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EDITORIAL

THE UNMENTIONABLE
COMES BACK

AMERICAN        SOCIO-
logist Jonathan Woocher
has      described      in      a

recently published book what he
terms    `The    Civil    Religion   of
American  Jews'.  Overwhelming
numbers  of American  Jews sub-
scribe     to     this     civil     religion.
According   to   Woocher   it   has
seven  basic  tenets.  The  first  of
these  is  the  unity  of the  Jewish
people.  This  implies  that  what-
ever   traditional   affiliation   one
may or may not have,  marching
together  for   Soviet  Jewry   and
supporting    Israel    take    prece-
dence.    The    second    tenet    is
mutual  responsibility  and  flows
from  the  first.  As  the  rabbinic
dictum    has    it    `all    Jews    are
responsible,  one  for  the  other'.
We build old age homes together
and     collect    for    hospitals    in
Israel.  Next comes Jewish survi-
val in a threatening world. Expo-
nents  of civil  religion  remind  us
of  anti-semitism  and  regard  the
Holocaust    as    a    quintessential
symbol    of   the   threat   against
which  we  should  always  be  on
our guard.  Fourth  is the central-
ity  of Israel  and  fifth  the  endur-
ing   value   of   Jewish   tradition,
selectively  applied.  With  regard
to  Israel  the  emphasis  is  not  so
much   on   cz/I.yczfe   as   on   partner-
ship   and  on  the  mythology  of
catastrophe    and    rebirth    that
arises  from  the  Holocaust  and
the  subsequent re-establishment
of       the       State.       Superficial
traditionalism  has  been  growing
apace in many communal institu-
tions.   Furthermore  many  expo-
nents  of civil  religion,  whatever
their  synagogue  affiliation,  will
give   active   support   to   institu-
tions  run  by  extreme  orthodox
groups since they are seen as the

custodians    of   authentic   tradi-
tion.   This   can   often   lead   to
prominent  members  of  Reform
congregations     being     financial
supporters    of   bodies    actively
hostile     to     Reform.     Sixth    is
Tzedaka: philanthropy and social
justice.  The  emphasis  here  is  on
philanthropy   since   the   raising
and    giving     of    money    gives
expression   to   so   many   of  the
other tenets of civil r?ligion. The
last  tenet  is  Americanness  as  a
virtue.

With the possible exception of
the  last  tenet  application  to  Bri-
tain      is      clear      and      direct.
Thousands   upon   thousands   of
British   Jews   subscribe   to   this
civil  religion.  Indeed it could be
seen  as  a  succinct  statement  of
the  credo of many of our public
institutions    and    their   leaders.
Above     all,     it    describes    the
beliefs of numerous rank and file
synagogue members.

It is both difficult and undesir-
able  to  quarrel  with  any  of  the
tenets   of   the   civil   religion   of
British     Jews.     They     are     all
grounded  in  basic  Judaism.  But
they are only part of the totality
of   Judaism.   They   amount   to
religion        without        theology,
Judaism without God.

Dow Marmur, in a paper `Soci-
ety  and  Synagogue - Two Relig-
ions or One', points out that the
differences     between     religious
Judaism  and  civil  Judaism  exp-
lain  why rabbis  and congregants
are  so  often   at  odds.   Sermons
about  Syrian  Jewry  are  clearly
within  the terms of reference  of
civil religion and will be accepta-
ble.   Sermons  about  matters  of
theology   are   not   what   people
come    to    hear    and    will    be
answered   by   jokes   about   not

staying       awake.       Purim       or
Chanukah  can  easily  be  seen  to
celebrate the tenets of civil relig-
ion  and,  minor  festivals  or  not,
will meet a widespread response.
Shavuot is about revelation and,
yom   tov   or   not,   will   be   neg-
lected.

The    Sternberg    Centre    for
Judaism  is a religious institution.
It may explore Judaism  through
culture,  forge  links  with  Israel,
hold  seminars  on  topical  issues,
train   community   carers   but   it
houses   the   headquarters   of   a
movement  of synagogues  and  a
rabbinic  training  college.  And it
has  a rabbi  as  Director.  Its  cent-
ral  purpose is religious and so is
that  of Manna.  Everything  that
we stand for flows from our com-
mitment   to   God.   Yet   serious
theology   has  been   largely  mis-
sing from the pages of Manna up
to now. Perhaps good theology is
hard   to   find,   so   deep  are  the
inroads of civil religion.  Perhaps
we  have  been  colluding  for  the
sake of popularity. Whatever the
reason, we propose to rectify the
situation.

Starting with our next issue we
will  carry  supplements  at  least
twice per year devoted to longer
articles     of    a     theological     or
ideological nature. We have com-
missioned  articles  by  Emil  Fac-
kenheim  on  a  theology  of  mod-
ern  Israel  and  by Arthur  Green
on    the   importance   of   Jewish
mysticism      for      our     spiritual
future.   In  October  we  will  also
carry  a  short  piece  by  Eugene
Borowitz    on     the     revival    of
Jewish   theology.  These  articles
may be challenging and demand-
ing.  We  make  no  apology.  Civil
religion is not enough.  God is at
the heart of our purpose. .
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LAST   SUMMER   I   SPENT
two    weeks    on    an     `Inter-
national  Student  Workcamp'

at the  Palestinian  University  of Bir-
zeit, on the West Bank. After a year
spent  in  Israel,  which  I  loved,  this
was an opportunity to see the situa-
tion  of  people  living  under  Israeli
occupation  and  mihtary  rule.  The
camps - there  were  three  last  sum-
mer - are  organised by the  student
council of Birzeit and at the  end of
the  first  the  student  in  charge  was
arrested,   detained   and   later   sen-
tenced  to  three  months'  imprison-
ment,  though  never  charged.  This,
and perhaps the relaxed philosophy
of the area generally, contributed to
the  somewhat  haphazard  organisa-
tion of the camp. The `work' part is
mostly building, decorating and gar-
dening    in    public    buildings    like
schools  and  hospitals,  and  it  contri-
butes  to  the  two  hundred  hours  of
community   service   which   all   the
Palestinians  are  required  to  do  for
completion of their degrees. The `in-
ternational'  part  is intended  to  pro-
mote  a better understanding of the
problems  of  the  Palestinians  -  we
visited,  and  worked  in,  villages  in
Israel  and  the  occupied  territories,
and two refugee camps on the West
Bank.

World    University    Service    UK
(WUS), which sent me  and twenty-
one other UK students to the camps
last summer, js an educational char-
ity  linked  to  fifty  other  countries
and works  for economic  and  social
justice. They also operate in South-
ern      Africa,       South      America,
Ethiopia, Sudan and Eritrea, and in
the   1930s-40s   they  were   active   in
helping     Jewish      refugees     from
Europe.

Most  Israelis  I  spoke  to  before
going  to  the  camp  thought  it  was
very    dangerous    -    which    really
inspired  me   with   ease   and   confi-
dence! Some thought it a good thing
to   do   but   still   dangerous.    Most
merely thought I was mad to wcz7tf to
go, be it a good or bad idea. And a
few    were    openly    hostile.     One

woman said of me `Well,  to be hon-
est   I   never   liked   him   much   any-
way!'.

Apparently      rational,      normal
people  said:  `Be careful -you can't
trust   the  Arabs,   you   know.   They
might   pretend   to   be   friendly,   but
everyone  thinks  that  until  they  get
stabbed  in  the  back'.  And  besides,
the argument went on, what do you
want to help Jfecm for anyhow! They
don't  belong here - they only cause
trouble -true, some do -and it says
in the rorczfe that this land belongs to
the Jews.  Again true -it does.  But
God   also   says   (Lev.   25:23)   `...   Ii
ha'aretz  ki  gerim  vetoshavim  atem
imadi'  `...  the  land  is  mz.#c  for  you
are  but  strangers  and  settlers  with
me'.  And  then  again   (Psalm  24:1)
`L'adonai   ha'aretz'   -   `The   land   is

God,s'.
Spurning     all     that     well-meant

advice I took my chance, and found
the   students,   and  families  we  vis-
ited, extremely friendly and remark-
ably   hospitable.    Nobody   showed
me  the  least  hostility,  let  alone  any
inclination  to  stab  me  in  the  back.
When they discovered I was Jewish
many   people   were   perhaps   even
more  friendly  and  welcoming.  `Re-
member we don't hate the Jews' was
said    by    several,    although    many
Palestinians   probably   do   hate  the
Israelis.  But  then  many  have  been
shot  at,  and  wounded,  and  impris-
oned and beaten by Israelis, on the
basis   of   a   soldier's   suspicion   or
whim.  And on 4th  December three
people   were   killed   and   thirteen
injured when the Army opened fire
on      a      possibly      stone-throwing
demonstration at Birzeit -the Army
then     fired     on     visitors     to     the
wounded  inside  Mokassed  hospital.
It   is  certainly  easy   to   understand
and even justify a soldier over-react-
ing to tension when confronted with
a  large  hostile  crowd - what  is  the
gun  for  if  no-t  to   defend  himself?
But I think most of us would have a
hard   time   convincing   the   victim's
family and friends.

Israel,   of   course,   needs   to   be
careful and guard against terrorism.
Twice  our  bus  was  stopped  by  sol-
diers.   Once  in  the  Golan  Heights.
Something to do with a slip of paper
giving   pe.rmission   to   visit   certain
places in the North but omitting the
Golan village, Mijdal Shams, which
we wereaheaded for.

`So which  places  do we  need per-

mission to visit?'
`Oh, for none. It's a free country'.

`Then...,
`But  seeing  as  you  do  have  the

form  arid it doesn't mention this vil-
lage, you cannot enter!'

`So  what  if  we   throw  away  the

form?,
`Then   you'll   be   in   trouble   with

the issuing office in  Ramallah. Why
don't  you  go  to  Ramallah  and  ask
there?'
Ramallah is four of five hours from
the  Golan.  Eventually  -  it  was  by
now  nearly  midnight  -  the  officer
got fed up and allowed us through.

In  Mijdal  Shams  we  stayed  with
Druze   families,   and   were   treated
like  kings,  although  the  workcamp
diet  of  stale  pita,  fizzy  leben  and
cold   potatoes   would   have   made
most treatment seem king-like! The
village is on the Syrian-Israeli cease-
fire line,  the Israeli border of which
consists  of  ferociously-barbed  wire
along a hillside. There are no postal
or  telephone  communications  with
Syria,  and in the morning there are
people standing on the hillside with
megaphones,   screaming   across   to
coloured specks on the other side of
the  valley,   in  Syria.  The  coloured
specks   were   the   brothers,   sisters,
parents      and      children      of     the
Golanese   in    Mijdal    Shams,    and
standing    on    an    exposed    hillside
once  a week  at  a  prearranged  time
is   the  only  contact  they  can  ever
have  with  them.  I,  too,  would  feel
safer from a potential Syrian attack
on  Northern  Galilee  if I  knew that
the   Golan  was  acting  as  a  buffer.
However,    if   I   was   from   Mijdal
Shams I think I would miss my fam-
ily.

The second time the bus was stop-
ped   we   were   less   successful.   Sol-
diers  on  the  checkpoint  at the  entr-
ance  to  the  Gaza  Strip  stopped  us,
apparently  with  orders  to  prevent
our   particular   bus   from   entering.
`Orders from above  . . . What can we

do?'  During the  hour or two which
we spent at the checkpoint, arguing,
two   of   the   soldiers   became   very
aggressive     and     began     pushing
people  about.  One  had  to  be forci-
bly   held   back   by   his   comrades.
Another shouted at me:

`Atah Yehudi ? '
`Ken'.
`Az   mah   atah   oseh   itam,   atah

manyak?,
`Are you Jewish?'
`Yes'.
`Then  what  are  you  doing  with

them, you nutcase?'
I  did  eventually  get  to  Gaza  by
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staying with a Birzeit student called
Nabil,  who  invited  two  of us to his
family's  house  in  the  Beach  Camp.
They were very poor and exception-
ally    hospitable.    Two    of    Nabil's
brothers  worked  as  tailors  in  one
room of the house, making jeans for
a retailer in Tel Aviv. They reminded
me   of  pictures   of  Jews  in   sweat-
shops  in  the  East  End.  They made
me  a  pair  of  shorts  as  a  present.
Here  again  I  found  that  irrational
mistrust  between   Palestinians  and
Israelis.  Nabil said that many of the
Palestinians who work in Israel but
live  in  Gaza  often  become friendly
with  their  Israeli  employers  or  col-
leagues,  but  they  are  too  afraid  of
their neighbour's reactions to invite
them  to  their  homes.   One  of  his
brothers spoke no English but quite
good  Hebrew,  so  I  was  able to talk
to him.  However,  in the street they
became nervous -in case somebody
overheard  and  thought  they  were
befriending   Israelis.    So   it   works
both  ways  ...  They  took  us  to  visit
Jabilliyah,   a   refugee   camp.   It   is
about a mile each way, and seventy-
five  thousand  people  live  there.  It
has an open sewage system - ditches
in  the  middle  of  the  main  streets
which  drain  into  a  huge  cess-pit  in
the middle of the camp. In the 1970s
some    houses   were   bulldozed   to
make streets wide enough for tanks
to pass through. People say that the
Palestinians      left     their     original
homes in Israel in  1948 of their own
accord, that nobody forced them to
leave.  If  so,  then  their  plight  is  in
part    self-inflicted.    Nabil's    father
described  to  me  how  most  of  his
family  was  killed  in  the  fighting  at
Ashkelon   before   they   escaped   to
Gaza.

Golda Meir once said, `There was
no    such    thing    as    a    Palestinian
people  ...  it  is  not  as  though  there
was   a   Palestinian   people   and   we
came and threw them out and took
.their country away from them. They
did  not  exist'.  (7lfee  Szt#dey  rz.mes,
15  June  1969).  I  found  the  Palesti-
nians to be a friendly, gentle people
with  a  strong  sense  of  their  own
identity  and  culture.  And  a  great
yearning for their own country.  It is
true there are some who would love
to  kick  all  the  Israelis  into  the  sea.
There  are some  Israelis who would
like  to  do  the  same  to  them.  The
Israeli-Argentinian   Jacobo   Timer-
man writes, `1 fear that in our collec-
tive     subconscious,     we    are    not
perhaps  repelled  by  the  possibility
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of   a   Palestinian   genocide'.    (rfec
Lo#gcsf    War,    Picador,     London,
1982).

All Palestinian nationalist expres-
sion    is    ruthlessly    crushed.    It    is
illegal  to  possess  a  Palestinian  flag.
It  is  illegal  to  wear  conspicuously
the  colours  of the  flag,  red,  white,
green and black. It is even illegal for
four individuals to walk side by side
in the street if each is dressed in one
of   the   four   colours.   Such   is   the
extent of Israeli fears and the height
of Israeli paranoia.

There   are   around   five   million
Palestinians   throughout   the  world
today,  and  until  some  kind  of solu-
tion is found for them I do not think
there can ever be peace.

I  met  a  Christian  Melkite  priest,
Father   Elias   Chacour,   in   a   small
Galilean village called  Ibillin where
I   was   invited   to   stay.   He   spends
much   of   his   time,   against   great
opposition,    preaching   peace   and
reconciliation    between   Jews    and
Palestinians,    both    in    Israel    and
abroad.    He   has   written   a   book
about     his     life     entitled     B/ood
Broffecrs    (Kingsway,    Eastbourne,
1985).

And then there is the Progressive
List  for  Peace - an  Israeli  political
party which wants a Palestinian and
a Jewish state side by side. Also the
growing        organisation        Sfecz/om
Ac4sfeczv - Peace Now.

And then, after eighteen years of
fighting,   the   PLO   commander  of
the  Sidon  region,  Assad  Suleiman
Abdel  Khadel,  surrendered  to  the
Israeli     Army     saying,      `Another
death,   whether   Israeli   or   Palesti-
nian, will not solve the problem. On
the    contrary    it    will    just    make
another   family   unhappy'.   Khadel
also   says,   and   rightly,   that   `...   an
entire  people  cannot  be  judged  on
the basis of a group which has com-
mitted  damning  acts  of  terrorism'.
(Timerman,1982).

But  time  is  running  out -  in  the
words of the poet Shin Shalom:

`Ishmael, my brother,

How   long   shall   we   fight   each
other?

. . . Time is running out, put hatred
to sleep.

Shoulder  to  shoulder, 1et's  water
our sheep' .I

PaIvid ljewEs  is  a  Londoner  who  grew  up  in
the  North West  Surrey  Synagogue.  He  is  pre-
sently  reading  medicine  at  Liverpool  Univer-
J,',J,.

We   asked  for   two   comments   from
Israelis on David Lewis'  article. Here
they are:

THE  FACT THAT ANYONE
feels   a   need   -   be   it   from
political,       educational       or

religious  motivations - to  `reply'  to
David  Lewis  appears  to  show  that
what he calls `Israeli paranoia' has a
twin   in   what  I  would  call   `Jewish
paranoia' -defined in the dictionary
as  `delusions  of  grandeur  or  perse-
cution'.    Tragically    enough,    delu-
sions  characterise  the  Jewish-Arab
and Israel-Palestine conflict on both
sides.  In  olden  times,  a  messenger
bearing   bad   tidings   had   his   head
chopped off.  Nowadays, his head is
left   in-tact   but   his   `loyalty   to   the
cause'   is   liable   to   be   hacked   to
death.

