks for your help. I couldn't have done it
without you.
Do I get a writing credit?
We'll see.
That's it, then. My work here is done.

(Stands and stretches)

Oh, I'm stiff...
Can I just.. .?
What?
No, never mind.
Go on.
I don't like to Pry...
Pry away.
I don't know the etiquette so tell me to mind my
own business, but I was wondering... I mean, you
never told me...

Spirit:          How I died?
Writer:       Yes.
Spirit:          I hate the label, but you want to know ifl was a

victim of the camps.
Writer :       Ye s.
Spirit:          Wouldn't that be a neat ending for your story.
Writer:       No, no, I didn'tmean...
Spirit:          But I wasn't.
Writer:       Good.
Spirit:          I'm what they call `a survivor'. I died in my own

bed which means I won. I beat the bastards.
Writer:
Spirit:

Writer:
Spirit:
Writer:
Spirit:
Writer:
Spirit,
Writer:
Spirit:

I'm glad.
Don't be too glad. I arrived with a brother, a
sister and two parents and within half an hour it
was just me. (S'z./e#ce) Ah, well, time to go.
RIght.
Thanks for the whiskey.
My pleasure.
And good luck with the play. When's it go out?
Over the weekend. Listen out. Or listen again.
I will providing it doesn't clash.
With what?
Amir Khan's fighting Salita. They say he looks
Russian, prays Jewish and fights black. (Fczc7e)
I'm not missing that even for you!

(Music:  Max Bruch,  `Kol Nidre'.)
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` He who Janows the secrets Of reality

knows the secrets Of Torch'
(Moses Isser|es)1

IHAVE AVOIDED SCIENCE EVER
since  I  was  forced  to  choose  at
the  age  of thirteen either  `Arts' or

`Sciences'andwasputoffthelatterbythe

rumourthatthosewhooptedforitwould
have to cut up a dead fish that stank and
went by the absurd and disgusting name
of `dogfish' -still more ridiculous and
inconceivable than  `catfish'.  I  am  one
of those who `lack an understanding of
basic scientific facts and are unfamiliar
with  scientific  process'  -a  situation
that Astronomer Carl Sagan called,  `in
a  society  exquisitely  dependent  upon
science and technology' -`a recipe for
disaster'.2

Since  science  is  both  a  cause  of
the  speed  and  depth  of the  immense
changes  that  our world is  undergoing
and  will  provide  one  -  though  not
necessarily the most important -of the
indispensable supports we will need to
meet the challenges, I was both hesitant
but  also  excited  when  I  was  asked to
write an article for the `School Science
Review',  a  magazine  for  secondary
school teachers, on the Earth Charter.3

My  first  call  was  on  Dr.   Stephan
Harding,azoologist,authorof`Animate
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Earth -Science,  Intuition  and Gaia',4
who has worked with James Lovelock
to develop the understanding that Earth
functions  as  a  living,  holistic  system,
balancing   complex   interconnecting
forces that provide the fragile biosphere
that  maintains  life.  In  our  meeting,  I
felt reassured by the calm recognition
that we humans  are  not  `the pinnacle
of creation' though we are blessed with
particular gifts and responsibilities. No
matter  what  we  do,  Earth  -  and  life
- will survive.

Stephan   suggested   considering
science    under    four    headings,
corresponding  with  those  that  C.G.
Jung  saw  as  our  ways  of interacting
with  the  world:   Sensation,  Thinking,
Intuition and Feeling, which Jung sees
as informing our judgments. Scientists,
said Stephan, value highly the first two
- they observe the world clearly, using
their senses, especially sight, and they
are good thinkers. But what our world
urgently  needs,  he  suggested,  was  for
science to reconnect with the other two
`functions'.

There  was  then  a  small  miracle,  in
two  stages,  which  led  directly  to  this

article.  First,  I  `googled' "Science  and
Intuition"receiving6,070,000responses
in  0.23  seconds.  Undoubtedly  instant
communication  is  one  of the  wonders
of modem science, rivalling those of the
ancient world and providing one of the
central hopes for our future.

But   the   miracle   was    in   two
parts.   Discarding   6,069,999   other
possibilities, I looked up a book entitled`The  Everyday  Practice  of  Science:

Where  Intuition  and  Passion  Meet
Objectivity  and  Logic'.  The  author,
Professor  Fred   Grinnell   is   a  Cell
Biologist  at   Southwestern  Medical
School, University of Texas.  So I  sent
off an e-mail asking if I might have a
copy  of the  book.  When  it  arrived,  I
found the book to be excellent but was
astonished to find that the last chapter
is   on   `Faith'  and  that  Grinnell  is  a
knowledgeable Jew.

To  supplement  my  understanding
I   came   across   another  stimulating
and  well   researched  book   `Science
and  Judaism'   by  Noah  Efron,  the
President of the Israeli Association for
the History and Philosophy of Science.
Both books are worth reading - Efron
for his historical material, Grinnell for
clarity  and  helpful  understanding  of
the processes of science and discovery.
Grinnell   also   deals   provocatively
with  questions  of  science  and  faith,
particularly Judaism and pays attention
to   a  wide  range  of  critical   ethical
issues.

So, why have Jews been so prominent
in  modem  science?  Popular  thought
used to suggest that Jews were initially
great students of nature. For example:

And  Solomon's  wisdom  excelled  the
wisdom  of all  the  children  of the  east,
and all the wisdom of Egypt. For he was
wiser  than  all  men...And  he  spoke  of
trees, from the cedar that is in Lebanon,
to the hyssop that springs out of the wall;
he spoke also of beasts and fowl and of
creeping  things  and  fishes.  And  there
came  of all peoples to hear the wisdom
of Solomon, from all kings of the earth,
who had heard of his wisdom.
Efron's   research   finds,   on   the

contrary, that Jews were not involved
in   `natural  philosophy'  -  the  word
`science'  being  used  in  its  modem

sense  only  in  the  nineteenth  century
-until the emancipation and that Jewish
scientists  have  been  little  involved  in
active  Jewish  life.  Rabbi Judah  Loew
ben Bezalel, also known as the Maharal
of  Prague,   provides   an   intriguing
explanation as to why this might be:

It is not appropriate to call someone who
knows about material things "wise," just
as a shoemaker is not called "wise," even
though  this  is  wisdom,  too.  Therefore,
only the person who studies holy matters
[is called wise].5
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On the whole Jews had little interest
in  the  systematic  study  of nature  or
number,  except where this was useful
for  clarifying  issues  of kashrut,  what
could  and  could  not  be  eaten,  or  the
calendar, though Talmudic calculations
were  less  sophisticated  than  those  of
the Greeks.

On the whole Jews
had little interest
in the systematic

study Of nature or
number, except
where this was

usef ul f ;or clarif ying
issues of kashrut,
what could and

could not be eaten,
or the calendar,
though Talmudic
calculations w ere
less sophisticated

than those Of
the Greeks.

