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RELIGION  HAS  BEEN
defined  as  that  which  a
person  does  with  his  or

her   solitariness.   On   this   view,
religion    is     exclusively    inner,
devoted  to  a  dialogue  between
the individual and God.

Such   a   definition   solves    a
number  of  problems.   It  makes
the boundaries of religion clear,
identifies  its  role  whether  it  be
on  a  desert  island  or  in  a  city,
and   solves   the   puzzle   of   the
dividing   line   between   religion
and politics. The individual as an
inner,  spiritual  being is  the  pro-
vince  of religion;  the  individual
as  a social being is the province
of  politics.  With  this  definition
there should be no need to casti-
gate  an  Archbishop  for  indeci-
siveness  on homosexuality since
it  is  his  task  to  give  a  lead  on
matters  of  doctrine  but  not  on
matters         of        interpersonal
behaviour.

Whatever the merits of such a
definition,  it  is  one  that  is  too
narrow to be open to Jews.  One
glance at the rorczfe is enough to
confirm   that   God,   in   Jewish
eyes,   is   at  least  as  much  con-
cerned  with  social  behaviour  as
He   is   with   inner  communion.
Even half a glance at the prophe-
tic   texts   leaves   no   room   for
doubt that Judaism sees the very
nature and quality of society -its
justice   and  injustice,   its  treat-
ment  of the  weak,  its  provision
for  the  deprived  -  as  the  very
focus       of      Divine      concern.
Abraham  Heschel  describes the
God   of  the   prophets   as   scan-
dalised    by    evil    and    broken-
hearted   at   injustice.   Rabbinic
Judaism nailed its colours to the
same   mast,   not   the   least   by
choosing   as    the   ZZ¢/fczrczfe   for
yom Kz.ppwr those searing words
of   Isaiah   demanding   that   we
deal   our  bread  to  the  hungry,
clothe   the   naked   and   let   the
oppressed go free.

Classical Reform Judaism, the
expression  of Jews who had left
the  ghetto  and  entered  modern
western    society,    restated    the
message   of   social   concern   as
lying   at   the   heart  of  religion.

EDITORIAL

REKINDLE
THE LIGHT

TO THE
NATIONS

Absolutely   central   to   the  con-
cerns  of  the  classical  reformers
was  the  welfare  of  society  and
the world. The Jew was to be a
light  to  the  nations  not  just  in
piety but in  commitment to  the
rights  of  fellow  human  beings;
concern   for  mankind   was   not
merely   a  matter   of  prudence,
mipne   darke   shalom  but   the
mitzvah of mitzvot.

In recent years the fervour has
diminished.  The  realisation  of a
just   and   peaceful   society   has
proved      immensely      difficult.
There  have  been  many  disillu-
sioning   events   and   nearly   as
many   rebuffs.   Jewish   survival
has become the issue of the day.
The philosophy of the sect which
concentrates   on   the   needs   of
that group alone and advances a
corporate   solitariness   -   doing
God's will as understood only in
relation to the group - has made
substantial        progress.        Such
attitudes may be understandable
but are Jewishly indefensible.

It  is  simply not possible for a
Jew,    rooted    in    tradition,    to
ignore   the   blatant   inequalities
within  society  and  the  suffering
of the  weak,  to turn  away from
the   implications   of   unemploy-
ment, homelessness and poverty.
It is inconceivable that believing
Jews  should  see  starvation  and
famine abroad and shrug. To dis-
regard  issues  of war  and  peace,
of our treatment of the environ-
ment,    of   racial   and   religious
oppression   is   to   disregard   the
very  core  of  how  Judaism  con-
ceives   of  religion.   To   be   sure
these are political issues but they

are  also  religious  issues.   Relig-
ion may indeed be about our sol-
itariness  but  if  it  is  only  about
our      solitariness,      it      is      an
indulgence that humanity cannot
afford and God cannot bear.

Which,   it   must   be   agreed,
creates  rather  than  solves  prob-
lems.  How to  end homelessness
will  make  us  consider  differing
policy options; how to eradicate
famine  will  confront  us  with  a
number   of   possible   strategies;
how  to  combat  oppression  will
lead us to the choices offered by
opposing  political  parties.  Such
options    and    strategies,    such
party  political  programmes  are
often     matters     of    individual
judgement  and,  within  any  one
faith     community,     individuals
motivated by a common concern
may  opt  for  different  solutions.
Religion  does not  always  tell  us
which  course  of  action  will  be
most  effective  but  religion  does
demand   that   we   act.   Judaism
would be ill-advised to wed itself
too   closely   to   any   one   party
political programme but Judaism
is,    inevitably,    political,    since
politics  deals  with  how  people
organize  themselves in society -
justly   or  unjustly,   oppressively
or in a manner which liberates.

Judaism       demands       social
action  not  social  isolation.  The
proponents     of     a     particular
course  of action may sometimes
confuse  their particular strategy
as  the  only  strategy.  At  least  as
great  a  danger  are  the  excuses
and  rationalisations  many  more
offer  for  inaction.  All  the  grain
we  send  to  Ethiopia  may  well
not  get  through  to  the  starving
but  to  send  no  grain  at  all  is  to
pronounce  the  most  terrible .of
verdicts.    Religion   defines   the
goals     and     the     values;     the
strategies are for discussion.  But
only    a    murderer   could    have
asked     `Am     I     my     brother's
keeper?'        Religion        without
inwardness  will  be  fake.   Relig-
ion   which   is   only   inwardness,
which  shrinks  from  the  inevita-
ble         political         implications,
renounces   the  very  essence   of
Jewish tradition.
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SRAEL
OpEBSEIEDrioERTO

Efraim Ben-Zadok

THE      COMMON     VIEW
today    is    that   peace    talks
between Israel and the Arabs

are  doomed  to  failure.  The  media
deliver   an   image   of  hopelessness
based  on  the  gap  between  Israeli
and  Arab  statements,  the  internal
disagreements on each side, and the
tense    atmosphere    on    the    West
Bank.   Israel   is   described   as   the
main obstacle to peace.

My view is that the actual gap bet-
ween    Labour    and    Lz.kz{d   peace
policies  is far narrower than  is usu-
ally   thought.    If   peace   talks    do
indeed  take  place,  ideological  lip-
service may continue, but pragmatic
considerations will prevail and both
parties  will  play  down  their  differ-
ences.   Israeli  peace  politics  there-
fore, are alive and the question as to
which  of  the  two  parties  becomes
the    stronger    has    no    substantial
importance.

The   most   controversial   issue  is
the West  Bank.  The  media  usually
refer  to  the West  Bank  as  one  reg-
ional  unit,  to  be  annexed,  if possi-
ble, by a Lz.kwd-led government, or
to  be  offered  in  compromise  by  a
Labour   government.   In   fact,   the
West  Bank  comprises  two  distinct
areas:  the  mountains  of Judea  and
Samaria,  and  the Jordan  Rift. The
Lz.kz4d has  a strong interest in hold-
ing   on    to    both    areas,    whereas
Labour's basic intention is  to main-
tain the Rift only.

This  shows  that  there  are  more
policy     options     than     is     usually
thought.   If  one  party  is  to  gain  a
clear    parliamentary    majority,    it
might well try to pursue a peace pol-
icy according to its territorial prefer-
ence.  Furthermore,  even if the two
parties   remain   equally   powerful,

they will influence each other in for-
mulating   a   compromise   reflecting
their mutual  interests in Judea  and
Samaria.

It is important to understand the
strategic   importance   of  the  West
Bank. The largest area of the West
Bank  consists  of  the  mountains  of
Judea and Samaria. Its 5,413 square
kilometres are densely populated by
approximately 750,000 Arabs in 450
towns and villages  and 48,000 Jews
in   100   small   communities.   Judea
and  Samaria is  only  130 kilometres
long  and  40  kilometres  wide.  Yet,
for a small country like Israel these
mountains  provide  a  crucial  early-
warning  space  in  which  to  halt  a
potential   attack,   since   they   over-
look  Israel's  14-30  kilometres-wide
Mediterranean   coastal   strip,   the
country's  economic,  industrial  and
population centre.

The  second  smaller  area  of  the
West Bank is the Jordan Rift. It is a
linear  strip,   about  ten  kilometres
wide,    between    the    Judea    and

.Samaria   mountain   slopes   on   the
west  and  the  Jordan  River  which
now forms Israel's eastern cease-fire
line  with  Hussein's  kingdom.  The
Rift  provides  the  first  defence  line
against a potential Arab attack from
the east - by Jordan, Syria or Iraq.
The  Rift  is  sparsely  inhabited  by
some 4,000 Jews in 30 communities
and approximately 22,000 Arabs.

After  its  decisive  victory  in  the
1967   war,   the   Labour-led  govern-
ment  attempted  to  settle  the  infer-
tile   land  of  the  Rift  in  order  to
demonstrate   a  presence  and  rein-
force  the  area  as  Israel's maximum
security border in  the  east.  Fifteen
settlements  were  laid  down  in  10
years.  The  official  policy  was  that

the densely Arab-populated area of
Judea  and  Samaria  would  not  be
integrated into Israel so that the pre-
dominantly  Jewish  state  would  not
become  binational.  Labour's  main
guideline    for    a    territorial    com-
promise is still thought to be return
of Judea and Samaria in return for a
peace  treaty  while  maintaining  the
Rift as  a security zone.  In fact,  the
party      was      always      ambivalent
towards the mountain area.

A few months after the June 1967
war, even the predominantly secular
Labour government could not resist
the burst of national emotion to re-
embrace  the  core  of biblical  Israel.
Not    only    was    Israeli    law    and
administration   extended   to   Arab
East  Jerusalem  but,  by  late  1967,
the      government      was      already
responding  to  pressure  from  some
religious  groups  to  settle  in  Judea.
Furthermore,  in  1975-76,  Labour's
policy of not settling the mountains
collapsed.   By  the  May   1977  elec-
tions, there were already ten Jewish
settlements in Judea and Samaria.

The  main  cause  of  this  change
was  the  strong pressure  applied  on
the government by  Gush  Emunim,
Bloc  of  the  Faithful,  an  extra  par-
liamentary  group   of  young  mem-
bers of the National Religious Party.
This messianic movement zealously
advocated  the  redemption  of  the
biblical   land   of   Israel,   meaning
unrestricted   settlement   in   Judea
and  Samaria.  The  Gztsfe  exploited
most  effectively  the  internal  rival-
ries  within  the  weakening  Labour
government.

In   1977,   the   religious   spirit   of
Gztsfe  E77®##z.in  converged  with  the
historic   commitment   of   the   new
Lz.kwd-led  government.  The  Lz.kztcz
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began  to   use  the   Gz4ffo  to  create
political  facts  by  establishing  new
settlements.  The  new  government
not  only  recognized  Labour's  sec-
urity    policy    in     the     Rift,     but
extended  its  activities  more  ambiti-
ously toward the mountains.

The  underlying  intention  of  the
Lz.kzJd government was  to integrate
Judea    and    Samaria    into    Israel.
After a decade of slow Labour set-
tlement,   the   Lz.kz/cZ  proclaimed   a
policy  of unrestricted  settlement  in
the  West  Bank  to  ensure  that  the
region's Jewish population would be
taken into account in future negotia-
tions.  Until the signing of the peace
treaty with Egypt in 1979 the Lz.k#d
government   was   pressured,   espe-
cially by the Peace Now movement,
to  halt  this  settlement.  Yet  40  new
communities  had  been  established
on the West Bank by 1980, over half
of  them  by  Gc4sfe  E777zt#z.777.   It  was
only the beginning.

The turning point came after the
1981  elections  when  Begin  started
his  second  period  of tenure  with  a
more   hawkish   government   which
aimed  drastically to  alter the Arab-
Jewish    imbalance    on    the    West
Bank.  Accordingly,  a  massive  plan
was    drawn    up.     Its    first    stage
included  the  settlement  of  100,000
Jews on the West Bank by 1985. The
plan   was   based   on  locating   com-
munities   at   strategic   high   points,
near    road    intersections,    and    in
densely populated Arab  areas. The
economic  framework  of  the  plan
was    profit-orientated,    public-pri-
vate  partnership  designed  to  offer
low-priced  houses  through  govern-
ment  subsidies  to  private  builders.
It was a reasonable way to get a rela-
tively   low-cost    housing   stock   in
Judea   and   Samaria   in   order   to
attract   young   families   from   the
crowded cities of the coastal plain.

The  Lz.kztd  plan  had  to  rely  on
housing     market     trends     simply
because     there     were     no     large
ideologically-orientated           groups
available  for  settlement.  The  main
maLnpower  source,  Gush  Emunim,
was never a massive movement and
was    quickly    exhaus.ted.    Further-
more,  the  Gz4§fo  had been gradually
weakening    ever    since    the    1979
peace agreement returned the Sinai
Peninsula    to    Egypt.    The    Gksfe
opposed  the  final  withdrawal  from
Sinai in 1982.  It was a serious politi-
cal-moral   setback   for   the    Gztsfe
when  it  was  left  to  stand  virtually
alone in its resistance to the evacua-
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tion    of   settlements    in    northern
Sinai.

By  1983,  when West Bank settle-
ment  reached  its  peak,  there  were
76 Jewish communities in Judea and
Samaria; 66 of them were built dur-
ing  the  six  years  of  Lz.kztd  govern-
ment.  Moreover,  fifteen  of  the  30
communities   in   the   Jordan   Rift,
which  is  still  perceived  as  Labour's
settlement    territory,    were    estab-
lished during the Lz.k%cZ term. It was
an impressive record.  However, the
tremendous     inflation     and     con-
sequent    austerity    budget    forced
Prime    Minister   Yitzhak    Shamir,
who  replaced  Begin  after  his  resig-
nation  in  September   1983,  to  cut
settlement    budgets    and    allocate
more     money     to     improve     the
economy.

After the  1984 elections in which
neither    Labour   nor    Lz.kz{d   won
enough K77esscf seats to control the
government,      they      decided      to
minimize   settlement   on   the  West
Bank  while  devoting  their  energy
towards   the   iinprovement   of   the
economy  and  the  withdrawal  from
Lebanon.

The  chances  for  peace  are  now
open in the Israeli political arena. If
peace    talks    are    to    materialize,
Labour and Lz.kwd will compromise
on   pragmatic   policies   which   play
down  their  ideological  differences.
Furthermore,  each  of  the  two  par-
ties  includes  groups  holding  views
that could just as well belong in the
other camp.

These   elements   provide   impor-
tant links between the parties.

So  the  policies  of  both  Labour
and  Lz.kwcz  have  much  in  common.
Both   parties   refuse   to   negotiate
with  the  PLO.   Both  favour  some
form  of Palestinian  self-rule  in  the
West   Bank   and   the   Gaza   Strip.
Both  insist  on  keeping  the  Jordan
Rift because of its supreme strategic
importance. And both recognize the
defence    function    of   Judea    and
Samaria  and  favour  some  security
arrangements there. The main divid-
ing-issue between the two parties is
how much permanent political con-
trol should be retained by Israel on
the  West  Bank.  Labour  favours  a
federative  solution  for  the  Palesti-
nians  which  will  include  the  West
Bank,  the  Gaza Strip,  and Jordan.
Past  experience  indicates  that  the
Lz.kz4d is not far away from this posi-
tion  and,   on  current  trends,  may
further reduce its gap with Labour.

A  moderating  factor   on   Lz.kwd

policy   is   the   decrease   in   support
among its voters for the annexation
of the West  Bank.  In  the past  elec-
tions,   the   party   emphasized   mill-
tancy  and  annexation  to  stress  its
right-wing  uniqueness  and  to  catch
votes.  However, many of the lower-
and   working-class    Oriental   Jews
who brought Lz.kwcz from opposition
to government did not have ideolog-
ical ties to the party nor to its histor-
ical    commitment    to    Judea    and
Samaria.  In fact,  one common exp-
lanation is that they voted Lz.k#d to
express   their   resentment   towards
three decades of Labour rule.

