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EDITORIAL

WE'LL PAY YOU NOT T0
PUBLISH

o:hd::JscA?0gsa[%:i:¥£Ja¥::%a:h:
helping  of  Orthodox  v  Progressive
polemics. This time it took the form
of an extended essay by Lord Jako-
bovits.

The   article,   sorrowful   and   self-
justifying in tone, described in some
detail  how  Lord  Jakobovits,  since
moving  `centre  stage'  in  the  Euro-
pean  rabbinate,  has  been  involved
in  trying to  reach  a rapprochement
with leaders of the Progressive com-
munity on matters of Jewish status.
The  article  spoke  of Lord  Jakobo-
vits' profound concern for the unity
of   the   Jewish   people,   hinted   at
terms  under  which   an   agreement
with  him  on  matters  of conversion
and  divorce  could  be  reached  and
indicated  consistent  and  unreason-
able  rejection  of  his  terms  by  the
Progressive community,  led by Sid-
ney Brichto minus his rabbinic title.

Needless  to  say,  the  story  of the
negotiations,    such    as   they   have
been,  looks  a  little  different  from
stage left!

One has to ask what purpose the
article       served.       A       spot       of
Progressive-bashing  may  well  have
been intended to strengthen loyalty
to the Orthodox community on the
eve  of  the  High  Holy  Days,  thus
ensuring that waverers would know
why they retain membership of the
United   Synagogue,    even   though
they  are  not  allowed  to  kiss  their
children within its premises.  It must
be wonderful to have the support of
the  Jcwz.sfe   Cfero#z.c/c  in   delivering
this  annual  anti-Progressive  messa-
ge.

But   is   anything   achieved   with
regard  to  the  implied  objective  of
the  article,  namely,  creating  com-
munal unity and combating division
on status matters? MANNA is con-
vinced that the answer to this ques-

tion is `No'. In fact, similar ventures
by Rabbi  Berkovits,  Rabbi Brichto
and others have proved to be hope-
lessly  counter-productive.   Nothing
but   needling   and   self-justifying   is
ever achieved.

The problem with speaking from
`centre  stage'  is  that  one  tends  to

deliver  a  soliloquy,  and  soliloquies
and   dialogue   are   rather   different
things.  One  may  encourage  `one's
own  side'  and  enrage  `the  opposi-
tion'   but   MANNA   questions   the
real value of that  at the High Holy
Days  or  at  any  other  time.  As  the
Chief Rabbi said in the very article
under  discussion:  `Rapprochement
.  .  .  will  certainly  not  be  done  and
not be advanced by public relations
exercises,  by  publicity  forays  play-
ing  to  the  gallery.  It  can  be  done
only   by   quiet,    delicate,    discreet
exploration. '  Exactly.

The   divide   between   Orthodox
and  Progressive  Judaism  is  indeed
profound.  At  issue  are  matters  of
power  and  authority  (so  we  won't
even  call  Sidney  Brichto  a  rabbi  -
God   forbid   that   anybody   should
think we  are legitimising those `dis-
senters') and also matters of ideolo-
gy.  Whilst  liberals  assert  that  peo-
ple can at best attain only a glimpse
of  the  truth  and  should  therefore
accommodate   variant   perceptions
(pluralism),  Orthodoxy tends to be
convinced   that,   not   only  can   the
whole  truth  be  known,  but  that  it
has sole possession  of it.  This com-
bination of politics and belief makes
mutual   acceptance   extraordinarily
difficult.  There  are  some,  notably
Rabbi  lrving  Greenberg,  who  are
committed   to   bridging   the   divide
but  their .task is  unenviable.

There  are,  still,  a  few  precious
places  where  the  leadership  of the
United  Synagogue  and  the  leader-
ship  of the  Progressive  community
meet and talk -fora which deal with

education,  Soviet  Jewry,  Israel,  in-
terfaith  matters,  for  example.  The
one  place  you  can  guarantee  that
they  are  not  going  to  meet,  exactly
as  the  Chief  Rabbi  says,  is  in  the
columns  of the Jcwz.sfe  Cfe;.o#!.c/c.  It
is  too  public  and  too  many  people
will    be    looking    over    their    right
shoulders.

What    is    actually    needed    is    a
multiplying  of  those  places  where
the people responsible for our com-
munity   encounter  each  other  and
the  creation  of  additional  opportu-
nities  simply  for  them  to  meet  and
talk  as  human  beings:   in  privacy,
without    pressure,    without    being
accountable,    without   negotiating.
Fears  and  stereotypes  may  thus  be
dissipated  and  friendships  can  de-
velop.  For  any solution  to  commu-
nal   disharmony   will   be   built   not
upon  public  negotiations  but  upon
mutual  respect.  And  respect  is  de-
pendent  upon  meeting  and  talking
and knowing.

MANNA pleads with the  leader-
ship   of   Anglo-Jewry.    Resist   the
temptation  to  go  into  print  in  the
Jcwz.sfe   Cfero#z.c/c  with   a  definitive
statement on  Orthodox/Progressive
relations.  Even  if you  are  the  only
person who has not yet been  asked
to  write  a  two-page  article  on  the
subject -don't!  We would even  be
prepared  to  pay  you  the  fee  that
you  would  have  received  from  the
Jewish   Chronicle   to   tez\r   up   the
article.  Instead,  devote  the  time  to
getting    to    know    your    `opposite
numbers'  and what  they are  doing.
And if you  cannot bear to  do  that,
then   just   get   on   with   your   own
work.   Anglo-Jewry   needs   all   the
constructive   work   that   its   rabbis
and  lay  leaders  can  muster.   More
articles  about  why  the  Progressives
are  splitting  Jewry  or  how  Ortho-
doxy    must    accept    pluralism:     it
needs those like  a /och  z.#  kay/I
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MY FORECAST:

I SRAEL'S GENERAL Election
in November is the most impor-
tant  in  the  State's  40  years  of

existence.  Not only are Israel's own
internal and external policies at sta-
ke but, possibly, the whole future of
the Middle East.  Even the relation-
ship  between  the  great  powers  will
be affected by the way Israelis vote
in the election.

This  is  a  large   claim   and  some
may  say  that  it  is  exaggerated.   Is
not every election important, was it
not   of   vital   importance   whether
Ben-Gurion,   Israel's   great   leader
and  first  Prime  Minister  or  Golda
Meir,   another  charismatic  Labour
Premier,   won   or   were   defeated?
Was   not   the   surprise   victory   of
Menachem    Begin's   Lz.kwcz   Right-
Wing  coalition   in   1977  of  historic
importance?

These     were     most     important
events  to  Israel  and  the  world.  But
Ben-Gurion  and  Golda  Meir  were
rarely  in  danger  of  losing.   Begin's
victory  was  unexpected  -  both  in
the  votes  he  received   and  in   the
subsequent    peace    agreement    he
managed   to   sign   with   President
Anwar Sadat of Egypt. The election
in  November  has  a  special  signifi-
cance.  It could help decide whether
there  will  be  peace  talks  between
Israel and the Arabs and even what
shape Israel will have.

The  present  Israeli  Government
is  a  coalition  of two  major  parties,
the  Lc.k#d and Labour,  and a num-
ber   of  small   right-wing,   left-wing
and  religious  parties.  The  coalition
is  a  result  of the  indecisive  general
election four years ago. Neither the
Li.kLfd  nor  the  Labour  Party  could

Joseph Finklestone

obtain   a  working  majority  of  the
120   seats   in   the   K#csscf,   Israel's
Parliament.  The  failure  of  Labour
to  gain  an  outright  victory  despite
raging inflation under a Lz.kzJd Gov-
ernment  was  a  sign  that  the  voters
had not forgiven Labour its apathy,
malpractices    and    lack    of   vision
which  cost  it  the  1977  election,  its
first  defeat  since  the  establishment
of the State.

Both    parties    made    strenuous
efforts  to  tempt  the  smaller group-
ings which had obtained a few seats
in the K#csscf to join them to obtain
a working majority  but failed.  This
was   probably   just   as   well.    The
country was in  the midst of a crisis
of   South    American    proportions.
Nobody  knew  exactly  how high  in-
flation  had  risen  but  some  experts
believed  it  had  risen  to  500°/o  per
annum! Some stores employed men
and women for the sole purpose of
changing the prices on goods every
morning and evening.

With a government which includ-
ed  the  two  most  powerful  political
forces in the country, it was possible
to  begin  to  tackle  this  tremendous
problem.    Neither   the   Lz.kz!cZ   nor
Labour could have  carried  through
the   draconian   measures   by  itself .
The public was ready to make sacri-
fices   under   a   united   leadership.
There  were  severe  cuts  in  salaries:
many  `perks'  in  wages  which  infla-
ted  the  wage  bill  were  abolished.
The   Sfeekc/,    the    country's   new-
ancient currency - it had been used

in Biblical  and Temple times - was
devalued, more than once. Within a
comparatively  short  time,  inflation
began   to   drop   dramatically.   It   is
now about 20°/o , still high by Euro-
pean standards but a vast improve-
ment   on   the   situation   four  years
ago.

The    election    four    years    ago
seemed  to  be  going  all  the  way  in
favour of Labour,  led by the skilful
Shimon Peres, one of Ben-Gurion's
proteg6s. He could point not only at
the catastrophic economic situation
under  a  Lz.kz/d  Government  but  to
the failure of the Lebanon War of
1982,  which  a  Lz.kz/d  Government
launched.     Public     opinion     polls
favoured   Labour  but   these   again
proved fallible.

The  Lz.kkd coalition  was  formed
by Mr.  Begin.  It consists of his own
Hcr#£  party   and   small   right-wing
Liberal  groupings.  HcrL4f is  a direct
descendant of the Revisionist Party
of  Ze'ev   Jabotinsky   which   broke
away in  the  1930's  from  the World
Zionist  Organisation  led  by  Chaim
Weizmann ,        Ben-Gurion        and
others. Jabotinsky,  a charismatic fi-
gure  and  speaker,  like  his  succes-
sor, Menachem Begin, believed in a
much more militant approach to the
problems facing the Jewish people.
The  I/gw#  underground  group  led
by Begin  attacked British troops in
Palestine  in  an  effort  to  force  the
British  Government to adopt a dif-
ferent   policy   in   the   Arab-Jewish
conflict.  The J7-grt# in  1947 blew up
the King David Hotel which housed
the  British  administration,  causing
many  deaths.  Begin  was  a  hunted
man  with  a  big  price  on  his  head.
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Begin also led opposition to the Un-
ited Nations plan to divide Palestine
into  two  States,   a  Jewish  and  an
Arab,  believing  that  all  of  manda-
tory Palestine was Ercfz  yz.srczc/ and
thus belonged to the Jewish people.

These  facts  are  of  relevance  to-
day.   They   explain   some   of   the
Lz.kz/d's  attitudes.  Begin  is  no  lon-

ger  Prime  Minister  but  his  succes-
sor,  Mr.  Yitzhak  Shamir,  is  in  full
agreement  with  him.  The  Lz.kwcz  is
against  giving  up  any  part  of  the
West  Bank  which  was  captured  in
the  1967  Six-Day  War.  The  West
Bank, which they call by its Biblical
name   of  Judaea   and   Samaria,   is
seen as an intrinsic part of the Land
of Israel, containing as it does such
Biblical cities as Shechem - Nablus
-  Hebron  and  Jericho.  When  Mr.
Shamir    was    asked    whether    he
favoured  formally   annexing   these
areas  to  Israel,  he  replied  that  he
did not need to  annex them  as one
did not annex something which one
already possessed.

Lz.kwd  is  prepared  to   offer  the
Palestinians  of the  West  Bank  and
Gaza, numbering over a million and
a  half ,   autonomy  as  envisaged  in
the     Camp     David     Agreement,
signed  by  Mr.   Begin  and  the  late
President    Sadat.    Ironically,    Mr.
Shamir  opposed  the  Camp  David
accords,  arguing  that  they  exacted
too  many  concessions  from  Israel.
But he now says the agreement pro-
vides the only way forward in Arab-
Israel relations.

This policy of holding on to all of
the  West  Bank  is  popular  with  a
large  section  of the  Israeli  popula-
tion  for  two  main  reasons.  There
are those who think that possession
of  the  West  Bank  is  essential  for
Israel's   security.   They   point   out
that Israel was in mortal danger be-
fore  the  Six-Day  War  because,  at
one point, the country was only ten
miles  wide.  And  there  is  a  second
large group, such as the Gz{sfe E77czt-
#z.in, who advocate the retention of
the West Bank  for purely religious
reasons  stressing  that  it  would  be
wrong to give up any part of ancient
Ercfz  yz.srflc/.  It  should  be  pointed
out  that  there  are  many  religious
scholars    who    take    the    opposite
view,  stressing  that  for the  sake  of
peace  it  is  permissible  to  give  up
land.

It   has   been   claimed,   probably
rightly,  that  a  majority  of  Israelis
who  originate  from  Arab  countries
favour this `hard line' policy.  It was
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Begin who is said to have won over
a  majority  of  the  Sapfeczrdz.in.  The
argument  goes  that  they  preferred
him   to   Labour   leaders   because,
though    an   Asfekc#czz!.,    they   per-
ceived  him  as  a  `loser'  like  them-
selves.  Until  1977 he had lost every
general election to the Labour Par-
ty,  which  seemed  set  to  rule  ever-
lastingly.  He certainly invited many
young   Sepfeczrdz.in  into   his   leader-
ship  ranks.  One of these men,  Mr.
David Levi,  is today a  Deputy Pri-
me  Minister  and  a  possible  leader
after Mr. Shamir retires.

The  emergence  of  the  Sapfe¢rdi.
Jews  as  a  political  factor  has  great
significance.   Sapfe¢rdz.in  now  form
the  majority  of  the  Israeli  popula-
tion.  Many of them are said to feel
that  the  Labour  Party  has  been  a
haven   for   Asfekc#¢zI.   Jews,   who
obtained   the   best  jobs.   There   is
even    criticism    of   the    kz.bb#fzz.in
which  are  perceived  as  privileged
and   rich.   This   perception   is,   of
course,   entirely   rejected   by   the
Labour   Party   and   the   Scpfeczrdz.-
Asfeke#¢zz. divide is seen as gradual-
ly disappearing as a result of `inter-
marriage' and education.  However,
if a  majority of the  Scpfe¢rdj.77®  con-
tinue  to  back  the  Lz.kztd,  the  long-
term  outlook  for the  Labour Party
is grim.

The   Lz.kwd   outlook   is   compli-
cated by a. leadership struggle.  Sha-
mir will lead the party into the elec-
tions but if he wins he is unlikely to
remain Premier for the full term of
four years. He is now nearly 73 and
he has indicated he will not want to
hang  on  for  four  years.  He  would
prefer his successor to be Professor
Moshe Arens, who was educated in
the   United   States.   But   there   are
two ot`her major challengers. David
Levi,   still   a   comparatively   young
man,  has  a fervent following.  Arik
Sharon,   who  is  eager  to  become
Premier,  is  the  most  controversial
contender.   He   was   the   Defence
Minister at the time of the Lebanon
War of 1982 and his critics describe
it  as  `Arik's  War'.  While  Arens  or
Levi would not cause any tremors if
either  succeeded  Shamir,  the  suc-
cession  by  Sharon  would  cause  a
major  upheaval.  Many  voters  fear
his influence.

The Labour Party has no  leader-
ship    problem    but    it    has    many
others.  Shimon Peres is the unchal-
lenged  leader.  Yitzhak  Rabin,  his
greatest   rival    in   the    party,    has
ceased  campaigning for the  leader-

ship.    Yet    Peres    has    in    recent
months  received  two  major  blows.
The outbreak of the J#f!./czcJcz,  insur-
rection,  in  the  occupied  territories
of  the   West   Bank   and   Gaza   by
Palestinians  has  proved  helpful  to
hardliners,  as  represented  by  Sha-
mir.   According   to   public   opinion
polls,  some people who might have
voted  Labour  have  switched  their
allegiance  to  the  L!.k#d because  of
the    disturbances.    They    perceive
Shamir as having been vindicated in
his  hardline  attitude  to  the  Palesti-
nians.   A  majority  of  the  youth  is
said to be backing Shamir's hardline
policies.

Even   more   damaging   to   Peres
has been the  decision by King Hus-
sein of Jordan to sever his legal and
administrative  links  with  the  West
Bank.    Many    observers    see    the
King's gesture as being directed pri-
marily      against      the      Palestinian
Liberation     Organisation,     whose
leaders the King dislikes .and whom
he wants to challenge to prove that
they  can  deal  with  the West  Bank.
But  the  King's  announcement  has
for the time being at least killed the
`Jordan  Option'  as  propagated  by

Shimon  Peres and  the  Labour Par-
ty.  This  was  the  idea  that  Jordan
would  be  Israel's  partner  in  peace
negotiations   with   the   Palestinians
and that there would be some kind
of   federation   between   the   West
Bank and Jordan.

The  `Jordan  Option'  policy  was
strengthened when Peres reached a
secret  agreement with  the  King for
peace  talks  under  the  umbrella  of
an  international  conference.  Ironi-
cally  the  King's  move  has  harmed
Peres, keen for a deal with Jordan,
and helped Shamir, who is opposed
to the `Jordan Option'.

While     both     the     Lj.kz/cZ     and
Labour are opposed to having talks
with      the      Palestine      Liberation
Organisation, which is seen as a ter-
rorist   organisation,   and   both   are
against  any  division  of  Jerusalem,
now fully  in  Israeli  hands,  they  are
sharply   divided   about   giving   up
West Bank land.  Following the line
of   the   late   Yigal   Allon,   one   of
Israel's   finest  generals   and   politi-
cians,  the  Labour  Party  says  it  is
ready to hand over the large centres
of  Arab  population   on  the   West
Bank  to  Arab  control  but  without
statehood.   Labour   argues   that   if
Israel retains control of all the occu-
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pied  territories,   a  stark  fate  faces
the country.  If Israel refuses to give
full  rights  to  the  million  and  a  half
inhabitants,  she  would  be  adopting
South African methods.  If she gives
them  full  rights,   including  citizen-
ship,  Israel will be in danger of los-
ing her Jewish identity  as the Arab
birthrate is so much higher than the
Jewish.

There   are   several   small   parties
whose  existence  bedevil  the  K„cs~
sef.  Israel  has  a  form  of proportio-
nal    representation    enabling    any
party  to  win  a  seat  with  1%  of the
total   votes   cast.    Thus   the   racist
Rabbi  Kahane,  leader of K¢cfe,  is  a
member of the K#csscf . There is an
Arab   Communist   list,   a   left-wing
Israeh    group,    A4czpcm,    an   ultra-
Orthodox   religious   party,   Agz/dczf
yz.srczc/, a middle-of-the-road Natio-
nal  Religious Party,  a Sapfeczrdz. reli-

gious party,  Sfeczs,  a  dovish  Citizens
Rights party,  a  hawkish  Right-wing
party,  Tccfez.ycz.   As  no  major  party
has ever been able to win an overall
victory -even Ben-Gurion failed to
do  this - every  election  is  followed
by   undignified   horse-trading   with
the  small  parties  to  win  their  alle-
giance.  One  Israeli  writer  sarcasti-
cally  remarked:   `Shimon  Peres  was
prepared to study several chapters of
the  Talmud  with  the  rabbis  of  SAczs
and to sing religious songs with those
of Agz/dczf  yisrcze/ to  woo  two  ultra-
Orthodox votes in the K#csscf .  .  .'

Ben-Gurion     fought     hard     to
change    this    absurd    system.    He
failed.  Now  President  Chaim  Her-
zog, with his close knowledge of the
British electoral  system, is trying to
persuade    the    Israeli    leaders    to
change  and  bring in  a  constituency
system   on   British   lines.   But   the
chances of his succeeding are slight.

All  the  signs  are  that  the  Lz.kwd
will   emerge   from   the   November
General election as the largest sing-
le   party   and   will   form   the   next
Israeli   government.   Lj.kwd  should
be  able  to  win  over  a  number  of
smaller parties and will have a com-
fortable   majority   in   the   K#csscf.
But  with  the  two  major  parties  so
diametrically   opposed   about   poli-
cies  towards  the  Arabs  and  about
the  West  Bank,  Israel  will  face  a
very tumultuous  and very worrying
timel
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plomatic  Editor  of the  lew.ish ChTon.\cte and
Chairman of the Guild of Jewish Journalists.