It  might  be  maintained  that  there
were  outstanding Jewish teachers  and
scholars  of  `natural  philosophy'  of
whom  the  greatest  was  Maimonides
(1135-1204).Maimonides'contribution
to  astronomy, where his chief interest
lay,  was   `fairly  conventional'  says
Efron.  His  greatest  importance  was
probably   in  providing   intellectual
support for those who came after him
and wanted to  lean  more  about  God
through studying God's handiwork.

Maimonides  was  a  doctor  and  it
is  in  the  field  of medicine  that  Jews
have  excelled  both  in  numbers  and
quality though they have  also  studied
the  heavens  as  astronomers - and,  to
Maimonides ' disgust -astrologers.

But  they  did  not  contribute  to  the
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rise  of modem,  experimental  science.
Francis   Bacon   (1561-1626)   one   of
the  founders  of experimental  science,
personified  nature  as  feminine  and
taught that it was necessary to `put her
to the question' - much as torture was
used in the Inquisition and to interrogate
witches - in order that she should reveal
her   secrets.6  This   whole   approach
and attitude was  anathema to Jews.  It
has,  on  the  contrary,  been  suggested
that there  is  a necessary  link between
science  and  the  rise  of  Christianity.
David Holt7 argues that over centuries
of intellectual questioning, particularly
of the Eucharist and transubstantiation
in all its many varieties  a  `space' was
opened  up  between  mind  and  matter
whichwasaltogethernewinthehistory
of mankind. It was this space that made
possible the scientific revolution of the
sixteenth  and  seventeenth  centuries
-the `work against nature' : ape4s co#frcz
#cz/z/rczrm,  as the alchemists called it.

It is worth considering the possibility
that neither the scientific nor, therefore,
the  industrial  revolution  would  have
taken place  within  Muslim  or Jewish
cultural  environments.  Perhaps  there
is   in  Jewish  thinking   an   `holistic'
relationship  with  the  natural  world
- as compared to the analytic approach
of science  - which  may be  closer to
that of eastern religions or indigenous
peoples.

A  Talmudic  story  acknowledges,
with humility, that the wisdom of the
peoples  in  these  matters  can  surpass
that of the Jews:

The Sages of Israel maintain that the sun
travels beneath the sky by day and above
the sky by night, while the Sages of the
nations maintain that it travels above the
sky by day and below the earth at night.
Rabbi [Judah the Prince, compiler of the
Mishnah,  approx   190  C.E.]   said,  their
view  is preferable to  ours,  for the wells
are cold by day but warm by night.8
Nowadays,  Jews  are  amongst  the

finest  scientists   in  the  world.  9  But
issues  about  science  remain,  one  of
them  well  illustrated  by  a  story  told
by  the  philosopher  Solomon  Maimon
(1753-1800),   a   renowned   disciple
as  well  as  critic  of  the  philosopher
Immanuel  Kant.  Deterlnined  to  learn
science,  he  intriguingly  managed  to
borrow books including one by Sturm'°
from a German Chief Rabbi.  Maimon
wrote  in  his  autobiography,   "Now
that I believed that I had found a key
to  all the  secrets  of nature,  and knew
the  origin  of storms,  of dew,  of rain
and such phenomena ....  [1] proposed to
clear up the ideas of those who did not
yet know these things." But this did not
always succeed.

On [one] occasion I went to take a walk

with some friends. It chanced that a goat
lay  in  the  way.  I  gave  the  goat  some
blows  with  my  stick,  and  my  friends
blamed me for my cruelty. ``What is the
cruelty?" I replied. "Do you believe that
the goat feels a pain, when I beat it? You
are greatly mistaken; the goat is a mere
machine." This was the doctrine of Stumi
as a disciple of Descartes.

My  friends  laughed  heartily  at  this,
and  said,  "But  don't  you  hear  that  the
goat cries,  when you beat  it?"  "Yes,"  I
replied, "of course it cries; but if you beat
a drum, it cries too." They were amazed
at my answer, and in a short time it went
abroad over the whole town, that I had
become  mad,  as  I  held  that  cz goczf  z.a  cz
drum.``
Maimon'spithyadoptionofDescartes'

mechanistic and deterministic position
highlights a scientific viewpoint which
is  still  both  widespread,   disturbing
and philosophically misleading.  Many
people today, perhaps even a growing
number, have a sense of unease about
animal  experimentation.  Certainly  we
need to keep such issues under constant
review. Is it even possible that my early
revulsion  at  the  dogfish  had  deeper
Jewish roots than I realised? I
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FRANK
Julia Weiner
FRANK AUERBACH

by William Feaver
Rizzoli International Publications,

New York, 2009,
SBN 978-0847830589, hb, £100

FRANK  AUERBACH  IS  A
famously  reclusive  artist  who
rarely  gives  interviews  to  the

press. This new book about him lists all
the interviews that he has given. In the
fifty-four years since his first exhibition
in  1956  there have been  only twenty-
eight, many of them coming early in his
career.  The  only previous  monograph
on the artist, written by Robert Hughes,
was published in  1992 and is now out
of print. Second-hand copies of it go for
even more than the hefty price of this
huge tome.  It is  for these reasons that
this  publication  is  so  very  welcome.
A wonderfully  illuminating  essay that
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gives  an  insight  into  Auerbach's  life
and working practice by the renowned
art critic William Feaver who has been
one  of Auerbach's  sitters  since  2003.
In addition,  there  is  an interview  with
the great man himself and 200 glorious
colour  plates  as  well  as  a  reference
section  of all  the  major paintings  and
drawings Auerbach has made.

Frank Auerbach was born in Berlin
in  1931  to Gemian-Jewish parents. His
mother,  Charlotte  Burchardt  was  of
Lithuanian  origin  and  had  studied  art
and his father Max was a patent lawyer
whose  ancestry  included  a  long  line
of rabbis. Auerbach was not even two

when  Hitler  came  to  power.  Though
his parents tried to protect him from the
harsh, new realities of life for German
Jews,  he  became  frustrated  with  the
strained atmosphere of his home. Here
he  remembers  a  childhood  of `frantic
coddling   and  velvet  knickerbocker
suits'. In  1939, he was sent to England
with five other children,  sponsored by
the  writer  Iris  Origo.  He  never  again
saw his parents.

Auerbach is reluctant to  discuss his
early years  and  indeed admits that he
remembers little about tliem. He writes:
`Before my eighth birthday I was sent

to England and I didn't in fact see again
anybody who I had seen before, that I
remembered,  and  consequently  have
very few memories of Germany. ' What
he does remember poignantly is exactly
what was in his suitcase.  `Some things
were  for  wearing  immediately;  some,
with a red cross in the comer were for
later  use;  tablecloths  and  sheets  for
when  I  was  grown  up.'  He  attended
Bunce Court boarding school where the
majority of the  students  and even the
staff were also refugees -`a community
of the  uprooted'  -  and  stayed  there
until  he  was   16.  At  some  point  after
1942 he was informed that his parents
had been killed.  He  appears  curiously
dispassionate about this and has never
tried  to  find  out  their  exact  fate.  He
recalls:  `[1 was]  at no point shocked or
overwhelmed;  it was gradually leaked
to  me  they'd  been  killed,  taken  to  a
camp  and  killed.  I  don't  know  which
one:  Auschwitz  probably.'  When  at
the  end  of the  war  he  received  some
of his parents' possessions, he sold his
father's gold watch instead of keeping
it  as   a  precious   souvenir.   His   close
friend  and fellow  artist Lucian  Freud,
who also came from Berlin but came to
England with his family, revealed that
selling the watch gave Auerbach a sense
of liberation from his past.

