
riREill

NUMBEFt 24 SUMMEF]  1989



EffljijijFJj-t--
The Sternberg Centre for Judaism,
The Manor House,
80 East End Road,
London N3 2SY
Telephone: 01-346 2288

MANNA is the Journal of the Sternberg
Centre for Judaism at the Manor House
and of the Manor House Society.

MANNA is published quarterly.

Editor:  Rabbi Tony Bayfield
Deputy Editor:  Rabbi William Wolff
Art Editor:  Charles Front
Editorial Asstnt: Rabbi Elizabeth Sarah
Advertising:  Frances Isaacs
Subscriptions:  Pain Lewis

Editorial   Board:   Rabbi   Colin   Eimer,
Rabbi    Dr.    Albert    Friedlander,    Dr.
Wendy Greengross, Reverend Dr. Isaac
Levy,   Rabbi   Dr.   Jonathan   Magon?t,
Rabbi  Dow  Marmur,  Rabbi  Dr.  John
Rayner,  Professor J.B.  Segal,  Isca Wit-
tenberg.

Views expressed in articles in MANNA
do not necessarily reflect the view of the
Editorial Board.

Subscription rate: £6.50 p.a.  (four issues)
including  postage  anywhere  in  the  U.K.
Abroad:    Europe   £9.50;    Israel,   Asia,
Americas, Australasia    £13.50.

The   cover   picture   is   an   etching,
"Jerusalem   Character"   by   Gura-

nieff, which forms part of the Man-
or House Society permanent collec-
tion.  Works from the collection will
be  on  exhibition  at  the  Sternberg
Centre during the summer.

Contents
1     Editorial

2    Chaim Bermant  Can Sacks Save Orthodoxy?

5     David  Cesarani   Ben  Gurion, The  F]uthless  F}ealist

8    Edm6e Kingsmill  Lunn

False Eyelashes At Leo  Baeck College

10    Peter Levy & John cohen
What Happens on  Peaks of Perfection

13    Anthony Melnikoff  When a Frummer Leaves The Nest

15    Peter Halban   Do  British Jews F}ead?

17    Dorothea Magonet  The Taut Steps To. Peace

20    David  Hulbert  Battle For Three Books

23    Wendy Greengross  Test Tube Baby Into  Problem Child

26    Jonathan Wittenberg  Pagis, The Poet of Pain

28    David Cohen   Bezalel The Builder

32    Colin  Eimer  Sweet Talk ln The Desert

33    William wolff  Last word



EDITORIAL

STEPPING OUT FROM
NO MAN'S LAND

RABBI JONATHAN SACKS
has  suggested  that  there  are
two   possible   stances   which

Orthodoxy  can  take  up  in  relation-
ship  to  Progressive Judaism.

Orthodoxy       can       see       non-
Orthodoxy   as   so   pernicious   and
heretical  as  to  strive  to  write  it  out
of  the  Jewish   world.   There   is   no
doubt  that  in  its  understanding  of
the   origins   and   nature   of  Torah,
Progressive  Judaism  is  at  variance
with  a  fundamental  dogma  of con-
temporary   Orthodoxy.   There   are
some Orthodox figures who see this
as   so   dangerous   and   threatening
that they would prefer to sacrifice a
section  of  the  Jewish  world  rather
than   place   at   risk   the   true   faith.
Proponents   of  this   position   often
express   the   wish   that   Progressive
Judaism  would  finally  come  clean
and   admit   that   it   isn't   Judaism.
They  make  coded  reference  to  this
view by equating the current schism
in Judaism with the period in which
Christianity was  born.

The  alternative  stance  is  to  ack-
nowledge  the  deep  theological  gulf
that    separates    the    two    Jewish
groups  but  affirm   the  bedrock  of
common ground which unites. Such
a  view  is  not  merely  pragmatic but
recognises  that  to  call  Progressive
Judaism  anything  other  than  Juda-
ism,  albeit  theologically  variant  in
some     respects,     defies     common
sense  let  alone  all   reasonable  evi-
dence.

Over   recent   years   Anglo-Jewry
has  got  stuck  in  an  uncomfortable
no-man's   land.   British   Orthodoxy
has  fought  shy  of  taking  its  objec-
tions to the extreme conclusion  but
has been  equally reluctant  to  speak
too  much  of  common  ground  lest
this   be  seen   as   conferring   a   tacit
blessing    or    legitimation.     It    has
therefore pursued a policy of marg-
inalisation.   The   Reform   and   Lib-
eral  Movements  have  been  seen  as
groupings  of  Jews,  which  probably
provide a useful place to hold those
who     might     otherwise     be     lost
through     assimilation.     But     their
Judaism  has been peremptorily dis-

missed   and   the   Progressive   com-
munity  has  been  actively  sanitized,
placed  neither  in  nor  out  but  in  no
man's  land.

There are signs that some people
of goodwill and common sense wish
to  move  beyond  the  present  situ-
ation.  Perhaps  in  past  decades  Re-
form Judaism could be dismissed as
marginal   but   the   decade   of   the
1980s  has  removed that  description
further   and   further   from   reality.
Clearly  the  RSGB,  the  Leo  Baeck
College,    Akiva    School    and    the
Sternberg  Centre  for  Judaism  are
not    merely    marginal    to    Anglo-
Jewish   life   but   a   substantial   and
growing  reality.

For some  time  one  of the  points
of  contact  between  the  leadership
of  the  various   sections   of  Anglo-
Jewry has been  a little-known com-
mittee, the Consultative Committee
on Jewish/Christian  Relations.  This
meets  to  advise  the  Chief Rabbi  in
his   capacity   as   President   of   the
Council  of  Christians  and  Jews  but
has  often  taken  time  out  to  discuss
intra-community   matters.    Several
years  ago,   after  a  particularly  un-
edifying bout of name-calling in the
Jewish  Press,  Rabbis  Maurice  Un-
terman  and  John  Rayner  drafted  a
moratorium   proposal.   This   docu-
ment was accepted by the Consulta-
tive Committee and the Chief Rabbi.
It is worth printing the statement in
full:

`That a `moratorium' on state-

ments   of  a   recriminatory   or
discourteous nature  should be
observed  by  the  leadership  of
the  Orthodox and Progressive
communities and efforts made
internally  by  each  community
for the  exercise of a discipline
of   propriety   on    the   widest
possible  scale.

That  a  spirit  of fellowship  be-
tween  the  leadership  at several
levels  be  inaugurated  for  the
friendly discussion of such dif-
ferences   as   may   occur   from
time   to   time   whereby   prob-
lems  may  be  resolved  or  else

left as matters upon which `we
agree  to  disagree'  amicably.

Also,   to   avoid   a   further   re-
currence  of  the  confrontation
of     misunderstanding,     each
community  should  appoint  an
ecclesiastical  liaison  to  moni-
tor   jointly   the   progress   and
conduct of the improved relat-
ionship.'

More recently we have seen, with
the blessing of the  Chief Rabbi  and
his    Consultative    Committee,    the
establishment  of  a   Liaison   Group
between the United Synagogue and
the    Reform    and    Liberal    Move-
ments,    so    that    the    Consultative
Committee can  devote itself to  that
which its title implies and the mora-
torium   can   be   implemented   in   a
more effective  manner.