GOOD ETHICS
ARE GOOD BUSINESS

Trevor Chinn

BUSINESS   ETHICS   IS   A
subject  around  which  there
is currently  a high  degree of

confusion  and  noise,  creating com-
plexity  in  a  matter  which  is  simple
in      its      essence      but      extremely
demanding in  its implementation.

Business     ethics     are     personal
ethics,  no  more  and  no  less.  So  we
should  develop  our  understanding
of  ethical  issues  and  of  the  ethical
implications of our actions.

The problem starts with the state-
ment    `business   is    different',    the
formula by which people excuse the
fact  that  they  break  normal  ethical
standards  in  their business  dealings
with     customers,     suppliers,     em-
ployees  or  shareholders,  or  society
at  large.  Many  people  in  their  pri-
vate  lives  excuse  certain  behaviour
on  the  basis  that   `the  tax  man   is
different'   or   `the   insurance   com-
pany  is  different'.  If we  are  talking
about  ethics  we  must  accept  that
ethics  are  indivisible.   High  stand-
ards  of  ethics,  business  and  perso-
nal, mean that we never falsify a tax
return  or  an  insurance  claim,  that
we  are  as  ready  to  point  out  the
receipt  of  too   much   change   in   a
shop as too little, too low a bill in a
restaurant  as too high,  and  equally
that   we   do   not   cheat   customers,
take   advantage   of   employees   or
keep   suppliers   waiting   for   their
money.

Business is  not different.  Actual-
ly it is intensely the same, but more
so   -   because    more    people    are
affected   and   because   many   deci-
sions are complex  and need careful
analysis.  Those decisions must only
be  made  to  the  same  standard  as
one's  ethical  decisions  in  personal
life.  The  ethical  failing  in  business,
while   it   may   be   large   or   more
public,  is  no  different  from  that  in
the   private   arena.   It   is   no   more
serious   but   also   no   less   serious,
because with all such actions we are
dealing with the very essence of our
existence  as ethical  human  beings.

There is another way in which the
statement  `business is different'  can

mislead:  the belief that  the  scale  of
business   requires   some  dimension
of   advice   that   `ordinary   mortals'
cannot   provide   -   a   moral   philo-
sopher on the payroll, a theologian,
a  rabbi.   Ethics  are  pragmatic  and
about  everyday  life.  That  is  not  to
say   that   the   situation   could   not
occur where the issue is so complex
that we should not seek advice.  But
ethical  behaviour requires  personal
study and pers`onal  development  so
that the small decisions get made as
properly  as  the  large  ones.

In   business   there   are   two   real
problems.   A   company   is   a   social
entity led by a group of people. The
first  problem  is  that  this  group  of
people  may  have  different  ethical
views and between them, they must
reach   a   consensus   if  they   are   to
manage effectively.  In reality this is
the  first  task  they  must  accomplish
in  order  to  arrive  at  the  `what  sort
of  company  we  want  to  be',  `how
we  do  things  round  here'  answers,
before they can  develop a strategy.
The  value  system  of  the  company
will   significantly   affect   its   chosen

position   in   the   market   place.   So
first comes consensus.

Basically,   as   Jews,   our   ethical
position  is  set  for  us.  There  is  not
much  in  our  lives  that  can  happen
that  is  not  already  covered  in  our
teachings.   Some  of  it  needs  inter-
pretation.   But  it  is  there,  starting
with Leviticus:  `You shall love your
neighbour   as   yourself'   and   `You
shall  not  steal.  You  shall  not  deal
deceitfully    or    falsely    with    one
another'.  If we  honour  these  com-
mitments  we  will  tend  to  up-grade
the consensus of any group in which
we participate.  We  have  so  little to
trade  away  that  our  ethical  beliefs
will  be  firmest  and will  be  the  base
on   which   the   consensus   will   be
built.

So  much  of  what  we  believe  as
Jews about ethical behaviour can be
interpreted  in  relation  to  the  issues
with  which  we  deal  in  the  business
setting.  Actually  there  already  ex-
ists  in  our  teachings,  in   Torczfe,   in
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the   Prophets,   in   Tcz/mwd,    in   the
writings of Maimonides, in  rabbinic
Responsa  to  this  day,  a  wealth  of
instructions about the way to hand-
le the issues that arise in the econo-
mic  setting.  We,  above  all  people,
understand that great goodness can
only be achieved if it is based on the
pursuit of small pieces of goodness.
So in Leviticus we find `Just weights
and  measures  shall  you  have'  and
that injunction  about everyday life,
shop-keeping,   is  given   its  import-
ance by being twinned with the oft-
repeated  but   overwhelming   state-
ment: `1 am the Lord your God who
brought out of the land of Egypt'.

So many of these statements pre-
sent  with  startling  clarity  the  way
we are to behave if we aspire to be a
holy  people.  `You  shall  not  put  a
stumbling block  in  the  path  of the
blind' presents a basis of behaviour
in so many situations that deal with
giving  advice  or  making  informa-
tion available, and is clearly applic-
able  to  the professions  of advertis-
ing, financial counselling or broker-
age,  and  to  the  sale  of  goods  that
are harmful to the purchaser.

We   do   not   accept   the   Roman
maxim   of  `cczt;ccf  empfor'   and  we
have  a  mass  of  instructions  about
dealing with employees that include
such   detail   as   not   delaying   the
payment of wages.  They all rest on
the  concept  of the  dignity  of man,
collectively  and  individually.  There
are few matters about economic life
that  are  not  already  addressed  by
precept  and  none that are  not cap-
able of interpretation  derived from
our code of living.

Then  there  is  the  second  prob-
lem,  one  of  great  complexity,  that
of  implementation.   This   is   really
the   over-riding   difficulty   for   any
organisation.          Having         ideas ,
embracing  concepts,  is  one  thing.
Implementing policies is very much
another.  To  start  with,  it  is  crucial
that  the  value  system,   agreed  by
consensus,   is  truly  internalised  by
the senior management group,  that
i-t  represents   a   true   commitment,
leading to a set of agreed standards
of  behaviour.  It  must  then  govern
all actions and decisions.  Only if we
behave    in    accordance    with    our
statements   will    everyone   in    the
organisation  receive  a  clear  set  of
signals  as  to  the  company's  ethical
standards.  The  values  of  the  com-
pany are both what we say and what
we  do,  how  we  do  everything  and
how  we  make  every  decision,  the
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internalised  norms  of behaviour  of
the  social  entity,  the  people,  that
make up the organisation.

There   are   some   simple   guide-
lines.   First,   always   be   open   and
honest -the  truth,  the  whole  truth
and   nothing   but   the   truth.   One
rarely  needs  a  hidden  agenda  and
most  people  react  openly  to  open-
ness.  Second, how would we like to
see  any  action  of ours  on the front
page  of  the  newspaper?  This  con-
sideration  usually  concentrates  the
mind fairly  clearly  in  regard  to  the
ethical  elements  of our  actions.

So   often   good   ethics   are   also
good  business.  Customers  flock  to
companies   that   offer   good   value
and   good   service.    Good   people
want  to  work  for  good  employers,
and  good  employers  bring  out  the
best   in   people.   Fair   pricing   and
quality are understood and appreci-
ated.  Investment in working condi-
tions  and  equipment  motivate  em-
ployees. Of course the best example
is Marks and Spencer whose corpo-
rate  behaviour  over  so  many  years
has  been  exemplary  and  has  been
rewarded   with    great    success.    If
good   ethics   can   be    interpreted,
within   the   organisation,   as   good
business  it  does help  in  the process
of developing  an  internalised  com-
mitment  and  the  understanding  of
the equation with profit.  However,
one   must   beware   of   turning   an
ethical philosophy into  a utilitarian
one.  We must continuously remind
everyone that while good ethics are
good business they are also justified
on    ethical    considerations    alone.
Some  decisions  defy  the  equation
and  in  such  complexity  one  must
seek the ethical answer in the abso-
lute belief that it is right.

Business does, sometimes, create
unique  ethical  situations.   Because
one is dealing at the same time with
a  number  of  stakeholder  groups:
employees,    customers,    sharehol-
ders,  suppliers,  lenders,  society  at
large - there  can  arise  conflict  be-
tween  them,  certainly in  economic
terms and even, at least apparently,
from  the  ethical  stand-point.  Such
complexity   requires   thought   and
discussion   until   one   arrives   at   a
clearer  picture  as  to  the  way  the
ethical demands can be reconciled.

There is, clearly, a Jewish dimen-
sion to ethical behaviour in business
and  we  must  continuously  address
the ethical  issues and approach  ev-
Cry  problem  and  decision  from  a
Jewishly    ethical    position,    never

forgetting  that  the  Jewish  tradition
is     one     of    pragmatism     in     an
everyday-life  environment.  For  us
ethics are sacred but down to earth.
All  of our teachings  are  concerned
with   mundane   practice,    the   be-
haviour of man to man.

In   his  book   on   business   ethics
With   All   Your   Possessions   Me.ir
Tamari,   Chief   Economist   at   the
Bank  of  Israel,  wrote  `It  may  be
argued   that   the   existence   of  our
codes of law  does  not prove  that a
Jewish   economic   system   actually
worked or even existed; they might
simply  represent  a  utopian  model.
Why this would be  so  in regard  to
economics, when the existence of a
Jewish life based on  these  codes in
the  areas of marriage  and  divorce,
ritual observance,  etc. ,  is universal-
ly   accepted,   is   difficult   to   under-
stand'.   Judaism   does  not  propose
any   specific   economic   theory   or
system.   Rather  does  it  propose  a
moral-religious   framework   within
which   the  theory  or  system   must
operate.  Decisions on all the consti-
tuents  of  economic  life  have  to  be
made   on   the   basis   of   economic
criteria.  Then  they  have  to  be  re-
examined  in  the  light  of  this  reli-
gious framework'.

Our   people   have   always   been
concerned  with  behaviour  -  how
man deals with man - in the econo-
mic setting as well  as in  any other.
We  should  be  concerned  to  con-
tinue that tradition. We have a real
duty  as  Jews  to  be  an  example  of
good  ethical  behaviour  in  business
as elsewhere.  We carry this  special
responsibility  with  which  we  were
blessed  3,500  years  ago  to  practise
God's law.  That applies in business
as much as in any other area of life.

All good business teaching shows
that success comes from competing
effectively,  managing  professional-
ly,   from   delivering   high   quality
goods and services, developing em-
ployees  and  caring  for  customers
rather than fl-om cutting corners.  It
is more  appropriate strategically to
behave  ethically.   Interestingly,   all
this  teaching fits  with  our  own.  So
once  again  good  ethics  are  good
business  but  also,  for  us  as  Jews,
good  ethics  are  an  end  in  them-
selves   from   which   we   must   not
deviate.

TTevon Chirm is Chairman and Chief Execu~
live  of  Lex  Service  plc,  Joint  National  Presi-
dent of JIA.  and a member of West  London
Synagogue.
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FOR THE SAKE OF THE FUTURE

Batsheva Dagan

In April 1988, Auschwitz survivor Batsheva Dagan returned to Poland for the
first time in more than forty years.  She took part in a march of young Jews

to commemorate the 45th anniversary  of the Warsaw  Ghetto uprising.

W?ss::cg:::::Gntdh:rTw:i::niFns::
of   cloud   my   body   would   form.
Would  it  be  a  small,  single  cloud?
Or would  it mingle with  the  others
in a huge,  red,  eternal flame?

I  was   among  the  last   of  those
condemned   to   death.   To   survive
and tell the world became the driv-
ing force which enabled me to face
the  worst  evils  ever  created.  I  suf-
fered  and hoped in spite of it  all.

*   it   tt

My  return  to  Auschwitz  was  a
unique  experience.  I  marched  the
`March  of  the  Living'  from  Ausch-

witz to Birkenau together with  1500
Jewish youngsters from all over the
world:    that    inconceivable    event
which  alone  could  have  persuaded
me to return.

We  gathered  by  the  gate  which
still   bears   the   inscription    `Arbcz./
m¢cfef  /rcz.'   (work   sets  free).   This
terrible lie inspired a mocking, rhy-
med   response   from  the   camp  in-
ma.tes  ` Crematorium  drei' ,  (crema.-
torium  three).  Twice  a  day  I  had
once marched in and out of another
gate, close to this one but leading to
Birkenau, together with many other
camp-mates  -  the  march  of  those
who,  while  still  living,  were  under
sentence of death.  A picture of that
march   came   back   vividly   to   my
mind.  It  was  described  in  a  poem
`The  March  Beyond The  Gates'  by

a Jewish inmate  who was  in  Ausch-
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witz  under  a  forged  Aryan  name,
Kristyna  Zywulska,  and  became  a
source  of solace  and  an  expression
of our  contempt,  hatred  and  need
for  revenge.  We  would  recite  it  in
secretive    whispers,    lying    in    the
three-tiered  bunks  in  the  barracks.
We  were  forbidden  to  use  paper
and  pencil  so  I  learned  it  by  heart
bit  by  bit  and  only  wrote  it  down
after the liberation.  This  is it:

MARCH  BEYOND THE GATES
At  dawn  a  loud  commotion  starts

Tb#:t§:;rh#gya:te#'dogsarrive,thetired

#n# t%ckce:mmando   f or   outside
makes haste.

It's  getting late -time must not go to
waste.

Tfee  daily  farce-routine  already  has

Hb;gwunniceiythesmokewindstogreet

#hwetr§%f#  the  hopeless  clouds
now gather,`Yu°pubwet##nyd°tuhretaottth°e°res?numbersline

Y#o#§osdna#hy!o#or.r#ogrartoew:ndas

i§h:o##an{tgrth#tr:C!itetd9te:£s{t:z,reethesma|r

T#rl'r!sfi[eey3s:tthewatchful`ober-

[nvo*coen:ooif ffhv:rnydegrrs:up  the  capo, s

`You  are  a.Il  slaves  and nothing  but

numbers!'
At:got#raonudghpfikresmotrec:ogsaretrudg.

Jnbesyuocnhd tahef#%.e   Spirit   you   pass

T_3rwoya:ndsg i_!_£,ur   Senseles_s,   s_ou|_  des.

Je%i:ngs°'a#dunp8oa,r:s:ns>Czechs,Ruma.

Fttrhs:tdrtegncuhp:heholesandthenrefi||

Attention Europe here is your `Unter-
mensch: I

But do  not shed a tear and dare not
__                                  :                        -_

The music echoes round and sends its
rhytlanic beat

Its sad and haunting strains assist the

yflo;#g#.:agrftehe;.hoi|owdronsapproach
they're coming near,

Styeoa#!fye°aur:nervesmyfriend,control

Loo_k out, the Capo like some fearful

JSSP[f#ugn#h[e.nckosyand.`linkelmha

In  Dachau,  Auschwitz,  Gussen  and
Mauthausen,

We're behind the wire, yet all outside
-on `aussen' .

Apvi%ddyae:S°h%e2%:[{Si;teaogfi#n;ge:haertft:tdyopur,°;e

In  forests,  fields,  inside  the  crema-
toria,

Lies  buried all you've won,  there  is

[ynfy#::wins;dten:suda[[

Tfee  dreams  you  dream,  and  all  the

Ah;;eT::eo§#yrd°a##;:g;i;Salltoherefrom:ll

Oh y_es,  we  und?rstand your  wish -

]#.etok.:#c¥oys.:¥|ehewa:fisd:::ir#rapitin
barbed wire.

And .then to tell the young to preach

##t;sf§£rgymh°a%nrT.Siser%|°on;e;but-oniyrf

B_#£tssyoorsu of tf#: pfaast:ed   :o   learn   the

T#3tt ###.nts tyrannise  but tyrants do

A##[,S:i:!o°#ttrneei:nwiHendthesun

Aonudrthheeandsupa°nndst%tt,e:aywe'llraise

Continued on nex,i page



An_d then upon that day we will be in

;fhnoadrrc8z#g:ta:lm#rackhey°uPayfor

And then you will cry and beg us to

£A#n#§#t#dh:e:npy_°:LtwhL]:oy:I:da_ndw:hsehna,:°cuut

##lllpl.aytlllitburstsin
Aft.d then ygy. will howl: `enough .  .  .

#'nsde#a°enus§hh;;:,i,e],oaiucgehandwe';llaugh

FL°ert.Se°a%ha:fyys#guhssJ%]°a%dandyjek[}jckkes'a

pjg.
Fgr all our grief, for all we have bled
Knives  in  your  necks,   and  lead  in
your heads.

For  all  our  pchs,  for those  seas  of
tears'

Y%ddwo'tjf!Pnoauy[oyaenfa;rrsyg:tu'::aptayyofi:I:hveer

existed
We shall rub out_all traces where your
terror  persisted.

BWE:¥[fonFbe:;s.fdfft##:p;t§%se:st:rpahvten:eh:tet.

ting hollow sighs.
And tha.i eng|rpou! beast,  that grue-

ff.eecdhroelfid!ucJ_oS#d:`|inks,-links,
links und links' .

Today    we    were    standing    six
abreast.   It   was   a   freezing   day  -
snow began to fall and a biting wind
was  blowing.  It  seemed  as  if  even
the weather was conspiring to make
the marchers feel what it was like to
be   exposed   to   the   cold,   without
proper  clothing,  without  food  and
full of fear of what the next minute
might bring. We all wore blue wind-
cheaters  with  a  white  stylised  Star
of  David,   designed   by   the   Israeli
artist Again, on the back, symbolis-
ing  the  transition  from  the  yellow
star  to  the  blue  one  on  the  Israeli
flag.   Groups  from  different  coun-
tries   followed   one   another,   their
various    languages    united    in    the
singing   of  Hebrew   songs   such   as
`Ani   Ma'amin'   aLT\d  `Lu  Yehi',   as

they  moved  slowly   along,   arm   in
arm.  And  then,  from  one  of  con-
templation,  the  mood changed  and
voices  soared  as  we  sang  `A77t  yj.s-
rczc/  Cfeczz.',   the  few  hundred  survi-
vors joining in with  the youngsters.

The      sound      of      the      Sfeo/czr
announced   the   beginning   of   the

march.  We formed a long,  long line
as  we  followed  that  road  to  death
along which the many innocent vic-
tims  had passed  on  their way  from
Auschwitz  to  Birkenau,  where  the
march  ended.  The  main  remembr-
ance  ceremony  was  at  the  monu-
ment  dedicated  to  the  memory  of
the  victims  -  a  stone  from  Jerusa-
lem  and  earth  from  the  Mount  of
Olives  was  brought  to  the  monu-
ment  to   symbolise   unity  between
the  living  and  the  dead.   When  it
came  to  the  recitation  of  Kczdczz.sfe
and  the  singing  of  Hczfz.kt;czfo  emo-
tions reached  a peak.

i:i-      *      i+

At first I felt completely disorien-
tated.  Where  was  everything?  The
women's  camp,  the  camp  hospital,
the  Revz.cr,  the  camp  inmates'  hos-
pital,  the  Ka#czcZcz  compound where
the    clothes   of   the    gassed   were
sorted before being sent to the poor
of  Germany,   the   sauna,   and   the
reception  barracks?

I  viewed   the   camp   with   mixed
feelings.   On   the  one   hand  I  was
pleased  to  see  the  physical  reality.
My   hope   had   been   realised:   the
camp   was   destroyed,   not   by   the
thunderbolt  we  had  prayed  for  but
by  the  Nazis  blowing  it  up  before
the Red Army liberated it.  Four of
the     five     crematoria     were     de-
molished. But, on the other hand, I
was   disappointed.   Is   this   all   that
people   will   come   to   know   about
Birkenau,    the    camp    which   was
crammed      with      two      hundred
thousand  people,  a  thousand  to  a
barracks, ten to a bunk? Millions of
bodies were burnt and they remain
in the ashes!  I wished I had a magic
wand to wave so that I could enable
people to see and hear. That empty
camp  will   never  reflect  what  was
part and parcel of the lives of those
who  survived  -  and  of  those  who
did  not.

Now  I  was  free  to  see  what  had
been hidden and inaccessible to me
then. The gates of the various parts
of   the   Auschwitz-Birkenau   camp
complex were  all  open.