The West Bank settlement itself is
small  and  weak.  The  vast  majority
of  the  settlements  are  still  in  their
first phase experiencing slow growth
and    major   economic   difficulties.
The  settlers  comprise  only  6.5  per-
cent  of  the  total  population  of the
West    Bank.    Furthermore,    most
settlers       are       not       committed
ideologically to the land. They came
to   Judea   and   Samaria  for   lower-
priced housing and will probably be
prepared t.o  move  out,  if necessary,
providing   they   are   given   appro-
priate compensation.

Finally,  West  Bank  settlement  is
losing   ground   with   Israeli   public
opinion.  This  is  increasingly  ready
to pay for a peaceful solution, even
the  price  of sacrificing  settlements.
Deeply concerned with the national
balance of payments deficit and the
decreasing purchasing power of the
average    wage-earner,    more    and
more  Israelis  would  like  to  see  a
reduction   in   settlement   activities
and   more   emphasis   on   economic
recovery. Furthermore, the growing
desire  for  a  peaceful  solution  and
the   readiness    for   concessions    is
strongly boosted by the stark failure
in  Lebanon  to  translate  enormous
military   strength   into   substantial
diplomatic achievement.

Today public opinion and the two
leading parties are ready to face the
challenge of compromise. There will
be more ups and clowns in the Mid-
dle   East.   But   the   trend   is   clear:
Israel's    door    to    peace    is    being
Openedl

Etratm Ben-Z,edck was  on  the fiaculty  of Tlel-
Ayiv  University  and  State  University  of New
York-Albany.  Currently,  he  is  Assistant  Pro-
f;essor in the  Department of Political Science,
State University  of New Y7ork at Oswegc).
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HOW NOT TO
KISS BABIES -

AND LOVE THE
RABBINATE

Dow Marmur

I      BECAME      A      RABBI
twenty-five  years  ago,   in  July
1962. The event came as a shock

to my teachers at the College and as
an anti-climax to me.

A shock because the College was
obviously totally unprepared for the
event.  Although I was  not the first
student to enter, I was the first to go
through the full  course  and qualify.
Other students, whom I found there
when I arrived in  1957,  a year after
its    inception,    had    become    `re-
verends'  in  the  meantime  and now
held  ministerial  positions.  The  two
who  had  been  given  rabbinic  dip-
lomas        earlier        had        studied
elsewhere,     before     the     College
existed. This made me the first stu-
dent to be subjected to an examina-
tion  -  and  nobody  was  quite  pre-
pared for it.

The  anti-climax  was  because  of
that unpreparedeness. My final oral
examination  was  something  of  an
embarrassment, because two lectur-
ers quarelled in the course of it over
a   Biblical   passage.   The  following
day  a teacher set me  an impossible
task - to settle an old score -which
prompted   even   the   Director   of
Studies,   normally  not   one   of  my
advocates,    to    intervene    on    my
behalf. The fact that it took another
couple  of years  before  I  was  given
some kind of a diploma - and then
another few years before I received
the   printed   document   -   further
added to my dissatisfaction.

I  learnt  much  in  the  five  years.
But had I depended only on what I
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had been taught, I would have been
totally unprepared for the practical
rabbinate. The College saw itself as
an    `academic'    institution,    which
meant  that it provided virtually no
vocational  training.  I  recall  only  a
class  in  elocution,  intended primar-
ily  for  students  from  Britain  who
might wish to polish up their `work-
ing  class'   accents.   As   a  foreigner
with my idiosyncratic way of butch-
ering the English toiigue I was appa-
rently   beyond   redemption.   After
all,  most of the teachers at the Col-
lege   did   not   speak   the   Queen's
English   either.   In   fact,   having   a
foreigner  in  their midst  gave  them
some confidence.

And  they  needed  all  the  confi-
dence  they   could \get.  Their  only
modct wa;s the Hochschule fuer die
Wissenschaft des Judentu:ms, whe;Ie
they   had   studied.   During   almost
two decades between the closure of
the Hocfescfe#/c and the opening of
the   Leo   Baeck   College,   most   of
them     had     little     contact     with
academic   institutions.   This   made
them nervous and defensive.

The fact that I was disappointed -
for I had come from Sweden in the
hope  of  finding  a  small  but  estab-
lished  College  -  made  me  aggres-
sive.   Moreover,   I   was   not   being
financed  by  British  Reform,  which
had   established   the   College   and,
therefore, could go somewhere else,
which   I   threatened   to   do   often.
Since  for  a  while  I  was  the  only
bo#cz fz.dc student,  it was important
for  the  College  that  I  should  stay.
The  insecurity  of  its  leadership  in
the  face  of  my  rebelliousness  did
not  make  for  a  happy  relationship.
Even  three  decades have  not quite
removed   the   bitter   taste   in   my
mouth.

If  I  persevered  it  was  thanks  to
one  man  only:   the  late  Dr.  Ignaz
Maybaum.  He  took a liking to  me,
which could not have been easy, and
he found work for me in his congre-
gation,   the   Edgware   and  District
Reform   Synagogue.   From   Rabbi
Maybaum I learnt what it means to
be a rabbi in a Reform congregation
-and to enjoy it.  He has remained
the most important influence in my
life,  as a man and as a teacher.  For,
in spite of his trials and tribulations
-  and  the  inadequate  salary  -  he
loved  the  congregation  and  taught
me to love all Jews.

That  love  was  strong  enough  to
help me survive my student pulpit. I
find  it difficult to look back on the

couple  of years  I  spent  there  with-
out disdain. True, I was new, young
and inexperienced. But that did not
entitle  the  leadership  to  take  such
full advantage of it. In the end I was
rescued,  not by the College, but by
my GP who insisted that the congre-
gation  was  injurious  to  my  health
and       provided       the       necessary
documentation.  The  certificate  did
not endear me to the leadership of
the College   but it had to let me off
and I survived, literally.

What  made  me  flourish  was  my
first full-time pulpit, the South West
Essex   Reform   Synagogue.   Their
rabbi,  Dr.  Alan W.  Miller,  had  left
for the United States in the autumn
of 1961  and since I was  `too sick' to
travel  to  my  student  pulpit,  I  was
sent  to  conduct  services  there.   It
was  love  at  first  sight.  Although  I
still had more than six months to go
before  `graduating',  I  was  offered
the post on my first visit.

I  wanted  to  accept  but,  since  I
had  been  sponsored  by  the  Jewish
community   in   Stockholm   with   a
view   to   returning   to   Sweden,   I
wrote to ask what they had in mind
for me. They prevaricated,  perhaps
fearing that I was using the offer to
put  pressure  on  them.  In  order  to
give  them  time,  I  accepted  South-
west Essex for an initial year - and
spent seven very happy years there.
The congregation has remained `the
love of my youth'.

What the College could not do in
five   years,   the   South-West   Essex
Reform   Synagogue   did   in   a   few
months.   It  taught  me  to  love  the
rabbinate.   I   cannot   think   of  any
other work that I would rather do in
life.

The  members  of the  South-West
Essex    Reform    Synagogue    never
wanted  to   describe   themselves   as
intellectuals, but -largely thanks to
my   illustrious   predecessor  -  they
recognized that the primary task of
the rabbi is to teach Torofe. The ser-
mom  became  an  important  vehicle
for  that.   I  preached  twice  a  week
and   I  was  expected  to  say  some-
thing.   Therefore,   it   was   assumed
that    I    would    study.    They    also
wanted  me  to  teach,  both  children
and  adults.  This  has  remained  my
pattern to this very day.

I  gained  so  much  confidence  in
my first full-time  congregation  that
even when I came to my next pulpit,
the       North      Western       Reform
Synagogue,  I  had  enough  stamina
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to  persevere  and  to  cope  with  the
adversity to which virtually  all new
rabbis  are  subjected.  My  patience
seems   to    have    been   vindicated;
otherwise  I  could  not  have  lasted
there for fourteen years.

It was the opportunity to do more
of   the    same    that   took    me    to
Canada.   A   colleague   in   England
who, quite rightly, thought I was not
really qualified to occupy the pulpit
at Holy Blossom Temple in Toronto,
shared  liberally  his  opinion  that  I
was invited because they needed an
administrator  and  did  not  want  to
pay  much.   On  that  score  he  was
wrong - they wanted a teacher and
felt  that  I  might  meet  their  needs.
Since  they  have  just  extended  my
appointment  until  retirement  age,
they, too, seem to have accepted the
pattern  set  for me  by  my  first  con-
gregation.

Which brings me to my tribute to
the   Leo   Baeck   College.   My   five
years there may have been less than

happy and my final examination less
then memorable.  But I did learn to
love  To;'flfe,  to  respect  learning  and
to enjoy teaching. The College may
have ill-equipped me for the practi-
cal rabbinate but it gave me enough
direction and perseverance to teach
with confidence, even in the face of
adversity.  And  for  that  I  am  most
grateful.

In   the   last   quarter-of-a-century
the College has seen many changes.
In one of them I myself had a hand,
greater    emphasis    on    vocational
training.  I  hope,  however,  that  the
initial   stress   on   competence   and
familiarity  with  Hebrew  texts  even
if the  student's  English  is  less  than
idiomatic has not been lost.

It  is  perhaps  this  that  the  Leo
Baeck  College  has  over  its  Ameri-
can  big  sister  institution,  the  Heb-
rew  Union  College.  The  resources
of the latter are infinitely greater, as
are   the   opportunities   for  scholar-
ship  and  excellence.  Yet,  as  a  pro-.

duct   of   thg   Leo   Baeck   College,
though somewhat deprived in many
important    respects,    I    also    feel
uniquely  privileged  to  have  had  it
instilled in me that the rabbi is first
and foremost a teacher, not a sales-
man, that preaching matters at least
as much as smiling.

The   College   did   not  teach  me
how to kiss babies at random in the
community  and  I  am  still  deficient
in that art. But it taught me how to
handle   texts   and   read   books.   It
taught  me  the  importance  of ideas
and   the   necessity   of  transmitting
them. For all that I am deeply grate-
ful.   The   gratitude   outweighs   the
resentment   -   at   least   with   the
benefit  of  a  quarter-of-a-century's
hindsight.

Rz`bhi Don Meirmur is the senior rabbi of the
Holy  Blossom I;emple,  Tloronto.  He was  for-
merly   rabbi  of  the   North  Western  Reform
Synagogue, NW London.  He is the author of
Beyond Survival.

YIDDISH
THE VOICE OF OUR PAST

Barry Davis

T HE JEWISH EXPERIENCE
in history has produced many
different Jewish cultures. The

Yiddish  culture  of the Asfeke#¢zz.in
of Eastern Europe has been one of
the richest,  and in its rapid collapse
under the impact of modernisation,
revolution  and  annihilation,  one of
the most tragic.

In   1939  out  of  an  approximate
total   of   17   million   Jews,   an   esti-
mated  10-12  million  spoke  yz.ddz.sfe.
Today,  out  of  14  million  Jews,  the
majority speak English and approxi-
mately   three   million   are   Hebrew
speakers.   No   one   can   accurately
assess the number of yz.cZcZz.sfe speak-
ers.    Some    sources    venture    the
number  of two  million - the  same
number as Jews speaking Russian.

Yet,  even  in  its  period  of  domi-
nance,  yz.ddz.sfe was unacceptable to

many Jews. The constant use of the
term  `Jargon'  to  describe  the  lan-
guage    demonstrates    this    clearly.
Contempt   for   `Judeo-German'   by
those  who  sought  to  speak  for  cul-
ture  is  now  history.  But  there  are
still strong echoes of the once so bit-
ter  Hebrew-yz.ddz.sfe  debate.  If  the
Jewish  community is not to be one
of religious and cultural uniformity,
there  must  still  be  a  place  for  yz.d-
dz.sfe.    In   recent   years   a   growing
number  of  Jews  have  argued  the
case and a revival of interest in y!.d-
cZz.sfo  has  taken  place.  For  the  Heb-
rew and yz.cZcZz.sfe poet Bialik , yz.dd!.sfe
was `Beth Hillel' , representing mird-
ness and flexibility and Hebrew was
•Beth Shammai' , representing stern-

ness  and  authority.  It  had  been  a
`protective garb' for Hebrew during

the   long   years   of   exile.   Indeed,

according  to  Yudel  Mark,  approxi-
mately fifty percent of all three let-
ter roots of classical Hebrew are to
be  found  in  yz.ddisfe.   Culture  and
religion were,  of course,  invariably
intermixed.   As   Rav   Joseph   Sol-
oveichik     observed,     the     mantle
absorbs the holiness from the Sc/er
rortzfe,  so  when  you save the  Sc/er
Tor¢fe  you must save  the mantle  as
well.

Is the `return to yz.ddz.sfe' a form of
nostalgia,    an    often    melancholic
yearning for  a lost past? There  are
those  in  Britain  who  have  a  direct
memory of a yz.ddisfe past or seek to
recollect  an  imagined  y!.ddz.sfe  past,
such as they observed in the yz.ddz.sfe
Theatre or heard from their parents
or   grandparents.    For   some   this
melancholia may be laced with guilt
at   eliminating   their   own   cultural
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heritage which  stood in  the way of
assimilation, the route to economic
and social advancement. They came
to view yz.dczz.sfo as quaint, sentimen-
tal,   old-fashioned   and   backward-
looking, associated with the poverty
of  their  youth  and  the  East  End
`ghetto'  they  sou.ght  only  to  leave.

In their recreation,  through  nostal-
gia and myth, of the world they felt
they  had  justifiably  left,  they  can
perhaps more easily overcome their
sense of regret and guilt.

That   guilt   becomes   inexorably
mixed  up  with  the  guilt  that  they
feel  as  Jews  for  the  suffering  and
elimination   of  their   fellow   Jews.
Thus the sadness of the loss of the
`East End sfefcfJ', largely a result of

broader social and economic forces,
though with some contribution from
the bombers, becomes infected with
the  greater  tragedy  of the  destruc-
tion of the East European sfefc//.

For   the   Jews   who   have   never
deserted the language there is  also
an   anger   which   intensifies   their
melancholia,  an  anger  at  the  com-
plicity    of   their    fellow    Jews    in
eliminating  their  own  culture,  as  if
abetting   Hitler   in    his    work    of
destruction.   There   are   some   for
whom  the  anger  is  mingled  with  a
terrible  sadness,  a sadness that can
never be removed. They knew that
world of y!.dczz.sfe, they were a part of
it,  and when they were young it all
seemed  like  the  future.  And  then
quite  suddenly  it  became  the  past.
One can get used to the sadness of
old   age,   for  most  it  comes   as   a
gradual  awareness,  with  a  sense  of
the natural order about it,  but this
was  no  act  of  nature  but  of  man.
Therefore  the  anger  intensifies  the
sadness.

The   journalist   and   writer   S   J
Goldsmith    has    emerged    as    the
major  critic  of  nostalgia   amongst
English  Jews,  for  `nostalgia  is  the
enemy of history' (Jewish Chronicle
12.2.82).  Goldsmith was here refer-
ring to the interest in the East End
and its attendant yz.cZcZz.£fo,  climaxing
in the recent East End Celebration
-   a   `wallowing   in   I}ostalgia'   (JC,
9.10.87).

But if the nostalgic impulse gives
rise  to   some  glorification   of  that
East  End  past,  it  is  perhaps  celeb-
rating  the  resilience  of  the  human
spirit in the face  of hard economic
and   social   circumstances   and   the
sense   of   solidarity   which   accom-
panied  it.  In  any  case,  we  are  not
necessarily fleeing from our present
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preoccupations    and    uncertainties
into  the  past,  but  are  just  as likely
using that past to reflect on the pre-
sent.

And it may well be that in clasp-
ing the East End to its bosom,  the
Jewish  commuity  is  compensating
for the  disparagement  that the cul-
ture   received   in  its   heyday,   both
from   already   anglicised   Jews   and
from   those   who   desired   assimila-
tion.

What  role  does  yz.ddz.sfe  play  in
the    forging    of    Jewish    identity
today? The sense of optimism about
Israel and of its centrality to Jewish
life  in  the  Diaspora  are  nowadays
much  less  strong  within  the  Jewish
communities  of  the  Diaspora  than
they  were  in  the  heady  days  after
June  1967.  This  has  increased  the
search  for  an  alternative  focus  of
Jewish  identity.  The  revival  of yz.cZ-
cZz.sfe   coincides  with   this   period   of
uncertainty,     and    for    some    an
increased   commitment   to   yz.ddz.sfo
has assisted in that search.