Feaver records the subjects of some
of Auerbach's  early,  now  lost  works
that  suggest  that  he  was  profoundly
moved  by  his  parents'  deaths.  After
he  left  school,  he  painted  `gouaches
of crucifixions  in the  street'  and then,
when he was working in the National
Gallery, he remembers ` doing a drawing
of  an  EI  Greco  which  turned  into
barbed  wire  with  birds  caught  in  it.'
Although  Auerbach  would  probably
not  acknowledge  this,  I  often  wonder
if  his  method  of  working  is  indeed
rooted in the traumas he suffered in his
childhood.

He  is  a  man  for  whom  routine  is
extremely  important.  He  has  worked
in  the  same  studio  in  Camden  Town
since  1954  and when  he  had to  move
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Head Of E.O.W. ( 1956) Charcoal and chalk on paper. Private Collection.

After he left school, he painted `gouaches
Of crucifexions in the street' and then,
when he was working in the National

Gallery, he remembers `doing a drawing
Of an EI Greco which turned into barbed

wire with birds caught in it. '
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out  briefly  in  1990,  he  describes  the
experience  as  `traumatic'  and he  only
drew  and  painted  in  acrylic  in  his
replacement studio which he occupied
for eleven weeks. He is highly attached
to  London  and  rarely  leaves  the  city
despite  the  fact  that  art  has  become
a  huge  international  circus.   Robert
Hughes  quotes  him  as  saying  `1  hate
leaving  London.   I  don't  think  that
I've spent more than four weeks away
since  I  was  seven'  and  Feaver  gives
a  rundown  of his  foreign  trips  which
goes as follows:  1969 New York,1973
Milan,  1976  Zurich,  1986  Venice  and
Hamburg  and   1989  Amsterdam.  As
Feaver comments `these episodes were
interruptions   to  be   experienced  as
infrequently as possible. '

Auerbach  has   a  highly  ritualistic
method  of  painting  and  one  of  the
highlights of the book is the fascinating
insight it gives into Auerbach's working
practice.   As   early   as   the   second
paragraph Feaver describes the famous
studio  and tells the reader that it  is  `a
fair size by London standards - about
twenty  feet by twenty - the  studio  is
spacious  enough  for him to  keep  two
genres constantly on the go. Facing one
way, working from sketches and amply
refreshed memory, he tackles exteriors;
looking  the  other  way,  into  a  comer,
he faces a kitchen chair on which,  six
feet  distant,  his  regular  sitters  settle
themselves, session after session, week
by week, year in year out.' We also get
some  idea  of Auerbach's  day.  Seven
days a week, he rises early, before seven
to draw outside and then returns to the
studio  to  work  both  on  landscapes,
and  at  set  times  during  the  week,  on
portraits.

The  most  interesting  part  of  the
book  is  Chapter  IV which  focuses  on
Auerbach's sitters. Each sitter has his or
her timeslot in the week and each sitting
is slightly different.  His wife Julia sits
midweek and at the weekend. His son
Jake sits  on Tuesday aftemoons when
`father  and  son  vie  with  each  other

over the Times crossword. ' Many of the
sitters have been comin.g for a number
of years.  Catherine  Lampert,  former
Director of the Whitechapel Art Gallery
came on Monday evenings for twenty-
fiveyearsbutmorerecentlyhaschanged
to   Friday  afternoons.   Businessman
David Landau first  came  in  1983  and
Feaver  recounts  the  story  of how  he
first  approached  Auerbach  to  discuss
the possibility of his taking on a portrait
commissionofthehistorianAsaBriggs.
Auerbach  has  never  taken  on  portrait
commissions and it soon became clear
that  Briggs's  busy  schedule  would

contirmed on next page
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colours as he bought paint by the gallon
and could not afford the more expensive
colours. Auerbach reveals how, hoping
to save money `1 used to put grey sludge
in  tins  and  hope  to  use  it  again.' The
thought  of the  paint  going  to  waste
stopped him from scraping it off. As he
became  more  successful,  his  painting
style changed and he would end each

Frcmh Auerbach 2004

not  allow  him  to  fit  into  Auerbach's
exacting  requirements.  Landau  then
suggested he sit and was told that would
be fine `ifyou are reliable and can come
on Fridays. '

William  Feaver  describes  himself
as  `a latecomer to the roster'  and first
started sitting in 2003. He reveals how
during the two hour sittings, they talk
for  the  first  hour  and  then  Auerbach
works  in  silence  for the  second  hour.
Auerbach  reveals  to   Feaver  in  the
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interview  `1  talk  more  with  you  than
with anybody else. '

Feaver  gives  graphic  descriptions
of Auerbach's working practice which
he  has  observed  at  close  quarters  for
the past seven years. Auerbach is well-
known for his copious use of paint.  In
his early work he painted on top of what
he had done the day before so gradually
that  the  paint  would  accrue  until
sometimes  it  was  more  than  an  inch
thick.  He  painted  mainly  using  earth

AIAerbach is well-
known f;or his
copious use of

paint. In his early
work he painted
on top Of what he
had done the day

bofore so gradeally
that the paint

would accrue until
sometimes it was
more than an inch
thick. He painted

mainly using earth
colours as he

bought paint by
the gallon and

could not cifford
the more expensive

colours.

session  by  scraping  off the  paint  he
had applied that day so that a finished
work  bore  just  one  day's  painting
though the ghosts of countless previous
hours'  work.  It  is  for this  reason  that
his  studio  contains  `a shifting heap  of
the plastic bags needed for the disposal
of each  day's  waste,  mainly blotched
newspaper and paint.'

In  Feaver's  beautiful  prose,  the
reader can develop a clear image of the
artist  at work in  his  studio  and  of his
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own special way of making paintings.
`Sheetsofnewspaperarespreadaround

the foot of the easel to catch drips and
splats.  Scooping  globs  of white,  red,
blue  and  yellow  from  2.5  litre  cans
onto  the  paint trolley that  serves  as  a
palette,  he  takes  a  deep  breath,  dabs
a  brush  into  the  paraffin  tin,  plunges
it  around  until  the  blend  looks  right.
Narrowing  his   eyes,   he   raises  the
brush,  aims  and  makes  contact  with
the  canvas...  Brushes  accumulate,  up
to seven splayed between the fingers of
his left hand. '

The   book's   illustrations   are   on
the  whole  of extremely  high  quality.
Auerbach's  paintings  are  notoriously
difficult  to  photograph,  especially  the

early work,  as  it has  so  much texture
that  is  hard to  capture  on  a flat page.
But  in most of the  reproductions  you
get  a  sense  of the  build  up  of paint,
though a couple do appear to be simply
a  brown,  sludgy  mess.  The  drawings
that are illustrated, many of which bear
scars  where  Auerbach  wore  through
the  paper  with  his  frenzied  use  of
the  eraser,  have  also  been  sensitively
photographed to reveal all the ghosts of
erased images.