There   are   clearly   limitations   to
what  the  Liaison  Group  is  likely  to
achieve.  It  cannot  mend  or  bridge
the    profound    theological    differ-
ences  between   the   two   communi-
ties.   It   is   unlikely   to   have   much
impact on  the workings of the  Lon-
don   Beth   Din.   But   it   does   bring
together  key  people  on  either  side
of the divide and can offer a frame-
work   for   trust   and   friendship   on
which a better future could be built.
It gives the lie to an  assertion  made
by Rabbi David Bleich at the recent
`Modern     Orthodox'     Conference

held at Jews' College that Orthodox
and  Progressive  Jews  can  meet  czd
pcrso#om   but   not   as   representa-
tives.   It  suggests  that  some  within
the   United   Synagogue   have   con-
quered  their  fear  of  being  seen  to
legitimise   Progressive   Judaism   by
talking    amicably    to    its    leaders.
Perhaps   the  very   dev?lopment  of
Reform  in  Britain  in  the  1980s  has
laid   this   ghost   by   underlining   the
fact that Progressive Judaism  neith-
er    seeks    nor    needs    legitimation
from  anyone.  Above all,  it suggests
that  for  some  at  least,  working  to
maximise the common ground is the
strategy which has the best interests
of Jewry  and Judaism  at  its heart.
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CAN  SACKS
SAVE

ORTHODOXY
9

TODAY'S      MODERN
Orthodoxy     is     yesterday's
ultra-Orthodoxy.   It  is   only

modern  in  the  sense  that  its  adhe-
rents  look  as  if they  belong  to  this
world. They are clad in mufti, with-
out  dangling  fringes  fore  and  aft.
They   have   often   received   an   ex-
tended  secular  education   and   en-
gage   in   worldly   occupations   and
their  rabbis  are  demi-bearded,   or
even clean-shaven. But there is little
that is modern in their thinking ex-
cept  in  one  important  area.  Ultra-
Orthodoxy was, and is, non-Zionist
or anti-Zionist.  Modern Orthodoxy
is Zionist, often militantly so.

The   fountain   head   of   Modern
Orthodoxy is the Yeshiva Universi-
ty, New York. The fact that it should
call  itself a  university  at  all,  in  our
time  at  least,  carries  intimations  of
modernity,   though   before   World
War 11 most leading Ultra-Orthodox
rabbis  went  to  university   and  ac-
quired   doctorates   as  a   matter   of
course.  For example,  the Presiding
Rabbi  of  the  Union  of  Orthodox
Hebrew     Congregations,      known
otherwise  as  the  Aczaffe,  was  Rabbi
Dr.    Schonfield   and   the   spiritual
head  of  the  Golders  Green  Beth
f7czMz.dJ.osfo,  an outpost of German-
style ultra-Orthodoxy which one

Chaim Bermant
thought of as Frankfurt in exile, was
Rabbi Dr.  Munk.

The core of Yeshiva University is
the  Rabbi  Isaac Elhanan  Theologi-
cal     Seminary,     whose     presiding
geniuses   were    the    Rabbis   Solo-
veitchik, pGrc c//I./J.  The latter, now
86, has for nearly half a century been
the mentor and guide of what is now
spoken  of  as  Modern  Orthodoxy.
For  want  of  a  better  expression,  I
shall in future refer to it as Modoxy.

Not every exponent of Modoxy is
a  pupil  of Soloveitchik  but  they  all
regard  themselves  as  his  disciples.
Yet,  apart  from  his  Zionism,  one
finds few examples of modernity in
his  thinking  -  other  than  his  very
disposition   to   think   and   the  very
breadth of his learning.  Apart from
his renown as a To/mz4dz.s/, he is also
an eminent philosopher in the  neo-
Kantian  tradition  but  his  body  of
published  work   is   small.   It  offers
startling  innovations  in  the  area  of
what might be  called  applied Juda-
ism.   Though  he  is  the  scion  of  a
celebrated     Lithuanian     scholastic
dynasty, his modernity is akin to that
of the German-Jewish sage Samson
Raphael Hirsch, who died a century
ago, and whose philosophy was sum-

med  up  in  the  expression  rorczfe  I.in
czcrccfe crcfz , which implied a respect
for, rather than a rejection of, west-
ern culture.

The  house-journal  of  Modoxy  is
Trczczz.fz.o#, a quarterly which displays
a  refreshing  readiness  to  confront
contemporary    problems    without,
however,  offering  any  liberal  solu-
tions. Where fecz/¢cfez.c issues are con-
sidered,  as  they  often  are,  one  is
offered an array of conflicting opin-
ions. While some have more logic to
commend   them   than   others,   the
contributor, where he takes sides at
all,  always sides with  the prevailing
consensus.  That  prevailing  consen-
sus  among  the  Modox  is  hard-line,
possibly because of their need to live
down the mod in their doxy.

Yet  having  said  that,  one  must
add that there are within the Modox
fold  a  number  of  individual  rabbis
who  are  not  afraid  to  assert  their
individuality.

Outstanding among them is Rabbi
Emanuel  Rackman,  now  78,  who
was  Dr.   Jakobovits's  successor  as
rabbi   of  the   Fifth   Avenue   Syna-
gogue  and who went on to  become
Chancellor  of Bar  llan  University.
Rackman's strength lies in his ability
to alight on general principles rather
than particular details. For example,
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he   has  never  been   afraid   to   rub
shoulders with Reform and Conser-
vative  rabbis  and  has  ignored  the
counsel  of  less  tolerant  colleagues
who  pointed  with  quivering fingers
to the many injunctions against mix-
ing  with  heretics.  Similarly,  he  has
questioned the tendency of the reli-
gious parties in Israel to impose reli-
gious observance by fiat and,  when
making  fecz/czcfez.c   decisions,   he   has
tended  towards  the  lenient  rather
than the severe.

Rabbi Norman Lamm, the found-
er  and  first  editor  of  Trczdz.fi.o#  and
now head of Yeshiva University,  is
fairly   similar   in   outlook,   though
more circumspect in his utterances.
When  faced  with  an  Acz/czcfez.c  prob-
lem   he   will   not   only   search   the
ancient   codes   but   his   own   well-
stocked  mind.   Like  Rackman,  he
not  only  brings  scholarship  to  bear
on  contemporary  issues  but  imagi-
nation and compassion.

When  we  come  to  David  Hart-
man,  late  of  Montreal  and  now  of
Jerusalem,  we  come  to  a  different
kettle  of  fish,  for  here  is  a  rabbi
prepared  to  prod  into  the  very  en-
trails of Judaism.  He confesses that
he has no belief in the resurrection
of the dead. I don't know how many
Orthodox rabbis do believe in it but
I  know  of  none  who  would  voice
their doubts in public. Had he been
appointed to a job in this country, I
should imagine that the Chief Rabbi
would  have felt compelled to with-
hold his  certificate  of approval,  for
Hartman is not merely modern but a
maverick.

The same is true of Rabbi  Irving
Greenberg, whose name is fixed in-
delibly in my mind with a statement
he made some twenty years ago:  `A
theologian worth his salt can no Ion-
ger write or think exclusively within
the framework of his own commun-
ity  and  tradition'.   To  be   sure  he
didn't say `a rabbi worth his salt' , but
I  think  he  meant  it.  Where  other
Modox     rabbis     ask     themselves
whether they may  look  beyond  the
Torah  a.nd  Talmud,  Greenberg in-
sists that they must.