The forcing house for the revival
of yz.ddz.sfe is the United States. So it
is not surprising to find that the cur-
rent     genera.tion     o£     CYiddishists'
mould  their  attititude  in  terms  of
modern American ethnic conscious-
ness.  In  the  United  States  yz.ddz.sfe
was  continually  regenerated  by  the
flow  of Jewish  refugees  from  East-
ern    Europe,    particularly   in   the
period after the Second World War.
Some  of  the  children  of  this  last
group  are  to  be  found  in  the  van-
guaLrd of the Yiddishists.

Historically  yz'czdz'sfez.fin  has  been
associated    with    Ve/fJecfekeyf    the
ideal   of  a  secular  Judaism,   often
socialist   in   tone.   This   sees   yz.d-
dz.sfekeyf as a fundamental humanis-
tic impulse always present in Jewish
history,  albeit  nurtured  by religion.
It  involves  a  positive  evaluation  of
Jewish  culture  and  commitment  to
Jews  as  a  group,  rather  than  to  a
religion  involving  dogma,  precepts
and  rituals.  These  ideas  bear some
resemblance    to    Ahad    HaAm's,
minus Zion, of course, and with the
emphasis   on   yz.dczz.sfe   rather   than
Hebrew.

The desire  to  preserve this  sense
of y!.ddz'sfo cultural identity has been
carried  over  into  organisations  like
ywge#frw/ Call to Youth, founded in
New  York  in  1964.  yL!gc#Jrzt/ pub-
lishes  a magazine  as a platform for
young       y!.ddr.sfe       writers,       and
organises    conferences    and   social
activities    where    yz.ddz.sfe    is    the

medium    of   communication.   The
idea has also found some expression
in  the  writings  of Joshua  Fishman,
Professor    of    Linguistics    at    the
Yeshiva   University.    He  sees   con-
siderable  opportunities  for  yz.ddisfe
as   a   second   language  in   a  multi-
ethnic  society  such  as  that  of  the
United States and looks to the way
in      which      French      has      been
strengthened  in  Canada  as  a  very
positive model.

The  Bzt#d  group  of  socialists  in
pre-war Poland was,  of course,  the
pre-eminent    advocate    of   secular
Jewish  socialism  based  on  yz.ddz.sfo.
Contemporary      Jewish      socialist
groups,  like  those  around  the  New
York    Magazine   Jcwz.sfe    Cz{rrc#ts,
aLnd        the        I ewis h         S o cialis ts '
Groztp(JSG)  in  Britain,  which  pro-
duces    its    magazine    the    Jcwz.sfe
Socz.cz/I.sf ,     have     a     very     positive
attitude  towards  y!.ddz.sfe.  The  JSG,
which     is     happy     to     see     itself
described  as  `#eo-B##dz.sf',  has pro-
moted      many      yz.dczz.sfe      cultural
activities. For some the emphasis on
yz.czdz.sfe,   in   echoing   pre-war   con-
flicts     with     Hebrew     and     with
Zionism,   provides   a  cultural  rein-
forcement for the critical attitude to
an Israel increasingly moving to the
right.

Yet  it  would  be  wrong  to  imply
that  the  new  attraction  to  yz.cZcZz.sfe
brought  in  its  wake  an  attachment
to socialism. At the beginning of the
80's,    at   the   same   time   that   an
increased   interest   in   yz.ddz.sfe   was
manifested,  particularly  on  univer-
sity  campuses in the United  States,
two   long-established   socialist   yz.cZ-
dz.ffe   summer  camps   closed   down.
For  those  that  survive  as  English
speaking    camps    there    is    a    less
emphatic    leftist    political    accent,
thus  following  the  decline  of leftist
influence in the Jewish Community.

Nonetheless,  groups  such  as  the
JSG  can  at least remind the Jewish
Community   of   its   recent   radical
past.  Here,  it is recognised, yz.dcz!.sfe
can  play  a  crucial  role.  It may well
be  that  all  this  displays  further evi-
dence of nostalgia for the great days
of  Jewish  class  struggle  which  are
hardly  likely to  return,  yet recollec-
tion is essential to the Jewish experi-
ence.  `Songs  of  work  and  struggle'
were as much  a part of that Jewish
world  as  the  #z.gz{#z.in  of  the  religi-
ous.   Selectiveness   can   distort  his-
tory as much as nostalgia.

In the Soviet Union, too, there is
Continued on next page



evidence  in  the  pages  of  Sovz.cfisfe
Heimland,     the    Yiddish    journal
founded  in  1961,  of the  emergence
of  a  new  generation  of  young  yz.cZ-
dish writers. There is even a. Yiddish
writers'    school    in    Moscow.    and
Aaron  Vergelis   the   editor  of  the
magazine, on his recent visit to Lon-
don,  took  pains  to  emphasize  the
youthful  aspect  of the  current  revi-
val.  Judged  by  the  evidence  of the
writings  themselves,  there  is,  as  in
the  West,  much  concern  with  the
question of Jewish roots and Jewish
identity.  yz.ddisfe  no  doubt  offers  a
more   acceptable   medium  for  the
expression of these issues within the
limits tolerated by the Soviet state.

A/cz/7?cr  music  has  been  a  force
which    has    drawn    many    young
people to their roots, and thereby to
a study of yz.dczz.sfo. The  connection,
when       discovered,       has       been
immediate    and    powerful,    since
music communicates itself very eas-
ily. It has not meant that these musi-
cians  have  rejected  all  non-Jewish
influences,  for A/czmcr music itself
absorbed   so   much   from   the   sur-
rounding musical culture of Eastern
Europe. Rather it has been a correc-
tive,   since  many  Jewish  musicians
have  conspicuously  neglected  their
own ethnic tradition.

The  academic  impetus to  yz.cZcZz`sfe
is  very  strong  in  the  United  States
and   Canada,   is   now   fairly   well
established  in Israel  and  is growing
in   Britain,   France  and  West  Ger-
many. Here political inclination may
combine   with   emotional   commit-
ment and intellectual interest in var-
ying degrees.  Some non-Jewish stu-
dents who come to the subject with
no   prior  knowledge   seem   to   dis-
cover a sensibility and often warmth
with which they feel in harmony.

In   Poland   there   are   a   certain
number  of  young  people  attracted
to yz.ddz.sfe.  For many of them there
is  the  feeling  of  a  general  cultural
loss   to   their   country,   for   others
perhaps the loss of a more personal
past. A parallel development can be
observed  amongst  some  Israeli  stu-
dents.   Their   study   of   yz.ddz.sfe   or
their   awakened   interest   in   their
parents'    or    grandparents'    birth-
place,  may then  take  them  back to
Poland to study.

In  explaining  the  revival  of  yz.d-
disfe studies in Germany there is an
obvious linguistic connection. There
are,   however,   other   motives   for
young  Germans  taking  up  y!.ddz.sfo.
At its most basic level it is of course

a  way  of  dealing  with  a  sense  of
national and cultural guilt.

In Israel the yz.ddz.sfe revival faces
particular difficulties, for the defen-
siveness  towards  yz.ddz.sfe  goes  deep
and  has  a  long  legacy.  yz.czdz.sfe  was
seen   as   archetypical   of  the   Gcz/zJf
and  ghetto  mentalities,  unsuitable
for  the  proud  new  state  which,  in
any case,  had to  absorb Jews from
non-European   areas  who  had  no
affinity   whatsoever   with   yi.ddz.sfe.
The  fear was  that,  given  increased
immigration  from  Eastern  Europe,
yz.czdz.sfe  might  displace  Hebrew  as
the language  of the yz.sfez4v.  But the
real  war  was  that  which  the  mem-
bers  of the  group,  invariably from
yz.czdz.Sfe-speaking            backgrounds ,
waged against a part of themselves,
the  need  to  be  rid  of the  taste  of
exile in their mouths.

The  struggle  continued  well  into
the establishment of the new State,
long   after   it   had   become   over-
whelmingly     clear     that     Hebrew
would   not   be   dethroned.   If  ultif
mately Yiddish  could  no  longer  be
seen  as  Jcrc/czfo  neither  could  it  be
considered    k¢sfecr.    Whilst   young
people   from   non-Asfeke#czzz.   com-
munities  in  Israel  became  increas-
ingly aware of the need to cultivate
their  own  folk  traditions,  the  chil-
dren    and    grandchildren    of    the
Asfekc#flzz.;7t  from  Eastern  Europe
still     resisted    yz.ddz.sfe.    This    was
doubtless  reinforced  by  seeing  yz.cZ-
cZz.sfe,   mainly   spoken   nowadays   by
the fJ¢7.edz.in (ultra-orthdox) , as `the
language    of   Mecz    Sfecczrz.m'.   This

gave it a whiff of the ghetto and of
religious    obscurantism.    Nonethe-
less,  for  some  there  is  a  growing
feeling  that in the violent rejection

of yz.dczz.sfe,  something valuable  was
lost by Israeli society.

For  ultra-religious  Jews  the  way
ahead  for  yz.ddz.sfe  is  much  clearer.
Their  retention  or  in  some  cases,
rediscovery   of  yz.ddisfe  provides   a
bastion   against   linguistic   assimila-
tion  and  thus  the  intrusion  of non-
Jewish  values   and   ideas  into   the
`Jewish'  world.  In  Israel, ironically,

this applies as well, for Hebrew sec-
ular culture is seen as equally `non-
Jewish' .

Had yi.dczz.sfe not been for so long
on the defensive, there would have
been  little   difficulty  in  explaining
the motives for the renewed interest
in y!.dd!.sfo.  Few would be willing to
deny  the  importance  of  remembr-
ance  in  the  Jewish  tradition.  How
can   we   remember   a   society   so
cruelly eliminated when we have so
quickly forgotten its language? How
can we have direct access to its rich
legacy  of  literature   and  folklore?
The   unique   creativity   of   yz.dczjsfe
civilisation in Eastern Europe even
at  the  very  hour  of  its  destruction
can   truly  be  appreciated  only  by
recollecting that civilisation with its
own voice.

We  still  have  living  connections
with that world and must make use
of them  before  it  is  too  late.  Here
speaks the voice of duty. And that is
much   more   compelling   than   the
voice of nostalgia.

Biirry I)avis was born in Hackney in 1945 and
educated  at  LSE.  He  is  Senior  Lecturer  in
History  at  Ealing  College  of  Higher  Educa-
tion and Chairman of the Mane-Loshaing.
He  has  completed various  translations  from
Yiddish.
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lIELILICS

I.I.|EL

HOPELS & FAITH

IN THE TRAIN THERE WAS
an   apology   conveyed   by   the
speaker    system.    British    Rail

regretted    the     delay.     It    deeply
deplored   the   resulting   inconveni-
ence  caused  to  all  of  us.  The  tone
changed  from  contrition  to  special
pleading. It is hoped we would con-
tinue  to  travel  by  British  Rail,  as
our company gave them pleasure.

Now  this  was  different  from  the
old,  surly,  sulky  silence.  The  apol-
ogy was  sincere,  and silken,  with  a
slight  sob.  But was  it artificially sil-
ken.   How   much   meaning   did   all
these fine words contain. Was there
any   real   regret   or   concern   apart
from  some  mild  worry  about  pro-
fits?

It  is  a  perplexing puzzle  now for
all of us, as words are used for style
as well  as substance.  In  hamburger
bars  polite  waitresses  smile,  which
is nice - as they hand you your bun

- which is no  better than it should
be - and wish you a happy day. But
does your day have any interest for
them? After all a heavy day of ham-
burgers  does  not make you like  or
love your fellow men and women.

These examples are not frivolous.
As a child I belonged to a variety of
youth groups,  and was coerced into
religion classes. All of them tried to
teach   me   the   difference   between
right  and  wrong,  with  patchy  sue-
Cess .

Today such moral teaching would
no  longer be  enough  to  equip  any-
one  to  lead  a  good life.  It is neces-
sary to read the difference between
what  is  real  and  what  is  phony  as
well,  for  the  medium  has  manipu-
lated the message, and it is the pac-
kaging  not  the  product  which  con-
vinces.

I  am  not  just  referring  to  such
commodities   as  hamburgers,   holi-
day  homes  or  houses,  where  `puf-
fing' is not deadly.  I am much more
worried     about     phony     politics,
phony concern and phony religion -
the last above all.

On      a      popular      level      both
Cfecz77z4k¢fe and Christmas have little
any  longer  to  do  with  service  and
hope.  They  have  more  to  do  with
platitudes,  booze,  and  useless  pre-
sents   -   most   of   which   will   be
remaindered  hopefully  in  the  char-
ity shops at knock down prices. But
even this would not be worrying for

it has been around a long time. We
know we are presented with the can-
ned  milk  of  human  kindness,  not
the fresh variety.

What  worries  me  much  more  is
the  replacement  in  religion  of  the
highest  common  factor of personal
awareness with the lowest common
denominator   of   groupie    feeling.
The  voice  of  God  is  a  still  small
voice, easily drowned by tribal tom
toms.    The    outer    packaging    of
Judaism  is  more visible  than it was
before.  Zzz.fzz.f as heavy as bell-pulls
hang over trouser tops,  and kapc/a
have  become  colourful,  ubiquitous
and  so  small  they  are  fastened  by
faith to the head.

The  symbols  are  there  but what
do  they  signify? This  is  not  a  trick
question.   For  me  the  dilemma  is
real not rhetorical. Will these outer
signs of piety induce inner integrity
and   the   growth   of  goodness   and
compassion?   I  hope   so.   It  is  the
same  dilemma  everywhere  -  in  a
synagogue,  in  a  hamburger  haven
or in a railway carriage, listening to
the   plangent   apologies   of  British
Raill

Rabbi Lionel Blue I.a co#vc#or a/ ffec Beffe
Din of the Reform Synagogues of Great Bri-
tain.   His   Monday   morning   broadcasts   on
Radio   Four's   `Thought  for  the   Day'   have
made  him  a  household  name.  Among  his
books   are   To   Heaven   with   Scribes   and
Pharisees  aHd  Backdoor  to  Heaven.  Bolts
£[om the Blue was published in 1986.

\

THE TORAH  NICHE
AN`DTHEDEVELOPMENTOFTHE

PAROCHET
Kathryn Salomon

W ITH THE PASSAGE OF
time  the  custom  of direct-
ing prayers out of the win-

dow towards Jerusalem changed, so
that the Ark was placed against the
wall  nearest  to  Jerusalem  and  the
congregation faced in this direction
for prayer.

A  special  Torafe-niche  developed
in    which    the    Ark    was    placed.

10

Remains  of  these  can  be  seen  in
early  synagogues.  There  are  often
holes  in  the  wall  above  the  Torczfo-
niche which probably contained the
fastening for poles  upon  which  the
Ark   curtain,   the  parocfecf,   hung.
The mosaic floor of the Beth Shean
Synagogue  contains  an  illustration
of what  is  probably  an Ark with  a
p¢rochcf hanging in front of it.

The Ark  curtain  emphasizes  the
concept,   which  goes  back  to  the
Sanctuary in the desert, of separat-
ing areas of greater and lesser holi-
ness.  It also recalls the curtain that
hung  before  the  Holy  of Holies  in
theTernple.

Some    communities    hang    the
parochcf behind the Ark doors and
some congregations hang it in front.
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Parochet for the High  Holy Days , i.ineteenth  centliry.
Metal  thread  embl.oidery,  spangles atid jewels  oti  a  white
velvet grotind.  (Property  Of a  Yleshiva  it.  Lolrdoii).

The position affects its visual impact
upon  the observer,  and  determines
whether   it   dominates   the   prayer
hall, or is simply part of the furnish-
ings of the Ark.

When hung outside the Ark, the
curtain   becomes   the   focal   point.
The  Ark  is  always  the  central  fea-
ture   of   the   synagogue,   and   the
embroidered   curtain   both   draws
attention to and conceals it.

