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DROWNING MY BOOKS

THIS  EDITORIAL  IS  MORE
self-indulgent than  most  of its
predecessors.  But  I  am  entitled.

Since it is my last. After 27 years and 110
issues. I want to begin by paying tribute
to three people.

First,  Rabbi Willy Wolff. Willy,  still
with his nose to the rabbinic grindstone
in north Germany when others would
have  rested  on their  laurels  long  ago,
has  been  MANNA's  Deputy  Editor
since  the  first  issue  in  October  1983.
In  a previous  incarnation,  Willy was
a distinguished  Fleet  Street journalist.
He is solely responsible for MANNA's
professionalism.   Willy  has   also,
much to the chagrin of several touchy
contributors, provided the  honest and
arresting headlines. Not to mention the
Last Word  which he  took  over  from
David Goldberg.  MANNA has always
lived dangerously.

The  second person is  Charles  Front,
our  Art  Editor,  layout  man,  provider
of  cartoons  and  drawings   supreme.
Charles onlyjoined us 25 years ago with
Issue 8. A distinguished graphic artist, I
will  always  associate  Charles  with the
drawings in the Reform Machzor which
illustrate how to shake the /af/cry.

Thirdly, Mike Levine, our printer for
27  years,  whose  pride  in  MANNA  is
deeply touching.

The  concept  of MANNA was  pat
of  my  Stemberg  Centre  dream.  To
provide Reform and Liberal Jews with
a  magazine  which  would  eurich  the
lives of thinking and reading members
of  our  community.  Its  aim  was  not
to  be  academic  but  it  was  to  have  an
intellectual quality.

In my early flush of optimism, I hoped
thatlargenumbersofourmemberswould
subscribe.  Peter  Levy,  then  the  Chair
of the  Manor  House  Trust,  provided
the  resources  for  printing  sufficient
copies  of the first issue to  go to  every
Reform  and  Liberal  household.  Sadly,
we  did  not  become  mass  circulation
even by the standards of our non-reading
community.

MANNA appears less structured than
it actually is.

It  has   always   contained   overtly
`religious ' articles. More than 100 rabbis

have  contributed  to  MANNA,  many
regularly. Looking back one sees articles
by  Sidney Brichto, Albert  Friedlander,
Michael  Leigh  and  John  Rayner,  all
sadlynolongerwithus.Orthodoxrabbis
have  also  contributed,  notably Rev Dr
Isaac (Hany) Levy z"I.

Articles   relating  to   liturgy  have
appeared  frequently.  The prayer books
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of the Refomi and Liberal Movements
have  been  reviewed  enthusiastically
by  distinguished  American  Jewish
liturgists  including  Dr  Eric  Friedland
and Professor Lawrence Hoflinan.

Howard  Cooper,  Art  Green  and
LawrenceKushnerhavemadeimportant
contributions in the field of spirituality.

The  MANNA Platform  in  Issue  27
elicited  articles  from  an  astounding
range of giants in the field of theology -
Borowitz, Fackenheim z"I, Neusner and
Rubenstein amongst them.

In2007,MANNApublishedaJewish-
Christian-Muslim Platform, shorter and
less  overtly  theological,  which  has
proved to be the starting point for a book
to be published next year.

Although not an academic magazine,
manyofBritain'smajorJewishacademics
have  published  in  MANNA.  Amongst
them,  Professors  Geoffrey  Alderman,
David Cesarani, Ludwik Finkelstein, Sir
Lawrence Freedman, Sir Marin Gilbert,
Peter Lipton  z"I,  Ben  Segal  z"1, Alfred
Moritz z''l and Graham Zellick.

To the irritation of my Deputy Editor,
MANNA has often published memoirs,
personal  testimonies  and  even  short
stories  -  accounts  of individual  lives
during  the  S7zoczfe,  memoirs  of Jewish
life  in  Britain,  stories  evoking  Eastern
Europe. We have never aspired to be a
literary journal. That is very much the
province  of the  Jewish  Quarterly.  But
MANNA  has  nevertheless  published
the late Lionel Davidson, Clive Sinclair,
Arnold  Wesker  and,   with  grateful
regularity, Lynne Reid Banks.

Israel   has   always   featured.   The
number of Editorials  devoted to  Israel,
particularly  over  the  last  decade,  is
significant.  We  have  published  Eliezer
Schweid,  David  Hartman  and  Abba
Eban  z"1;  Palestinian  voices  including
Mohamlnad Darawshe of the Abraliani
Fund  and  numerous  articles  about
organisations devoted to a just peace.

Inter faith  matters,  reflecting  my
belief  that  religions  can  no   longer
validly  exist  except  in  relationship  to
one  another,  have  featured  strongly.
Even in our early days, when interfaith
was  less  fashionable  than  it  is  today,
contributors included Stuart Blanch and
Basil  Hume.  In  one  issue,  the  identity
of Jesus was  debated by Roy Eckardt,
Hyam  Maccoby  z"I,  Hugh  Schonfield
and E P Sanders.

We  have  frequently  explored  art
with  the   community's   leading  art
critic Julia Weiner as well as including
contributions  from  distinguished  film
makers.   Vivienne  Bellos   and  Alex

Knapp have provided a Jewish musical
note. Nick Hytner contributed a brilliant
piece on the parallel between directing
plays and Progressive Judaism.

Jewish   education   has   featured
extensively  with  debates   on   faith
schooling   and   several   outstanding
sfez.zjrz.w. The interface between Judaism
and  psychotherapy  has  been  covered
extensively.  Dr  Wendy  Greengross,
formerteacheratLeoBaeckCollegeand
` agony aunt' of The Sun, has contributed

many  characteristically  wise  articles
about the universal challenges of life.

Many leading Jewish journalists have
been prepared to write for MANNA on
our generous,  no-payment basis.  From
William  Frankl  and  Chaim  Bermant
through to Melanie Phillips and Danny
Finkelstein.

Socialjusticeandhumanrightsissues
have figured frequently, not the least in
the papers from a conference on Judaism
and  Human  Rights  with  a  RANNA
Essay  from  Cherie  Booth  (remember
her?).

Even  politicians  have  featured  with
Lord  Young  and  Ivan  Lawrence  in
our  earlier  days  and  David  Miliband
and Tony Blair in the issues preceding
this  one.  As  far  as  the  great and  good
are   concerned,   Barry  Hyman  has
interviewed them all.

Most  importantly,   dozens   upon
dozens of members of the Progressive
Movements  have  contributed  articles
and  participated  in  symposiums.  The
famous have always been outnumbered
by   the   authentic   voice   of   our
membership.

MANNA has not had a very visible
structure.  But  it  has  always  operated
with  this  in  mind.  If  you  take  any
half dozen  issues  of MANNA - with
its  articles  on  `religion'  from  bible  to
theology; with its exploration of recent
history,  its  cultural  preoccupations,  its
debates  and  discussions - it would be
hard  not  to  realise  what  Progressive
Judaism in Britain is all about.

That  is  something  that  cannot  be
accomplished in the mythical but much
yearned for 100 word statement directed
at the purzled but too lazy to read. But it
is, I hope, something that can be grasped
by dipping into MAI`INA.

After  producing  MANNA  -  with
Willy, Charles, Mike and quite a number
of unsung  volunteers  -  for more  than
a quarter  of a century,  I  feel very sad
about letting go. But, as they say in the
classics,  ge#a/g  z.sZ  ge7zc/g.   I  wish  my
successors as much fulfilment as I have
found with MANNA I .



MILIBAND'S
PACT WITH  THE  DEVIL

NEXT   YEAR   BRITISH
JEIVRY will commemorate the
centenary  of a  sombre  event,

the so-called "pogrom" - the word was
that of Winston Churchill, then Home
Secretary - that took place  in  South
Wales in August  1911, when elements
from the  coal-mining communities  of
the Western Valleys of Monmouthshire
and Glamorgan launche d pre-meditated
and  organised  attacks  upon the  Jews
living in their midst. Since I first wrote
about  these  attacks  -  in  an  article
published in the Welsh History Review
in 1972 -there has been a lively debate
amongst historians  as to their origins,
their extent and their significance. But
one  feature that has not  attracted the
scholarly  attention  it  deserves,  is  the
complicity of the Labour movement in
creating the  conditions that gave rise
to the pogrom and which sustained the
rioters as they moved from one valley to
another, smashing Jewish-owned shops
and  looting  and occasionally burning
Jewish-owned prop erty.

We  know  exactly when the  attacks
began,  and  why.  They  began  on  the
afternoon  of  Saturday   19  August
1911,  when  the  local  constabulary  in
Tredegar,  the  birthplace  of Aneurin
Bevan,  then  a  very  young  miner  in
the  town,  attempted  to  prohibit,  with
good reason, as it tuned out, a public
meeting called to protest against Jewish
landlords  in  general  and  a  named
landlord  in  particular.  We  know  this
because in April 1976 the late Mr Fred
Hopkins, born in Tredegar in 1906 and a
coal-miner all his life, was kind enough

Geoffrey Alderman

to  record  for  me  his  reminiscences
of  Tredegar  Jewry,  and  of the   1911
attacks. Fred recalled that the meeting
had been summoned by the local branch
of the Independent Labour Party. The
founder and then leader of the ILP was
the legendary James Keir Hardie, MP
for Merthyr Tydfil. And that Hardie in
particular  and  the  ILP  in  general  had
a history of antipathy to  Jews, whom
Hardie had publicly accused of having
engineered the Boer War. And that, at
the time of the Boer War, Hardie was
far from being the only British socialist
to  have  played  the  anti-Jewish  card
and  to  have  exploited  `rich-Jew  anti-
Semitism' for all the political advantage
that could be squeezed out of it.

But I  am running  ahead of myself.
There  is  in  fact  a  malevolent  thread
that  connects  the   1911   pogrom  back
one way to the Boer War, to the ``anti-
alien" - for alien read Jew - agitation
fomented  by,  but  not,  I  admit,  only
by, the Trades Union Congress  in the
1880s  and   1890s,  back  through  the
Chartists, who unhesitatingly identified
Jews as wealthy parasitical enemies of
the working classes, back to the crude
bigotry of the early 19th century radical
William  Cobbett,  whose  seemingly
endless  tirades  against  "blaspheming
Jews" were the stuff of legend.

And the  thread then runs  the  otber
way.  It  is  there  in  the  equally  cmde

anti-Jewish  prejudice   of  Beatrice
Webb,  who  with  her husband  Sidney
practically wrote the 1918 Labour Party
constitution.  Dr  Anthony  Julius  has
reminded us  in his recently-published
epic   history   of  anti-Semitism   in
England  of  the  disdain  shown  by
Beatrice Webb for Jewish suffering: "I
can't  understand  why  the  Jews  make
such a fuss  over a few dozen of their
people killed in Palestine" she lectured
Chaim  Weizmann  after  the  Hebron
massacre  in  1929.  And,  as  Dr  Julius
also points  out,  this  disdain found its
echo  in the contempt of Ernest Bevin
for Holocaust survivors, and resonates
today  in  the  cynical  but  influential
773e'sc7//I.cz;ace   between   the   left   and
Islamic fundamentalists.

Should anyone doubt that this is so,
consider the career of Kermeth Robert
Livingstone.  Recall  the  numerous,
public  anti-Jewish  and  anti-Israeli
indiscretions  of this  maverick man of
the Left, both as leader of the Labour-
controlled  Greater  London  Council
and  more  recently  as  London Mayor.
Whilst British Jews  have often found
it  difficult to  agree  on anything, they
have,  for the  most part,  all managed
to agree that Mr Livingstone is Public
Enemy  Number  One.  Indeed,  Mr
Livingstone can fairly clain to be one
of the  most  potent  unifying  forces
acting upon the Jews of Britain since
the end of the Second World War. As
GLC Leader from 1973-81 he pursued
a blatant anti-Zionist agenda that led
to  a virtual  civil war between him -
supported by his many admirers on the
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left wing of the Labour Party - and the
Jews  of London.  It  can  fairly be  said
that this war played a significant part
in the  support that Mrs  Thatcher was
able to garner from the Jews during her
premiership.  There  was  certainly  no
section  of London  citizenry  that  was
more  appreciative  of Mrs  Thatcher's
abolition  of the  GLC  (1986)  than  its
Jewish contingent.

Sensing, no doubt, that the days of the
GLC were numbered, Mr Livingstone
managed  to  get  himself  selected  as
Labour candidate for the parliamentary
constituency   of  Brent   East.   This
constituency included some important
Jewish  communities,  but  other  ethnic
minorities had also moved into the area.
Mr  Livingstone  took  full  advantage
of this  shift.  His  selection,  moreover,
necessitated  the  de-selection  of  the
sitting Labour MP, an `old time' Labour
Zionist,  Reg  Freeson.  So  in  1987  Mr
Livingstone  became  Labour  MP  for
Brent  East,  and  held  the  seat  until
2001.  When  the  Labour  Party  failed
to  select  him  as  its  official  candidate
for the first London Mayoral  election
in 2000, he reneged on an undertaking
he  had  previously  given  and  stood
as  a  renegade  independent.  He  won
the  contest,  becoming  London's  first
elected  Mayor.  He  was  re-elected  in
2004.  Although  he  had  reportedly
suggested  that  he  would  not  run  for
a  third  term,  he  did  so  in  2008  and
suffered  defeat  at  the  hands  of  the
maverick Tory Boris Johnson.

During Livingstone's tenure at City
Hall  his  relationship  with  the  Jews
lurched  from  disaster  to  disaster.  His
comparison  of  a  Jewish  newspaper
reporter  working   for  the  Evening
Standard  to   a  Nazi   concentration
camp  guard  attracted  international
condemnation. Even his Deputy Mayor,
Ms  Nicky  Gavron,  the  daughter  of
a  Holocaust  survivor,  was  moved  to
condemn him.  But a formal, grudging
apology  was  not  forthcoming  until
7  December  2006,  when  he   spoke
at  the  opening,  at  City  Hall,  of the
London  Jewish  Forum.  Livingstone
had, meanwhile, been careless enough
to  alienate  a  number  of  the  groups
that had  formerly  supported  him.  His
City  Hall  invitation  in  July  2004  to
the Egyptian cleric Yusuf al-Qaradawi
alienated  gays,  feminists  and  Jews  in
equal measure, for Mr Qaradawi was a
well-known advocate of the execution
of homosexuals,  wife-beating,  suicide
bombing  and  the  destruction  of the
State of Israel.

But   -   and   this   is   the   second
Livingstone fact I want to stress - his
Labour  comrades  have  continued  to
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I listened carefully as
Mr Mlliband delivered

his acceptance speech. It
conf irmed my suspicion
that he is a non-Jewish
Jew. While he does riot
f;or one momerlt deny
his Jewish origins, he

seeks to project hirmself,
like those other socialist
non-Jewish Jews, Karl
Marx, Rosa Luxemburg
and Leon Trotsky, as a
political activist who

has somehow `overcome'
his Jewishness and the

ethnic loyalties that being
Jewish might otherwise

encourage.

endorse  him.  Again.  And  again.  And
again.  Indeed,  in  spite  of  his  anti-
Jewish  and  anti-Zionist  credentials,
they have recently endorsed him to run
against Boris Johnson for the London
mayoralty in 2012.

Did I say in spite of? Or should I have
said because of?

The  unpalatable  truth  is  that  for
decades if not for centuries the radical
left  in this  country has  nurtured  anti-
Jewish prejudice, has sustained it, and
has euriched it. This broad movement,
which likes to project itself as singularly
if not uniquely opposed to the multiple
sins inherent in prejudice of any kind,
has  shamelessly  and  systematically
kept prejudice alive, through its focus
on  the Jew  as  an  enemy  of working-
class aspirations and through its cynical
manipulation  of  anti-Zionism  as   a
proxy for anti-Jewish racism.

And it has done this while at the same
time hawking  around  its  self-ascribed
` Jewish' credentials.

A few months ago the Labour Party
elected  its  first  Jewish  leader  in  Ed
Miliband. This is proof -my detractors
told  me  -  that  the  party  harbours  no
anti-Jewish  prejudice.  But  precisely
what sort of a Jew did it elect?

I  listened  carefully  as  Mr Miliband
delivered  his  acceptance   speech.   It
confirmed  my  suspicion  that  he  is  a
non-Jewish Jew. Ivhile he does not for
one  moment  deny  his  Jewish  origins,

he  seeks to project himself,  like those
other  socialist  non-Jewish  Jews,  Karl
Marx,  Rosa  Luxemburg  and  Leon
Trotsky, as a political activist who has
somehow   `overcome'  his  Jewishness
and  the  ethnic  loyalties  that  being
Jewish might otherwise encourage. Ed
Miliband went out of his way,  in that
speech,  to  convince the  Party faithful
that his politics transcend what remains
of  his  Jewish  heritage.   He  praised
the  "encouragement  and  aspiration to
succeed" that he had derived from the
caring home in which he had grown up.
He might have added that it was - to
however  slight  an  extent  -  a  Jewish
home. But he did not. Apart from Iraq,
Afghanistan  and  the Anglo-American
alliance,  the  only  foreign policy  issue
with  which  he  dealt  at  all  was  Israel.
Whilst  stressing  Israel's  right  to  live
"in peace and security" he condemned
- without qualification - the blockade
of Gaza.  On  the  multiple  murderous
activities  of  Hamas  he  was  silent.
About al-Qaeda and the threats posed
to  world  peace  by  Islamism  he  said
nothing. Concerning Iran and its nuclear
ambitions, let alone its appalling human
rights record, he passed not the slightest
corrment.

I  do  not  for  one  moment  believe
that any of these sins - of commission
and  of omission  -  were  accidental.  I
believe, rather, that they were carefully
orchestrated,  to  appeal  to  a  political
movement that wants its Jewish leader,
or rather its leader who just happens to
have been born Jewish,  to belittle his
Jewish  roots  and to  damn the  Jewish
state with the faintest of faint praise.

The Labour Party did have its Jewish
`moment. ' This was not in the mid-20th

century;  when  the  Labour-controlled
London  County  Council  refused  for
decades   to   repeal   anti-immigrant
-  for  immigrant  here  read  Jewish  -
housing  regulations  and  when,  as  is
often  forgotten  nowadays,  the  Attlee
government  did  its  best  to  strangle
the  Jewish  state  at  birth.  Its  Jewish
`moment' was  surely when  it was led

by Harold Wilson, the Oxford don who
loved  Israel  and  who  was  not  afraid
of numbering some very Jewish Jews
like the religious Zionist refugee Arieh
Handler, amongst his closest friends.

That  past   is   dead.   Labour   has
reverted  to  type.  And  if Ed  Miliband
has  managed to  preserve  anything  of
his  Jewish  soul,  he  will  discover  that
in  agreeing  to   lead  the  21St  century
Labour Party he has made a pact with
the devil .

GEOFFREY ALDERMAN  /.s  Adz.cAae/  Gross
Professor  Of Politics  &  Contemporary  History,
University Of Buckingham.



GO  FOR IT

BARRY  HYMAN  TALKS TO
VIVIAN WINEMAN

PRESIDENT  OF THE
BOARD  OF  DEPUTIES  OF  BRITISH  JEWS,

CHAIRMAN  OF THE JEWISH  LEADERSHIP COUNCIL,

CHAIRMAN  OF  BRITISH  FRIENDS  OF  PEACE  NOW
AND  MEMBER OF  HAMPSTEAD  GARDEN  SUBURB

(UNITED)  SYNAGOGUE

4

Q;Canyousayalittleaboutyourfamily
background?

A:All  my  grandparents  came  from
Eastern Europe -Russia and Poland.
My father was born in Switzerland
and came over to this country as an
adult. He never naturalised. I am one
of four siblings, part of a large warm
family with  a  sizeable  number of
cousins on both sides many of whom
are among my closest friends. Apart
from the usual childhood neuroses I
had a secure and happy childhood.

Q; Where did you go to school and what
are your memories?

A: I went to the  local Jewish Primary
School  and  then  to  a  non-Jewish
School from the age of nine.  I then
went to  City  of London  School.  I
appreciate the  virtues  of the  good
English  "Public"  School.  I  was
inspired  by  some  of my  teachers.
Many of my friends from school bave
stayed with me in later life.

Q=Did you go to Cheder?
A: I went to the local Hebrew classes. I

also had extensive private tuition and
at one stage my parents sent me to
the Chayei Olaln Yeshiva in Golders
Green every night after school.

Q;HowmuehJudaismwasthereinyour
f ;ormative years?

A:My  parents  were  very  Orthodox.
They were members  of the United
Synagogue but my father was also a
member of the local Adas Shul which
is where he felt most at home.

Q=What  did you  do  at  Uni?  Were
you irvoived with JSoc/UJS/NUS/
politics? Did you Jcnow Rabbis Sacks
and Bayf ield at Cambridge?

A:Philosophy  and  History.  I  was
involved with JSoc, with the United
Nations Association  and with  a bit
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I felt strongly over matters happening in the Middle East.
I believe in Israel's future as a Jewish and democratic state.
I got irvolved in New Israel Fund because I liked the causes

that they promote such as Israeli-Arab co-operation,
women 's rights , religious pluralism, enwironmental

protection and promotion Of the disadrantaged generally.

of football  for  my  College.  I  did
not know Rabbi Bayfield but Rabbi
Sacks was in the same College as I
and was an enormous influence.

Q: You qualif eed as a solicitor. Where do
you practise?