A final question: to what extent can
an  artist  like Auerbach  be  considered
as  a Jewish artist.  His  traumatic  early
life, which was the direct result of his
being  Jewish,  has  had  an  impact  on
his  method  of  painting.   In  addition:

twice  recently,  he  has  compared  his
work to the Biblical descriptions of the
Creation. When talking about his early
paintings he said: `If I think about them
now, long after, there's just a tiny echo
of the  first  book  of Genesis  in  them.'
Feaver  appears  to  share  his  view.  He
writes  that  the  way  his  images  take
form and shape `in the barest and most
particular  light...carries  overtones  of
the Book of Genesis' .

"T;1AWE:INER studied at  St`  Edmund Hall,
Orfbrd  and  the  Courtauld  Institute  of Art.  She
is_  Senior  Lecturer  in  Art  History  at  Regent's
Coll_ege, London and also works in the Learning
and  Interpretation  Division  at  the  Viictoria  &
Albert  Museun.  She  has  been Art  Critic  Of the
Jewish Chronicle since  1993.
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MY  FATHER'S AUNTS
AND SWORD

Tiko Alalouff

Tiho Alalouf f recalls his
f lighi f rom Nazi-dominated

Bulgaria in 1943 on the
original Ori,ent Express ,

his childhood in Israel
and his role in the

construction Of a new
Ref arm Synagogue.

0N A GREY MARCH MORNING
in   1943,  my  parents  and  I
climbed aboard a train in Sofia

to take us to Istanbul. My mother and I
wore on our left lapels an ugly, yellow,
black-lined  A4lczge#  Dczvz.c7  made  of
Bakelite,  sewn  with  regulation black
thread.  My father did not wear a  star
- he wore  a Bulgarian  medical  army
officer's uniform with blue-lined, silver-
starred lieutenant colonel 's  epaulettes.
He was Surgeon Lieutenant Colonel Dr
Vitaly Alalouff of the military hospital
in Varna, the city known as the `Queen
of the Black  Sea'  and  in peacetime  a
much favoured resort for many affluent
Europeans.

The  `defenders' of the Kingdom  of
Bulgaria in pursuit  of the  anti-Jewish
laws  `for  the  defence  of the  nation',
could find no alternative candidate for
my father's post -especially in view of
his German medical qualifications, his
command of the Geman language and
his professional  and military  standing
as an officer in the First World War. His
position warranted `transport attached'
so, in line with delayed modemisation
and the wartime petrol shortage, it was
a two-horse-drawn Phaeton, ably reined
by my father 's batman and ably assisted
by Corporal Spiridon.

Our  destination  was  Ere/z  #srcze/,
although  the  visa  in  our  passports
indicated a fortnight's  stay in Istanbul
to visit my father's only aunt who was
gravely ill. Well, `she' was not, actually.
Dad had no aunts -she was the fictional
cover story for ourjoumey.

For in spite of my father 's impeccable
credentials in the eyes of the authorities,
it was time for him to `move on' . They
had begun to investigate rumours of him
spiriting away much needed medicines
for  the  Jews  sailing  illegally  in  leaky
boats  from  Constanza  in  Romania,
stopping on the way in a bay near Vama
to  replenish  their  meagre  reserves  of
food,  water  and  medicines,  on  their

way to Palestine. True friends advised
his  quiet  and  urgent  `disappearance'
with wife and son and a small suitcase
each.

At the  last  stop  before the  Turkish
border,  my father got off to refill our
empty  Thermos  flask.  At  that  point
I  lived  through  the  most  frightening
moment  of  my   life.   Nothing  has
replacedinmymemorytheinstantwhen
the door of our train compartment was
flung open to reveal a trio - complete
with steel helmets and machine pistols
-comprisingaGermansergeant-Major
and  two  Bulgarian  NCOs,  focussing
their  sight  on  my  mother's  and  my
yellow  stars.  "Jz/de"./ " exclaimed the
Ge:rmtrn, "VIas tuhen sie doch hier? I "
-  Jews,  what  are  you  doing  here?
-being a restricted military zone. This
was  the  longest  moment  of  my  life
when fast-forward thoughts of immense
hopelessness grabbed hold of my whole
being.   `This  is  the  end'  I  thought  in
chilling despair.

At  that  point  my  father  returned
and  grasping  the   situation,   began
vociferously to reprimand the German
warrior in his native tongue for scaring
a mother and her child. The trio stood
to attention, saluted and went on their
way  -  probably  to  scrutinise  other
innocent and perhaps `not so irmocent'
passengers.   I  have   dreamt  and  re-
dreamt that moment and shall never be
able to shake it off.

A  little  later  the  train  stopped  in  a
place which seemed to be in the middle
of nowhere and an army captain ordered
the  three  of us  out  into  the  freezing
night. As the train re-started its j oumey,
we were shown to a horse-drawn sleigh
which slid us through the da]-kness until
some time later, we stopped.

"This  is  as  far as we dare take you

sir," whispered the  captain.  "Carry on
along this path and you will reach the
border in no time."

My  father  quickly  changed  out  of
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Two photos taken _during ny of f icer/cadet/f lying training period -with my great
love Tlami (at the time my chavera girlfriend).

his   uniform   and   into   `civvies'   and
handed  the  folded  uniform,  cap  and
sword  to  the  captain,  with  a  request
that  they  be  delivered  to  his  batman
or to Corporal Spiridon back in Vama.
For a moment I felt a pinch of sorrow
at seeing the sword being taken away,
but  the  combination  of freezing  cold
darkness  and  a  good  sprinkling  of
fear took over as we walked along the
appointed path.

A distant glimmer of light gradually
tuned brighter and some more soldiers
- this time with oddly shaped headgear
and rifles with unusually long bayonets
- came into view. Before I had time to
wonder how friendly or otherwise these
Turkish  soldiers  would  be,   another
soldier came forward - a British officer
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-calling my father's name and smiling
a  big  welcome.   Once  settled  in  the
warmth  of a  hut  with  hot  drinks,  the
officer took a look at the yellow stars on
our clothes and said: "Why don't we get
rid of these shameful marks of human
degradation, doctor - you are in a free
country now." And with the help of his
penknife, they went.

We  then  made  our  way  to  rejoin
the   passengers   on   our  train,   who
in   the   meantime   had   crossed  the
border  officially  with  all  the  usual
procedures.  We  resumed  our  seats  in
our compartment and the train went on
to our destination -Istanbul.

After the provincial nature of vama,
I  was  wide-eyed  at  the  grandeur  of
Istanbul. The city stays in my memory

mainly  for my  re-discovering  oranges
and  bananas,  chocolates  and  sweets
including Turkish  delight.  During  our
short stay, my local uncle helped furnish
my first  hard  currency  pocket  money.
This  helped  fund  my  new  discovery
- the Istanbul Metro which ran a short
distance  along  the  Bosphorus  -  and  I
invested most of my money in at least
a dozen trips on this, to me, state of the
art technological miracle.