The Scpfeczrdz.in hang the Ark cur-
tain  inside  the  Ark.  It  is  said  that
this   custom   dates   from   the   time
when the  `New Christians' the Mar-
ranos,  held  clandestine  synagogue
services  in  Spain. They would have
wished to play down the presence of
the Ark, so would not have hung a
pczrocfecf  on  the  outside.  However,
it  is  possible  that  the  custom  dates
back to more ancient times.

The      Asfekc#czzz.      communities
almost    always    have   an   external
pczrocfecf.   Medieval   prayer   books
show   illustrations   of   the   Ark   in
Asfeke7zczzz.    synagogues     with     the

pczrocfeef attached  to .the Ark  itself .
It is possible that this was developed
in order to enable swift removal dur-
ing times of persecution.  For what-
ever  reason,   the  custom   has  per-
sisted to the present day, and this is
the  form  we  recognize  in  an  Ark
and    pczrocfecf     belonginga   to     an
Asfoke#czzz. community.

In ancient times the rortzfo scrolls
were laid horizontally upon shelves

in   the   Ark.    At   some   point   in
antiquity  this  custom  changed  and
the Ark becomes shallower and tal-
ler  to  accommodate  the  now  verti-
cal   scrolls.   This   is   how   they   are
depicted   in   medieval   manuscripts
and   prayer   books.   The   Sarajevo
fJ¢ggczdczfe  from  fourteenth-century
Spain    has    an    illustration    which
shows   an   Ark   with   three   scrolls
placed upright within  it,  dressed in
rorczfe  mantles  and  decorated  With
Torah orna.ments.

It  is  probable  that  the  medieval
pczrocfecf carried  no  more  elaborate
decoration than  an inscription. The
rabbinic injunction to write a beaut-
iful scroll for Jewish ritual makes no
mention   of   a   beautiful   pczrocfec/.
This   omission    is    significant   and
leads    one    to    believe    that    the
pczrocfecf   was   relatively   plain   and
simple in the medieval period.

The   greatest   knowledge   about
antique per¢c%oz and rortzfe mantles
comes  from  the  collection  of  the
Jewish  Museum  at  Prague.   Hana
Volakova  has  analysed  the  collec-
tion in her highly informative book,
Synagogue   Tireasures   in   Bohemia
cz#cZ A4orczi;I.cz.  It seems  that  contem-

porary fashions,  both  in  ecclesiasti-
cal  and  secular  circles,  Can  be  fol-
lowed in the design of p¢rocfecf and
rortzfe   mantles.   Thus   the   Renais-
sance motif of a picture framed  by
architectural  elements  was  adapted
for use in  the pczrocfee£. The central
picture  area,  known  as  the  mirror,
became  either  a  beautiful  piece  of
fabric,  sometimes  rare  or  antique,
or a richly embroidered area. It was
framed    by    heavily    embroidered
twisted   pillars.   The   twisted-pillar
motif  was  used  when  it  reflected
contemporary fashion and taste and
not at other times.

The range of fabrics employed in
the  past  was  very  great.  Gold  and
silver brocades, Spanish and Italian
brocades,   fine   French   and  Italian
silks were all used. A curtain in the
Prague   Museum   collection   dated
1842 was made of shot taffeta, with
a design of rococo garlands upon it.
The   use   of  red   velvet   with   gold
embroidery   was   favoured   in   the
Baroque period.

The valance above the pczrocfecf is
called  the  kczpporcf  after  the  gold
mercy  seat  which  rested  upon  the
altar in the desert Sanctuary, and in
the  Temple.  The  valance  probably
developed  for  the  sole  purpose  of
covering  the  means  of hanging  the
parocfeef. It is not used with an inter-

Ark  curtain  depic[irlR  (he  Tieinple  and  f he  lnenoi'ah .  Neiii

Wes[  Syliagogtie,  Lolidotl.  Desi£Iied  bil  AIf.ed  Coliell
aiid  eliiliroidcl.ed  I))I  (he  Ro)Ial  Scllool  Of Nerdleuiork.

nal  Ark  curtain  and  is  not  shown
above  the  pczrocfecf  on  the  mosaic
from Beth Shean.

Italian         Jewish         ceremonial
embroideries   are   very   distinctive
and can be easily identified. Accord-
ing    to    Cecil    Roth,    the    Great
Synagogue  in  Rome  possessed  an
exceptionally   lovely   textile   collec-
tion which was saved from the Nazis
by a non-Jew who told the Nazi pat-
rols that the door to the strong room
was an emergency exit.

Bocharan     synagogues     contain
two  or three pczrocfecf for one Ark.
As  well  as  the  curtain which  hangs
outside the Ark,  one is hung inside
and    another   behind    the    scrolls.
These pczrocfeef are made from a var-
iety  of  fabrics  and  do  not  contain
embroidered details except for dedi-
cations.

All  Arks  are  usually  lined  with
fabric.        The        Thekkumbhagon
Synagogue  in  Cochin,  India,  seems
to  have  had  an  embroidered  lining
with    dedicatory    inscriptions,    but
this    is    unusual.    'Some    modern
synagogues   in   the   United   States
have   commissioned    co-ordinating
embroideries  for  the  exterior  and
interior   of   the   Ark   and   fctr   the
embroideries  for  the  scrolls  of  the
Law.

Synagogues in the past often pos-
sessed   different   curtains  for   each
day of the week - for Sfe¢bb¢f,  the

Continued on next page
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New  Moon,   Feast  days  and  Fast
days.   There   are   still   one   or   two
synagogues     which     maintain      a
remnant  of  this  custom  and  have
pcr¢cfeof    for    various    occasions.
There  is  a  synagogue  which  uses
one   curtain   for   SfeczbbczJ,   one   for
weekdays,   one   for   the   festivals,
another  curtain  for  the  New  Year
and the following Days of Penitence
and one special curtain for the Day
of Atonement.  The New West End

Synagogue,  London,  uses  one  cur-
tain  for  the  High  Holy  Days  and
Sfe¢vz4of ,      and      another      curtain
for  the  period  between  the  High
Holy   Days   and   Passover.   A   red
curtain  is  used  for  the  rest  of  the
year.

The  Brighton  and Hove Hebrew
Congregation   use   blue   vestments
for  the  pilgrim  festivals  of  Sztccof ,
Sfeczvztof  and  Pesczcfe,  red  vestments
for the rest of the year and white for

the High Holy Days.

Hinthryn   Salomon,   wfoo   /I.vest   I.H   #or/fe~wesf
London, is an embroiderer of distinction. Her
e_x_quisite work graces such synagogues as the
N_orth Western Reforrn Synagogue, Alyth Gar~
dens.  She  master-nvinded  the  Manor  House
Society's . significant   `Art   in   Jewish   Ritual'
Exhibition in 1984.

fJcr  book,   Jewish  Ceremonial  Embroid-
c:ny,  from  which  the  extract  above  is  taken,
will  be  published  by  8.  T.  Batsford  on  the
2_8_th _Februc[ry  (168  pp.  plus  8  colour  pages,
£14.95).

THE BARON SAVED MY LIFE
AND WASTED HIS

Matt Crispie

BARON    PHAEDO    VON
Barkas   did  not  live,   as  he
would have liked, in a villa at

Kifissia,  the  old  aristocratic suburb
of pre-war Athens.  He lived instead
in   a   modest   two-room   flat   in   a
densely    populated    lower   middle
class   district.   His   father   was   an
obsessed     Nazi      apologist,     who
earned his living as a translator and
writer  of  some  pretentious  prose-
poems  -  a  blend  of pop  song  and
emotionalism.   He  believed  in  the
Nazi    values    and    attempted    to
recommend   them   to   the   Greeks.
That  was not  an  impossible  task in
those days, for Greece was under a
near-Fascist  dictatorship  and  one's
survival  depended  on  good  luck  as
well as silence.

Phaedo  was   an   only   child.   He
grew  up  in  a family climate  of hys-
terical   admiration   for   the   Third
Reich. At sixteen he found out that
the battle of Marathon had not been
won   by   the   Germans   and   con-
sequently  that  western  civilization
had had to wait for three thousand
years  to  be  properly  appreciated.
On   his   seventeenth   birthday,   he
asked  his  father  for  a  tube  of bril-
liantine, to keep his hair glossy and
tidy like Hitler's, and a monocle. All
the German vo#s sported a monocle
-why not him?

When  I  first met  Phaedo he was
already  a  German  aristocrat,  `the
Baron von Barkas' in his prime. His
hair  was  tidy  and  glossy,   and  the
monocle covered his left eye.

When  I  said,  `How  are  you?'  he

instinctively   looked   down   at   me.
With  his  monocled  eye  he  realized
at  once  that  I  was  neither  fashion-
conscious   nor  self-confident,   so   I
could  not  possibly  become  one  of
his satellites.  He was surrounded by
a  bunch  of  admiring  teenagers  of
both     sexes.     The     young     men
belonged  to  the  best  literary  and
political families, and the girls were
flirtatious,  noisy  and wealthy. They
all   were   creative   writers,   mostly
poets,  and  had  strong  ideas  about
the     philosophical     and     political
issues of the day. What is more,  all
spoke fluent French. The girls' pen-
names  were  typical:  Sucre,  Miele,
Oiseau,   Mignon.   They   talked   in
French to each other.  `A Paris, Lel6
a demands...'  `Non!!!' Their  Greek
was  reserved  pour  les  gar€ons,  les
chauffeurs   and   les   outsiders,   like
me.

I wias stunned by their willingness
to teach me modern dances -swing,
for   instance,   or   Lambeth   Walk.
Phaedo looked down at us from his
throne.    He    never    bothered    to
dance.   He   had   a  mission  in  life,
there    was    no    room    for    such
frivolities.    After    all,    Hitler   had
never  been  seen  dancing  -  not  by
him.  Not in the `telejournaux', any-
way.

He  was  always  clean-shaven  and
smartly    dressed.    No   doubt,    the
monocle     added    weight    to     his
appearance. He was instrumental in
changing  the  world,  so  Baron  von
Barkas had no time for dancing.

He  sat  in  a  corner  and  looked

down at our trivial pursuits.  One of
his satellites,  a babyish, moon faced
teenager,   calling   himself  `Apollo',
sat   beside    him    and   listened   to
Phaedo's   preaching   with   admira-
tion.   `Apollo'  was  a  direct  descen-
dant of a famous politician - a kind
of   Greek   Bismark.   He   was   also
unashamedly rich.  But these things
did not seem to matter then. It was
only  later  that we  all  became pain-
fully  aware  of the  money  that  our
forefathers had managed or had not
managed to gather.

When Phaedo was told that I was
Jewish,  he  stopped  inviting  me  to
his parties and issued instructions to
his satellites to stop communicating
with me at once!

`1  ordered  them  not  to!'  he  told

me   with   his   peculiar   accent.   He
used to underline every single word
-and prolong or sing the n's.

In  those  years,   and  for  a  long
time afterwards, I loved correspond-
ing with girls - and being teased by
them for my spelling errors - so his
order came as a severe blow to me.
It was  a foretaste of the blockades
that a group can impose on individu-
als. The girls stopped writing to me
at once - not a compliment to their
overrated compassion and intuition.
I felt disgraced. I found myself con-
demned to live at a socially reduced
status.   It  was  then  that  I  started
playing  chess  and  backgammon  in
the cafes of Athens. They know not,
I used to think.  1'11 show them who
am1.

Who  was  I?  I  didn't know.  I just
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stuffed   the   vacuum   left   by   my
reduced  status with  arrogance,  and
thus I created an inner buffer zone
that helped me to carry on for quite
a few years.

I  tried  to  play  chess,  but  I  was
lamentably    weak.     Backgammon
was  for  me.  The  bets,  those  days,
were affordable: the loser paid for a
round of coffees. It was a cheap pas-
time. There was no fear of being dis-
graced    either.    One    can    always
blame the dice.

Anyway,  the  Baron  circulated  a
duplicated  newsletter,  Z7!e IV¢f!.o#cz/
Jdcc/ - and somehow I managed to
find  one  copy.   Instead  of  `all  the
news  that's  fit  to  print'  his  motto
Was:

Only when  the Jewish  plutoc-
racy   is   eliminated   from   the
face of the earth, there will be
room for happiness.
He  was  not  the   o.nly  one  who

hoped  or prayed for it,  but he was
the only one - with the exception of
•his Fuehrer -who had the courage
to  shout  it  out.  This  is  something
that  Fascists  and  Nazis  will  always
have  reason  to  boast  about:   they
clearly stated their objectives.

When Germany attacked Greece
in  the  spring  of  1941,  Phaedo  felt
cornered for a while,  but when the
German  troops  entered Athens  he
was   utterly   disappointed   to   hear
that  a  German  General  had  been
chosen  as  Gauleiter  for  the  South
Mediterranean. Why not him? What
a   mistake!   How   short-sighted   of
Hitler!

From then on our lives followed a
parallel course. The brutality of the
Nazi    occupation,    and   the   wide-
spread  hunger,  limited the  number -
of Phaedo's satellites. He even stop-
ped     publishing     his     very     own
National Ideal.  On the other hand,
fear   limited   the   number   of   my
friends  -  most   kept   away,   reluc-
tantly, from the marked man.

It  was   also   the  time  of  sexual
awareness.   Phaedo  loved  sophisti-
cated   extrovert   girls   -   ready   to
replace   him,   if  necessary,   in   the
leadership  of  the  world.   He  also
loved the security of money. He was
frequently  seen  with  daughters  of
industrialists and politicians, but his
affairs  did  not  last  long.  Somehow
these  girls  could  not  be  impressed
by his  accent  or his monocle or his
monolithic  beliefs  and  obsessions.
Most  of  them  were  either  indiffe-
rent or unable to appreciate poetry.

His  great  love  was  the  wealthy
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General's    daughter.    Their    affair
seemed  to  have  the  hallmarks  of
eternity - Tristan and Isolde and all
that. She also wrote poems, so there
was  no  problem  in  understanding
him. Yet, one fine morning, she left
Phaedo  for Nick - who  was  also  a
poet   and   boasted   direct   descent
from  a  Byzantine  Emperor.   How-
ever,  when  she  realized  that  Nick
was    not    going    to    be    crowned
Emperor   of   the   Hellenes   in   St
Sophia,   she   abandoned   him   too.
She  is  still  writing sad  poems for a
lost  leader  fighting  in  the  `marble
fields'.

Unlike   Phaedo,   I   liked   simple
girls  -  hearts   rather  than   brains.
There  could be  many reasons. The
most  important  was  that  rich  and
successful women  used to walk too
fast  for  me.   I  walked  at  a  snail's
pace  and  stopped  in  front  of  the
shop  windows,  as  Socrates,  two  or
three thousand years back, stopped
in front of the bare walls of Athens
to   put   his   thoughts   in   order.   So
there was  an inherent incompatibil-
ity  between  fast,  successful women
and me:  I could not possibly escort
them without panting.

I  started  publishing  poems  and
essays and Phaedo could not fail to
see  my name  at  the bottom  of the
text - enough to make him burn the
magazine.  However,  when we hap-
pened to meet in the narrow streets
of Athens,  he honoured  me with  a
`hi!' and a smile. Nothing more.  He

never  talked  to  me,  but  he  some-
how  had  accepted  me  as  a  distant
relative  of Heine  - balancing  him-
self between Doom and Contempt.

Meanwhile his father, utterly frus-
trated by the stubborn refusal of the
Greek people to adopt Nazism, had
taken   over   a   new   Government
Department,  which  censored  both
press and books. It was a dangerous
time   to   walk   in   the   streets   of
Athens, particularly after dusk. Lis-
tening  to  the  radio  was  sickening
because   of  the   Nazi  propaganda.
Reading  and possibly playing cards
were the sole decent forms of family
recreation.  Barkas  Senior  virtually
prevented  the  best  Greek  writers
from   reaching   their   natural   audi-
ence.   So  there  were  bad  feelings
about him and his family.