A: I practise in the West End and used
to practise mid-City i.e. in Holbom.
I  specialise  in  Commercial  Law
and used to have a large insolvency
practice.

Q;What is the make up Of your fermily?
A: I am married to a Chemistry teacher

and we  have  three  children - two
girls go to North London Collegiate
School. I have a very happy, playful
son with special needs. My girls are
very  active  in  Bnei Akiva and the
Duke of Edinburgh Award Scheme
through JLGB.

Q;What/who made you join the Board
of Deputies?

A: It was suggested that Ijoin the Board
which  I  did  in  1990.  Only  after  I
got  involved  did  I  appreciate  the
enormous good work which it does.

Q.. Before that, you held positions with
Peace Now and the New Israel Fund.
What moved you to work fior them?

A: I felt strongly over matters happening
in the Middle East. I believe in Israel's
future  as  a Jewish  and democratic
state.  I  got  involved  in New  Israel
Fund because I liked the causes that
they promote such as Israeli-Arab co-
operation, women's rights, religious
pluralism, environmental protection
and promotion of the disadvantaged
generally.

Q..Have you fiound  criticism  Of them
by  the Israel-right-or-wrong lobby
amoying or frustrating?

A: All of these dovish groups have to be
careful of the company which they
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keep.  Some  of the  criticism  levied
against  them  should therefore  be
taken  seriously.  On the  other hand
organisations operating in this field
are bound to face criticism some of
which may be unjustified.

Q;Asanex-BODmenberrleyself1lcnow
how difficult it is to control the `usual
suspects' at full plenc[ry meetings?
Wky would you want the thankless
responsibility?

A:You  would  have  to  ask  others  to
comment on how I am coping with
managing Plenaries ! I do enj oy them
so do not regard it as a thankless task.
We moved to  a new venue  shortly
after  I  became  the  President.  The
suxprising fact is that since we did so,
whereas in previous triennials about
30%-40% of the Deputies left before
the Plenary ended, now we seem to
have a full attendance until the very
end.

Q..Does  the  Board,  in  its  250th year,
still really count f;or something with
Government and other bodies?

A: It is clear from the response to our
lobbying  that  we  do  count  with
Government  and  other  bodies.  I
am amazed at the amount of access
which  the  Board  has  with  senior
politicians and Government leaders.
How  much  influence  we  have  is
debatable. We are after all not a huge
community.

Q.. Any success in tempting the Charedi
community to participate?

A: The  Cfeorec7z.77e  have their  own  way
of operating  and  have  always  co-
operated with the Board when it is to
their advantage. We cunently enjoy
good relations  with them.  Through
my own background which is very
orthodox I do have connections with

them.  I  was  delighted to  see them
represented at the opening ceremony
for  the  Board's  250th Anniversary
where they gave an address in honour
of the Board.

Q..Are there or were there any rabbis
who played a particular inrf uence in
your life?

A: I am not a great follower of rabbis
but the  Chief Rabbi  has  obviously
had a huge  influence  on  me  and I
would  also  mention  some  of the
Rabbis of Hampstead Garden Suburb
Synagogue.

Q;How  on  earth  do  you  combine` soliciting' with all your community

responsibilities? Do you have tine to
sleep?

A: I  never  sleep  -  occasionally  I  rest
Coke). It is hard work but worthwhile.

Q= Any hobbies or relclxations?
A: Cinema and theatre but I do not have

enough time. I listen to music a lot.
My taste is conventional - ordinary
classical  (though  there  is  nothing
conventional  or ordinary about the
music or the composers themselves
Baroque,  Beethoven,  Schubert).  I
enjoy  reading,  particularly to  my
daughters.  I  also  love  cycling  and
walking.

Q;Anyadvicetoyoungpeopleconsider-
ing worling fior the corr[munity?

A:My  advice  to  people  working  for
the  community?  Go  for it. Always
remember the words from the Ethics
of the  Fathers:  "Do  it  for  its  own
sake". The work is  its  own reward
-that way you will also enjoy any
other rewards that come to you I.

BARRY HYMAN,  o#ce o/"crrfu  &  Spe#ce#
is   a  former   PR  Consultant   to   RSGB   and
continually  advocates  fior   Radlelt  &  Bushey
Ref arm Synagogue where he is Viice President.
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MEANING AND  PURPOSE

INHSPREFACETOTIHLIBERAL
Jewish  Prayer  Book,  Volume  1,
published  in  1926,  Rabbi  Israel

Mattuck  outlines  the  aims  of Liberal
Jewish thought:  `Liberal Judaism in its
teaching aims to combine the permanent
spiritual values in the Jewish Tradition
with modem thought, and to express the
spiritual and moral direction of Judaism
in  a  way particularly  suitable  to  the
needs of modem Jewish life.' Like the
German and American Reform prayer
books  on which this prayer book was
based, Mattuck wanted to make his new
prayer book conform to this  aim. The
traditional and the new were combined,
forming what he hoped to be  `a unity
which shall satisfy the historic feeling
and the religious thought of the modem
Jewish consciousness. '

In  size  the  Liberal  Jewish  Prayer
Book, Volume  1,  must have felt much
like  a  traditional  prayer  book  in  the
hands  of its worshipper,  except that  it
opened  as  its  German  and  American
predecessors  did,  from  left to  right.  In
form,  however,  the  first  generation  of
Liberal Jewish Prayer Books was based
on the American Reform Union Prayer
Book. Mattuck, born in Lithuania, but a
graduateoftheHebrewUnionCollegein
New York, had served several American
congregations  before  assuming  the
pulpit of The Liberal Jewish Synagogue
as its first Rabbi in 1912.

The  traditional  focus  of the  prayer
book is  on the Sfee772cz and some  of the
blessings of the re¢//crfe. But these have
been hewed to what seems a minimum
and  the  structure  of  both  the  Slfeermcz
and  re¢//czfe  often  appear in what Eric
Friedland  describes,  referring  to  the
Union  Prayer  Book,  as  `a  mutilated
state. ' The dislocation of the structure of
the liturgy seems inexplicable. Why did
Mattuck  leave  out the  intermediate  or
closing benedictions of the ref//czfo and
why transfer a blessing from one section
of the liturgy into the foreign territory of
another?

Mattuck was following the practices
of the  Union  Prayer  Book,  which  in

Alex Wright

turn  was  influenced  by  Merzbacher's
(1809-1856)  Order of Prayer, resulting
in  condensed  or  incomplete  forms  of
the  liturgy,  so  that  each  of the fifteen
services in Mattuck's  1926 prayer book
loses  the  integrity  of  its  traditional
structure.

What  the  Liberal  Jewish  Prayer
Book  lacks  in  terns  of structure  and
fullness  of traditional  liturgy  is partly
balanced by a wide variety of readings
drawnfrombiblicalliterature,especially
the  Psalms,  the Apocrypha,  which  he
justified for inclusion on the basis that
its  books  -  especially  the  books  of
wisdom - contained ideas which were
expressed in no other section of ancient
Jewish  literature  with  such  explicit
meaningorinsuchfelicitouslyattractive
language.  Prayers  and  passages  from
rabbinic  sources  and  poems  by  non-
Jewish authors as well as a passage from
Plato's `Phaedo' were complemented by
new prayers crafted by Mattuck himself.
These prayers constituted a good part of
the  `modem  element' enshrined in the
Prayer Book.

Mattuck  understood  how  to  situate
his own prayers in the place and time of
worship.  They begin with  a  simplicity
that acknowledges the coming together
of a  community  in  worship  of  God.
They  then  remind  the  worshipper  of
his or her humility and gratitude before
God  and  inspire  a  sense  of  devotion
in  prayer.  Mattuck  acknowledges  the
individual differences of character and
circumstances, the diverse feelings and
hopes  with  which  each  of us  stands
before  God,  while  at  the  same  time
testifying to the unity of all humanity.
These individual prayers, some inserted
into  the  fixed  liturgy  for  a  Shabbat
moming  service,  others  included  in  a
special section in the 1926 Prayer Book,
are  full  of deep yearning to  overcome
the  closed  indifference  of the  human

spirit and to  awaken the heart through
contemplation of `the tokens of [God's]
presence in the universe. '

Conscious of the antiquity of a prayer
such  as  the  second  blessing  of  the
rej#/Jczfe, Mattuck retains the traditional
words   of  the   concluding   eulogy,
7# 'chqo/efe  fecz-77€efz.",  but  explains  that
for  Liberal  Judaism,  the  belief in  the
resunection  of the  dead,  to  which the
prayer refers  in  its  original  fom,  has
lost  its  significance.  A  newly  written
paraphrase in English contains the hope
for immortality `issuing from the belief
in eternal life.'

Although there were subsequent and
much  expanded  editions  of Mattuck's
prayer books, it was not until the  1967
edition of Service  of the Heart,  edited
by  Rabbis  John  Rayner  and  Chaim
Stem  that  a  change  was  made  to  the
Hebrew wording of the second blessing
of the  rejfi//c!fe.  Following Rabbi David
Einhom's Olat Tamid and the American
Union  Prayer  Book,   Service  of  the
Heart  amended  the  text  to  read,  `We
praise You, 0 Lord, who have implanted
within us etemal life.' The change was
prompted  not  perhaps  so  muck  by  a
backward  look  at  Reform  tradition,
but  by  the  editors'  guiding  principles
that  `the  language  of prayer  should
be  exalted, yet honest and direct, both
intellectually and emotionally;  and that
atranslationshouldbe,asfaraspossible,
a frcz7zs/cz/z.o77 rather than a paraphrase. '

In   1995,   Siddur   Lev   Chadash,
edited  by  Rabbi  Rayner,  reverted  to
the traditional wording in a move that
reflected  a  greater  use  of traditional
liturgy,  but  which  perhaps  was  also
prompted  by  a  desire  among  some
colleagues to embrace the liturgy of fr '/cz/
#srcze/.  But having experimented with
great  liturgical  creativity,  rationalised
what it found to be too mystical in intent
and sanitised what was too unpalatable
to recite, Liberal Jews find themselves at
something of a crossroads.

Siddur  Lev  Chadash  restored  the
integrity  of the  traditional  structure
of daily  and  Shabbat prayer;  it  leaned
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more than any other Liberal prayer book
before it, towards a recovery of tradition
and the roots of Jewish liturgy. But the
revival  of the  traditional  liturgy  also
brings with it an expression of classical
theology.   God  remains  transcendent,

i_-

`the language Of

prayer should be
exalted, yet honest

and direct, both
intellectually and

emotionally ; and that
a translation should

be, as f;ar as possible,
a trcmslation rather
than a paraphrase '

dwelling  in  glory,  a  divine  pedagogue
who schools us in divine teachings and
commandments. We give praise to God
as  Creator,  who  renews  Creation  day
by  day;  we  look  back  at  the  Exodus
from  Egypt  to  give  expression  to  our
thanksgiving  that  God  `redeemed  us
from Egypt and freed us from the house
of  bondage.'  We  acknowledge  God's
role  in  nature,  `caus[ing]  the  wind  to
blow and the rain to fall, the sun to shine
and the  dew to  descend';  we  ask God
for  peace  and  we  express  our  thanks
to God as a God who is  `Healer of the
sick' , `Redeemer of the oppressed' , who
`causes the day of redemption to dawn'

and `who hearken[s] to prayer'.
For   many   Liberal   Jews,   their

relationship  with  the  prayer book  and
worship   is  tenuous,   their  position
possibly more agnostic than theistic and
yet they are still moved by the prayers
and rituals of daily worship, by life cycle
events and especially the comfort of the
Psalmsandprayersrecitedatthebedside
of a  dying  relative,  or  at  a  funeral  or
shiva.

Such  a  response  reflects  a  growing
need  to  find  in  our  faith  something
that  reflects  the  complexities  and  dys-
functions  of our lives.  Rabbi  Shulamit
Ambalu  is  right  when  she  points  out
in  an  article  in  LJ  Today  (November/
December 2010, Vol. 37:6) that

``We sometimes long to see words that

reflect  our harsher depths,  to  trace  the
emotional dynamic of an entire Hebrew
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psalm. We grow tired of just the `good'
bits  and  we  also  know  that  prayer  is
poetry, reflecting many different shades
of truth."

For   all   our   scepticism   and   the
difficulties we encounter with classical
religious belief, perhaps we understand
that  the  purpose  of liturgy  and prayer
is  to  bring  people  closer  to  God,  not
simply through the literal interpretation
of  words,   but   through   language,
signs,   symbols,  ritual,  performance,
community and music, and that all these
things  have  the  possibility  of raising
in  the  worshipper  an  association  of
meanings,  images,  texts  and  concepts
that reach more deeply into the human
consciousness, into memory, evocation,
emotion and spiritual yearning.

When  we  praise  God  for  having
freed the  Israelites  from  Egypt  or  for
redeeming the oppressed, we invoke not
an  historic,  factual  truth  that  requires
our  subscription  to  the  idea  of  an
interventionist God,  but something  far
more subtle and nuanced. These phrases
function like well-known musical motifs
from ancient works. They call to mind
an  association  of a  whole  scheme  of
things - images, texts,  concepts  in the
larger system of what we call Judaism.
Creation,  the  Exodus  from  Egypt,
Redemption,  Freedom,  the  partnership
of humanity  and  God  -  all  of these,
and many more,  are the library of our
foundational texts and ideas.

In  applying   a  historical-critical
perspective to our liturgy; Liberal Jews
have  sometimes  fallen  into  the  trap
of feeling  that  they  must  at  all  costs
only  say what they believe,  hence the
austere and sparse use of the traditional
liturgy  in  the  earlier  generation  of
Liberal Jewish liturgies. Certainly, John
Rayner  in  his  scholarly  and  thorough
way,  restored  faithfully  the  traditional
structure of each component part of the
evening and moming liturgies in Siddur
Lev  Chadash;  he retained a handful  of
deeply  spiritual  and  beautiful  prayers
by Mattuck, he introduced many of his
own  and  Chaim  Stem's  prayers,  and
maintained  Mattuck's  commitment  to
variety,  not  so  much  in  the  weekday
or  Sabbath  services,  but  in the  section
of fifty-four  special  themes,  in  which
he  wove  together  biblical,  rabbinic,
mediaeval,   contemporary  and  non-
Jewish  passages,  each  one  within  the
scope   of  four  pages   as  pedagogic
reminders to the worshipper that they are
part of the Jewish community, but also
part of the wider world.

It is in these special themes, more than
in the daily liturgy; that one encounters
an expression of contemporary theology.
How we speak of God, how we evaluate

ourrelationshipwitheachotherandwith
our environment, how we come to terms
with  evil  and  suffering,  how  we  give
expression to doubt and scepticism, how
we overcome the  destructive forces of
our world and how we draw consolation
and  meaning  from  the  perplexities  of
hulnan life - all these and many other
questions  are  addressed  in  Siddur Lev
Chadash, sometines in ways that err a
little  too  much  towards  didacticism  in
the prayer book, but more often in ways
that  command  a  sense  of admiration
for  its  editors  and  their  capacity  to
create these miniature digests of Jewish
tradition on specific subjects.

There  will,  undoubtedly,  be  new
Liberal  prayer  books.  Whether  they
can  match  the  scholarly  background,
careful  craftsmanship  and  integrity  of
John Rayner's and Chaim Stem's prayer
books, I am not sure. But already, I aln
sensing a new generation of those who
requirealiturgythatdrawsevenmoreon
Jewish tradition, while at the same time,
retains a pluralism of thought and belief
that can include all worshippers. Some-
how, in the future generation of prayer
books, we will have to demonstrate that
it is possible for liturgy to draw widely
and  deeply  from  Jewish  tradition,  for
the precise reason that its concepts, lan-
guage and images fom the very essence
of what it means to be Jewish, while at
the same time, creating the possibility of
a wide open space for worshippers to en-
gage at their own pace, bringing into the
synagogue and into private prayer, their
own notions of what it means to be part
of the inheritance of the Jewish people.

Ultimately, we can spend many years
creating  new  liturgies,  re-forming  and
re-crafting the prayers of our ancestors
and teachers.  But the real work in our
congregations  is  to  help  people  value
that  space  and time that a  community
offers the individual on a Friday evening
or  Shabbat  moming.  How  we  entice
our  congregations  into  our  sanctuaries
is  the  challenge  of  the  twenty-first
century. Prayer must have integrity and
it must also help people find their place
between  what  Steven  Kepnes  calls
`opposed  realities',  between   `heaven

and earth,  God  and human,  individual
and  community,  thought  and  action.'
It  is  in  the  heart  of the  community,
when a congregation comes together to
pray, that these realities can be brought
together in order to give the individual
a sense of meaning and purpose in their
life I

RABBI ALEXANDRA \VRIGHT wcrs c7 sfuc7e#/
of Rabbi John Rayner and is a gradrate Of Leo
Baeck College. She was rabbi Of Radlett & Bushey
Reform Synagogue before becoming Senior Rabbi
Of the Liberal Jen/ish Synagogue in 2004.
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This is a touch of Editorial
self :indulgence. I enjoy the

challenge Of s ermon-giving and
have evolved a particular style.

To give it a rather pompous,
academic designation, I call it

synechdocal. This means taking
a small, personal experience and

using it to explore a larger and
more general theological issue.

It has become nay style Of `doing'
theology.

I hope the personal and the
coritextual doesn't become

armoyingly obscure. This is a Kol
Nidre sermon, given at the North
Western Ref arm Synagogue, Alyth
Gardens, in 2010 when the High

Holydays were very early and
Yom Kippur went out very late!
Rabbi Laura i,s Rabbi Jarmer-

Klousner, Nicola and Janine are
distinguished members Of the

congregation - and Linda is my
late wife. Dr Wendy Greengross
taught Pastoral Psychology and

Counselling at the Leo Baeck
College and was once Dr VIendy,
Agony Aunt Of The Sun. I was for
more than ten years Rabbi of the
North West Surrey Synagogue in

Vweybridge.

The sermon is intended to
explore the urfairness of life and

how it can be squared with the
concept of a just and loving God.

T

DESPITE
LIFE'S

UNFAIRNESS
Tony Bayfield

HIS EVENING'S  SERMON IS
the homiletic  equivalent of the
Pompidou Centre in Paris. How

is that for a pretentious beginning? (At
least there  is plenty of time to repent
for  my  pretentiousness.  7.55pm  or
is  it  7.59?).  What  I  mean  is  that  the
Pompidou  Centre  is  an  example  of
post-modemistorhigh-techarchitecture
where the building is tuned inside out
so that you get to see the framework, the
structure which, in traditional buildings,
is covered up and well out of sight.

I  decided that I had better go  post-
modernist   this   evening   to   avoid
upsetting quite a lot of people here and
two much loved friends in particular. I
shall explain.

Six weeks ago, Rabbi Laura emailed
me saying that she had finished writing

her  Rosh  Hashanah  sermon.  That  is
how you really put the wind up your
colleagues.  What  a  show  off.  It  was
about  Israel,   so   could  I   avoid  the
subject.  I  emailed  her  back  and  said
that  I  had  not  quite  finished  my  Kol
Nidrei  sermon -  OK,  more  to  repent
for - but I was going to talk about why
wishing  me  `happy  memories'  rather
than  `1ong  life'  when  I  had  )/cr¢rzez.J
ticked me off. She emailed me back by
saying:  `For God's sake don't do that -
you'1l upset Nicola and Janine'. So the
most important, exposed feature of this
sermon is the offering of my humblest
apologies to Nicola, Janine and all who
are  deeply attached to wishing people
`happy  memories'.  It's  fine.  Carry  on

doing it. I'm sure it's got more meaning
for most people than the bizarre `1 wish
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I'm a reflective person, trained by
Dr Wendy Greengross to go beyond my comf;ort

zone Of intellectual analysis into the realms
Of my emotional life.

you long life', to which Anglo-Jewry is
so attached. But my personal irritation
with `happy memories' actually turned
out to be a good way into this sermon
and  even  a  post-modemist  structure
needs a way in.

It is a Friday night in July and I have
come to sfezj/ having just lit a )/cz¢rzer.f
candle  for  Linda.  The  Friday  night
service - which  means  a  lot to  me  -
reaches its early high point.  Francesca
sings   fecfecz  Doc7z..   I   look   across   at
her.  She  is  the  only  one  of my  four
grandchildren whom  Linda knew  and
who knew Linda. I have got pictures of
Linda when she was the same age and
the  similarity  is  remarkable,  though
Linda was a bit plumper.

My instant, un-summoned reaction -
seven years on - is still the unfairness
of it all.  How much that Friday night
moment and so many like them would
have  meant to  Linda.  Life  and  death
have  been  so  unfair  to  her.   `Happy
memories'  is  too  simple  and  resolved
for me - either as a description of how
I feel now or even of how I hope to feel
in the future.

Cue   reflection.   I'm   a  reflective
person,trainedbyDrwendyGreengross
to  go  beyond  my  comfort  zone  of
intellectual analysis into the realms of
my  emotional  life.  Have  I  moved  on
since those High Holydays seven years
ago when I shared with this community
my  pain  and  my  rabbits  theological
perspective  on  my  pain;  when  the
community was characteristically kind
and  sensitive  enough  to  listen  and  be
what  a  Jewish  community  at  its  best
can be, a place which helps its members
bear their pain. B-E-A-R. But perhaps
B-A-R-E as well?