The brick  barracks  of Auschwitz
where  the  concentration  camp  ori-
ginated   have   been   made   in   to   a
museum,  each  barracks  showing  a
different   aspect   of   the   camp   in-
mates'  fate.   Crematorium  No.1   is
the   only   one   to   have   remained
untouched.  A  shocking  witness  to
man's   cruelty   to   man.    Barracks
No.11,  the  barracks  of  death,  con-

sisted of several cells, some of them
only  ninety  centimetres  by   ninety
centimetres,    where    four    people
were forced to stand all night and, if
alive   in   the   morning,   were   then
subjected   to  hard   labour  and   re-
turned  again  at  night.  I  could  not
imagine what it was like at the time.
I knew that my friend Mala, a camp
courier,   was   put   into   such   a   cell
after  escaping  from  Auschwitz  dis-
guised as a German woman guard.

In another barracks I found piles
of  clothes,  shoes,  glasses  and  false
limbs.  My  own  hair  must also have
been  in  the  heap.

RE        EE        RE

So  many  questions  were  left  un-
answered.    Since   I   first   came   to
Auschwitz  alone  as  a  `political'  pri-
soner,  I was registered,  as opposed
to  the  transports  which  were  sent
straight  to  their  death,  and  I  was
told   by   a   survivor   that   I   could
obtain a copy of my file if I wished,
as she had done.  Another reason to
return.

The youngsters whom I accompa-
nied  on  the  `March  of  the  Living'
asked me if I had ever felt the need
to   take   revenge.   Oh   yes,   I   had.
When  I  was  there,  that  was  all  I
wanted.   Only   if   the   perpetrators
were  made  to  suffer  as  they  made
others  suffer  could  it  be  said  that
justice   was   done.   What   are   my
feelings   about   taking   revenge   to-
day? I feel that my revenge is that I
am   still  alive,   that  a  Jewish   state
exists   and   the   the   `March   of  the
Living' has taken place and is proof
of the  involvement  of  the  younger
generation.

Forty  three  years  on,  in  the  face
of the growing industry of denial of
the   Sfooczfe,    the   obligation   to   re-
member and preserve  the truth  be-
comes  an  imperative  to  the  living.

The        enormous        area        of
Auschwitz-Birkenau  Concentration
Camp  is  permeated  by  blood  and
tears.   If  the  souls  hovering  above
could  speak  they  would  surely  say,
`remember',   for   the   sake   of   the

present and the future.
This   was   the   message   of   the

march,   that   the   living   `meet'   the
dead,  and that  `A77t  yisrczc/ Cfoczz.' in
spite of everythingl

Bz\tsheva Dagan was  born  in  Lodz,  Poland,
and arrived in  Israel in  1945.  A  distinguished
edueationalist and child psychologist, she has
ploneered  the  teaching  of  Holocaust  studies
with  young children.
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TRANSPLANTS
A JEWISH RESPONSE DEMANDS

PRIORITIES
`A NEW  HEART  WILL

I give you,  a new spirit
within   you.   I   will   re-

move  the heart  of stone  from  your
flesh,  and I will  give you a heart of
flesh.'  Little  did  Ezekiel  know  that
within  two-and-a-half millennia  his
prophecy',  though  still  lamentably
un fulfilled     in     the     metaphorical
sense  in  which  he  meant  it,  would
be fulfilled literally, or that the verb
he used to describe the transplanta-
tion  of  a  tree2  would  provide  the
Hebrew term,  foczsfefcz/¢fe,  for such  a
surgical procedure.

Since  the  1950's,  which  saw  the
first  kidney  transplants,  and  espe-
cially  since  1967,  when  Dr.  Christ-
iaan   Barnard  performed   the   first
heart     transplant,     this     kind     of
surgery has made great strides, rais-
ing     immensely     complex     ethical
problems, which have recently been
compounded by two new proposals:
the  use  of  pig's  hearts  in  cardiac
surgery   and   the   implantation   of
human   brain   tissue   into   patients
suffering  from  genetic  neurological
diseases such  as Parkinson's.

On   the   ethical   issues   raised  by
such   operations   there   is   now   a
widespread  debate,  involving  doc-
tors,    legislators    and    theologians
among others, to which Judaism has
a  significant  and  distinctive  contri-
bution  to  make.  That  it  has  begun
to  do  so  is  evidenced  by  a growing
literature of responsa and essays on

Ei;I:tuhs]cs,3.aspects        of        `Jewish
The   Jewish   approach   proceeds

from three basic premises.  The first
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is the concept of sfeztffcz/ztf,  `partner-
ship',   that   man   is   not   merely   a
plaything   of   external   forces   but
God's    partner    in    the    work    of
creation-and-redemption and there-
fore  divinely  authorised  to  interve-
ne - responsibly - in  the  processes
of nature. With specific reference to
the practice of medicine, this princi-
ple   was   stated   in   second-century

„Palestine  by  the  SchoolT of _Ishmael
in   the   dictum   that   `the   healer  is
Permitted  to hea|'4.

The second  principle  is pz.kk#czch
#c/esfe,  the saving of life. According
to  this,  human  life  is  so  precious
that  to  preserve  it,  and  to  prolong
its duration as much as possible, is a
positive   obligation,   and   one   that
takes  priority  over  all  other  com-
mandments,   including,   for   exam-
plc, the observance of the Sabbath,
and excluding only the three  `cardi-
nal   prohibitions'.   In   its  particular
application  to  medicine,  the princi-
ple  was   formulated   by  the   third-
century  Palestinian   Rabbi  Yocha-
nan,  who  said:  `All  means  of heal-
ing  are  acceptable,  provided  only
that  they  do  not  involve  idolatry,
incest or murder'5.

Nor is  it  necessary  that  it  should
be  certain  that  the  proposed  ther-
apy   will   be   successful:   the   mere
possibility   that   it   may   save   the
patient  from  dying  is  sufficient  to
justify it. That is the third principle,
and  it was  articulated  by  the  third-

century         Babylonian         teacher
Samuel,   who   said   that   when   it
comes  to  the saving of human  life,
ein holchin achar harov, Cwe do not
go   by   the   majority',   which   also

sT:earnasti:hn:t oT;r:3a::,:t;6?  by  Con-
These three principles are a mat-

ter   of   common   ground   between
Orthodox   and   Progressive   Jews,
who nevertheless subscribe to them
for  subtly  different  reasons.  From
an   Orthodox   point   of  view   it   is
sufficient that they were enunciated
by  great  Talmudic  sages  and  codi-
fled  as  law  in  the  subsequent  de-
velopment of the Hcz/¢cfe¢fo,  so that
they are part and parcel  of a tradi-
tion that is guaranteed by a not-to-
be-questioned     divine     authority.
From  a  Progressive  point  of  view
the tradition is in large part human
and   consequently   could   be   mis-
taken,  as  in  some  instances  it  has
been   shown   to   be.   Nevertheless,
with respect  to  the  three principles
under  discussion,  not  only  is  there
no   good   reason   to   doubt   their
soundness,     but     they     are     self-
validating      in      the      context      of
Judaism's general life-affirming phi-
losophy,  which  commends  itself  to
Progressive  no  less  than  to  Ortho-
dox Jews.

It may even be said more general-
ly that,  because  in  this  whole  area
of  the   application  of  H¢/czcfecfe  to
modern  medical  technology Ortho-
dox scholars tend to invoke general
ethical  principles  rather than  parti-
cular   legal   precedents,   therefore
there   is   much   similarity   between
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their approach to these matters and
that   of   the   Progressives.   On   the
subject of medical ethics, more than
on  some  other  subjects,  Jewry  can
happily speak to a large extent with
one  voice.

The acceptance of the three prin-
ciples has a wonderfully simplifying
effect  on  the  whole  debate  about
transplant   surgery,   since   it   over-
rides  at  one  fell  swoop  practically
all the counter-arguments.  For inst-
ance,  according  to  Jewish  tradition
it  is  normally  forbidden  to  derive

it;¥oerab::E::Lia;f:Lismbbe:t::g:7],9?o:d:|u:::act:
there  is  a chance  of saving another
human being's life, these considera-
tions  -  like  all  other  prohibitions,
including much  weightier  ones,  ex-
cept for the  three  `cardinal'  ones -
are  simply set aside.

There  remains  one  major  prob-
lem that affects all transplant opera-
tions  in  which  the  organ  is  taken
from a human donor. For since one
of the three cardinal sins which may
not  be  committed  even  to  save  a
human  life  is  murder,  the  donor's
death  must  be  established  beyond
all possibility of doubt. How then is
death  to  be  defined?  About  that,
too,   there   is   now   a   widespread
debate,   the   upshot   of  which   will
almost certainly be a more stringent
definition   than   has   hitherto   been
applied  in  either English  or Jewish
law.  The  tendency  in  the  past  has
been    to    believe    that    when    all
breathing   and/or   heart-beat,   has
ceased, the patient is dead'°. Recent
advances in  medicine will probably
compel the legal systems to adopt a
more comprehensive definition, in-
cluding  the   cessation   not  only  of
respiratory  and  cardiac  but  also  of
cerebral activity,  `brain death',  and
indeed   the   irreversibility   of   such
cessation; there must be no possibil-
ity of resuscitation.

It  is  apparent  that  this  tendency
to  greater rigour  in  the  determina-
tion  of  death  runs  counter  to  the
interest  of  the  transplant  surgeon,
whose success depends on obtaining
an  organ that has been  removed  at
the  earliest  possible  moment.  It  is
therefore  manifestly  desirable  that
the  law  should  require  the  donor's
death to be certified by a doctor or
team of doctors who have no direct
involvement with the recipient.

The  use  of  animal  organs  has  a
double  advantage,  in  that  it  avoids
the problem of a human donor, and
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that    they    are      eiw(ily    available.
Nevertheless   thi`   vci.y   thought   of
the    implantation    iiito    a    human
being of an animal organ, especially
if   it   is   a   pig's,   tends   to   arouse
revulsion.  Does  not  this  feeling  of
revulsion  alone  provide  a  powerful
case  against   such   operations?   Do
they   not   involve    a    `mingling   of
diverse  species'  -  kz./'cz);j.in  -  which
the      Bible      forbids       in       other
contexts?" These and other possible
objections    were    carefully    consi-
dered    by    Rabbi    Dr.     Solomon
Freehof  as  long  ago  as   1971   in  a
responsum entitled `Transplanting a
Pig's  Heart  Valve   into   a   Human
Body'.   He   concluded   that   if  the
operation is indispensable and has a
reasonable   likelihood   of   success,
`all the doubts  .  .  .  must be set aside

because   of   the   general   principle:
``Nothing  must  stand  in  the  way  of

saving  a  life"  ''2.   Not  surprisingly,
Orthodox   rabbis,   including   Lord
Jakobovits'3, have come to the same
conclusion.  For  the  objections  are
emotional,  whereas  Judaism,  espe-
cially    on    its    f7cz/czcfez.c    side,    is    a
rational  religion.

The   possibility   of   `brain   trans-
plants' raises yet another issue.  Un-
til   recently  it  was  purely  specula-
tive.  In  a  sermon  I  gave  in  January
1968, following the first heart trans-
plant I said:  `If at some  future  date
it  should  become  possible  to  trans-
plant a human brain, or some other
organ  which  would  produce  a  fun-
damental  personality  change,  then
an  entirely  new  problem  would  be
created'.   And  in   1973   Rabbi   Dr.
Louis   Jacobs   wrote:   `If  one   day,
though  it  is  extremely  unlikely  that
this  will  ever  happen,  brain  trans-
plants will become possible, serious
moral   questions   will   have   to   be
answered since the brain does in flu-
ence the character".

Well,   the   unlikely   has   already
become  feasible,   at  least  with   re-
spect   to   brain   tissues.   Here   one
problem  is  the  way  in  which  such
tissues   are   obtained.   With   heart
transplants  the  donor is  usually  the
victim   of   a   fatal   accident.   Brain
tissues    are    more    likely    to    be
obtained   from   foetuses  that   have
been either aborted or produced by
superovulation in the course of fer-
tility   treatment   or   embryological
research.  This  is  an  area  that  bris-
tles   with   moral   difficulties   which
were   considered   in   the   Warnock
Report in 1984 and cannot be furth-
er   discussed   in   this   short   article.

Clearly there  is  need  for very strin-
gent  legal  restrictions.

But  even  if the  tissue is  obtained
by  morally  acceptable  means  there
remains   the   problem   referred   to
above as `personality' or `character'
change,  since  the  brain,  unlike  the
heart,  is  the  instrument  of remem-
bering  and  other  mental  processes.
Strong   objections   have   therefore
been raised against such operations,
not least  by  spokesmen  of the  Brit-
ish  Medical  Association'5,  in  so  far
as they would  involve  whole  brains
or major organs of the brain such as
the  cerebellum,   the  hypothalamus
or the frontal  lobes.

However,  if we  invoke  again  the
guiding   principles   of   the   Jewish
approach  to  medical  ethics,   these
objections  are not necessarily fatal.
For  even  if  we  take   the   extreme
case and suppose that it has become
possible,   which   it   is   not   yet,   to
transplant   a   complete   brain,   and
even  if  that  would  indeed  involve
the    transference    of   the    donor's
mind   to   the   recipient's   body,    it
would   still   be   arguable   that   it   is
better  that  human  life  should  con-
tinue  in  such  a  `hybrid'  form  than
that  it  should  cease  for  donor  and
recipient  alike.

Finally,   though,   we   must   bring
into  play  yet  another  principle  of
Jewish  ethics,  which  has  a  bearing
on  all  transplant  surgery  as  well  as
other   advances   in   modern   medi-
cine,  and  that  is  the  extreme  pre-
ciousness,  not only of human life in
general,    but   of   all   human    lives
equally.  As the Rabbis put it, every
human being is entitled to say,  `For
my  sake  was  the  world  created']6,
the corollary of which is that no-one

re%¥esra¥h:: ;:::F,?7:7  `My  blood  is
The  relevance  of this  principle  is

that  it  raises  the  issue  of priorities.
For there  is only  a finite amount of
human     and     material     resources
available   for   the   development   of
any given branch of medicine. What
then   if  the   demand   for   the   new
techniques  exceeds  their  availabil-
ity?  Who  shall  benefit  from  them?
Is  it  tolerable  that  the  rich  should
have  greater  access  to  them   than
the   poor?   Is   it   not   possible   that
what  is  being  expended  on  organ
transplant    research    and    surgery
could be used to better effect - that
is,  to  save  more  lives  -  if  it  were
directed to other areas of medicine,
or  of  public  health,  including  pre-

Continued on next page
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ventive   medicine,   or   to   overseas
aid? What is the relative cost of one
heart transplant compared with  the
money  needed  to  save  a  hundred
Third World children from death by
starvation  or  epidemic?  Especially
at  a  time  when  British  aid  to  the
Third  World  is  at  an  all-time  |ow'8
such  questions  must be  raised.

There has been  talk of setting up
a   national   committee   on   medical
ethics.   Such   a   committee   should
consider  not  only  proper  and  im-
proper procedures,  but  also proper
and   improper   priorities   and   ulti-
mately,  such control will have to be
extended to  the  international  level.

If Progressive  Judaism  has  a  dis-
tinctive contribution to make to the
present debate, it is not only thanks
to its freedom from subservience to
the   past,   and   therefore   its   open-
mindedness, but also by virtue of its
characteristic emphasis,  inspired by
the   Prophets,   on   the   social   and
public,   over   and   above   the   indi-
vidual   and  private,   dimensions  of
God's moral demands.

Rabbi   Dr.   John   D.   Rayner   /.I   /Ac   Sc#i.or
Minister  of the  Liberal  Jewish  Synagogue  in
Lo;]do#.  f7i`s /#/csf book,  The Jewish People:
Their   History   and   Their `Religion,   wri.r/cH
wi[h  Rabbi  David J.  Goldberg,  was  reviewed
in  Manna  No.  20.
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HOW MUM AND DAD
GAVE ME

PORTABLE ROOTS
Matt Crispie

GA:e:::i:;Aa:.YmoftYssoki|ffaas:n::
involvement  of the  mind.  I  believe
Plato  looked  down  on  games,  not
because they were not a microcosm
reflecting  his  idea  of universal  har-
mony,   but   because   of  the   mono-
lithic nature of most dedicated play-
ers.  So  much  dedication  to  such  a
trivial  pursuit  -  well,   they  had  to
stay out of his utopian  city.

Unlike  Plato,  however,  who  de-
spised both  `pcZ/cz.a and kyt;cz.cz',  that
is skill and dice games, I had doubts
only  about   `kyvcz.cz'.   Small  wonder
that dice, in their turn, ignored me,
or  so  I  thought  -  for  they  came
down    unexpectedly    on    my    side
when   there   was   nothing   else   to
sustain  me  in  the  game.

I speak about the Ultimate Game
-  a  game  involving  my  very  survi-
val. The rules are simplicity itself. It
does  not  matter  how  many  times
you lose so long as you return to the
games table.  If you say,  howiever,  I
give up, I am exhausted -that's the
end of you.

For   me,   the   first   dice-roll   was
thrown in Volos, Greece, when our
century  was  still  young.   Although
we   moved   to   Athens   soon   after-
wards,  in   the   early  .thirties,   I  still
remember   Mount   Pelion   with   its
blessed    villages    that    overlooked
Volos  and  its  gulf.  My  father  used

to  point   at  the  gulf  and   say   that
from there Jason and the Argonauts
set sail to find the golden fleece.  He
was  a  man  with  strong  roots  and
loved    both    his    religion    and    his
Country.

At   the   time,   consumption   was
decimating  the  poorer  classes  and
all the families who cared and could
afford   it,    sent   their   children    to
mountain resorts to inhale the fresh
air that  keeps  the  lungs  strong  and
healthy.  1'11 never forget the two old
plane-trees that embraced the huge
balcony  of Makrynitsa,  nor  the  in-
vigorating fragrant  breeze  that  was
constantly    blowing    over    Pelion,
even  during the hottest  days  of the
summer.

Initially Athens did not appeal to
me.   Its  climate  was  drier  and  the
few   trees   in   the   hills   around   the
Acropolis  were  not  as  richly  green
as   in   Volos.   Moreover   our   new
basement  flat  in  Theseion  was  too
small,     with     rooms     like     cages,
although  conveniently  close  to  the
only kfe¢/,  synagogue,  in  Athens.  It
was    surrounded    by    three    hills.
Opposite   was   Pnyka,   a   hill   with
short   scattered   pine   and   cypress
trees,  lots of smoothly rounded old
rocks, dried-up wells and hospitable
small  caves.

The    caves,    including    the    one
where Socrates passed his last days,
were  used  by  courting  couples   in
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preference to  the narrow and occa-
sionally  deep  wells,  that  unfit  men
and fat girls  found  inconvenient.

It was in that environment, full of
history and myths, that my mother,
Mrs.   Annetta,   may  God  rest  her
soul,   exercised   her   practice.   She
was  a  `witch'.

In  reality  she  was  a  clairvoyant
and   natural   psycho-therapist   with
an   enormous   talent   for   soothing
and healing.  But  local  superstitions
and  prejudices  ran  so  high  at  that
time,   that   some   even   feared   her
secret   powers.   In   fact   her   secret
powers  consisted  of  a  faultless  in-
stinct   for   survival,    and   inherent
knowledge of human nature.

When my father Mr. Sawas, Sab-
bethai,  left  for  the  States  `to  make
money',   at   the   beginning   of   the
century, my mother stayed in Volos
with  her two  infant  daughters,  Re-
becca  and  Eva,  waiting  for his  call
to join him there. Instead there was
poverty  and  even  hunger  on  both
sides   of   the   Atlantic.   My   father
worked  initially  as  a  self-employed
bookbinder   in   Boston,   where   he
later   took    American    citizenship,
while  my  mother  earned  her bread
as a daily help with the rich families
of Volos.