At the same time Phaedo became
a  member  of  a  shady  paramilitary
organization.  They  dressed  in  civil
dark blue suits cut in the same pat-
tern  -  like  uniforms.  As  its  name
COHOJ implied, the organization's

objective  was  to  chase  dovin  com-
munists, homosexuals and Jews -in
any  order.  He  was  not  allowed  to
wear  his  monocle  any  more,  since
his eyesight was found to be perfect.
His      mass-produced      new      suit,
though,  lacked  the  personal  touch
that had made him Baron von Bar-
kas. The `organization' was made up
of   ruffians,   scum,    and   spineless
young  men.   Phaedo  soon  had  to
change   his   personal   accent   and
reduce   his   n's.   Yet   he   could   not
become one of them.  He still loved
Nietzsche but he wondered, in some
rare  lucid  intervals,  whether  these
rogues were the new  `steel'  genera-
tion   that    the   innocent    German
philosopher had dreamed of .

COHOJ  was  almost  harmless  in
the  first  three  years  of occupation,
when Athens was under Italian rule.
The  Italians  were  by  nature  more
compassionate  than  the  Germans.
Since  Nero's  times,  they  had  come
to    know    what    a    thousand-year
Reich was worth.

They were more humane with the
Jews  too:  they  did  not  allow  us  to
become      Prime      Ministers,      for'instance.  When  the  Germans  took

Athens over,  the noose around our
neck  became  tight.  Von  Stroop  -
later    executed    in    Yugoslavia    -
ordered us to wear the Star of David
and   report   twice   weekly   to   the
synagogue.

We  gathered at once in the small
dining room of our basement flat in
Athens and father announced to us,
in  tears,  that  `from  tomorrow  our
family  is  to  be  dispersed'.  My  two
sisters were to become maids in the
house of an industrialist. Mum and I
were  sent to the house of a Christ-
ian priest.  Dad and my brothers-in-
law to other friendly families.

Two   or   three   times   a   week   I
defied the danger and walked to the
National Garden in Athens and sat,
with  a  book  or  a  newspaper,  at  a
round bench under an old pine tree.
I  knew  that  COHOJ  was  lurking,
but  I  had  a  messianic  belief in  my
fate.

It   was   an   unbearably   hot  July
morning,     and     I     was     reading
O'Neill's Emperor Jo#e£, sitting on
my    favourite    bench.    The    thick
shadow of the old pine tree did not
make the sun less hot, but the scent
of its leaves still reaches my nostrils
- almost half a century on.  O'Neill
was allowed to be staged in Athens,
because Barkas Senior had decreed

Continued on next page
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that  as  an  Irishman  he  could  not
possibly support a British cause. So
we had seen an excellent production
Of    the    Strange    Interlude    -    in
candlelight.   Katerina  was  fond  of
unorthodox plays, and took the risk
of presenting them.

I  closed  the  book  and  rested  my
eyes  on the green.  I could not con-
centrate, the heat was paralysing.  I
had my eyes half-closed when I saw
the  shadows  of  three  men  coming
towards  me.  They  were  dressed  in
dark  blue  suits.  They  came  closer,
looked at me -and passed on.  Sud-
denly I heard Phaedo's voice.

`Just a second!'

They  stopped.  That's  the  end  of
me,  I thought.  Phaedo turned back
and  approached  me.   He  took  my
book in his hands.

`O'Neill,'  he said and threw it on

the     bench.     `Decadent!     Goethe
never   attempted   to   surprise   his
readers.   Nor   Schiller.   They   were
poets in those days, they did not beg
for  applause.  They  had  to  catch  a
myth    emerging    from    the    inner
depths  of  their  people.  What  has
this rubbishy O'Neill to say? What's
his message? Can you tell me, Man-
thos?'

I could not.
`Goethe's    a   sea-breeze    in   hot

weather.  He  can  make  you  forget
everything else. What a divine quest
for Helen! This scribbler of yours is
performed        only       by       Jewish
capitalists,.

The other two shook their heads
in approval.

`You can't possibly call Katerina a

Jewish capitalist'.
`No, just one of their victims. An

idiotic  pseudo-revolutionary  - who
refuses to think'.

He  looked  at  me  and  remained
silent. Then his voice softened.

`Are you still writing, old boy?'
`Still.  Whenever  I  can,  I  buy  a

loaf of bread and a pencil'.
The  other  two  had  approached  in
the  meantime.  They  obviously  had
not sensed our secret.

`Should   we   check   his   papers,'

asked one.
`No   need',   said   Phaedo.   `Man-

thos  is  a  poet.  You  know  what  I
mean. Harmless. He thinks in terms
of rhyming. You know'.

The   other  two   laughed.   `Hullo
there,  Manthos. What rhymes with
heat?'

{Shit, .
`This   garden    has   become   the

meeting    place    of    outlaws'    said
Phaedo.      `Communists,      pansies,

Jews  -you  name  it...  You  better
keep  away.  Next  time  I  meet  you
here,1'11 have to check your papers,
I am afraid'.

I  started  shaking.  The  name  on
my identity card was Antonios.

`1  hope  your papers  are  all right,

Manthos'.
`Yes. Thank you, Phaedo'.

Bye-bye.   Give  my  best  to  ....  to
Irene' .

I never went to the National Gar-
den again.

Irene?    Who    was    that    Irene?
Perhaps an unmistakeable Christian
name  to  mislead  his  friends  about
my   racial   purity.   I   can't   possibly
think  that  Irene  -  Peace  -  meant
Shalom  . . .

Years     later,     when     life     had
returned  to  normal,  and  the  Ger-
man goods were flowing once more
to Greece, I bought a Pelikan pen -
and  remembered  Phaedo.  I  talked
about  him  to  a  common  friend  of
the `Sucre' years. `They lost the war,
but  he  would  have  been  proud  of
the  achievements  of  post-war  Ger-
man industry'.

`1 had to  arrest him',  he told me,
`when   I   served   with   the   military

police. He was condemned to death
for  deserting,  but  his  father's  influ-
ence  saved  him.  He  was  reprieved
eventually  because  he  suffered,  as
the   judge   said,   of   epilepsy   with
in:tnt:big:[icattf :tns;.uring  the  civi,

war  Phaedo  was  called  up  to  fight
the  communists,  but  he  could  not
stand   the   sight   of   dismembered
bodies,  the  smell  of blood  and  the
maddening noise of the guns. So he
deserted  one  night,  when the  artil-
lery  of both  sides  was  roaring.  He
wandered for some days around the
mountains    of   Northern    Greece,
among  wolves  and  hyenas,  and  he
was   about  to   start   screaming  for
help,   when   he   was   arrested   and
badly  beaten  up  by  his  colleagues
before being handed over to the law.
Some  had  asked  for  his  summary
execution.

This saddened me. I owed my life
to Phaedo.

Years later, I found on my desk a
book  and  an  invitation.  It  was  his
last book  and comprised the cream
of   his    writings   -   short    stories,
essays,  and  poems.  His  best  poem
could also become a fitting epigram
on the grave of the Third Reich:

The Jews asked for mercy
and spoke of compassion.
We left them behind us.

Onwards! Onwards !
The future was calling us!

The      same     old     unrepentant
Phaedo  standing,  with his  monocle
and  immaculate  partition,  in  front
of   the    shattered    dreams   of   his
youth.  Sasha and I went to see him.
He was newly married. His wife was
a humble girl who looked up at him.
No Swcrc,  no  Oz.seczzJ -just a loving
woman  giving  him  the  tenderness
and  compassion   that  he  so  badly
needed.

A decade or so later, I met him in
Piccadilly.

`Phaedo   von   Barkas?   I   asked.
`The Baron?'

`7lfee Lord Manthos?'  he  said.  `Is

their   Lordships   House   in   reces-
sion?,

We  had  an  expresso  in  a semi-lit
Italian cafe.

`...   The   new   generations   come

like  gigantic waves  and  swallow  us
up',  he  said.   `The  Athens  of  our
days - where  everybody  knew  our
names  -has  gone  for  ever...'  He
became  personal.  `It's twenty years
since  you  left Athens,  old boy,  and
still    you    smell    of    poverty.    It's
chronic,   I  am  afraid,   a  stigma  -
some attempt to make  a virtue out
of it, .

His   face   was   emaciated,    had
turned  bronze.   He  was  breathing
slowly,   with   obvious   difficulty.    I
remembered  Poe  -  we  both  had
loved   him   in   our  youth.   gz!z.  #'cz
qu'un moment a vivre, n' a rien a dis-
s!.mzt/cr.  I badly needed to extract a
last minute confession from him.

`You were finished, Baron,' I told

him,  `long  before  the Third  Reich
went  up  in smoke. The  day you let
this Jew escape. It was a negation of
your  poetry.  You  allowed  compas-
sion to enter your heart'.

`You may be right',  he said.  `But

what   about   you,   my   Lord?  The
mere  fact  that  you  left  Athens  in
search of justice reveals your incura-
ble   innocence.   That's   why   I   con-
demned you to go on living'.

So I went on living. He died soon
afterwards.  He was not destined  to
be buried in Nuremberg..

Mz\tt Crispie was born in Greece in 1924 and
lived  through  the  bitter  experiences  of  Ger-
man    occupation.    He    was    a   well-known
author,  playwright and translator in post-war
Athens before coming to  Britain in 1964.  His
p/a}/,   Meanwhile  Back  in  Sparta  rfl#  I.#  ffec
West End in 1970.
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Will two walk together
Except they have agreed?

Amos

We 1.awe just enough religion to make us I.ate,
but not enough to make us love one another.

) onathan Swif i
Thoughts on Various Subjects

Not chaos-like , together crushed and bruised
But as the World harmoniously confused:
Where order in variety, we see,
And where, though all tl.ings dij:I;er, all agree.

Alexander Pope
VIndsor Forest

WE CAN'T AGREE ON A
definition  of what  we  are
collectively      -      Nation,

Religion, Civilization -let alone on
`WHO  is  a  Jew'.  Walking  is  hard

enough, agreeing to walk together -
w9ll  nigh impossible. The  Jews  are
fractured religiously, dispersed geog-
raphically,  at  loggerheads  politically,
dissimilar  ethnicallly and unable to
communicate linguistically. The cul-
tural baggage we each carry is diffe-
rent   reflecting   the   colour   of  our
divergent    landscapes.     A    young
Israeli will  relate to  the first  quota-
tion and be excluded from the world
of Swift and Pope. A young English
Jew's  response  might  embrace  the
latter  two  and  feel  estranged  from
the   prophet   Amos.   Whose   senti-
ment,      Pope's     or     Swift's     best
describes   the   actual   state   of  the
Jewish  People's  unity?  On  the  evi-
dence, it would appear that the nod
goes to Swift.
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Yet  even  the  kind  of  love  that
Swift  refers  to  is  the  province  of
Christianity whose practice of Chris-
tian  Love,   has  frequently  left  us
hounded  and  bereaved.  Our  forte,
machloket le shem Shc[mayin, a dis-
pute   over   high   principles,   or   in
God's    name,    has    been    scourge
enough.

Despite      the      evidence,      and
perhaps  bec¢ztfc  of  it,  declarations
about unity are heard on every side.
Such  is  the  intensity  and  piety  of
these  statements  about  unity  that
Pope seems to be correct. Unless, of
course,  protestations  that  are  too
eager make you wonder.

K¢bbcz/I.s/I developed the art form
of  seeming  to  say  one  thing  while
meaning  the  opposite  in  order  to
cope    with     `unacceptable'    ideas.
Here  is  how  some  Kabbalists  view
and describe the fact of Exile. When
God   became   so   angry   with   His
people that He expelled them from
His  home  land,  He  also  sent  the
Sfeccfez.#¢fe   -   Providence,    or   the
feminine principle in the godhead, a
radically  unacceptable  concept  for
straight monotheists - to watch over
them.  To  paraphrase  this  esoteric
doctrine, it is as though God said to
his  mate  `Your  children  have  gone
astray  and  to  punish  them  I  shall
drive  them  out  and  you too  shall  I
expel'.  This  is  the  daring way  mys-
tics   deal   with   unpalatable   or   dif-
ficult situations. They make up fan-
ciful  stories  and  then  hedge  them
about with `as though God said'.

Even  the  most  avowedly  secular
fe¢/z{fzz.in    had    a    strong    mystical
streak.   This   mystic   element,    an
underground   stream   in   Zionism,
found     frequent,      if     paradoxic,
expression   in   the   cfeasz.dz.c   songs
sung by the pioneers who had rebel-
led   against   everything   for   which
their  parents'  lives  stood.  But  the
songs they sang once they arrived in
Palestine  revealed  their  conflicting
desire:  to  reconstruct  the  parental
home  so  that  the  family  could  be
reunited.  A.   Shlonsky,  a  foremost
poet   pioneer   of   the   third   cz/I.yczfe
wrote:

TOIL [Amal]

Dress me, good mother, in a glorious
robe of many colours, and at dawn
lead me to [my] toil.

My land is wlapped in light as in a
prayer shawl. The houses stand forth
like  [terillin's] frontlets,  and the roads

paved by
hand,   stream   down   like   phy]actery

straps.

Here the lovely city says the morning
prayer to its Creator. And among the
creators is your son Abraham, a road-
building bard of Israel.

And in the evening twilight, father will
return from his travails, and like a
prayer, will whisper joyfully: `My dear
son Abraham, skin, sinews and bones -
hallelujah'.

Dress me, good mother, in a glorious
robe of many colours, and at dawn
lead me to [my] toil.

It     would     be     worthwhile     to
examine   why,   despite   the   clearly
manifest     disunity,     there     is     in
Judaism such an emphasis on unity.

The Jews have been a God-intoxi-
cated   people   from   the   word   go.
Who  else  but  an  Abraham  would
demolish  the  household  idols  and
then    forsake    birthplace,     native
country, and father's hearth to go to
an as yet unseen and unamed place?
Only  some  Hebrew  drunk  on  the
liquor of monotheism.

Having  in  principle  renounced  a
multiplicity of gods it was fairly easy
to   carry   that   conviction   over   to
other realms. This may explain the
prominence of Jews in the theoreti-
cal    sciences,    for    here    too    all-
embracing   validity   based   on   one
theory  has  to  be  shown.  Take  the
way  Jews  have  described  the  cos-
mos.. Alah echad, veshimcha echad,
urni  keamcha Yisrael, You a.Ie one,
and  your  name  is  one,  and who  is
like  your  people  Israel.  If  God  is
one then Israel as a people must be
One too.

The  Sfeem¢  prayer's  influence  is
so  pervasive  that  one  takes  it  for
granted.  When  we  say:   `Hear,   0
Israel,  the  Lord  is  our  God,  the
Lord is One', whom are we addres-
sing, Him or ourselves? The former
borders   on   a  divine  chz{fapczfe,   so
clearly we must have been talking to
ourselves all those years. The point
of this affirmation is that the collec-
tivity of Jews,  Israel, is called upon
to bear witness to the unity of God
and in dedicating themselves to the
advancement   of   this   remarkable
idea, to emulate Him. As remarka-
ble as the idea may be. We must not
mistake  a  devout  aspiration  for  a
neaLi reality.

When   Zionism   started   out,   its
hallmark was a rigorous, sometimes
brutally    frank,    analysis    of    the
Jewish   condition.   I   may   now  be
unwise  to  go  against the prev.ailing
piety, but in the name of honesty it
must be stated: we are not one! May
my  Zionism  protect  me  for  telling
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things as they are.
Seldom  in  our  long  history  have

the Jews been united. Worse, during
most  periods  we  have  been  quite
ugly in our intolerance of `mistaken'
factions,  literally  reading  them  out
Of Jewry.