Have  I,  as  they  say,  `moved  on'?
Have I `come to terms with' the death of
someone I love? I'm as sure as I can be
that the answer is `yes'. I no longer feel
angry - for instance with the consultant
who misdiagnosed her.  In  fact I  can't
remember his name. And don't want to.
Thanks, Sigmund F. I don't feel guilty
at not having done more to get an earlier
diagnosis.  What  happened,  happened.
In fact, I can recognise how fortunate I
am because there are people here who
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have suffered losses that are infinitely
harder to bear.

But that does not mean that I don't
still have complex and difficult feelings
-and now we 're going through the door
and into the building.

Linda  and  I  and  the  children  used
to  live  in  Weybridge  in  Surrey.  The
umbilical  cord  which  tied  us  to  the
ghetto was the A316, the Great Chertsey
Road.  It  runs  from  Richmond,  past
that  monstrous  carbuncle  known  as
Twickenham,  traps  drivers  without
number  as  only  a  fast,  straight  dual
carriageway  with  a  40  mile  an  hour
speed limit can  do,  and rises  on  stilts
before becoming the M3. On the right
if you  were  leaving  the  ghetto  or  on
the left if you were heading back was
a large dairy. The locals called it Jobs
Dairy but Linda and I of course knew
better. It was Job's Dairy.

Soon    after   }/czferzez.z,    with   my
discomfort  at   `1  wish  you  happy
memories'  still  close  to  the  surface,
I  took  out  a week to  read.  If I  don't
read,  I've  absolutely  nothing  to  say
and I reckon that plagiarism is a lesser
sin than boring people to death.  I was
reading  a book by  a New  York  State
University Professor of Philosophy by
the nalne of Kenneth Seeskin. Chapter
7  is  called  `Job  and  the  Problem  of
Evil' and it explained to me why I feel
the way I do. So, thank you, Professor
Seeskin.

We had better start with the Book of
Job. I guess more or less everyone here
has heard of Job and many of you could
provide  a  broad  outline  of the  story.
But, for the person sitting next to you -
note another bit of high-tech structure
showing-here'sanintroductionfirstto
the narrative and then to the book itself.

Job  was  a  wealthy  man.  He  had
a  lovely  wife,  three  sons  and  seven
daughters, lots of material possessions
and   was   widely  respected   by   his
neighbours.  He  was  healthy,  wealthy
and wise.

God is pretty smug about him -Job's
the  Divine  model  of piety.  But  along
comes  the  figure  who  in  Christian
literature is transfomed into Satan but
in  Jewish  literature   is   simply  Scr/cz#,

not the  devil but the harsh,  relentless,
villainous  prosecuting  counsel.   I've
now not only offended every advocate
of  `1  wish  you  happy  memories'  but
also  all  the  advocates  at  the  criminal
bar.  Hey  ho.  You  can't  win  'em  all,
particularly on Yom Kippur.

Sc7fcz;e says to God, Job may be pious
now but just watch what happens when
things  start  to  go  wrong  in  his  life.
Whereupon  every  imaginable  tragedy
hits  Job  and  he  loses  everyone  and
everything.

Three of his friends, Eliphaz, Bildad
and  Tsophar,  come  to  see  him  and
proceed to tell him that he's got what
he   deserved.   He   must  have   been
sinful for what has happened to him is
God's  punishment  for a  sinner.  `Job's
comforters ' has become the temi for the
bereavement  group  of the  synagogue
from  hell.   Job  doesn't  accept  their
verdict. He doesn't have an unrealistic
view  of himself.  He  knows he's not a
saint. But he's damned (nice choice of
word,  Bayfield),  he's  damned  if he's
going to  accept their verdict.  Nothing
he  could  possibly  have  done  would
merit what has happened to him.

Finally,  God  approaches  Job.  Job
complains to God. God points to all the
wonders of the world and says:  `Could
you  have  made  the  world  and  all  the
glory  of the  cosmos? No, well you're
clearly  not  me,  can't  do  what  I  can
do, so don't expect to understand me,
pipsqueak'.  Job accepts the  argument.
To  the  extent  that  he  never  doubts
God and accepts the impenetrability of
God's ways. And there the conversation
ends.

The book closes with Job remaking
his  fortune  and  being  blessed  with  a
second, even larger family.

Seeskin  makes  two  points,  both  of
which help me enormously and which
I'd like to explore with you. The first is
about the Book of Job itself. The second
is about what God says and doesn't say.

The Book of Job wasn't written by
one person from start to finish. It's one
of those complex, literary compositions
with   different   components   from
different  times  which  is  eventually

continued on next page



Messrs Dowhins and Hitchens are deeply offensive but God can take it.
Messrs Paxman and Hunphreys are full Of themseives but God's used to that.

It dawned on me as I reached this point in writing this sermon - and only
when I reached this point -that Parman and Humphreys are not just full Of

themseives, like me, but wrong, like me, in orie crucial, vital respect: dismissing
the happy ending Of the Book Of Job as a bubbameisse, a fairy tale.

knitted  together  and  takes  its  final
form  in the  Bible.  But  Seeskin points
out something that I found revelatory.
About 2,300, 2,200 years ago the whole
of the  Hebrew  Bible  was  translated
into Greek.  It was a process that took
a  considerable  length  of  time  and
the  accuracy  of the  translation  varies
from book to book.  Seeskin compares
the  Greek translation  of Job  with the
Hebrew  original and observes that, in
the  Greek  translation,  Job  is  milder,
humbler,  more  accepting.  Job  in  the
original  Hebrew  is  much  tougher  on
God, more challenging in his questions
and less easily satisfied by the answers.
The Job of the Hebrew original accepts
that God is infinitely greater than he is,
that God's ways are not our ways, that
the reasons for why life is as it is  are
inscrutable. But he doesn't, in one vital
respect, back down. He doesn't let go of
the fact that what has happened to him
is painful and grossly unfair.

And God does not argue the point.
Yes,  God rebukes  Job  for speaking

about  things  he  does  not  understand.
But God doesn't refute or rebuke him
for protesting his innocence.  Job says:
`This  can't  be  a  punishment  for  sin.

I'm  not  a  great  sinner.  I'm  innocent
of anything  that  could  possibly  have
merited this level of punishment'.  Job
says:  `1  accept  my  intellectual  limits.
I accept that You are Great - whatever
Christopher  Hitchens  may  suggest.  I
accept  that  You  are  infinitely  greater
than  I  am.  But  I  still  insist  that  I'm
innocent. I insist on my moral integrity
and  my worth,  my value  as  a human
being.'

And God does not argue.
God  turns  God's  face  away.  God

withdrawsGod'spresencefromJob.God
departs to the silent distance of God's
own awesome incomprehensibility.

And Job, being a respectful biblical
figure, continues to affirm his innocence
and  integrity.  But  does  not  call  after
God. As Dawkins and Hitchens would.
As Jeremy Paxman or John Hunphreys
would.

"Wait a second, God, don't go away.

Let us fully accept Your greatness, Your
might and Your awesomeness. But we
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have a question, not unrelated to Tony
Bayfield's semon in this very marquee
last year, which You haven't answered".

Silence.
"You  haven't  answered  Mr  Job's

question as to why he, an innocent man
should suffer such grievous blows and
don't give us the old bz/bbcz77?ez.sse at the
end  of Mr Job's  book  about renewed
health, wealth and family.  This  is real
life, not fairy stories".

Silence.
"Letmeputittoyou,God,thatYou're

not  the  all-powerful  super-magician
You've  allowed  us  to  suppose.  Isn't
it a fact that even Your power doesn't
extend to the impossible, the absurd?"

Silence.
"Isn't  it  true  that  the  world  You

created,therealworldinspaceandtime,
is governed by  laws both of certainty
and uncertainty,  of both predictability
and  chance.  And  Your  world,  God,
could not be any different from how it
is.  It is as it is. Terrible things happen
to righteous and innocent people which
are not directly Your doing and which
even You  are powerless to  stop.  Isn't
that right, God? Yes or no."

Again,  silence.  Or was there  a still,
small  voice  reluctantly  whispering
`yes`r'.

End  of  my  post-modern  fantasy
about  John  Hulnphreys.  Back  to  the
main theme.

The  book  of  Job   accepts   God's
argument  -  "I  am  great,  mighty  and
awesome,  the  maker  of  heaven  and
earth.  You  are  not  like  Me,  you  are
a  mere  mortal,   you  cannot  know
My  ways".  But  the  book  of Job  also
accepts Job's argument. "I'm innocent.
I'm a good and righteous man,  a man
of  integrity,  a  man  who's  stood  by
the  moral  law.  I  know  from  having
met  You  that  You're  great,  mighty
and  awesome.  I  also  know  that  You
are  the  embodiment  of justice  and
righteousness, the source of the moral
law  which  is  supreme  above  all  else.
I  accept what has happened.  I can do
nothing else. I will move on, whatever
precisely that means, as best I can. But I
will never stop protesting the innocence
of the innocent and declaring that there

is  much  in  life  to  reproach  You  for,
much in life that's unfair".

I  have  come  to  a  conclusion  that
I  never  dreamed  I'd  come  to  when  I
started writing this semon in my bead.

Messrs  Dawkins  and  Hitchens  are
deeply  offensive but God  can take  it.
Messrs  Paxman  and  Humphreys  are
full  of themselves  but  God's  used  to
that.  It  dawned  on  me  as  I  reached
this point in writing this sermon - and
only when  I reached this point - that
Paxman  and  Humphreys  are  not just
full of themselves, like me, but wrong,
like  me,  in  one  crucial,  vital  respect:
dismissing  the  happy  ending  of the
Book of Job as a Z7#bbcz"ez.sse,  a fairy
tale.  No,  of course we  don't get back
what we've lost. But if we're fortunate,
we don't lose everything.

That  sweet-bitter  moment  when
Chessie  sings I,ec¢cz Doc7z..  Of course,
we  don't lose  everything.  But life can
be -  is - perplexingly,  excruciatingly
bitter-sweet.

So  if it's  all the  same to you,  don't
wish me happy memories because -and
it's just my personal quirk - it triggers
the Job  in me.  The Job who won't let
go of the conviction that life is unfair
and who will forever protest against the
suffering of the innocent. The suffering
of the  innocent  which  is  a  constant
monsoon,  an  Indus  in  the  life  of the
world, a scandal.

Wish me instead `long life' because,
despite   its   weirdness   and   all   the
unwanted challenges I was, mercifully,
not  brought up  to  expect,  life  has  its
moments. Many of them. And wish me
a  long  day  each year to  be with you,
my  family  and  friends  -  if I've  still
got any friends left after this - to think
about what life means and what it's for,
and why.

No, it wasn't silence. It really was a
still small voice. A voice whispering of
our value despite the unfainess of life
and  accepting  Job's  insistence  on  his
innocence  and integrity in the face of
his suffering and loss .

RABBI DR TONY BAYFmLD fecL§jzisf refz.red
as  Head  Of the  Movement for  Reform Judaism
and is embarking on a new career as writer and
theologian.
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THEY MEASURED  UP
Daniel Tilles

THE   250TH  ANNIVERSARY
of the  formation  of the  Board
of Deputies  has  encouraged  a

period  of reflection  on  its  historical
leadership of the community, marked by
the publication of Raphael Langham's
official  history  and  an  academic
conferencehostedbyUhiversityCollege,
London.  One  area  which  particularly
deserves re-examination, is the Board's
response  to  the  growth  of domestic
fascism and anti-Semitism in the 1930s.
This  period  presented  Anglo-Jewry
with  its  greatest  challenge  since  the
Readmission  three  centuries  earlier,
as  various  organisations,  most notably
Sir Oswald Mosley's  British Union of
Fascists (BUF), attempted to force anti-
Semitism  into  the  political  arena  and
embarkedonaviolentcampaignof`Jew-
baiting' in parts of London, Manchester,
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Leeds, and elsewhere.
The   Board's   reaction   to   these

troubling   developments   has   been
unanimously  condemned by historians
as   `naive',   `arrogant',   `lack-lustre'
and  `complacent',  among  other choice
adjectives.  It  is  said  that,  rather  than
confronting  the  fascists  directly,  the
Board's  leadership,  drawn  from  the
wealthy communal elites and indifferent
to  the  suffering  of poorer  Jews  who
experienced  BUF  intimidation  at  first
hand,   focused  on  apologetic  anti-
defamation  and  attempts  to  improve
the  behaviour  of Jews  themselves,  in
the hope that this would mitigate  anti-
Semitism. Those lower down the social
scale, by contrast, offered a robust and
effective  response,  in  particular  by
physically  disrupting  fascist  events,
most  famously  at  the  Battle  of Cable

Street.   In  October   1936,   100,000  or
more protestors gathered at Cable Street
stopped Mosley's Blackshirts marching
through the East End in what has come
to be seen as a pivotal moment in British
fascist history.

So  the  standard  history  goes.  The
reality was not quite so straightforward.
The  Board  was,  in  fact,  genuinely
distressed  at  the  threat  facing  the
community  and  implemented  a  wide-
rangingandeffectiveresponse,including
measures  aimed  specifically  at  British
fascism.  Much  of this  work  was  by
necessity unpublicised, encouraging the
contemporary perception of callousness
and inactivity that has  endured to this
day.   But  the  Board's  own  defence
archives,  which  have  largely  been
neglected  by  scholars,  offer  a  striking
insight into the lengths to which it went
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to undermine Britain's fascist movement
and the attitudes of its leading figures.

First  of all,  the  Board  realised  that
overt Jewish anti-fascism simply played
into the hands of Mosley, who cultivated
an  image  of his  Party as  the  innocent
victim of Jewish attacks, and used this
to  justify  his  anti-Semitism.   Cable
Street was  described by the  fascists as
a `brutal attack' by  `Jewish hooligans'.
They appealed for `real' east Londoners
to stand up to these `aliens'. It worked.
Over the following weeks, the BUF saw
a rapid increase in support, with Special
Branch observing that at least 2,000 new
members had joined as a consequence.
Given  that  half a  year  earlier  national
membership  is  estinated to have been
just 4,000, this was a significant boost.

The  next  few  months  saw  intense
fascist  campaigning  in  the  East  End,
culminating   in   local   elections   the
following  March,  at  which  the  Party's
manifesto consisted almost exclusively
of anti-Semitism.  Mosley's  candidates
received  8,000  votes  in  three  east-
London  districts,   18%  of  all  votes
cast,  a  figure  that  would  have  been
even  higher  had  much  of the  BUF's
disproportionately  young  membership
not been ineligible to vote. Worst of all,
Cable  Street  led  to  retaliatory  attacks
on  the  local  Jewish  community.   In
its  aftermath  one  Blackshirt  speaker
promised,  `By  God  there  is  going  to
be a pogrom', and just a week later the
most serious anti-Jewish violence of the
interwar period took place, with a band
of fascist youths embarking on a brutal
rampage  through  the  East  End.  They
attacked both individuals and property.

The Board's  leadership sympathised
deeply  with  those  affected  by  such
hostility.   In  a  letter  to  the  Jewish
Chronicle  it  made  clear  that  all  Jews
`owe  a  duty  to  our  co-religionists'  in

east London, who were suffering  `real
terrorism'.  Neville  Laski,  the  Board's
President,  who  had  witnessed  fascist
meetingshinself,admittedprivatelythat
`any  self-respecting  Jew  in  the  crowd

would  have  the  greatest  difficulty  in
restraining himself, not only vocally, but
even physically'. He even accepted that
the  `policy  of  aggressivism'  favoured
by many Jews  did  `on  occasion...have
its utility'.  But he also understood that
in the long run such an approach simply
helped  sustain  the  fascist  movement
by  perpetuating  the  vicious  circle  of
disorder that kept it in the headlines. As
Philip Game, the Commissioner of the
Metropolitan Police,  advised Laski:  `If
deprived of publicity and more  or less
ignored,  the  BUF's  wings  would  very
soon be clipped'. In this light, while not
prepared  to  ignore  Mosley  altogether,
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the  Board  decided  it  best  to  pursue
subtler foms of anti-fascism.

Laski  used  his  privileged  position
to  lobby  intensely  for  a  clamp  down
on  fascist  activity.   In  July   1936,   a
deputation  from  the  Board  met  the
Home  Secretary,  Sir  John  Simon.  At
the  meeting,  Laski  complained  of the
` apparent immunity and license enjoyed

by  the  fascists'  in  east  London,  while
Sir  Robert  Waley  Cohen,  the  Board's
Vice-President, warned ofthe `insecurity
and  alarm  among  Jews  in  the  areas
affected'. Both urged tighter restrictions
on  the  Blackshirts.  Soon  after,  Simon
informed the police that `in light of the
representations  made  to  me'  he  was
issuing new directives on `Jew-baiting'.
They should now `concentrate as many
police  as  can  be  spared  in  the  Jewish
districts...to suppress this nonsense ' and
make clear  `that violence towards,  and
abuse of, Jews will not be tolerated'.

Laski remained in close contact with
theHomeofficeoverthefollowingyears.
The  archives  contain literally hundreds
of  letters  between  him  and  various
senior  ministers,  politicians  and  police
officers. He put forward the concerns of
East End Jews  and urged  `such drastic
measures  as  are permissible  within the
law'  to  protect  them.  A  complaint  to
Simon about a particularly vituperative
Blackshirt  speaker  led  directly  to  the
latter's  arrest.  The  Board  also  pressed
for more  thorough  enforcement  of the
1937 Public Order Act, which restricted
fascist  marches  in  east  London  and
curbed  the  use  of offensive  language
on  the  platform.  Although  the  Act's
overall  impact  is  still  debated,  leading
Blackshirts were arrested for anti-Jewish
speeches  under  the  new  regulations
and various observers noted a resultant
`toning  down'  of the  more  extreme

forms  of  anti-Semitism.  By  banning
BUF marches it played a significant role
in  shifting  this  provocative  aspect  of
Blackshirt activity away from the East
End.

While   publicly   maintaining   its
tradition of political neutrality, in private
the Board provided  `such assistance as
was  necessary'  to  candidates  standing
against   fascists   in   elections.   This
ensured  that  Mosley  never  achieved
the  publicity  boost  of a  victory  at  the
polls.  Additionally,  over  two  million
copies   of  50   different  publications
were produced and distributed, refuting
anti-Semitic   slurs   and   attacking
fascism.  Many  directly  attacked  the
BUF,  highlighted inconsistencies  in  its
rhetoric and portrayed anti-Semitism as
a forewarning of Mosley's intention to
repress the whole population.

contirmed on next page
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A subsidiary organisation was set up
in the East End to organise a campaign
of  outdoor  meetings  to  counteract
fascist  propaganda.  Whereas  other
Jewish anti-fascist groups tended to hold
events  in  sympathetic  areas,  attracting
friendlycrowds,theBoardshadowedthe
fascists, conducting follow-up meetings
in  the  same  locations  as  Blackshirt
ones.  Audiences  could  consequently
be  `very hostile',  with  speakers  facing
verbal  and even physical  abuse.  But it
guaranteed that anti-defamation  efforts
were targeted at those who most needed
to  hear them,  rather than preaching to
the converted.

The most dramatic - and least well
known  -  aspect  of the  Board's  work
was  Laski's   success  in   infiltrating
informants    into   various    fascist
organisations.  Records  of this  activity
remain  fragmentary;  but  it  seems  to
have  begun  in   1936,  when  a  senior
BUF  officer,   disgusted  at  Mosley's
increasingly  extreme  anti-Semitism,
started passing intelligence to the Board.
`Captain A', as he was known, worked

within Blackshirt headquarters and thus
was able to  supply extremely valuable
information.  This  included  details  of
where  BUF  meetings  would  be  held
and  lists  of the  Party's  members.  The
latter helped the authorities to monitor
fascists'  movements  and  to  identify
whom to intern during the war when the
BUF  was  forcibly  disbanded.  Inspired
by this success, Laski then succeeded in
planting an agent in the Imperial Fascist
League,  a minor organisation,  but one
that preached a particularly nasty brand
of racial anti-Semitism that extended to
advocacy of genocide.

Moreproblematicwasthepenetration
of an underground group that developed
in the build up to the war, the Nordic
League. This secretive body, headed by
the Conservative hff Captain Archibald
Maule  Ramsay,  a  Nazi  sympathiser
and  obsessive  believer  in  a  Jewish
world conspiracy, acted as a foruni for
leading  fascists  and  anti-Semites  to
discuss  privately  how  `to  remove  the
Jew  menace  from  our  land'.  Through
his  contacts  with  the  police,  Laski
obtainedtheservicesofaformerSpecial
Branchinspectorwho,underanassumed
identity,  secured  membership  of the
organisation.  Such  was  the  extent  of
his  integration  that  he  was  invited  to
a  Nordic  League  summer  school  in
Germany, where he learnt the extent of
its  cormections  with  the  Nazi  regime.
As  well  as  providing  reports  on  this
potentially  treasonable  activity,  which
the Home Office found `astonishing', he
was able to supply the authorities with
the names of Nazi agents in Britain.
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So  the  Board  came  to  adopt  an
unambiguously  anti-fascist  position,
one  that  reflected  the  concerns  of the
community  it  represented.  The  extent
of this  convergence  was  apparent  in
the  cordial  discussions  that took place
over  1938  with  the  Jewish  People's
Council,   the  most   active   defence
organisation  in  the  Jewish  East  End.
As  a  JPC  representative  noted  during
the  negotiations,  perhaps  with  some
surprise,   `There   is   actually   little
difference between our views' . The two
bodies agreed to collaborate - through
the  exchange  of  speakers   and  the
distribution  of Board  literature  at  JPC
events.Butaformalmergerwasrejected
bytheJPC,whichwishedtoretainitsown
identity.  Similarly,  although the  Board
had faced widespread condemnation of
its reticence to respond to fascism in the
mid-1930s, by the end of the decade it
had won back the confidence of much
of the  community.  The  extent  of this
approval was indicated by the £60,000
-around £2m in today's value -donated
to  the  Board's  defence  fund  from
Jewish  trade  groups,  synagogues  and
individuals, often with a commitment to
an amual subscription.