In Britain, the United Synagogue
itself  was   an   example   of  modern
Orthodoxy,   subject  always  to  the
restraints  of  the  Chief  Rabbinate.
These   were   applied   with   a   light
hand, as long as no one raised awk-
ward issues. So when the Rev. Mor-
ris   Joseph,   Minister-elect   of   the
Hampstead  Synagogue,  voiced  his
reservations  about  sacrificial  rites,
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Chief   Rabbi   Hermann   Adler   re-
fused  to  confirm  his  appointment.
One  had  a  similar  crisis  some  fifty
years  later  with  Rabbi  Dr.  Jacobs,
except  that  where  Joseph  acknow-
ledged  that,  given  the  system,  the
Chief   Rabbi   had   no   alternative,
Jacobs,   aided  and  abetted  by  the
/cwz.sfo  Cfero#z.c/e,  tried  to  fight  the
system and lost.

The defeat of Jacobs prepared the
way for Jakobovits. The latter would
normally have been  considered  too
right-wing  for  the  tastes  of  British
Jewry.  But, once the air cleared af-
ter the Jacobs affair,  a new body of
king-makers  had  come  to  the  fore.
Even  they were  not  entirely  happy
with  his  views  but  they  were  suffi-
ciently  impressed with  his  compen-
sating qualities to appoint him.

It  is  not  easy  to  place  the  Chief
Rabbi in  the  theological  firmament
for   he   is   such   a   mass   of  contra-
diction, yet he is in many respects an
outstanding example of Modoxy.  In
upbringing and attitudes he falls en-
tirely  within  the  school  of  Samson
Raphael Hirsch. He has enjoyed the
benefits  of  a  broad  education,  his
interests are wide-ranging and he is a
disciple of Soloveitchik. He has con-
sistently   opposed   attempts   to   im-
pose  religious  observance  by  law,
and the  `Who is a Jew?'  legislation,
and he has frequently spoken out on
the  plight  of  the  Palestinians.  One
might  thus  conclude  that  he  is  not
only modern but downright liberal.

Yet   if   one   turns   to   domestic
issues,  there  is  nothing  modish  ab-
out   his   Orthodoxy.   He   has   sur-
rounded  himself with  men  who,  on
most  issues,  would  not  feel  out  of
place  in  Bnei  Braq.  The  dominant
sound of his ministry is the sound of
clocks  being  turned  back.  Thus,  to
give a small example, the synagogue
of which my family and I happen to
be  members  used  to  have  a  line  of
pews  at  the  back  reserved  for  old
ladies who  could  not  climb  the  two
flights of stairs to the ladies' gallery.
A few years later, they put up a small
curtain  in  front of it,  some  nine  in-
ches high . The curtain is now six foot
high.  One  does  not  suggest  that  all
this was due to orders from on high.
But it does arise from the prevailing
atmosphere  induced   by  the  Chief
Rabbi and his colleagues.

And  yet  when   they  rebuilt  the
Edinburgh   synagogue   and   placed
the  ladies  on  the  same  level  as  the
men, with only a gangway to divide
them  and  no  curtains  whatever,  it

was   sanctioned   as   kosfecr   by   the
Chief  Rabbi.   Similarly,   while   the
trend  in  Jewish  day  schools  is  to-
wards segregation of the sexes to the
point where they now even have seg-
regated play-groups, the new Jewish
high school, which is to open shortly
at  Bushey  under  the  aegis  of  the
Chief Rabbis's Educational Trust, is
to be co-educational.

So  where  does  that  leave  us?  A
trifle perplexed,  I would say.  Were
the   Chief   Rabbi   an   out-and-out
reactionary -as he is on some issues
-  it  might  have  led  to  large-scale
defections  from  the  United  Syna-
gogue  and  to  a  dramatic growth  in
the Masorti Movement.  But British
Jews are extremely conservative and
it takes a major crisis to make them
think  deeply  about  their  religious
affiliations.   Although   the   Masorti
Movement   has   indeed   grown,   its
growth   owes   more   to   disgruntle-
ment  with  this  rabbi,  or  that  syna-
gogue   -   not   to   say   the   Reform
Movement - than  with  the  sort  of
Modoxy represented by Lord Jako-
bovits.

The dominance of the Chief Rab-
binate is such as to make it difficult
for rabbis  to  flourish  in  its  shadow.
Had  Rabbi  Jeffrey  Cohen,  of  the
puisne   Stanmore   Synagogue   and
Dr.  Alan  Unterman  of  the  Gatley
Synagogue, Manchester, been living
and working in  America, we would
have heard rather more of them than
we do here. There is, however, Dr.
Jonathan  Sacks,  who  has  used  his
position  as  Principal  of  Jews'  Col-
lege  to  emerge  from  the  shadows.
He has all the necessary credentials
of a Modox Rabbi but though he is
an    elegant    speaker    and    accom-
plished broadcaster,  he  has said  lit-
tle to suggest the direction of his own
ideas.  But  the  fact  that  he  invited
someone like Hartman to lecture at
Jews'  College suggests a breadth of
outlook  and  raises  one's  hopes  for
the   future,    especially   as   he   will
almost certainly be succeeding Lord
Jakobovits as Chief Rabbi.

Modernism is no virtue in itself. It
has more than a few defects. But one
searches for an  Orthodoxy which is
compassionate,         forward-looking
and not wholly irrational. And Sacks
may yet provide itl

Chain Bermzmt was born in Poland, brought
up  in  Glasgow  and  now  lives  in  Hampstead
Garden  Suburb.  Perhaps  best  known  as  the
Jewish    Chronicle's    mos/   provoca/!.t;c   co/-
umnist,  he  is  the  aLl[hor  of  nllmerous  books
and is the Chief Rabbi's official biographer.
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BENGURION
THE  F3UTHLESS  F3EALIST

David Cesarani

I T IS ALWAYS DANGEROUS
to rewrite history in the light of
the present.  But Israel's history

is  in  the  process  of extensive  reas-
sessment. Current events are inevit-
ably forcing historians and journal-
ists to question the received wisdom
about Israel's past.

Over  the  last  five  years  Simha
Flappan,     Benny     Morris,     Tom
Segev,    Avi   Shlaim    and   Shabtai
Teveth  have  transformed  the  way
we think about the evolution of the
state of Israel. The central figure in
this story is Ben Gurion, subject of
Teveth's recent huge volume*,  and
he has not escaped critical scrutiny.
Yet by comparison with the leader-
ship of Israel today, even the irasci-
ble, ruthless and obsessive Old Man
still    commands    respect.    Fifteen
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years   after  his   death,   forty  years
after he  helped  lever the state  into
existence,   how   do   the   principles
which Ben  Gurion fought for stand
in  Israel  and  the  Jewish  world  to-
day?

Ben Gurion personified the Zion-
ist  revolt  against  the  Diaspora.   In
his  lifetime  he  did  all  he  could  to
challenge  the  validity  of Jewish  ex-
istence   in   the   G¢/I/I.   During   the
Holocaust,   it   is   evident   that   he
subordinated  the  desperate   needs
of the  Jewish  people  in  Europe  to
the  security  of  the  yz'sfez{t/  and  the
ultimate accomplishment of Zionist
goals.   His  contempt  for  Diaspora
Jewry  was  one  element  in  his  epic
conflict  with   Weizmann.   He  kept
Weizmann's  name off Israel's Dec-
laration  of Independence,  partly in

order  to   symbolise   the   autonomy
from the Gcz/wf of the Jewish state at
the moment of its inception.