After  a  memorable  treat  at  the
British  Embassy  -  where  a  visa  to
Palestine was stamped in our passport
-  we  continued  by  rail  and  road  and
arrived in Haifa in time for Pesach - to
the  sound  of singing   "4#z/  bcr7?2/  cz7-/zcz
livnotu'1'hibanotba."`TNeaerrnetour:is
land to build and be rebuilt' .

Fastforwardagain:Myfatherdecided
to  attend  to  patients  first  in  kz.bbc/fzz.777
and "os¢czi;o/ in dire need of a doctor,
and  later  in  the  poorest  of Tel Aviv's
suburbs - Shechunat Hatikva, where I
grew up amidst wonderful friendships
and  lifelong  loyalties.  I  attended  the
famous  Herzliah  High  School  in  Tel
Aviv, played the accordion, and fell in
love  with  Tami  -  all  before  National
Service, the branch of which I decided
on when, at dawn on 15 May 1948, four
Egyptian Spitfires strafed and bombed
Tel Aviv.

I   have   a   shortlist   of  people   I
uureservedly  admire:   one  still  alive
and as charming as always is the officer
commanding  the  Israeli  Air  Force  at
the time of my National Service - Dan
Tolkowsky. He became my living hero;
I loved his appearance, walk, and brief
but  succinct  delivery  of  any  address
- always with an infectious sprinkling
of humour. So at any passing encounter,
no one got from me a smarter and more
willing  salute  than  he  did,  complete
with a befitting response.

When  late  one  evening  I  viewed
the   results   of  one   of  my   photo
reconnaissance sorties, an advance of an
Egyptian armoured brigade towards the
Negev desert was confirmed. I activated
the  agreed  procedure  to  the  highest
level, which resulted in the arrival at my
squadron's operations room of my own
Commanding Officer (CO), a charming
ex-Royal  Engineers Major of Russian
origin who  did not know  a great  deal
about  aerial  photography,  the  Chief
of Staff,  a Lieutenant  General  Moshe
Dayan, with a pair of aides, and Major
General Tolkowsky, the senior host.

I made my presentation and answered
questions as professionally as possible
-  not  easy  in  the  presence  of  `Top
Brass'.  My feeling  of confidence then
wavered when I caught the tail end of

contirmed on next page
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Dayan's question to my CO, and tuned
to horror when I heard his reply, namely
that  the  two  images  appearing  away
from  the  main  armour  encampment
were "enemy torpedo boats." These in
the middle of Sinai's sand dunes.

I shall never know whether the Chief
of  Staff  swallowed  the  story  of  the
torpedo boats, which were in reality two
trailers comprising showers and toilets.
But  I  must  have  shown  my  unease
-  hence  Major  General  Tolkowsky's
hardly noticeable arm steering me away
from the viewing table and whispering
concern at my obvious discomfort.

"Sir," I whispered back, "could you

please  help  me  by  enlightening  the
Chief  of  Staff that  my  CO  was  not
quite  right -  as  he  mostly  is  -  about
the torpedo boats?" To the uninitiated,
sand  dunes  could  easily  be  mistaken
for sea waves. He smiled broadly,  and
put his  hand  on my  shoulder  and my
mind at rest.

I  continue  to  cherish  his  friendship
enormously. We still meet once or twice
a year either in London or Tel Aviv.

Fast  forward  again  to  a  Sunday
moming  in  1973,  when  I  visited  the
old  four-classroom  school  in  Harrow
which  was  then  the  building  of  the
Middlesex New Synagogue. I still feel
at odds with its chosen name, but ours
is  not  to  reason  why,  ours  is  to  seek
membership for a young family of five
with a Barmitzvah to  celebrate  in less
than a year.

Having   been   accepted,   I   asked
whether  the  intention  was  to  build  a
new synagogue to replace the converted
single-storey  school.   "Not   enough
money," came the reply. Plans had been
drawn up by an architect "experienced
in  synagogues"  whom  I  identified  as
one  of my  professional  mentors  and
a  lifelong  friend.   But  the  cost  was
prohibitive.  He  said  he  was  delighted
for me to have a go and my then bank
offered acceptable financial terms.

The  application  for  town  plarming
and building regulations consents were
approved but then suspended, due to the
then  Greater  London  Council  (GLC)
planning   considerations.   The  term"indefinitely"  was  not  actually  stated,

but was implicit.
So,  unbeknown to  my  `clients',  the

Synagogue Council, I wrote to the leader
of the GLC that I viewed the delay as
an   act  of  religious   discrimination
and that in the  absence  of a full  town
planning  consent  within  a  week,  the
case would be reported to a number of
public figures including MPs, a brace of
ministers and others.

The Synagogue elders were horrified
when reading their copies of the letter,
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but soon a letter from the GLC leader
arrived  by  messenger,  and  assured
me  that  consent  would  be  granted
forthwith.  I  addressed  my  thanks  to
"Dear Leader"-how is that for a North

Korean prophecy.
Haltwaythroughthebuildingproject,

an   `open  day'  found  me  weary  of
replying  to  a  cascade  of  questions
and  suggestions   from  congregants.
The  Synagogue Chairman noticed my
slight wobble -  I  was  still  recovering
from  open  heart  surgery  -  and  drew
me gradually to the site office. When I
recovered my breath a little  I  thanked
him and smiled my gratitude by defining
my  project  as  "one  with  a  thousand
clients„.

"You have not got a thousand clients

here," he replied, "you have a thousand
architects!"

I  did  go  back  to  Bulgaria,  partly

on  business  and  partly  to  rediscover
the  country  of my  birth  which  I  was
forced  to  leave  in  such  a  hurry.  On
one  of my visits  in the  early  1990s,  I
had the  immense pleasure  of meeting
Corporal Spiridon. He came to my hotel
unannounced,  and  after  greeting  him
with a hug and holding back my tears,
he presented me with a long, thin parcel
wrapped in newspaper and string. In it
was my father's sword,  which is  now
my proudest possession I

TTK0 ALALLOUFF kives in Pinner and remains
as creative as ever.
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Would you Like us to manage
your commercial property?
With over 5o years experience in commercial

property management, we offer services
covering every area of the sector; from
investment to valuation, rent collection
to landlord and tenant matters.

Call Martin Slowe direct on o2o 7284 94o2
or email mslowe@martinslowe.com

A. POORTMAN
(LONDON) LTD

83-85 Mansell Street
London . E1 8AN

Telephone: 020 7264 5000

Fax: 020 77021513 & 020 7480 6513

Email: trading@poortman.com

www.poortman.com

sho:c|tgr!d stock and ©o                           dr
55-57 Stamford Street, Mossley,  Manchester OL5 0LN

Harold  Stock and  Co,  Solicitors,  offers a full  range of company and  commercial  property and  private client expertise
both  in the UK and,  in  Israel, through our associate offices of Segalovitch & Yuster

Company and commercial:        for uK please contact paul stock on 01457 836152 or aps@haroldstock.com
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THEY ARE
A  BLESSING

Simon Morris

BUILDING A SUCCESSFUL
VOLUNTEER CULTURE :

FINDING MEANING IN SERylcE
IN THE JEVISH COMMUNITY

by Rabbi Charles Simon
Jewish Lights Publishing, Woodstock,

VT, 2009, ISBN 978-1580234085,
pb $16.99

IAMINTHEPRIVILEGEDposition
of being  Chief Executive  of an
organisation  that  now  has  2,500

volunteers so I felt that, at a minimum,
I should have a view on what the key
ingredients are for creating a successful
volunteer.