The     stories     of    Korach     and
Jeroboam    Ben    Nevat    and    the
Samaritans in the Bible, and later in
the   post-Biblical   period,   conflicts
with  the  Karaites,  of  Cfeczsz.dz.;7t  and
Adz.f#czgdz.77z  betraying  each  other  to
the  Czar's  officials,  and  schisms  of
much  more  recent  vintage  all  indi-
cate that unity was more frequently
a chimera than a constant in Jewish
history.   Religion  can  serve  as  the
breeding ground of sheer hatred in
our  times  too.  An  appalling  exam-
ple,

The   Holocaust   was   a   good
thing,   because   God  cut  off  the
gangrenous   arm   of   the   Jewish
people.  Jews  do  not  realize  how
good  God  is.  If He  hadn't  done
that,   the   whole   Jewish   people
would have died.  So there was an
operation.
(Menahem Mendel Schneerson -
the    Lubavitcher    Rebbe    -    in
Emunah u Madah (Faith and Sci-
e#cc/ Jerusalem,1980).
Unity   has   been   a  hope   rather

than   a   reality   and   only   miracles
bring  about  an  occasional  rapport.
Miracles   cannot   be   programmed,
only   hoped   for   and   unsupported
hopes are the province of believers.
Yet even they seek assurances. With
the  Egyptians  in  hot  pursuit,  the
Red   Sea  would  not  split  for  the
ancient  Israelites.   No  miracle  was
forthcoming    until    the    Israelites
demonstrated     their    faith,     until
Nachshon  Ben  Aminadav  put  his
fist in the water and became the first
amphibious Jew.  His was a genuine
leap of faith which depended on the
triumph  of  hope  over  experience.
When  the  rest  of the Israelites fol-
lowed him it was out of a temporary
belief in  miracles.  Miracles  are  the
province   of  timid   optimists   who,
faced with  the need to overcome a
radically    unacceptable    here-and-
now opt for a messiah or some other
form of divine intervention into the
historical  process.  Such  a  state  of
mind    evokes    a    Hebrew    word:
Cfecscd     which     is     rendered     as
cGrace'.

As  it happens,  we do not live in
an age of miracles. Just as we reject
the  debasing idea of a surgeon-god
lopping  off  the  Lubavitcher's  `gan-
grenous  arm  of the  Jewish  people'
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as  puerile  and  offensive,  we  know
that we have to be adult about mira-
cles.   But  uncomfortable  with  the
stance,  with  the  demands,  no  less
than with the grown-ups promise of
that order of things, we clutch at the
ordinary,  even  the  tawdry,  placing
them at our masthead.

In  1948,  Herzl's Jew.sfe Sfflfc was
achieved  in  the  fifty  years  he  had
alloted to the implementation of his
plan.  How uplifted was Jewish exis-
tence    everywhere    in    the    world
when,    after   2,000   years,   Jewish
sovereignty      was      re-established.
Then,  our  heads  held  high  as  we
walked among the gentiles, we had
the   good   grace  to  recite  as  one:
`. . .our mouth was filled with laugh-

ter   and   our  tongue  with   singing.
Then said they among the nations. . .
`the Lord has done great things with
these . . .we are rejoiced. . .' But even
those         great         things         were
accomplished    by    human    beings
working  for  the  goal  of  indepen-
dence.   While   God   was   implicitly
present   as   a  witness   at  the  cere-
mony,  He  was  not  a  signatory  to
Israel's    Declaration    of    Indepen-
dence.   Indeed   He   rates   only   an
oblique mention in it.

Today,   after  the   Lebanon  War,
somewhat  unkinder things  are  said
among       the       nations.       Jewish
responses, far from uniform,  divide
roughly    into    three     approaches:
religious    opportunists,    knee-jerk
apologists and pragmatic utopians.

In   an   article   in   7lfee   rz.777es   the
Chief Rabbi  ascribes the blame for
what  happened  in  Lebanon  to  an
`idolatrous belief in Israel's physical

invinciblity'.       Such       teleological
opportunism! When we lose we are
idolatrous.

Secondly,   defence   organizations
glance   anxiously   over   their   non-
Jewish  neighbour's  shoulder  as  he
reads  the  latest  embarrassment  in
the  Sz/#cZczy  Tz.77?cs.   They  specialize
as apologists for Vanunu and Israel,
Pollard and US Jewry,  Ronson and
British Jewry.

Thirdly, Zionists who want to use
the political process to achieve polit-
ical  goals  are  accused  of  divisive-
ness.   Clearly,   when   members   of
Pro-Zion   face   up   to   `embarrass-
ments', insist on elections,  they are
guilty of both a pragmatic and a uto-
pian approach. To do this they seek
coalitions  with  those  who  wish  to
return  to  a  sane,  humanist,  univer-
salist   Zionism.    Rejecting   Begin's
grand annexation rhetoric, Sharon's

slam-bang jingoism,  they opt for a
policy  of  another  school,   nurture
hopes of another Arab prepared to
live   alongside   us.    Such   was   the
Zionism    which   miracle-less   built
Israel. The cfecz/#fzz.in used to sing a
Cfecz#ztkczfe song `There was no mira-
cle,/ Nor  did we find  a jar of pure
olive  oil./  Our  picks  struck  sparks
from the hard rocks,/ And there was
light'.

In   June   of   1967,   to   celebrate
Jerusalem's reunification we recited
another  Psalm:  `Jerusalem  that  are
builded   as  a  city  that  is  compact
together.  Where  the  tributes  went
up,  even  as the tribes  of the Lord'.
It  all  seemed  so  ordinary  then,  we
were     still     compacted     together.
Neither  stones  nor  tear  gas  cannis-
ters    were    thrown.    Those    who
refrained from military duties elect-
ing  to  pray  quietly  and  those  who
had fought and bled were still, com-
pacted  together. The  ko/c/ had  not
been    turned    yet    into    another
monapoly or a.mother chasidic shtib-
bc/.  Men and women could walk up
to  the  Western  Wall  together  hug-
ging each other in just enough love
to make it religion.

As  noted  above,  there  is  some-
thing in monotheism that imposes a
notion  that  the Jews,  too,  must  be
as     One.     In     Hebrew,     one     of
Jerusalem's  names  `Sfe¢/em',  mean-
ing   whole,   is   close   to   `Sfe¢/om',
peace.    God's   unity   implies   that
Israel  must be  as  compact  as when
`the tribes went up'. When this logic

is  carried  czd  czbswrdc4m,   as  can  be
seen in an example from the distant
past in the  example  of the tribe of
Benjamin, it means that one makes
war to ensure peace. The last three
chapters  of the book of Josfez{a tell
the    story    of    the    concubine    in
Gibeah  and  its  aftermath.  It  illus-
trates an episode of internal conflict
among  the  tribes  and  supra-tribal
pressures on Benjamin.

First  the  tribes  got  together  to
punish  Benjamin  because  the  men
of Gibeah which was a town within
its borders had misbehaved.

Then the Israelites made a vow to
excommunicate    Benjamin.     Only
later  did  they  realize  that  excom-
munication breaks the system `And
the  people  ...  sat  before  God  and
lifted their voices and wept sore:  ...
"0 Lord, the God of Israel, why is
this   come   to  pass  in   Israel,   that
there should be today one tribe lack-
ing?„

There  are  lessons  here for  all  of
Continued on next page
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us. There is the inescapable conclu-
sion that all along unity was a go¢
not  an  accomplished /tzcf.  There  is
also  a  call  to  neutralize  the zeal  of
those who in the name of unity prac-
tise near-genocide, as in the case of
Benjamin, make excuses for it, as in
the case of the Lubavitcher, or prac-
tise  the  stra.tegies  of  exclusion,  as
the orthodox rabbinate would do in
the case of Ethiopian Jews, wives of
Russian   o/j.in   and   conversions   or
marriages conducted by any author-
ity other than their own.

Yet  despite  living  in  what  Emil
Fackenheim     describes     as     `The
heroic  age  of Judaism - the  era of
the  State',   some  Jews  prefer  the
ordinary.  Suddenly, so it seems, the
age  of  miracles  is  replaced  by  the
pedestrian  wasteland. The  greatest
scandal   of  all   in   this   dismal  l^7E
ARE  NOT ONE  landscape,  is the
contest of Diaspora philanthropists
with  Israel  for  the  Jews whom  the
Soviet  authorities  permit  to  leave
on Israeli visas.a

Herzl's  genius  lay  in  his  concen-
trating    all    aspiration    and    every
effort  to  one  end,  a  Jewish  home-
land    recognised    in    the    law    of
nations.  His  singlemindedness  out-
lives him and remains to bedevil us.
It  was  his  genius  of  simplification,
discarding such nuances as just what
kind  of  a  state  it  would  be,  that
made   it   possible   for   Zionists   to
work in  tandem,  agreeing to  disag-
ree.  The  World  Zionist  Organiza-
tion chose not to answer a series of
questions  about  the  Jewish  State.
Would it be universal or particularis-
tic? Would  it  sanctify  private  prop-
erty   or   egalitarianism?   Should   it
adhere   to   fecz/czcfeafe,do   some   fine-
tuning or revamp Jewish life totally,
discarding  the  old  ways?  All  these
positions had supporters but no one
called  the  question.   For  six  years
after its establishment there was, if
not  true  unity,  a  tacit  truce  in  the
WZO.

Indeed, soon after Herzl's enorm-
ous  prestige  had  carried  the   day,
sweeping  aside  `divisive  and  paroc-
hial'  programmes  in  favour  of  the
unitarian  B¢s/c  Progrczmmc,   politi-
cal parties emerged in the WZO.  It
is    these    questions,    unasked    by
Herzl,  that may show us if now, 90
years  later,  the  time  has  come  to
declaim as he did: `We are a People,
one People!'  If we require  a prece-
dent to examine the less than unani-
mous   vow   pap#/!.   of   the   Zionist
stance we can look to Chaim Weiz-

mann. Along with Leo Motzkin he
founded  the  `democratic fraction'  a
radical opposition faction at Zionist
Congresses.   Not  overawed  by  the
stature of Herzl who was autocratic
they  demanded  democratization  of
Zionist institutions.

We stand in the tradition of divi-
sion.  At  each  of  the  Zionist  Con-
gresses  since  the  establishment  of
Israel the real division of the house,
both  literally  and  figuratively,  has
been not the rift between right and
left  but  between  Israelis  and  over-
seas Zionists. The former carry the
flag for ¢/I.);¢fe while the latter recite
`next   year   in   Jerusalem'   only   to

remain   stubbornly   in   Britain   or
America  for  one  more  year.  Hillel
Halkin   addresses  this  dilemma,   in
what would  appear  to  be  almost  a
difference of genes between us:

The  wind  has  died  down,  and
now that I look out the window I
can  see that the cfeczmsz.# has bro-
ken  because  the  dust  from  the
quarry  at  Shfeya is  blowing  back
the  other way,  eastward  before  a
sea breeze. We'll open all the win-
dows  to  let  the  house  cool  off -
perhaps there will even be a touch
of rain,  the  year's  first.  We'll run
out  into  it  with  our  palms  up  to
catch  the  drops,  excited  by  the
novelty  of them but  the  seeds in
the ground will keep calmer. They
will  send  a  few  green  spies  into
the  brown  world  above  and  lay
low  a  little  longer  because  they
know    that    there   can   still   be
another month of drought before
the real rains come in November
and that it can be fatal to commit
themselves  until then.  Don't give
in  to  that  first  wet  enthusiasm,
their experience warns them, and
they  don't.  Well,  they're  weather-
wiser than we, and why not? They
stayed behind when we went into
exile.  (Hillel Halkin, Leffcrs fo ¢#

Ameri.can Jewish Friend)
While  Jews  are  no  more  united

today  than  they  ever  were,  while
religion    has    been    implicated   in
major trangressions against `making
us  love  one  another'   and  Zionist
Congresses  have  been  shown to  be
arenas  for  argument,  one  wonders
whether Amos didn't point us in the
right direction after all.

Will   two   walk   together   except
they have agreed? Yes, if they have
agreed to engage in the excercise of
agreeing to argue.

Come let us argue.
Ammon Hadeiry  served  in  the  Palmach  and
was  a  f;ounder  member  of  Kibbutz  Gesher
Haziv.  He is the editor of Forum andTfu+z;ot
Yisrael.
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FINDING
THE

MEANING
IN

SUFFERING
F. S.  Heilbronn

He  was  despised  and fiorscken
Of men -a man Of palms, and
acquainted  with  disease  - but
I.e was wounded because Of our
transgressions, he was crushed
because Of our iniquities - yet it
pleased the  Ijord to  crush him
by  disease;  to   see  if  his  soul
would offer itself in restitndon -
that  the  purpose  Of  the  Ijord
might prosper by his hand.

Isaiah: Cha|Iter 53 .

SUFFERIN G ,      WHETHE R
physical, emotional, mental or
spiritual   has   no   one   simple

Cause.
It can be a direct or indirect con-

sequence  of our  own  folly,  neglect
or evil actions. In that case it can be
first a punishing and then a teaching
experience.   If  we   can   be   honest
with ourselves it can  be  recognised
for what it is. And if we repent and
take  positive  action,  strengthening
of the character can result.

On  the  other  hand,  suffering,  in
the form of torture and persecution,
can be the result of a person's own
spiritual   integrity   driving   him   to
stand up and speak out against the
evil  that  he  sees  around  him,  and
being martyred for that integrity of
purpose.  That  man - the  `Prisoner
of Conscience' - knows also why he
suffers  but  has  the  spirit  to  trans-
cend his suffering.

But  there  are  others  who  suffer,
and know not why they suffer. They
are victims of circumstances beyond
their control,  of crippling illness  of
natural disaster - of man's inhuman-
ity to man in all its horrible manifes-
tations.

How  can  they  find  strength  to
bear their anguish?  Some can pray,
as did Levi Yitzhak of Berditchev:

I do not beg you to reveal to me
the  secret of your ways - I could
not   bear  it.   But  show  me   one
thing,  show  it  more  clearly  and
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more  deeply.  Show me what this,
which  is  happening  at  this  very
moment,  means  to  me,  what  it
demands  of me,  what  you,  Lord
of  the  World,  are  telling  me  by
way  of  it.  It  is  not  why  I  suffer
that   I   wish   to   know,   but   only
whether I suffer for your sake.
And then, in meditation, peace of

soul may be found.
But  others  may  need  the  skilled

counselling   of   a   therapist.   Faced
with   real   suffering,   how   can   a
therapist prepare his tools? On what
resources can he draw?

Religion  is  a  commitment  to  a
way  of  life  and  an  encounter  with
the    Holy.    It    is    not    a    therapy.
Nevertheless,   it  has  something  of
vital   importance   to   any   form   of
spiritual  psychotherapy  where  the
anguish  and  suffering  stem  from  a
sense of meaningless alienation.

Central to Judaism is the continu-
ing argument between focz/¢cfe¢fe and
czgged¢fe - the law or ethical impera-
tive   on   the   one   hand,   and   the
legend or myth that illuminates it on
the other. The law speaks to the con-
scious   in   Man   while   the   myth
nourishes his unconscious self. Both
have their place in healing.

H¢/czcfoczfe,  the  law,  is  exemplified
in  healing  through  the  concept  of
personal   responsibility  for  choice,
and  this  is  derived  from  the  great
commandment             given             in
Deuteronomy ch.  30 v.  19:

I have set before you this day life
and   death,   blessing   and   curse,
therefore  CHOOSE life that you
may  live - you  and your  descen-
dants.

DrT¢£ektsoyrs:er:nk°]fc::gt°et:Letr:Pnye:hoa:
his   experience   in  the  Nazi  death
camps  and  his  teaching  that  even
there  the  one  freedom  that  could
not  be  denied  was  the  freedom  to
choose one's attitudes in the face of
one's   circumstances.   Echoing   the
Rabbi of Berditchev, he maintained
his  faith.  When  asked  how,  in  the
face   of   suffering,   he   could   still
believe in God, he turned the ques-
tion   around   and   asked   another:
`How can we afford to deny the exis-

tence of God in a World full of suf-
fering? If there were no meaning, if
this World was a matter of chance, a
giant joke, then suffering would be
unbearable'.  At the  core  of his  sys-
tern  is  the  belief that  God  is  man-
ifest  in  the  Universe  as  `Logos'  or
`Ultimate Meaning'.  Only by invest-
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ing our lives and circumstances with
personal  meaning  can  suffering  be
overcome.