She    had    a    natural    sense    of
humour and was aware of her social
position   as   a   poor   young   single
woman   and,   above   all,   kept   her
mouth   shut.   She   hated   gossiping.
So when the daily chores were over,
she was  invited  by the  ladies of the
house   in   their   well-heated   living
rooms  for  a  late  afternoon  coffee
and   a   chat.   Gradually,   however,
their light-hearted sessions - which
ended only when the men returned
from   their  work  -  became   more
private  and  confidentia.I   and  soon
the   demand   for   her   sympathetic
listening and sound  advice outstrip-
ped  that  for  her services  as  a  daily
help.

My father kept on inviting her to
Boston,  even  sending her first class
fares,    but   the    schooling   of   her
daughters and a complete ignorance
of English tied her to Volos. What's
more,  four  or  five  years  after  his
departure,  she  was  an  established
clairvoyant  and  earned  a  comfort-
able   living.   The  women   of  Volos
were  relieved.   At  long  last,  there
was  a  woman  around  to  listen  to
their problems with  patience.  They
had  problems  as  girls,  as  wives,  as
mistresses, as mothers and a visit to
a qualified psychiatrist could expose
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them to public gossiping and reduce
the status  of their families,  particu-
larly  if they  were  married.  Visiting
Mrs.   Annetta,   however,   was   not
the   same   thing.   It   was   a   socially
acceptable, private consultation be-
tween  two  women.

In  the  beginning  her  new  clients
described their sufferings and stres-
sed their personal virtues and docile
nature.  But  as  time  went  by,  Mrs.
Annetta  pressed  them   to   disclose
the rca/ czz.in of their visits,  and  thus
their   masks   of   benevolence   and
tolerance  were  pulled  down.  Some
had  extra-marital   affairs   and   saw
their husbands  as obstacles to their
happiness. Others wanted their hus-
bands or their husbands' mistresses,
or  both,  dead.  In  fact,  one  or  two
were   already   administering   small
regular doses  of poison  to them.  It
was  in   these   and  similar  extreme
cases   that   my   mother   intervened
and promised to carry out the assas-
sination  herself  by  using  her  astral
powers.   The   woman   had   to   stop
administering poison, of course, be-
cause   `celestial   influence   was   not
compatible     with     chemicals'.      It
should  be  realized  that  in  cases  of
extreme    despair    or    total    moral
blindness,    even    the    most    naive
black jokes  sound  like  credible  sci-
entific   truths.   So   the   condemned
husband   survived   and   continued,
unaware,   his   philandering   practi-
ces, while my mother was supposed
to communicate with the stars in an
attempt to  channel  their lethal  rays
against  the  unwanted  man.  Years
later,  the wife would  ask,  `Why on
earth,  Mrs.  Annetta,  are  the  stars
taking so  long to  kill  a  single  man?
For God's sake!'

`They  may  have  read  the  secrets

of  your  heart.  You  may  not  want
him. dead  anymore.'

`1  do,  I  do!'  they  protested.  `He

ruined me.  I want him dead!  Now!'
`It's a matter of timing.  It's diffe-

rent up there'.  With these promises
many  lives  were  spared  and  many
souls cured.

Some  protested,  others  stopped
coming and accepted the pattern of
their lives without any further com-
plaints,  and  finally  a  few  had  the
guts  to  seer.their  local  priests  and
confess  that  they  harboured  crimi-
nal thoughts,  `but now I repent and
I  hope  God  will  forgive  me'.  They
were invariably  forgiven.

However,   the  majority  of  Mrs.
Annetta's   clients   were   not   latent
criminals.`  Truec,   there   were   some

female predators among them.  who
could  not  stand  the  idea  of  a  nor-
mal,  long-lasting  relationship  with-
out passion.  For them,  beyond pas-
sion was chaos. They needed to live
in  the  `fiery  furnace'  of  eroticism.
So  as  soon  as  an  affair was  becom-
ing    lukewarm,    they    looked    for
another  man  and  hoped  that  their
youthfulness would  be  everlasting.

Finally,    there   were   the   even-
mooded  women  who  had  very  few
secrets  and  planned  no  crimes,  but
needed  moral  support.  Those  who
chose Mrs. Annetta stayed with her
to the end of their lives. There were
no real problems with them, just an
overwhelming    need    to    have    a
friend,  and  they  looked  up  to  my
mother,  not as a witch or a therap-
ist,  but  as  an  older  sister  or  even
mother.  Some  of  them  saved  us  in
the  years  of  the  German  occupa-
tion.   They   offered   us   bread   and
shelter  and  encouraged  us  to  open
our  hearts  to  them,  for  a  change.
Hiding Jews was a capital crime, yet
they    were    always    cheerful    and
avoided   mentioning   anything   dis-
quieting  in  front of us.

My   father   was   a   friendly   but
withdrawn man who loved his Bible
and  Greece.   He  could  see  no  in-
compatibility    in    loving    both    his
country   and   his   religion.    Strictly
speaking,  as  a  Jew  he  was  neither
Ashkenazi  nor  Sephardi.  He  c,ame
from   Chalkis,   where  there  was   a
sizeable  ancient  Jewish  community
until  Tito  destroyed  the  last  orga-
nized  resistance  of  the  Jews.  Even
today,  some Jewish  communities in
Southern  Greece  consist  purely  of
Jews who found  asylum  there from
Palestine or Judaea. Prayers apart -
Greek was their only language.  My
father   was   a   self-educated   man,
totally  lacking the  talent  of making
money.  He  was  a  bibliophile  and  a
kind  of popular  philosopher,  dedi-
cated to the study of Scriptures and
Mythology.  He soon abandoned his
dreams of having a small bookbind-
ing   shop   of  his   own   and   started
working on  the production  line of a
large American shoe-factory. When
my  sister  Eva  wrote  to  him  `mum
says  come  back,  dad,  don't  worry,
she earns enough to give you some
pocket   money',   he   took   the   first
available    boat    and    returned    to
Volos.   He   brought   with   him   the
latest  -  1923  -  His  Master's  Voice
gramophone   and   a   medieval-style
A4c#orczfe,   which  is  one  of  my  few

Continued on page  16
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THE  EXODUS  MESSAGE  IN  1988

Norman Solomon

I  The Exodus

N0 JEW WIIO HAS SAT at
a  Seczer  table  needs  to  be
told  that  the  theme  of  the

Exodus  is  central  to  his  faith.  In-
deed,  the words  zecher  litziat  mit-
zJ.ayz.in  -  `to  remind  you  of  when
you left Egypt' - are written  large
across our liturgy.

Before  we   engage  ourselves  in
the  heady  speculations  of  `libera-
tion theology' let us take hold firm-
ly  of  what  this   emphasis   on   the
Exodus means.  It tells us:
1.  Our faith is rooted in history, in

our experience as a people saved
by God from slavery.

2.  Our gratitude to  God must lead
us  to  His   `service',   that  is,   to
following the way of life symbol-
ised for us by Sinai.

3.  We must remember what it was
like to suffer as slaves in Egypt,
and so be led to compassion for
others who suffer.

All this is so obvious to us as Jews
that  we  find  it  hard  to  appreciate
the excitement and sense of discov-
Cry   with   which   certain   Christian
theologians have  in  the  last twenty
years  seized  on  the  theme  of  the
Exodus as a paradigm - example -
of the way in which we should think
about  the problems  of contempor-
ary society and challenge the injus-
tices  and  inequalities  with  which  it
abounds. Perhaps we are so familiar
with  the  old  story  that  we  simply
take it for granted and fail to spell
out its implications. But then we get
hurt,  because  somebody  who  has
been newly  `converted'  to it works
out some consequence, perhaps cri-

tical of Israel or of some cherished
political  view  of  ours,   which   dis-
turbs  us,   and  we  get  resentful  -
what a cfe#£zpczfe,  we think,  to  take
our  very   own   story   and   turn   it
round against us!

But  patience!  No-one  is  `out  to
get  us'.  Let  us  join  the  new  `con-
verts'  and  ask  ourselves  seriously
just   how   the   old   familiar   story
challenges  some  of  our  most  com-
fortable  assumptions.

11  The Theology of Liberation
Liberation   theology   is,   strictly

speaking, a reform movement with-
in   the   Roman   Catholic   Church,
rooted in the soil and experience of
Latin   America.    It   has    aroused
opposition from the Vatican, enthus-
iasm   in   the   Third   World,   wide-
spread  interest  amongst  Christian
theologians    of   many    denomina-
tions,  and hostility from the Jewish
`establishment'  in  the  United  Sta-

tes. We should take care not to lose
sight of its roots.  When those of us
`outside' seek to apply its insights to

our own very different situations we
must not merely  echo  its powerful
vocabulary but must  carefully take
stock   of   realities   both   in   South
America  and  in  our  own  areas  of
direct  concern.   Nevertheless  con-
structive   Jewish   interest   in    the
theology  of liberation  is  evidenced
by numerous publicationst.

Some years ago, the Latin Amer-
ican           Bishops'           Conference
(CELAM)  met  at  Medellin,   Col-
ombia,  and called for Christians to
be involved in the transformation of
society.   Not  many  years  later,  in

January 1975, the World Council of
Churches    and    the    International
Jewish Committee on Interreligious
Consultations   -   neither   of  them
Catholic   or   predominantly   South
American   organisations  -  met  in
London for a dialogue of Jews and
Christians on the concept of power.
I cite the words  of Professor Shlo-
mo Avineri on that occasion:2

`The just struggle for libera-

tion    unfortunately    has    been
often  too  narrowly  conceived,
as  if  it  dealt  merely  with  the
frczus/er of power,  while power
itself remained  a  constant  fac-
tor. Such a purely political con-
ception  of  liberation  .   .   .  can
become self-defeating and may
result  in  the  mere  substitution
of   one   class   of   masters   by
another:   that  this  substitution
may mean a change in the racial
background of the masters may
perhaps enhance the legitimacy
of the  new ruler.  Nevertheless
it cannot solve  the  dilemma of
power, since society has not yet
created    new    structures    that
should themselves be free from
the dichotomy between masters
and slaves'.
Professor Avineri's words  are an

example of the way in which Israelis
in  our  time  have  addressed  them-
selves  to  the  sort  of  problems  we
are thinking of. He is very careful to
distinguish  the   political   aspect   of
`liberation' from its social  and spir-

itual   aspects.   Unfortunately,   too
many of those engaged in liberation
theology  fail  to  make  this  distinc-
tion.    Too    often,    they    confuse



`empowerment'  with  liberation.  In

the South African context, for inst-
ance, `liberation' of the black popu-
lation cannot simply be represented
as the transfer of power from whites
to  blacks,  for  this  would  result  in
the  domination of whites by blacks
rather than of blacks by whites, that
is, in the substitution of one `master
race'   for   another.   `Liberation'   in
that context requires a new type of
social   awareness   shared   by  black
and white,  expressed in  new  social
structures  within  which  there is  no
domination  of one  race  or class by
another.

What does this  mean in terms of
the `liberation' of Jews in the return
to   Zion?    Or   the   `liberation'   of
Palestinians by the establishment of
an  independent  Palestinian  State?
Is  there  a  possible  solution  to  the
`dilemma   of  power'   which   would

enable  Israelis  and  Palestinians  to
live    peacefully    together    without
domination     of     one     group     by
another?   And   unless   this   can   be
achieved,  is  it  correct  to  speak  of
Jewish    `liberation'    having    been
achieved  in  Israel?  These  are  the
painful  questions  liberation  theolo-
gy poses within a context of particu-
lar interest and sensitivity for Jews.

Ill  Links with Judaism
- Bible, Praxis, Zion

In March 1984 there appeared in
Christi.an Jewish Relations am aLrticte
by    Dan    Cohn-Sherbok    entitled
`Jews,    Christians   and   Liberation

Theology'.     Cohn-Sherbok     listed
some  ways   in   which  the  gap  be-
tween  Jews  and  Christians  may  be
narrowing   today   and   then   added
`another  cause  for  hope  which  has

as  yet  remained  unexplored'.  The
unexplored avenue turned out to be
liberation  theology for,  says  Cohn-
Sherbok   `.   .   .   it   is   obvious   that
liberation   theologians   have   relied
heavily on the central biblical themes
of freedom  from  oppression,  justi-
ce,   and   the   role   of   the   saving
remnant  .  .  .  they  have  revitalized
and readapted the teachings  of the
Old Testament  .  .  .  in .the  modern
world where the rich  and the poor
live  side by side.

The   extensive   use   of   r¢#ach,
'OId  Testament',  and  the  concern

for the `real', historical Jesus, found
in  the  writings  of  Leonardo  Boff
and   other   liberation    theologians
will echo in many Jewish hearts. As
against  that,  there  is  the  danger,
certainly  recognized  by  Boff,  that

the `bond' established with Judaism
through the Hebrew Scriptures will
be  cancelled  out  by  the  traditional
Christian       `typological      exegesis'
favoured by some liberation theolo-
gians.  `Typological  exegesis' means
reading the Bible stories as foresha-
dowing or prefiguring later events.
Although    the    Roman    Catholic
Church as a whole is nowadays well
aware of this  danger,  many libera-
tion theologians are not.

As well as the scriptural link with
Judaism, there is a link through the
emphasis on `praxis' - what religion
means in practical  everyday  terms.
For  it   is   akin   to   our   traditional
Jewish emphasis on HOJccfeafe,  law,
practice,  rather than  theology - as
one   of   our   first   century   sages,
Simon the  son  of Gamaliel,  put it,
lo harhidrash haikar ela hama' aseh,
which  I  may  translate  freely  `what
matters     most    is     practice,     not
theory'.

IV  Israel - The Fallacy of Moral
Symmetry

Sadly, liberation theologians `fail
to   mention   Zion   as   a   liberating
process".    Many    of    them    have
attacked Zionism, in Marxist terms,
as   an   oppressive   colonial   move-
ment,  and indeed shown no under-
standing    of    the    Jewish    people
beyond  the  time  of  the  Exodus.
Other  liber`ation  theologians  show
more understanding.  Indeed, prop-
erly understood, Zionism links Jews
firmly  with  liberation  theology.  It
may   well   be   that   had   liberation
theology   come   into   being   when
Jews   were   struggling   to   be   free
rather than defending their freedom
and  relative  prosperity,  liberation
theologians would have derived in-
spiration  and  found  their  kinship
with  the  Jewish  movement.   In   a
profound sense many contemporary
Jewish  thinkers  are  engaged  in  a
parallel  enterprise  with  liberation-
ists.  Not only has Zionism in many
of its forms and stages been precise-
ly a `theology of liberation' drawing
heavily  on  the  Exodus  paradigm,
but Jewish  `empowerment'  both in
Israel   and   elsewhere   has   led   to
intensive   discussion   of   problems
that had lain dormant amongst Jews
for the two thousand years in which
they lacked political power.

There is no `uncritical consensus'
amongst   American   or   other   Di-
aspora Jews regarding Israel. There`
is  not  even   a  consensus  in  Israel
itself.  Indeed,  the  years  since  the

Yon Kippur war of 1973 have been
a   time   of   great   heart-searching
amongst  Israelis.  Even  today,  de-
spite  immense  hostility  from  out-
side,  peace movements proliferate.
The  government  itself is  united  in
its aim for peace with the surround-
ing  peoples,  divided  only  with  re-
gard  to  how  to  attain  that  elusive
aim.

Ernst W.  Lefever has written:
`In   an   unguarded   moment

during  World  War  11,  I  once
questioned whether the Amer-
icans  had  a  right  to  condemn
Hitler's    concentration    camps
when  we  had  chain  gangs  in
Georcta.    Before    the    words
were out of my mouth, I knew I
had  made   a   profound   moral
error - an error I now see and
hear daily in our news media -
the  error  of  conferring  moral
symmetry  on  two  radically  dif-
ferent systems  .  .  .  The drama-
tic   interaction   of   words   and
images  during  my  three  years
(1945-1948)  in  Europe  cleared
my head. In Germany, I visited
the   Dachau   and   Buchenwald
concentration camps  .  .  .

`Both     Hitler     and     Stalin

reached for utopia and gave us
hell.  I  knew that America was
far  from  perfect.   But   I   also
knew  that  we  had  achieved  a
degree of freedom unknown in
history   and   had   developed   a
unique    combination    of   self-
correcting   devices    .    .    .    for
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The roots of Israeli concern with

the  problems  of  the  right  use  of
power  antedate  the  foundation  of
the State.  Aviezer Ravitsky is Pro-
fessor of Philosophy at the Hebrew
University,   Jerusalem.   His   paper
`The   Roots   of   Kahanism:    Con-

sciousness and Political Reality'5 is a
powerful  intellectual  expression  of
the  overwhelming  Israeli  rejection
of `Rabbi'  Meir Kahane's brand of
religious Jewish chauvinism, and at
the    same    time    a    sophisticated
attempt   by   a   religious   Israeli   to
articulate the moral deinands posed
by empowerment. In his opening he
cites   the   words   of   an   Orthodox
leader  of  EJ'efz  yisrczeJ  before  the
foundation of the State:

About forty years ago, on the eve
of the establishment of the State of
Israel,  an  article  was  published  in
Jerusalem  on  the  question  `Minor-



ity  Rights  According  to  Hcz/czcfeczfe,
Jewish   law,   in   a  Jewish   state   in
E7.cfz   y!.srcze/.'   Written   by   Chief
Rabbi   Isaac  Halevy  Herzog,   the
article was part of a comprehensive,
programmatic, Hfl/czcfez.c treatise de-
signed  to  `chart  the  course  for  a
Jewish  state  within  the  framework
of  the  Torah'.  The  future  Jewish
state - Rabbi  Herzog indicated in
his  article - would  have  to  under-
take to prevent any sort of discrimi-
nation against its Arab inhabitants,
both   Muslim   and   Christian.   His
Hcz/czcfez.c finding  on  this issue  cate-
gorically negates the validity of any
possible  religious  arguments  aimed
at depriving Arabs of their right to
reside  in  Israel  and  to  own  land
there,  of their freedom  of worship
and  so  on.  He was  convinced  that
`no  rabbi with  a modicum  of com-

mon   ;ense'   would   dispute   these
conclusions.

At  that  time,  it  is  hardly  likely
that  Rabbi  Herzog  envisaged  the
post-1967   situation,   where   Israel
was responsible for the administra-
tion  of  territories  beyond  its  bor-
ders.  Certainly,  however,  if he  in-
sisted on the full rights of Arabs in
Israel  proper  he  would  not  have
failed to support such rights outside
Israel, provided that they were not
abused  to  encompass  the  destruc-
tion of Israel.

V  Holocaust Theology and
Political Judgment

The   two   major   Jewish   experi-
ences. of the twentieth century have
undoubtedly   been   the   Holocaust
and the  establishment  of the  State
of Israel.  Any  theology,  Jewish  or
Christian  which  cannot  encompass
these two events is clearly inadequ-
ate.

We   often   speak   nowadays   of
`Holocaust  Theology'  as  central  to
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aim  of  making  liberation  theology
centre-stage  in  place  of  Holocaust
theology,  aims  to  topple  the  idol
from its pedestal.  His main conten-
tion  seems  to   be  that  Holocaust
theology   no   longer   stands   as   a
critique of unjust power.  Rather it
serves  to  legitimate  it.   Holocaust
theologians   seem   unanimously  to
emphasize the importance of Jewish
statehood in Israel as a response to
Jewish powerlessness.  But their to-
tal devotion. to Israel restrains their
condemnation   of   oppressive   acts
committed by Israel  and  also  leads

them  to  support  right-wing  Amer-
ican  policies  in  the  belief  that  the
United  States- is  the  guarantor  of
Israel's survival and prosperity.

This Criticism seems to me unjust.
Time and again,  Holocaust theolo-
gians  stress  that  Jewish  experience
in  the  SJ!o¢fe  brings   a  special  re-
sponsibility to rally to the cause of
other   oppressed.    Ellis    in    effect
admits  this,  so  his  accusations  are
levelled  not  so   much  against  the
general principles of the Holocaust
theologians   as   against  their  ].udg-
ment in specific matters, particular-
1y those regarding the State of Israel
and   United    States   foreign    and
domestic policy. Few are more con-
scious than Irving Greenberg of the
prophetic  element  within  Judaism,
and it is misleading to  detach from
its  broader  context  his  words  that
`occasional  use  of  immoral  strate-

gies    to    achieve   moral    ends'    is
acceptable.