What   we   in   the   Israeli   peace
ca.mp propose ±s mutual recognition
by  the  Israelis  and  Palestinians  of
their  right  to  self-determination  as
an  alternative  to  endless  war  and
hatred.  As  we  see  it,  thisis  both  a
moral and ethical obligation and an
imperative for the Zionist future.

The occupation has lasted twenty
years.  Around  the  year  2,000  the
Arab   and   Jewish   populations   of
`Greater  Israel'  -  Israel  within  the

Green Line, the West Bank and the
Gaza Strip -will be about the same.
The   number  of  Arab   and  Jewish
children     in     `Greater     lsrael'     is
already  approximately  equal.  Abba
Eban   has   written   of   `Suicide   by
Annexation'  for  with  such  a  large
disenfranchised    Arab    population
Israel  would  `have  a South African
structure and would lose the democ-
ratic  attribute which  is  its crowning
glory'.   He  sees  this  option  as  `the
ultimate  anti-climax  of  Jewish  his-
tory'.

Isaiah's  message  that   `Zion  will
be   redeemed   by   justice   and   its
inhabitants  by  righteousness'  deals
with  morality  but  it  was  the  states-
man  Chaim Weizmann  who  said  in
1949   `1  am  certain  that  the  world
will judge  the Jewish  State by what
it  will  do  with  the  Arabs'.  By  the
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same  token,  we  should  also  judge
ourselves.

Those  of  us  who  see  the  status
quo   as   untenable   and   stress   the
urgency of a peace process are con-
vinced  that  a  sane  and  humanistic
Zionism is just  as legitimate  as that
of apologists for the violence, injus-
tice and trampling upon the human,
civil, legal and national rights of the
Palestinians which is inherent in the
occupation. Talk  of a  `liberal'  occu-
pation  has  recently  been  put  into
deep  freeze.  It  is now the  `iron  fist'
which is in  use. The gist of the mat-
ter  is   that   the   values  inherent   in
protracted  occupation  and  the  val-
ues of Zionism are totally incompat-
ible.

David  Lewis's  report  rings  true.
The  soldier who  asked  why  if he  is
Jewish  he  is  with  the  Arabs  was  an
ignorant  chauvinist  and  it  is  to  be
hoped he doesn't have parallel num-
bers  in  the  community  here.   One
hopes  that  those  who  struggle  for
the  pluralistic  character  of  Anglo-
Jewry,   and   strive   for   a   pluralistic
Israeli  society,  will  appreciate  that
any free and authentic dialogue bet-
ween Jews in Israel and in the Dias-
pora must be frank, outspoken and,
if need be, critical. As Martin Buber
has  taught,  a  dialogue  is  the  oppo-
site of two monologues.  During the
Lebanese    war,    it    was    not    the
apologists for the war but those who
criticised  it  who  served  Israel's  real
interests.

As  we  enter  the  third  decade  of
occupation,  I  submit  that  it  under-
mines   not   only   Palestinian   rights
but als,o Israeli democracy; that it is
increasingly   pernicious   to   Israel's
image  and  status  in  the  world;  and
that  it  warps  the  internal  fabric  of
Israeli   life   since   the   daily   stream
into Israel of under-privileged work-
ers   from   the   territories   makes   a
mockery   of   those   values   of   self-
labour   and   human   dignity   which
were the hallmarks of Zionist ideol-
ogy.

David  Lewis  tells  the  truth  as  he
sees it.  He is part of a fine tradition,
well  expressed  by  Amos  Oz:  `This
small but precious land is the home-
land of two peoples fated to live fac-
ing  each  other,  willy-milly,  because
no   God   or  angel   will   descend   to
judge between right and right'.I

Dzm  Leori  wiis   born   in   M(iiichesler  in   1925.
He  wen[  on Aliyah  ill  195]  cind  se[{led  on  Kib-
bulz Yasllr.  He  is  lhe (lli[h()r ()fThe Y{tobutz -
A New W`y t)f Life.
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LEWIS MUST
THINK AGAIN.

THE P.L.O.
MURDERS THOSE

WHO WANT PEACE
Achiya Itschaky

WE   ALL   KNOW   THAT
Israeli   views   on   how   to
solve the Palestinian prob-

lem  range  between  two  very  diffe-
rent    alternatives.   The    two    main
political  parties  in Israel,  the  Lz.kLfcz
and  the  Labour  Party,  have  a  very
sharp debate about what the Israeli
position   towards   such   a   solution
should   be.    During   the   past   two
years, as Prime Minister and now as
Foreign   Minister,   we   have   heard
Shimon Peres' views about recognis-
ing the Palestinians as a people and
about  his  support for the  continua-
tion   of  the   Camp   David   process
where   it  is   agreed  that  Israel  will
take  into  consideration   `the  legiti-
mate     rights     of    the     Palestinian
people,     and    their    just    require-
ments'. We also know that there are
peace movements in  Israel and that
parties     like     A4apczm,      Rcrz,     the
Advance  Party  for  Peace  and  the
Communist         Party         constantly
declare        their       willingness        to
negotiate  with  the  PLO  on  a  full
Israeli withdrawal to the '67 borders
including  the  option  of creating  an
independent    Palestinian   state   on
the   West   Bank   and   in   the   Gaza
Strip.  Taking  all  these  options  into
consideration,   and   irrespective   of
whether  or  not  oiie  supports  them,
it   is  very   difficult  to  describe  the
Israeli  position  as  homogenous  or
rejectionist.

On  the  other  hand,  an  examina-
tion   of  the   political   views   of  the
PLO , starting with Arafat and going
through Hawatma, Habash, Gebril,
Abu  Musah  and  ending  with  Abu
Nidal,  reveals  that  all  unite  on  one
point,   the   refusal   to .accept  three
basic peace elements:

Recognition,      Direct     Negotia-
tions,  Permanent  Peace with  the

State  of Israel within  secure  and
acceptable borders.
It  is interesting to  note  that  even

those    people    within    the    Israeli
Peace  Camp  who  support  negotia-
tions with the PLO  as the only way
to   achieve   peace,   admit   that   the
PLO   position   is   still   as   described
above.  It  is  not  necessary to  repeat
here the PLO position regarding the
Camp   David   Peace   Process   and
their   continuing   attempts   to   per-
suade  Egypt  to  withdraw  from  the
Peace   Agreement   it   signed   with
Israel.  David  Lewis's  article  makes
no  mention of the uncompromising
political   position   adopted   by   the
PLO  supporters  he  met  in  Birzeit.
Yet  we  all  know  that in  Palestinian
maps,  articles,  posters  and  publica-
tions in  Birzeit  University,  Israel  as
a  state   is   never  featured.   Instead
Israel  is  called  `the  Zionist  Regime'
which  is illegitimate in the area and
part  of  a  racist,  imperialistic  incur-
sion      that      will      eventually      be
destroyed,  whether  in  one  violent
war or in a two-stage campaign.

David  honestly  describes the per-
sonal hospitality he enjoyed. I know
that  he  is  quite  right:   on  the  per-
sonal level nobody is more generous
and hospitable than  an Arab.  How-
ever, such a personal attitude is not
enough when dealing with the politi-
cal  positions  and  attitudes  towards
direct  negotiations,   recognition   of
and   a  secure,   stable  peace  agree-
ment with Israel.

I   am   not   sure   whether   David
knows this,  and I  am certain he did
not   hear  about   it  in   Birzeit  from
PLO    supporters,    but    there    are
Palestinians      in      the      territories,
including  some  very  famous  politi-
cal  and  religious  leaders,  who  sup-
ported and  still support the process
of peace  with  Israel.  Many  of them
supported    Sadat's    initiative    and
were willing to organise themselves
to support the Peace Process but the
PLO  regarded  them  as traitors  and
murdered dozens of them systemati-
cally in an open strategy of eliminat-
ing  any  Palestinian  element  which
does not accept the PLO monopoly
over    the    Palestinian    people.     I
suggest,   and  I  can  help  with  this,
that next time David comes to Israel
and  visits  the  territories,  he  meets
some     of    the     Palestinians     who
wanted   to   and  are  still  willing  to
take   responsibility   for   and   act   to
promote the peace process.

To sum up: it is very important to
know the other side but it is equally
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important  to  be  honest  on  a  per-
sonal  and  political  level  about  the
facts  David  found  in  his  research.
On the Israeli side, we all know the
difference between the Israeli peace
camp  and  Gwsfe  EmLc#!.in.  What  is
less well known is that on the Pales-
tinian side the PLO is systematically
murdering  any  element  which  sup-
ports  the  peace  process  with  Israel.

For  peace  you  need  two  sides  and
the  slogan,  `Peace  you  make  with
enemies',  is  a wrong one.  You fight
with enemies. You make peace with
someone who wants to make peace
with  you.  It  is  time  that  those  who
wish   to  see  peace  between   Israel
and the Palestinians strive to create
conditions in the territories in which
moderate and peaceloving elements

among the Palestinians can organise
themselves   into   a   political   force
which  will  survive  and  be  able  to
defend     itself    against    the     PLO
enemy within.I

Alchinya ltschaky  was a spokesman of [he Civil
Adminislra[ion  in  Judea  and  Samaria`   ]982-
83.  He  is  now  an  active  member and  spokes-
man f.or `The Way [o  Peace. .

DlssENT Is Nor HEREsy
WE  NEED  FF3ESH AIF3 AND  FF3EE VIEWS  IN ANGLO-JEWF3Y

W111iam Frankel

0NE  OF THE  CHARACT-
eristics  of organised Anglo-
Jewry  is  its  high  degree  of

centralisation.      The      Board      of
Deputies is the secular voice of the
whole     community     and     it     has
received  statutory  recognition.  It  is
not what  it  was  in the years  before
World  War   11   when  Anglo-Jewry
was  one  of  the  most  influential  of
Jewish communities. The size of the
Board  has  grown  today  in  inverse
proportion   to   its   importance   but,
nonetheless,   it   remains   the   most
democratically    elected    and    most
representative of our institutions.

The  Chief  Rabbinate  is  another
centralised     institution      accepted,
expressly  or  tacitly,  by  most  of our
varied  religious  trends  as  the  religi-
ous spokesman of Anglo-Jewry. But
neither  the  Board  nor  the  Rabbi-
nate  can  compare  in  real  influence
with the power possessed  and  exer-
cised  by  the  fund-raisers,  who  are
also the fund dispensers.

Israel,  as  Nathan  Glazer  of  Har-
vard once observed, has become the
new  religion  of  the  Jewish  people.
In   Anglo-Jewry,   the   Joint   Israel
Appeal  is  the  apparatus  which  har-
nesses   this   deep   Jewish   commit-
ment  and translates it into material
support.  It  has  become  more  than
an     appeal     orgnanisation.     It     is
involved with many other aspects of
our communal life and the views of
its  leaders  carry  more  real  weight
even  than  those  of  the  Board  of
Deputies or the Chief Rabbinate.

Without  any  doubt,  many advan-
tages  flow  from  this  concentration
and   centralisation   of   power.   The
decision-making           process           is
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simplified,     some     squabbling     is
avoided, the expense and complica-
tions of competing organisations are
minimised.  But  I  am  not  at  all  sure
that the disadvantages of this power
structure do not outweigh its merits.

Within     mainstream     orthodoxy
which  is  the  religious  affiliation  of
the    majority    of   the    community,
experimentation,  variety  and,  with
it,  vitality,  have  been  all  but  stifled
by  the  existence  of a  single  author-
ity.   Rabbis  have  been  reduced  to
mere  functionaries,   like  cfeczzcz#z.in,

performing  set  duties.   In  the  con-
gregations  which  accept  its  author-
ity,  the  Chief Rabbinate  stands  bet-
ween them and their own minister.

Of  course,   the   differences   bet-
ween  this  community  and  the Jews
of the  United  States  - it  would  be
inaccurate   to   refer   to   them   as   a
single  community  -  are  immense.
Analogies  between  the  two  invari-
ably  invite  the  objection  that  such
comparisons are useless.  but I think
there  is  some  value  in  contrasting
the  religious  situation  of American
Jewry  with  our  own.   In   all  three
major trends,  Orthodox,  Conserva-
tive and Reform, the greater vigour
they display,  both intellectually and
practically,   is   undoubtedly   due   to
the  rabbis  who  have  been  free  to
exercise     leadership     and     initiate
change.

There is no real equivalent in the
United   States    to   our   Board   of
Deputies.    Instead,    a   number   of
competing  organisations  -  they  co-
ordinate  major  policy  through  the
`President's  Club'  -  vie  for  public

support.  As  a  result,   they  involve
more  people,   they   are   frequently

controversial and they have to keep
the  public informed  of their  doings
to   preserve    the    source   of   their
funds.   Because   they   are   competi-
tive, they are receptive to new ideas
and  new  projects.   Conversely,  the
basic   desire   of  our  settled   institu-
tions is to maintain the status quo in
which  they  have  flourished  -  even
though  the  community  has  not.  To
some,   American   Jewish   life   may
appear strident and assertive but, as
visitors can see for themselves, their
institutions  serve  the  contemporary
needs of the strongest and most vig-
orous Jewry in the world.

The    JIA   has    achieved    pheno-
menal success in its fund-raising for
Israel and in its deepening of Jewish
commitment   generally.   In   particu-
lar,  its  recognition   and  encourage-
ment     of    young    leadership    has
brought   into   the   ranks   of   active
communal work many fine and able
individuals  for  whom  another  role
in  our  communal  structure  would
have been difficult to find.  Its weak-
ness  is  that  it  falls  far  short  of  the
openness   with   which   the   United
Jewish Appeal conducts its activities
in the United States.

It  is  paradoxical  that  it  was  the
Zionists  who  ended  the  rule  of the
patrician  `granddukes'  as leaders  of
the  Board  of  Deputies  during  the
Second    World    War.     Yet     when
Zionism      achieved      real      power
through  the  JIA,  its  effective  and
dedicated leaders created an institu-
tion  far  less  democractic  than  the
Board ever was before  1943.

There    is    no    nonsense    about
democracy  in  the  JIA.   Its  leaders
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are not elected, but selected among
themselves by the `big givers', while
the  sparseness  of  the  information
offered to the public permits a situa-
tion  in  which  those  who  make  the
grar)ts  have the clout to exert great,
and  unaccountable,  influence  over
their   beneficiaries,    not   so   much
those   in   Israel   as   in   the   Anglo-
Jewish community.

All        entrenched        authorities ,
whether they be governments,  non-
governmental organisations,  power-
ful   individuals   or   our   own   com-
munal  institutions,  develop  an into-
lerance  of dissent.  I  think  it  was in
7lfre D);bbztk that a character expos-
tulates `here I am, telling you a true
story  and  you're  asking  questions!'
The  remark succinctly encapsulates
authority's irritation when its infalli-
bility  is  questioned. The  reaction is
no less indignant when the question
is  no  more than  a request for infor-
mation.

Our  three  most  powerful  institu-
tions,   the   JIA,   Board   and   Chief
Rabbinate  have  all,  at  times,  man-
ifested this impatience with dissent.
Together,  they  are  responsible  for
much of the passivity and decline in
a community which,  in  other areas,
possesses  such  a  wealth  of  talent.
Our leadership.  as a whole, favours
secrecy and conformity, discourages
innovation   and   is   fearful   of   con-
troversy.  That  does  not  encourage
the creation of a healthy climate for
growth.

But  the  whole  of  the  blame  can-
not  be  attributed  to  our  leadership
and     communal     structure.     Like
members  of  every  other  minority
group,   the   Jews   of   this   country
regard    themselves    as    vulnerable.
Anti-Semitism   may   not   be   acute,
but   Jews   remain   apprehensive   to
some  degree  and  that brings with it
a  reluctance   to   air  internal  differ-
ences for fear of providing ammuni-
tion to the enemy. The same consid-
eration    applies    to    Israel    which,
though   seen   by   the  world   as  the
most  powerful  force  in  the  Middle
East,   is  nevertheless  perceived  by
many Jews as in constant danger of
destruction.   Criticism,  in  these  cir-
cumstances,   is   often   portrayed   as
near treason. Those in authority see
themselves    as    serving    the    best
Jewish interests by showing a united
face  to  the  world outside.  And that
involves stifling criticism which they
fear  might  discredit  the  community
or the State of Israel.

When  I  was  editor  of the  /cw!.sA

Cfero#c.c/c,  frequent  representations
were made to me to withhold publi-
cation  of  certain  news  and  not  all
the  requests  made were unreasona-
ble. During World War 11 many free-
doms   were   either   abandoned   or
restricted if there were grounds for
believing  that  they  would  aid  the
enemy. One of the first was freedom
of the  press.  Newspapers  were  not
allowed  to   publish   details  of  civil
defence,   bomb   damage   or   troop
movements. To an extent, Jews also
have to accept restraints while deep-
rooted   hostility   continues  to   exist
both  towards  them  and  the  Jewish
state.

I believe that most Jews, whether
they   are  journalists  or  not,  agree
that   there   must   sometimes   be   a
need  for  self-censorship.   It  is  not
easy   to   define   with   precision   the
line  that  ought  to  be  crossed,  par-
ticularly  on  issues  connected  with
Israel,   but   the   situation   imposes
some  limits   on   dissent.   However,
the only inference to be drawn from
the responses of some of our leaders
is  that   all   dissent   is   unacceptable
and should never be publicly expres-
sed.