With  plans  underway  to  improve
access to the Board's defence archives,
the  history  of  its  anti-fascist  activity
will, I hope, become better known and
integrated  into  our  understanding  of
the  community's response to the  most
serious challenge it has faced in modem
times.  To  acknowledge  the  extent  and
efficacy of the Board's work is in no way
to denigrate the heroic efforts of those
Jews  on the  front  line,  at Cable  Street
and literally thousands of other events.
Indeed, the two approaches effectively,
if unintentionally,  complemented  one
another.  Activist  anti-fascists  helped
to  expose  the  Blackshirts'  inherent
violence and racial prejudice and denied
them  the  means  to  propagate  their
hateful  ideology  on  the  streets.  The
Board  rationally  undermined  fascist
propaganda  and   encouraged   legal
restrictions  on  Mosley's  movement.
Between them, the two strategies denied
British fascism political space in which
to operate and played a significant role
in its complete marginalisation. It may
even offer something of a blueprint for
today's  campaigners  in  the  continuing
struggle against the far right .
DA`INIEL  rl:TILES   is   a  PhD  candidate  at
Royal  Holloway,  University  Of  London,  under
the  supervision  Of  Professor  David  Cesarani.
A  more  detailed  examination  Of  the  Board's
defence activity can be found in his contribution
to Geo!ffi.ey Alderman:s Now Directions in Anglo-
Jewish History (2010) and in his own forthcoming
co-edited volume Fascism and the Jews : Italy and
Britain (2011).
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WAS MATTHEW
A JEW?

Michael Hilton
THE MIND BEHIND THE

GOSPELS: A COMMENTARY TO
MTTHEW 1-14
by Herbert Basser

Academic Studies Press, Boston,
2009, ISBN 978-1934843345,

pb, £29.50

IHAVE BEEN IN DEBATES VITH
Christians all my life. But the serious
stuff began  for me back  in  1986,

when  I  was  approached  by  Father
Gordian Marshall,  of blessed memory,
to lead a week's study course with him
at the Ammerdown Conference Centre
in  Somerset.  We  thought  it would  be
novel to compare stories and ideas from
the  Christian  Scriptures  not with the
Hebrew Bible,  as was  usual,  but with
rabbinic texts. The resulting conference
was written up  as my rabbinic thesis,
supervised  by  the  current  editor  of
MANNA,  and subsequently published
as The Gospels and Rabbinic Judaism:
A Study Guide (1988).

We were neither the first nor the last
to place rabbinic  and gospel texts  side
by side.  Pioneering work was  done by
one of the founders of Liberal Judaism,
Claude Montefiore, in his three volumes
of The Synoptic Gospels (1909), though
his  commentary  draws  far  more  on
biblical  and  historical  sources  than  on
rabbinic  texts.  Samuel  Tobias  Lachs'
A Rabbinic  Commentary  on  the  New
Testament:  The  Gospels  of Matthew,
Mark,  and  Luke  (1987)  is  a  thorough
anthology of both biblical and rabbinic

parallels. The other books on the subject
-andtherearemany-canbehardgoing,
because of the complexity of trying to
date  the  customs  and  practices  which
lie behind early rabbinic texts. The early
generations of scholars had no problems
with  assuming  that  a  Jewish  practice
discussed  in  the  Mishnah,  published
in  the  early  3rd  century,  or  even  the
Babylonian  Talmud,  compiled  over
several centuries, existed in the time of
Jesus. Today,  it is generally recognised
that our sages created Rabbinic Judaism
as  we  know  it  after  the  destruction
of the  year 70,  some  forty years  after
Jesus'  crucifixion.  This  does  not mean
that  contemporary  rabbinic  practices
cannot appear in the  Gospels, because
all  the  Gospels  date  from  at  least two
generations after Jesus. So Gordian and
I  proposed  that  early  Christianity  and
Rabbinic  Judaism  should  be  regarded
as  siblings,  descendants of the religion
of the Hebrew Bible. We were happy to
place Christian and rabbinic sayings side
by side without the need to  say all the
time "\Vhich came first?"

This long preamble explains both my
joy and my frustration at reading Herbert
Basser's  book  The  Mind  Behind  the
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Gospels. Basser is a graduate of Yeshiva
University, New York,  who  teaches  at
Queen's University in Ontario, Canada.
Much of his commentary is a deligbtful
exploration of rabbinic traditions behind
the first 14 chapters of Matthew. But in
his  introduction  he  proposes  his  own
theory - that Matthew was  a non-Jew
writing  for  gentiles.  Therefore,  he
argues, his undoubted interest in Jewish
practice  must  have  been  because  it
was an interest shared by the Christian
communities  of  his  day,  even  those
who did not have Jewish backgrounds.
This  goes  along  with  a  lot  of current
thinking, now being taught at Leo Baeck
College  by  Laliv  Clenman,  that  the
boundaries between Jew and non-Jew in
the classical period were not as clear-cut
as previously supposed.

More   problematic   is   Basser's
conviction  that  Talmudic  literature  is
indeed  made  out  of ancient  materials
and that the  oral  law was just that,  as
Orthodoxy  later  supposed  -  ancient
traditions  handed  down  orally  and
accurately  for  many  centuries.  This
traditional  theory  implies  that  when
a  Gospel  and  a  Rabbinic  text  are
parallel, the Jewish idea must inevitably
have  predated  the  Christian.   But  it
could equally well have been the other
way around.  In particular the Midrash
Beresfez./ jzczbbcz is  a justification  of the
people  of  lsrael's  claim  to  tradition
and to the land.  It could be responding
to  Christian  claims  such  as  Matthew's
placing  of Abraham  at the  start  of his
messianic history (Matthew 1 : 1). Basser
roundly rejects such notions, stating as
if it is  a given, that "nothing from the
whole of rabbinic literature was drawn
from  the  Gospels"  (244).  How  can  he
be so sure?

Undoubtedly many of Jesus ' sayings,
as quoted by the Gospel writers, worked
their  way  into  popular  speech  and
discourse,  and were heard by rabbis as
much as by anyone  else.  For example,
for  Cambridge  scholars,  Ed  Kessler
has demonstrated in his book Boa/72c7 by
ffee Bz.a/e that throughout late antiquity,
Jews  and  Christians  were  fully  aware
of each other's views. Kessler's book is
about the story known to Christians as
"the  sacrifice  of Isaac" and to Jews  as

the czfrez.c7c7¢ - the binding of Isaac.  One
detail found in the story is that of Isaac
caITying the wood for his own sacrifice
(Genesis  22:6).  Not  surprisingly  early
Christians   saw  this   as   prefiguring
the  story  of Jesus  carrying  his  own
cross.  Much  more  surprisingly,  this
interpretation is  referred to  in Bereshit
Rabba, where Isaac is described as "like
a man  who  carries  his  cross  (1]17¥)  on
his shoulder." Ed Kessler comments that
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this is as near to an explicit reference to
Christianity  as  we  can  find  in  ancient
rabbinic  literature.  But Herbert  Basser
somehow  imagines  it  is  some kind  of
"known idiom" (25 8).

And  so  his  book,  a  line  by  line
commentary on 14 chapters of Matthew,
is  brilliant  and  perceptive  in  the  texts
chosen  to  compare  with  each  other,
but  foolish  and  unscholarly  when  it
comes to dating. One simply cannot use
a  late  text  from  Adz.sfe#czfe  4vof  (5:21)
about marriage at 18 as relevant for the
marriage of Jesus and Mary. We cannot
read back the evidence  of a later time
into an earlier one in that way. Suddenly,
in  the  middle  of  the  book,  Basser
defends his dating method, pointing out
that  rabbis  had  a  conservative  culture
and  incorporated  early  traditions  into
their texts.  That  is  fine  up  to  a  point.
It  does justify  us  placing  Gospel  and
Midrash side by side,  to  explore if the
same  methods  and  points  are  being
made.  But  it  does  not justify  drawing
historical  conclusions  from  late  texts.
Basser  frequently  goes  too  far.  He
refuses  to  accord to  rabbinic  literature
the  same  rigorous  historical  criticism
which he uses for Christian texts.

Now  to  the  delights  of the  book.
Firstly,  Basser  realises  the  immense
value  of the  Christian  scriptures  for
Jewish history "The value of the Gospels
for  understanding  the  continuity  of
Jewish customs and word usage cannot
be  overemphasised"  (114).   Customs
such as the father naming the child, the
handing round of the Kiddush cup, the
use of baptism (fei/I./czfe/ for repentance,
and the use  of words  such as j7oscz7772c}
are  pieces  of  evidence  in  the  great
jigsaw  of the  history  of Jewish  life.
Secondly,  Basser  explains  with  great
clarity how Matthew is a "z.c7rczsfe, using
the  methods  of the  rabbis  to  expound
the Hebrew Bible. "A word in a biblical
text is like a door that opens onto many
rooms."  When  Mattbew  frequently
states  that  something  happened  ``to
fulfil  the  scripture",  he  was  using  the
technique of an over-literal interpretation
common  in  77€z.c7rczs¢.   Thirdly,   Basser

quotes  hundreds  of  rabbinic  parallels
to  Matthew,  on  subjects  as  diverse  as
idols conveying impurity (71), through
to  healing  by  touch  (210)  and  even
rabbinic  powers  to  raise  the   dead
(249).   It  is   interesting  to  note  that
as  Matthew  proceeds,   Basser  finds
himself  frequently  pointing  to  clear
differences  between  rabbinic  opinions
and Matthew's. The tone of the gospel
changes  too,  as  Jesus  appears  a  less
gentle,  more  severe  character.  From
Chapter 8  onwards, we find references
to  non-Jews  having  greater  faith  than

Jews. From this point too, Basser finds
the text increasingly hard to understand,
acknowledging the difficulty in the logic
of Matthew's arguments.

What picture does Basser give us of
Jesus? To him, Jesus the Jew was a cfecrsz.d
who  lived  his  life  according  to  rules
which went furfuer than the law demands.
TheTorahteaches"loveyourneighbour",
butJesustaught"loveyourenemy".Even
the  one  who  "commits  adultery  in  his
heart" is to be condemned, and adultery
should be,  according to  Jesus,  the  only
grounds for divorce. Basser shows how
the rabbis similarly stretched other texts
beyond  the  literal  meaning,  and  most
inportantly, shows how such a midrashic
method might have existed in Matthew's
time,  "part  of a  complex  and  ongoing
homiletic  performance...  nothing  short
of sheer poetly'  (156).  The  book  ends
with  the  feeding  of the  five  thousand
(Matthew  14),  which  Basser  describes
as a brilliantly written narrative in which
"the  time  of  This  World  is  passing

throughanontologicalportal,throughthe
lookingglassandintothedreamrealityof
the Next World" (343).

When   it   comes   to   the   "great
commandments",  love  of  God  and
love  of  neighbour,  it  has  often  been
remarked how similar are the teachings
of Jesus  and  the  rabbis.  Basser points
out that one element missing from the
Christian  texts  is  the  importance  of
study.  He  feels  this  is  because  Jesus'
audience were Galilean peasants unable
to  study,  perhaps  antagonistic  to  the
scholarly class (165). If so, that original
Galilean  audience  were  responsible
for  a  difference  which  has  remained
between  popular Judaism  and  popular
Christianity to this day.

Most Christians would no doubt take
issue with Basser's interpretation of the
wide  road  which  leads  to  destruction,
and the narrow road which leads to life
(Matthew  7:  13  -14):  "Jesus'  teaching
here  is  exclusive  and  elitist.  It  holds
little  encouragement  for  the  masses."
In this respect, Basser is in the tradition
of  another  of  my  teachers,  Hyam
Maccoby, of blessed memory, defending
Judaism as a more populist religion than
Christianity. It remains an unfashionable
view, but one that needs to be heard. As
for whether Matthew was Jewish or not,
that we  shall never know.  Clear  is  the
fact  that  his  gospel  has  a  very  Jewish
tone to it for the first seven chapters, but
tuns bitter as it proceeds I

RABBI   DR   MICHAEL   HILTON   j.s   cl
distinguished  scholar  in  the  field  of  Jewish-
Christian dialogue. He has pioneered work on the
Christian irfluence on Judaism. He is the Rabbi Of
Kol Chat - Hatch End Jewish Comrrmnity in oulei.
North Twest London.
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Re-dedication service,  1951

Thanksgiving Service to celebrate the completion Of the new Synagogue,1991
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OF THE LIBERAL
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reminiscencesofitsmembers,1eadersand
others  associated with the  Synagogue.
As its centenary approaches, these oral
histories are being drawn together with
other primary materials to produce a
history of the Synagogue, mainly in the
words of those who have played a part
in its development.

The materials show that while some
featuresoftheSynagoguehaveremained
constant, there has also been significant
change. Continuity and change, a central
theme of Liberal Judaism, characterises
the first century of the LJS that began
in  1911.

Thestandardssetforethicalbehaviour
bytheearlyleadershipoftheSynagogue
can  be  seen  in  the  activities  both  of
individual members  of the LJS  and of
thecongregationcollectivelythroug#iout
the Synagogue's history.

Shortly before the First World War,
Basil  Henriques,  a  founding  member
of the LJS, set up a Boys' Club in the
East End of London. With the financial
support of the LJS and the West London
Synagogue,  Heuriques  subsequently
opened  the  St  George's  Settlement.
Young  people  from  the  LJS  arranged
tea  parties  for  children  and  started  a
Little Brother and Sister scheme at the
Settlement. The Women's Society made
clothes  for  the  Alice  Model  nursery
based there. Other LJS members donated
theirskillsandtime,likehelpingtoruna
`Poor Man's Lawyer' scheme.
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The  LJS  remained  involved  in  the
East End for many years but was  also
involved in social action closer to home.
The Alumni Society,  a young people's
group,  ran  a  playgroup  for  children
living in Marylebone.  In the inter-war
years the Synagogue established a club
for local men who became unemployed
during the Great Depression. The other
great cause at this time was support for
those  affected  by the  rise  of Nazism.
Following  the  leadership  shown  by
Rabbi  Mattuck,  the  first  LJS  Senior
Rabbi,theWomen'sSocietyinparticular
washighlyeffectiveinsecuringpassages
for  refugees  and  supporting  them  on
their arrival.

Soon    after   the   War    a   non-
denominationalDarbyandJoanclubwas
founded by the Women's Society. There
was soon a waiting list for membership
of the  club  which  continued  for  over
fifty years. The Out and About Club for
disabled people was set up along similar
lines and has now been ruining for over
fortyyears.Aswiththegeneratiousbefore
them, many LJS members continue to be
`compulsive volunteers' in organisatious

such as the Citizeus' Advice Bureau and
with charities for children and disabled
people.

More recently the LJS's social action
activities  have  included  twinning  the
Synagoguewithaprogressivecommunity
in  the  Ukraine,  organising  parcels  to
be  sent  to  Belarus  and  supporting  the
Bayswater  Family  Centre  which helps
homeless finilies and asylum seekers.

Soon after his arrival, Rabbi Mattuck

introduced Sunday services, in addition
to the  Sabbath services, to which well
known  speakers  were  invited  to  talk
on  topical  issues.  During  the  General
Strike of 1926 Rabbi Mattuck described
the  miners'  strike  as  a  `1ock  out'  and
a Social Issues  Committee was  set up
under  the  leadership  of the  Assistant
Minister Leslie Edgar. The Committee
additionally  contributed its  views to  a
number of contemporary debates  such
as  to  the  Government  committee  on
artificial ins emination.

After  the  Second  World  War,  the
Synagoguebecameinvolvedinavariety
of campaigns,  the  most prominent  of
which was the support given to  Soviet
Jewry under the leadership of Margaret
and  George  Rigal.  Members  of the
Synagogue  were  involved  in  protest
meetings  and visited refuseniks  in the
SovietUhionaswellashelpinginmany
practical ways  such as  collecting food
forprisoners.

MargaretRIgalwentontofoundwith
Rita Eker the 35s Women's Committee
for Soviet Jewry, which was successful
inattractingmediaattentionandevolved
intoacharitywhichcontinuestosupport
the  victims  of  oppression.   Similar
leadershipwasdemonstratedbyBarbara
Brandenburger  who,  in  1993,  set  up
the  interfaith Bosnian  Support  Group.
Over many years this group supported
the  Muslim  Serbs  affected  by  `ethnic
cleansing' in the former Yugoslavia.

By far the most controversial issue on
which the LJS has spoken out over the
years is that of the policies of the State
of Israel.  Although  a  range  of views
was  evident before the  Second World
War,  the  leadership  of the  LJS  was
predominantly anti-Zionist. As a result
of the Holocaust,  the  founding  of the
State of Israel, and concern for the fate
of displaced European Jews, there was
a  discernible  shift  in the  Synagogue's
attitude towards Zionism. The Women's
SocietystartedtoraisemoneyforJewish
immigrants  in  camps  and  reception
centres  in Israel  and in  1953  a Group
of Friends of the Hebrew University of
Jerusalem  was  set  up..  Lily  Montagu,
one of the founders of the LJS, who had
been strongly anti-Zionist, was involved
in supporting Progressive instrfutions in
Israel. The new prayer book, Service of
the  Heart,  edited by LJS  Rabbis  John
Rayner and Chain Stem and published
in  1967,  contained several prayers  for
Israel.

The  Six  Day  and  the  Yon  Kippur
Wars  accelerated this  growing  support
for Israel. But when Israelis  continued
to  occupy  the  West  Bank,  concerns
emerged. By the late 1970s, LJS rabbis
were voicing their misgivings publicly,



causing  a  furore  within  the  Liberal
movement.  With  the  backing  of the
Synagogue's  lay-leadership,  Rabbis
Rayner  and  Goldberg  continued  to
condemn  the  occupation  of the  West
Bank and the war in Lebanon, although
they were at pains to point out that their
criticisms of Israeli policy did not mean
that  they  were  anti-Zionist  but  they
stemmed from their love for Israel.

While  the  debates  went  on,  the
LJS  continued  to  support  Progressive
Jewish communities  in Israel  and lent
its  support to peace  initiatives.  Today,
younger LJS  members  are,  in general,
pro-Israel,  although not unquestioning
of  Israel's  policies.   Some  longer-
standing  members  remain  concerned
about events  in Israel.  h recent years
the LJS has been particularly critical of
inequalities  towards  women  in  Israel,
includingthetreatmentofthoseinvolved
in the Women of the Wall group which
represents  women  from  all  Jewish
denominations.

In  its  early  years,  Lily  Montagu
provided   a   role   model   for   the
involvement of women in every aspect
of the  Synagogue,  particularly  once
the decision was taken in 1918 that she
should be  allowed to  give  semons  at
its main services,  a very radical move
at  the  time.  Women  LJS  members
were very active in the inter-war years
but,  as  with  society  as  a  whole,  they
were  mainly  confined  to  stereotypical
roles - caring for the Synagogue linens,
arranging flowers , catering for functions
and  welfare  activities.  This  remained
the  case  after the  Second World War,
althouch women became more visible
and vocal.

By  the  1970s,  more  women  were
working and no longer had the time to
be involved in the Women's Society. As
time went by, they became increasingly
disinclined  to  linit  their  participation
to  segregated  activities.  Encouraged
by the  appointment of women rabbis,
women members  began to  move  into
mainstream decision making processes.
The LJS currently has a female Senior
Rabbi,  Alexandra Wright,  the  current
Cbairman of the  Council is  a woman,
Rita Adler,  and  women  chair  several
Synagogue committees.

The first lay-leaders of the Synagogue
were  generally  opposed  to  mixed
marriages and did not make it easy for
people to convert to Judaism but once
Rabbi  Mattuck  arrived,  the  approach
taken to intermarriage and to conversion
became less dogmatic. Since that time,
the Synagogue has taken an increasingly
inclusive  approach  to  intermarriage,
conversion and the question of Jewish
identity.  Gradually  the  LJS  came  to
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welcome  into  its  membership  those
considering or aheady in a mixed-faith
marriage without placing an onus on the
non-Jewish partner to  convert.  By the
1980s, it had taken this approach a step
further  by  being  prepared  to  provide
blessingsformixed-faithmariagesonce
the  decision to  do  so  had been taken
by the ULPS Rabbinic Conference. h
1994,  the  Synagogue  introduced  the
membership  category  of  "Friends"
enabhig non-Jewish people to join the
Synagogue.  In  the  last  ten  years  the
LJS  has  also  been  at the  forefront  in
welcoming  into  its  membership  and
supporting commitment ceremonies for
same-sex couples.