The  book  is  well  set  out,  divided
into  sensible  chapters,  none  of which
are   overly   long   or  full   of jargon.
Each  deals  with  the  key  issues   of
developing,   inspiring  and  managing
a  volunteer  force.  The  topics  tackled
include culture; communication; recruit-
ment;   management;   leadership   and
recognition.

As  the  author is  a Rabbi,  the  bulk
of  the  book  deals  with  developing
a  volunteer  culture  in  a  synagogue
setting.  That can be  quite different to
establishing  one   in  a  service-based
organisation  like  Jewish  Care.  From
my  experience  of  Finchley  Reform
Synagogue, I think that this book will
be  an  exceptionally  useful  handbook
for both  volunteers  and professionals
alike.  It  sets  out  in  a  very  easy  read
the   dos   and   don'ts   of  successful
volunteering.

How   and  why  can  volunteering
work?  Rabbi   Simon  articulates  the
opportunities  for  success  clearly.   It
is  about  ensuring  that  you  have  the
right  culture  in  the  organisation  to
begin  with,  finding  the  right  person
for the job,  making  sure that the job
is  clear  and  recognising  that  every
volunteer,  too,  has  needs.  Volunteers
often  say  to  me  that  they  get  a  lot
out  of  their  volunteering  -  indeed,
many say that get more out than they
put  in.  But  for  that  to  happen,  the
organisation concerned needs to make
sure  that  the  volunteer's  tasks  and
work are structured, co-ordinated and
managed  and,  most  importantly,  that
the volunteer is thanked regularly.

I cannot take any credit for building
a   successful   volunteer   culture   at
Jewish  Care.  That  goes  right back to
the   organisation's   origins   in   1850,
when the Board of Guardians  for the
Jewish Poor was created by a number
of  volunteers  who  wanted  to  make
a   difference  to   their  community.
The   majority  of  the   community's
communal   organisations  would  not
exist were it not for the commitment,
energy and enthusiasm of the members
who  decided  they  needed  to  make  a
difference.

Rabbi   Simon  explains  with  great
clarity  how  to  make  the  volunteering
role  work.  One  of the  key  factors  he
talks about is that of time. He believes
that one should invest a similar amount
of  time  in  volunteers  as  one  would
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do  for paid  staff.  Then,  he  concludes,
one  will  reap  similar  if  not  greater
rewards.

One of the reasons Rabbi Simon may
have been compelled to write this book
is that volunteering is in more trouble in
today's society than it used to be. With
people  feeling  very  time  poor,  with
more  working  mothers  and  sandwich
generations  caring  for  children  and
ageing   parents,   persuading  people
that  volunteering  is  a  worthwhile  use
of their time - and that they have the
time - is having to become more of a
science than an art. Another reason, he
adds, is that people may be fearful that
as there are so few volunteers they may
be named chair or that they will never
be able to retire.

Volunteering is high on the national
agendaatthemomentasthisgovernment
and  other parties  have  recognised  the
importance  of  communities  looking
after  their  own,  whether  that  is  in  a
spiritual,  emotional  or  physical  way.
Baroness  Neuberger  recently  chaired
a working group  set  up  by the  Prime
Minister, Gordon Brown, to look at the
way to develop volunteering in the UK.
She came up with the dynamic phrase
"getting volunteering into the DNA of

British culture". If we could do this, then
I think Britain would have less to wony
about as communities would find they
have more in common with each other.
People  would  begin  to  worry  about
others as well as themselves. Therefore
good recruitment and retention, to use
the language we apply to paid staff, is
vital.

Rabbisimonpointsoutthatpositivity
is the key to attracting volunteers, as is
the need to ask people for some of their
time and thanking them once they have
given  it.  He  also writes  about making
sure that the volunteers feel needed and,
I would add, making them feel they can
make a difference.

The   key   reason   for  success   in
any   organisation   that  works   with
volunteers,   is   finding   appropriate
roles.  If people  offer  their  time,  the
organisation  should  do  its  utmost  to
find  something  helpful  for  them  to
do.  This  is  not  always  as  easy  as  it
sounds. There is nothing worse for the
volunteer  or  the  organisation  than  to
have  someone  doing  something  that
either they do not enjoy or that is not
needed  by  the   organisation.   Rabbi
Simon  insists  we  must not  forget the
fun  in volunteering  either,  as  he  says
"fun  is  about  seizing  a  moment  in  a

memorable  way,  so  that  it  changes  a
mood, and makes them feel that their
lives are being touched."

Rabbi Simon suggests that men and
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women volunteers may need a different
approach.  In his chapters,  `Where did
the Guys Go -why male volunteerism
has   declined',   and   `Cracking   the
glass   ceiling  -  hearing  the   female
perspective', he surmises that women
often  need  to  feel  empowered  and
understand  how  they   can  make  a
difference,  whereas  men  sometimes
just want to change the status quo,  or
may be  looking  at  it  as  a networking
Opportunity.

Volunteers   of  all   ages   and  both
sexes  are  of  fundamental  importance
to  Jewish  Care,  each  bringing  their
own  qualities  and  making  an  impact
in  their  own  way.  Without  our  2,500
volunteers,   Jewish  Care  could  not
provide the wide ranging services that
it  does  today  -  70  in  all.  Every  role
is  important,  whether  it  is  someone
who  spends half an hour once a week
talking to someone who is isolated and
housebound,  or  someone  who  spends
every  day  running  activities,  serving
lunch,  and  generally  doing  anything
they  can  to  help  in  a  home  or  day
centre. You might be interested to know
that  if all  our  volunteers  disappeared
tomorrow we believe that Jewish Care
would need to spend an additional £8-
10 million  a year replacing them with
paid  staff.  Even  then,  we  would  be
unable to replace their contribution as
critical friends and the way they bring
the community and Jewish life into all
we do.

I was sulprised to find one important
omission in his book, the link between
volunteering  and Judaism.  Clearly we
are  taught  through  the  principles  of
tzedakah  a,nd  gemilut  chasadim  th: e
importance of `giving' to others. It is a
great shame - even alarming - that this
was not a theme explored in the book.

Even   so,   I   think   this   book   is
indeed  a  useful  handbook  for  both
volunteers and organisations employing
volunteers. I would happily recommend
it  to   newcomers.   It  would   be   an
indispensable  handbook  for  them.   If
they  follow  Rabbi  Simon's  advice  it
should  ensure  a  successful  outcome
for  both  the   organisation   and  the
volunteer.