The  World  Zionist  Organisation-
Jewish   Agency   is   the   institution
which formally links Israel with the
Diaspora.  Necessarily,  the  partner-
ship is not  an  equal  one. The  Dias-
pora  sustains  and   assists,   but  the
responsibilities   and   sacrifices   are
born    by    the    people    of    Israel.
Nevertheless   it   is   a   partnership,
enshrined   in   the   statutes   of   the
Jewish  Agency  and  in  the  rhetoric
of  Israeli  fundHraisers.   In  practice,
however, the views of the leadership
representing  Israel  are  not  just  inf-
1uential  -  as  they  should  be  -  but
dominant.

But more often, our hesitant and
malleable Diaspora leadership does
not   have   to   be   directed   or   per-
suaded.   In  a  thoughtful   article  in
the  January  issue  of /#dcx o7?  Cc#-
sorsfez.p,     Rabbi    Julia    Neuberger
addressed   herself  to   the   problem
posed by our over-readiness to stifle
internal        criticism        particularly,
though   not   exclusively,   on   issues
concerning Israel. We are surely not
so  insecure  that we cannot tolerate
serious  debate  or feel  compelled to
dismiss  all  criticisms  of  Zionism  or
Israel   as   the   expression   of   anti-
Semites?

As I write, a controversy is raging
about     Perczz./I.o#,     a     nastily     anti-
Zionist  play.  The  play  distorts  the

tragic story of the slaughter of Hun-
garian Jews by the Nazis. Central to
its argument is the claim that it was
Zionist  policy   to   assist  the  Nazis'
`Final  Solution'  so  as  to  strengthen

the  clamour  for  Jewish  statehood.
There   was   every   reason   for   the
Jewish community to be aroused by
this   malevolent   falsehood   and   to
respond.  But I observed that, in the
course of the debate, it seemed dif~
ficult for Jewish  spokesmen  to con-
cede that, in the desperate agony of
the moment, some of the imperilled
Jews tried to make  deals with their
persecutors.   Some   of  them   were
altruists  and  tried  to  save  the  lives
of as many Jews as possible,  others
endeavoured to save their own lives
and those of their families. It would
not have affected the valid criticism
of  Pcrczz.rz.o#'s  abominable  thesis  to
admit that some Jews were guilty of
misjudgements or worse. It would, I
think,   have  strengthened  the  case
against  the  play.   But  we  have  an
almost instinctive reaction to censor
ourselves on these matters.

However,   it   is   within   our   own
community that our fear of noncom-
formity  leads  us  dangerously  close
to  repression  of  dissent.   I  do  not
believe     that     there     is     anything
approaching censorship in our com-
munity even though it is not easy to
find    platforms    for    controversial
views   on   sensitive   issues.   And   I
believe  that  thoughtful  self-censor-
ship   is   a   necessity   in   some   cases
where   harm  might  follow  for  the
community or for Israel.

But    there    is,    disturbingly,    an
increasing tendency from our religi-
ous,  secular and Zionist authorities
to  equate  dissent  with  heresy.  It  is
stronger   here   than   in   other  com-
munities  because  our  leadership  is
so   centralised.    Relatively   unchal-
lenged,     they    frequently    act    as
though  their  function  is  to  decide
what  the   community  ought  to   be
thinking.

The   encouragement   of   healthy
controversy and respect for dissent-
ing  opinions  ought  to  be  a  prime
aim      of     communal      leadership.
Instead,  there  has  been  a  creeping
authoritarianism   which  is,   at   last,
being  recognised  and resisted by  at
least    some    vigilant    elements    of
Jewish public opinion.I

WIIIiam  Frankel  CBH  wclb'  borJt  !.#  Lo/iczoH  !./I
1917.  A barrisler,  he is  best  known as a distin-

guished  former  editor  of the  ]owish  Chrori\-
cle.
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JOHANNESBURG
Wh€ythovv€Vlth`PtoF)i?1t.7

Judy Brown

0XFORD, THEY SAY, HAS
always     been     `town     and
gown'.         Its        population

evenly made up of tradespeople and
students,  men  of commerce  and  of
scholarship.    Nowadays,   in   a   still
Thatcherite   Britain   of   economics

and    an    exiguous    Academe,    the
balance  appears  to  be  balanced  in
favour of `town'. The only tendency
towards  evenness  is  in  the  growing
number  of  women  in  both  camps.
Each  group  still  continues  to  influ-
ence the other, and there will always

be  a  kind  of  `Oxford  conversation.
that is mutually comprehensible. As
an outsider -and a decade or more
of  residence  here,   hardly  qualifies
as  `belongingness'  in  this  centuries-
old  city - you  pick  it  up  with  expo-

Con[inLied on  next  page

I AM NOT
GOD'S GESTAPO

THE DISADVANTAGES  OF
growing  old  are  obvious  and
I   do   not   want   to   minimise

them -the main one being that your
body begins to pack up and like any
car engine needs an MOT.  But until
they find  out  how to slow down the
ageing    process,    which    might    be
quite  soon,  it  is  worthwhile  consid-
ering  some  of  the  plusses  and  puz-
zles which appear in the late fifties.

Firstly you are relieved of the bur-
den  of  expectation.   In  Jewish  life,
especially,  it is a heavy one.  It is put
on our back in babyhood.  God help
the  Jewish  child  who   dares  to  be
dim and dyslexic. Approaching your
sixties  your  achievement,  whatever
it is, is `banked' and the rest is, so to
speak,   `gravy'.  This  is  a  relief  and
certainly   makes   me   a   little   fancy
free,    though    not    exactly    `/rjs/7,
freylech en meshugghah' .

In  Rembrandt's  paintings  of  old
people,  the  outer  shell  of flesh  has
worn very thin,  so the inner light of
personality and soul seems stronger.
I    think    my    inner    life    is    rightly
becoming   more   important   to   me
because    the    horizon    has    come

closer,   and   sensible   reality   seems
less   solid   that   it   did   -   perhaps
because the  instinctive drives of sex
and   success   are   less   bothersome.
The  world  and  all  human  achieve-
ment  will,  of course,  end  for  all  of
us  some  time  and  hopefully we will
return to whatever. What used to be
threatening is now comforting.

You can't help getting stuck in the
jargon  of  your  prime.  My  mother,
for example, calls all modern design
`futurist'.    I    must    be    stuck    too,

though  I  do  not  see  it.   I  am,  for
example,  astonished  by  the  use  of
such  words  as  `identity'  or  `authen-
ticity'    which     seem     bizarre     and
rather  creepy.  Surely  you  find  your
identity   within   you   -   not   in   the
groupie ideologies or rituals around
you. And what is the difference bet-
ween modern  `authenticity'  and old
style  `integrity`?

There   is   a   feeling   of   freedom
once  again,  and  I  do  not  mean  the
right to go on a cheap day excursion
to   Aberdeen   in   November  -  the
feeling   that   you   have   earned   the
right  to  state  the  truth,  your  own
truth,   with   aggression.   You   have
also  begun  to  understand  what  this
truth  is,  and  it  is  certainly  not  that
of the  pious  old  person  swathed  in
ritualia    like    a    Jewish    Christmas
tree,  which  is  so  beloved  of Jewish
illustrators.  You  know,  too,  how  to
swallow  that  type-casting.   It's  nice
to be free again!

If  you're  lucky,  you  have  learnt
once   again   the   basic   arts   which
make  life  a  lot  simpler for  you  and
everybody    else.    You    can    admit
you've    made    a    mistake,    lots    of
them. You don't have to bluff it out.
You  don't  have  to  feel  dreadful  if

you   dislike   someone  -  though   it.s
not polite to show it, of course. You
know  that  people  have  the  right  to
make  their  own  mistakes  -  if  they
are   mistakes   -   and   you   are   not
God.s  Gcs/apo,  sent  to  bully  them
into conformity. You can  allow your-
self to  be  taken  for  a  ride  occasion-
ally  because  it's  best  for everybody
that way.

On  reading  back  the  paragraphs
above,  I  feel  a  bit  bogus.  It  is  self-

gratification    to    play    Old    Father
Time  when   you  are  only  57.   Still,
like the spies in the rorcz/7, it is advis-
able   to   search   out   life's  landscape
that  lies  before  you  and  see  what
will happen in the next ten years, or
less.

One  thing which  I  used to be cer-
tain    would    happen    I    have    now
realized  will  not  happen  -  religious
puzzles,   problems   and  doubts  will
not be resolved  by more knowledge
or   research.  The   horizon   after  all
never     comes     nearer,     it     always
recedes  before  you.   But  it  doesn.t
matter  because   there`s  always  just
enough  religion  - that  I  do  know -
for   the   next   step   ahead.   Lots   of
people  want  religion  to  give  them`roots.,   to  make  them  feel  secure.

But  what  are  `roots'  in  2i  world  of
change,  and  security  is  not  on  offer
-only courage and hope to face the
dark.I

Rabbi   Lionel   Blue   /.A.   t`(j;itJ(I;I(;/-  t)/  //7{.   B('//I
Din  of  [he  Ref("1  Synagogues  ()f (`il.eal  Bi.i-
[ain.     His    Monday    }nol.ning    bl.o(iclc{isls    ()n
Radio    FOLii.`s   .Thought   for   the    Day`    hli\'c'
made'   kiln   a   househ()lil   lialne.   Am(mg   Ill.s
b(7oA's    c7rc   To    Heaven    with    Scribi`s    iind
Pharisees   cJ/zd   Backdoor   to   Heaven.   Bt)Its
from the Blue  was pi{b!ished  in  I()86.
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sure and practice. With practice too,
you  learn  to  flinch  less  often  when
you   hear  new  borrowings  from   a
greater  world   outside,   and   which
have  taken  root  in  one  season,  in
this hotbed of terminology. They are
multi-lingual    from    the    start,    as
Babel never was. And at an Oxford
party,   you  are   likely  to  be  intimi-
dated by the sophisticated talk of an
up-and-coming company director in
outlying Whitney,  as by the proxim-
ity  of  a  Professor  of  Ancient  His-
tory.  The   latter's   special   love   is   a
civilisation  with  a  name  you  either
haven't  heard  properly,  or  else  you
have never heard o/ it. You can't be
sure,  as the conversation moves too
quickly here  for it  to be  safe to  ask
again.

You   learn   a   few   tricks   though.
Being clever,  I calculated, would be
to ask my new dinner-table acquain-
tance  -  a  rubber  surgical  appliance
manufacturer -what he did with his
waste     products.     I     might     have
opened by this gambit,  a multitude
of inexhaustible material, in which I
felt more at home, than in the work-
ings  of a prosthesis,  or the  artificial
knee joint.But  alas.  His smug reply
assured  me  that  he  never  had  any
excess:    `We    only    import    rubber
without memory'.

A  conversation-stopper  to  some,
and  perhaps  a  hint  that  I  ought  not
to  raise  so  unfeelingly,  the  delicate
subject   of   waste,    when   we   had
reached only the first elegant course
of   a   promisingly   `nouvelle'   meal.
But  this  Oxford  rubber  merchant's
tone   begged   the   only   question   I
col(/d ask, even if in ignorance:

`What  do  you  mean,  that  rubber

can have memory?'
I  was  ready  to  swallow  an  expla-

nation that might last the whole din-
ner,  as  we  simultaneously  sampled
our separate servings of minute por-
tions,  arranged  in  minimal  picture
shapes,  of matter that was unrecog-
nisable   in   colour   or   texture.  The
taste,  if  you  concentrated  a  while,
rang true.

But he was direct, and easy to fol-
low.   My   naivet6   was   made   quite
plain.  `A rubber band has memory',
he  told  me.  `It  cannot  be  stretched
beyond   a   certain   limit   before   it
snaps,  or  else  loses  its  former  elas-
ticity.   Before  it  is  prepared  in  this
way,     however,     rubber     can     be
imported in big wodges of a sponge-
like  substance.  You  need  cut it only
as  you  require,  and  then  process  it
to   stretch  in   different   degrees  for

specific purposes'.
A few  weeks  after  I  learned  this

important  fact  about  the  world,  I
left  Oxford  on  a  short  visit  to  my
home town of Johannesburg.

The weather was hot and dry, and
in  vehement,  but welcome contrast
to the penetrating damp and cold of
the  South  Midlands  in  December.
Almost  on  arrival,  I  dug  into  my
suitcase  for  the  bathing  costume  I
had  remembered  to  pack,  just  in
time.  I  put  it  on,  and  I  felt  white,
mis-shapen   and   amorphous   in   its
limp   creases   and   floppy   straps.   I
needed a new one, I could see. This
one had clearly `lost its memory'.

There  were  only  three  swimsuits
left on the rail, when I went into the
local Woolworths  the  next  day. The
whole   hot   city   had   taken   to   the
water.  I  chose the  least offensive of
those that  already been spurned by
countless   others,   and   brought   it
home.  Too  bad.  It  looked  awful  in
the   mirror.   It   defined  my  middle-
age all too closely, and was tight and
uncomfortable.  I decided to stick to
the       over-stretched       one,       and
immediately  returned  the  new - z.fs
memory must have been alarmingly
alert.   I   claimed   a   refund,   and   in
Rands, it felt like a small fortune.

The    choice    between    the    two
bathing costumes came to represent
quite    accurately    another    conflict
that  I  was  to  undergo  throughout
my fortnight's stay in Johannesburg.
It had much to do with both lost and
unexpectedly  intact  memories,  and
the  fluctuation  between  them  that
most  people   experience  when,   in
later  life,   they  re-visit  a  scene   of
their  childhood.   But   for   me,   the
not-being-able   to   remember,   like
wearing    the    over-expanded    cos-
tume,  was  more  often  a  preferable
sensation  to  that  of the  sparse  but
irksome insights, the awkwardly tex-
tured details, and the restricted fan-
tasies,   allowed  by  a  remembrance
that was attenuated: The tight swim-
suit    that    wouldn't    expand    and
accommodate any more flesh.

Johannesburg   seemed,   after   all
these years  away from it, to be con-
triving to conceal itself from me. To
be censoring all clues from the past,
which might have led me to further
associations.   First,   there  were  the
crude,   obvious   symbols   of   exclu-
sion:  new  high  walls  around  every
suburban   garden,   many   of  which
had  been  the  vital  backdrop  to  my
earliest  pleasures  of  cooling  off on
summer  evenings,  and  warming  up

in   the   winter   midday   sun.  These
walls     were     made     of    varyingly
impermeable    barrier    material    -
brick,  mortar,  wood,  modern  con-
crete  and  fibreglass.  Each  tall  ram-
part  proclaimed  the  same  message,
in  a  limited  sequence  of words,  let-
ters   and  logos,   painted  on   a  sign
that     was     affixed     alongside     its
weakest link, the garden gate.

The   gate   itself   was   never   any
longer  the   creaky,   rustic,   five-bar
hurdle, nor the pretty white picket it
used  to  be,  always  left  ajar  by  the
last  caller,  or by  the postman  in  his
pith   helmet.   Instead,   it   remained
firmly  shut,  and was  over-elaborate
in    its    design    of   heavy   steel    or
wrought    iron.    Frequently   it   was
wired  to  the  house  by  means  of  a
forbidding    security    system.     `An-
drews',  `Jackson'  or  `Safeway'  read
the  messages.  To  a  foreign  visitor
they   suggested   a   kinship   system
unmatched   anywhere   else   in   the
world:  Was  everybody  here  called
by  one   of  only  two  or  three  sur-
names?   But   to   the   initiated   eye,
they  merely  announced  which  local
burglar alarm company had won the
contract  to  turn  another home  into
a   twentieth   century   bastion.   And
next  to  the  lozenge-shaped  notices
were  usually nailed other proclama-
tions:  `This Garden is Watered by its
Own   Borehole';   `Borehole   Water
Here';  or more  terseley,  `Borehole'.
Another    surname,    the    Japanese
tourist  supposes,  as  he  tries  to  pro-
nounce the alien sounds:

`In  this  part  of  the  city  live  the

Andrews, and the Jacksons, and the
Boreholes,  and their many children
and  cousins  and  cousins'  children?'
he  sentiently  inquires  of his  Johan-
nesburg   host.   He   is   almost  right.
But  the  householders'   real   names
are   more   likely   to   be  Abrahams,
Jacobson and Blumberg.

Whoever they  are,  these families
keep   their   gardens   to   themselves
now,  for  their  private  viewing  and
pleasure  only.   No  stranger  on  the
street,   nor  pavement  passer-by,   is
invited     to     share     the     precious
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benefits  that  the  striking  of  water
has brought.  For those outside, the
spectacle  is  of wilting  acacias,  rust-
coloured   sand,   and   ever-receding
tufts   of   veld   grass.   Like   eroded
plains   that   have   lost   their  earlier
lushness ,        memory        is        here
impoverished,    starved    and    only
patchy.