The real difference between EIlis
and mainstream contemporary Jew-
ish  thinkers  appears  to  be  not  so
much a difference of moral, ethical
or religious principle as a difference
in  specific  political  judgment.  For
instance, he clalms that, in the US,
there is  a gzti.d p7.o  gz/a of support-
ing  the   administration   because   it
guarantees   Israel.    But   this   and
other   remarks   of   his   about   the
right-wing tendencies of much Jew-
ish Diaspora leadership seem irrele-
vant to the question of responsible
use of power. These leaders may be
mistaken in supporting the Contras.
But their mistake, if any, is not that
they do not grasp the need for using
their power to `free the slaves' -this
need is very much part of their own
creed  -  but  rather  that  they  per-
ceive  the  Contras  rather  than  the
Sandinistas  as  espousing  the  true
cause of liberation. This may be an
error    of    political    judgment    -
perhaps  the  Contras  are  really  the
previous fascist regime in new garb,
as claimed by the Sandinistas. But if
so,   the   American   `establishment'
and  its  Jewish  supporters  are  still
not  guilty  of  an  error  of ethics  or
theology, but of an incorrect factual
assessment.  To  combat  them  it  is
necessary to clarify the facts on the
ground,  not  to  preach  about  God
being on the side of the poor. What
is needed to justify support for one
side  or  the  other  in  the  political
controversy   is   a   careful   political
analysis of the situation.

VI  Socialism/Marxism
The  same  inability  to  distinguish

between what is  and what is  not  a
theological     question     is     evident
when liberation theologians address
themselves  to  economic  topics.  To
say  `Capitalism,  as  practised,  may
represent  affluence  for  the  few.  It
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better form of capitalism might ex-
ist  than  those  currently  practised,
but its ready acceptance of Marxist
jargon manifests economic naivety.
Where  are the political  and  econo-
mic judgments  made  by  liberation-
ists  a genuine consequence of their
theology,  arising directly from con-
cern   for   identification   with   the
poor,   and  where  is   the  theology
mere rationalization of political and
economic  judgments  mediated  by
other influences,  as Marxism?

It  would  be  naive,  as  Leonardo
Boff   has   shown,   to   characterize.
liberation theology as a mere trams-
lation   of  Marxism   into   Christian
terms. Boff himself circumvents the
question  by  asserting that  the  new
economic order must arise from the
`basic    communities'     themselves8.

But if the new order cannot yet be
described,  what  basis  is  there  for
the   critique   of  present   economic
practice, other than that it results in
deprivation for many?  Even this is
questionable.  Without  the  present
economic   order   the   poor   would
presumably   be   deprived   anyway,
though  they  might  not resent it  so
much  as  there  would.  not  be  rich
people for them  to  envy.  `A11  men
and women of good will' agree th;t
we ought to help the poor and that
in   economic,   though   not  judicial
matters   they   should   have   some
form   of   `preferential   option'.    If
theology  gets  us  no  further  than
that   it   is   superfluous.   What   we
really   need   to   know   is   how   to
combine  effective  wealth  creation
with  just  distribution  and  this  de-
mands the specialized knowledge of
economists,  sociologists  and  politi-
cal   scientists   rather   than   theolo-
gians     or     newly     `conscientized'
peasants.

VII  Liberationism. and Future
Jewish Theology
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generation  of Jewish  theologians is
needed',  though  I  fall  to  see  why
`they,   like   the   Holocaust   theolo-



gians,    must    emerge    from    the
periphery  .  .  .' They might.  On the
other  hand,  they  might  not.  Who
dare  limit  where the  spirit  of God
shall descend?

Nor  can  I  pre-empt  the  title  of
liberationist  for  these  theologians.
Even  `theologian'  may  be  a  term
the  thinkers  of the  future  despise.
But  surely  themes  such   as   those
raised  in   the   name   of  liberation
theology  will  figure  on  their  agen-
da.  This  is  why  we  must  take  this
new     challenge     seriously.      The
answers may be wrong or incomple-
te,  but  the  questions  are  for  real.
We    are    indebted    to    liberation
theologians for posing them with a
new  sharpness   and  contemporary
relevance.

Like  all  Jewish  thinkers  before
them   the    `new   generation'    will
struggle  with  the  tension  between
particularity  and  universality,   and
will  seek  to  be  `present  in  history'
rather than  detached in  ivory tow-
ers.  I hope they will not  cast  aside
our   generation's   great   discovery
that the `other' -be it women, be it
secularist.s,  be  it  go);I.77z,   -  be  not
marginalized.  Yes,  they will  affirm
life in the midst of both Holocaust
and   empowerment   and  they  will
balance    the    needs    of    survival
against the imperatives of ethics. In
their  testimony  td  life,  public  and
private,  they  will  link  with  all  of
good will,  and show solidarity with
all who struggle for justice.

I add that at the same time, their
judgments   in   politics,   economics
and other technical subjects will be
grounded in the special  knowledge
of  those  subjects.  Their  `theology'
may lay down broad aims -help the
poor,   seek  peace,   cease  exploita-
tion,   safeguard   the   environment.
But these aims will be implemented
through  the  increasing  knowledge
available  to  us  in  the  social   and
natural sciences, not through wool-
ly  ideologies  and  ignorance  of  the
`facts on the ground'.

We must be on our guard against
any  form  of  `utopian  heresy',  that
is,  of  thinking  that  the  particular
formula  we  have  put  forward  for
the  New  Age  is   a  final,   decisive
solution  for  all  the  world's  ills.  It
might be the best we can do yet but
it is hardly likely to be more than a
small  and  dubious  contribution  to
building  a  better  world.  Whoever
claims more should not be trusted.

And  those  of  us  who  think  of
ourselves  as  theologians  would  do

well to heed the words of Cardinal
Ratzinger who, in a letter criticizing
liberation  theology,  writes  `libera-
tion is first and foremost liberation
from the radical  slavery of sin  .  .  .
As a logical consequence, it calls for
freedom from many different kinds
of slavery in the cultural`, economic,
social  and  political  spheres'`°.  I  do
not  share  the  Cardinal's  views  on
sin  and  atonement  but  my  Jewish
heritage teaches me that ultimately
the  success  of any social  or econo-
mic system depends not so much on
its  draftsmanship  as  on  the  sinful-
ness   or   otherwise   of   those   who
operate   it.   A   better   system   will
make the job  easier but it can  still
be  fouled  up  by  the  ignorant,  the
proud and the plain malevolent.

VIII  Conclusion
Liberation theology must not be-

come an idol, nor an excuse for lazy
thinking about political and econo-
mic issues.  But we  should respond
to   its   call   to   look   anew   at   the
message of the Exodus and apply it-
to our contemporary situation.

We will find new meaning in the
three lessons of the Exodus summa-
rized at the beginning of this essay:
1.  We   will   root   ourselves    once

again in the historical experience
of  our  people,  not  least  in  the
new  `Exodus'  of  survival   after
Auschwitz.

2.   Our sense of having survived will
stir within  us  a new  affirmation
of  life,   as   Sinai   followed   the
Exodus from Egypt.

3.  Remembering  our .own  experi-
ences we will be sensitive to the
suffering  of  others,   identifying
with the causes of all who strug-
91e  for justice  and  for  freedom
from oppression.

We have seen` that this  `renewal'
will lead us to  champion the cause
of blacks in South Africa and to be
aware of unjust suffering elsewhere
in   the   world,   includihg   amongst
Palestinians.   The   precise   conclu-
sions this will lead us to will depend
on careful  analysis of the situation.
It  is  not  necessarily  the  case  that
concern  for  black  South  Africans
leads to the support of comprehen-
sive  sanctions  or  of  armed  resist-
ance.

We will certainly be led to consid-
er   deeply   the   situation   of  those
traditionally   disadvantaged   within
our  societies  and  communities,  in
particular  women.  The  exact  con-
clusions we reach will be tempered

by moral and ethical considerations
which  arise  from  other  aspects  of
our  spiritual  awareness  -  and  this
clash of opposing principles will be
even  more  strongly  felt  in   areas
such     as     discrimination     against
homosexuals.

At   the   local   level   we   will   be
sensitized  to  the  suffering  brought
about by unemployment, inner city
deprivation,     lack     of     adequate
health  care,  racial  prejudice.   We
will  not  shout,   scream   and   `man
barricades'  other  than  in  the  most
acute situations but seek solutions,
piecemeal  and  pragmatic  if  neces-
sary,  to  balance  the  `liberationist'
demand for a more just society with
the  skills  necessary to  manage  and
maintain  such  a  society.  Else,  we
risk  destroying the very society we
seek to improvel

Rabbi  Dr.   Norman   Solomon   was   Dor#  z.73
Cardiff  in   1933.   Formerly  the   Minister  of
I|amp_stead Synagogue, he is now Director of
the   Centre  for  the  Study   of  Judaism  and
Jewish/ Christian Relations in Birmingham.

NOTES
1   Cohn-Sherbok, D.  1987.  07t Earffe AS Jf Js
ln  Heaven,.  Jews,  Christians  and  Liberation
7lrfeeo/ogy.    Orbis   Books,   Maryknoll,   New
york.  Ellis,  Marc H.  1987.  Toward c{ Jcwisfe

Tpeolpgy     Of    Liberation.    Orbis    Books,
Maryknoll ,  New York.  Cferisrr.a7t Jcwj.Sfe J3e-
Jaf!.our.  1988.  Vol.  21  No.1  Spring.

2  These are taken from a short report of the
Conference  published  jointly  by  the  WCC
and IJCIC in Geneva in  1975 under the title
The Concept of Power in Jewish and Christ-
lan Traditions.

3  The words are Henry Sobel's, in his article
in  the  Spring  1988  issue  of  Cferz.5ifz.¢77  Jewz.sfe
Relations. p.2:3.

4  In  Fcice  fo  Face  Vol.  XIII,  Winter  1987,
published by the Anti-Defamation League of
B'nal Brith,  New York,  p.18.

5  Published by the Institute of Contempor-
ary  Jewry,  Hebrew  University,  Jerusalem,
1986.

6  Ellis,  Marc H op.cit.  EIlis's views  and my
own  are summed up in  two  articles,  one by
El]is  and  one  my  response  to  it,  under  the
ti!1e _Is  There  a  Jewish  Theology  of  Libera-
f!.o#?  in  the  London  based  Roman  Catholic
journal  7lf!e  Mo7!ffe  Vol.  CCXLIX  No.1447
NS  Vol.  21  No.7 July  1988.

7  These   are   Ellis's   words   in   7lfec   MOHffe
article p.757, but are characteristic of libera-
tionist writing generally.

8  See his article in the already cited issue of
Christian Jewish Relations.

9  In the article cited above.

1_0. In:tructiens   on   Certain   Aspects   of  the
Theology Of Liberation,  August 1984.

The publicedon of this Theology Sup-
plemeut has been made possible by the
Reform Synegogues of Great Britain.
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Continued from page 13
cherished  possessions.  When  I  was
borh, they named me Mattathias -a
common  name  among Greek Jews,
who honour the father of the  Mac-
cabees,  and  always  remember  him
with pride, perhaps because we live
so   close   to    Israel.    Alexander   is
another     popular     name     among
Greek  Jews,  in  honour  of Alexan-
der the Great, who conquered Jeru-
salem but respected the Jewish reli-
gion.

At any rate, my father was a man
of    stoical     disposition     and     few
words.  He  used  to  go  to  the  food
market every  day,  to  do  the  family
shopping, and then he sat in a back
room  and  read  either  the  Bible  or
Greek   Mythology.    In    the   after-
moons,  he  went  to  kfea/ for  pra.yers
and  meditation.   At  night,  when  I
was  a  child,  he  used  to  sit  at  the
corner of my bed and `lullabied' me
with  ancient stories.  Joseph, Jason,
Moses,   Odysseus,  Joshua,   Ikaros,
Esther,  Helen  .  .  .  Eventually I  did
not know who was who. Were all of
them  Greeks  or Jews?  Greeks  and
Jews seemed  one  to  me.

When I grew up I came to realize
that  his  blend  of  stories  led  me  to
total assimilation.  Whether this was
good  or  bad  is  no  longer  relevant.
The undeniable fact was that Hitler
had come to power when I was nine
and this made me painfully aware of
my Jewishness - and  its perils  .  .  .

I  thought,  however,  that  Berlin
was too far to be a real threat to us.
My father  and  I  were great  friends
and   he   encouraged   me   to   think
along these lines.  His philosophy of
tolerance   and  his  latent  messianic
belief   that   good   always   triumphs
over evil,left  marks  on  my soul.

One  day  I  took  the  courage  to
open my heart to him.  `Dad, you go
to  kfeo/ every  day,  is  it  any good  to
you?'   `Great!   Kfecz/   is   like   a   cool
breeze for me in the furnace of the
summer.   I  need  it.   It  rejuvenates
me'.

`Dad,  do you know something? I

am  scared  of kfecz/'.
`1 know', he said, `I've noticed.  Is

it    anything    I.#sz.dc   the    kfeo/   that
causes that fear?'

`No.  Outside.  I  am  just  afraid  to

go  in.   I  wish  I  could  fly  in  -  if  I
could  .  .   ,'

`Perhaps   you   don't   want   to   be

seen goin± to  khal?'
`That's  right,  dad.   I  think  it's  a

trap,.
`Don't   worry.   -  he   tried   to   be

convincing   -   `Hitler   is   too   far'.
Then he lowered his head.  `And his
friends,  I  hope`  he  added  thought-
fully.  When  words had  to  be  knife-
sharp  or  meaningless,  he  opted  for
silence.

`What  about  the  girls?'  I  asked

him  another  time.  `Are  they  going
to become  .  .  .  women?'

`What  else?'
`1 mean, are they going to see my

mother and  ask her to  kill  me?'
`You'll  be  lucky,  if  they  choose

your mother'.`But girls /ot;c men, while women

feczfe  them,  want  them  cZcczcZ'.
`Stick   to   the   girls   for   the   time

being - but  always  carry your phy-
lacteries' .

In fairness to the Christian girls, I
must say that they were kinder and
more willing to smile  back.  In  con-
trast,   the   better   off  Jewish   girls,
with   dowries   consisting   in   some
cases  of  golden  sovereigns  or  two-
storey houses, did not seem keen to
buy me.  I could often imagine them
writing  on   the  wall   Mc#c,   Tckc/,
Pcrcs  .  .  .  No  chance  whatsoever -
especially since I  started  publishing
poems.  At any rate assimilation did
not  work  badly  in  my  early  teens.
Now I can see that it does no harm
in  times  of  harmonious  rymbz.osz.s,
but  it  may  prove  disastrous  when
social   strife   or   racial   hatred   take
over. The assimilated Jew lives with
the illusion of being protected by an
impregnable steel  armour, which in
reality is made of papier-mach6.  He
is        usually        defenceless,        self-
oppressed   and  unable   to   survive,
unless he is strong enough to throw
away  the  garments  of  assimilation
and   barricade   himself   behind   his
old     tattered,     spat-upon     Jewish
gaberdine:  a  painful  process,  often
involving  a  humiliating  about-turn
and public ridicule.

The  only   thing  I   have   retained
from  those  years  of  total  assimila-
tion   is   what   little   I   managed   to
digest   from   Greek   culture.   Very
little,  I  am  afraid,  yet  I  can  call  it
my  porfczb/c  Too/s.   Portable  roots,
one  may  say,  are  a  logical  impossi-
bility.  Yet  they  are  better  than  no
roots  at  all.  Not  all  the  Greeks,  I
hope,   will   stone    me   for   having
stolen,  like  Elgin,  their property.

Mz\tt Crispie was born in Greece in  ]924 and
lived  through  the  bitter  experiences  of  Ger-
man  occupation.   He  was  a  well-known  au-
thor,   playwright  and  translator  in  post-war
Athens before  coming to  Britain in  1964.  His
p/ay,   Meanwhile  Back  in  Sparta  rc[H  f.#  //ic
West  End  in  ]970.
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THE ROAD TO
RECONCILIATION

Marcus Braybrooke

For   almost   everybody   involved   in
Jewish-Christian Dialogue in Britain
the announcement that the  Executive
Director of the Council of Chiistiaus
and Jews, Rev.  Marcus Braybrooke,
was being forced by ill health to retire
whilst only in his late forties, came as
an  enormous  shock.   Marcus  Bray-
brooke   has   made   a   distinguished
contribution to Jewish-Christian Dia-
logue  and  is  particularly  sensitive  to
the theological dimension of the rela-
tionship.  MANNA  asked him to  re-
flect on where Dialogue in Britain has
reached.

WAS  A  SHOCK,  WHEN  I

+i;rstg:;::::rstu#antgtEeyo]og5:
religionists believed.  Brought up in
a very  liberal  Christian  tradition,  I
found   they   were   worrying   about
doctrines  of  which  I  had  scarcely
heard. Michael Goulder, for exam-
ple,   tells   what   a   surprise   it   was
when   his   supposition   that   Jesus
thought  he was  the  Second Person
of the Trinity was first questioned.
Having  always  assumed  that  Jesus
was fully human, as well as divine, I
had  thought  of  his  relationship  to
the  Father  as  one  of  total  obedi-
ence.   Again,   Moelwyn   Merchant
says   that   his   book   Jcsfezt¢   arose
from  a  conversation  with  a  friend
who  asked:  `Tell  me,  if  you  and  I
returned to Nazareth over nineteen
hundred years ago and stood on the
village  square,  would  you  take  me
by the arm and pointing, say to me,
"You   see   that   young   man   over

there -he's God, you know.",' and
Moelwyn Merchant answered `Yes,
that's  what  I'm  trying  to  say'.  For
me,  such  an  understanding  of  the
incarnation   separates   Jesus   from
our humanity.

It  was  a  similar  shock,  when  I
became  professionally  involved  in
Jewish-Christian   relations,   to   dis-
cover  some   of  the   items   on   the
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agenda.  A  vegetarian,  I  found  my-
self arguing about the most humane
way  to  slaughter  animals.  A  pacif-
ist, I was explaining Israel's military
activities   in   the   Lebanon.    Some
Jews thought I was trying to convert
them,  whilst  some  Christians  criti-
cised   me   for   failing   to   do   so.   I
discovered, too, that in both Christ-
lan  and  Jewish  communities  there
were  those  who.were  suspicious  of
dialogue and others who wanted to
use    it    for    their    own    purposes,
although   genuine   dialogue   cannot
have   an   ulterior   motive,   such   as
conversion   or  winning  friends   for
Israel .

It   is,    I   recognise   increasingly,
very important to  clarify the  expec-
tations of any meeting.  It may be a
matter     of    communal     relations,
when  someone  feels  aggrieved  by
an  insensitive post-mark.  It may be
that  a  person  wants  to  learn  about
another religion but not to be ques-
tioned  about  their  own.  It  may  be
that they want to gain support for a
campaign  say,  to  help  Jews  in  the
Soviet   Union.   Maybe   their   new-
found   interest   in   Christian-Jewish
relations  arises  because  they  want
the address of an obliging rabbi and
a  clergyman  who  will  do  a  double
act  at  their  wedding  -  or  because
they  want  to  know  of  a  trust  that
will  pay  for  them  to  visit  Israel.

Equally the setting and context of
meetings  is  very  important.  When
we   established   a   dialogue   group
with   some   leaders   of   the   Afro-
Carribean    churches,    it    mattered
that we made the tedious journey to
Caribbean   House,   because   those
who were new to dialogue felt more
secure on their home ground. Their
warm   hospitality   more   than   com-
pensated  for  the  travelling.  It  mat-
ters   that   members   of   a   dialogue
group  make  a  real  commitment  to
each  other and make attendance at
the   meetings   a   priority,   because
dialogue   is   about   relationships   as
much as about religious statements.
One  definition  of an  Anglican  cler-
gyman  is  `a  person  who  leaves  one
meeting    early    to    arrive    late    at
another'.   It   could.   apply   to   most
religious  bureaucrats  but  dialogue
requires time.  Committee meetings
are  often  hurried  and  the  pressure
to  agree  a  resolution  can  polarise
rather than  bring together.