Rabbi  Mattuck's  Sunday  services
provided a forum where non-Jews could
meetJewishpeopleandleammoreabout
Judaism at a time when anti-Semitism
was  being  fomented  in  Germany
and  spread  by  British  Fascists.  The
Synagogue's  involvement  in  interfaith
dialogue was placed on a more formal
footing when, in  1924, the Synagogue
convened an interfaith conference which
led  to  the  founding  of the  London
Society  of Jews  and  Christians,  the
oldest interfaith organisation of its kind.
Rabbi Mattuck also became involved in
a nulnber of other interfaith committees
and  delivered  many  addresses   on
iuterfalth issues.

hl949,thefirstactofjointworshipat
the LJS was organised. Representatives
from  local  churches  were  invited  to
participate  in  a  Friday  night  service
at  which  Canon  Collins  of St  Paul's
Cathedral gave the address. LJS rabbis
have also often been involved with the
Council of Christians and Jews. h the
late  1970s  the  Synagogue's  interfaith
work  was  expanded  by  promoting
dialogue  with  the  rapidly  increasing
Muslim community. Tripartite meetings
took place between the LJS,  St John's
Wood  Church  and  the  recently  built
London  Central  Mosque  in  Regent's
Park.

h recent years,  the  Synagogue has
continued  to  host  interfaith  events
such  as  the  Multi-Faith  Service  of
Reconciliation to remember the victims
of the  London  bombings  of 7  July
2005.  h December 2007, Rabbi Mark
Solomon officiated at the Westminster
Abbey  celebration  of Advent  and
Chanukkah,  the first  such  event to  be
held in London.  The LJS  continues to
hostlecturesandeventsorganisedbythe
London Society of Jews and Christians
andRabbiAlexandraWrightisafounder
member of a local Jewish, Christian and
Muslim clergy group called Pathways:
Faiths  in  Conversation  in  North-West
London  which  has  facilitated  good

relationswiththeMosqueandChurches
as well as intra-faith working with the
localMasortiandOrthodoxs}magogues.

While  there  has  been  significant
continuity  in  the  affairs  of the  LJS,

The mc[in founders
Of hiberal J:udalsm,

hily Mohiagu, Cloude
Mohief tore and Rabbi
Israel Maftuck, often

referred to as the
`Three Ms ' , stressed

the dynanric nature Of
Judaism, its relevance
to mode::rn ti,mes cand its

p otendal contribution
to oreating an ethical

and just society.

equally striking are the ways in which
it  has  changed  over  the  years  as
demonstrated  in  its  congregation,  the
community  life  of the  Synagogue,  its
rabbinic leadership and its approach to
worship-

When it was first established, a large
proportion  of the  LJS's  congregation
came  from  what  is  referred  to  as  the
`Cousinhood',  many  of whom  were

friends and relatives of its leaders. But
the congregation was never completely
homogenous  and  from  the  outset  the
Synagogue attracted members from all
walksoflifeandforavarietyofdifferent
reasons:  the  convenience  of services
being  held  on  a  Saturday  afternoon,
the use of English which made services
intelligible,thefactthatmenandwomen
were able to sit together, the availability
of a religious education for children, or
therationalapproachofLiberalJudaism.

The  congregation  of the  LJS  has
become  ever  more  diverse.  During
the   1930s  and   1940s,  a  significant
number of refugees from Europe joined
it  and,  in  the  post  war  years,  many
people joined who had re-thought their
approach to Judaism or who had been
exposed to  new  influences  during  the
war. As  young people  took advantage
of new  educational  opportunities  and
became more mobile,  they brought to
the  Synagogue partners  from  different
backgrounds (Jewish and non-Jewish).
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Today, some of the families included
in  the  LJS's  founding  congregation
are  still  Synagogue  members  but  the
community  is  more  cosmopolitan  and
representative  of  London's  diverse
population.  The  congregation  includes
a  significant  number  of Americans
attracted to  living in the  area because
of the  American  School  in  St  John's
Wood. As with society as a whole, the
congregation  is  now  more  educated
and a higher proportion is employed in
lniddle class professions.

As  membership  of  the  LJS  has
changed, so has its need for social and
welfare  provision.  In  its  early  years,
attention  was  given  to  ensuring  all
members had a meaningful role to play
inthelifeoftheSynagogueandactivities
wereorganisedthatappealedtodifferent
generations.  The  Women's  Society
organised  various  activities  including
hospital  visiting  and  supporting  older
people in the congregation. The Alumni
Societyprovidedasociallifeandasounce
of future partners for young people.  It
flourished after the Second World War
when friends were reunited and young
people were intent on socialising.

After  its  major  war  efforts,  the
Women'sSocietygaverenewedattention
to  welfare  activities.  It  established  a
luncheon  club,  Restaurant  Tuesday,
and  a  home  for  older  people,  Peggy
Lang House.  Over time, the  emphasis
on  congregational  welfare  became
more pronounced and it was no longer
exclusively a female province. In 1991,
the  Women's  Society  ceased but new
groupingshavecariedonitswelfarerole.
As the numbers  of those needing care
has increased, not only has volunteering
expanded  but  welfare  activities  have
been placed on a professional footing.
The  LJS  now has  a Community Care
Co-ordinator who supports an array of
groups (a Bereavement Support Group,
a Tea and Video  Club,  and a Keep  in
Touch group). Although young people
now largely 'choose to socialise outside
the  Synagogue,  the  LJS  continues  to
promoteactivitieswhichappealtothem.

The  rabbinic  leadership  of the  LJS
has  helped  to  shape  the  changing
membership  and  the  response  to  its
shifting needs. However, the nature of
rabbinic leadership has also evolved.

When  Rabbi  Mattuck  arrived  from
America in 1912 he made an immediate
impact on the embryonic congregation
of the  LJS,  on Anglo-Jewry  and  on
wider  society.  He  is  best remembered
forhischarismaticoratoryandhisability
to  articulate  the  message  of Liberal
Judaism.  The  LJS  senior  rabbis  who
followed him built on the foundations
he  laid.  Rabbi  Leslie  Edgar  provided
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a vital link between the pre- and post-
war  generations,  while  Rabbi  John
Rayner  moved  the  synagogue  on  to
the next stage in its history by placing
a greater emphasis  on observance  and
Jewishtraditions.RabbiDavidGoldberg
increased  the  Synagogue's  profile  in
the wider world and Rabbi Alexandra
WrighthasemphasisedtheSynagogue's
roles as a place of meeting and a place
of education to  maintain the  cohesion
of the  Synagogue's   disparate  and
geogra.phically scattered community.

Apart from the  distinctive  contribu-
tions made by successive senior rabbis,
therehasbeenagradualshiftinthestyle
of rabbinic  leadership.  While  Rabbi
Mattuck  provided  what  might  be  de-
scribed as `heroic leadership', over time
a fom of leadership has emerged which
ismoreabout`1eadingfromwithin'.Itis
characterised by highlighting the skills
and  commitment  that  exist within the
congregationandhamessingthosetothe
running ofthe Synagogue, co-ordinating
and supporting volunteers in Synagogue
activities and providing a role model for
its values. According to some of those
who  have  contributed  their  reminis-
cences,thisshifthasbecome|)articularly
apparent since women rabbis were ap-
pointed at the Synagogue in the 1980s.

When  talking  about  the  way  the
LJS   has   changed  over  the  years,
people most often point to the changes
that  have  taken  place  in  forms  of
worship, rituals, and liturgy h its early
days,  LJS  services  largely  followed
the  format  established  by  the  Jewish
Religious Union prior to  founding the
LJS.  They  were  mainly  in  English,
included  English  hymns,  scripture
readings  were  chosen  at  random  and
services were comparatively short even
though sermons were longer than they
now are. Although on his arrival Rabbi
Mattuck experimented with the timing
of services,  when  holding  mid-week
services close to where people worked,
this  format  endured  for  many  years.
The Synagogue celebrated all the main
Jewish festivals and High Holydays, but
they were generally referred to by their
English names.

It was  not until  after the Holocaust
and the founding of the State of Israel
that  a significant  shift  occurred in the
spirfual  life  of the  Synagogue.  Rabbi
John Rayner, who had come to England
via the Kindertransport, had a different
perspective  from  Rabbi  Mattuck.  He
gradually reintroduced more traditional
elements  to  services  such  as  reading
fromthescrollaccordingtothesetTorah
cycle, providing that the portions were
suitable. He encouraged the re-adoption
of certain rituals, such as the wearing of

kippot during services. Services becanre
longerandmoreHebrewwasintroduced
buttheyalsobecamemoreparticipative.

The  changes  led  by  Rabbi  John
Rayner  have  continued  under  the
senior rabbis and associate rabbis who
succeeded him. They have partly been
a response to changes in wider society,
but  they  have  also  been  a  response
to  changing  expectations  of the  more
diverse membership of the Synagogue.

Atfacevalue,itmayappearthatthese
forcesarecontradictory.Theblendofthe
two has, in fact, ensured that the Syna-
gogue has remained consistent with the
basic tenets of Liberal Judaism.

ThemalnfoundersofLiberalJudaism,
Lily Montagu,  Claude Montefiore  and
Rabbi  Israel  Mattuck,  often  referred
to  as  the   `Three  Ms',  stressed  the
dynamic nature of Judaism, its relevance
to  modern  times  and  its  potential
contribution to  creating an ethical  and
just society. In `The Essentials ofLiberal
Judaism', Rabbi Mattuck stated that the
aim was for Liberal Judaism `to develop
as  life  changes  and  human  thought
grows'.  The  LJS  has  adapted  to  new
social conditions and changes in social
outlook. Its leadership on intermaITiage
and same-sex partnerships are examples
of this.  It  has  also  always  been  an
outward looking community, willing to
engage with the wider world and speak
out  on  contemporary  social  issues.
This  and  its  continuing  commitment
to  challenging  discrimination  are  also
consistent  with  the  emphasis  that  the
Synagogue's  founders  placed  on  the
teachings of the prophets.

Some  of the  changes  in  the  LJS's
history have been relatively swift, such
as the new  observances  introduced by
Rabbi  John  Rayner  during  the  1960s
arid 1970s for Shavuot, Tu bi-Sh'vat arid
yo773  %cz-4/z772cr 'e/Z.   Sometimes  changes
have  been  slower  because  they  have
been  controversial  and have provoked
resistance.  For  example,  the  LJS  was
the last Liberal synagogue to introduce
Bar  and  Bat  Mitzvah  ceremonies.
Many innovations  have been tried but
subsequently  dropped  because  of the
extent of dissent, such as the processing
of the  scrolls.  On the  occasions when
the  Torah  portion  is  chanted  during
the  Shabbat morning  service,  there  is
still a ffisson of concern amongst some
congregants.

Both  the  varying  pace  of  change
and the resistance to  it are illustrative
of the importance that Liberal Judaism
has placed on looking to the Torah for
guidance rather than instruction, whilst
encouraging  individual  members  to
consider their individual and collective
consciences.  The  Three  Ms  sought



a  form  of Judaism  that  would  have
spiritual  and moral  meaning for those
who  practised  it.  They  encouraged
people  to  make  choices  and  to  take
responsibility  for  their  own  Jewish
lives  (Rabbi  Elizabeth  Tikvch  Sarah,
Compelling  Commitments:  A  radical
re-thinkofLiberalJudaism?).

Many  of the  changes  which  have
occurred  at  the  LJS  have  been  the
outcome  of  extensive  deliberation.
Before   re-introducing   traditional
practices and adopting new ones, Rabbi
John  Rayner  spent  time  in  dialogue
with the congregation on their pros and
cons.  Similarly, when the LJS  Council
endorsed the Liberal Judaism  decision
to  introduce  blessings  for  same-sex
partnerships, much time was devoted to
listening to the congregation's views on
the fomi which the ceremonies  should
take.

This careful consideration and debate
isemblematicoftheintellectualintegrity
that was so important to the Three M's.
They  required  Liberal  Jews  to  think
and  rethink  their  observances.  They
imprinted on the  Synagogue the belief
that all religious practices should have
a clear rationale and should be carefully
scrutinised.  In  her  article,   `Spiritual
Possibilities of Judaism Today' (Jewish
Quarterly  Review  1899,  pp  216-231),
Lily Montagu implored Jewish people
to:

. . .  sift, with all reverence, the pure from
theimpureinthelawswhichourancestors
fomulated...
For  some  members  of  the  LJS,

adherence  to  the  somewhat  austere
and  universalistic  Liberal  Judaism
established  by  its  founders  continues
to be paramount; they see the changes
that  have  been  introduced  over  the
years, especially in respect of forms of
worship,  as   `neo-conservatism'.  For
others  however,  their goal  is  to  make
the  connection  between  the  ethics  of
the prophets and Jewish traditions  and
ritual  observance.  Some people,  while
not being totally comfortable with the
changes,  understand  the  reasons  for
them.

This diversity. of opinion is not only
accommodatedbutpositivelyvaluedby
the Synagogue. As Rabbi Israel Mattuck
saidinhisinductionsermonin1912,`To
sacrifice principle to conformity would
jeopardise our cause'.

In the  face  of stiff opposition  from
Anglo-Jewry,  the  founders  of the  LJS
workedtirelesslytoestablishitsposition
within  the  Jewish  community  and  in
wider  society.  They  wanted  to  show
the outside world that Judaism was not
just a tribal,  `oriental' religion, but had
contributed greatly to the spiritual and
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moral ideas of the Western world -see
Rabbi  Mattuck's  `The  Essentials  of
LiberalJudaism'.Theyalsowantedtheir
expression of Judaism to be recognised
as having a gravitas, nobility, decorum

The i;ounders Of the
LJS wanted to show

the outside world that
Judaism was not just

a tribal, `oriental'
rdigion, but had

contributed greatly
to the spirhaal and
moral ideas Of the

TIfestern world

that  was  at  least  equal  to  Anglican
worship.

By the time that Lily Montagu died
in  1963,  this  had  been  achieved  in
some  measure.  The  Synagogue  had  a
large  and  still  growing  membership,
a  national  profile,  a thriving  Religion
School  which  was  helping  to  ensure
that Liberal values were carded forward
from  one  generation  to  the  next;  its
members were involved in social action
and contemporary social issues and the
Synagogue  was  actively  engaged  in
interfaith dialogue.

Rabbi John Rayner was  determined
to build on the work of the Synagogue's
founders.  He  set  out  his  ambitions  in
a  sermon  that  he  gave  at  the  LJS  in
1963  called  27ze  Ivexz  C7?crpfer.  While
he  remained  committed  to  Liberal
Judaism's original air of stemming the
tide of assimilation, he wanted to achieve
much more and set the Synagogue (and
the  wider  Liberal  Jewish  movement)
the  objective  of becoming  a  serious
altemative to Orthodoxy by:

...  the  painstaking  application  of the
principles  [of Liberal Judaism]  to  every
detail  of the  religious  life.  It  requires
that we should build up a kind of Liberal
Jewish  Halachah,  firmly  grounded  in
Jewishtradition,thoroughlymodeminits
conclusions, compreheusive in its scope,
unimpeachable in its reasoning.
During   the    1970s    and    1980s

membership of the LJS  declined as its
younger members married,  moved out
to  the  suburbs  and joined Progressive
synagogues  closer to  home.  However,

for  many  years,  membership  of the
LJS  has  been  relatively  stable  in  a
demographically declining community.
In addition, at a time when the country
has  an  aging  population,  the  average
age  of  congregants  is   decreasing.
Although young people may disengage
from  synagogue  life  when  they  go
off to  university  and  when  they  are
establishing their careers,  they tend to
retumandbecomeactiveoncetheyhave
families of their own.

Not only does the Synagogue retain
many  of its  members,  its  appeal  has
widened.  Because  of the  clarity  of
its  message  and  its  willingness  to
respond to the needs of new members,
it  has  steadily  become  more  of  `a
synagogue  of choice'  and  no  longer
operates  at  the  extreme  margins  of
Anglo-Jewry.  The  careful  balance  it
strikes  between continuity  and change
attracts those who formerly belonged to
anOrthodoxsynagogue,thosewhowish
to convert from other religions, as well
as those who might not have belonged
to a synagogue were it not for the LJS's
inclusive approach.

The LJS has broadened its appeal and
has, in many ways, become part of the
Jewish  establishment.  Although  some
feel  that this  has  been  at the  expense
of the radicalism and pioneering spirit
which  imbued  its  early  years,  others
argue  that  the  loss  of the  spirit  of
adventure is due to the mere passage of
time and the change in social climate -
while the message is no less potent, its
ideasarenolongernovelinthewaythey
were a hundred years ago.

In  his  semion  cited  above,  Rabbi
John  Rayner  stated  his  hope  that  the
LJS might,

` .... prove  that  our  Judaism  is,  in  Lily

Montagu's  favourite  phrase,  a  living
Judaism.  Only  then  will  the  second
chapter of our history be a worthy sequel
to the first.
This  aspiration  could  be  repeated

today as the LJS is about to celebrate its
centenary. If the Synagogue continues to
adaptandchange,tomaintaincontinuity
in its activities and, as a result, to remain
true to the spirit of Liberal Judaism, the
likelihood  is  that  the  Synagogue  will
remainasthecountry'soldestandlargest
Liberal congregation in a hundred years
time. As Rabbi Alexandra Wright said
in her Rosh Hashanah sermon in 2010:

`The   congregation  is  gathering

momentum, is making plans and honing
its message' .

PA:MForx is an independent consultant working
in the public sector.  She has written extensively
on leadership and diversity issues. She is `friend'
Of the Liberal Jewish  Synagogue and co-editor
Of the f;orthcoming  book  on  the  history  Of the
Synagogue.
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Darby and Joan Club Outing 1949

Alumni Chanukah Dinner,1950s

IIS volunteers at Sairsbury's on Mitzrvah Day
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A  JUMBLED   IDENTITY
Brenda Dinsdale

D 0 YOU BELIEVE IN FATE?
Do you think some things  are
just  `meant',  bes¢erz,  call  it

what you will. I'm not sure.
In 1993, my husband and I responded

to   a  newspaper  article   asking  for
volunteer  families  to  `give  a  Russian
oxphan a respite  holiday'.  These were
Belarussian  kids,  still  living  with  the
after effects  of the  Chemobyl nuclear
disaster.  Chemobyl,  then,  was  still  in
the former Soviet Union, an area with
which many Jewish people identify. For
many of us it is `the old country', where
we originated.

We   awaited   our   visitor   with
excitement  as  well  as  trepidation.  We
had  a  mental  picture  of the  child  we
were about to welcome into our home.
We  considered  that,   coming  from
an  orphanage,  he  might  bring  with
him  some  other  little   `visitors'.  We
wondered if he would be a bedwetter.
Would  we  be  able  to  communicate?
Would he eat our food?

From  the  moment  he  arrived,  our
worries  proved  unfounded.  He  fitted
into our family as if he had been born
to us. I told my husband that I thought
the  boy  was  Jewish.  Although,  when
asked,  the  lad  said  `no'!  Despite  the
language difficulties, we established an
immediate rapport. I managed to dredge
up some of the words of my childhood,
suaprising  even  myself when  I  asked
him  if he  wanted  another pczc7alsfefrcz  -

pillow.
We   had   an   enchanting   month,

viewing our country through his eyes.
We  leaned  to  appreciate  things  and
not take them for granted.  Every new
experience for him was a memory for us
to preserve. If we could have stretched
out a hand, plucked the sun, the moon
and the  stars  from  the  sky  we  would
have given them as a gift. In return, this
eleven year old boy had stretched out
his hand and taken hold of our hearts.

The  hardest  thing  we  had  to  do
was say goodbye when he returned to
Belarus. We had leaned a bit about his
life. His birth mother was an alcoholic.
He was  a ward of the  State.  We were
distraught  at  the  details  of his  life  in
the  oxphanage - the  cold,  the  lack  of
food and the general hardship. We cried
as we said goodbye. He cried, too. We

had no idea when, if ever, we would see
him again.

We  did.  He  came  back  every  year
until  he  was  sixteen -  each  time  for
a  month.   In  between  holidays  we
wrote, sent gifts and worried about our
`Russian son'.  I visited the orphanage

and met some of his friends. I declined
the  offer to  meet his  pet,  a rat  living
under the floorboards !

Then,   suddenly,   abruptly,   heart-
breakingly,  he  was  no  longer  eligible
forholidayswiththefacilitatingcharity.
What  could  we  do?  Could  we  say,
"Goodbye. You were our Russian son

but you cannot come anymore so have
a nice life?" No, of course not.

We decided to start a special charity,
aimed  at  helping  teenagers  in  Alex's
position. We offered him a Millenium
holiday and it was then that decisions
about his future were made.

One afternoon,  as dusk fell and the
shadows  in  my  bedroom  lengthened,
I found him lying on my bed,  crying.
C`Why  have  you  never  adopted  me,

Main?"  he  asked.  Why,  indeed.  Of
course,  we  had  considered  it  but  the
obstacles seemed too great to overcome.
We worried that, if we were refused, he
would  no  longer  be  able  to  come  for
his holiday.  So, whilst loving him and
caring for him, worrying about him and
doing  our very  best to  keep  in  touch,
we took the line of least resistance and
did nothing.

So,  there  we  were  in the winter  of
2000, with a very upset young man who
only  wanted  a  family.  We  offered  an
education.  It was  all we could do.  We
explained that we  would  sponsor him
through College and he would live with
us.  In all  ways,  other than the  official
paperwork,  he  would be  our  son.  He
asked what he would have to  do.  We
told him he would have to study hard
and that was all.

The  first  obstacle  occurred  when
I  received  a   `phone  call  from  the
British Embassy in Minsk. The Consul
explained they could not grant a study
visa to Alex for his engineering course
because  his  English  was  not  good
enough. I explained that he would also
be  leaning  English.  "He  did  not  tell
me  that",  said  the  Consul.  "Did  you
ask?"  I  replied.  Please  remember that
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Childhood

Alex  is  Russian.  Information  is  never
volunteered,  although  questions  are
always answered.