The city has been sliced in two by
a  new  motorway.  It  bares  itself like
a  crack  in  the  crust  of  a  pie  that
once   nestled   us,   its   fruit,   in   the
warm  familiarity  of  its  own  taste,
temperature  and  special  lumpiness.
Perhaps   the  gash  is   the   result  of
another earth tremor, reverberating
from  the  mines,  through the whole
wide,   circular   sprawl   of  the  Wit-
watersrand, and periodically halting
the   city's   population   in   its   going
about? But no; this is a modern con-
venience.

`You  can  get  into  town  in  a  few

minutes     now',     drivers    tell     me
proudly,   as  they  wind   and  weave
along  the  highway.  It  cuts  through
the   northern   suburbs,   and   boldly
rises  above  the  level  of  the  Ridge
that   in   my   childhood   loomed   as
large as a mountain range. What has
happened, I wonder, to the bump in
the tar on Louis Botha Avenue, just
on  the  curve,  opposite  the  Orange
Grove Hotel? And where is the pur-
ple-blue  haze  of  the  Jacarandas  in
flower on Houghton Drive? Is there
still  a  traffic jam  in  Raleigh  Street,
with   its   gaudy   shops,   its   kosher
delicatessens  and  crowded  parking
lots?

`You    wouldn't    go    ffecrc    now,

unless    you    had    to',    come    the
replies.  `We've  altogether forgotten
what those parts look like, since we
started taking the Highway'.

They  must  be  quieter  now,  and
there  would  doubtless  be  plenty  of
parking.    In    February    the    spent
Jacaranda pods would certainly still
fall,  but  fewer  wheels  would  race
over  them,  homewards  in  the  late
afternoon,   popping   their   leathery
cases.   Above,   a   grey   leaden   sky
threatens,   and   the   heavy   clouds
burst their skins.

Nobody goes to town  any longer,
even   if  it   is   quicker   by   highway.
What has become of the big depart-
ment  stores -Anstey's,  the Belfast,
John  Orr's  -  and  the  central  Post
Office   in   Jeppe   Street,   the   law
courts, the reference library?

`They   have   all   become   Black',

they  say.  `Town  isn't  the  same.  It's
frightening how different it is,  espe-
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cially    on    Saturdays.    You    would
never go there then'.

So where is this great white road
running  to,  as  it  halves  the  time  of
every foray beyond the genteel sub-
urban  gardens,   the   strong  fences,
and   the   bolted  gates?  Away?   Far
from  it  all? To  the  Coast?  It  twists
through   the   city's   pulsating   heart
and  is  itself reflected  as  a  distorted
band, in the glass panes of a futuris-
tic     building,     where     inside     sit
employees   increasingly   unsure   of
their own future.

All  at once it is skirting the mine
dumps.  A hundred  years  of history
now hide, shy and abashed, beneath
the  unaccustomed  green  slopes  of
ugly  grassed  mounds.  It  has  taken
nearly half that  time to  find  a  reed
that  would  take  hold  in,  and  cover
the  dusty  heaps  of yellow debris.  A
botanical  success  story,  part  of our
birthday celebrations.  But  here too
I feel cheated; there has been a dis-
simulation. Mine dumps were never
meant to resemble the verdant hills
of  a  natural  landscape,  nor  could
they now. The neat sowings of mine
grass cannot conceal the bare ochre
of  the  wind-formed  furrows,  them-
selves    looking    like    ribbons    tied
around   a   massive   prize.   Nor  will
this  weed  grow  rank  over  human
graves,    whose    headstones    have
weathered to powdery sand.

`You   sound   just   like   old   Oom

Paul  Kruger',  I  hear  them  tell  me.
`He could never take to change.  He

wanted  the  gold  to  be  left  in  the
ground forever, rather than bring its
misery to the Transvaal. You have to
look  at  the  good  things  that  have
happened,   since   you   went   away.
Why,  the  Highway is a masterpiece
of  engineering.   It  has  opened  up
blue vistas of the Magaliesburg that
take  your  breath  away.  So  what,  if
town has gone? Haven't you been to
Hyde   Park,    and    Rosebank    and
Sandton  City? They have the finest
shops anywhere, and they're always
full  of  people.  And  there  are  new
luxury hotels for the tourists. Town
still    does    good    business,    mind.
Among    the     Blacks.    The     `OK
Bazaars'   is   never   empty.   It's   just
that   we   whites   have   moved   out.
Even the  doctors take rooms in the
suburbs.  It's easier for everyone.  Of
course,  if you  have  to  go  there  for
any   reason,   you   still   can.   To   the
Stock    Exchange,    the    advocates'
chambers,  the  Carlton  Centre,  and
the  big  business  houses. They're  all
there.  And  the  old  Market's  been

turned   into   an   exciting  new  com-
plex,    with    theatres,    restaurants,
shops,  everything. You  ought to  go
with    someone,    though;    it's    not
always    safe    around    there.     No,
Jo'burg hasn't stood still;  it's moved
with  the  times!  Hillbrow  is  a  diffe-
rent   place   these   days:   Coloureds,
Indians,  Gays,  and  even  Blacks  -
they've all moved in, and it's alive at
night.   New   piazzas,   music,   pave-
ment   chess   -   a   real   multi-racial
spirit.   Vandals   are   the   only  prob-
lem.  Black  tsotsis.  There's  nothing
you  can  do.  And  the  new  Nature
Trail? You  must  do  that - a twenty
kilometre walk  along the  top of the
Ridge.  You   can   buy   a  guidebook
and look up the history. But it's tem-
porarily   out   of   bounds,   I   think.
They found an arms cache up on the
Observatory hill the other day.  Still,
when  you  do  go,  the  views  to  the
North are spectacular  . . .'

Yes,   the  views.   From   here   you
can  see  for  miles  into  the  distance,
and  also  have  a rare glimpse of the
immediately   proximate.    Into   the
future   perhaps  -  the   `yonder'   of
somebody's  `hinterland',  even  if  it
was never to belong to Rhodes and
his   Cape-to-Cairo   accolytes.   You
can see much more from up here of
the present,  and of the hidden past.
You    look    over   the    high    garden
walls, into the neat plots, with their
blue  swimming  pools,  every  one  -
rectangles, ovals and kidney shapes.
Tidy   lawns,   dotted   with   compact
shrubs;     pergolas     entwined    with
irridescent   creepers;   and  carefully
chosen     trees,     giving     maximum
shade.  Johannesburg,  it is said,  has
more  trees  per  acre  than  any  other
city  in  the  world.   And  from  here
you can believe it.

But   where   are   all   the   people?
Again   my   defective   memory   pro-
tects  me  from  a full  appreciation  of
their  unexplained  presence,  on  the
trim,   boundaried   turf.   Nobody   is
fooling  about  in  the  pool,  playing
tennis   on   the   burning   surface   of
shimmering asphalt, nor sunbathing
in  the  deckchair  beside  the  loquat
tree.  Is  there  not  a  solitary  school-
girl, shooting her netball into a prac-
tice  post  behind  the  garage?  And
her  mother,  stretched  out  on  a  lilo
in the front, holding the Rcz#cZ Dczz./y
Mc!z./ in  one  arm,  and  lazily pouring
her  tea  with  the  other? The  voices
of  children  should  carry  up  to  this
height,  as they chant the rhymes of
playground  games,  and  exaggerate
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the  special  sing-song  of South Afri-
can  sounds.  And where  is  the  smell
of   the   midday   brczczz.   -   a   Sunday
lunch -mingling with the odour of a
servant`s burnt mealie~pap?  Her laLte
breakfast,  after she  has cleaned  the
whole  house,  and made the visitors'
salads  and  puddings,  and  cakes  for
afternoon tea.

Who   lived   in   that   house   over
there, with the silver tin roof? I can-
not   keep   looking.   The   sun's   rays
bounce   off   its   corrugated   ridges,
and  burn  my  eyes.  What became  of
the family at the corner of our own
street?  Oh  yes,  there  t4;¢s  one  col-
oured   student   in   our   Psychology
class,  but  I  had  forgotten  that  she
was  there.  And  who  goes  to  those
classes  now?  Or  to  my  old  Jewish
Day  School?  Hardly  anyone  is  left.
They've all run  away -to Australia,
the  UK,  Canada  and  the  States,  if
they've    been    lucky.    Or    else    to
Israel.  And  Holland  and  Germany,
and countries like those. They've all
done  well,  they say.  But who  really
knows?   They    stop    coming   back
here,  once  their  parents  have  died.
Soon there.ll be nobody left at all  . . .

Two  ha-de-da  ibises  fly  over  my
head.      I     don't     recognise     these

primeval    looking    birds    from    my
youth.    A   new   colonisation,   they
must   be.   Their   unfamiliar,    dark,
monster   frames   make   me   uneasy,
and  their  cries  are  full  of  forebod-
ing.  Three  loud  syllables  are  suffi-
cient  to  mock  the  industrious weav-
ers,  and  rebuff  the  friendly  call  of
the Piet-My-Vrou. before the storm.
`Haaaa-de-daa..aaaa..  The  echo  of

their  taunting  continues  long  after
they   have   passed.   .Ha-de-da...Ha-
de-da ...,  it resounds.  and then  `Told
You   So...Told   You   Sol,   it   mocks
itself   instead.   The    rhythm    never
changes.  But the voice becomes dis-
embodied.    It    is    no   longer   clear
where   it   comes  from,  yet  still  the
sounds perseverate:

`Yes,  wc'  are  left.  We  will  remain.

We  have   been  here  all   along,  and
we will never go away. We were here
before   you   were,   only   you   never
noticed   us.  You   never  troubled  to
look.    beyond   your   tiny   suburbs,
into  the  veld,  over  the  Ridge,  and
past  the  dusty  dumps`  to  the  south
and  to  the  west.   Our  colours  were
obscured  in  the  thick  smog that set-
tles   on   that   side,   and   we   merged
into the  blurred blackness of Egoli's
long shadows.  But  black  and  unper-
ceived,     we     watched      you.     We
watched  you  plant  your  trees.  and

we  waited  for  them  to  root,  to  put
out   their   strong   branches,   to   set
leaves,   and   to  grow  lovelier  after
the rains. We  saw you build houses,
then   walls,    and   even    your   own
wells,    against    the    drought.    We
waited  for  you  to  finish  your work.
We  took  our time while  your build-
ings  settled  in  the  subsident  Reef
soil. All the while you kept us out of
your    homes    and    gardens,     and
screened us from your pretty pools.
You   disliked   our   pauses   on   your
pavements,   and   you  cautioned  us
off your  benches  in  the  parks.  But
nothing    deflects    us    now,    as   we
swoop  over the  dumps  and the  city
and the Ridge,  down into your sub-
urbs  in  the  north  and  east.  We  no
longer rest  on  the concrete roofs of
the Hillbrow flats, but zoom straight
in,  along the Highway,  following its
dotted course. We've come to roost,
to breed and to multiply. Wc are still
here, and you hear o#r voices'.

I  pack  my  suitcase  to  depart.   I
leave out the costume, and give it to
a  woman   larger  than   myself.   She
has  done  for  me  while  I  have  been
here -my bed, my laundry, my daily
meals. Along with my tip, she gladly
accepts the crumpled blue garment.

`1 shall go to Durban one day.  Or

swim  in  the  baths  at  Orlando'.  She
glances   past   my   shoulder,   at   the
cool  water in  the  pool  right  next  to
where  we  stand  talking  and  saying
good-bye.•Or here?'  I ask her.

She  doesn't  respond.  I  return  to
Oxford,  where  questions  are  never
allowed  to  go  unanswered.  To  the
New Year round of dinners and par-
ties, among other, Oxford, people.

`How was your trip?'
`Did you have good weather?.
`How is your mother?'
•And what about the situation?'

I  fumble  in  my replies.  I  think  of
Lord Milner and of his Oxford `Kin-
dergarten',   coming   back   here,   on
leave  from  the  Rand.  Their  dining
companions would  have  been  more
urgently  demanding.  And  seventy-
five  years  back,  here  in  this  same
enduring city, would they have been
assured    of    the    safe,    long-term
endurance    of    another,    southern
town?.

Judy  Bro`Nn  \`'us  bt]m  ill  Soiilh  Afl.icii  oj`  lib-
el.al     pal.enls,     lhe    children     of     Lilhullnian
immigriin[s.   A   pill)il  of   King   Da\Iid  School.
shc'   sltidieil   I.Iebre\\I   (mil   Psychology  al  V/il-
wii[ersi-Clad  Uliiversily.  She  calne  lo  Brilain  in
1972  anil  lives  ill  Biickinghamshil.e.
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NOW GIVE
WIESEL

THE NOBEL PRIZE
FOR LITERATURE

Albert H.  Friedlander

WTAT  WORRIES   ME',
;aid   Elie   Wiesel    a   few
weeks    ago,    `is    that    I

may  not  have  seen  the  past  here  -
perhaps  I  have  seen  the future'.  He
was  standing  in  front  of stark struc-
tures  and  a  museum  reminding the
world  that  our  century  is  the  cen-
tury of brutality  and  death.  And he
was   not   at   Auschwitz;   he   was   at
Hiroshima.

These  days, Wiesel  travels  across
the   world   as   the   Wandering   Jew
who  is  also  the  voice  of conscience,
challenging,   imploring,   awakening
the  world  to  the  evil  and  violence
which  is  as  endemic  in  our  civilisa-
tion   as   the   anguish   which   results
from it.  Since he received the Nobel
Peace   Prize,  he  has  been  in   Mos-
cow,  speaking on  behalf of the  non-
Jewish  minorities  as  well  as  for  the
Refusniks.   He   has   been   in   South
America.  He has been  in Lyon,  tes-
tifying  at  the  Barbie  trial.  Each  day
brings   twenty   to   thirty   invitations
asking  that  he  speak  on  behalf  of
vital   causes   in   every   part   of   the
world.  He still  manages to teach  his
courses   at   Boston   University,   and
then  rushes  back  to  New York  Gty
to  spend  a  few  moments  with   his
family.  What  he wants to  do is to sit
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quietly in his study and work on his
next  book;  but  he  is  not  permitted
to do this.

The   visit   to   Japan   gives   us   an
insight  into  the  tasks  laid  upon  this
year's Peace laureate.  He reminded
his hosts of the differences as well as
the likenesses of a shared fate which
joins them in their witnessing to the
past.   `Auschwitz  was  meant  to  be
the condemnation of the last Jew to
death  ...  Hiroshima  was  not  meant
to  kill  the  last Japanese.  Auschwitz
meant   the   end   of   an   era,   and
Hiroshima  means  the  beginning  of
another era'. And then  he spoke to
the  Japanese  hosts  of their military
history  which  had  helped  bring  the
violence  into  the  world,  and  of the
danger  of  importing  anti-Semitism
into  their  society  which  had  been
free  of  that  cancer.  Japan's  current
best-seller   by   Masami   Uno   deals
with  the  `international  Jewish  con-
spiracy'   to   'destroy   the   Japanese
economy,   with   the   United   States
and world Jewry viewed as the same
satanic entity.  He asked them:

`Is   this   what   you   are   ready  to

accept  in  your  country? You  are
too  noble  for  this  cheap,  vulgar
hatred.   Furthermore,   there   are
no Jews in your midst, and never
have  been.  Anti-Semitism  was  a
European     phenomenon.     Why
don't you leave it there?'
Elie  Wiesel  placed  a  wreath  at  a

cenotaph     which     records     almost
150,000  victims  who  died  when  the
first atom bomb fell. And he expres-
sed   his   grief,   particularly   for   the
children who always pay for the mis-
takes of adults.  At that moment, he
gave proof that the Peace Prize had
been awarded for a continuing work
which   did  not  remain   confined   to
the  past.  Wiesel  continues  to  be  the
Jewish   conscience,    the   voice   for
Peace.

Strangely   enough,   there   are   a
number of critics, particularly in the
Jewish    community,    who    express
their  uneasiness  about  Elie Wiesel,
about  the  man  and  his work,  about
the  authenticity  of  his  voice,  about
the  quality  of  his  writing.  A  recent
article  in  A4#/7;7c? joined  that  uneasy
chorus,     and    even    in    Germany,
where  that  kind  of  criticism  is  still
taboo.   the   magazine   Dc;-  Spc.egg/,
similar  in   type   to   rz.mc  magazine,
published   an   attack   upon   Wiesel.
However,  that attack was permitted
because  it  was  made  by  the  Israeli
writer Uri Avneri, was strictly politi-
cal,    and    basically    requested    the
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Nobel Peace Prize either for his own
work  or  at  least  for  Winnie  Man-
dela.    I    wrote   the    reply   in    Dcr
Spz.cgc/,   which   likes   to   see   Jews
arguing  against  Jews,   and  gave  at
least   partial   answers.   It  would   be
more  difficult  to  go  into  a  line-by-
line       disputation       with       A4cz##cz,
because   quarrels   in   literature   are
almost  impossible  to  resolve.  Two
opposing views can both be correct:
one critic dislikes a style, a novel or
a    story,    while    his    opponent    is
enchanted  by  the  same  text!  As  it
happens,  I  do  not  think  it  impossi-
ble  for  Elie  Wiesel  to  do  the  Ber-
trand  Russell  double:  Nobel  Prizes
in  Peace  cz#cJ  in  Literature!  Those
who   only   see   the   English   transla-
tions    tend    to    forget    that    Elie
Wiesel's  writings  are,  first  of  all,  in
French;  and  French  critics  I've  met
are  filled  with  total  admiration  for
the   sensitive,   poetic   literary   style
which  was  most recently  celebrated
in  France  when  his  new  novel  7lfec
Fz.fJfe So# won the important literary
award of the City of Paris Prize.