And  yet,  Ben  Gurion's  political
system    depended    upon    the    Di-
aspora.   It  was  under  his   auspices
that  the  financial  nexus  developed
that   eventually  came   to  structure
and reify Israel-Diaspora relations -
even  as Zionists were declaring the
moral,  if not  the  fiscal,  bankruptcy
of   Jewish   life   in   the   West.    His
compact  with  the  religious  popula-
tion  of Israel  likewise  amounted  to
an  accommodation  to  Gcz/ztf  ways,
sowings seeds whose harvest would
be   incredibly   bitter.    Despite   his
much-vaunted  secularism,  Ben  Gur-
ion privileged Judaism  and allowed
the  foundations  to  be  laid  for  the
present   influence   wielded   by   the
religious parties.

It would be wrong to  blame  Ben
Gurion  for  developments  which  he
could  not  foresee,  still  less  control.
But the emergence of fundamental-
ist Judaism and `messianic' religious
nationalism  can  be  seen  as  a  con-
sequence of his deliberate effort to
empty     Zionism     of    its     specific
ideological  content  and to  remould
it  as  a  civic  religion  bound  up  with
•the  state  and  the  dominant  party -

until  1977,  j`4apczz..  Ben  Gurion  be-
gan  his  political   career  as   a  fiery
socialist.   But   for   most   of   it,   he
dedicated   himself  to   merging   the
left-wing  parties  of the  yisfeztt/  and
despised the factionalism that stem-
ned from the pursuit of ideological
purity.

After the creation of the state, he
destroyed  the  party  militias  of  the
left   -   and   the   right   -   wings   of
Zionism,    the    Pcz/mczcfe    and    the
Jrgz/#.   During  the   1950s,   he  con-
structed   Mczpczz.'s  form   of  Socialist
Zionism as a civic ethos attached to
the   state.   Zionism   became   indis-
tinguishable from MczpcH. and A4czpczj
was  the  state,  the  government,  the
Jewish   Agency,   the   fJ!.sfr¢cZzJf  and
so   on.   Ben   Gurion's   aim   in   this
project  was  straightforward:  Israel
was       absorbing       hundreds       of
thousands   of  immigrants   with   no
tradition  of  Zionism  and  little  ex-
perience of life in a modern, wester-
nised state. They needed a common
identity  and  they  had  to  be  inculc-
ated with the basic elements of civic
behaviour.  Since there could be no
consensus for a narrow party identi-
ty to be forced on the entire people,
Map¢z.  wrapped  itself  in   the   state

continued on next page



and at the same time diluted its own
message.  Zionism  became  love  of
one's country and good citizenship.
It is true that civic virtue was tinged
with socialism but,  under Ben Gur-
ion,   Socialist   Zionism   was   evacu-
ated  of  ideology  -  it  became  6tat-
ism.  And  without  the  state  it  was
revealed as essentially empty.  After
1977,  Mapczj. found that it had been
intellectually disembowelled.

Under  Begin  and,  later,  Shamir,
Hcr4/f  and   its   allies  were   able   to
manipulate     crude     patriotism    in
combination  with  economic  dogma
to  give  the  impression  of holding  a
coherent  ideology.   But  even  their
control  of  the  state  was  visibly  an
act of colonisation -as if a bunch of
gangsters had taken  over an  empty
hotel.   Zionism,  however,  had  not
withered  away  and  it  revived  on  a
combination of revanchism and reli-
gious.fervour which had been quiet-
ly fomenting since the Six Day War.
The   secular   and   religious   settlers
who  moved  on  to  the  West  Bank
appropriated   the   symbolism    and
rhetoric of Zionism in its pioneering
days.  They filled the vacuum which
Ben  Gurion  created  when  he  neu-
tered Mapai.

The  value  of labour was  another
part of the civic ethos under the Old
Man.      His      incorruptibility     was
famous -although Teveth's massive
biography  reveals  him  as  a  selfish
man  who  often  put  his  own  enthu-
siasms and interests before the well-
being of his family.  Yet how central
was labour to Ben Gurion's political
thought?  He  was  certainly  not  an
orthodox   Marxist   or  even   a  very
thorough  socialist.  Time  and  again
he  compromised basic principles of
socialism  for  `greater'  causes  - pri-
marily  nationalism.  The  imperative
to  create  a  Jewish  state  overrode
solidarity between Jewish and Arab
workers.  When  the  pro-Soviet  and
stiffly   Marxist   Mczpczm   became   a
political     nuisance     in     1948,     he
smashed  its  military  stronghold  in
the   Pfl/mczcfo   and   forced  it  to   the
margins   of  parliamentary   life.   In
other    words,    the    much-vaunted
centrality of labour in Ben Gurion's
thinking  reduced  itself  to  honesty
and hard work - a set of values that
Mrs.   Thatcher   could   happily   en-
dorse.

Like  Lenin,  with  whom   he  has
been  compared,  Ben  Gurion  retreat
ed from the implications of a social-
ist   theorisation   of   the   state   and
capitalism.    He    didn't   worry   too

long  about   alienation   or  exploita-
tion  before  committing  the  young
state  to  to  the  sort  of  mixed  eco-
nomy   that   would   not   deter   US
investors. Nor did he expend anxie-
ty   about   the   numbing   effect   of
bureaucracy on political and human
sensibilities.  If Marx had  called  the
modern state a committee for man-
aging the affairs of the bourgeoisie,
so  what.  The vision  of the  Brigade
of   Labour   in   the    1920s   is   now
confined   to   the   Museum   in   Bin
Herod.  Ben  Gurion was one of the
skilful    tacticians    of    the    labour
movement,  the  Bill  Jordan  of  his
day,  who helped put them  there.

Ben  Gurion's  legacy  is  question-
able not only in the eyes of Socialist
Zionists.  As well as the centrality of
labour,  he  preached  the  centrality
of  the   yz.sfec4v   and,   after   1948,   of
Israel  in  Jewish  life.  In  his  `Letters
to Paula' and his historical writings,
he  constructed  a  vision  of  Jewish
existence   in   which   the   Go/#f  was
systematically    peripheralised    and
denigrated.  Between  the fall  of the
Temple   and   the   first   cz/I.yczfe,   not
much    of    importance    happened.
Israel  was  destined  to  become  the
ultimate  focus  of Jewish  attention,
the model of Jewish character in the
modern era.

Yet the  opposite  is  now  happen-
ing.   Many   Jews   in   the   Diaspora
treat  Jewish  mores  in  Israel  as  an
aberration.   Israel  is  sliding  to  the
margins of Jewish life.  Today there
is   the   extraordinary   spectacle   of
Jews  from  around  the  world  pro-
testing  against  the  possibility  that
the  state  will  sever  itself  from  the
Diaspora   by    imposing   on    it    an
unacceptable  definition  of  Jewish-
ness.   If  this  occurs,   the  centre  of
gravity   of   Jewish    life    may   shift
inexorably.   Diaspora   communities
will  become   more  self-reliant  and
more  interested  in  themselves  and
other  communities  that  share  their
values  and  do  not  attempt  to  rule
some   or   all   of   their   number   in-
admissible  to  Kc/fl/  yz.srczc/.

Of  course,   one   element   in   the
progressive   alienation   of   the   Di-
aspora  lies  in  Israel's  treatment  of
the  Palestinians.  Here,  again,  Ben
Gurion casts a murky shadow. He is
remembered  both  as  the  man  who
wrote  in   his  diary  in   1948  that  it
would be  nice  to  found  a  Christian
State  on   the   Litani   and   the  man
who advocated withdrawal from the
West   Bank   in   1967.   He   made   a
pragmatic deal with  King Abdullah

to  accept  Jordanian  occupation  of
Judea  and  Samaria  if  Iraqi  forces
there  were  pulled  out,  while  later
he  told  a  young  general  after  the
War  of  Independence  that  future
generations  would,   after  all,   con-
quer the whole of Ercfz  yz.sroc/.  In
retrospect,     it     seems     that     Ben
Gurion's  pragmatism  was  pruden-
tial.  He  never  accepted  Palestinian
Arab  nationhood  and  merely  sus-
pended  his  drive  to  see  the  Jewish
people established in all of the Land
of Israel. His 1967 comments can be
understood  as  the  bitter reflections
of a former politician shunted to the
sidelines by younger men, some his
prot696es.