At the end of his first year's  study,
after time spent seriously improving his

English, Alex became the International
Student  of the  Year.  He  completed  a
BTec in electrical engineering, went on
to collect a Young Achiever's Award, an
IIND and an NVQ in Health and Safety.

Graduation

His tutors recommended University.
Can  you  imagine  what  this  meant

to  `an  orphanage  boy'  -  one  whose
greatest ambition as a child was to pass

continued on next page

With Rapert
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his  driving  test  and  work  as  a  lony
driver,  knowing  that  in  Belarus  this
would be almost unachievable.

So, university it was. And more hard
work, interspersed with the occasional
night out. By the time Alex graduated,
he  had  met  Clare,  the  girl  who  was
to  become  his  wife.  How  proud  we
all  were  as  we  watched  him  process
around Newcastle's  City Hall,  capped
and gowned, to be congratulated by the
Chancellor of Northumbria University.
I  swear  I  needed  a  larger  blouse  to
accommodate  my  heart,  which  was
bursting with pride.

And then work  and  a wedding.  By
this time, Tatiana, Alex's birth mother
had died as a result of smoke inhalation
when she was inebriated. But we have
always  felt  it was  important  for Alex
to  keep  his  links  with Belarus.  So  we

arranged  for his  cousins  to  attend his
wedding. I am not quite sure what they
made of the traditional ceremony, held
in  a  14th  century building.  No  parents
could have  been prouder  of their son
when,  without  faltering,  he  spoke  the
vows he had written.

Does this all sound like a fairy tale?
There were many tears and arguments
along the  way. Alex  once told me the
best  thing  I  had  ever  done  was  the
`serious talk' we had when he  arrived

in July 2000. I told him that he was not
on holiday like all his other visits. This
time,  it was real  life.  We would argue
with each other. We would not always
agree  and  he  would  have  to  learn  a
whole new way of behaviour. I said that
he might shout at me and I might even
shout at him. His response to that was
`never,  Man.  1'11 never shout  at you'.

Wedding day
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And for almost 6 months this was true.
It was uureal and unnatural. And then
the day came. I do not even remember
what the problem was. There was a bit
of `heated discussion' which ended in
Alex flouncing off to his room. Reality
had kicked in and we could settle down
into being a family. I could start to tell
him to `tidy your room', pick up the wet
towels and so on.

There was so much for him to learn.
Belarussian  culture  and  tradition  is
different  to  ours  and  we  wanted  to
ensure  that  at  no  time  did  we  even
imply  it  was  not  as  good  as  British.
I  think  we  have  succeeded.  He  has
retained  much  of the  cultural  aspects
of his  country of origin,  whilst at the
same time integrating and absorbing the
English way of life.

During the last eighteen years Alex
has  always  felt  insecure.  Not  about
his  place  in  our  family  but  with  his
place  in  England.  He  has  lived  with
the  continual  worry  that,  if he  failed
exams, his visa would not be renewed,
that he might not get a work permit. He
even  had  to  get  permission  from  the
Home  Office  before  he  could  many.
Every time he sent off his documents to
apply for a visa extension, we entered
a period  of stress  and wony.  Finally,
after extensive interviews, his passport
was stamped with `Indefinite Leave to
Remain'.  There had been times  when
we  had thought this  day would never
Come.

What  of the  future?  Alex  has  had
several aims in life. The young boy who
wanted to be  a lorry driver succeeded
in  passing  his  driving  test,  although
he works as a project engineer with an
oil  drilling  company.  He  achieved  a
level  of education beyond his  wildest
dreams.   He  is  married  to  a  typical
English Rose and, although they do not
have  children yet,  they  are  the  proud
`parents' of a menagerie of animals.

His  greatest  dream  came  true  on
December  lst  when  he  took  the  oath
of  allegiance  to  the  Queen  and  the
Government and became truly British.
Nothing can erase the memories of his
first hard years.  I  am not  sure  that he
wants that. But he has a wonderful life
ahead, secure with a wife and a family,
parents,  brothers  and  a  sister.  We  are
proud to call him  `son'. And the party
we will have to welcome him to Britain
is long overdue.

Is  he  Jewish?  Well,  he  tells  me  his
grandmother's mother was Jewish !

Fate? BeLsfeerz.? What do you think? .

BRENDA  DINSDALE  j.s'  Cfeczz.r  a/ Ivewcas//e
Reform  Synagogue  cind  Joint  President  Of  the
Representative Council Of North East Jewry She
is married and has three other children.
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LEO  BAECK COLLEGE
Europe's premier centre for
Progressive Jewish  learning

RABBINIC  COURSE
A five-year programme leading to
Rabbinic Ordination

HEBREw a jEwlsH  sTUDiEs
MA (full and  part-time studies available)
Courses in Jewish Studies
Occasional students welcome (p/ease ca///

EDUCATION
MA in Jewi.sh  Education  (part-time)
Advanced  Diploma in  Professi.onal Development:
Education,  Jewish Youth Work or Jewi.sh Community
(part-time)
Foundation Course for Religi.on School Teachers
(part-time)
Specialist Educational Consultancy work for
synagogues (early years to adult educati.on)

JEWISH  LIFELONG  LEARNING
Tailor-made courses,  resources and workshops
for Adult Education;  Summer  Institute;  Publi.c
Lecture Series;  Shjurjm;  Onli.ne D'var Torch
Library and  Resource Centre

LEO  BAECK COLLEGE
80 East  End  Road,  Finchley N3  2SY
T:  020 8349  5600   F:  020 8349  5619
E:  info@lbc.ac.uk  W:  www.`bc.ac.uk

Principal..  Rabbi  Professor Marc Saperstein
Vice Principal:  Rabbi  Dr Michael  Shire
Executive Director:  Stephen  Ross MSc FCII  FRSA

rmartinslowe
propengse#t:SdTst*teo9

Would you Like us to manage
your commercial property?
With over 5o years experience in commercial

property management, we offer services
covering every area of the sector; from
investment to valuation, rent collection
to landlord and tenant matters.

Call Martin Slowe direct on o2o 7284 94o2
or email mslowe@martinslowe.com
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QUEEN ANNE'S BOUNTY
is no more, for this fund established by Queen Arme in 1704

for the relief of the poorer clergy of the Church of
England was merged with the Ecclesiastical

Commission in 1948 to fomi the
Church Commissioners.

But the street which proudly bears her name lives on,
vigorously. There are accountants, architects,

solicitors, and surveyors all practising their professions,
all anxious to serve their clients and to maintain the

high standards which have come to be associated with
this well-preserved, dignified part of Georgian London.

We have practised here since 1951, offering clients
business management, investment guidance and
specialised tax advice, in addition to the more
conventional accounting and auditing services.

As the years go by the scope of our work widens,
and the calls for our professional help increase, reflecting

the fiscal and commercial complexities of the times:
but the results remain mutually rewarding.

LHWIS GOLDHN & C0
CHARTERED ACCOUNTANTS AND REGISTERED AUDITORS

40 Queen Anne Street, London WIG 9EL
Telephone: 020 7580 7313 Fax: 020 7580 2179

Email: fca@1ewis-golden.co.uk Website: www.lewis-golden.co.uk

NEIL BENSON OBE FC A A NDREW MOSS FC A D AVID EDWARDS ACA
STUART WEBB ER ACA CIA    KEITH MITCHELLACC A

AL EX PARKER ACA AMC T JONATHAN BRUCE CTA
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Rabbi Leo Baeck in Oppeln 1904

WE  SHALL
GROW STRONGER

THE PI.IRASE ` SIX DEGREES of
separation' became real for me as
the distance between myjob, my

grandfather's barmitzvah and Rabbi Leo
Baeck all came together this past year.

It   began  two   years   ago.   I   was
contacted  by  the  Head  Teacher  of  a
Community High School for the Arts in
Opole, Poland asking for information on
`their most famous citizen' Rabbi Leo

Baeck.  Their  Catholic  Head  Teacher
Beata  Maliszkiewicz  had  decided  to
begin a simple school project asking her
students to research the street on which
the  school  stood.  Unbeknownst to her
the  school  buildings  stand  on  the  site
of the former Neue Synagoge destroyed
on  the  night  of  9th  November   1938
as part  of the  infamous  Kristallnacht,
during  which  the  Nazis  set  light  to
many of Germany's synagogues. Next
to  the  Synagogue  stood  the  house  of
Rabbi Leo Baeck, of whom Beata and
her students had never heard.

As  their  research  developed,  Beata
began  collecting  information  about
RabbiBaeckandtheJewishcommunity
of opole, Oppeln, as it was known when
it  was  part  of Germany.  Soon  Beata
turned  to  us  at  Leo  Baeck  College.
Not  only  had  we  just  assembled  a

Riac£:ia5a::ffi:irsttireic5a;tfixahf:i;i:rnsa;f
of the  College  but  we  had  our  own
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Michael Shire

distinguished  scholar of Polish Jewry,
Professor  Ludwik  Finkelstein  who
offered  his  translation  services  to  the
school project.  It was  not long before
this  remarkable  Head  Teacher  had
organized a city wide exhibition of their
most  distinguished  citizen  which  was
held  in the  central  square  and  staffed
daily by students from the school.

The  school  students  asked  passing
citizens if they had ever heard of Rabbi
Baeck. Many responded in the negative
though  some  thought  that  they  had
heard  that  he  was  a  famous  football
star.  One  even  confidently  responded
that  she  had  heard  he  was  arriving
in  the  town  that  very  day.  This  non-
recognition  was  not  surprising,  since
the  original  German  population  of
Opole was completely displaced by the
Soviet army in  1945 and was replaced
with a transplanted Russian population
from the East.

Over  a  period  of months,  Beata's
project became a feature of the town's
newspaper   articles   and   attracted
regional interest.

But  this  project  in  Poland  grabbed
my  interest  not  only  because  of  the
connection  with  Leo  Baeck  and  the

College.  My great  grandparents  lived
and are buried in Opole.

The   Shire  -  originally   Scheyer
-  family  roots  are  in  Upper  Silesia,
that  eastern  enclave  of the  Prussian
Empire  where  Jews  were  welcomed
by Frederick the Great to enhance his
widening  economic  empire.  My  great
grandparents  Siegfried  and  Amalie
settled in the regional market town of
Oppeln  where  their  wholesale  grain
business  supplied  merchants  far  and
wide with provisions for farms, bakeries
and stores. An early photograph of their
four  storey  house  in  Oppeln  shows
the Scheyer family name adoming the
ground floor shop entrance.

Proud of their Prussian identity and
nationality they were also proud Jews,
joining the Neue Synagoge in the town
that was  led  by  the  innovative  Rabbi
Adolph  Wiener.  Though  he  had  been
raised as an Orthodox Jew, he was one
of the  first  generation  of rabbis  who
simultaneously trained at the university
and seminary. He established the Neue
Synagoge as a maj or Liberal synagogue
with  a  large membership  of over 700
souls. By 1897 it was prominent enough
to  attract  the  twenty-two  year  old
Rabbi Leo Baeck fresh from the Berlin
Reform  seminary,  the Hochschule  fur
die  Wissenschaft  des  Judentums,  to
succeed Rabbi Wiener when he retired.
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Beata Maliszhiewicz and Rabbi Dr Michael Shire, Opole, Poland, May 2009
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The new plaque in Hebrew, German and Polish
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The connection between the two rabbis
was cemented when Leo Baeck married
Natalie,  the  granddaughter  of  Rabbi
Wiener.

Not long after Rabbi Baeck arrived,
he conducted the barmitzvah ceremony
of  Emst  Scheyer,  the  eldest  son  of
Siegfried and Amalie, my grandfather.
A copy of Rabbi Baeck's school leaving
gift to  my  grandfather now  has pride
of place  in  my  office  at  Leo  Baeck
College.   Interestingly  enough  it  is  a
book  written  by  Rabbi  Baeck's  own
father, Samuel Baeck on the history of
the Jewish People.

Baeck had grown up in this part of
Silesia  and  was  returning  to  the  part
of the  country  in  which  he  felt  most
at  home.   Soon  after  he  arrived,  the
community moved from a  small non-
descript  synagogue  across  the  Oder
river  running  through  the  middle  of
the  town  to  a  magnificent  Temple  in
a  prestigious  suburb  with  the  rabbi's
house  next  door.  There  Baeck  wrote
his  most  famous  book,  `The  Essence
of Judaism',  as  a  defence  of Judaism
against  those  who  had  defamed  it,
particularly Christian theologians. This
book,  while  a  scholarly  analysis  of
Judaism as a classical religion of ethical
monotheism and  a brilliant exposition
of   its   historical   and   theological
principles,  was  soon  found  in  many
Jewish households as a standard work
on Judaism  for  a  modem  age  though
perhapsnotalwaysreadandunderstood.

Leo  Baeck  left  Oppeln  in  1907  to
serve a larger community in Dusseldorf
and  then  moved  to  Berlin  where  he
became  one  of  the  senior  rabbis  of
the   `Einheitsgemeinde',  the  unitary
community.  He  taught  Midrash  and
rabbinic  literature  at  the  Hochschule
fuer die  Wissenschaft  des  Judentums,
and later became its Director.  In time,
he  would  also  become  the  President
of the  Liberal  Rabbis  Association  as
well as National President of the cross-
communal  B'nai  Brith  organization.
It  was  to  him  that  all  German  Jews
tuned in 1933 as their spokesperson in
the face of increasing persecution and
defamation.

Leo Baeck was universally accepted
by Reform and Orthodox, Zionist and
non-Zionist as the undisputed spiritual
and  ethical  representative  of German
Jewry  as  its   1000  year  presence  was
coming to a tragic end. He immediately
undertook  to  transport  all  Jewish
children out of the  country as part of
the Kindertransport scheme. He helped

(          men and women to  emigrate  and find
employment elsewhere,  especially the
rabbis and scholars, but vowed himself

continued on next page
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to stay with the Jews of Germany until
the very end,  despite pleas  for him to
leave  and  lead  a new  life  in America
or England.

On    9th   November    1938,    the
beautiful Temple in Oppeln was razed
to the ground along with hundreds  of
synagogues across Germany as part of
the Nazi pogrom of Kristallnacht. This
was  the  end of Jewish  life  in  Oppeln
and was seen also as the end of German

Jewry.   Baeck  remained   in   Berlin
with those whose  age, the absence  of
visas and other circumstances had not
allowed  them  to  leave.  Each  month
brought  deportations  to  camps  in  the
East and eventually death.  Baeck was
deported in 1943, at the age of seventy,
to  the  Theresienstadt  concentration
camp near Prague. But he survived as
an  articulate witness to  the  horrors  of
the Shoah.

The tombstone Of Rabbi and Mrs Wiener

The original synagogue building
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Signed presentation copy to Ernst
Scheyer from Rabbi Leo Baeck 1904

Beata  and  her  students  became  so
engrossedinthisstorythattheydecided
to choreograph a dramatic presentation
of the life of Leo Baeck and the Jews
of  Oppeln.   Devised  as   a  dramatic
piece without words, this performance
was given to hundreds of schools and
colleges in Poland providing for many
their first knowledge of the Sfeoczfe and
the  vibrant  Jewish  life  in  Silesia  that
had existed before it.

In  2009,  my  family  and  I  visited
Oppeln and met Beata and her students.
We  were  shown  the  exhibition  of
Rabbi Baeck's life and work as well as
previously  unseen  pictures  of Jewish
life  in  Oppeln  before  the  war.  As
we  spoke  to  the  teenagers  who  had
researched and designed this exhibition,
we  were  moved  to  hear  that  Rabbi
Baeck had become their hero  because
of his universal values of determination,
compassion and endurance.

We  walked  out  of the  school  and
down  the  street  to  the  new  plaque
prominently  displayed  and  stating  in
Hebrew,  German  and Polish,  `On this
place stood the synagogue ....

As we walked across the Oder River
in  the  middle  of the  town,  we  were
shown the original synagogue that the
community vacated in 1903. Ironically
this  original  synagogue  building  still
stands, partly because it was no longer
being used as a synagogue in 1938 and
therefore not burnt and partly because,
being  situated  in  the middle  of town,
it  could  not  be   destroyed  without
damaging the buildings next to it.

With the photograph of the Scheyer
grain  store  in  hand,  we  spotted  the
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building.  The  ornamented  facade  of
the  building  remains  exactly  as  it
is  in  the  photograph  -  except  in  the
place  where  the  Scheyer  name  once
hung,  another  name  has  replaced  it.
Ringing  the  doorbell  and  identifying
ourselves,  we  were  welcomed  with
open arms by the family that had lived
there since my great grandparents left.
Their  opening  words  were,  ``We  have
been waiting for you". Remarkably the
heavy  continental  furniture  built  into
the walls of the house remain as it was
when my great grandparents left.

Alocalhistorianshowedusdocuments
from  the  `30s  preserved  in  the  local
archives announcing the annulment of
my  grandfather's  doctorate  -  which,
mercifully, he never knew about - and
the fact that he was being followed by
the Irish secret service on behalf of the
Gestapo when he emigrated to Dublin
in 1939. We have since recovered Irish
documents that confirm this Nazi-Irish
co-operation during the war, though it
never had any perceptible impact on the
new life he established there.

Finally we drove out of town to the
Jewish  cemetery,  each  stone recorded

by local Polish historians. We found the
stone  of Siegfried's  mother,  my  great
great grandmother.  Older parts  of the
cemetery  have  been  restored  though
many stones had fallen and were lying
amid the foliage on the ground.  More
recent parts of the cemetery up to 1938
are  still  to  be  restored.  Prominent  in
the very centre was the stone of Rabbi
and  Mrs  Adolph  Wiener  on  which
was  inscribed  their  names  and  dates
in German and, on the reverse of their
stone in Hebrew, the famous quotation
from Saul and Jonathan that they were
"lovely and pleasant in their lives and

in their deaths they were not divided."
That evening we were given a special

command performance of the dramatic
interpretation of Baeck's life in which
we were transfixed for fifty minutes by
one of the most poignant presentations
ofthejoy and celebration of Jewish life
followed  by  the  inescapable  disbelief
of persecution and cruelty of humanity.
With  almost  no  words  in  the  entire
piece  and  yet  with  the  recitation  of
the Hebrew and Polish alphabet, these
young  students  who  had  never met  a
Jew  in their lives,  enacted a powerful

representation  of  a  past  lost  and  a
heritage destroyed. It went way beyond
what you might expect of a High School
performance  and  the  intensity  of the
experience has stayed with us.

Since   our  visit,   Beata  has  been
awarded  the  Irena  Sendler  award  for
Holocaust  Education.  Along  with  her
students,  she has  published  a  cartoon
version  of the  life  of  Leo  Baeck  in
Polish  and  we  are  translating  it  into
English  and  making  it  available  to
Progressive Jews here and in the USA.

As  these  worlds  of Rabbi  Baeck,
pre-war German Jewry, Polish history
and  European  reconciliation  come
together,   I  reflect  on  the  words  of
Rabbi  Baeck as  he  emerged  in  1946,
from the dark days of the Shoah: "New
days  lie  before  us.  Twilight  hovers
over  the  earth.  Does  it  mean  sunset
or  dawn?  We believe  in the  dawn  of
light,  in  the  dawn  of  our  light.  We
should begin again, take up what was
interrupted.  We  shall  ourselves  grow
stronger in giving to others" I

RABBI DR MICIIAEL SIHRE is Wce Prj.#czpcr/
Of Leo Baeck College and a distinguished Jewish
educator.

Shire family standing in front Of 17 0derstrasse in Opole (Oppeln) May 2009

MANNA WINTEP 2011 27



Le Minimum humain
RC.nexions juive ct chteticnnc sur

lee ralcurs uni\'crselles c{ sur lc lien social

David Mcyei.

Jean-Mai-ie de Boui-queney

P1.Oface  d( Amin Maalouj

CAN  WE  DWELL TOGETHER?

Leonard Stern

LE NINIMUM HUMAIN:
REFLEnoNs ]ulvE ET
CHRETIENNE SUR LES

VALEURS UNIVERSELLES ET SUR
LE LIEN SOCIAL
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by David Meyer and

Jean-Marie de Bourqueney

IONCE RECEIVED A LETTER fi.om
a stranger responding to an article I
had written about the persistence of

anti-Semitism. It was a literate letter, and
it quoted from the Universal Declaration
of Human Rights, which states that all
human beings "are born free and equal in
dignityandrights."Mycorrespondentsaid
that to judge me from my own writing,
I  obviously subscribed to the  idea that
the Jews  are  God's  chosen people.  He
pointed out that the notions  of Jewish
chosenness  and universal equality were
"incompatible," and he wanted to know

which of the two ideas I accepted.
I  mulled over the  letter and tried to

determine  whether  it  was  written  in
good faith. He had signed his name and
provided a return address, so I gave him
the benefit of the doubt and sent a careful
reply.

I  explained  that  chosemess,  in  my
experience, had never meant superiority,
and   I   offered   up   some   standard
explanations:thatchosennessmeansJews
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areburdenedwithspecialresponsibilities,
not  endowed with  special privileges  or
rights. I cited the Yiddish joke about our
wishing God had chosen someone else. I
notedthatJewishsocialactivists,lawyers,
labour leaders, feminists and intellectuals
had for centuries played a prominent role
in promoting the liberal idea of universal
human rights.