It is not so much the style which is
challenged.   It  is  the  nature  of  the
material,  the  fact that so much of it
rises   out   of   the   dark   Holocaust.
And   this  often   evokes  a   negative
response,    even    -    particularly    -
among  Jews.  When  the  New  York
critic   lrving   Howe   discussed   this
aspect   of  contemporary   literature,
he  cited  a Yiddish  poet's  comment:
`Were Jeremiah to sit by the ashes of

Israel today,  he would  not cry out a
lamentation  ...  he would maintain  a
deep  silence.  For  even  an  outcry  is
now a lie, even tears are mere litera-
ture, even prayers are false!'

Yet one can also maintain that we
need prayers; that we are entitled to
cry even if we stood outside the hor-
ror,  that literature instructs  us more
than   ponderous   history   texts.   We
are  entitled  to  be  silent  -  but  only
because   there   are   those   who   will
speak  and  who  continue  to  be  wit-
nesses   in   a  world   which   wants  to
forget.    A   recent   television   prog-
ramme  in  Germany  dealt  with  the
theme:    `It's   time   to   stop   talking
about  IT!'  In  the  end,  the  recogni-
tion   prevailed   that   one   can   never
stop   talking   about   I./,   for   it   might
come   again   if   it   is   forgotten.   In
November,  Elie  Wiesel  will  address
a  large  audience  in  Berlin,  on  Kj.z.s-
/c7//#czcA/,    the    anniversary    of    the
burning  of  the  synagogues  in   1938,
in the same place where Hitler used
to speak.  It will be an act of courage

for  him,  an  occasion  of  pain.  And
there  will  be  those  who  will  again
criticise him.

Wiesel   does  not  seek  out  these
occasions. This summer,  he has can-
Gelled      major      lectures      at      the
Frankfurt       Kirchentag       (synod),
where  hundreds  of  thousands  had
hoped  to  hear  him.  But  how  much
pain  can  a  person  take  - even  as  a
duty?

Some  time  ago,  in  a  long conver-
sation  dealing  with  the  task  of  the
poet and novelist who confronts the
Holocaust,   Elie  Wiesel  warned   of
the  dangers  which  are  part  of  this
enterprise  -it  can  lead  to  suicide.
And  we  talked  about  friends  and
acquaintances,  about the great writ-
ers of our time,  who had gone into
that  darkness. The  poet  Paul  Celan
...  the  novellist  Piotr  Rawicz  ...  the

poet Weiss in Berlin  . . .  the historian
Uri Tal  in  Israel  ...  and  now,  Primo
Levi.  And  there   had  been  others.
What  will  and  must  be  an  abiding
protecting  wall  about Wiesel  is  the
vast  scope  of his  work  which  many
critics do not begin to acknowledge:
most  of his writing is #o/ Holocaust
literature.  His  novel  7lfr€ Bcggcz7-s o/
Jc;'Lfscz/cm,  which  won  the  greatest
literary   award   France   offers,   the
Prz.x  A4ecz/.cz.a,   a  verdict  ignored   by
his opponents, deals with Jewish life
in Israel and celebrates it more than
the past.  His various books on Bibli-
cal personalities, on the great rabbis
of the rl7almud, on the  chasidic mas~
ters,   on   the   next   generation,   all
these  show  him  to  be  a  master  of
our  time,  a  teacher,  a  thinker,  wri-
ter,  novelist  and dramatist who c7ocs
represent      contemporary      Jewish
thought   in   his   writing   and   in   his
travels .

Quietly,   without   announcement
or news  reporting we  have  had  Elie
Wiesel   walking  into   classes   at   the
Leo  Baeck  College.  The  last  time,
he    talked    abou    the    `IVczs7.7.',    that
strange  Biblical  figure  who  vows  to
dedicate  himself  to  God   and  who
puzzles  Biblical  scholars  to  this  day.
And  he  talked  to  us  about  Spanish
Jewish  history,  about  events  of  the
past    and    the    present    which    he
examines  in   his  classes   in   Boston.
The  first  day  after  his  return  from
the  Nobel  Prize  ceremony  in  Oslo,
his class on .The Literature of Mem-
ory'  listened  to  his  searching  explo-
ration  of f7cz;77/c/.J True`  he  talked  of
Hamlet's  `mission'  to  remember the
killing   of   his   father,   a   mission   of

Continued  ()n  next  I)cige
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memory   which   then   came   to   be
related  to Wiesel's  own  task  which
ultimately broke through the silence
which  had  covered  the  Holocaust.
There   is   a  burden  to   be   carried,
suggested  Wiesel,  and  `the  burden
of  that  knowledge  was  suspended
on   Hamlet's   lips   throughout   the
whole  play'.   In  an  interview  with
the  Boston   G/obc  after  his  return
from    Oslo,    the.  interviewer   sees
Wiesel  as  pursuing  a  different  type
of vengeance  to  Hamlet  who  must
kill the murderer. Wiesel's 27 books,
suggests   the   paper,   constitutes   a
`more  sublime  vengeance  of  mem-

ory,:
`Until  that  point,  he  had  moved

from     despair     to     despair    to
despair,  said Wiesel.  But  he  had
learned    that    he    had    "to    go
deeper into that despair . . . to dis-
cover the major motivation of my
life"   ...   and   his  voice   as   a   sur-
vivor    and    a    chronicler.    "The
danger,  of  course,  is  going  into
the abyss of madness and suicide,
but I managed to find one further
step   level   that   allowed   me   to
break out" .
That further step has to be asses-

sed  by  those  who  would  want  to
understand  Elie Wiesel and his role
for  our  time.  They  must  discover
`Lhat  the  sixteen  year  old  boy  who

walked   out   of   the   concentration
camp    never    stopped    travelling,
always  moved  forward.  A  train  of
war orphans brought him to France
where he  studied  philosophy at the
Sorbonne,  was   a  choir  director  -
cfeczsz.d!.c  melodies  can  still  erupt  at
any   time   -  who   then   became   a
reporter        for        lsrael's        ycczz.of
Acfe¢ro#of .  Then  Francois  Mauriac
touched off a spark within him, and
Lc   M"+  appeared   in   France   and
started   the   chain   of   novels.   But
also,  over those  years,  he  began to
fight  for  that  vision  of  the  better
world which made him fight for the
victims   of  the   last  decades,   from
Cambodia to South America, to the
disenfranchised        and        suffering
minority    groups    of    the    United
States     and     in    other    countries,
including Israel !

Once,  I  attended a conference in
New York  State  where  thirty  diffe-
rent  scholars   read  learned  papers
about the work of Elie Wiesel.  One
brilliant   lady   examined   M.gfe/   in
detail,  particularly  the  story  of the
young boy hung between two adults
in  the  camp,  and  the  symbolic  sig-
nificance and the relationship to the
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three   crosses   at   Calvary   -  many
Christian  theologians  spend  much
time on this text.  Finally, with some
anguish   and   despair,   Elie   Wiesel
stood up.  It had been hard for him
to sit there and listen to all these dis-
cussions. And he cried out: `But you
can't  just  treat  this  as  a  novel  and
discuss the symbolism! It really hap-
pened.   And   the  boy   really   lived!
And the boy died!'

Wiesel   writes   about   things   that
happened in our times, and in Bibli-
cal times.  He sees things which hap-
pen  today,  and  quietly - that  quiet
voice   and   reserve   sounds   louder
than   the   shouts   we   hear   round
about  us  -  quietly,  he  speaks  the
truth   and   he   is   heard.   Who   but
Wiesel    could    stand    in    front    of
Ronald  Reagan  at  the  time  of  his
visit  to  the  German War  Cemetery
at Bitburg and say to the  President
of   the   United   States:   `Mr.   Presi-
dent,  your  place  is  not  there,  with
the  aggressors  - your  place  is  with
the   victims'.   I   have   always   been
amazed that the President obviously
did   not   hear   him;   but   the  world
heard. That matters.

Uncomfortable    voices    are    still
silenced  in  this  world.  And,  in  our
society,    there   is   the   guilt-ridden
need  to  tear  down  our  heroes,  to
search for the flaw, to expand upon
it, to pull down the prophets to our
own   level    so   that   they   can   be
ignored.  Elie Wiesel,  as it happens,
rejects  any  label  such  as  `hero'  or
`prophet'.   He  is,   of  course,   right.

The   burden   would   be   too   great.
And our literary critics may be right
when  they  bring  their  own  candi-
dates to the fore -Wiesel's writings
are an acquired taste and do not sell
well   in   Great   Britain.   Yet,   as   an
obviously subjective defender of the
writer  and  the  person,  I  can  only
offer the testimony that I have read
much -and have found little to com-
pare in contemporary texts which is
as  moving,  challenging  and  worth-
while  as the writings of Wiesel. The
right   person   received   the   Peace
Prize  -  and  I  shall  lobby  for  the
Nobel  Prize  in  Literature  for  the
most    representative   Jew   of   our
time:  Elie Wiesel.I

Rabbi  Dr.  Albert  H.  Friedlander  I.s  /fee  rczbb!.
of Westmlnstei.  Synagogue  and  Dean  of  Leo
Baeck    College.     He    is    an    authority    on
holocaust  theology  and  freqLiem  lec[ui-er  on
this   topic  to   German  audiences.   He  is   the
czztffeor  o/  Leo   Baeck  -  Teacher  of  There-
sienstadt.

NEW RULES FOR
SURVIVAL

Ron Baker

DESPITE    THE     HOLO-
caust,  the 20 million people
who died in the last war and

the      estimated      140-250      million
people forcibly uprooted in this cen-
tury, human beings continue to com-
mit   the   most   barbaric   atrocities.
From   the   racist,   sexist   and   anti-
Semitic chanting  of football  crowds
to daily muggings, rape, torture and
bombings  we  have  ample  evidence
of the  way  people  vent  their  anger
on  each  other.  We  know  only  too
well  that  what  people  shout  today
they will act on tomorrow, given cer-
tain  kinds  of  leadership  and  social
conditions.   There   is   no   evidence
that  human  beings  are  genetically
programmed   to   exploit,   fear,   tor-
ture and kill each other. As the song
from South Pacific ha.s it Cyou've got
to  be  carefully  taught',  (the  words
are below for interest) .

You've got to be carefully taught

You've got to be taught
to hate and fear,
you've got to be taught
from year to year.
It's got to be drummed
in your dear little ear,
you've got to be carefully taught.

You've got to be taught
to be afraid
of people whose eyes
are oddly made,
and people whose skin
is a different shade
you've got to be carefully taught.

You've got to be taught
before it's too late
before you are six
or seven or eight
to hate all the people
your relatives hate
you've got to be carefully taught!
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But I don't believe that in normal
circumstances   anyone   deliberately
and     consciously    promotes    such
evils.  The  issue  is  much  more  com-
plex  than  that.  There  is,  however,
evidence  to  suggest  that  there  are
psychological   and  sociological  fac-
tors which operate unconsciously to
create  barriers  to   learning  lessons
from the past and applying these to
the present.

Few people  are  prepared  or able
to  face  up  to  the  past,  or  for  that
matter practically engage with many
of the painful realities of the present
such    as    loss,    chronic   unemploy-
ment,       institutionalised       racism,
sexism,  poverty  and  the  possibility
of global annihilation. To ask why, is
to  raise  questions  which  cannot  be
properly  dealt  with  here.  So  I-will
restrict myself to a few selected fac-
tors    which    are    commonly    over-
looked or denied. These include the
way  individuals  are  socialised,   the
relationship   between   the   leaders
and   the   led,    and   the   role   that
psychological   defense   mechanisms
play in  slowing  down  or preventing
much needed insight and change.

*******
Parents, teachers, as well as polit-

ical  and  religious  leaders,  whom  I
will  refer  to  collectively  as  `elders'
play a significant part in the way the
child  is  moulded  in  its  most  forma-
tive  years.  By  an  accident  of  birth
the  child finds  itself in  a European,
African   or  Asian  culture.  The  `el-
ders'   edit   ffeez.r   experience   of  the
world   and  provide  the  child  with
language,  values,  assumptions  and
beliefs  which  enable  the  person  to
take his or her place in the family, in
the  community  and  in  the  national
culture.  What  is  right  and  wrong,
and    what    constitutes    acceptable
behaviour  is  taught  to,  and  caught
by  the  child.  Usually  it  is  provided
in    loving   ways.   The   child   inter-
nalises   unquestioningly   and   so   is
trained  wfeczf  to  think,  feel  and  act
rather  than  feow  to  think  feel  and
act.  Thus  the  `elders'  experiences,
prejudices  and  convictions  are  pas-
sed   to   the   next   generation   con-
sciously    and    unconsciously.    Past
hates,   fears   and   fantasies   remain
present   hates   fears   and   fantasies.
The   sfcz/z#   qzto   is   constantly   rein-
forced.  When  the  child  reaches the
questioning   age   of  adolescence   a
particular  set  of  values  and  biases
are already deeply rooted. What the
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adolescent is usually aware of is that
it is alright to openly question some
things but not others. Usually, these
relate  to  religious  convictions,  life
styles      of      parents,      community
norms.  To  do  this  is  to  affront  the
elders,  as well as raising uncomfort-
able,   anxiety   provoking   thoughts
and   feelings   in   oneself.   Affection
and/or  fear  of  them,  and  the  need
for personal emotional stability con-
strains  openness  and  new  thought
and   action.   It   becomes   easier   to
accept,  to  follow  and  to  conform,
than   to   challenge  and   change.   In
consequence,    an    `us'    and   `them'
mentality  is  reinforced.   `In-groups'
and   `out-groups'   develop,   accom-
panied by stereotypes of those who
are  `different'.  Such stereotypes are
readily seen in language,  `only trust
your   own',   `never   trust   Jews   (or
Goyim)',   `Pakis',   `Yids',   `Shiksas',
`Pigs',   `Punks',   `Schwartzes',   `Rus-

sians',    `Germans'    etc.    etc.    Such
stereotyping puts human beings into
boxes  and  leads  to  people  reacting
to the stereotype rather than to the
human  being.  We  are  exposed  to,
and  then  readily  seduced  by  such
closed   system   thinking   which   we
then go on to perpetuate in our own
use    of   the    same    language    and
stereotypes,  often  without  realising
it.   It  is  divisive  and  in  the  process
we  play  our  part   unknowingly  in
creating a seedbed for ambivalence
and    anger    to    flourish    between
groups.

This  dynamic  applies  to  `victim',
`perpetrator' and `bystander' groups

alike.    We    are    all    involved!    To
emphasise  exclusiveness  and  sepa-
rateness  rather  than  the  universal
needs  and  rights  of all  people  is  to
set the scene for the perpetual crea-
tion  of `in-groups'  and  `out-groups',
and for bias and fantasy to grow.  In
turn this promotes the conditions in
which   divisions   and   disconnected-
ness  increase  and  for  dehumanisa-
tion  and  scapegoating  to  occur.   If
we  are to break into this vicious cir-
cle  we  must  develop  new  forms  of
parenting and education that do not
condition  the  future  adult  to  con-
form,  obey  and  accept  and  that  do
not  programme  the  child  always  to
look for answers from  `outside'  and
to   find   strength   in   strong   leader-
ship.  To  continue  to  function  like
this  is  not to  learn  lessons from the
past for we have far too many exam-
ples of leaders who seduced us into
accepting  their  ideologies  and  then
they,  and  their  `ologies'  and  `isms'

failed  us.  It requires  that  the elders
develop   approaches   in   which   the
individual   is   linked   to   family,   cul-
tural  and  religious  roots,  but  is  not
straight~jacketed   by   them.   To   be
able, and to be enabled to develop a
critical    perspective   to   everything
and  not  just  `safe'  areas  is  difficult
for  the  elders  and  the  growing  per-
son. The former need to be  able to
face  up  to  fundamental  issues  (re-
ligious    conviction,    political    posi-
tion,  family  life  style  etc.)  without
rejecting     the     `child'.     It     means
genuinely accepting the right of the
growing person to choose his or her
own  life style,  beliefs and value sys-
tern.    It    means    that    the    power,
authority  and  dependency  needs of
the elders  would  have  to  be  met in
other  ways   and   not  only  through
their children. It also means that the
relationship    between   the   leaders
(the  elders)  and the led would have
to   change.  The  latter  need  to  be
able  to  ask,  `why  do  I  behave  the
way I do?  Have I chosen my values
and   life    style   or   has    this    been
scripted for me by the elders and do
I  agree  with  it?'  I  ask,  if  such  an
approach to the way we behave and
the way we socialise the next gener-
ation   develops,   would   it   lead   to
more  insightful  and  realistic human
beings  who  are  more  in  touch  with
their inner and outer world? Would
it  lead  to  a  decrease  in  scapegoat-
ing,  in  torture,  in  socially  accepta-
ble wars  and in genocidal threats?  I
believe it would.