Aggczd¢fe,    the   myth,   has   been
explored by a number of therapists.
Notable     amongst    these     is     Dr.
Roberto   Assagioli,   and   his   work
on       the       `guided       day-dream'2
demonstrates     how     a     therapist,
standing firmly in his own religious
tradition,  can  universalise  the prin-
ciples  of its  myth  and  use  them  to
help  another  person,  whatever  his
faith, find healing from within.  It is
unfortunate   that  the  word   `myth'
has  been  so  misused,  even  abused.
Used  correctly,  it  is  the  expression
of eternal and spiritual truth in the
form of an archetypal drama.   It has
tremendous potential for healing.

The    `Suffering   Servant'   is    an
archetypal figure that lends itself to
such healing.  First met in Isaiah,  it
appears again in the book of Job. In
kczbbcz/I.sf  symbolism   it   appears   as
the   `M.sftzr',   the   hidden   saint   of
whom there are said to be thirty six
in   every   generation   who   are   the
foundation  of  the  world  and  who
bear its suffering on their shoulders.

The nineteenth century American
Jewish poet, Emma Lazarus, is best
known  for  her  poem  inscribed  on
the  Statue  of Liberty with  its  com-
passionate and immortal words:

Give me your tired, your poor,
your huddled masses yearning to
breathe free, the wretched refuse
of your teeming shore. Send these
the  homeless,  tempest  tossed  to
me,  I  lift up my lamp beside the
golden door.

Less well known is her poem that
interpreted the `suffering servant' as
the archetype of KCJ¢/ yz.srcze/ - the
spirit of the Jewish people. Within it
are  found  echoes  also  of  another
legend,   the   concept   of   the   soul
before birth being shown the secrets
of creation and then having an angel
blot out the memory completely.

This    in.ost    powerfully    moving
poem asserts:

I saw in dream the spirits unbegot
Veiled,    floating   phantoms,   lost   in

twilight space:
For   one   the   hour   had   struck,   he

paused; the place
Rang with an awful Voice:

`Soul, choose thy lot!

Two paths are offered; that, in velvet-
flower'

Slopes easily to every earthly prize.
Follow  the  multitude  and  bind  thine

eyes,
Thou  and  thy  sons'  sons  shall  have

peace with power.

This  narrow  track  skirts  the  abysmal
Ver8e'

Here shalt thou stumble, totter, weep
and bleed,

All  men  shall  hate  and  hound  thee
and thy seed,

Thy portion be the wound, the stripe,
the courage.

But  in  thy hand  I  place  my lamp for
light,

Thy blood  shall be the witness of my
Law'

Choose now for all the ages!
Then I saw

The   unveiled   spirit,   grown   divinely
bright,

Choose  the  grim  path.  He  turned,  I
knew full well

The     pale,     great     martyr-forehead
shadowy curled ,

The  glowing eyes that had renounced
the world

Disgraced,         despised,         immortal
Yisroel.

Such  a  poetic  expression  of  the
myth lends itself well to adaptation
for  use  within  the  framework  of a
guided  day-dream.  The  technique
calls  for  the  therapist  to  relax  his
patient deeply and then suggest the
outline   of  a  journey.   In  this   the
patient's centre of normal individual
consciousness   is   symbolised   as   a
traveller who seeks out a `wise coun-
sellor'    who    represents    his    own
superconscious higher self of which
he is normally unaware. The patient
would   draw  from   his   higher   self
those    symbols    and    details    that
would   guide   his   consciousness   to
find   meaning   in   his   predicament
and thus find healing.

The following passage is my adap-
tation of the symbols used in Emma
Lazarus' poem to create the core of
a guided  day-dream.  It is intended
to  illustrate the  process by which  a
myth  may be harnessed to healing,
and is abstracted from the complete
text.3

And once  more the Wise Person
draws back a curtain, and as though
in   dream   you   see   back   to   the
moment  before  birth,  before  your
soul  entered  your body,  before the
angel  of blessed  forgetfulness  blot-
ted out the memory  of your life in
spirit.

And for a moment you remember
the  great  Voice  that  rang  through
heaven as it commanded you:

`Soul - Choose thy lot -
Two loaves are set before you for

your journey.
The Bread of Happiness and the

Bread of Sorrow.
Cut what you will from each and

they     shall     be     for     sustenance
throughout your life.

Continued on next page
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What  you  cut  from  the first will
bring you peace and plenty - other
people's  love  for  you  and  all  your
wants   satisfied.   You   will   walk   a
broad and easy way to every earthly
prize.  Cut what you will  and put it
in your knapsack.

What  you  cut  from  the  second
will bring you pain and sorrow. You
will   be   misunderstood   and   know
loneliness.  You  will  walk  a  narrow
way along a rocky precipice and on
it you will stumble, totter, weep and
bleed.

But in your hand I will place my
lamp  for  light.  Your blood  shall  be
the witness of my law, your tears the
witness of my love.

And  you  will  know  compassion,
and find within, an inner strength to
love and serve. For the wings of my
Presence  will  be  ever  over  you  to
sustain you and protect you.

Cut  what  you  will  and  put  it  in
your knapsack.

Now  you  know  what  you  chose
and why  you  chose - the  first free
choice  in  a  life  where  still  you  can
and must choose.

The   Meaning   and   Purpose   of
your life grows clear.

And now you know that you are
at home  in  the Universe - You are
Infinite    -   and    Eternal    and    at
Peacel
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THE UNIQUE BRIDGE

KTEEEH[LD#H
Michael  Morris

THE  WIDENING  CHASMS
in  Israeli  Society  are  causing
increasing    alarm    to    Jews

throughout   the   world.   Indeed,   I
believe   that   Israel   cannot   afford
peace with its neighbours - remove
the  external  threat  and the country
might tear itself apart.

The alarm at the increasing bitter-
ness  of the  internal  strife  is  shared
by many Israelis. That is why one of
the   prizes  given  this  year  by  the
Speaker  of  the  Israeli  K77esscJ  for
the  promotion  of  a  higher  `quality
of life' is so deeply signiicicant.

It  has  been  awarded  to  Kz.bb#fz
Kcfwrczfe    `for   the   promotion   and
encouragement   of  patience,   toler-
ance,    mutual    respect    and   good
neighbourliness, both in theory and
in    practice'.    Behind    this    lies    a
remarkable story.

Keturah  is  z\  unique  kibbutz.  Its
members   include   some   who   are
intensely  religious  while  others  are
not at all. They live together with a
common purpose, which for some is
based on their religious faith, while
others      have      a      historical      or
nationalistic   approach.   The   com-
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mom   factor   is   their   fundamental
love of Israel.

Kcfwrfl!fe  is  situated  in  the  South-
ern A7i¢t;aft about 25 miles north of
Ez./¢f (half an hour in the bus).  It is
one  of  ten   kz.bbwfzz.in  in  the  area
including   LOJ¢77   and  yczfec/  set   up
more recently by the Reform Move-
ment.  Kcfwrtzfe's  fields  run  down  to
the Jordan border - the frontier lies
at  the  lowest  point  of  the Artzv¢fe
valley.  Surrounded  by  the  desolate
sand  and  rock  of  the  desert  with
magnificent views  of the Jordanian
mountains,  it  is  a  charming  place
with  its  gardens  and  plantations  of
date  palms,  mangos  and  pomelos,
melons    and    onions    and    a   fine
experimental  orchard  where  more
than  100 new varieties of fruit trees
are  on  trial  to  see  how  they  will
thrive  in  the  desert  environment.
The  summers  are  hot,  sometimes
very  hot,  but  bearable  in  the  dry
atmosphere - a shirt will  dry in an
hour  -  and  all  the  houses  are  air-
conditioned.   The   excellent   swim-
ming pool is well  patronised  in  the
afternoons  and  on  Sfoczbbczf -  from
Independence     Day     till     Sz.777cfe¢f
rorczfe  in  the  Israeli  tradition - and
the water supply is sufficient to per-
mit the babies'  paddling pool to be
refilled daily.  In the winter it can be
chilly.   On  my  last  visit  we  had  a
sandstorm and two hail storms - the
first,   they   said,   since   Moses   left
Egypt.

The  cfoczverz.77t  rise  at  4.30  am  in
the  summer  months  to  make  the
most  of  the  cooler  hours.  By  the
early  afternoon  most  have  finished
work for the day but the cows -over
200  of  them  -  have  to  be  milked
every  8  hours  and there are  always
plenty of other chores, and commit-
tee meetings.

Kefztrtzfe  was  established  in  1973
by   a   group   from   the   American
Youth Movement, Young Judea. At
present  there  are  about  120  mem-
bers and candidates - most of whom
are in their 20s and 30s -and more
than  60  children,  of whom the  old-
est   is   12.   About   a   third   of   the
chczverz.in  are   Israeli-born   -  some
from   the   scout   movement,   some
from  other kz.bbztfz!.in.  The  remain-
ing    two    thirds    are    immigrants,
mainly from the USA but also from
Britain, France, Switzerland, Spain,
Canada,     Australia     and     South
Africa.

The founders of the kz.bbz/fz had a
vision:     to     establish     a     positive
relationship            between            the
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traditionalist  and the  non-religious.
In Kcfzt;'czfe the kitchen is kosfecr and
there is a synagogue. The Sfeczbbczf is
strictly   observed   in   all   the   com-
munal    activities:    the    cows    are
milked  but  no  work  is  done  in  the
fields and the dishes are not washed
until after dark.  On the other hand,
what   a  member  does  in  his  own
house,  in  his  own  time,  is  his  own
business.  No-one  will  interfere.  At
Passover,  some  of  the  houses  are
scrubbed  from  top  to  bottom  and
every  trace  of cfeczmcfz  is  removed.
In others, no action is taken.

It  is  typical,  therefore,  that  the
synagogue   building   also   contains
the library - well stocked with both
religious and secular literature - and
the TV Room. It serves as the Com-
munity  Centre  -  for  seminars  and
adult education, for drama and con-
certs,  for  `czsLfc/of'  (assemblies)  and
`meszbof'  (parties) - although in the

climate   of   the   47~¢i;flfe   these   are
often held out of doors.

The   liturgy   is   along   traditional
Asfeke7®¢zz.   lines   and   is   of   course
entirely  in  Hebrew.   But  men  and
women sit together and women may
be called to the ror¢fe. The standard
of decorum is high - more reminis-
cent     of    Reform     than     United
Synagogue congregations.  I suspect
that  many  of  the  kz.bbztfz#z.ks  hail
from American Conservatism.

Local `mz.#feczgz.m'  (customs) - are
of course developing and the Ritual
Committee is very active. The scdcr,
for  example,  though  based  on  the
traditional H¢ggedczfe, usually incor-
porates some significant innovation.
This    year    there    was    a    major
emphasis on the variety of Passover
traditions     among     Jewish     com-
munities  in  different  parts  of  the
world.  The  celebration  is  not  too
serious: there was great joy in listing
ten plagues which currently torment
the cfeaverz.in !

I   am   not   aware   of  any   active
Reform  element  in  the  kJbbztfz  -
hardly   surprising  with   Lofcz#   and
yflfee/   close   by   -   but   it   is   fully
accepted that Judaism must be prog-
ressive - with a small `p' - and that
Progressive Judaism - with a capital
`P' -has its contribution to make.

All   the   cfeczverz.in   are   Jews   and
include a number of converts - con-
verted   abroad   or   by   the   Israeli
authorities. Some of these hold high
positions.

This   balanced   approach   stems
from the philosphy of Young Judea,
a   youth   movement   which   is   not

identified with any political party or
religious group. The Movement sees
in Judaism  an  amalgam of religion,
culture   and   nationalism   and   the
founders  of  Kcfwrczfo  have  tried  to
build on this philosophy in order to
bring to the country - at present so
divided  between  the  religious  and
non-religious     -     an     alternative
approach   which   could   lead   to   a
more harmonious society.

The central point in the relation-
ship between the religious and non-
religious at Kcfztrczfe is therefore not
in   the   domain   of   ceremonial   or
ritual  although  they  are  important.
It is in the effort to create a joint life
for all the ch¢i;erg.in, whether religi-
ous   or   not.  They  are   seeking  to
establish    within    the    disciplines,
essential   for   the   success   of   any
enterprise  for  communal  living,  a
system of common values based on
their common heritage.

In  the  opinion  of  the  cfeczvcrz.in,
the great threat to the achievement
of their vision is not religious polari-
sation or fundamentalist opposition

. but  apathy  and  spiritual emptiness.
They have therefore embarked on a
study   programme   which   includes
study   of   the   Jewish    sources    in
theoretical    and    practical    terms.
Practical   questions   arise   because
they  are  Jews  and  Israelis  irrespec-
tive  of  the  nature  of  their  attach-
ment  to  or  detachment  from religi-
ous    observance.    In    formulating
their response, they try to apply the
traditional values of Judaism to the
situation of the modern kz.bbwfz.

This is also the line which guides
the  kz.bbz4fz in the education of the
children:  emphasis on the origins of
Israel in terms of its spiritual values
as a basis for freedom of choice and
mutual respect.

The award of the Speaker's Prize
has given Kcfz{r¢fe considerable pub-
licity   in   the   Israeli   press   and   on
radio     and     television     and     the
chaverim Of Keturah haNe rezison to
be pleased with their achievements.
Hard   work   has   brought  material
rewards  and the  emphasis on toler-
ance  has  created  a  stable commun-
ity in which they bring up their chil-
dren with pride in their heritage.

Michael  Morris  was  born  in  Glasgow  and
worked for many years  as  a Civil  Servant.  A
founder  member  of the  New  North  London
Synagogue,  he is active in the Masorti Associ-
ation.  He has a son who lives on Keturah.
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OUTREACH
OR

suictDE
Sir

YOUR   EXCELLENT  EDI-
torial        concerning        out-
marr±aLge         (Manna         17)

highlights  a  major  problem  within
Anglo-Jewry    that    has    received
much superficial  condemnation  but
little serious treatment.

As  you  suggest,  there  is  a  great
need to reach out to the thousands
of   Jews   who   have   married   out,
rather     than     dismiss     them     as
automatically lost and blithely urge
our shrinking community to huddle
closer together.
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On the contrary, outmarried Jews
are  not  necessarily  lost  if  we  take
care   to   keep   them  in   our  midst.
There is much we can do if we really
want to tackle the problem:

.     1)   remind   the   Jewish   partners
that they are still Jewish and are still
welcome  to  participate in  our com-
munities;

2)   offer  conversion  to  the  non-
Jewish    partners    who    might    be
genuinely interested if encouraged;

3)     encourage    the    non-Jewish
partners   at   least   to   attend   occa-
sional  services  and  social  events  if
they do not wish to convert, and run
special    `Introduction   to   Judaism'
courses for them;

4)  provide  Jewish  education  for
the     children     of     outmarriages,
including     those     of     non-Jewish
mothers  so  that  they  at  least  grow
up   philo-Jewish   and   with   some
knowledge of their Jewish roots.

There is no doubt that many out-
married  couples  would  welcome  a
chance to re-enter the Jewish world:
a       recent       evening       held       at
Maidenhead   Synagogue   for   such
families    not    only    attracted    an
enormous  response  locally but also
couples  in  London  and  Ilford  who
had heard about it through friends.

We  examined  together  the prob-
lems they faced - from engagement
to burial - and difficulties with their
families, their children and between
themselves. The object was to share
experiences  and to  look at possible
solutions.

The  Jewish  partners  were  only
too pleased to renew their links with
Jewish  life,  while  their  non-Jewish
spouses  appreciated  the  opportun-
ity  to  discuss  such  matters  openly
and sympathetically.

No  doubt  there  will  be  nervous
reactions  to  the  above  -  whether
through  fear  of being  swamped by
converts - unlikely - or fear of what
the orthodox will say - it's not pleas-
ant  now  anyway  -  or  fear  of  the
extra work involved - surely worth
it.

Responsibility   for   an   outreach
campaign  would  lie  primarily  with
rabbis,  but their councils  and  com-
munities would need  to play a sup-
porting role. The nature of the crisis
is so great that not to respond would
virtually be suicidal.