Unfortunately  I  was  mistaken  about
my  correspondent's  good  faith  -  he
tuned  out,  in  subsequent  letters,  to  be
a  card-carrying  anti-Semite.  But  it was
curious to me that Jewish "chosenness"
played  and  continues  to  play,  since  he
still  writes  to  me,  a  central  role  in  his
anti-Jewish  cosmology.  I have to admit
that Jewish chosenness is a vexing issue,
and no honest Jew should be surprised to
know that this difficult doctrine can be a
source of Jewish estrangement from non-
Jewish society.

David  Meyer  specializes  in  tackling
controversial  subjects,  and he has  done
so  again  in  a  book-length  effort  to

reconcile  the  tension  between  Jewish
exceptionalism  and  universal  values.
I  do  not  know if Meyer's  illuminating
reflections would satisfy a bona fide anti-
Semite,  but they  made  me  feel  a  little
better.

A  graduate  of Leo  Baeck  College
and  the  former  spiritual  leader  of the
Brighton and Hove Reform Synagogue,
Meyer  is  well  known  across  Europe
as  an  author  and  lecturer.  One  of his
interests  is  interfaith  dialogue,  but with
a  twist.  Typically,  interfaith  dialogue
has  a  forced  quality,  as  participants
discuss  airbrushed  versions  of  each
other's  religions.  Meyer's  view  is  that
dishonest  conversations  are  of limited
use, so instead he promotes an approach
to  dialogue  that  is  brutally self-critical.
For  his  previous  book,  Painful  Verses
(2007),  he  teamed  up  with  an  Islamic
and a Christian scholar and together the
three  discussed  the  most  unappealing,
and frankly dangerous, passages in their
respective sacred texts.
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His new book, Le Minimum Humain,
is  bone  out  of  a  similar  frustration
with what he  calls "religiously correct"
interfalth dialogue. The volume is divided
into  two  sections,  the  first  written  by
Meyer  and  the  second  by  a  Protestant
clergyman   named   Jean-Marie   de
Bourqueney. Meyer and de Bourqueney
explain that they grew tired of attending
conferences across Europe where pastors
and  rabbis  extolled  their  supposedly
shared values  of love, justice, tolerance
and respect. It occurred to Meyer and de
Bourqueney that in many cases this effort
touniversalizereligionwasplatitudinous,
misleading  and  politically-motivated.
Their  book  is  an  effort  to  get  behind
the clich6s and start a conversation - a
"depressing one if necessary, but one that

ishonestandpassionate"-aboutwhether
there  is  truly  a   ``mz.72z.77€24777  fezj"czz.77 "  that

allows  Jews  and  Christians  to  talk  of
shared   values.   The   phrase    "77?z.72j.mz4772
¢z/77?czz.72 "  translates  poorly  but  English-
speakers can see it as something akin to
"common denominator. "

As Meyer notes at the outset, the quest
foruniversalmessagesinJudaismrunsup
against the undeniable reality of Jewish
particularism.  Throughout  our  history,
Jews  have  discouraged  intermarriage.
The dietary laws, in effect if not intent,
prevent Jews from breaking bread with
gentiles.  The  central  narrative  of the
Torah-theexodusfromEgypt-isastory
specific to the Jewish nation.

A Paris-born  Jew,  Meyer  begins  his
discussion by  looking  at France's  1789
`Declaration  of the  rights  of man  and

the  citizen',  the modem  world's  first
comprehensive  affirmation  of universal
values.  The  problem,  writes  Meyer,  is
that while we might want to argue that
the spirit of Jewish tradition has universal
application,  "it  is  hard  to  pretend  that
Judaism itself, in the practice of ¢cr/czfaha,
resemblesanythingakintothedeclaration
of 1 789."

It  is  telling,  for  example,  that  there
is  no  Hebrew  equivalent  for   "c7roz.Z  c7e
/'feo777me, " that  is,  the  "rights"  of man.
Instead,  Meyer  observes,  Judaism talks
about  the  "obligations"  of  man,   as
expressed in the duty to perfom mz./zvo/
or divine commandments.

If  anything,   the   universalizing
message  of the  1789  declaration posed
a real dilemma for Jewish communities.
The  pressure  to  universalize  cannot
be  disentangled  from  the  pressure  to
assimilate.  Jews  of the  Enlightenment
faced what Meyer argues was a difficult
choice:  They  could  either  shape  their
Judaism  to  make  it  consistent with  the
message  of universalism,  at the risk of
diluting  or  secularizing  both  faith  and
practice. Or they could maintain Jewish
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exclusivity, at the risk of missing out on
emancipationfromtheghettos,literaland
figurative, to which they had long been
assigned - or had assigned themselves.

This tension expresses itself in many
ways,  and  Jews  continue  to  struggle
with it. As I read Le Mininum Humain,
I  thought  of the  famous  controversy
over  the   1955  Broadway  staging  of
Anne  Frank's  story.  When the  novelist
Meyer  Levin  set  out  to  create  a  play
based  on  The  Diary  of a  Young  Girl,
he  discovered  to  his  horror  that  the
Broadway  establishment wanted to  de-
Judaize the production.   Some members
of the  Broadway  establishment  were
themselves  Jewish,  and  self-conscious
about  it.  This  was  also  a  time  when
Jewishentertainersadoptedall-American
nanies,  which  was  a  way  of choosing
the  "universal"  over  the  "particular."
The Anne Frank play, it was felt, should
convey a universal message about man's
inhumanity to  man. Ame's  Jewishness
would  be  a  distraction,  and  needed  to
be excised. Levin rightly saw this as an
offence  against historical truth,  because
the  real Anne  Frank  died  for  no  other
reason  than  that  she  was  Jewish.  The
play's  producers  may  have  wanted  to
universalize Anne's story but in doing so
they sanitized and distorted it.

Rabbi  Meyer  does  not  discuss  the
Ame Frank controversy in Le Minimum
Humain,  but  he  recognizes  that  the
single-minded  pursuit  of  universal
values or meaning can have unintended
consequences.  Most  provocatively,  he
suggests that lurking behind the impulse
to  universalize  is,  in  some  cases,  a
totalitarian proj ect.

Here  Meyer has  been  influenced by
the contemporary biblical scholar Andr6
W6nin, who proposes a new way to read
the story of Babel. Babel isn't just about
man's  hubris,  W6nin  believes,  but  is  a
cautionary tale about how sameness can
be  destructive.  Unity  can  moxph  into
uniformity,  the  result  being  an  unholy
army of automatons such as the one that
builds the ill-fated tower. God introduced
diversity,  as  represented  by  different
languages and nations, because He knew
that uniformity was undesirable.

Both the impulse to universalize and
the  impulse  to  remain  distinct  have
their  problems.  Meanwhile,  we  live  in
societies that are unavoidably diverse. Is
itpossibletorecognizeasharedhumanity
andcommonvaluesinawaythatdoesnot
compromise the traditions and identities
of distinct communities?

Meyer  says  `yes  it  is',  and  he  finds
the answer in the seven noahide laws, so
named because they date to Noah, who
was not Jewish but a righteous man "in
his time" all the same. The noahide laws,
some of which, such as the prohibitions
against  murder  and  theft,  are  repeated
in  the  Ten  Commandments,  set  the
minimuln standard for a just society, and
Meyer explains  at  length that they can
serve  as  a  guide  for the  way  in  which
people  of diverse  experiences  can  live
together. They are a bridge between the
particular and the universal.

WhileJewishreaderswillfindMeyer's
contribution  to  Le  Minimum  Humain
the  most  engaging  part  of the  book,
the  section  written  by  his  Christian
colleague,  Jean-Marie  de  Bourqueney,
is  also  worth  reading.  De  Bourqueney
is very much a liberal Christian - more
liberal  a Christian than Meyer is  a Jew
- and he is uncomfortable in suggesting
that  Christianity  might  offer  some
universal lessons. It would be "infinitely
presumptuous,"  he writes.  Yet  one  gets
the  feeling  that  the  influx  of decidedly
non-Christian  populations  into  Europe
is  causing  some  angst  even  for  ultra-
liberals  who  on  the  one  hand  want  to
embrace  multiculturalism  but  on  the
other are wary of cultural relativism. De
Bourqueney  suggests  that  we  elevate
interfaith  dialogue  itself to  a  kind  of
universal value.

Integration  vs  assindlation,  unity  vs
uniformity, pluralism vs tribalism - the
demarcations  are  more  fragile  than
we  think.  Peaceful  co-existence  in  a
globalized world requires some delicate
balancing,  but  Le  Minimum  Humain
suggests that this can be achieved.  It is
good to  see that some religious leaders
are helping to make it happen .

LEONARD S:I:E:RIl is Editorial Pages Editor Of
the Ottawa Citizen.
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Towards  the  end  of the  prayer
e;atlJ:led Ribbon Kol Haolc[mim,
Sovereign  of all  worlds,  is  a

small  phrase  which  states,   `c/-77?o/c}r
ha-adam min ha-be~heymah  ayin  ..: .
In the latest version of Forms of prayer]
it is translated - `even our superiority
over the animals amounts to nothing' ;
in  the  Liberal  Siddur  Lev  Chadash2
-  `our superiority over other animals
amounts to  little';  in the Conservative
Rabbinical  Assembly's  Siddur  Sim
Shalom3  the  text  is  translated  `human
pre-eminence over beasts is an illusion' ;
in  My  People's  Prayer  Book:  Vol.54
edited by Rabbi Lawrence A. Hoffroan
we find `man barely rises above beast';
the `Bimbaum' siddur5 has `man is not
far above beast' ; and the ` Sacks ' siddur6
`the  pre-eminence  of man  over  the

animals is nothing'.
Comparison   of  these   renditions

shows   considerable   commonality.
But only two,  it  seems  to  me,  have  it
exactly right - the versions  of Siddur
Lev Chadash, for which I must put my
hand up and admit that I fought to have
the word `other' inserted, even though it
has no Hebrew equivalent in the phrase
in the prayer, and Siddur Sim Shalom,
bothofwhichunequivocallyseektoput
human beings in their proper place. So

what is our proper place?
Our   religious   tradition   tells   us

unambiguously, starting with the book
of  Genesis   1.27-30,  that  we  are  the
crown  of Creation.  Not  only  are  we
created in the image  of the Deity but
the Deity then gives everything else that
has been created into our hands for our
specific use. If that is not going to give
mankind  a  superiority  complex  then
nothing will. And Judaism is far from
the only one of the major religions that
promotes  human  superiority  over  the
natural world. Compared to the heights,
or depths, depending on your point of
view,  that  Christianity,  thanks  to  St
Thomas  Aquinas  himself -  inspired
by  Aristotle7  -  takes  it,  we  have  a
reasonably good track record.

Mainstream  religion,  invented  by
man,  hardly  suxprisingly takes  such a
view - indeed it would be strange for
it to be otherwise. Though a wonderful
antidote to this shared delusion may be
found in The Circumference Of Home,
a new book by the writer and traveller
Kurt Hoelting who states:

"I  think  that  basically  everything

is  sacred  and  that  our job  is  to  align
ourselves with this truth by figuring out
what is most sacred and working from

continued on next page
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there. A smart primate that weighs  150
pounds and has a bad babit of fouling
its own nest is a poor candidate, to my
way of thinking, for the honour of most
sacred  creation  in  the  universe.  I
don't care how many titles it has behind
its name."8

And so say I.
But other foms  of religious belief,

be  they  those  of  native  peoples  or
those  which  believed  in  goddesses
rather  than  male   deities   created  in
their maker's image, take the different
view that there is a deep practical and
spiritual   connectivity  between  the
human and animal worlds, and between
human beings and animals. The authors
o£  The  Myth  of  the  Goddess,  Iules
Cash ford and Anne Baring, write that
in Palaeolithic times  "...  animals must
have  been  seen  as  the  embodiment
of divine power, the gift of life to the
tribe"  and  commenting  on  the  great
Palaeolithic  cave  paintings  of France
and Spain they add:

"Were  the  animals  experienced  as  the

generative  powers   of  the   Goddess,
which  guaranteed  the  continuation  of
life?  It  is  likely that they were  already
regarded   as   diverse   expressions   of
the   all-encompassing  reality   of  the
Great Mother Goddess, who was carved
outside the caves, which held inside,  on
their  womb-like  walls,  images  of the
bewildering  variety  of forms  to  which
she had given birth."
Sadly for the world, and particularly

the natural world, religions invented by
men insisted on the superiority of their
creation. As even the briefest survey of
human  history bloodily  demonstrates,
threatened   by   the   existence   of
anything that disagreed with their own
conception,  eradicated  it  with  single-
minded  brutality  and  suspended  their
own  teachings  about  compassion  and
respect without a backward glance.

How much was lost and how much
the animal world suffered as a result.

Thus  a harmful  pattern  was  set by
religious  tradition  which  continues  in
both religious and secular cultures into
the 21 St century, in spite of the fact that
science  has  clarified  matters  beyond
reasonable doubt.

In  his  fascinating  book  yoa/r  J777?er
Fz.sfe,t°   Dr  Neil   Shubin,   Chair   of
the  Department  of Anatomy  at  the
University  of Chicago  and  a  leading
palaeontologist,    uses   the    latest
genetic  and  paleontological  research
to   demonstrate  the  multiplicity   of
connections  between  feo"o  sczpz.e#s
and  other  forms   of  life  along  the
evolutionary journey,  and particularly
the  way  in  which  analyses  of  such
things  as the human  ear or eye prove
our  own  evolutionary  process.  As  he
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says of the eye:
``When you look into  eyes,  forget about

romance, creation and the windows into
the soul. With their molecules, genes and
tissues derived from microbes, jellyfish,
worms,   and  flies,  you  see  an  entire
menagerie."]L

Jeny A. Coyne, Professor of Ecology
and  Evolution  at  Chicago  University
and  another  champion  of  Darwin,

Our religious
tradition tells us
uncrmbiguously,
starting with the
book Of Genesis
1.27-30, that we
are the crown of

Creation. Not only
are we created
in the image of

the Deity but the
Deity then gives

everything else that
has been created
into our hands for
our specifec use. If
that is riot going

to give mankind a
superiority complex

then nothing will.

has  written  passionately  about  the
importance of knowing our place in his
splendid book  W7z)/ Evo/z6/z.o77 I.s r7"e.t2

Coyne  commences  with  a  hefty
side-swipe   at  those  throwbacks  to
the  primordial  gloop  who   espouse
the  arrant  nonsense  of  `creationism'
or  so-called   `intelligent  design'  and
the  ways  in  which  they  seek  to  use
judicial process to change the teaching
of children by putting their own weird
ideas on a par with the truths of science.

Darwinism may not be perfect, but, as
the judge in the last significant trial on
this issue (Dover, Penn. 2005) opined:

"To be sure, Darwin's theory of evolution

is  imperfect.   However,  the  fact  that
scientific  theory  cannot  yet  render  an
explanation on every point should not be
used as a pretext to thrust an untestable
alternative   hypothesis   grounded   in
religion  into  the  science  classroom  to
misrepresent  well-established  scientific
propositions."13
In a book that is an absolute tour de

force,  Coyne writes  a chapter entitled
W7zcz/£4boct/ Us?, in which he considers
the  development  of  hominids,   and
particularly  focuses  on  the  way  the
evolutionary tree that ultimately led to
us about one million years ago divided.

This  knowledge  should  help  us  to
ground  ourselves  more  realistically
and  discourage  us  from  indulging  in
the  fantasies  we  have,  inspired  by
many religious teachings, that we are a
species apart.

Another  significant  reminder  of
human   limitations   should   be   the
extraordinary  capabilities   of  birds
and  mammals  which  our  relatively
enlargedbrainshavehelpedusreplicate
mechanically but which we  can never
hope to  copy  in  our actual  bodies,  at
least not yet and not for several million
years, if ever.

Consider  the  human  eye,  one  of
the  wonders  of our  bodies,  granting
us  a  faculty  which  we  all  prize.  Yet
compared  to  the  eye  of  a  peregrine
falcon it is nothing!  In  772e Peregrz.7ze,
J.A. Baker writes:

"The eyes of a peregrine falcon weigh

one  ounce  each;  they  are  larger  and
heavier  than  human  eyes.  If  our  eyes
were in the same proportion to our bodies
as  the  peregrine's  are  to  his,  a  twelve
stone man would have eyes three inches
across, weighing four pounds.

The  whole  retina  of  a  hawk's  eye
records  a  resolution  of  distant  objects
that is twice as acute as a human's ... this
means  that  a  hawk,  endlessly  scanning
the  landscape  with  small  abrupt  turns
of its  head,  will  pick  up  any  point  of
movement;  by focussing upon it he can
immediately make it flare up into a larger,
clearer view.

Or  consider  the   human   ear,   and
the  range  of  sound  that  it  can  pick
up;   yet  we  cannot  hear  what  a  bat
hears,  or  communicate  over  miles  via
ultrasound  like  elephants   or  whales.
Consider  the  human  voice,  the  vehicle
of  speech  which  transforms   human
communication  and  so  much  more
besides,  think  of Luciano  Pavarotti  or
Joan Sutherland, and then ponder the fact
that the Common Skylark's song contains
thirty-six separate notes per second." 14
If that does not make you feel humble

nothing will!
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When Alfred,  Lord  Tennyson  used
the  phrase  "nature  red  in  tooth  and
claw"[5 he  was  indulging  in  a  classic
anthropomoaphisation  of  the  natural
world,  where  animals  killing  other
animals for food was deemed by some
Victorians to be `cruel'; yet though we
may find the sight of a cheetah bringing
down an impala, or a lion pride killing
a  wildebeest  hard  to  watch,  they  are
doing it for an explicit purpose, to feed
their young.

The  animal  kingdom  has  not  yet
thrown up a Genghis Khan, a Hitler, a
Stalin or a Mao, men with the gratuitous
death  of millions  on  their  record,  or
pexpetrated  the  wanton  and  callous
cruelties  and  indignities  that  groups
of people,  and  individuals,  inflict  on
others,  often  in  the  name  of God  or
religion.

Walt Whitman was on to something
when he wrote in Song of Myself:

"I  think I  could turn  and  live  with  the

animals
...they are so placid and self-contained,
I stand and look at them long and long.
They do not sweat and whine about their
condition,
They  do  not  lie  awake  in the  dark and
weep for their sins,
They  do  not  make  me  sick  discussing
their duty to God,
Not   one   is   dissatisfied...not   one   is
demented with
the mania of owning things,
Not one kneels to his kind that lived
thousands of years ago,
Not one is respectable or unhappy over
the whole eartb."16
I  have  always  felt  that  it  is  only

when human beings allow themselves
to experience the natural world not as
a breed apart but as organic with it that
we truly realise not only our own nature
but how much there is to share. Henry
Beston, in his classic of nature writing
TheOutermostHouse,putsitverywe\1..

"Whatever attitude  to  human  existence

you  fashion  for  yourself,  know  that  it
is  valid  only  if it  be  the  shadow  of an
attitude to Nature. A human life, so often
likened  to  a  spectacle  upon  a  stage,  is
more justly a ritual. The ancient values of
dignity, beauty and poetry which sustain
it  are  of Nature's  inspiration;  they  are
born  of the  mystery  and beauty  of the
world.„17

Elsewhere in the same book Beston
states even more powerfully:

"We  need  another  and  a  wiser  and

perhaps  a  more  mystical  concept  of
animals.  Remote  from  universal  nature
and living by  complicated artifice,  man
in   civilisation   surveys  the   creature
through the glass of his knowledge and
sees thereby a feather magnified and the
whole image in distortion. We patronize
them for their incompleteness,  for their
tragic  fate  of having taken  form  so  far
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below ourselves. And therein we err, and
greatly err.  For the  animal  shall not be
measured by man.

In  a world  older  and  more  complete
than   ours  they  move   finished   and
complete,  gifted with  extensions  of the
senses  we  have  lost  or  never  attained,
living  by  voices  we  shall  never  hear.

The animal kingdom
has not yet thrown

up a Genghis Khan,
a Hitler, a Stalin
or a Mao, men

with the gratuitous
death Of millions
on their record,
or perpetrated
the wanton and
callous cruelties

and indignities that
groups Of people,
and individttals ,
inf lict on others,

often in the riame of
God or religion.

They  are  not  brethren,  they  are  not
underlings; they are other nations, caught
with  ourselves  in  the  net  of  life  and
fellow  prisoners  of the  splendour  and
travail of the earth."18
For those bound by the teachings of

religious tradition to put themselves on
a par with, let alone see themselves as
in some ways inferior to other parts of
the  natural  world,  is  anathema.  But  I
find such pretensions so ludicrous, so in
defiance of obvious truths, so counter-
intuitive to what science has taught us
over the last 200 years, as to be beneath
the  effort  of trying  to  convince  them
otherwise.