*******
Sigmund   and  Anna   Freud   pro-

vided   us   with   important   insights
into the way individuals  and groups
protect themselves against threaten-
ing   anxiety.   Defence   mechanisms
operate  unconsciously  and  those  of
particular relevance here are denial,
projection       and       rationalisation.
Denial  functions  to block  out what-
ever causes  anxiety  so  that  it js  not
consciously experienced.  By projec-
tion,  the  threat  is  denied  and  put
onto    others,    with    rationalisation
providing     `rational'     reasons     for
doing   so.   These   mechanisms   are
apparent    in    everyday    life    when
people  refuse  to  discuss  or  actually
withdraw   from   anxiety   provoking
topics  or  situations.  They  are  also
seen   in   statements   like,    `1    don't
know   and   I   don't  `want   to  know'.
The   testimonies   of   concentration
camp  survivors  provide   numerous
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examples of how denial can operate
in      extreme      situations.      People
destined  for  annihilation  refused to
believe   what  was   happening  even
minutes   before   being   forced   into
the   gas   chambers.   The   more   `in
touch' person who tried to warn the
others    of   the    Nazis'    murderous
intentions.was met with disbelief, or
called    `mad'.    perpetrator   use   of
these    defenses    is    also    extensive.
They `acted under orders', or `out of
duty',   or  `the  Jews  were   diseased
and infecting us, or killed Christ, or
...'   so   we   had   to   destroy   them'.
Eichman's    defence   was    a   classic
example.   Politicians   and   civil   ser-
vants  in  the  Allied  Countries  also
defended  against  the  reality  of  the
plight    of    Jews    in    Europe    and
Auschwitz  by  disbelieving  evidence
presented  to  them  (see  M.  Gilbert
Auschwitz and the Allies ,1981) . The
power of such defences is considera-
ble in protecting us from frightening
and   painful   realities.    It   prevents
many   of   us   from   examining   the
past, learning from it,  and facing up
to  and  doing  something  about  the
social  injustices  all  around.  In  rela-
tion to the past well intentioned but
naive   statements   are   made   about
`forgiving  and  forgetting'  which  do

not   make   psychological   sense,   or
help  us  to  forgive.  Only  those  who
have been victims can really forgive
and    the    majority    are    dead!   To
`forget'  traumatic experience  leaves

people   locked   into  the  anger  and
grief  stages   of  the  mourning  pro-
cess.   They   are   `stuck'   with   their
anger   and   grief  which   never  gets
resolved.

The  only  way  to  genuine  reinteg-
ration  is  to  face  up  to,  talk  about
and grow through painful feeling to
new  inner  strength.  Denial,  projec-
tion   and   rationalisation   stops   the
process. We are faced with a double-
edged  problem.   Under  threat   the
individual   family   and   community
closes     ranks,     and     there     is     a
heightening    of   cultural,    religious
and national identity.  It is defensive
coping    which    aids    survival    and
applies as much to victimised minor-
ity   groups   as   to   perpetrator  com-
munities. The effect is to set human
beings    further    apart    from     one
another.  When  such  defences  have
been  used  over  centuries  they  can
become rooted in  and form an inex-
tricable  part  of the  way  a  commun-
ity   functions    and    then   they   can
become   counter-productive.   What
aids  survival  at  one  period  inhibits
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bridge  building  between  groups  at
another!
What has to happen to get us out of
the   impasses   suggested   here?  We
have   to    develop   insight   and   be
helped  to  understand  the  roots  of
our    own    capacity    to    hate    and
destroy.    Individuals,   families   and
communities need to mourn not self
indulgently as sometimes is the case
but so that reintegration and greater
strength  follows.  We  have  to  create
parental,  educational,  cultural  and
religious  modes  that  free  people  to
think  for  themselves  and  place  as
much emphasis on  common human
needs  and  universal  values,  as  on
the  rights  and  duties  to  family,  to
the  community  and  to  the  nation.
The   UN   Declaration   of   Human
Rights  grew  out  of  the  horrors  of
the  past,  yet  few  know  them  and
even  fewer try  to  act  on  them!  We
have to  support and  become practi-
cally    involved    ourselves    in    any
movement    that   stands   for   basic
human   values,   such   as   Amnesty
lnternational's   long   running   cam-
paign   to   abolish   torture   and   the
death    penalty,    and    the    United
Nations'       current      proposal      to
develop   a  genocide   early  warning
system.

Visionary?  Impractical?  Unrealis-
tic?  I don't think so.  Before it is too
late we have to accept that the game
of  life  in  the  80s  has  changed  radi-
cally  and  if  there  is  to  be  a  future
the rules we have lived by have also
got to change. If there is anything to
be learnt from the past it is.that our
traditional  methods  of dealing with
human    destructiveness    have    not
prevented   continuing   dehumanisa-
tion  and  killing of innocent  people.
A  radical  new  approach  is  needed
and   to   achieve   this   is   a   leap   of
human       consciousness      will       be
required.  In  consequence  it  should
become   as   abhorrent   for   human
beings  to  scapegoat,  torture,  wage
war  and  commit  genocide   as  can-
nibalism has become today.

To  simply  carry  on  as  before  or
decide  to do nothing  is to condemn
ourselves  to  repeat  the  horrors  of
the  past  and  perhaps  co-operate  in
our own destruction.I-

Professor Ron Baker  is  Hea(I  of College  and
Assis[an[        Director       (7Ti.aining)       al       The
Riclunond    Fellowship`     Previoitsly    he    was

follnda[ion   PI.ofessol.  a[   UNSW`  Senior   Lec-
liirer  and  lec[urei.  a[   Mon(ish  (ind   Bi.adfol.(I
Universities,   and   ReseaJ.ch   Officer  with   the
British   Refugee  Coiincil.   He  is  a   Holocaust
Sllrvivol..

TO COMFORT
THE TROUBLED

... AND TO TROUBLE
THE COMFORTABLE

Colin Eimer

THE    BLURB    ON    THE
back     of     Rabbi     Hellner's
collection  of sermons  tells  us

that   he   has  given   some   2500   ser-
mons  in  the  past  twenty years. The
mind  boggles! The strain  of produc-
ing  sermons  week  in,  week  out,  is
considerable.  When  somebody  tells
me  on  Monday  that  they  liked  my
sermon  -  it  has   occasionally   hap-
pened -I have to think hard what I
preached     about.     The     relentless
routine   of   weekly   sermon-writing
means  you  cannot  hang  on  to  last
Sfeczbbczf's sermon too long, however

good you might have thought it was.
You've  simply  got  to  start  looking
ahead  to  next  Sfoczbbczf,  to  another
sermon.     Rabbinic    students'     ser-
mons  tend  to  be  over-packed  with
ideas  -  too  many  for  a  listener  to
absorb   in   ten   or   fifteen   minutes.
Anyway,   no   rabbi   has   /foci/   many
ideas  that  they  can  be  so  free  and
easy,  giving  away  too  many  in  just
the one sermon!

German    rabbis'    sermons    were
reputedly  very  long -  anything  less
than 45 minutes and the community
felt    cheated.    That's    not    `mz.„feczg
cz7zg/I.':   we  are  mindful  of  the  quip
that     `sermons     are     like     bicycle
wheels  -the  longer  the  spoke,  the
bigger  the  tire'.  If  the  German  ser-
mom   was   not   intellectually   dense,
moreover,  it  meant  that  the  rabbi
had  httle erudition  and scholarship!
Sermons  of  American  rabbis  often
seem to score high on rhetoric, orat-
ory and  use of language, but low on
actual   content.  There   is   a   crucial
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question  for  any  preacher:   `What
are my community taking away with
them from my sermon?' If the ques-
tion can't be answered, then the ser-
mon has not `worked'.

`What did the rabbi preach about

today?'
`Oh,  I don't know, he didn't say'.

An   accomplished   preacher,   lec-
turing  to  Jews'  College  students  in
the 1920's, told them that one of the
important   functions   of   a   sermon
was to teach the community how to
speak   good    English.    Rabbis    no
longer   deal   with   immigrant   com-
munities, but ones where the educa-
tional and intellectual level of many
of the  listeners may be higher than
that of the rabbi. There is an unwrit-
ten  contract  between  preacher  and
community which confers rights-and
imposes obligations on both parties.
The community agrees to listen to a
monologue      without      immediate
opportunity    of    response;    or,    at
least, to pretend to listen.

Rabbi  to  congregant:   `Why  is  it
that  I've  barely  begun  my  sermon
before you close your eyes and go to
sleep?  You  don't  even  know  what
I'm going to say'.

Congregant     to     rabbi:      `Don't
worry, rabbi, I trust you.'

Rabbis,   on   their   part,   cannot
`abuse' their community - with half-

baked,  half-digested  ideas  (note  in
margin   of   preacher's   text:    `argu-
ment    weak,    shout    louder');    by
insulting   their   intelligence;   or   by
haranguing  them  and  telling  them
off .  Guilt-inducing sermons seldom
produce    the    desired    change    in
behaviour.   They   simply   turn   the
community  off .   Nobody  comes  to
be  insulted  or  reprimanded  like  a
naughty child.

In  spite  of many jokes  about ser-
mons, there are few potential oppor-
tunities   to   educate,   to   interpret
rorczfe, to reach such a large number
of  people  regularly.  But  the  large
number also creates problems, for it
is   not   a   homogenous   group   and
another  challenge  for  the  preacher
is   how   to   provide   some   `mental
food'  for  all  levels  represented  in
the community. The rabbi must seek
to be a conduit letting Jewish teach-
ing  and  Jewish  traditional  speak  to
them, connecting rorczfe with the life
and times of the community. One of
the  hardest parts  of preaching  is  to
ensure    that    the    sermon    is    not
merely  the  personal  thoughts  and
idiosyncracies   of  the  rabbi,   but   a
true transmission and interpretation
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of Judaism.
What should a sermon do? I once

tried    to    classify    sermon    types.
Amongst   others   I   identified   the
`diamond'  sermon,  exploring facets

of one basic idea from different ang-
les; the  `skyrocket', which  starts off
powerfully, rises well, but breaks up
in  the  middle  and  comes  down  in
pieces;  the  `blunderbuss'  which  has
a  fragmentation  problem,  shooting
bits  off  in  a  wide  arc;  the  `cfecz//czfe'
where the different strands are well-
plaited  and  it  is  not  half-baked  at
either end; the `Ey# Sor the endless
sermon,  which   has   a  good  begin-
ning,  perhaps  even  a  good  middle
but  then  gets  lost  and  can't  find  a
way  to   end.   Listening  to   a  rabbi
over   the   years,   you've   probably
heard  examples  of these  and  many
other types.

Some see the sermon as a sort of
`pulpit     journalism',     an     interim

response to some question, to which
the rabbi may return on subsequent
occasions,     examining     the     idea
further,  exploring  new  dimensions
of  it  each  time.  Neither  rabbi  nor
congregant  should feel  that the ser-
mon is the last word on  a subject -
that  takes  something  of  the  strain
out of it for both of them. Some say
a good sermon  should `comfort the
troubled  and  trouble  the  comforta-
ble'.    Certainly    a   sermon    should
challenge,  asking the community to
re-examine  their  ideas,  stimulating
them  to  see  an  old  idea  in  a  new
light,   hopefully   emerging   with   a
deeper understanding than they had
at the beginning of the sermon.

Preaching is  an  art,  a craft and a
skill which  can  be acquired through
some training,  and a lot of self-criti-
cal  experience.  Though  it  may  be
difficult     to     listen     regularly     to
mediocre  sermons,   it  may  still  be
unfair  to  judge  an  otherwise  excel-
lent  pastor,  carer  and  educator  on
this one criterion  alone.  Rabbis sel-
dom  get  enough  critical  feedback
about their sermons. Done gently, it
can be very helpful. The rabbi must
continually  read  and  study because
there  is  no  other  way  to  keep  the
batteries charged up with new ideas
and fresh approaches. If you are not
one of those lucky few who are born
preachers ,         then         preparation
involves   a   lot  of  hard  work.  This
writer probably  spends  a  couple  of
hours in  aggregate at the beginning
of the week thinking and reading. A
rough   first-draft   usually   emerges
late   Thursday    night/early    Friday

morning, which is then honed-up on
Friday   itself.   In   all,   it's   probably
some  six  or  seven  hours  of  work.
Occasionally it comes quickly; more
frequently, though, only agonisingly
slowly,   frighteningly   so   as   Friday
ticks away and Sfeczbb¢f approaches !

Frank   Hellner's   sermons   are   a
delight to  read and must have been
a  pleasure  to  hear.  On  a  technical
level,  they  are  fine  models  of well-
crafted     sermons,     carefully     con-
structed,   with  good   use  of  exam-
ples.  They  treat  the  listener  as  an
adult.   They   start   in   an   engaging
manner - that's always a problem in
sermon-construction  -  they  stimu-
late,  they  carry  us  along  and  finish
in  a  way  that  gently  challenges  -
that's  also  a  problem!  Reading  this
short selection, a picture emerges of
a  rabbi  who  is  an  educator,  caring,
concerned,   socially-conscious,  jmd
firmly-rooted in Jewish sources  and
ideas.I

Rabbi    Colin    Eimer    sert;CCZ    /.H    Pc7rz.I    a/zd
Bushey  befoi.e  l}ecoming  rabbi  of  Southgate
and  Districl  Reform  Synagogue.  He  is  Direc-
tor  of Vocational  Studies  a[  Leo  Baeck  Col-
lege  where  he  teaches  hoinile[ics.

The Shadow of the Galileandy GeTd
Theissen.     SCM,     London.      1987
£5.95.
Jcsfewcz      by     Moelwyn      Merchant
Christopher  Davis,  Swansea.   1987.
£10.95

THE    GOSPELS    DO    NOT
answer  the  questions  that  a
modern  biographer  of  Jesus

would ask. This means that `lives of
Jesus'  are.bound  to  be  speculative,
even   if  they   claim  to  be  historial
reconstructions.

The    evangelists    write    so    that
others   may   share   their   faith   in
Jesus. The  Gospels  are  `committed'
literature not an attempt to present
an  objective  accohnt  of  what  hap-
pened. The material which they use

Continued on page  16
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had   already   been   shaped   by   the
early Christian community.  It there-
fore  reflects  the  beliefs,  arguments
and  prejudices  of  the  members  of
the   first   Christain   congregations.
More     important,     the     material
reflects   the   Christian   belief   that
God   raised   Jesus   from   the   dead.
The   Gospels   are   written   from   a
post-resurrection.   standpoint.     To
what  extent  they  or  we  can  recap-
ture the earthly ministry of Jesus of
Nazareth   is   uncertain.   Do   claims
that    he    was    Messiah    or    divine
reflect only post-resurrection beliefs
about  him,  or  did  some  think  this
about him  during his ministry - did
he think this of himself?

The   weight   of   New  Testament
scholarship  is  that  these  are  ques-
tions we cannot answer, because the
Gospels  do  not  provide  the  neces-
sary   information.   Reconstructions
of  the   life   of  Jesus   are   therefore
speculative,   reflecting   the   presup-
positions   of   the   author   and   are
likely  to  show  a  misunderstanding
of the nature of the Gospels.

Gerd   Theissen,   a   distinguished
New   Testament    scholar,    is    well
aware    of    these    limitations.    He
repudiates  trying  to  write  a  life  of
Jesus   which   imaginatively   fills   in
those  areas  about  which  historical
sources are silent and refuses to sac-
rifice  historical  truth for effect.  His
book is interspersed with letters to a
fictional  colleague,  Dr  Kratzinger,
in which he justifies his effort in the
light  of  the  current  assumptions  of
New Testament scholarship.

Because  of  our  increased  know-
ledge, we can have a clearer picture
of  the   geographical,   political   and
religious setting in which Jesus grew
up and preached. We know that the
New    Testament    picture    of    the
Pharisees  is  distorted  and that Gos-
pel polemic against Judaism reflects
later    arguments    of    church    and
synagogue.   Theissen   writes   a   fic-
tional  story  in  that  setting in  which
we see the shadow of Jesus, but not
Jesus   himself.   We   enter   imagina-
tively   into   the   reactions   different
people  may  have  had  to  Jesus.  In
the  Gospels  we  read  of the  impact
Jesus   had   on   others,   we   do   not
directly  encounter  him. The  auster-
ity of the Essenes, the patriotism of
the  Zealots,  the  ideals  of  some  of
the  Roman  administrators,  the  dif-
ficult  choices  of  the  Jewish  upper
classes    are   all   imaginatively   and
sympathetically  explored  as  well  as
the way they might have responded

to a Jesus-like figure.
Moelwyn  Merchant's book shows

a      similar      knowledge      of      the
archaeological,    geographical    and
historical  setting,  but it  never wres-
tles  with  the  ambiguity  of the  Gos-
pel  material.   It  uses  that  material
for  much  of the  narrative  and  con-
versations   in   the   book.  This   may
give the impression that the book is
a historical reconstruction , although
on the cover it is rightly described as
a  novel,  but  this  may  be  forgotten
by the reader.

This  way  of  using  the   Gospels,
means  that  traditional  stereotypes
of  the  Jewish  religious  leaders  are,
in  large  measure,  perpetuated  and
Jewish implication in the plot to kill
Jesus  presupposed.  Critical  debate
about the passion narratives, which
suggest  that  the  evangelists  shifted
historical   responsibility  for  having
Jesus killed from Pilate to the Jews,
has  been  ignored.  An  opportunity
therefore  is  lost  to  help  re-educate
the Christian public.