Yet   prudence   is   preferable   to
fanaticism,  and  Ben  Gurion's  state-
craft  still  looks  sound  by  compari-
son  to  the  `Massada  Complex'  in-
fecting  many  Israeli  politicians  to-
day.  As  Shlomo  Avineri  was  keen
to  point   out  in   his  study  of  Ben
Gurion,  the  Old  Man  knew  that  in
geopolitical terms Israel was only as
strong   as   its   allies.    He   had   no
fantasies  that  Israel  was  a  regional
superpower  and  was  acutely  aware
of  the   limitations   which   size   and
resources  imposed  upon  the  ambi-
tions  of the  state.

Ben  Gurion  was  a  crafty,  relent-
less, un forgiving, frequently vicious
politician whose actual behaviour is
a  mockery  of  the  saintly,  paternal
figure   he   is   taken   to   be   in   the
Diaspora.  He  had  to  be  tough  to
survive and tougher still to succeed.
The tasks he set himself were gigan-
tic  and  took  an  obsessive  vision  to
see through to fruition.  Ben Gurion
had   titanic   strength   of   will    and
extraordinary     stamina.     But     he
could be petty and spiteful. Perhaps
it  is  only  a  sign  of  the  impoverish-
ment of current leadership in  Israel
and  the  emptiness  of  Zionism  that
in  the  Diaspora  he  is  still  looked
upon   as   a   great   leader   from   a
golden   age.   He   certainly   was   an
outstanding commander of his peo-
ple and he contributed hugely to the
construction  of a  modern  state  out
of  rudimentary  materials.   But  his
was  an  ambiguous  legacy  and  may
lie  at  the  root  of  many  of  lsrael's
dilemmas today.

Dr.  Dz\vid  Cesz\rz\rii  is  a  Barnett  Shine  Re-
search  Fellow  at  Queen  Mary  College,  Uni~
versity  of London.
*Ben-Gurion,   The   Burning   Ground   1886-

J948  by  Shabtai  Teveth.  Robert  Hale  Ltd,
London,1988.  pp  967,  £19.95.
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IN 1986, TWENTY YEARS af-
ter  my  entry  into  the  Anglican
contemplative community of the

Sisters   of   the   Love   of   God   at
Fairacres, Oxford, my monastic life
took a radically different turn when I
was given permission to devote time
to  study.  This  was  an  exceptional
decision,  the fruit of a conversation
with   the   then   Reverend   Mother,
Mother   Jane,   which   was   subse-
quently  supported  by  our  Warden,
Canon Allchin, and the Community
Council.

The assumptions which have pre-
vailed in the monastic life have been
in  the  words  of the  monk  Thomas
Merton,  `that  prayer  is  for  saintly
women   and   theological   study  for
practical  but,  alas,  unsaintly  men'.
But  the  winds  of change  are  blow-
ing. If one of those winds is an ill one
which  threatens  to  bowdlerise  the
English  language,  others  are  blow-
ing quite a lot of good, and I am one
of their chief beneficiaries.

The subject which had presented
itself within minutes of the prospect
being opened up to me was the mys-
tical  commentaries  on  the  Song  of
Songs.  I  also  knew  at  once  that  I
would choose Bishop Kallistos Ware
for  my  supervisor,   a   man   deeply
learned  in  the  Church  Fathers  and
the Christian mystical tradition -in
which no book of the Bible had re-
sonated  more  profoundly  than  the
Song of Songs. It soon became clear
to me, however, that in the present
climate of thought,  it would be im-
possible to treat the great Latin and
Greek   commentaries   convincingly
without tackling the Hebrew context
and the rabbinical literature -a view
which Rabbi Dr. Jonathan Magonet,
Principal of the Leo Baeck College,
firmly endorsed when, by a series of
steps at once logical and mysterious,
I  came  to  meet  him  at  the  Manor
House.

Meetings  which  have   important
consequences   are   always   memor-
able. I was at the time learning Latin
and expecting to go on to Greek but
I was hoping to avoid having to learn
Hebrew  as  well,  and I  said so.  Dr.
Magonet, whose handsome appear-
ance  and  quiet  charm  immediately
disposed  me  to  take  everything  he
said  very  seriously,   took   down   a
mJ.kr¢of grczo/of from  the  shelf and
read the  opening verse of the Song
Of Song;s.. ` Shir ha-shirim asher lishe-
/omofe'.   `How   do   you   know',   he
went  on,  `that  all  those  `shshs'  ha-
ven't  some  significance?'  I  groaned

FALSE EYELASHES
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Edm6e  Kingsmill  Lunn

and protested my age but if I wanted
to be let off Hebrew I was talking to
the  wrong  man.  In  any case,  I  had
done  enough  reading  from  Jewish
sources  by  the  time  I  met  him  to
appreciate  the  truth  of his  conten-
tion - that no study of the Song of
Songs could get to its heart without
some understanding of the language
in  which  it  is  written.   Moreover,
were I to become a member of the
College - and Dr.  Magonet offered
me a place for a year with the option
of dropping out  after a  term if the
ageing brain proved not to be up to
it, though he put it rather more tact-
fully - I would,  he  explained,  have
access to  many  other benefits rele-
vant to my purpose. The hour which
I  subsequently  spent  in  the  library
with    Hyam    Maccoby    effectively
proved the point. As a result of my
conversation  with  him,  I  acquired
two  of his finest  articles  and  learnt
things in an hour which I could not
have learnt independently in a year.

But it was to ask a lot of my Com-
munity.  The  original  terms  of  my
study were that I would remain with-
in  the  enclosure  except  for  taking
advantage  of  the  facilities  so  pro-
videntially available in Oxford.  But
the same  capacity for the  exceptio-
nal decision which had launched me
on the path of study now grasped the
importance of what was being offer-
ed for the subject itself and, with the
warm  support  of  our  Warden  and
Bishop Kallistos, who himself takes
an    active    interest    in    Judaism,
Mother Jane gave her permission.

I at once began to learn Hebrew,
being fortunate that one of our Sis-
ters, Sister Josephine, had studied it
for a theology degree in Oxford and
was   willing   to   coach   me.    Sister
Josephine was thus the first to learn
of  my  going  to  the  LBC  and  her
reaction  augured well:  `I'm  glad  to
hear  it',  she  said,  `1  thought  when
you started this study that you ought
to  have  some  proper  education!'  I
am not sure this was quite the view
of the  rest  of the  Community.  But
even  those  Sisters  for  whom  strict
enclosure is important and who reg-
ret  any  breach  of  it,   have  never

made me aware of any disapproval,
while  many  Sisters  have  welcomed
this  opportunity  to  learn  from  the
Jews as touching deeply on the voca-
tion of the Community to reconcilia-
tion.