The  dialogue  circle  is  quite  small
and  sometimes  one  feels  the  same
group of people rush round London
to   meet   each   other   at   different
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organisations.    I    remember    once
meeting  Albert  Friedlander  on  the
tube to find I was coming back from
the meeting he was just heading for.
An  important  task,  therefore,  is to
widen  the  circle  of  those  involved.
There  has  been  great  progress  in
Christian-Jewish  relations  amongst
scholars    and    those   regularly    in-
volved.  Too  few  clergy  and  rabbis,
let   alone  members  of  synagogues
and  churches,  are  aware  of  these
developments.  A  major concern  of
CCJ has been to widen the interest.
Last    year,    a    well-attended    Day
Conference  was  held for  Orthodox
rabbis and this spring a Conference
was   held   for   Anglican   clergy   in
London.   Both  groups  have  asked
for   further   meetings   and   similar
meetings    are    needed    for    other
groups.    More    efforts    are    being
made to interest young people. The
seminars at Leo Baeck for theologi-
Gal college students have been espe-
cially valuable.  The students always
say    how    much    they    gain    from
staying in Jewish homes.  More local
CCJs are being formed but it is not
always  easy  to  encourage  members
to give enough time so that meeting
grows  into  friendship.  I  wish  more
people would invite friends of other
faiths  into  their homes.

Christian-Jewish     dialogue     has
also   widened   on   occasion   to   be
Christian-Jewish-Muslim   conversa-
tion.  ICCJ  has  invited  Muslims  to
some  of its  colloquia  and  this  year,
the   CCJ   Annual   Conference   on
`Living Together' had as speakers a

Muslim,  a Black Pentecostal  minis-
ter  and  a  rabbi.  Such  broader  dia-
logue has its own purpose and is not
a substitute for Christian-Jewish  di-
alogue.    Christians   are   bound   to
Jews  in  a  special  way,  because  of
the   origins   of  their  faith   and   be-
cause  of  their  continuing  need   to
purge nearly two thousand years of
anti-Jewish  teaching.

There   is   also    a   deepening   of
dialogue. When I joined CCJ, Lord
Coggan and the other officers drew
up an internal memorandum, which
affirmed  that  the  dialogue  should
include    theological    matters    and
concern  for Israel.  There  are  those
who do not wish to discuss theology
lest  their  own  faith  be  called  into
question.   Certainly  no-one  should
be pushed unwillingly into theologi-
cal   dialogue   nor  into   an   unequal
situation  but  for  many  Christians  a
better  understanding  of Judaism  is
bound  to  raise  questions  about  tra-

ditional     interpretations     of    their
faith.  Further,  a major challenge to
all  religions  is  to  make  `theological
space'   for   other   religions.   Again,
not   to   discuss   Israel   is   to   fail   to
recognise  that  attachment  to  Israel
is     part      of     most      Jews'      self-
understanding.  To  avoid  this  is  to
lay  down  preconditions  which  stop
us meeting each other in our whole-
ness.

Amongst  those   most  deeply  in-
volved,  the  discussion  is  no  longer
in    terms    of   Jew    and    Christian.
Modern  biblical  scholarship,  parti-
cularly the study of the  New Testa-
ment,  shows  increasing evidence  of
partnership     between     Jews     and
Christians.  A feature of the Pczrfz.#g
o/ ffec Ways Co#/crc#ce in Birming-
ham  last year,  on  which  one  visitor
from overseas commented, was that
no one was trying to score religious
points,  but all were joined together
in   a   scholarly   quest   to   seek   to
unravel  what  happened  in  the  first
centuries    of    the    Common    Era.
When  the  Manor  House  Group  of
clergy  and  rabbis took  up  the  `For-
giveness debate',  the divisions were
not   between   religions   but   within
them.  The  arguments  about  homo-
sexuality within both the  Church of
England and the Jewish community
again show that divisions are not on
denominational  lines.

The Christian who takes seriously
the Jewishness of Jesus has not only
to   reconsider   traditional   contrasts
of  Law   and   Gospel   but   to   think
again   about   the   doctrine   of   the
Trinity.

There is a widening of dialogue to
involve  more  people;  a  deepening
of  dialogue  to  engage  on  sensitive
but  important  matters;  an  applica-
tion  of  dialogue  to  the  social  and
moral  problems  facing  our  society
and world  and the interior dialogue
of  re-examining  our  own  tradition
and  beliefs.  My  own  belief  is  that
dialogue in all its forms is necessary
for us to recover the spiritual found-
ations on which to build the civiliza-
tion of the future. As has been said,
`The  next  century  will  be  spiritual,

or  it  will   not  be'  -  and  this  is   a
challenge  to  us  all  to  move  beyond
dialogue  to  communion  and  com-
munity   and   to   recognise   that   the
enriching  variety  of  our  particular
faith's  tradition  has  its  own  special
contribution to make to the fullness
of our knowledge of God and to the
reconciliation  of all  people  of faith
and good willl
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Loft.. Pair of Rimmonim
by  Abraham de  Oliveyra
London  1716/17

Facing page left to right:
one  of pair  I 6'/2" .
Rotterdam,  early  I8th century.
One  of pair by I.  Robbius  1803.
One  of pair  dated  1731.

THE  PRINCIPAL  OBJECTS
of   interest   in   Anglo-Jewry
silver  are  Rz.mmo#z.in,  Torah

bells, which have been made in this
country  for  almost  three  centuries.
They  are  objects  which  have  fasci-
nating   historical   and   design   con-
notations  with  significant  discover-
ies having been made recently.  On-
ly  last  year  a  pair  of fij./7?mo"I.777  of
1712   with   the   maker's   mark   of
Samuel  Edlin  emerged from  hiding
for  some  sixty  years  to  be  sold  at
Phillips for £50,000. Samuel Edlin is
also   recorded  as   the   maker  of  a
second pair of 1712 which belong to
the  Spanish   and  Portuguese  Con-
gregation.  The design  of both pairs
has no immediate precursor where-
as  the  third  pair  of  1712  with  the
maker's  mark  of Samuel  Wastell  is
a direct derivative of the style which
was  pre-eminent  in  the  Rz.mmo#z.in
from    Amsterdam    in    the    fourth
quarter of the seventeenth century.
Both  Edlin  and Wastell were genti-
les.   It  appears  that  in   1716  Edlin
signed   a   petition   against   assaying
work   of   foreigners   who   had   not
served a seven year apprenticeship.
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The  pair  of  Rz.77?mo#z.in  by  Edlin,
sold recently at Phillips, was loaned
in   1712  to  Bevis  Marks  by  David
Lopes  Pereira  alongside  a  Scroll  of
the  Law  with  ivory  handles  and  of
the  same  date.

John Ruslen, another good quali-
ty  maker  at  the  beginning  of  the
eighteenth century, was also a gen-
tile   silversmith   whose   work   was
found  at  the  time  at  Bevis  Marks.
He was  responsible  for the  earliest
example  of English  Scroll  mounts,
dated 1702 and for no less than five
of the annual presentation dishes by
the  Synagogue  to  the  Lord  Mayor
of the City of London.  Other mak-
ers'   names   to   appear   on   English
synagogal   plate   in   the   eighteenth
century    were    Edward    Aldridge,
William  Grundy,  Jacob  Marsh  and
Abraham   de   Oliveyra.   The   latter
alone was Jewish and the only other
Jewish  silversmith  known  for  cer-
tain  to  have  been  an  actual  plate-
worker -though not,  apparently,  a
maker of ritual plate -was Naphtali
Hart   who   was   in   partnership   to-
wards   the   end   of  the   eighteenth
century  with  Duncan  Urquhart,  a

gentile   Scot.    Naphtali    Hart   also
worked    in    partnership    with    his
brother-in-law   Henry   Harvey,   as
Hart and Harvey, and subsequently
with his  son  John  Naphtali  Hart  as
Naphtali Hart and Son.

We return to the early eighteenth
century   to   examine   the   work   of
Abraham   de   Oliveyra,    the   only
eighteenth    century   Jew   both    to
have  registered  his  mark  with  the
Assay  office  and  to  have  his  mark
on  Jewish  ritual  plate.   There  are
numerous    question    marks    over-
hanging his name.  De Oliveyra was
born   in   Amsterdam   in   1657   and
died  in  London  at the  ripe  old  age
of  93  in   1750.   His  maker's  marks
appeared   on   no   less   than   eleven
pairs of Rz.mJ7?o#z.in and at least two
Sabbath    lamps.     His    mark    first
appeared  on  a  pair  of  Rz.mmo#z.in
bearing  the  date  letter  for  1716  -
eight  years  before  he  entered  his
first   mark   at   the  Assay   office   at
Goldsmiths'  Hall  in  1724.  But  not
only  was  de   Oliveyra's  first  mark
not  registered,  it  was  in  an  illegal
form  not  complying with  the  statu-
tory    requirement    that    it    should

Continued on page 27
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SOCIAL ACTION
AND

REFORM JUDAISM
Rabbi Dow Marmur

0NE OF THE fundamental
changes in Jewish life that is
taking  place  is  that  Jewish

law,   f7¢/czcfe¢fe,    has   ceased   to   be
operative  for  the  vast  majority  of
Jews.  According  to  their  own  self-
definition,  for  example,  only   100/o
of  American  Jews  describe  them-
selves  as  Orthodox  and  it  is  only
Orthodox    Jews    who    would    still
claim that Jewish law is operative in
their lives.  The figures in  Israel  are
not very much higher when it comes
to    Orthodox    allegiance    and,    of
course,  the  State  of  Israel  itself  is
not  run  in  accordance  with  Jewish
law.

Halachah  has  only   power   over
very   few   Jews   nowadays.    Many
more  -  for  example  Conservative
Jews  in  the  United  States  and  Re-
form   Jews   in   Britain   -   pay   lip
service to it, or use it selectively and
whimsically in a way that the Cana-
dian   sociologist   of   religion,   Reg-
inald  Bibby,  has  described  as  `reli-

gion  a la carte'.
Had fJcz/czcfe¢fo been operative to-

day,   the   terms   of   reference   for
social action  in contemporary Juda-
ism   would   have   been   clear.   For
Jewish   law  governs   all   aspects   of
Jewish  life,  not  only  that  which  is
often  described  as  bey# czcZ¢m /cz777a-
kom,  between  humanity  and  God,
but  aLtso  beyn  adam  lechavero,  be-
tween     one     human     being     and
another. There are, therefore, defi-
nite laws in traditional Judaism as to
how  we  should  treat  one  another,
both   individually   and   collectively.
But once that law had ceased to be
binding,  we  seem  to  have  lost  the
basis   and   have   been   left  with   no
clear formula for action.

Yet  we  still  have  the  need.   For
Judaism    can    never    be    abstract
theory.  It always has to be practical
action. Therefore, though fJ¢/czcfeczfe
may   no   longer   be   an   acceptable
norm   for   most   Jews,   Mztzv¢fe   is.
The word A4z.fzvczfe means `command-
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ment'    and    implies    an    action    as
commanded  by  God.  And  God  is
affirmed by many more Jews than is
Jewish  law.  The  same  survey  that
suggests  that  only  10%  of all  Jews
describe   themselves   as   Orthodox
indicates that many more believe in
God.  As a result, they have a need
to  do  some/fez.#g  to  express  this  in
their faith, even if they are irritated
by   the   demands   of   the   legalistic
framework  of Judaism.  They  want
not  only  to  be  Jews  but  they  also
want   to   do   Jewish   things,   even
though   they   are   not  prepared   to
view such actions as legally binding.
Even    an    Orthodox   thinker    like
lrving Greenberg seems to allude to
this situation when he speaks about
`voluntary     covenant'     after     the

Shoah.
The          distinction           between

Fa!a_chah a.nd Mitzvah is inportaLnt ,
incidentally,      also      for      another
reason:    it   enables   non-Orthodox
Jews  to  affirm  Revelation  without
falling into  the  trap  of legalism.  By
seeking to express God's command-
ment,  Adz.fzv¢fe,   we  can  be  true  to
our tradition  and  yet free from  the
constraints   of   a    system    of   law,
fJcz/archczfo,  and thus have a basis for
non-Orthodox observance.

For  a   long   time  Jews   found   it
difficult to do  `Jewish  things'  in  the
realm Of  beyn adam  lamakom,  be-
tween  humanity  and  God,  because
that implied ritual.  In fact,  a major
reason  why  Reform  Judaism  came
into being was to respond to the need
of many  Jews  to  shed  those  rituals
that separated them from the rest of
the  population.   Such  rituals  were
often  described as  `ceremonial'  and
not infrequently linked with hypoc-
risy  and  mindlessness.  By  contrast,
actions to be performed bc);# czdczm
/ccfeflt;ero,    between   people,   were
deemed   to   be   authentic,   primary
and sincere:  they were ethical.

There   arose   thus   a   sharpened
division   between   ritual/ceremonial

on  the  one  hand  and  ethics,  often
expressed   in   what   we   call   social
action, on the other. And ethics was
considered  superior  to  ritual.   Did
not  the  Hebrew Prophets,  the  sup-
reme  exponents of ethics,  castigate
the    Priests,    the   practitioners    of
ritual?  Did  not,  in  later  times,  the
Pharisees,  the  heirs  of  the  Biblical
Prophetic  tradition,  stand  in  oppo-
sition to the Sadducees, the conser-
vative   exponents   of   the   Priestly
party? Should not we  Reform Jews
now  follow  in  the  footsteps  of  the
Prophets and the Pharisees?

There   was,   of  course,   a   more
tangible  reason  why  Reform  Jews
wanted to concentrate on ethics and
to   ignore   ritual.   For  in   the   same
way  as  ritual  separated  Jews  from
gentiles,  so  ethics  would  bind  Jew
to   gentile.   Whereas   emphasis   on
ritual  belonged  to  the  world  of the
ghetto, where Jews lived apart,  the
stress on  ethics belonged to the age
of Emancipation, when Jews sought
integration  in  society  at  large.  And
Reform Judaism was the expression
of       integrationist,       emancipated
Judaism.  By  minimizing  ritual  and
maximizing   ethics,   Reform   could
present Judaism as a worthy partner
in  influencing,  perhaps  even  shap-
ing,  the  new  society.  Reform  con-
gregations  were  proud  when  their
rabbi appeared side by side with the
Archbishop   and   the   Cardinal   on
behalf   of    homeless    mothers    or
against the exploitation of children,
advocating  food  for  the  hungry  or
opposing   oppression   in   some   far
away land. This stressed both ethics
and   integration.   Social   action   be-
came   the   tangible   expression   of
Reform    Judaism,    particularly    in
North America.

It  also   came   to   distinguish  Re-
form from Orthodox, and to a large
extent  Conservative,   Judaism.   In-
ternally the differences were notice-
able in the way Reform Jews prayed
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or ate or celebrated but  the outside
world   was   only   dimly   aware   of
those    differences.    Externally   the
differences   were   reflected   in   the
Reform   involvement   in   social   ac-
tion  and  the  absence  of  others  in
this work.

Although,    as   indicated    above,
H¢/¢ch¢fe provides for social action ,
and Orthodox Jews as adherents of
fJcz/czch¢fe  are  commanded  to  prac-
tise   it,   another   element   now   en-
tered into Orthodoxy. It was always
there  but   it   was   more   prominent
when   juxtaposed   to   the   spirit   of
Emancipation:      the      making     of
boundaries.  In  contrast to  Reform,
Orthodoxy feared the outside world
and wished to separate itself from it
because   it   stressed   the   danger.of
assimilation.     Therefore,    it    kept
away from undue involvement with
the  non-Jewish  world.  Ethical  con-
duct and social  action were stressed
as   long  as  they  were   carried  out
from Jew to Jew - not from Jew to
gentile. That is why Orthodox com-
munities remain strong in their sup-
port   for   one   another   but   largely
indifferent  to the  outside world.

In    many    ways    modern    anti-
Semitism      has      vindicated      this
approach    and    many    Jews    who
would  describe  themselves  as  secu-
lar   have   taken   it   up:    they   see
themselves as ethical persons with a
deep social conscience but they are
not prepared  to  waste  it  on  poten-
tially   hostile   gentiles.   Working   in
the    Jewish    community    and    for
Israel   are   the   primary   manifesta-
tions of A4z.fzvczfo among the secular-
ists.

Many  of  them  are  likely  to  be
members  of  Reform  congregations
for a host of,  in this context,  irrele-
vant  reasons.  Civil  religion,  as  de-
scribed  by Jonathan  Woodner,  is  a
primary force in contemporary Jew-
ish  life.  Together  with  many  other
Jews,  members  of  Reform  congre-
gations  have  become  not  only  eco-
nomically   affluent  but   also   philo-
sophically   bourgeois,   middle   class
in   every   sense   of  the   word.   We
know  that  the  middle  classes  love
philanthropy, which they identify as
ethical  conduct,  but  are  suspicious
of social action because it smacks of
leftist   politics.   They   also   suspect
social  action  because  it  is  collectiv-
ist, whereas individualism is central
to  the  way  of  life  of  most  of  our
members.  They  want  ffecj.t  help  to
go   to   specifically   designated   indi-
viduals    and    groups,    not    anony-

mously     to     the    common     good.
Hence  the  need  for  plaques,  hon-
orees   and   all   the   other   artificial
structures that pander to  bourgeois
individualism  and  dominate  Jewish
life  in  the  United  States  and  else-
where.

Now we  can  understand why the
impulse   to   social   action,   once   so

prominent  in  Reform  Judaism,  has
been  weakened  in  recent  decades.
We have in  our midst  a large num-
ber  of secular  Jews  and  we  are  by
and  large  middle  class.  The  former
trend   makes   for  isolationism,   the
latter  for   disdain   for  the   masses.
The   combination   puts   brakes   on
social    action    and    intensifies    our
work   for  Israel,   which  meets  the
needs   for  philanthropy   and   isola-
tionism  at  the  same  time.  That  is
why we have to try harder.  Instead
of  being  overwhelmed  by  the  ten-
dency  to  isolationism  in  our  midst,
we  must  seek  to  counteract  it.  To
do so we not only need enthusiasm
and  tenacity  but  also  a  theoretical
basis,  a  theology  of  social  action.
As  it  cannot  be  Jewish  law - what
could it be?  What are the  theoreti-
cal  foundations  of  social  action  in
contemporary Reform Judaism?

Let   me   offer   only   two   sets   of
reasons.  The one I shall call fez.s/orz.c
and the other mysfz.ccz/,  for I believe
that both history and mysticism are
today competing to  fill  the vacuum
created by the demise of legalism in
Jewish  life.

The  fez.sJorj.c  reason  for  social  ac-
tion  is  best  expressed  in  the  many
statements in Scripture to the effect
that we  have to  behave  well  to  the
downtrodden -whoever and where-
ver they may be - because we were
slaves in Egypt.  Whereas psycfeo/o-
gy  may  suggest  that  the  downtrod-
den oppress  others  as  soon  as  they
get a chance to do so, our ffeeo/ogy
insists that, because we have suffer-
ed,  we  must  alleviate  the  suffering
of others as soon as we ale given the
means to  do  that.  Such  action  can-
not be a matter of discretion.  It is a
question  of  duty.   It  is  not  charity
but  justice.   Irving  Greenberg  has
written   that  Jewish   power,   to   be
authentic,  has  to  be  exercised  with
th.e  memory  of  powerlessness,  be-
cause  our  memory  as  Jews  is  the
key to  our morality as Jews.

This, then, is the first reason why
we  have  to  be  in  the  forefront  of
social action - we have been on the
other  side  so  we  know  what  it  is
like.  Now  when  we  have  `arrived'.

we  are  duty-bound  to  help  others.
In  this  scheme  of things  being  mid-
dle class is to have assumed additio-
nal responsibilities to be open to the
world, not to have acquired additio-
nal  reasons  for  shutting  it  out.

The  second  reason  for  social  ac-
tion in  this post-Hcz/czcfez.c age  I  have
described  as m};a/I.ccz/.  In  the Jewish
mystical  tradition  much  is  made  of
the idea that the world is incomple-
te  and  our task  as  human  beings  is
to  complete  it.   This  complex   and
difficult   notion   is   nowadays   often
described  as  fz.kkz{#  o/am,  mending
the  world.  Whatever  it  may  mean
theologically  and  philosophically  -
Emil Fackenheim wrote a long and
difficult  book  called  ro  Mc#d  rfec
War/cZ  -  in  our  context  it  offers  a
helpful  metaphor  for  social  action.
We   are   doing   things,   performing
A4!.fzvo/,   as  one  way  of  helping  to
make  the  world  a  better  place,  of
mending  it.  We  have  been  creczfccz
by   God   for   this   task.    God   has
revccz/CCZ     His     will     to     humanity
through  the  people  of Israel  to  tell
us how to do it. When we are doing
what our Creator revealed to us we
are working towards the rcczcmpfz.o#
of the world.