The  way  Gospel  material is  used
by  Moelwyn  Merchant  also  evades
questions    about   Jesus'   own   self-
understanding  of  his  ministry.  The
assumption   of   liberal   New  Testa-
ment critics has been that Jesus was
fully man  and that this must be the
historical starting point, and that his
ministry  must  be  not  inconceivable
in  a Jewish context. Would he then
have thought of himself as `God' (as
do  some  Hindu  gurus)  or  `son  of
God'  or  even  as  `Messiah'?  If  not,
these  are  seen  as  post-resurrection
evaluations   of   his   significance   -
evaluations     which     the     modern
believer  shares.  The  tendency then
is  to  see  his  divinity  in  terms  of his
humanity  and  to  recognise that the
developed metaphysical and Christ-
ological claims of the Creeds consid-
erably     extend     New     Testament
claims. The Biblical meaning of `son
of   God',   for   example,   does   not
imply the identity of nature claimed
in  the  Creeds.  Moelwyn  Merchant,
however,  says  in his Prefatory Note
that what  he  is  trying to  say  of the
historical   Jesus   is,   `You   see   that
young  man  over  there  -he's  God,
you know'.

Moelwyn    Merchant's    book    is
attractively  written.   As   a  sculptor
himself,  he  conveys  the  satisfaction
Jesus the carpenter would have had
with his craft. The picture of Lazar,
the  imaginary  rabbi  of Nazareth  of
Jesus'  childhood  and  youth,  is  sym-
pathetic.  Elsewhere,  sadly,  the  pic-
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ture  of  the  Pharisees  reflects  New
Testament  stereotypes.  Whereas  a
growing number of New Testament
scholars  see  Jesus  as  a  faithful  son
of  the   covenant,   the  tendency  in
JesfeLicz  is  to  set  Jesus  over  against
rorczfe,  or  at  least  its  contemporary
interpretation.

Moelwyn   Merchant's   picture   of
Jesus may well be closer to the trad-
itional    picture    which    Christians
have  of him;  whereas Theissen will
help to introduce a wider readership
to  the  fruits  of  critical  New  Testa-
ment scholarship. This, as he shows,
need    not    be,    as    many    assume,
destructive  and  negative.  Rather  it
can give a credible historical outline
of Jesus, a Jew of Nazareth, and can
remove much  of the  misrepresenta-
tion of Judaism of that time, which
has  caused  tragic  suffering  to  the
Jews  and has  left  a legacy of bitter-
ness  that  is  only  now  being  over-
come.I

The  Rev.  Marcus  BInybrooke  !.s  ffee c;¥ecwf!.vc
director   of   the   Council   of   Christians   and
Jews.

The  Jews  in  Luke~Acts, by  ]ackT.
Sanders, SCM Press, London.1987.
£15.00

THAT  CHRISTIAN  TEAcn
hing  was  responsible  for  the
anti-Semitism  of the Western

world  is  now  very widely  accepted.
Books    written    by    the    Christian
authors    Malcolm    Hay,    Friedrich
Heer,     Rosemary    Ruether,     Roy
Eckhardt  and  John  G.  Gager  have
fully documented the continuity bet-
ween   Christian  Jew-hatred   of  the
ancient and medieval world and the
modern   phenomenon   of   racialist
anti-Semitism,  showing that the  lat-
ter is merely a secularised version of
the former. The picture of the Jews
as  the  pre-ordained  enemies  of the
Light  has  not  changed,  even  when
the  Light  is  redefined  as racial  pur-
ity,  or  in  the  case  of  Marxist  anti-
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Semitism,  as  economic  purity.  The
reservoir of hatred accumulated dur-
ing   centuries    of   Christian    prop-
aganda was  available for the use of
modern   demagogues   both   of  the
right and the left.

A  hotly-disputed  question,  how-
ever, has been, `When did Christian
anti-Semitism   start?'   Did   it   arise
some   time   in   the   early   Christian
centuries as a perversion of the origH
inal  Christian  message,  or can  it be
traced  right  back  to  the  canonical
Christian  writings  contained  in  the
New  Testament?   Is   anti-Semitism
indeed  a  central  ingredient  in  the
doctrine  of  the  Gospels  as  Rosem-
ary  R.uether,  a  Catholic theologian,
argued,   arising  from   the   need   to
blacken  the  record  of  the  Jews  in
order to justify the alleged rejecJLion
of them by God and the substitution
of the  Christian  Ch`irch  as the  cho-
sen people of God, heirs to the Old
Testament `promises?'.

Rosemary   Ruether's   thesis   was
attacked by many Christian writers,
and    probably   the    most   popular
standpoint,  even  among  Christians
who acknowledge  Christian respon-
sibility  for  anti-Semitism,  is  still  to
deny   that   anti-Semitism   is   to   be
found  in  the  New Testament  itself .
Most   ecumenical   dialogue   is   con-
ducted  on  the  tacit  understanding
that no charge of anti-Semitism is to
be laid against the New Testament.

Nevertheless,  on  a more rarefied
academic level  that,  so  fai-,  has  had
little impact on the man-in-the-pew,
or on  ecumenical gatherings,  it has
been  accepted  more  and  more  that
anti-Semitism  is indeed a featui.e of
the Gospels.  For example, John  G.
Gager's    book,    The    Origins    of
A %fz.scm!.fz.sin          ( 1983) ,           argued
cogently    against    the    widespread
view   that   Christian   anti-Semitism
was  imported  into  the   Church  by
pagan     converts     in     post-Gospel
times,  and  laid  the  blame  squarely
on the Gospels themselves.

John       G.       Gager,       however,
together with  two writers of similar
views,   Lloyd   Gaston   and   Krister
Stendhal, have made a kind of last-
ditch  stand  in  defence  of  the  New
Testament  by  declaring that its  ear-
liest  writings,  the  Epistles  of  Paul,
are  free  of  anti-Semitism.  Accord-
ing to  these writers,  the  rot started
with the Gospels.  My own contribu-
tion  to  this  issue,  (rfoc  /\4'yffemczker,
Paul and The Invention of Christian-
!.ty)  therefore,  has  naturally  caused
considerable   perturbation   since   it
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appears   to   remove   even   this   last
sanctuary    of    pre-lapsarian    inno-
cence  and,  indeed  to  identify  Paul
as the chief culprit.

The debate, therefore, has moved
on from the  Gospels and battle has
been joined  in  earnest  on  the  ques-
tion  of  Paul's  role  in  the  origins  of
Christian   anti-Semitism.  This  may
be  regarded  as  the  forefront  of the
battle but in the rear many pockets
of  resistance   are   still   in   being.   A
new book by the distinguished scho-
lar   Jack  T.   Sanders,   Tlfee  Jews   !.#
L4!kc-Acfs   tackles   one   such   area
with  such  meticulous  thoroughness
and such dispassionate honesty that
his     treatment     must     surely     be
regarded as definitive.

Luke,   a   non-Jewish   disciple   of
Paul,  wrote  not  only  the  Gospel  in
his  own name but also the Book of
Acts, which gives the history of the
development  of  Christianity  in  the
years    immediately    following    the
death of Jesus,  giving special  atten-
tion  to  the  figure  of Paul,  but  also
giving      information      about      the
Jerusalem  Church  and  its  leaders,
James and Peter. Luke is therefore a
key   figure   in   the   New  Testament
writings and it is largely through his
compositions that the Jews  entered
into  the  Christian  consciousness  as
not only the killers of Jesus but also
as the bitter persecutors of the early
Church.    The    word    `Jews',    used
pejoratively,  appears in  Luke's writ-
ings  almost  as many times  as in  the
Gospel   of   John.   Sanders   has   no
hesitation  in  using  the  word  `anti-
Semitism'    to    characterise    Luke's
attitude  to  the  Jews.  He  writes,  `It
may be that Luke's hostility towards
Jews  was  not  exactly  racial  in  the
way   in   which   we   think   of   racial
hatred  today,  but  it  was  something
very  close  to  it.  That  the  author of
Luke-Acts          consistently          and
routinely   exhibits   such   hostility   is
what this study now shows.'

Yet, paradoxically, the writings of
Luke  also  contain  several  passages
which undermine the authenticity of
his unfavourable picture of the Jews
and   show   that  the   Jewish  people
and    their    religious    leaders,    the
Pharisees,   were,  in  historical  fact,
not opposed either to Jesus or to the
Jerusalem  `Church.'  It  is  Luke who
reveals that the Pharisees once tried
to save Jesus.  life  (Luke  13:31).  It is
also   Luke  who  describes  how  the
Pharisee           leader,           Gamaliel ,
defended Peter and his companions
in   the   Scz#/teczrj.#   and   saved   them

from condemnation  at the hands of
the  High  Priest  and  his  faction  by
making  a  speech  full  of  toleration
and   friendliness    (Acts   5:    33-39).
Such episodes have often been cited
to  argue  that  Luke  was  not,  after
all,  anti-Semitic.

Sanders  has  no  difficulty  in  prov-
ing  that  these  episodes,  interesting
and heartening  as they are,  go vet.y
much   against  the   grain   of  Luke's
narrative.   It   becomes   a   problem,
however,   to   account   for  the  exis-
tence of such passages in a text that
is  predomenantly  anti-Semitic.  The
answer may be simply that when an
author is falsifying history,  he never
makes a perfect job of it. Bits of the
original story will persist in peeping
through despite his best endeavours
to slant the  story  in  a  direction that
will   further   his    aims.    Even   the
Soviet  historians  who  tried  to  9dit
Trotsky's role out of their narratives
of the Revolution did not quite suc-
ceed.

Sanders,   however,   has   another
explanation  of  the  survival  of  pro-
Jewish  passages  in  Luke's  writings.
He   points   out   that   such   passages
always      refer      to      non-Christian
Pharisees,   and   never  to   Christian
Pharisees,  -  of  whom  there  were
many in the early Church. The func-
tion  of these  `good'  Pharisees,  Sam-
ders  argues,  is  to  provide  a  transi-
tion  between  the  old  dispensation
and  the  new.  They  give  a  kind  of
blessing from the standpoint of Old
Testament Judaism to the new relig-
ion  of the  New Testament. To have
portrayed        the        Pharisees        as
uniformly    hostile    to    Christianity
would  have  broken  the  continuity
which  was  necessary  if  Christianity
was  to  inherit  the  `blessings'  given
in the Old Testament.  It is not quite
clear  whether  Sanders  thinks  that
Luke      introduced      these      `good'
Pharisees into his story as a fictional
element,    or   whether    he    merely
omitted purposely to expunge them
from  his  record  thus  retaining,  for
purposes   of  his   own,   elements  of
historical    reality.    I   myself   would
argue  the  latter  but  Sanders  is  not
concerned,   in   this   book,  with   his-
tory  but  rather with  Luke's  motiva-
tions as an author.

As   for   the   Christian   Pharisees,
Sanders  argues,  Luke  was  bitterly
opposed  to  them.  Much  of his  anti-
Semitic  motivation,  Sanders  argues
further, came froin his oppostion to
the kind of continuity that the Chris-

Continued on page 20
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Rabbi  Chanin  said in  the  name of Rabbi
Chanina:    if   a   person   prays   long,    his
prayer  does  not  come  back  empty.  From
where  do we know this? From Moses our
Master,   for  it  is  written:   `And  I  prayed
unto   the   Lord,'   and  it  is  written   after-
wards,  `and  the  Lord  listened to  me  that
time  also'.

But  is  this  so?  Has  not  Rabbi  Chiyya
Bar   Abba   said   in   the   name   of   Rabbi
Jochanan:   if  a  person  prayers  long  and
has  interest  in  his  prayers,  in  the  end  he
will get a sore heart,  as it says,  `a purpose
prolonged  is  sickness  of  heart'.  What  is
his  remedy?   Let  him  study  rortzfe,  as  it
says:  `But  desire  fulfilled  is  a  tree  of life'
and what is the tree of life but Torczfe, as it
says:  `it is a tree of life to them that grasp
it'.

Yet there  is no contradiction here. The
latter  statement  refers  to  one  who  prays
long  and  has  interest  in  his  prayers,  the
former  to  one  who  prays  long  and  does
not have interest in his prayers.

Rabbi  Chama,  son  of  Rabbi  Chanina,
said:  if a man sees that he has prayed and
and   is   not   answered,   he   should   pray
again,  as  it  says:   `hope  in  the  Lord,  be
strong  and  let  your  heart  take  courage;
hope in the  Lord'.  (Bcrczcfeof 32b).

AMONG      THE       MANY
things   which   can   lead   to
disappointment    are    exce-

sive  or  inappropriate  expectations.
This is true of work, true of relation-
ships,  and  it  is  also  true  of  prayer.
We    have   to   consider,    therefore,
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what it is that we should be asking -
expecting  -  of  God.  Of  course,  in
the end, we ask of Him everything,
we  set  all   our  hopes   and   all  our
needs  before  Him.   But  there  are
ways  and  ways  of doing  this,  some
of  which  serve  to  generate  frustra-
tion,  others  of which  lead  us  on  to
fresh  strength  and  new  life.   How
then do we find the right way? It is
just   this   which   the   cited   passage
from the rcz/mzjd discusses.

The context is the fifth chapter of
I;almud    Berachot,    aLn    open    iind
penetrating discussion about the ori-
gins  and  nature  of  Jewish  prayer.
The passage immediately preceding
contains a brief consideration of the
state of affairs after the destruction
of  the  Second  Temple.  Maybe  the
gates of prayer are now closed?

Even if this were so,  the gates of
tears can surely never be shut. That
provides  the  immediate  prelude  to
Rabbi Chanina's words:  `If a person
prays   long,   his   prayer   does   not
come  back  empty'.  He  learns  this
from  Moses  who  prayed  for  forty
days  and forty nights  on  the moun-
tain of the Lord.

In  our  own  generation  we  have
not    entirely    lost    confidence    in
prayer.  Few would so ignore experi-
ence  as  to  say  that  God's  response

to  our needs  is  always  evident,  but
few would wish to maintain that we
should completely give up asking.

We   may   also   feel   that  we   our-
selves do not know how to pray any
more.   Only  others  can  do  it:   the
great  masters   of  the  past,  people
like  Moses,  cfeczsz.dz.c  rabbis  and  cer-
tain  persons  who,  though  hidden,
doubtless  persist  down  to  our  own
day.

But we must take the responsibil-
ity  for  prayer  back  onto  ourselves
and   try   to   regain   our   trust.   For
prayer  is  not  something  which  can
ever  truly  be  abandoned  by  any  of
us.  It is not like a concept,  an intel-
lectual  thing.  It is like  love,  human
need,   nurtured   in   the   heart   and
seeking  unique  expression  in  every
different  person.  Other people  can
therefore teach us, pray with us, but
never entirely for us.

The      TczJmLfd     now     challenges
Rabbi  Chanina's  view,  asking  `z.#z.?',
`is this so?' In one anonymous word

it puts the question of the ages:  is it
true?  Does prayer really not return
empty?  And,  if so,  then  where  has
God been?

It  is  not  only  inevitable  but  also
appropriate that we should face this
question.  We  go  to  synagogue  and
ask  God to send healing to the sick
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among  us,  to  friends,  parents,  chil-
dren. During the following week we
learn  that this person  is  recovering,
that person  dying. Were the prayers
we said for the former so much bet-
ter or did he or she really deserve to
live  so  much  more?  Surely  not.  Of
course,  there  are  people  who  want
to  give  reasons  and  who  do  say,  `it
happened  to  him  because   ...'  But
one  feels  that  if  the  pit  of  human
suffering   is  bottomless,   then   such
people use their explanations like  a
lid to cover and hide it. The rcz/m#d
is  rather  more  honest  when,  after
Rabbi    Chanina   says   that   prayer
works, it asks,  `is this so?'

But   `J.7%.'   is   in   fact   really   only  a
methodological  term  which  means
that  we  cannot  simply  accept  the
view  we   have  just  heard   because
there   exists   an   opposing  tradition
which    must    also    be    taken    into
account.    This    the    rcz/mkcz    now
brings:   has  not  Rabbi  Chiyya  bar
Abba  said  in  the  name   of  Rabbi
Jochanan,   `if  a  person  prays  long
and  has  interest  in  his  prayers,  in
the end he will get a sore heart'.

The ro/m#d has now set two opin-
ions against each other, and where it
does   this   it   will   generally   try   to
reconcile  them.  Thus:   `there  is  no
real contradiction  here.  For the lat-
ter   statement   refers   to   one   who
prays  long  and  has  interest  in  his
prayers,   the   former   to   one   who
prays    long    and    does    not    have
interest in his prayers'.

This   is   rather   surprising:    who
would have thought that it is a bad
thing  to  be  interested  in  what  one
says  in  one's  prayers?  Anticipating
such a reaction, Rashi comments as
follows:     `the     meaning     of     "has
interest  in  them"  is  that  he  hopes
that if he spends a long time over his
prayers   then   what   he   wants   will
come to  pass.  But when  in  the end
his wishes do not materialise, all his
prolonged effort turns out to be for
nothing.  And  it  is  a  pain  of  heart
when someone wants something but
it  does  not  come  true'.  Thus,   `to
have an interest in' really means `to
have a personal investment or stake
in'  one.s  prayers.  That,  the  rcz/mwcJ
says, is what spoils the endeavour.