Ten months later I joined the col-
lege,  arriving  in  time  for  Sfe¢cfeczrz.r
on the first day of the new academic
year,12th October 1987. I had asked
Dr. Magonet whether the other stu-
dents would object to having some-
one   so   obviously   a   nun   in   their
midst.   He   had   assured   me   they
would  not,  telling  me  that  the  first
person to take the three-year Diplo-
rna Course had been Sister Margaret
Shepherd  of  the  Sisters  of  Sion  -
`though',  he  added,  glancing at the

long    black    veil,    the    full-length
brown  habit  and  the  large  cross  of
Lorraine  in  the  centre  of  it  all,  `1
have  to  admit  she  was  not  dressed
like  that!'  But,  whatever  the  other
students    thought,    they    certainly
accepted     this     manifestation     of
another  world  with   every  sign  of
goodwill  and, by the time we came
to  the  Feast  of PzJ7~z.in,  the  religious
habit was sufficiently acceptable for
Ron  Berry,  a  bearded  fourth-year
rabbinical  student,  to  ask  me  if he
might dress up in it for the occasion.
Putting   Jewish/Christian   relations
before other considerations,  I man-
aged,  with  the  co-operation  of our
Sister in charge of the workroom , to
provide  him  with  an  outfit  which
looked identical, while not actually
employing  a  consecrated  habit.  At
one  moment,  when  I  was  winding
the girdle round his waist,  he burst
out  laughing  and  asked,  `Did  you
ever imagine that one day you'd be
dressing up a Jew to look like a nun?'
He carried it off splendidly and so I
was surprised when he told me later
that he had always been  frightened
of nuns -`but I'm cured of that now ! '

The other half of the story is that,
since  Ron  was  now  me,  the  best  I
could do was to turn up as an `Apo-
copated  nun'  [1],  for  which  I  bor-
rowed  a  blond  wig,  make-up  and
false eyelashes, plus a pretty blouse
and    trousers   from    a    model-girl
friend and was unable as a result to
get past Dave at the gate.  `Who are
you?'  he  asked  ferociously,  plainly
getting ready to hurl me in front of
the only  143 bus to pass the Manor
House that morning, if I showed the
least sign  of giving  any trouble  but
recovering from his surprise when I
told  him  in  time  to  call  after  me,
`Don't  make  an  `abit  of it!'  During
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the  Purim Shpiel, a. visitor, dressed
as  an  Arab  sheikh,  declared  that
`The  security in  this place is  lousy!'

to which I could have added that if it
lacked  anything in  respect  of Arab
sheikhs it made up for it in respect of
blondes wearing false eyelashes!

But  long  before  Pwrz.in,  the  pre-
conceptions   which   inevitably   sur-
round  nuns  had  given  way  to  the
reality, notably when Joanne Woolf,
a Reconstructionist from the States,
ventured to ask how long I had been
in    my    Community.    `Twenty-two
years',   I   told   her.   `Ah!'   she   said
gently,    `fresh    in    at    eighteen,    I
guess?'  `Well, as a matter of fact', I
replied,  deciding  in  favour  of  the
truth, `not-so-fresh in at thirty-five!'
`Oh my! Oh my!' she exclaimed, vis-

ibly adjusting to the implications of
this  disclosure.  Before  this  no-one
had felt constrained to modify their
language. After all -one sensed the
reasoning - if a  nun  emerges  from
her cloister into the `real world' she
must **** well take it as she finds it!
I  came  to  enjoy  the  breaks  in  the
students' dining-room but, from the
first,  I  was  especially  glad  of  Miri
James,     a     class-mate     and     the
youngest of the rabbinical students,
whose    unfailing    friendliness    and
good  humour  often  helped  me  to
feel more comfortable than might in
the early days have sometimes been
the case.

Contact with an esoteric teaching
before  my  entry  into  the  religious
life had alerted me to the dangers of
`identification'. But one cannot read

Jewish  history  or  study  with  Jews
without becoming identified. Soon I
was seeing things from a thoroughly
Jewish  standpoint.   This  new  pers-
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pective,   combined   with   a   natural
disposition  for  taking  tradition  se-
riously,  has  been  the  source  of  a
constant  enthusiasm   and  sense  of
discovery.  Thus,  when  Rabbi  Julia
Neuberger -  to  whose  capacity  for
drawing out the best in her pupils I
owe a great deal -set me to work on
Leviticus, my sympathy with its place
in  the  tradition  enabled  me  to  see
that it represents a view of the body
which, on the other side of its coin, is
profoundly     mystical      and     that,
according to this view, it is the body
which  is  sacred  and,  consequently,
the  vehicle  of communication  with
its Creator .  .  .

This  is   very   different  from   the
usual   view   of  mysticism,   with   its
Neoplatonic  rejection  of the  body.
But it was just such a purely Biblical
understanding  of  mysticism   that  I
had  hoped  for.  And,  although  my
previous study of Gershom Scholem
had taken me very far in this direc-
tion, I think I could not have gained
it  except  in  the  context  of studying
rabbinical  literature  and  the  tradi-
tion as it had developed in Judaism.
And  here  my  debt  is  supremely  to
the  unique  quality  of  Dr.   Joanna
Weinberg's   exposition   of  Mz.sfe#¢fe
and  Mz.drczsfe  which  has  opened  up
meaning and connections that would
otherwise  have  remained  inaccessi-
ble   to   me.    Among   others   from
whom  I have gained  a strong sense
of this tradition are Rabbi Jonathan
Wittenberg,  an  especially sc.mparz.co
embodiment of it,  and  Hyam  Mac-
coby, a brilliant defender of it, with
whom  I  have  enjoyed  many  stimu-
lating    conversations.    Of    course,
there  are  one  or  two  matters  on
which I am unable to see quite eye to
eye    with    him    but,    beyond    my
wishing  him  a  happy  feast  day  on
25th January - the Conversion of St
Paul   -   we   avoid   subjects   which
might   adversely   affect   our   blood
pressure.

When, therefore, at the end of my
year, I attended the Ordination Ser-
vice at the West London Synagogue,
I was able to  appreciate the signifi-
cance of its predominant theme, ex-
plicitly     stated     in     the     Opening
Prayer: `God of blessing, we witness
today the  creation  of a  new  link  in
the  chain  of tradition  .  .  .'  But  the
`new links'  depend for their forma-

tion  on  something  else  which  was
strikingly expressed by Dr. Magonet
during a Bible class when,  after de-
monstrating the number of ways it is
possible  to  read  a  text,  he  said:   `1

hope    that    what    we    succeed    in
teaching above all in this College is,

quite simply, how to read'.
In January of this year I was per-

mitted to return to the College for a
further term and, in response to my
plea,    our   new   Mother,    Mother
Anne, has granted me an extension
to  cover  the  summer  term  as  well.
After that I look forward to working
with Joanna Weinberg on the rabbi-
nical  literature  relating to  the  Song
and  with  Dr.  Jonathan  Webber,  a
Fellow   of   the   Institute   of   Social
Anthropology   in   Oxford,   on   the
Hebrew text of the Song itself . I owe
Jonathan   Webber   to   the   College
too, for I came to know him through
the    Tuesday    morning    `sfez.ztr',    of
which he gave three during my first
year.   Detecting  in   him   a   kindred
spirit, I asked him to take me on and
have  discovered  in  our  sessions   a
coincidence of approach to the Song
I  had  hardly  expected  to  find  any-
where. That I should have found it in
Oxford  is  good  news  for  my  Com-
munity!

Finally,  what  about  the  Hebrew
language  itself,  the language of the
angels,   the   holy   tongue?   Have   I
found it worth the blood, sweat and
tears of trying to learn it? Yes!  It is
infinitely rewarding and, although I
have a long way to go, I can already
experience  something  of all  that  is
claimed  for  it  as  in   the  following
passage   from   Gershom   Scholem's
MajorTrendsinJewishMysticismr2|,i..