Volunteering can be a tremendously
rewarding  experience.   It  really  can
improve our environment I

SIMON MORRIS frc7s bee7! Cfez.e/Execzf/z.ve/or
Jewiish Care for nearly six years. Jewish Care is
Anglo-Jewry's  largest  charity providing  a wide
range Of cc[}.e and sapport services to over 7,000
people every week. Simon 's aspiration for Jewish
Care  is  for  it  to  provide  high  quality  services
that are valued by the community,  and that it is
seen nationally and by its wonderful staff and of
course  its  generous vohauteers. as the provider
of excellent services.
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Interested in studying Jewish-Christian or Muslim-Jewish Relations?

The Centre for the Study of Jewish-Christian Relations
welcomes early applications for the

Master of Studies in the Study of
Jewish-Christian Relations

(a degree of the University of cambridge, starting in September 2010)

The Centre for the Study of Muslim-Jewish Relations,
which works with the University of Cambridge Institute of Continuing
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You can join the Certificate programme in January or September 2010.

Bursaries are available

Applicants may find further infomation at
http ://www.woolfinstitute.cam.ac.uk/ or phone 01223 -741048

CJCR and CMJR are independent educational charities under the
auspices of the Woolf Institute. They air to overcome prejudice and
intolerance between Jews, Christians and Muslims through teaching,

research and dialogue.

Registered Charity No.  1069589. A Company Linited tiy Guarantee, Co No 3540878,
Registered in England and Wales as the Woolf Institute ofAbrahamic Faiths
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Sir

I WAS VERY SURPRISED BY AN
article in MANNAAutumn 2009 but
did not bother to write as I thought

others might do just that.  Having now
read the particularly interesting Winter
2010 issue I see that no-one has picked
up the issue, so may I share my surprise
with other readers?

Inherwiderangingpieceon"Creating
New  Ritual"  Rabbi  Rothschild  talks
about  writing  rituals  around  assisted
suicide.  This,  she  explains,  applied to
the  decision to  help  take  part  and the
decision  to  refuse  which  both  appear
to  her  to  have  "ramifications  in  the
way we encounter God in our world".
Assisted  suicide  is  currently  against
the law.  There are strongly held views
for  and   against  changing  the   law.
Assisting suicide does not always lead
to  prosecution  but  it  remains  against
the  law.    Perhaps  waiting  to  see  how
the public debate develops and whether
or not the law changes might be more
appropriate than writing a ritual now?

Jean Gaffin
London

MANNA SPPING 2010



ll#4o`J''
William Wolff
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charm. His lips may be able to soften into
an occasional smile. But he rarely allows
us to witness it.

His   latest   achievement   is   public
defiance of Barack Obama, the American
president. Belittling or even humiliating
the current leader of the free world does
not seem hard just now and is the latest
game  in  town.  But  its  wisdom  remains
questionable. There is  such a thing as  a
last laugh, and even outside the pages of
MANNA, a last word. And on the world
stage, both belong inalienably to Barack
Obama.

#

O££s¥d:1:i:go¥:¥cste:v;ynTta9;
Waterloo to Attlee's in the  1945 general
election,  was:  is  it good for the  Jews?
That had its justification in  1815  -the
future of Jewish emancipation depended
on the outcome of that battle. And in 1945
the continuation of Jewish settlement in
Palestine was at stake and made acute by
tens of thousands of death camp survivors
languishing in Displaced Persons camps
in central Europe. Today that question has
vanished not only from public discourse,
but from private pre-occupation.

LookingaheadtotheoutcomeoftheMay
6generalelection,itwouldbebarmytoask
it.  Whether Gordon returns to Downing
Street on May 7 or makes way for Dave
with Sam and the kids, born and gestating,
will make no difference to Jews as Jews,
individually  or  as  a  community. As  for
taxes,  the  severity  or leniency  of which
mightaffecttheincomeofJewishCareand
other communal charities, they are bound
to rise whoever moves  in or out of No.
10. All  communal  fundraisers  will have
to sharpen their act. RIght now they are
faced with a famine.

#

M#lic;hs:;k:[oF:Sa;e::::ffr::L;
extracting it . And immigration officials at
bothHeathrowandHamburgalwayshand
itbacktomewithin30secondsofholding
it in front of their scamer, It is valid for
another  five  years,  and  I  am  reliably
infomed that I won't need it for admission

to Olam Habba, the next world that awaits
me  with  commendable  patience.  But
here in these uplands of laughter and the
occasional vale of tears, it could still be a
targetforalightningsleightbyMossad,the
Israeli intelligence agency. But I doubt that
they will go for me. If you are to believe
the newspapers, and I swallow every word
1devourfromthem,Mossadhaveavariety
of ways to satisfy their demand for other
people's passports.

As  for  my  murky  past,  I  did  once
have  contact with  one  or more  Mossad
spies  who  doubled  as  diplomats  at  the
Kensington  Palace  Gardens  embassy
of Israel.  They were  men  of undoubted
charm  and  great  family  warmth.  I  am
now also certain that I had NI5 and NI6
clearance  before the  British  embassy  in
Moscow  opened  its  doors  and  at  least
some of its files for me, In return I kept
them informed of the goings-on at a world
congress on Soviet Jewry. That tells you
it was all 30 and more years ago. Then I
became  a rabbi  and my  life  changed to
washed-window transparency,

#

ICONTINUE  TO  BE  GREATLY
purzled by the fact that spying and its
resulting information now go by the

officialnameof"intelligence".Donotsome
of its operators behave as stupidly - and
sometimes more so -as the rest of us?

#

FROM AVIGDOR LIEBERMANN
to  the  infinitely  more  attractive
Tzipi  Livni,  all  Israeli politicians

can be arrested on the tarmac at Heathrow
if some pro-Arab fanatic wants to charge
them with "war crimes".  The  answer is
childishly simple: prominent Israelis take
direct flights to the United States that do
not stop in London. The other consequence
is that relations between the two countries
are  inevitably  cooled  because  warmth
depends  upon  personal  contact.  That
has led Jack Straw, our Justice Secretary
- does  anyone  remember his  headline-

grabbing past as one of the most radical
studentleadersofhalfacenturyago?-has
now decided to change the law. But with
c.onsummate timing he has left it too late
to get a bill through parliament before it
is dissolved in early April. And the matter
is  unlikely  to  have  the  same  urgency
for a Cameron government,  if we are to
have one. What consummate skill Straw
displays in botching good intentions with
bad timing.

#
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thisspring.AndattheKiddushbesatdown

to chat to this rabbi. He was past eighty, he
said, and had been married very happily
for more than 50 of those years. But the
wife was not Jewish. She had lit candles
every Friday night for half a century, and
kept a strictly kosher kitchen. In spite of
thatshehadneverconvertedandnowthey
faced a problem. "We want to be buried
side by side," he said. Could that be done
in a Jewish cemetery?