The ras'o/of, the medieval French
commentators    who     came     after
Rashi,  are not satisfied with his  ex-
planation.  They  point  out  that  we
know from elsewhere that the word
used  here for  `interest'  is  a positive
word.   Thus   we   learn   in   A4z'sfo"czfo
Pcofe,   and   the   passage   is   recited
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every  morning  in  the  daily  service,
that    `to    take    interest    in    one's
prayers'    is    one    of   those    merits
which,    like    kindness    and   peace-
making,   bring   an   eternal   reward.
They are, therefore, obliged to con-
clude  that  there  must  be two  kinds
of `interest' -one, as in our passage,
which  means   expecting  that  what
one wants will come about, and the
other    which    means    simply    the
directing    of    the    heart    towards
Prayer.

Perhaps  the  distinction  drawn  by
the  rcz/mL!cZ is  this.  If one's  real  pur-

pose   in   prayer  is  only  to  ask  for
what one wants, then all one will get
is a sore heart.  But if one turns that
heart  truly  to  prayer  for  no  other
purpose  than  prayer  itself ,  such  a
prayer  `will  not  come  back  empty'.
The   ra/7ttz4cZ   never   says   that   the
prayer   will   be   answered   because
with such activity there is no longer
anything  as  definite  as  petition  and
answer.  It only says that the prayer
will be worthwhile.  Prayer, in  other
words,  is an  activity of its own,  and
the  rewards it  brings  are  of its own
kind.     Kalil     Gibran     puts     it     in
another, and perhaps more extreme
way when he writes in 7lfoc Prapfecf:

`Therefore  let  your  visit  to  that

temple   invisible   be   for   naught
but  ecstasy  and  sweet  commun-
ion.
For  if you  should  enter  the  tern-
plc   for  no   other  purpose   than
asking you shall not receive  .. .
Or even if you should enter it to
beg  for  the  good  of  others  you
shall not be heard.
It  is  enough  that  you  enter  the
temple invisible'.
We  must,  therefore,  pray  and  in

Jewish tradition we do not pray only
for  our  own  needs.  But  that  does
not   mean   that   we  can   or  should
ignore    them.   What    about   those
needs?  The  rcz/77tz4cZ's  question  `is  it
so?' still stands.  Is it so that praying
makes  any  difference  at  all?  It  all
depends,   of   course,   on   how   we
define difference.

What we  must  do  before we  can
answer the question is to transform
our frustration with a God who does
not      change      the      factual      cir-
cumstances of our lives into a readi-
ness for a presence that can help us
to  see  those  same  circumstances  in
another    way.    People    who    have
shown  courage  have  in  general  not
asked God to  `take it all away', but
rather to help them to understand it
and so face it differently. That is the

achievement   which   has   ennobled
human living and dying and made of
it,  even  within  the  confines  of  its
limitations,  a  creative  and  wonder-
ful  thing.  If we  ask  what  can  make
that  transition  possible,  the  7Zz/mwcJ
tells us that one thing which can  do
so is prayer. This is the difference it
can make.

We    omitted    Rabbi    Jochanar.'s
comments about the cure for a sore
heart. `All he gets is a sore heart', he
had said, and he now goes on to ask
what the remedy for this is. `Let him
study   rorczfe,   as   it   says:   `But   the
desire  fulfilled  is  a  tree  of life';  and
what is the tree of life but rorczfe.  as
it says `It is a tree of life to them that
grasp it'.

Yet  if  studying  the  fora/7  brings
what is desired, then how is that dif-
ferent    from    the    wrong    sort    of
prayer?  Perhaps  the  answer  is  tJiat
the  rorczfe  is  far  more  than  a  per-
sonal  thing. To study  it  is to  absorb
oneself in  all  the generations of the
Jewish  spirit,   to  meet  with  them,
with  their  wisdom  and  knowledge,
and with them to seek what is called
God.   From   such   an   activity   one
emerges   a   different   person.   The
desire  now  is  not  the  same thing  as
the  desire  before.   It  is  something
deeper,  a  longing for God  Himself,
or for  truth,  or for  some  presence,
whatever name we choose to put to
it.

In    conclusion,    what    we    learn
from the passage is this - that there
exists a silence or communion in the
midst  of human  pain. That place is
not a void or total nothing, but is fil-
led   with   a   presence   that   has   the
power to change our understanding
and  which  contains  the  strength  of
all those who have been there. And
for what else  can we really hope in
the  unknown  future  that  awaits  us
but  that  we  too  will  find  that  place
at  least  once,  at  least  some  of  the
time when we need it.

Above  all  the passage teaches us
not  to   give   up.   For  it  concludes:
Rabbi Chama son of Rabbi Chanina
said:   if   a   man   sees   that   he   has
prayed   and   is   not   answered,   he
should  pray  again,  as  it  says:  `hope
in  the  Lord,  be strong and let your
heart   take   courage;   hope   in   the
Lord'|

Jonathan  Wlttenberg  wog  born  !.#  J957  cr/zc/
read.Englis^h at Cambridge.  He qualified as  a
teqcher.bet ore .enle.ring the _Leo  Baeck college
where he has just been ordained as a rabbi.
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Continued from page  17
tian Pharisees wanted - a continuity
that would have made Christianity a
branch    of    Judaism,    rather    like
chasidism today.

Whether this latter theory is true
or not, Sanders certainly establishes
his main t.hesis that  Luke  is  an anti-
Sepritic  writer  who  considers  that
the world would be much better off
if   it   could   get   rid   of   the   Jews
altogether.  From  Luke  come  many
of  the  strands  that  led  to  the  viru-
lent   anti-Semitism   of   the   Middle
Ages and its derivatives in the mod-
ern world. This scholarly book, with
its  concientious  standards  of  argu-
ment, is indispensable to further dis-
cussion    of    the    origins    of    anti-
Semitism.I

HyamMaccohy is [he Librarian of Leo  Baeck
College.  He  was  born  in  Sunder[and  in  1924
and   educated   at   Oxford.   A   prolific   writer
ainoltg   his   publications   are   F`evolut:ion   .in
Judea,   The   Sacred   Executioner   a;[cZ   The
Mythmaker,  Paul  and the Invention of Chris-
tianity  ( 1986) .

***+++++*****+*+++

sS
OME OF MY BEST FRIENDS
who     belong     to     the     local
orthodox  synagogue  are  very

liberal  in  their  attitude  to  Judaism,
but they are not Liberal Jews.

I  am  a  Liberal  Jew  not  ashamed
or  wishing  to  hide  my  affiliation.  I
know  that  my  Judaism,  in  practice
and  belief,  is  significantly  different
from that of the Chief Rabbi of the
United Synagogue.

Why  has  Mcz##cz  dispensed  with
the  initial capital  letters when refer-
ring  to  the  various  synagogal  and
ideological bodies within the Anglo-
Jewish  community?  It  does  not  do
so  for  the  Roman  Catholic  or  Pro-
testant wings of Chrisianity.

Rabbi Andrew Goldstein,
No6rthwood, Middlesex.
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FRHD KORMIS
`CONTINENTAL SENTIMENTALITY '

Agi Katz

N EXHIBITION WILL BE
mounted   in  November  by
the Manor House Society in

memory   of   Fred    Kormis   whose
sculpture   entitled   `Jacob   and   the
Angel' was donated posthumously -
he  died  last  year - to  the  Sternbeg
Centre  for  Judaism,  in  accordance
with his wish.

The  aim  of  the  Exhibition  is  to
pay tribute to him as an outstanding
sculptor and draughtsman.

Kormis was formed as a man and
artist by his  experiences  during one
of  the  darkest  periods  in  Europe's
history.     Compassion     for     fellow
human beings is, therefore,  the key
to his work.

Born   in   Frankfurt   in   1897,   he
learned  sculpture  `as  a  trade'.  One
year after the  outbreak  of the First
World War  he  was  taken  as  a  pris-
oner  of  war  to   Siberia  where   he
remained  until  1920.  On  his  return
to  Germany  he  developed  his  own
style  -  close  to  that  of Lehmbruck
and Barlach - and  had several one-
man shows at leading galleries.  Kor-
mis  specialised in  the  human  figure

which  he  presented  `with  a  certain
type  of  Continental  sentimentality'
-  his  own  words.   By  1933  he  was
well established.

But  as  a  Jew  he  was  unable  to
continue in  Germany.  He moved to
Holland   where   he   had   one-man
shows     in    Amsterdam     and    the
Hague.  In  1934  he  moved  to  Eng-
land where he settled.

While  his  first  solo  show  was  in
1934,  it took  a  long time  before  his
name became better known. He lost
nearly  all  his  work  when  his  studio
in  London  was  hit  by  a  bomb  in
1940    and    it    was    only    after    he
became   a   British   subject   in   1948
that  he  was  able  to  get  a  teaching
job in modelling and pottery.

Around  this  time  he  received  a
commission    to    execute    portrait
reliefs  in  the  form  of medallions  of
famous  Jewish  personalities  -  now
in the Jewish Museum in New York
-    and    later    of    British    political
figures,  including  Churchill,  which
are  all  in  the  permanent  collection
of the British Museum.

Most   importantly   he   developed
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an   idiom    that    enabled    him   to
demonstrate    his    compassion    for
mankind and put to creative use his
own experiences. His chef d'oeuvre
`Prisoner  of  War'  was  inspired  by

the  desire  to  show  what  captivity
meant.  It is  a group  of larger than
life-size  figures  at  Gladstone  Park,
London. The marquettes are at the
Imperial War Museum.

Another  important  work  is  his

ll#4o€J''
WiIIizimW{.)1f.f

0NE   OF  THE  RECENT
events in Anglo-Jewry which
is potentially most ominous

is  the  21  mile  drive  which  Dayan
Chanoch Ehrentreu, the head of the
United     Synagogue's     Bet     Din,
recently took down the M4 to spend
the night at Windsor Castle

It is  disquieting because it could
just mean that he is being groomed
for the succession to Sir Immanuel
Jakobovits as Chief Rabbi when Sir
Immanuel retires on his 70th birth-
day in 31/2 years' time.

Two  cases  which  Dayan  Ehren-
treu has liandled as head of the Bet
Din have recently come to me, and
the way the Dayan dealt with both
individuals  appeared  to  me  to  be
beyond criticism.

Nevertheless,  his  general  stance
and outlook do not commend them-
selves to the reform and liberal com-
munities  in  this  country -  and  are
probably   equally   unacceptable   to
much    wider    sections    of   Anglo-
Jewry.

To  avoid  a  predictable  crisis  in
two  or  three  years'  time,  it  should
be made discreetly clear in the right
quarters  now  that  his  appointment
as Chief Rabbi would result in a for-
mal  declaration  by  the  reform  and
liberal authorities that the new hol-
der of that post can no longer claim
to  speak  for  the. whole  of  Anglo-
Jewry, and in particular cannot rep-
resent  us  in  dealings  with  the  non-
Jewish world.

Of all the names currently being
whispered  as possible successors to

memorial   for   the   victims   of   the
Holocaust - the `Harp of Remembr-
ance'.   The   harp   is   symbolic   of
Jewish history because of its expres-
sive sound - a lament for the loved
ones   who   died.   Fittingly   it   is   in
Israel    where    all    his    remaining
sculptures went after his death.

For the  very  first  time  his  draw-
ings  will  also  be  exhibited.  These
form an important part of his work.

Sir  Immanuel,  only  the  Jews'  Col-
lege   chief,    Rabbi   Dr.    Jonathan
Sacks  could  count  on  the  acquies-
cence  of  the  growing  numbers  in
Anglo-Jewry  who  actively  or  pas-
sively    subscribe    to    the    liberal/
reform outlook.

I  hope  this  mention  won't  spoil
his chances.

+*+*+*++**+*++++++

A cGfgasg[:e  fromw[oTn¥ of th£
coastal towns staggered me.

He  claimed  that  in  his  own,  which
boasts a sizeable Jewish population,
there was not one family in any con-
gregation,   nominally   orthodox   or
progressive,     who     were     Sfeo77cre
Sfeczbz7czf - fully  observant  of all  the
Sabbath laws.

So  I  started  making  enquiries  in
my  own  town.  The  most  generous
estimate I can get is around five out
of 500 or 600 families.

If  that  is  the  religious  state  of
Anglo-Jewry beyond Stamford Hill,
Gateshead and Golders Green, why
do   most   of  them   maintain   their
membership     of    orthodox    syna-
gogues?   Or  in   the   words   of  too
many of them, why do they `belong'
to synagogues to which they do not
80?

And why are we failing them by
not    adequately   reaching   out   to
them?

**++**++++**+*+***

AS  I WAS  SAYING  ONLY
the  other day,  even  a short
trip   to  America  fills  one's

Jewish soul with awe.
On  the  underground  into  Man-

hatten, the long beard opposite was
buried   in   the   Adz.sfe%c7fe,   the   well-
kempt growth three seats to the left
was  spell-bound  by  commentaries
on  next  Shabbat's  sidrah,  and  the

Many  are  preliminary  sketches  for
his sculptures.

This   Exhibition   will   appeal   to
many because of the humanity and
lyricism  that  emanates  from  Fred
Kormis' work.I

Aat Katz  is  the  Visual  Arts  Director  of  the
Manor House Society.

wispy chin to the left was moving up
and down so intently that he could
only    have    been    saying    rcfez.//z.77t
(Psalms).

Positively  Martian  in  its  impact
on  me  was  the  venom  which  the
Gerer   and'  other   chczfz.dz.in  I   met
were reserving not for conservative
or    reform    types,    but    for    the
Lubavitch  cfeczsz.dz.in  and  their  pro.-
selytising antics.

Contemptuously,  but  not  inaccu-
rately,  they  now label  the  `Lubie§':
`Jews For Mendel.'

*+++**++**++******

0NE  OF THE PERKS  OF
the rabbinic life - not quite
in  the  office Daimler class,

but none the less enjoyable -is the
regular  letter  from   one   or  other
communal  pressure  group   asking,
and  at  times  commanding  one  to
devote  one's  next  sermon  to  their
Cause.

These   letters   are   such   a   treat
because  unopened  they  swell  the
daily  postbag   and  for  a   moment
make one feel a little taller.

Once  opened,  they  are  an  even
greater joy because they require no
scrutiny, no filing, no answer and no
action except a gentle drop into that
basket under the desk.

What   all   those   eager   lobbyists
ignore  is  the  fact  that  the  rel.ation-
ship  between  rabbi  and  co.ngrega-
tion  is  as  close,  personal  and  deli-
cate as a marriage.

The  sermon  is  the pillow talk of
that relationship - into which a lob-
byist  fits  as  snugly  as  a  mother-in-
law. I

"Hliz[m  WoNI   is   rabbi   of   the   Newcastle
Reform  Synegogue.  He  previously  s6rved  as
an assistant to  Rabbi Hugo  Gryn at the West
London  Synagogue,  and  was  a  Fleet  Street
jounalist  before  training  at  Leo  Baeck  Col-
'egc.



ffli-i-t--
The Manor House
Society

The Manor House Society is an ambitious cultural venture. Its aim is to bring a wide
range of Jewish cultural and -Intellectual events of a.high level with.In easy reach of a
large  audience.  Regular  activities  include  concerts,  debates,  exhibitions,  drama,
seminars and lectures.

Membership of the Society gives easy access to the many amenities of the Manor House Centre
for`Judaism,  the largest  Jewish  centre  in  Eurdpe.  These  facilities  include  a  bookshop,  library,
coffee-shop,  extensive grounds and tennis courts.  Membership also.brings advance information
about  events,   priority  booking  and  ticket  discounts  and  automatic  subscription  to  Manna.
Membership can be on either an  individual  or family basis.

Subscriptions are modest:

Single membership
Family membership
Senior citizen/student single
Senior citizen -family.

Existing  subscribers to  Mama may deduct the  unexpired
Manor House Society subscription.

£12.50 per annum
£19.00 per annum
£  9.50 perannum
£12.50 per annum

portion  of their subscription  from  the

FORTHCOMING EVENTS

Thursday 9th July -Monday loth August
SKILLED HANDS  IN  CF?AFT~ AN  EXHIBITION  OF PHOTOGFIAPHS

by HAROLD ROSE
Mondays -Thursdays:  10.00 a.in. -5.00 p.in.

Sunday 131:h September 7.30 p,in.
FIFTEEN TO  INFINITY

An  evening  of poetry with  F}uth  Fainlight

Monday 21st September -Friday 16th October``ARTISTS IN  PRINT" -An exhibition of Etchings and  Lithographs by

Israeli and Jewish Artists
Mondays -Thursdays:  10.00 a.in. -5.00 p.in.

CLOSED ALL DAY ON THE 24TH AND 25TH  SEPTEMBER
AND THE 3RD, 8TH AND  15TH  OCTOBEF{

Tuesday 13th October 8.00 p.in.
SYMPOSIUM: ATIME TO  LIVE AND A TIME TO DIE

Medicine and Morality at the beginning and end of life
Dr llya  Kovar, Rabbi  Sidney Brichto,  Lady Greengross, Dr Gerry Bennett

Sunday lst November 7.30 p.in.
The Amadeus String Quartet play music by Haydn, Mendelssohn, Beethoven ng

Lunchtime Fiecitals
Autumn series begins Wednesday 21st October 1.15 p.in.
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