Ultimately,  we  would  do  well  to
remember that, pczce Aristotle,  Galen,
Avicenna,  Maimonides,  Ibm  Khaldun,
Erasmus,  Shakespeare,  Goethe,  Pope,
Milton, Mill, Mann, Monteverdi, Bach,
Beethoven,  Michelangelo,   Raphael,

Rembrandt,  Monet,  Chagall,  Einstein,
Berlin, Hawking, Bemers-Lee, and my
great hero, Charles Darwin himself, we
are just primates, and pretty pernicious
ones at that, and it is high time we knew
our place .
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THE  LOST
HALF  CROWN

Terry Turk

BRIDGET  STOOD  BY THE
window  and looked  out at the
front  garden.  In  the  half light

Rudi was still there. Breathing hard and
dragging his left leg, he pulled at wisps
ofgrassandtheodddryleafandputthem
into the canvas bag tied round his waist.
She felt even more drained than usual.
The Friday had started well enough. The
supermarket had been ablaze with holly
berries and tinsel and Rudi had been in
a generous mood, humming along with
`Silent Night'  and bantering  with  the

check-out girl. Even before Bridget had
manoeuvred the car out of the parking
lot, he was reminiscing yet again, how
his  father had  always  brought  home
a  little   Wez.¢#czcfe/sbcrzfw  -  these  last

years the Geman words were tumbling
out of his mouth -and a bottle of good
Rhine wine. Pczj?pj. would pour a drink
for A4c///z.,  saying, "Is it not nicer when

something  is  a  bit  forbidden?"  Even
as  a small  boy Rudi  knew  it was the
Christmasjollitythatpczppz.wastalking
about. It did not really belong to Jewish
people.

She  reflected  on  how  little  was
allowed  Rudi  these   days.   She  had
asked the doctor whether it made any
difference now if he  smoked or not -
his chest was so far gone, but Rudi said
that  he  must  do  what was  right.  This
moming  he  had  carefully  chosen  the
wine and put it in the trolley, but when
they got home it was not in any of the
cardboard  boxes.  Rudi  never shouted.
Lips very tight, he said, "You have left
the wine behind. You know it is for you
to  collect the  heavy things.  Since  this
ve;.c7czm/e stroke I am good for nothing.
We shall go  back for it.  Where is that
piece  of paper  that  checks  what  you
buy? It was not in Bridget's purse.
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She  recognised  the  feeling.  It  was
there  from the first time they met, the
feeling that she would never get things
quite  right.  She  and  her  sister,  Kitty,
had  gone  to  the  Saturday night  dance
at the Club. Kitty had put highlights in
their hair, outlined their eyes and painted
their fingernails  purple.  Then  in  calne
Bert Kelly with a young fellow in a suit,
a new  chap who had come to work at
the garage said Bert, who needed a bit
of company. She regretted suddenly the
fish nets  and the  cheap perfume.  Rudi
had looked at her without speaking for
some minutes and then asked if he were
permitted to dance with her. Permitted!
This was a word unknown at the Club,
where a girl would have a hand under her
skirt in the time it took Rudi to lead her
to the dance floor and for her to notice
the blue numbers tattooed on one of his
wrists.  She did not need him to tell her
that she was his first girl. Whatever she
permitted  he  received  with  gratitude.
He  agreed with almost everything  she
suggested. He agreed that their children
would be Catholic.

One  thing  however  was  not  for
discussion  -  the  business  with  rcz72/e
Edda.  She, who of all the family, had
survived  Auschwitz  with  Rudi.   It
had taken  a  single  glance to  establish
the  mistrust  which  permeated  every
contact  between  the  two  women.
During  their  long  engagement,  the
ritual of Sunday lunch at Edda's small
Maida  Vale  flat  began.  Edda  would
discourse  on  subjects  like  Bauhaus
designers,   German  politics  or  the
intricacies  of  petit-point,  about  none
of  which  had  Bridget  anything  to
say.  Invariably,  Edda  would  become
flushed and, excusing herself, ask Rudi
to  step  into  the  bedroom  where  she
wished to discuss a private matter. An
unspoken,  unspeakable  thing  forever
hung between Bridget and Edda. Back
home, Bridget cried and repeated that if
Rudi loved her he would not insist on
the visits.  His  face would tighten and
he would say that if she did not behave
like a little mouse, Edda would not treat
her  like  one.  Bridget  would  promise
him  and  herself that things  would  be
different, but it was  always the  same,
until  Billy  was  born.  They took Billy
to Maida Vale. Edda was now a great-
aunt. The interview in the bedroom that
day was over in two or three minutes. It
was to be the last. Rudi told her that it
had concerned certain practices  of the
Jews, particularly that of circumcision.
As far as he was concerned there was
nothing further to be said about it.

How different it had been in Dublin.
There  it  was  taken  for  granted  that
Grandfather would take Father into the
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shop and that he would marry Mother.
By  local  standards  it was  perfectly  in
order for a girl on the  shelf at twenty
seven to have assistance in coming off
it.  Father managed to  evade  scooping
tea into packets or patting butter slabs,
butBridgetrememberedhowhandsome
he was and the tobacco pouch and the
playing cards he kept in the sideboard
drawer.  Father  also  stuffed  into  the
drawer  the  brown  envelopes  which
towards the  end  of the month  arrived
with nearly every post.

Fromtimetotime,sheandKittywould
be sent upstairs and told to stay in their
bedroom. Mother and Father would shut
themselves  in the kitchen,  from where
angry  voices  would  arise,  interspersed
with sobbing.  It stopped abruptly with
Father storming out, tobacco pouch and
playing cards snatched from the drawer,
slamming the  door behind him. A day
or  two  later,  somehow  Grandfather
would arrive and there would be bacon
in  the  larder  again,  bottles  of porter,
new  school  blouses  and  a  temporary
cessation  of brown  envelopes  through
the letter box.  It was Grandfather who
insisted  they  went to  the  nuns'  school
in  Cork  and  at  the  beginning  of each
term he handed mother a cheque for the
fees. That was as far as he went. He said
walking was good for young girls and
so she and Kitty trudged the three miles
there and back six days a week, privately
grateful they had escaped the agony of
being boarders.

The  Christmas  she  was  nine,  the
drawer with the brown envelopes was
so full it would not close. By the early
afternoon of Christmas Eve, Father had
flung himself out of the house, shouting
he  could  be  found,  if  anyone  cared,
at  the  Hare  and  Hound.  He  returned
however  within  the  hour,  closeted
himself with  Mother  in  the  kitchen,
from which he emerged with a benign
grin. Mother had then come up to their
bedroom, to which the girls  had been
ordered.  "Bridget,  my  darling",   she
said,  "I  should  like you to  take  Kitty
and go to Mr O'Sullivan's and get some
cigars.  I have written  down the sort I
want  on this  piece  of paper.  They  are
your father's favourite and I want him
to  have  them  for  Christmas.  Mind to
come back quickly". She pressed half a
crown in Bridget's hand.

Mr O'Sullivan's  shop  was  in  Cork.
Never had the two of them seen the city
centre on Christmas Eve. The lights, the
spangles, the  shop windows  crammed
with incredible toys, the crowds and the
carol singers. They had not yet got the
cigars, they should not have stopped to
look or to listen, but as they reluctantly
turned to go, there before them was St

Patrick's, the door open, the crib with
its  golden  bed  of straw  beckoning  to
them.  From  the  Square  the  sound  of
herald  angels  could  faintly  be  heard,
welcoming the darling baby boy, who
smiled  up  at them  from  his  mother's
arms. Holding her breath, Kitty picked
up  the  donkey  and  kissed  it.  Bridget
opened  both  hands  and  stretched  out
for  the  little  calf and  the  half crown
fell from where it was buttoned under
her cuff, into the straw. In desperation
they  scrabbled and felt along the  crib
floor,  but it was hopeless.  They could
do   notlling  without   scattering  the
beasts,  the  shepherds  and  the  blessed
ones  with  haloes.  They  sat  in  a  pew
at the  back  of the  church  for  as  long
as they dared, then wandered through
the streets until the fairy lights on the
Christmas tree were  switched  off and
the toyshop shutters were being pulled
down, before they started homewards in
the gathering dusk.

Mother  was  red  faced  and  frantic.
"I have been up  and down the  lane  a

hundred times", she shook Bridget hard,
"you are a grown girl, you should know

better, where are the cigars? There were
no  cigars.  She  began  to  slap  Bridget,
again and again, as though she would
never stop, when the door opened and
Father  stood  there  in  his  nightshirt.
Without a word, he took Mother's hand
and led her upstairs. There was nothing
else  they  could  do  but  get  into  bed,
but sleep came to neither of them. The
clock in the passage was striking twelve
when  the  door  opened  and  in  crept
Mother, with her was father. With one
hand he held Mother's arm, in the other
a candle. Mother leant over Bridget. "I
am  sorry,  my darling"  she whispered,
"I  should have known better than say

things I did not really mean. You are a
very silly girl, but you will  always be
my own special sweetheart. How could
I  manage  without  you?"  She  stroked
Bridget's cheek.

Rudi  limped  back  into  the  house.
"There  are  apologies  I  must  make.

Suddenly, in the garden, I remembered
- I wrapped the bottle of wine in that
old sacking and put it under the front
seat - for safety, you understand". He
felt for her hand in the dark.  "Forgive
me.  I  am  a  stupid  old  man.  I  cannot
imagine  life  without  you  77?cz#sc%e7?  -
let us  open the  bottle  and  drink  each
other's health" I

TERRY  TURK  wczs  c}   Ge#erci/  Prczc/z./i`o/?er
in north London for over thirty years.   She has
interests  not  only  in  life  experiences  gathered
from  those  years,   but   also   in  poetry   and
genealogy.  She and her  late lmsband Professor
John Turk took a house in the Swffolk courttryside
many years  ago which also  appears  in some of
her short stories.

35



]ACKMAN .
SILVERMAN

COMMERCIAL  PROPERTY  CONSULTANTS

Email: robert@j ackmansilverman.co.uk

020 7209 5532

CALDVVELEL & BRAHA^A

Chartered Accountants

5, Bream's Buildings
London,

EC4A 1 DY

Telephone: 020 7404 0600
Fax: 020 7404 0900

Email: mail@Caldwellahdbraham.co.uk
Web site: www.caldwe]Iandbraham.co.uk

Audit, accountancy and taxation services

36

OnB dtecaae -affects 3P[ fa!tlis,

Malaria ki!15 more than 1 miuiorL people a y\E!ar, mostly children in Afrlea

One ch[id every 30 sesonds

4us Of the world anll people Of all faitli5 at riEk

5cO mlmoft Cases 3 year

B«,t be'S prountah]c -3,nd a £5 I]ed.net can help Save a ]rfe,

One disease -All Faitde5 can Act.

r I \=SrfuELLundatiun.                    E.aj i€.flinrfet.

Toh¢Ip,v!s{twurf.tonyEila!rf@ithfoundat§on.ordrprfljects/falths.act/

MANN:Wl=B|



ll#4o€J''
William Wolff

HASN'TTIELADDONEBADIY?
That's  the  current,  questing
verdict  on  Ed  Miliband,  the

Opposition leader.  Other than the fact
that he  followed the trend for bis  age
group  and took "paternity  leave",  he
has not made much of an impact on the
public  consciousness.  In  spite  of that,
he remains the luckiest man in British
politics. For unlike the general prejudice
that politics is ruthless, in this country
it is,  for most  of the  time,  cloyingly
sentimental. That is why the lad is safe
inhisjob.Itwillremainhisuntiltheday
after he loses the next election.

#

8UT I AM  STILL PUZZLING
why the lad promises to get to
know  the  Jewish  community.

Why  should  he  bother?  He  is  never
going to make up a minyan for a shiva
service.

#

BECAUSE I OCCASIONALLY
still  write   obituaries,   I   am
incurably  addicted  to  reading

them -whoever writes and prints them.
Especially  when  accompanied  by  a
picture of an attractive young woman
in  military  uniform.  And  more  so,
when the young lady in question was
called  Sacks.  Apart  from  her  Second
World  War  service,  she  achieved  one
distinction  later  in  life  -  in  spite  of
herself. Her son Jonathan became Chief
Rabbi. It is one of life's paradoxes that
while not merely the sins but especially
the fame of fathers is visited upon the
children, it rarely works in reverse.  So
parents  must  actively  claim  a  share
in  their  children's  fame.  That's  why
we used to hear a lot of "My son, the
doctor .... " All honour to Libby Sacks,
that those  who  met her rarely  if ever
heard her talk about "my son the Chief
Rabbi." She did, wistfully, say that she
wished  Jonathan  would  write  a  book
she  could understand.  In that she was
not necessarily alone.

i*

S:o¥%¥::I::in?:Su:¥:£=flpA¥aGth:e=n:E:
House of Lords offers him to speak out

on matters moral, religious and specifi-
cally Jewish. Yes, but...  If he did speak
out,  he  would  inevitably  attract  even
more flak. And apart from a fluency and
felicity in the use of words, his supreme
gift is the clucking of all bullets and sun-
drymissilesthatmightbedespatchedhis
way. That may be a negation of leader-
ship. But it does make for comfort.

i*

C¥L§F#:i:1:eL¥;.tLE¥tt:se:
words  are  in  the rest  of society. As  a
religious  community,  we  are,  on  the
whole, well  integrated into the rest of
society. We go to the same supermarkets
and  theatres  and,  if  we  are  young
enough,   discos.  With  the  exception
possibly  of some  residents  in  Golders
Green  and  Stamford  Hill  -  with  an
overflow to Edgware and Borehanwood
-we do not live in ghettoes, imposed or
self-created. Until it comes to Christmas.
My impression is that the bulk ofAnglo-
Jewry  celebrate  that  festival  with  the
traditional  "dinner",  including  turkey,
trimmings, pudding, brandy sauce, the
lot. Eating it is fine. Talking about it is
an absolute taboo. Because we Jews do
not celebrate Christmas. Do we?
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0NE  OF  THE  PILLARS  0F
Jewish-Christian  dialogue   is
said to be the fact that we share

the Old Testament - as Christians call
it - or the Hebrew Bible,  the Tenach,
as we say. True. But it glosses over the
fact that we use it in radically different
ways.  For  us  the  first  five  books  are
the  significant  ones.  For they  contain
the 613  commandments which are the
basis  of the  Jewish  way  of  life.  For
Christianity  Isaiah,  Jeremiah,  and  the
other  prophetic  books  are  the  crucial
ones  because  Christians  believe  they
point to  the  coming  and the  status  of
Jesus. And we do not.
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0 THERE I WAS ONE EVENING
during  my  service  on  the  south
coast, having an agreeable public

discussion with a local vicar. It went so
well, that the organisers asked us back
a year later for a repeat performance.
When everyone was gone on this second
evening, and the vicar and I were getting
our bibles and papers together also to be
on our way, he suddenly turned to me:
"You know, rabbi", he said, "you really

ought  to  know  your  prophets  better
than  you  appear  to  do."  The  rebuke

was well merited. I do know my Isaiah
from  my  Jeremiah  and  my  Malachi.
But  the  reason  my  familiarity  with
them remains below that of a Christian
priest,  is  that  their  texts  are  not  part
of my daily religious  diet,  as they are
of his.  If I wanted to do a tit for tat, I
could challenge any Christian to tell me
where the commandment to Love Your
Neighbour  as Yourself appears  in the
Bible. No, not in the New Testament for
the first time, as many kid themselves.
Just have a look at Leviticus  19, verse
18. An easy way to remember is the fact
that it was in the year 1918  that peace
returned to Europe at the end of the First
World War. And peace is, after all, the
startingpointforLoveYourNeighbour.
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HEREVER  OTHERS  GET
their  thrills  in  life,  and  at
whatever cost, most of mine

come  cheaply.  From  the  daily papers.
Few recent ones are greater than the list
of the new peers to join the House of
Lords. Paul Strasburger was one of the
Liberal Democrats. He is a major donor
to the party, and plays a leading role for
it in Bath. That is indeed one of the most
beautiful cities in the land. If we leave
out Edinburgh, I would even call it TIIE
most  beautiful  town  in  the  kingdom.
But  it  is  not  where  Strasburger  was
born or raised. He had his Bar Mitzvali
at Upper Berkeley  Street.  It  is  in that
congregation  that  his  mother  Thelma
played  a  decisive  role  over  decades.
His father's dental practice was a block
away.  So how did we as a community
manage to  lose Paul? That question is
worth a deep probe. For a loss like his
leaves us achingly the poorer.
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named Slaughter, met a representative
of  Hamas,  the  ruthlessly  anti-Israel
and strongly militant Arab party? After
all,  is  it not the job  of front benchers
to  malce  contact with power men and
power  brokers  of whatever  ilk  in  the
world - and Hamas already exercise a
terrifying amount of power in the Arab
world.  And  does  it  not  underline  the
fact that Labour long ago ceased to be
Israel's automatic friend? I

RABBI  WILLIAM  WOLFF  z`s  f¢e  regr.o#a/
rabbi in North East Germany. He has previously
served  congregations  in  Wiimbledon,   Brighton,
Reading, Milton Keynes arid Newcastle upon Tyne.
HetralnedatLeoBaeckCollege,andstartedinthe
rabbinate as an assistant to the late Rabbi Hugo
Gryn at the Tmest London Synagogue.



THE STERNBEF}G CENTRE FOFI JUDAISM
AN OPEN DOOF] TO JEWISH LIFE

The Sternberg Centre for Judaism, situated at 80 East End Boad,  Finchley at the heart of London's
Jewish community, is the largest Jewish religious, educational and cultural centre in Europe.

It is the home of The Movement for F}eform Judaism, Leo Baeck College, Akiva School and the
New North London Masorti Synagogue. The Sternberg Centre provides many programmes and

amenities, including a library, bookshop, the Strudel Caf6 and extensive grounds.

The Sternberg Centre is an open door to Jewish life and extends to you the warmest of welcomes.

THE MOVEMENT FOR REFORM JUDAISM
Mixed Faith Seminar
"l'M JEWISH MY PARTNER ISN'T"

Sunday 16th January 2011 from 2.30pm
Couples in Mixed Faith Relationships
This seminar offers the opportunity for couples to talk about
their situation. Discuss the issues that arise and explore the
various options open to them.
Further information: Telephone 01628 673012
Email: rabbi@maidenheadsynagogue.org.uk

RSY-Netzer Israel Tour School -16 Year olds
School Year 11/S4
19th July -14th August 2011
Spend a month exploring Israel with RSY-Netzer.
With   RSY-Netzer  you   will   make   friends   and   have   a
meaningful Jewish experience. Every year 800 people come
to RSY-Netzer events,  so what are you waiting for? Come
and join us!
For more information go to:
www.rsy-netzer.org.uk
Tel: 020 8349 5666

JENERATION   provides  students  with   progressive  and
pluralist  opportunities.   Off  campus  we  focus   on   fe#//ah:
prayer and spirituality and Jewish learning.
Find out more at www.jeneration.org

Grand Piano For Sale The Movement for Reform Judaism
has a full sized concert grand piano for sale.
All enquiries to David Cavendish: 020 8349 5705

The Sternberg Centre Art Classes
Classes held on Monday mornings and evenings. Tuesday
mornings and afternoons and Wednesday mornings.
Come   and   paint  /draw   in   a   warm,   friendly   relaxed
atmosphere with  brilliant art teachers  and  lovely students.
Expert tuition for all levels of experience.
Further information June Lewis 020 8349 5724
june.Iewis@manorhousetrust.org.uk

The Sternberg Centre Dance Classes
We  are   now  holding  dance  classes  at  the   Sternberg
Centre. Currently we have adult ballet classes on Thursday
and   Friday  mornings.   From  January  2011   there  will   be
an   opportunity  to   sample  Zumba   classes   on   Monday
mornings.  For further  information  please  call  June  Lewis:
020 8349 5724

MANOR HOUSE BOOKS
We   have  operated   a  bookshop  on  the   Manor  House
Finchley site for over 25 years. A wide range of Jewish titles
are  stocked,  including  Liberal,  Reform,  Conservative  and
Orthodox  publications,  as  well  as  secular  and  academic
titles. Also stocked is a full range of ritual Judaica, including
tallisim,  kippot,  menorahs,  mezuzahs, crafts and gifts from
Israel, the US and the UK. We mail-order,  mostly next day,
in  the  UK and  export anywhere  in  the world.  John  is  also
a  specialist in  rare  and out of print Judaica  and  Hebraica.
Tel:020 8349 9484
www.manorhousebooks.co.uk

johntrotterbooks@googlemail.com

LEO BAECK COLLEGE DIARY/FILOFAX 5771
By  popular request - the  original  Leo  Baeck College  diary

you knew and loved is back.
To request a diary order form, please email diary@lbc.ac.uk
or call ldit Ginsberg on 020 8349 5604

LEO BAECK COLLEGE
SHIURIM -AUTUMN SEMESTER 2010
Themes from the Book of Deuteronomy
Tuesdays at 11,15am - 12.45pm
Telephone: 020 8349 5600 fax: 020 8349 5619
info@lbc.ac.uk www.Ibc.ac.uk

NNLS ISRAELI FILM CLUB
SUNDAY 9th January 2011  at 7.30pm
Srugim is an  Israeli television soap drama that was shown
in  2008  and  deals  with  the  life  of five  Modern  Orthodox
single men and women  (two men  and three women) in the
Katamon area of Jerusalem. The title comes from the type
of Kippah worn by members of the Modern Orthodox group
the "Kippa sruga" -the knitted kippah. The show, described
as "A Modern Orthodox Friends",  revolves around a young

group  of friends who  are trying  to  establish  themselves  in
the workplace while searching for love.
To book for this film. Tel: 020 8346 8560

NNLS YON MASORTI
SUNDAY 6TH MARCH 2011
The day will be led by the top Masorti rabbis, chazanim and
educators, and scholar in residence from Israel,
Dr Alex Sinclair.

Registration  12.30pm. Sessions 1 pin -5.30pm
For further details and booking information please contact
Matt Plen: matt@masorti.org.uk Tel: 020 8349 6656
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