Creation,    Revelation    and    Re-
demption  are  the  three  categories
of Jewish  theology.  Social  action  is
their   practical    manifestation    and
thus  our  contribution  to  the  rede-
mption  of  the  as  yet  unredeemed
but  divinely  created  world.   As  in
mysticism   so   here,   each   A4ztzt;czfe
has not only practical and psycholo-
gical  value  but  it  also  assumes  cos-
mic significance.  And although it is
not for any of us to eradicate all evil
in the world,  each of us,  as the  late
A.J.   Heschel   has   urged   us,   can
remove  some  cv!./a.   And  if  enough
of  us   help   to   remove   evils,   Evil
itself  will  disappear  and  the  world
will  be  mended.

Here,  incidentally,  the  historical
and   the   mystical   dimensions   con-
verge,  since  the  purpose  of history
is  also  redemption  -  freedom  for
our people - which is only possible
when freedom has been achieved by
all  peoples.  The  promise  given  to
our  ancestors  can,  ultimately,  Only
be fulfilled when the world has been
perfected.  The  two  reasons  for  so-
cial  action  are  not  alternatives  but
complementary.

Even   this   brief  and  inadequate
excursion   into   mysticism   offers   a
spiritually compelling reason for so-
cial action, even though the histori-
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cal   argument  may  be  more  easily
accessible, less complicated and less
abstract.  It  removes,  of course,  all
considerations  of  expediency  and,
almost  by  definition,  does  not  re-
quire  any  external  reward.   Sccfear
Mitzvah:      Mitzvah,      our      Sag;es
taught,  the  reward  of  a  A4z.fzvczfe  is
doing  the  A4ztzvczfe.   It  can   be  per-
formed whether you believe it to be
legally  binding  or  `merely'  morally
compelling, whether you are a mys-
tic or just someone who wants to be
helpful.  Once you accept its presup-
position,  all  other  reasons  become
unnecessary.  Neither  is  it  relevant
to   ask   questions   as   to   who   the
recipient  is -Jew  or gentile,  some-
one  congenial  or not - because  the
act  itself  makes  the  world  a  better
place,  even  if it  does  not  make  the
doer   feel   better.    It   is   not   even
relevant to  ask if my single action is

going   to   solve   the   problem.   If  it
alleviates, however little, I am justi-
fled  in  doing  it,  because  helping  to
bring the world towards redemption
is  always  of value.  It  is  ultimately  a
qualitative and not a quantative act.

Both  the  reasons  given  here,  the
historic  and  the  mystical,  base  so-
cial action in Jewish tradition and in
the  religious  life.  Now  it  is  possible
that  some,  or  many,  Reform  Jews
who  are  engaged  in  this  work  do  it
almost  as  a  substitute  for  Judaism
and   as   an   Ersczfz   for   spirituality.
The Jewish answer to this would be:
so  what?  Our  religious  heritage  is
very cautious in judging motives.  It
is  much  more  interested in  results.

When  Abraham  Isaac Kook,  the
first  Chief Rabbi  of Israel,  saw  the
pioneers in the land of Israel of the
1920's and  1930's drain  the swamps
and turn the desert into arable land
while  proclaiming  themselves to  be
atheists     and     disregarding    every
manifestation of observance, he did
not castigate them,  even though he
was   pained   by   the   negation   of  a
recognizable  Jewish   life-style.   For
he  saw  that  they  were  redeeming
the land and thus doing God's work
in  spite  of  themselves.  If  he  could
accept  them   then,   we   can   accept
now  our  social  activists,  whatever
their motives.  As the pioneers then
were  vindicated  by  the  results,  so
let  us  hope  that  our  pioneers  will
now be vindicated by theirs.

Rabbi Dow Marmur I.s /4c sc#i.or rabbi. o/ ffec
Holy   Blossom   Temple,   Toronto.    He-was
f2rmerly  rabpi_o_f the  North Western  Ref orm
S_ynagogu_e,  NW  London.  He is the author of
Beyond  Survival.
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PASSINOTHEBUCH

Caesar Aronsfeld

2'And Aaron shall  lay both his hands upon

the  head  of  the  live  goat,  and  confess  over
him all the iniquities of the children of Israel,
and   all   their  transgressions,   even   all   their
sins; and he shall put them upon the head of
the  goat,  and  shall  send  him  away  by  the

:::s:2gi:::hpep:jonatte:h:f%e£:rt°u:::rjjideaii
their  iniquities  unto  a  land  which  is  cut  off;
and he shall let go the goat in the wilderness.

0NE  OF  THE  fascinating
features of the original Day
of    Atonement     was     the

sacrifice   of   the   two   goats   which
were   to   relieve   us   of   our   sins.
Aaron, the high priest, is told to kill
a  `goat  of the  sin  offering'  to  atone
for `the uncleanness of the children
of Israel  because of their transgres-
sions', while another goat, solemnly
laden with the community's guilt,  is
ceremoniously  despatched  into  the
wilderness  to  perish  there  so  that
our  sins  should   no   longer  be   re-
membered.

This  is  a  procedure  correspond-
ing to deep human urges and by no
means   a   Jewish   one   only.   Many
people   have   practised   it,   Arabs,
some   of  the   African   blacks,   the
Greeks too, though often the scape-
goats  were  not  animals  but  fellow-
humans.   Jews   differ   from   all   of
them in that they not only sacrificed
scapegoats  but  were  themselves  so
sacrificed   as   the   history   of  their
persecutions     abundantly     shows,
none  more  so  than  the  history  of
our own  times.

On the other hand, Jews have not
resisted   the  temptation   of  finding
human scapegoats too, for the urge
to blame others for our misfortunes
or    shortcomings    is    part    of    the
mind's   make-up.   The  progress  of
science   has   revealed   no   essential
difference  in  this  respect  between
modern  man  and  the  earliest  sav-
ages.   James   George   Frazer,   the
anthropologist,  has patiently traced
the  `endless number of very unami-
able  devices  for  palming  off  upon
someone  else  the  trouble  which  a
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man  shrinks from  bearing himself',
and  another  more  modern  scholar,
Thomas   S.   Szasz,   has   established
the  identity  of the  motives  for  ani-
mal  and human sacrifices,  viz.  peo-
ple's   `inability   or  unwillingness  to
shoulder   moral   responsibility   for
their conduct'.

As    we    seek    to    `authenticate'
ourselves   as   virtuous,   we   `invali-
date' others as wicked. By denigrat-
ing others we  exalt  ourselves  as  an
elite  and  while  thus,  as  Szasz  says,
`consolidated  into  a  well-knit,  har-

monious group', we can `avoid con-
fronting  the  problem  of  good  and
evil'.  Of this melancholy,  often  un-
savoury, process a few.telling exam-
ples are provided by the Bible and it
is  instructive  to  consider them.

Appropriately  enough,  the  story
begins  with  Adam  and  Eve.  Chal-
lenged     on     his     misdemeanour,
Adam  `throws  the  blame  upon  ev-
erybody   but   himself',   says   Chief
Rabbi  J.H.  Hertz  in  his  commen-
tary.  First  of all,  it  is  `the  woman',
then  he  insolently fixes  responsibil-
ity   on   `God'   who,   after   all,   had
given  her to  him.  And  Eve  in  turn
blames  the serpent.

The      first      historical      instance
occurs  in  the  story  of  the  Golden
Calf which the Israelites demanded
as  `a  god  who  shall  go  before  us'.
Aaron,  as  the  responsible  author-
ity,    loving   peace   but   too   often
merely   appeasing,    gives   in    and,
when challenged by Moses, puts the
blame  entirely on  the people.  `You
know  them',  he  says,  `they  are  set
on   evil'.   What   happened,   he   ex-
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plains,   was   `there   came   out   this
calf',   Comments  Hertz:   `As  if  had
happened  by  itself'!

He  finds  Aaron's  behaviour  `dif-
ficult to understand' and according-
ly   proceeds   to   contradict   himself.
On  the  one  hand,  he  says,  Aaron
`thinking  that  resistance  was  futile,

acquiesced  in  the people's demand.
There  would  doubtless  have  been•many to side with him but he feared

division  that  might  result  in  blood-
shed'    -    the    classic    defence    of
appeasement.   On  the  other  hand,
Hertz   dismisses   Aaron's   pleas   as
`the  usual   excuses  in  palliation   of

wrongdoing'.  He  had  shown  `want
of moral  courage'.

Also   we   are   told   `the   rabbis',
Rashi   for   example,    blamed   :the
mixed    multitude',    implying    that
Jews would never do such things.  `It
was  not  God',  they  are  quoted  as
saying,  `who  had  brought  these  out
of  Egypt   but   Moses   had   allowed
them - without  God's consent - to
accompany    the    Israelites'.    They
were not `responsible for corrupting
the  people',  says  Rashi,  quoted  by
Rabbi  Dr.  J.  Rabbinowitz.  So  the
`goyz.m'   must   serve   as   scapegoats

when   in   fact,   as   Moses   tells   the
whole  congregations,  `you  had  sin-
ned, you had made for yourselves a
molten   calf'.   Hertz   calls   them   `a
mob   guilty   of  base   and   senseless
ingratitude to God'.  Moses actually
said:    `You   have   been   rebellious
against the Lord from the day that I
knew you',  though,  in  fairness,  this
hyperbole   might   be   applied   not
only to the Jews.

Another  object  of the  scapegoat
technique  are  the  `foreign  women'
who   are   said   to   be   seducing   the
naive Israelites.  As we are told `the
people   began   to   commit   harlotry
with the daughters of Moab'  (Num-
bers 25), we are in  fact being asked
to   believe   that   the   hardy   desert
warriors were always patiently wait-
ing    to    be    `enticed'    or    solicited.
Conceivably,  the  lure  of the  calcu-
lating  females  might  have  been  re-
sisted but such was what Hertz calls
the `moral disintegration' that it was
not.  There  was  in  fact,  Hertz says,
`a  cynical  disregard  for  law,  order

and  common  decency',  and  conse-
quently  `the  anger  of the  Lord  was
kindled  against  Israel'.

By   contrast,   the   anger   of   the
commentators is kindled against the
foreign   women.   All   the   blame   is
heaped on  them. They are credited
with    truly   extraordinary    charms,

and  Nehemiah  who  prided  himself
on  having  broken  up  many  mixed
marriages,   noted   that   even   King
Solomon,   in   all   his   wisdom,   had
been   `caused   to   sin'   by   these   un-
savoury foreigners.

Some commentators go rather far
in  disparaging  the  foreign  women.
As Zechariah refers to Joshua being
`clothed with filthy garments',  Rab-

bi    Dr.     S.     Fisch    cites    `Tcz/mztcz!.c
teaching' which `understands this as
a  metaphor  for  his  sons  who  were
married  to  foreign  women'.   Much
more   sensible   is   the   comment   of
Hertz  who  sees  here  a  `symbol  of
the   iniquities   of   the   people   who
retard  the  completeness  of the  Re-
demption'.

Even  God is made to  appear not
above  practising  the  all  too  human
scapegoat theory.  When he sees the
Golden   Calf,   he  tells  Moses   (Ex-
odus  32.7):  `Your  people  that  you
brought  out  of  the  land  of  Egypt
have  dealt  corruptly'.  In  Egypt  he
had  commanded  Pharoah  (Exodus
8.16):  `Let My people go', but now,
says  Hertz,  he  `disowns  the  sinful
Israelites;   he   refuses   to   acknow-
ledge  them  as  His  people'.  On  this
point, a telling comment is made by
Rabbi   Berechiah   who   puts   these
words into the mouth of Moses:  `So
then, when they sin, they are mine.
When  they  are  virtuods,  they  are
thine.   Nay,   be  they  sinful  or  vir-
tuous,   they   are   thine!'   He,   as   it
were,  tells  God:  `You  cannot  have
it  both  ways'.

We now come nearer to our own
time.  We  all  still  vividly  remember
the  involvement  of  the  Israelis  in
the  massacres  at  two  Lebanon  re-
fugee   camps.   The   murders   were
committed  by  Christian  Phalangists
but inasmuch  as  the  Israeli  author-
ities   (a)   had   control   over   these,
their  allies,  (b)  could  foresee  what
would  happen,  and  (c)  did  nothing
to  prevent   it,   they   must  bear  an
indirect    responsibility.    This    was
clearly   established   by   the   Kahan
Commission  of  Enquiry  who  cited
the  example  of the  pogroms where
they   said    `responsibility   falls   not
only  on  those  who  committed  the
atrocities   but   also   on   those   who
w.ere    responsible    for   safety    and
public  order,  who  could  have  pre-
vented the disturbances and did not
fulfil   their   obligations   in   this   re-
spect'.    So    the    sin    was    beyond
doubt,   yet  not  a  few  voices  were
raised  amongst  us   blaming  scape-
goats  such  as  `anti-Semites'  -  pre-
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cisely in the way anti-Semites would
conversely  blame  `The  Jews'.   And
especially  the  `anti-Semites'  of  `the
media'.

The `media' have figured promin-
ently  also  in  the  recent  debate  on
the      Israeli-Palestinian      troubles.
They   were   blamed   for   misrepre-
senting   the   situation.   Apparently,
TV,   radio   and   the   Press   are   not
suspect  otherwise.  Their  presenta-
tion   of   world   affairs   generally   is
accepted  as  presumably  professio-
nal,      reasonably      balanced      and
broadly      reliable.      Criticism,      of
course,  is  not  ruled  out  where  no
performance can claim to be infalli-
ble.   But  in  the  case  of  Israel   we
cannot  bear  to  hear  bad  news  and
we   have   developed   our   own   de-
fence  mechanism.   If  the  critic  is  a
gentile,  he  is  dismissed  as  an  `anti-
Semite';  if a Jew he must be a  `self-
hater' .

This  tendency  to  blame  a  scape-
goat  was  competently  explained  by
a   former   chairman   of   the   Israel
Broadcasting       Authority,       Prof.
Reuven  Yaron,  who,  in  a  lecture,
insisted  that  news  had  to  be  pub-
lished  whether  it  was  pleasant   or
unpleasant.    Since   it   was   `usually
unpleasant',  he  remarked,  we  and
the  powers  that  be  naturally  don't
like it and so must find somebody to
blame.   In   a  democracy,   however,
he   said,   a   broadcasting   authority
must never  `cater for the  happiness
of   the   Government,   otherwise   it
would   become   an   instrument   of
propaganda'.   Nor  should  it  follow`any  tendency  in  the  community  to

be   oversensitive':   `We   like   to   be
told   about   our  Einsteins   and   our
Freuds,    our   luminaries,    but    not
about  our  crooks'.   This  is  under-
standable, but life, alas, is different,
and  there   is  what  Yaron   calls   an
`inbuilt  tension'  between  the  jour-

nalist's  duty  and  what  we  want  to
hear.

The  scapegoat,  indeed,  is  as  bla-
tantly  present  in  public  affairs  as  it
is  in  daily  life.  On  yon  K!.ppwr we
say `We have sinned' but the rest of
the   year   is   spent   in   passing   the
buck. It might be well to bear this in
mind  when  we  send  the  scapegoat
out into the wilderness of our insuf-
ficiencyl

Caesz`r A.ronsteld is a writer on contemporary
Jewish affairs, author of The Ghosts Of 1492...
Jewish  Aspects  Of  The  Struggle  For  Reli-

gious  Freedom  in  Spain,1848-1976  ##d The
Text  of  the  Holocaust:  Nazi  Extermination
Propaganda  1919-1945
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I

LIBmAL
JUDAISM

IN LATIN
AMml0A

Henry I.  Sobel

N THE VAST MAJORITY OF
Latin  American  nations,  there
exists  no  `Jewish  problem'  per.

se.  I call it a `Jewish problem' when
Jews   face   difficulties   which   their
non-Jewish   fellow   citizens   do   not
encounter. This does not imply that
there exist no preoccupations in our
Jewish  communities.  In  Brazil,  for
instance,   the   insecurity   is   a   con-
sequence     of     the     government's
courting   of   Arab   oil   and   Arab
petrodollars. To cope with a mount-
ing international  debt of 120 billion
dollars,    Brazil   is   leaning   all   the
more  towards  oil-producing  coun-
tries.

Nevertheless,  Brazilian  Jews  are
free   to   voice   their  concern,   indi-
vidually  and  collectively,  and  have
done  so  many  times.

Argentina  has  become  the  focal
point  of the  controversy  over  anti-
Semitism   in   Latin   America.   The
truth  is  that  Jews  are  doing  well  in
Argentina and were doing well even
before    the    presidential    elections
which  brought  Raul  Alfonsin  into
power.  There  is  full  religious  and
cultural    freedom.    Jewish    institu-
tions  function  without  any  interfer-
ence on the part of the government.
There is a whole network of Jewish
schools, cultural and sports associa-
tions.  Synagogues exercise  a strong
influence  over  the  local  kcfe!.//¢fe.

Even  at the height of repression,
Argentine  Jews  were  free  to  leave
the  country whenever they wished,
taking  with  them  all  their  belong-
ings   and   a   freely-convertible   cur-
rency.  On our continent,  whenever
Jews  are  unhappy  with  their  situa-
tion,  they  simply  leave.  They  have
done  so   in   Chile,   in   Cuba,   in   EI
Salvador,  and elsewhere.

Now,  all  of this  is not to  say  that
Latin America is a bed of roses for
Jews.   Anti-Semitism   in   Argentina
has always been real and Jews were
often   singled  out  for   `special   tor-
ture' by the military Peronist govern-
ment. The former Chief of Police in
Buenos    Aires,    General    Ramon
Camps,  who  recently  admitted  his
responsibility for the death  of more
than  5000  political  dissidents,   also
confessed  to  the  German  magazine
I/cr#   that   he   `shared   ideological
opinions  with  Hitler'.  However,  to
suggest  that  the  reign  of  terror  in
Argentina was primarily and essen-
tially  anti-Semitic  is  simply  untrue.
Argentina's    military    dictatorship
had  one  obsession:  it  did  not  want
to   allow   Communism   to   rule   the
country.    Thousands   of   members
and sympathizers of leftist organiza-
tions  suffered  arrest,   torture,  and
`disappeared'.  Ten  per  cent  of  the

victims were Jews.
That  is  why  I  always  advocated

that   it   was   essential   to   study   the
issue of anti-Semitism  in the greater
context  of  the  violation  of  human
rights.   To   restrict   our  concern   to
one  particular  group,  even  if  it  is
our  own,  is  a  parochial  approach,
unworthy of the Jewish tradition.  It
was  unwise  and  counterproductive
for  world  Jewry  to  focus  on  anti-
Semitism  in   Argentina  during  the
military   regime,   thus   dangerously
overshadowing         the         universal
dimension  of  the  problem.  All  the
more  so  in  view  of  the  1983  elec-
tions,   the   result   of   which   was   a
greater    liberalization    towards    all
minorities.  The  democratic  process
is now well on its way in Argentina.

Brazil,    in    political    terms,    was
long  regarded  by  outsiders  as  just
another   Latin   American   dictator-
ship.  Today  it  has  become  one  of
the    world's    largest    democracies.
Anti-Semitism  in  Brazil?  Perhaps,
latent.  Overt manifestations of anti-
Semitism,  however,  are  only  spor-
adic.  The few that occur are fed by
a    `pragmatic'    anti-Israel    govern-
ment policy.  Pro-PLO  groups  have
been  using  the  recent  disturbances
in  Gaza  and  the  West  Bank  as  an
excuse  to  intensify  their  public  de-
monstrations on behalf of their own
objectives:   the  official   recognition
of  the  PLO  in  Brazil,  which,  until
now   has   #of   been   granted.   Not
because     of    the     Brazilian     gov-
ernment's  solidarity with  Israel  but
rather  because  of  internal  security
factors.