Language  in  its  purest  form,  that  is,
Hebrew,  according to the  Kabbalists,
reflects  the  fundamental  spiritual  na-
ture of the world; in other words, it has
a mystical  value.  Speech reaches God
because it comes from God.
And so,  as I.sit at my table over-

looking our lovely garden, and read
my  Hebrew  Bible  during  the  hour
for LecJ!.o Dz.vz.#¢ [3] , it is not incon-
sistent with the teaching of the Kab-
balists  if  the   thought  arises,   `Can
heaven be much better than this'?.

Edm6e Kingsmill Lunn wcJs bor# !.# Gc#cva !.#
1930,  a  daughter  of the  writer,  Hugh  Kings-
mlll.  She  trained for the  ballet  and then  as  a
fashion model. Her last job before entering the
religious   life   was   with   Oxford   University
Press.

Notes

[1]   Namely, a nun (fourteenth letter of
the Hebrew alphabet) which has dis-
appeared.  But  Hebraists will  know
that the term is not, in fact, applied
to the nun.

[2]   Schocken  Books,  New York,1941,
p.17

[3]   sacred reading.



WHAT HAPPENS ON
PEAKS OF PERFECTION
Not long ago we noticed that a significant number of people associated
with the sternberg centre had chosen to holiday , if that is the right word,
in the Hinalayas . Being of a traditional bent, we selected a Cohen and a
Levy and asked them to explain why they found a tent on the roof of the
world more srymper++sch than a kosher hotel in Bournemouth. Here are

their answers .

THEBONDS
GROW CLOSER .

M EDITATION,   I   HAVE
been  advised,  is  more  en-
joyable  and meaningful in

the  peace,  tranquility  and  isolation
of   the   mountains,   closer   to   the
heavens.  It was  not  for  this  reason
alone that I and my companions set
off  shortly   after   yon   Kz.ppwr  to
Kashmir to discover the delights of
trekking  in  the  Himalayas  and  to
refresh ourselves further.

We were a highly motivated and,
as it transpired, compatible group of
middle-aged   Jewish   businessmen,
drawn   from   wide   sections   of  the
community,  honed  to  the  peak  of
fitness   after   months   of   intensive
training  over  such  tough  terrain  as
Hampstead   Heath   and   Primrose
Hill. After a tiring journey we finally
arrived at our base camp, Pahlgam,
some 5,500 feet above sea level.  As
with most intrepid explorers, we had
had to contend with problems of de-
lays,  including floods  and  mechani-
cal failure and we were now keener
than   ever   to   commence   the   long

hard ascent to Kolahoi Glacier, situ-
ated at an altitude of 13 ,000 feet. We
had   left   behind  us   most   material
comforts and were accompanied by
only  a  handful  of  sherpas  carrying
the basic necessities. As we climbed
higher  over  the  five  days,  the  air
became  noticeably colder and thin-
ner and the terrain more hazardous.
It was clear that not only had we left
material comforts behind but we had
also  begun  to  dissociate  ourselves
mentally from our everyday lives in
England -including family and busi-
ness concerns.

Somehow  our  whole  beings  be-
came absorbed with our daily physi-
cal  objectives,  with  each  other  and
in  the  mental  freedom  and  enjoy-
ment of being physically active.  We
tended  to  conclude  our  daily  exer-
tions by mid-afternoon, which left a
reasonable time for relaxation, talk-
ing   and   general   discussion.   This
went  on  into  the  late  evening  and
continued    after    a    dinner   which
usually comprised part of our reduc-
ing chicken population,  soon to be-
come  totally  extinct.  We were very
fortunate to have as our guide a well
educated     and    highly     intelligent

young  Sikh  from   an   Indian   army
family who  was  keen  to participate
fully   in   all   our   discussions.   This
added  a  wider perspective  to  some
of the topics raised.

At first our talks were confined to
our  personal  concerns  and  experi-
ences  of  life:  our  concern  for  the
maintenance  of  a  close  family  life,
how best to raise our children and to
instil in them a real  sense of Jewish
values,  whilst at the same time giv-
ing them some of the independence
and   opportunities   which   we   our-
selves  may  not  have  been  able  to
enjoy.  It  was  interesting  to  see,  as
the days passed, how close and inter-
dependent  we  all  became.   Whilst
some of us had been friends before
we started out, this was not true for
everone.     A    very    close    feeling
evolved   between   all   of  us   which
manifested itself in care and concern
for  each  other  and  in  the  amazing
openness and intimate frankness of
our  discussions.  I  really  was  begin-
ning  to  believe  that  the  closer  we
climbed   towards   the   heavens   the
more our hearts and minds opened
up and turned to the wider and deep-
er  meanings  of  life.  Inevitably  we
turned to the subject of religion.

The subject of life after death con-
centrated   our  minds   one   evening
and the diversity of belief indicated
how personal  a  concept  this  is.  No
unanimous        conclusions        were
reached -hardly surprising amongst
six Jews.  Some of us felt that there
was no meaning to life without some
form  of  continuing  spiritual  exist-
ence.  Others  were  more  fatalistic,
considering life as a meaning in itself
without any form of extension .

Inevitably,   with   Orthodox   and
Reform representation amongst the
group,   our   discussions   moved   to
Judaism  and to the divisions within
the  Anglo-Jewish  community.  This
provoked some violent  debate.  Af-
ter wide-ranging  discussions,  it was
clear  that  there  was  a  real  desire
amongst  us  to  try  to  achieve  some
rczpprocfecme#f  in  the  conflicts  ex-
isting  between  the   Orthodox   and
Progressive communities.

We  all  appreciated but,  perhaps,
did  not  then  fully  understand,  the
issues  at  stake  in  regard  to  status,
conversion  and divorce  which have
been  brought  further  to  the  fore-
front  by  the  recent  raising  of  the
`Who is a Jew?' issue yet again.  We

were   not  familiar  with   the   wide-
ranging  dialogue  which  does  exist
between      the      various      sectors,
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although we  have  all  since  become
aware that this does continue at va-
rious  levels,  both  lay  and  rabbinic.
These contacts do not,  so far as we
can  establish,   as  yet  confront  the
fundamental     problems.      No-one
seems  to  be  sure  whether  there  is
room for manoeuvre or compromise
or whether the differences strike too
deep to the very heart of Orthodox
and indeed Progressive Jewish  phi-
losophy.  We  are  all  certainly  cap-
able   of  co-operating   together   on
matters  of  general  Jewish  concern
but  apparently  we  have  not  been
able to sit down together to discuss
in an atmosphere of mutual respect
the basic issues that seem to divide
uS.

We all descended from the moun-
tains with a renewed determination
to involve ourselves in this vital de-
bate and to see what we could do to
bring the community closer together.
It cannot be our objective to impose
uniformity   but   to   endeavour   to
establish a semblance of unity within
the Jewish community which would
in  itself  contribute  substantially  to
the  avoidance  of  unnecessary  con-
flict  and  confrontation  which  seem
to  arise  currently  in  many  spheres.
What   is   clear   is   that   there   are
genuinely  and  deeply  held  beliefs
which can only be debated in a quiet
and diplomatic manner with a com-
mitment  to  explore  all  arguments
and to reach some acceptable com-
promise if there is one to be found.