In  Jewish  religious  principle,  that
ought to  present no  problem.  Judaism,
unlike Christianity, does not consecrate
ground.  A  plot  becomes  untouchable
only once a coffin has been gently slid
into it. In practice most communities say
they have acquired their burial grounds
to afford final resting plots for Jews only.
My  present  community  has  reserved
an  area  for mixed  burials.  The  British
Progressive  Movements  have  taken
major steps in that direction as well. But
most  communities  will  not  bury  non-
Jewish  partners.  That  is  a  triumph  of
ethnicity over halachah.

#

a::¥:p¥r¥::s.Ben:a;sel:;e:.,;
problems.  That  is  always  easier  than
sorting out one's  own.  In the trade it is
known as "agony aunt" - there are few
uncles in this business. And Rayner is as
adept at causing agony as curing it. Talce
this sentence from an interview in the JC:
"Belief is a bad habit." That is  not wolth

agonising  about.  But  it  does  raise  the
question: Is there no limit to this auntie's
silliness?

#

DRROWANWILLIAMSISAman
of many words. He is partly paid
forthemoutofhissalary-modest

compared to the earnings of other chief
executives-asArchbishopofCanterbury.
Only a small fraction of those words are
memorable  and  only  a  slightly  larger
fraction is  worth reporting.  One recent
remark just managed  to  slip  into  that
second category. He amounced that better
religious education was needed to counter
rising antisemitism in this country. So far,
not good enough.  For who provides the
most religious  education in this country
through more than a thousand Sunday
schools? The Church of England, headed
by one Dr Rowan Williams I

RABBI  WILLIAM  WOLFF  i.s  /fee  regr.o77cz/
Rabbi in North East Germany. He has previously
served  congregations  in  Wimbledon,  Brighton,
Reading,  Milton  Keynes  and  Newcastle  upon
Tyne.  He  trained  at  Leo  Baeck  College,  c[nd
started  in  the  rabbinate  as  an  assistant  to  the
late  Rabbi  Hugo  Gryn  at  the  West  London
Synagogue.



THE STERNBERG CENTRE FOR JUDAISIVI
AN OPEN DOOF} TO JEWISH LIFE

The Sternberg Centre for Judaism, situated at 80 East End Poad,  Finchley at the heart of London's
Jewish community, is the largest Jewish religious, educational and cultural centre in Europe.

It is the home of The Movement for Peform Judaism,  Leo Baeck College, Akiva School and the
New North London Masorti Synagogue. The Sternberg Centre provides many programmes and

amenities,  including a library, bookshop, the Strudel Caf6 and extensive grounds.

The Sternberg Centre is an open door to Jewish life and extends to you the warmest of welcomes.

REFORM MOVEMENT-BERLIN AND MEMORY
A JEWISH JOURNEY
With Julian  Resnick and Jeremy Leigh
Thursday 6 -Sunday 9 May 2010
Berlin -The City of Enlightenment;
Berlin -The Roaring Capital of Weimar;
Berlin -The Capital of the Third  Reich;
Berlin -The Frontier City of the Cold War;
Berlin -The Capital of the New Europe
`Berlin' evokes images of a city whose Wall fell so

dramatically in  1989 changing the face of Europe.
The truly remarkable aspect of this city lies in  its ability to
regenerate and create new futures. This is a journey to a
city reinventing  itself.
We will consider some of the fundamental questions
confronting contemporary Jews: questions of identity and
involvement as Jews in European society.
We do this while enabling the participants to enjoy Berlin,

the modern city, to the full.
Full  itinerary at www.reformjudaism.org.uk
To book please contact Debbi Arnold at debbi@
colletts{ravel.co.uk or on 020 8202 2233 or download a
booking form at wv\/w.jewishj.ourneys.info
*Includes accommodation,  all  entrances, all  programming,

Thursday and Friday dinners.  Price is based on a minimum
of 20 participants and the Pound Sterling maintaining its
present rate relative to the Euro (£1  =  1.1  euro)

REFORM IVIOVEMENT BIENNIAL CONFERENCE
MAY 14TH -16TH 2010 in MANCHESTER
Celebrating  Reform Judaism in the 21st Century
I   international speakers
I  youth programming for 5 years plus
I  celebratory dinner
I   inspirational Shabbat services
I  challenging themes
Gather, learn, pray and celebrate Reform Judaism co-
hosted by Manchester Reform, Menorah Synagogue and
Sha'arei Shalom.
Price from £50 for adults & £10 for children
For more information  and to apply:
Telephone: Marcia Singer 0208 349 5642
Email:  marcia.singer@reformjudaism.org.uk
www.reformjudaism.org.uk

MOVEIVIENT  FOR  REFORIVI JUDAISIVI
Keep up to date with the latest news from the Movement
for Reform Judaism and communities across the country
with  our free fortnightly Movement Update.
To subscribe,  email martin.dix@reformjudaism.org.uk.
For all the latest news, comment and upcoming events
from the Reform Movement, sign up now!

MANOR HOUSE CENTRE for PSYCHOTHERAPY
and COUNSELLING -ANNUAL LECTURE
Tuesday llth May 2010 at 7.45 pin
Dr JULIAN STERN Speaking on `Applied
Psychoanalytical Work in a Medical Setting'
Julian  Stern  completed  his  Psychiatry and Adult
Psychotherapy training at the Maudsley Hospital.
For 13 years he has been the Consultant Psychiatrist in
Psychotherapy at St Mark's Hospital,  Harrow, a specialist
hospital for patients with colorectal disorders.  He has
a particular interest in working psychotherapeutically
in a medical setting, both with staff members and with
patients.  He has published both in psychotherapy and
medical journals, and is co-editor of the textbook "Core
Psychiatry".  He is a Full  Member of the Lincoln Clinic
for Psychotherapy, and a Fellow of the Royal College of
Psychiatrists. Telephone: 0208 3710180
Email: administrator@manorhousecentre.org.uk

BECOME A FRIEND OF LEO BAECK COLLEGE
LEO BAECK COLLEGE is unique
Training Rabbis and teachers for Progressive Jewish
communities across the UK,  Europe and worldwide, for the
21 st century help us fund for the future.
Be  Become a Friend for just £8.33 per month
YOU can help us by becoming a Friend-and providing a
minimum annual donation of just £100.
By doing this, you will  be investing  in learning,  leadership
and educational development in our Jewish communities
and thereby in the future of Progressive Judaism.
Further information Tel: Arlene Rose 020 8346 5608
Email:  arlene.rose@lbc.ac.uk

LEO BAECK COLLEGE SHIUR -SPRING 2010
Themes from the book of Deuteronomy
Study the Torah with the finest teachers and students.
Tuesdays 11.15am -12.45pm
Cost per Semester £75 or £6 per session
Telephone: 020 8349 5604

NEW NORTH LONDON SYNAGOGUE
CONCERT -THURSDAY 17TH JUNE 2010 AT 8PM
A YIDDISH WINTERREISE
Mark Glanville,  Bass  Baritone
Alexander Knapp,  Piano
Tickets: £12/£8 conc.
To book:  email office@nnls-masorti.org.uk
or phone 020 8346 8560

NEW NORTH LONDON SYNAGOGUE
Forthcoming Bedouin Exhibition mid June.
Further details:  email events@nnls-masorti.org.uk
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