The  alarmists  in  Latin  America
have    no    credibility    whatsoever.
Anti-Semitism, I think, is much less
serious here than in Europe and the
United  States.   I  find  it  significant
that   the    American   Jewish    press
gives more coverage to anti-Semitic
incidents  abroad  than  at  home.  If
every  act  of  anti-Jewish  vandalism
in   the   United   States   were   to   be
reported, it might seem that being a
Jew in America these days is a very
dangerous thing!

It  is   unhealthy  to   use   a   crutch
when, in fact, you are perfectly able
to   walk   on   your  own.   If  we   are
mesmerized   by   anti-Semitism,   we
divert  our energy from  many  more
urgent   problems   on   our   agenda:
Jewish  identity,  Jewish  education,
Jewish  values,  Jewish  culture.  We
are so concerned with the idea that
we   may   someday   be   denied   the
right to be Jews, that we neglect our
duty   to   remain   Jews.    Our   most
urgent task  in  Latin  America  today
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is   not   to   obliterate   possible   anti-
Semitic   trends.   Our   most   urgent
task  is  to  rediscover  and  redefine
what it means to be  a Jew.

Today,   the  Jewish  communities
in South America are more threate-
ned  on  the  `internal  front'  than  on
the `external front'. We face today a
serious   threat,   not   from   without,
but from within: the danger of inner
erosion     and    disintegration.     And
herein   lies  the   challenge   in   Latin
America today.

In  general,  Latin  American Jews
belong to the higher economic stra-
ta    of    their    countries.     In    such
societies,  where Jews are fully inte-
grated,  it  is  certainly  more  difficult
to  be  existentially  concerned  with
what   it   means   to   be   a   Jew.   In
addition   to   a   50%   intermarriage
rate,  there  is  a  division  within  the
Jewish  community  between  a  con-
servative  establishment  and  a  libe-
ral   youth,   a   division   which   man-
ifests  itself especially  in  the  context
of social  issues.

There  is,  regretfully,  a  tendency
for  Jews  in  Latin  American  coun-
tries   to   keep   their   distance   from
social  justice  movements.   Not  for
ideological reasons, but for political
concerns.  Let  me  try to  explain.

In  Brazil,  in  Argentina,  in  Uru-
guay,    because    of   the    right-wing
governments  which  were  in  power
until   recently,   any   movement   for
human  rights  and  social justice was
automatically interpreted as a leftist
movement  against  the  government.
That is why a significant segment of
Jews  preferred  to  keep  a  `low  pro-
file'.   The   inevitable   consequence
was   that   we   lost   the   very   best
elements  from  within.   I  am  refer-
ring    to    the    Jewish    intellectuals,
idealists  and  the  best  of our  youth.
We  were  losing  them  to  universal
and  humanitarian  movements  pre-
cisely   because   they   felt   that   the
Jewish   community   did   not   care.
While  this  may  be  true  all  over the
world,  this  was  especially  the  case
in    Latin    America,    where    Jews
reacted   very   superficially   to   the
great social processes  taking place.

Now,  with  the  advent  of  demo-
cracy, the gap from within seems to
be  narrowing.  Social  issues  are  no
longer taboo. Those of us who were
in   the   vanguard   of   the   Human
Rights  movement  during  the  dark-
est  years  of  repression   have   now
gained   credibility.   And   more   im-
portant   still,   Progressive   Judaism
now  has  more  space  to  grow  and
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more of an opportunity to affect the
lives  of Jews.

The   Liberal   Movement   on   our
continent     finds     its     strength     in
Argentina and Brazil.  Emcz#c/-E/ in
Buenos   Aires,   the   Assocz.czgo   Rc-
ligiosa  lsraelita  fn  RIo  de  ]zmeiro
aLnd   Comunidade   Shalom   in   Sao
Paulo are all affiliated to the World
Union for Progressive Judaism. The
Congregagao   Israelita   Paulista   .in
Sao Paulo, the largest congregation
in Latin America -2500 families -is
a  temporary  affiliate.  All  four  con-
gregations have a constituency com-
mitted to Progressive Judaism. This
may be evidenced by the receptivity
to a new Liberal liturgy, designed to
include   more   Portuguese   in   the
religious services.  We have success-
fully  introduced  our  translation  of
the CCAR Passover f7flggrzc7afo,  the
only version of the same in a foreign
language.

Our  synagogues  have  extremely
active youth centres, many of which
are    identified    ideologically    with
Chazit Hanoar Drom Amerikait,  aLT\
important Zionist movement on the
continent.   Sfec/J.chz.in   are   regularly
contracted through the World Zion-
ist  Organization  and  work  in  close
collaboration with  our rabbis.  Most
of   these   are   recruited   from   the
Hebrew   Union   College   -   Jewish
Institute  of Religion.

We  enjoy  relatively  cordial  rela-
tions  with  the  Orthodox  in  Brazil.
Perhaps this is a consequence of the
tolerance    for    diversity    which    is
woven  into  the  very  fabric  of  the
Brazilian  experience.

Although   certain   groups   within
the    Orthodox    establishment    are
quite active,  I think  it is safe to say
that we are more representative. So
much  so  that  when  the  non-Jewish
community  in  Brazil  needs  a  `Jew-
ish opinion'  on  any issue of general
concern,   they   never   turn   to   the
Orthodox    rabbis    or    institutions.
When  the  Brazilian  Press  wants  to
feel  out the Jewish community as a
whole,  they will speak either to  the
Liberal  rabbis  or  to  the  lay  organi-
zational leaders, all of whom are far
from  Orthodox.

Liberal    Judaism    has    a    great
appeal   to   Latin   American   Jewry.
Our  Movement  has  `saved'  count-
less Jews who would otherwise have
assimilatedl

Rabbi Henry I. Sobel j.a r¢bbJ. a/ Co#grcg¢fcJo
lsraelita Paulista of Sdo  Paulo,  Brazil

Continued from page  19
comprise  the  first  two  letters  of his
surname.  By  1724  de  Oliveyra  was
67 years old and he was 82 when he
entered his second mark in  1739.  In
his A#g/o-Jcwz.sfe  Sz./t/cr,  Mr.  Arthur
Grimwade, the great expert on En-
glish  silver,  wrote  `.   .  .  the  particu-
lar bells, of 1724, are quite obvious-
ly the work  of an experienced  hand
and  no  beginner,  and  it  seems  ob-
vious  that  de  Oliveyra  was  accom-
plished  in  his  craft  when  his  mark
was  entered'.   Indeed,  the  illegally
marked   pair  of   1716   were   by   no
novice  either.  But,  did  de  Oliveyra
actually mczkc the pieces bearing his
marks?  There  is  nowhere  recorded
the  existence  of  any  plate  with  de
Oliveyra's mark on it which was not
synagogal.  He undertook  a number
of important  tasks  within  the  syna-
gogue  but  the  only  possible  indica-
tion   that   he   might   have   been   a
maker in his own right is an entry in
the Bevis Marks Mahamad Minutes
of   March    1737    `there    were    en-
trusted  in  the  chamber  of the  Gen-
tlemen  of  the  Mahamad  to  Abm.
Lopes de Oliveyra two bells belong-
ing   to   the   Congregation   .    .    .   to
make two pairs of little bells  .  .  .  for
making which  he  asked £7'.  But,  at
that  date  he  was  already  80  years
old.  Perhaps the  similarity between
de  Oliveyra's  Rz.mmo#z.in and  many
pairs  of  that  period  from  Amster-
dam  can  be  explained  by  the  fact
that  de  Oliveyra was  importing  un-
marked Dutch examples and having
them  assayed  and  marked here.  Or
perhaps   -   though   it   would   seem
unlikely -de  Oliveyra was working
as journeyman - assistant to  one  of
the  established  smiths.

In   the   latter   part   of   the    18th
century   a   number   of  well-known
gentile   silversmiths   made   Rj.mmo-
#j.in and other items of Jewish ritual
art,  including  Hester  Bateman  and
Peter,  Anne and William  Bateman.
Some    were    made    for   provincial
congregations,     Portsmouth,     Ply-
mouth,   and   Exeter.   In   the   early
nineteenth century it appears that a
Jewish  maker  was  making  synago-
gal plate in Exeter and from the end
of the century there was working at
63  Bolingbroke  Road,  West  Kens-
ington    Park,    one   Abraham    Be-
ne]isha  who  was  born  in  Gibraltar
in  c.1855  and  died  in  1940.  He  was
P¢„t¢s   Prcsz.cZcJ2fc   of  the   Holland
Park  Synagogue  between  1928  and
1937    and    made    many   pieces    of

Continued  on  next page
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ritual  silver  for  his  own  synagogue
and  for  others,  including  the  Bays-
water   Synagogue.    But,   until   the
appearance   of  Gerald   Benney   on
the  synagogal  silver  scene  in   1965,
very  little  of  interest  was  made  in
the  2()th  century,  with  the  possible
exception of one pair of Rz.mmo#z.in
by   Leslie   Durbin,   a   pupil   of  the
well-known  Art  Nouveau  designer
Omar Ramsden.

In   1965,   very   shortly   after   the
establishment  of  the  New  London
Synagogue  under  the  leadership  of
Rabbi  Dr.  Louis Jacobs, the author
and  his  family  commissioned  a  IVcr
Tczm!.cJ      and      shortly      afterwards
another   member   commissioned   a
pair  of  A;.mmonJ.in,   a  breastplate,
and  a  yczcz.  A  further  set  was  com-
missioned    for    the    New    London
Synagogue.  But,  more importantly,
Gerald  Benney  has  received  com-
missions   from   many   parts   of  the
world  for  Jewish  ritual  plate  -  for
Menorahs_,   _Mezzuzahs   i+nd   poin-
ters,   and   for   a   SccJCJ.   plate   and
dishes   and   a   complete   fJat;dcz/czfe
Set,   wine   cups   and   a   Spice   Box.
Benney has successfully interpreted
these  commissions  as  he  has  those
for Church crosses,  bishops'  staves,
cz.borz.cz,   and  other  pieces  of  ritual
silver for the Anglican and Catholic

t,ngT#thH
Silver   and   gilt   Kiddush   Cup   by
Gerald  Benney,  made  in  a  limited
edition for the Manor House Society
1988.

A PRESENT

THAT SAYS SOMETHING

Sculpture by

JACKIE KING-CLINE

Visit the artist's  display

Prices from £70

16 Folkington Corner
London N12  7BH

01-445 0054
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churches.  Gerald  Benney  was  until
recently Professor of Silversmithing
at  the  Royal  College  of  Art  and  a
Member of the  Court  of Assistants
at   the   Goldsmiths'   Company.   His
range  of work  -  he  has  four  royal
warrants  and  much  of  it  has  been
for royal households or as gifts from
the  royal  family - has  been  as wide
as   it   has   been   creative.    Indeed,
Gerald  Benney  pioneered  two  new
techniques over the  last thirty years
- the  hammer-textured surface  and
the enamelling on silver and gold of
large surfaces -both to great effect.

It  is,  however,  ironic that  it  took
two  centuries  before  England  pro-
duced   a  gentile  silversmith   of  the
first  order,  prolific  in  both  Jewish
and   gentile   plate   when   the   mid-
eighteenth   century   in   the   United
States  produced  Meyer  Meyers,  a
Jewish silversmith who made every-
thing in  the  silversmith's  repertoire
from  several  pairs of Rj.mmo#z.in to
coffee  pots,  salvers,  and  tankards
and  a  baptismal  bowl  and  an  alms
basin  for Presbyterian churches.

!onathap St_one._i5  a  Solicitor  with  a  lif e-long
interest  in  English  silver  about  which  he  hdrs
written  a   book   and   niimerous   articles  for
magazines  throughout the  world.
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ll#4o`J''
William  Wolf.t`

THE  ONE  INSULT  THAT
touches  me  not  at  all  when
hurled   by   some   Orthodox

marksman  is  the  deliberate  denial
of my rabbinic title.

It leaves me so serene because it
is  not,  after  all,  these  musketeers
who have the power either to grant
semz.cfoczfe  or to  annul  it.

The one person  about whose re-
gard  for  my  rabbinic  status  I  care
deeply,  especially  around  the  turn
of  every  month,  is  my  synagogue
treasurer.    Happily,    his    memory
never fails.

And  for  the  rest  of  the  month,
quite properly, he calls me Willy.

*

EVERY   TIME   I   ALLOW
myself  to  be  tempted  into
the  letters   columns   of  my

favourite weekly, I rue the irritation
that sent me to my typewriter.  For
there I find myself again the follow-
ing Friday, fighting on their ground
rather than ours.

What   does   Mrs.    Goldberg   of
Gosforth   or   Golders   Green   care
about   biblical   criticism   or   most
other  points  of  doctrine,  however
muddled  or  malevolent  their  pre-
sentation  by  some  combative  cor-
respondent.

When she does stray into one of
our synagogues for a sz.77ccfeofe,  she is
usually   bowled  over  by  the   ease
with  which  she  can  follow  the  ser-
vice,  by  the  pleasure  of being  able
to  sit  with  her  sons  and  her  hus-
band, by the fact that she need not
park her car round the corner,  and
the discovery that Judaism does not
end  with  the  flick  of  a  switch  on
SJcabbat.

Thousands  out  there  are  hungry
for  that  message.  And  I,  together
with most of us,  am culpable in my
failure to bring it to them.

i:i
HOPE  .THAT   RABBI   DR.
Charles Middleburgh,  the new
chairman  of  the  rabbinic  con-
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ference of the ULPS, will allow me
to   express   publicly   what   I   have
already  done privately.

I am full of admiration and grati-
tude  for  the  most  imaginative  and
much needed action he took recent-
ly  in  getting  together  a  group  of
teenagers  to  talk  to  them  of  one
thing only - the powerful attraction
of the rabbinate  as a career.

With that he was responding to a
desperate  need  in  the  community.
The   numbers   of  suitable   Anglo-
Jewish  candidates  who  offer  them-
selves for training every year can be
counted on the fingers of one hand.

All the while some major congre-
gations  are  into  their  second  and
third   year   without   a   rabbi.   And
there  are  none  to  spare  for  work
among our students, or to foster the
young  congregations  who,   with   a
rabbi,   could   rapidly   flourish   into
major ones.

I  know  of no  career  that  makes
greater   demands   on   brain,   heart
and character than the rabbinate.

`Is this a job for a yz.dczz.sfee.  .  .?' is

not  a  joke.  It  is  a  misjudgment  of
tragic dimensions.

J
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UST ONE DROP FROM THE
ceaseless flood of words poured
forth by Edwina Currie remains

of  profound  significance  for  all  of
us. That was the painful memory of
her father which she recalled at the
prompting of Dr. Anthony Clare in
Radio Four's  `Psychiatrist's Chair'.

His  name  was  Simon  Cohen,  he
was a Liverpool tailor, and he was,
she said,  an  Orthodox Jew.

Yes,  she  said,  Orthodox.  Mean-
ing he was unshakably proud of his
Jewishness,  and went to  an  Ortho-
dox ffez4/ once  a year.

And that left 364 days of the year
with nothing solid to pass on to his
daughter.

He had Jewishness without Juda-
ism.

For    Edwina,    as    for    tens    of
thousands   of   other   bright   young
Jews, that was an empty identity.

And so Edwina not only married
out,  but converted out.

Can you wonder?

W
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ITHIN WEEKS OF these
solemn   festivals,   Anglo-
Jewry  will  begin  prepara-

tions  for  its  third  high  holyday  of
the year:

December 25.
It is the emperor's clothes festival

of Anglo-Jewry.
The  one  that  nobody  admits  but

almost every one celebrates with all
its trimmings.

Many   more   Jews   abstain   from
work  that  day than  on  Sfecrbbczf ,  let
alone on most  yomJov days.

In  almost  all  Jewish  homes  that
day you will find family gatherings,
with  presents  in  that  special  wrap-
ping,  turkey,  and  Christmas  crack-
ers, cake  and pudding.

An  increasing  number  hi`ve  hol-
ly,   ivy,   fir  tree  and  some   of  the
more  gaudy  decorations  thrown  in
for bad measure.

To  explain  it  all  away,  they  will
solemnly  assure   you  that   it   is   no
longer   a   religious   festival.   only   a
folk  celebration.  Well,  May  Day  is
a  secular  festival.  So  is  the  August
Bank Holiday.

Christmas, in its name, date, ori-
gin  and  manner  of  celebrations is
partly  Christian  and  partly  pagan.
Neither    used    to    be    considered
grounds for observance in  a Jewish
home.

None  of  that  troubles  me.  I  am
willing  to  accept  it  as  one  of  the
lesser prices we pay for the privilege
of living in  an open society.

And I  am  not one  of those  who
strain  to  provide  congregants  with
competing attractions at that hectic
time.

Nor  do  I  wish  to  build  up  the
Feast  of  the  Maccabees  to  an  im-
portance  our  tradition  never  gave
it, in the forlorn hope that it might
distract    congregants    from    their
Christmas preparations.

If only we  could stop  pretending
that we are madly rushing round the
shops  in  mid-December  because  it
is,  has  been  and  will  be  Chanukah
again in twelve months'  time.

And  if  only  they  will  give  me  a
packed  shul  on  Friday  evening  the
23rd and Sfeczbbof morning the 24th .

As my  .  .  .  er  .  .  .  er  .  .  .  seasonal

pre^sen#

.¢-i=

Rabbi Wi]]iam Wolff z.s in/.#j.s/cr o/ ftie IVcw-
castle Reform Synagogue.  He was previously
one  of  Rabbi  Hugo  Gryn's  assistants  at  the
West  London  Synagogue,  and  was  a  Fleet
Street  journalist  before  training  for  tl.e  rab-
binate at  Leo  Baeck College.
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The Manor House
Society

The Man.o! H?u.se Socierty is_en ambitious cultural venture. Its aim is to bring a wide
rpnge of J_Swish cultural and intellectual events of a high level within easy r6ach of a
large_ audience.  Regular  activities  include  concerts,  debates,  exhibitions,  drama,
seminars and lectures.
Membership  of the  Society  gives  easy  access  to  the  many  amenities  of the  Sternberg
Centre  for  Judaism,  the  largest Jewish  centre  in  Europe.  These facilities  include  a  book-
shop,   library,  cafeteria,  extensive  grounds  and  tennis  courts.  Membership  also  brings
advance  information  about  events,  priority  booking  and  ticket  discounts  and  automatic
subscription to  Manna.  Membership can  be on  either an  individual  or family basis.

Subscriptions are modest:

Single membership                           £12.50 perannum
Family membership                          £19.00 per annum
Seniorcitizen/studentsingle        £  9.50perannum
Seniorcitizen-family                      £12.50 perannum

Existing  sulbscribers to  Manna  may  deduct the  unexpired  portion  of their subscription  from  the
Manor House Society subscription.

FORTHCOMING  EVENTS

12th October -9th November 1988
A POSTCAF3D VIEW OF JEWISH  LIFE

Sundays,  11.00am -1.00pm, 3.00pm -5.00pm
Mondays - Thursdays,  11.00am - 4.00pm

Sunday 16th October 8.00pm
KOSHEF?  COMEDIANS with  Saul  Fleichlin,  Gavin Alexander,

Andrew F3isner,  lvor Dembina, Caroline Bernstein and friends

Sunday 23rd October 8.00pm
ANTIQUE JUDAICA  F]OADSHOW

with Agi  Katz,  Michael  Keen, Johnny Wachsmann

Tuesday 25th October 1988 7.10pm
ANNUAL GENEF3AL  MEETING

Tuesday 25th October 8.00pm
THE STOFIY OF JEWISH  POSTCAF]DS

An  illustrated  lecture  by  David  Pearlman

Sunday 20th November 7.30pm
THE JEF3USALEM  STF]lNG TF]lo

play music by Mozart, Jean  Frangais and Yohanan  Bohm.

Sunday llth December 3.30pm
THE JONATHAN  COHEN  MUSIC  SHOW

An entertainment for children and their parents

LUNCHTIME  RECITALS
Autumn Series: Wednesdays at  1.15pm -2.00pm

5th october                  16th  November
19th october               3oth November
2nd  November             |4th  December

Winter Series:  Commences Tuesday  17th January  1989

Printed by:  FREEDMAN BROS. (PRINTERS) LTD., St. Albans Lane,  London, N.W. I I. 01-458 3220
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