Rabbi Jonathan Romain,
Maidenhead, Berkshire.

sR
TENSION

AND
AN7rfeHy

ABBI  MARMUR  SPEAK-
ing       from       the       North
American      scene      (A4cz#7icz

J7)  is  in  the  best  position  to  com-
ment on the strengths and weakness-
es of the Conservative and Reforin
Movements    there.    I,    a    British
Reform  Rabbi,  and  a  member  of
the American Conservative Rabbin-
ical  Association   and   a  student  of
that movement, can only offer some
comments from afar.

At   best   a   religious   movement,
irrespective      of      the      type      of
synagogue service it runs, is judged
on its clearly stated theological and
practical programme. To leave these
matters  undefined  quickly  leads  to
minimalism  and  the  movement  in
question could even legitimately be
charged  with  deliberate  vagueness
because it may be interpreted as try-
ing to be all things to all people.

The      American      Conservative
Movement   has   clearly   committed
itself to the fecI/acfoczfo,  but not a rigid
unchanging  fecz/czcfe¢fe.  Accepting  as
it   does   an   historical   approach  to
Jewish  sources,   both  Biblical   and
post-Biblical,   it  rejects  fundamen-
talism   and   is   `progressive'   in   its
halachic  rcsfewvof.   But  its  Rabbini-
cal  Law  Committee  both  consults
all rabbinical sources on a particular
subject  and publishes  them. This  it
has done in such key areas as Sfe4zb-
bczf  and  Kczsferz{f to  which  it  is  posi-
tively committed, to matters of per-
sonal status including marriage and
divorce and a host of other contem-
porary issues.  It  has  thus stated  its
credentials   although   I   note   with
interest that in the eastern USA, at
any rate, its services and rabbis have
become more `rightist'. At the same
time   by   its   agreement   to   ordain
women  as rabbis  and cantors it has
to  many  appeared  to  move  to  the
`left'.  There  is,  I  gather,  a  tension

within  the  American  Conservative
Movement  and  a  `rightist'  splinter
group  called  the  Union  for  Tradi-
tional   Conservative   Judaism   has
appeared.

However,  the  American  Reform
Movement,    the    UAHC,    which
Rabbi Marmur serves is, by his own
admission,  theologically  weak  and
has   a   tendency   to    anarchy.    Its
attitude  to  fe¢/czcfe¢fe  is  ambivalent

Continued on next page
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and at best, as I understand it, looks
to  the  fecz/czcfe¢fe  merely  as  a  `guide'
which  leaves  decision-making  in  a
highly subjective state.  It makes lit-
tle pretence to Shabbat a.nd Kashrut
observance.     Its     acceptance     as
Jewish     children     of     non-Jewish
mothers  possibly  contributes  to  its
swelling  numbers.  And  the  agree-
ment to  officiate at inter-marriages
by  a  goodly  number  of  its  rabbis
who are not subject to expulsion by
the CCAR is nothing short of scan-
dalous.

So American Reform has its prob-
lems   too.  They  are  more  serious
than  those  the  Conservatives  have
to face, and I do not recommend to
any  of  my  members  going  to  the
States to join its rariks.

What  lessons  can we  learn  from
all  this  in  the  RSGB?  Rabbi  Mar-
mur urges self-scrutiny but without
defining what areas he wants  us to
look at and what we should actually
do. He correctly condemns haziness
in  a  religious  movement  which  he
sees   especially   in   the   American
Conservative  Movement.  I  believe
haziness  applies  in  a  greater  mea-
sure'. to  the  RSGB,  where  inciden-
tally our practices are almost identi-
cal  with  the  Conservatives.  We  are
clear  when  it  comes  to  status  mat-
ters -Who is a Jew, divorce, conver-
sion.

But  in  spite  of  pamphlets  from
the RSGB and `official' standards at
synagogue,   a   pall   of  haze   hangs
over the a.tea.s Of Shabbat and kash-
r#f  as  two  examples  in  the  Move-
ment. I return to these two subjects
not because I believe them to be the
be-all  and  end-all  of Judaism.  But
they  are  tests  of  daily  and  weekly
commitment.

Furthermore,       few       scholarly
/esfe%vo£ (rabbinical  decisions)  have
been  issued  by  the  Rabbis'  Assem-
bly or even taken over from foreign
scholars, which maybe betokens an
ambivalence even to a  `progressive'
tfeczJczchczfe.  I submit that the majority
6f Reform Jews would be hard pres-
sed  to  outline  the  British  Reform
programme   beyond   cliches   about
mixed    seating    and    a    `modern'
Judaism.

All    centrist    movements    suffer
from  tension  between  the  left  and
right.  But  I  am  confident  that  the
American  Conservative  Movement
will   resolve   its   `problems',   which
have  been going on for some years
now,   hopefully  to   its  own   enrich-
ment.  I  certainly  do  not predict its
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break-up.

Rabbi Michael Leigh
Stanmore, Middlesex.

+*+*+++++*++++++++

`HAZY'sR
ABBI MARMUR
(Mcz#77¢  17)  made a number
of   telling   comparisons   be-

tween the Conservative and Reform
movements in North America. But I
wonder  if,  in  drawing  attention  to
the      `malaise      in      Conservative
Judaism'  he has not unwittingly hit
the head of a different nail.

In the first place he criticises the
Conservatives   because   they   have
become     neo-Orthodox     -     little
English in services, etc -and points
to American Reform as being much
more to the liking of British Reform
members. I must say that over many
years  of  attending  the  services  of
both American movements,  includ-
ing  that  of  Rabbi  Marmur's  own
synagogue  in  Toronto,  that  is  cer-
tainly not my view.

However,  having  advanced  that
opinion,  Rabbi  Marmur  then  con-
cluded that since American Reform
and British  Liberal  are  similar,  the
division      between      Liberal     and
British Reform is `artificial'.  Maybe
this is the conclusion one reaches by
comparing  how  often  one  wears  a
k!.pp¢fe  in  the  Stew/ building,  or  the
degree  of  personal  observance  by
members  and  rabbis.  But,  to  take
one fundamental issue alone,  if the
comparison  is  made  on  Who  is  a
Jew   then   American   Conservative
and  British  Reforms  stand  on  one
side of the gulf ,  along with most of
world     Jewry,     while     American
Reform  and  British  Liberal  stand
on the other side. And that is not an
artificial division.

Rabbi  Marmur's  second  criticism
of  the   Conservative   movement  is
that  it is  `hazy'. To  an  extent this is
true,  as  indeed  it  must  be  for  any
religious body which tries to adopt a
`middle-of-the-road'  stance,  and  in

America    the    Conservatives    are
genuinely   in   that   position.   Then
how much  more hazy is the  British
Reform  indistinguishable  from  US
Conservative,    and    at    the    other
those which almost fall into the US
Reform  framework.   If  the  RSGB

can   operate  successfully  then  the
`hazy'  hypothesis  is  disproved.  But

if Rabbi Marmur is right, the RSGB
in its present form is doomed.

S.M. Budd
Edgware, Middlesex.

*+++++++++++*+++*+
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sA
FTER   RABBI  WOLFF'S
comments  in  last  autumn's
A4¢##cz,  I  felt  that  he  must

not be allowed the `last word' on cir-
cumcision.

The issue is far too important for
a few throw-away lines about prop-
aganda   or   barbarous   mutilation.
The case for not circumcising a male
Jewish  baby  rests  on  more  serious
grounds.  If the religious case is  `de-
cisive and unanswerable', its associ-
ation with 4000 years of shared prac-
tice with other cultures leads one to
wonder    what    is    so    specifically
Jewish about circumcision.  So does
the presence of uncircumcised Jews
in earlier generations. If Progressive
Judaism  believes  in  the  equality  of
the  sexes,   the  right  of  bclfmjJzvarfo
for girls  and the right of women to
become   rabbis,   what   is   there   to
mark   such   women   out   as   Jews?
Parents,     and     not     only     young
parents,  deserve the right to reflect
on this equality and not practise cir-
cumcision    on    their    sons.    Rabbi
Wolff 's assertions do little to encour-
age one in the belief that full equal-
ity has come.

Circumcision has enormous value
as a tradition. But should this tradi-
tion    remain   prescriptive   without
being questioned,  and should those
who  wish  to  raise  the  question  be
condemned out of hand?I

Alexander Cowan (Dr.)
Jesmond, Newcastle.
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HE  RECENT AGONY  OF

Tthe  Church  of England fillsme not only with anguish for
the  men  and women  involved,  but
with foreboding.  There  but for the
incomprehensible grace of God ....

We, too, wage a constant struggle
of trend  against tradition. We,  too,
hover  between  the  pull  of a broad
synagogue,  and  the  urge  to  define
more  rigid  doctrines.  And  the zeal
of   those   who   wish   to   turn   the
synagogue  into  a  branch  office  of
political pressure groups is manifest
in every mailing.

But  beyond  all  that,  one  cause
greater than all the others unites us.

In practising a Judaism that is suf-
ficiently confident to  meet and mix
with  modern  society,  above  all in  a
pastoral approach that seeks to put
understanding     first,     we     stand
together against those who strive to
recreate the 18th century ghetto.

Our  message  and  our  a.ttitudes
can alone keep the Jews in the mass
of Anglo-Jewry.

That  is why I believe in  a broad
synagogue.  And  dearly wish  to  see
an  even  broader  one  which  unites
the  ULPS,  RSGB,  and  Masorti  in
one   argumentative   but   powerful
movement.

FE=E£   EE   HE   EE  EE  EE  EE  EE  E£`

0NE OF THE GREATEST
mysteries of current Jewish
life    surrounds   the   World

Jewish Congress.
What  substance  lies  behind  that

grand facade? In whose name has it
a  right  to  speak? Yours  and  mine?
The whole of Anglo-Jewry, or little
bits  of French Jewry,  Dutch Jewry,
and American Jewry?

Alas,   more   so   even   than   that
other  global  institution,  the World
Zionist  Organisation,  and  our own
dear  Board  of  Deputies,  its  pater-

nity is  to  be  found with  Dr.  Gerry
Mander.

For decades it was no more than a
vehicle  for  propelling  the  late  Dr.
Nahum Goldmann on and off stage.
Today   it   does   the   same   for   the
American     spirits     magnate     Mr.
Edgar Bronfman.

The   trouble   with   such   pre-war
relics  is  that  they  enable  others  to
duck out of their responsibility.

And nowhere more so than across
the Channel. Most of the European
survivor   communities   suffer  from
lack  of  money  -  communally,  not
individually -and lack of rabbis.

The   rabbinic  problem   is   made
worse   by   the   importation   of   a
stream of Israeli yesfez.vczfe graduates
who  are  as learned  as they are pas-
torally  unfit  for  service  in  western
Europe.

The havoc they cause is dire  and
mostly hushed up.

And   because   this   whole   area
lacks   a   representative   body   with
clout,  the  future  can  promise  only
repeat disasters.

-EE;  iE  EE  EE  E£  EM  EE  i€  EE.  EE.A

BY    NAMING     PHYLLIS
Moss  I  take  a  special  plea-
sure.  in  breaking  the  Mcz737tcz

rule which guards the anonymity of
most of our salaried communal ser-
vants.

Up   there   in   her  A4¢7i7icz  House
eyrie,  she  dispenses  strong  coffee
and gentle comfort to nervous pro-
selytes, and strong coffee with stern
efficiency  to  every  one  else  from
Lionel Blue down.

The  reason why the  RSGB  Bcffe
Dz.#  is  held  in  such  total  respect  is
due to the wisdom of Lionel and the
discipline of Phyllis.

To  make  sense  of a  complicated
case  which  came  to  me  one  after-
noon, I had to see the precise word-
ing  of  a  decision  handed  down  by
the Court some ten years before.

I  rang  Phyllis  at  4  pin.  And  by
first  post  the  following  morning  a
photocopy of the decision was in my
pigeon hole.

Who  needs computers when you
can  have  Phyllis  Moss  to  run  your
office?

She  is  today  recovering  from  a
major coronary, and she knows how
much we  have  prayed  and wo.rried

for her.
My  remaining  prayer  is  that  she

may not succumb to the final danger
now  lurking in  wait  for her,  as  for
every one only a day over 45:

Being   pressed   into   premature
retirement.

Phyllis may at times need us like a
missing mz.kvcfe receipt.

We cannot do without her.

-HE   H5   H5   EE   EE   EE;   E£   EE   E£   EE

FOR  ONE  OF THE WORST
sights in Anglo-Jewry, turn off
the  Edinburgh  Road  at  the

northern tip of Newcastle.
A minute later brake by the walls

of a little Jewish cemetery.
Not  only  do they still bury those

who married out against the wall, to
proclaim  their  `sin'  to  all  posterity,
but in one small section used by our
Gateshead     brethren,     men     are
buried   on   one   side   of  the   path,
women  chastely  on  the other. And
no matter that most of them used to
be husband and wife.

If they practised in life what they
decree   for   the   dead,   they   could
never fulfil the first commandment.
And judging by the broods of little
children   which   crowd   the   pave-
ments  near the }Jesfez.vczfe,  they prac-
tise it with unceasing devotion.

Rabbi VIIIiam Wolff !.a m!.#isfer a/ rfac IVcwcas-
tle  Reform Synagogue.  He  previously  served
at  the West  London  Synagogue  under  Rabbi
Hugo  Gryn  and was  a  Fleet  Street journalist
before training f;or the rabbinate.



ini-i-t--
The Manor House
Society

The Man.o! H?u.se Sociay is.en arpbitioys cultural venture. Its aim is to bring a wide
rpnge of J.Swish c!lturel and iptellectual events of a high level within easy r:ach of a
large. audienc.e:  Regular  activities  include  concerts,-debates,  exhibiti6ns,  drama,
seminars and lectures.
Membership  of the  Society  gives  easy  access  to  the  many  amenities  of the  Sternberg
Centre  for Judaism,  the  largest Jewish  centre  in  Europe. These facilities  include  a  book-
shop,  library, coffee-shop, extensive grounds and tennis courts.  Membership also  brings
advance  information  about  events,  priority  booking  and  ticket  discounts  and  automatic
subscription to Mama.  Membership can  be on either an  individual or family basis.
Subscriptions are modest:

Single membership                          £12.50 perannum
Family membership                          £19.00 perannum
Seniorcitizen/studentsingle        £  9.50perannum
Seniorcitizen -family                      £12.50 perannum

Existing  subscribers to  Manna  may  deduct the  unexpired  portion  of their subscription  from  the
Manor House Society subscription.

FORTHCOMING EVENTS
Sunday llth January -Thursday 4th February 1988

MANOR  HOUSE COLLECTION -TWO YEARS  PROGRESS
An Exhibition of works from the Manor House Collection

Sunday 17th January 1988 -7.30 p.in.`Jewish Breakaway' -a guide to holiday places and Jewish connections
with  David Jacobs, Peter Levy and Israel Weinstock

Sunday 7th February 1988 -7.30 p.in.`Changing  Life Style and Career in  Middle Ylears' -

a seminar on overcoming the middle years cr.Isis
with  Rabbi William Wolff and  Professor Eugene Heimler

February 8th -March lst 1988
VERA KARol:Y PAINTINGS

Mondays -Thursdays:  10.00 a.in. -5.00 p.in.

Thursday 25th February 1988 -7.30 p.in.
Book Launch: `Jewish Ceremonial  Embroidery' -by Kathryn Salomon

followed  by an  illustrated  lecture  by the author

March 6th -March 29th 1988
EXHIBITION  OF WOFIKS BY CHAIM  STEPHENSON AND RUTH JACOBSON

Sundays:  11  a.in. -1  p.in. and 3 p.in. -5 p.in.
Mondays -Thursdays:  11.00 a.in. -4.00 p.in.

Evenings:  Mondays and Wednesdays:  7.30 p.in. -9.30 p.in.

Sunday 27th March 1988 3.00 p.in.
Chess Simul with Jonathan Speelman

Sunday 27th March 1988 7.30 p.in.`Living with an Artist' -a Lecture by Lynne Reid  Banks

Lunchtime Ftecitals
Spring  Series: Wednesdays -1.15  p.in. -2.00  p.in.

13th January                   loth  February
27th January                  24th  February

9th  March
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