I am not sure whether under diffe-
rent circumstances such  discussions
as we enjoyed together would have
taken place with the same openness
and frankness, or indeed at all. The
distractions  of  a  busy  life  are  such
that  it  is  almost  impossible  to  con-
centrate  the  mind  fully  to  explore
this  sort  of  topic  sufficiently.   We
returned  home  not  only  with  the
satisfaction of our physical achieve-
ments but also with a resolve to con-
front   and  to  involve  ourselves   in
some of the issues we had discussed.

The  mountains  of  Kashmir  now
seem far away and we have all, each
in our own fields, become immersed
in  our  business  and  personal  lives
with   the   obvious  pressures  which
they  produce.  I  am  pleased  to  re-
port, however, that progress is being
made on  some of the issues raised,
although  we  do  not  underestimate
the  task.  Since  returning,  it  is  also
gratifying  to   learn   that   there   are
many others who feel similarly and
this gives us the heart to progress our
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current discussions as far as possible
towards some conclusion, whatever
that  outcome  might  be.  We  are  a
reducing community and we cannot
afford the  loss of resources both  in
financial and human terms that such
divisions  inevitably  create.  We  are
all concerned, irrespective of belief,
with the survival of Jewish life in this
community.  Only  a  greater  under-
standing and respect between us can
hope  to  reverse  the  current trends.
Who  knows,  it  may  be  that  some-
thing  which  started  as  an  innocent
after-dinner talk may have meaning-
ful consequences.

.    PeterL. Levy

Pctf:rL. Levy is a graduate of London Univer-
sity,  a  chartered  surveyor  and  Chairman  of
Shaftesbury PLC. Amongst his many commu~
nal  activities,  he  is  Chairman  of  the  Manor
House Trust and Vice-Chairman of the Cystic
Fibrosis Research Trust.

. . AND SO DOES GOD

IHAVE   NOW   BEEN   A
doctor  on  several  expeditions
to places I would not be likely

to go for a holiday -Newfoundland,
Iceland,    Greenland,    Alaska   and
Kashmir and Ladakh. Several times
on  my  latest  venture  to  the  Hima-
layas I asked myself: what makes me
go to these wild, inhospitable places,
sleep  in  a tent,  eat tinned  or dehy-
drated  food,  trek  over  high  passes
and climb mountains  .  .  .  and at my
age, crazy and possibly unwise?

My mother was always convinced
that I was confused at birth with the
baby  in  the  next  cot  but,  from  my
early   photographs,   I   clearly   look
like  a  perfect  combination  of both
parents. My wife is not sure why I go
-mid-life crisis, male menopause or

psychopathy .  .  . So why do I do it?
It is not easy to give an answer but

I will try. They are all wild, wonder-
ful,   awesome   places,   away   from
cities,  towns or villages.  Often they
are   several   days'   walk   from   the
nearest  shop,  garage  or  telephone.
You  are  totally  surrounded  by  na-
ture in the raw,  mountains covered
in snow and ice, roaring rivers, tree-
covered  slopes  or  just  bare  rocks
where unpredictable things can and
do happen . You survive and prosper
because nature or God allows you to
- not only because of your own  re-
sources. He could blow you away or
freeze you, you are so vulnerable at
high    altitude    in    the    mountains.
There is the joy of breathing fresh,
clean air, of being able to see thirty

or forty  miles,  of seeing  dawn  and
dusk  as you never see it elsewhere.
And you have the feeling for a short
time of being part of the daily crea-
tion.  There is the satisfaction of ex-
isting  in  a  tent  through  a  thunder-
storm    and    finding    the    diamond
drops  of  frost  in  the  morning,  of
feeling  snow  or  sleet  in  your  face,
and of standing on what feels like the
roof of the  world.  There  are  times
when it is hard, when the limbs ache
and  the  breathing  is  heavy  as  you
move  uphill,  carrying  all  your  pos-
sessions -food, cooking stove, fuel,
tent.     But     the     achievement    of
reaching a goal is remarkable - the
tiredness  and  the  aching  disappear
and   all   feels   worthwhile.   Simple
food   and   water   taste   like   nectar
when  you  are  hungry  and  thirsty.
Cheese,    sardines,    tuna,    biscuits,
nuts  and  raisins  are  most  appreci-
ated. You have to collect water from
a stream or maybe melt snow or ice,
boil water or cook  food on  a  kero-
sene stove before you can have a cup
of tea  or  eat  your  supper  and  this
whole  process  can  take  an  hour  or
two. Similarly, putting up and taking
down a tent can take up to an hour
before you go to bed - longer if it is
pouring with rain .

The views and vistas, the clear and
sparkling    air    and    the    towering
mountains   make   me   realise   how
small  and insignificant we  all  really
are and how minute our day-to-day
problems and difficulties are.  I also
learn to appreciate the simple home
comforts   -  soft   chairs   and   beds,
knives  and  forks,  instant hot water
and  central  heating  and  I  promise
never ever to complain  about them
again. It also teaches me to value the
close,  warm,  loving relationships  at
home of my wife and children.

There  is  a  special  closeness  and
companionship,   even   though   it  is
temporary,  with  others  sharing  the
experiences,  whether  it  is  battling
through the storm, sleeping in a tent
at -20°C or reaching the mountain
tops.   In  fact,  just  surviving  at  all
brings you close to others. You learn
of  their  fears,  joys  and  hopes  and
they hear yours.

Expeditions are  about uncertain-
ties  of  all  kinds.  Some  people  like
the   unpredictability,   others   could
not stand it. It is undoubtedly a chal-
lenge, physically, mentally, socially,
spiritually.  Some  people,  including
myself, enjoy challenges, combating
stresses      and     possible     external

continued on page  13
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threats,   surviving  and   overcoming
them.  I found it difficult to say  `no'
to  a  journey  to  the  Himalayas,  a
place which  conjures  up  magic and
mystery,  new  and  old worlds,  chal-
lenge   and   responsibility.    I   know
several  people  whose  only  satisfac-
tion is in facing the challenges of the
high mountains where the social set-
tings   are   different.   They   can   be
strange  people.  They  aim  to  climb
higher  and  higher  or  by  more  and
more  difficult  routes  until  they  are
killed  or  made  to  retire  from  the
fight. I viewed the chance to climb to
over  20,000  feet  with  some  excite-
ment and some  natural fear.  In the
event,  it  was  not  as  difficult  as  I
imagined and I felt no ill effects. The
chances  of  me  ever  doing  it  again
must  be  minute  and  I  had  never
dreamed I would ever get anywhere
near  this  high.  There  is  a  tremen-
dous satisfaction in having reached a
goal.

Time   also   became   a   different
dimension.  You get up at dawn and
go  to  bed  at  dusk,  it  is  too  cold  to
stay  up  for  long  after  dusk.  Exist-
ence is very basic indeed. I found the
wilderness  also  brings  me  closer  to
God.  Questions  to  which  I  did  not
have   the   answers  became   clearer
and  some  solutions  appear.   Com-
munication   is  easier,   relationships
clearer. Prayers have greater mean-
ing.  The  day of rest  is  sharply  con-
trasted with the others. Kz.ddzjsfe and
mofzz. take on a special significance,
my  `Service  of  the  Heart'  is  well-
used now and it must be the only one
to  travel  above   18,000ft.   Morning
and   evening,   dawn   and   dusk   are
especially  emotive  terms  when  you
really feel God's presence, when the
new day brings light and warmth to
the frozen ground and when the end
of  the  day  heralds  the  peace  and
tranquility of the night.

I found myself particularly drawn
to these lines from Judah Halevi:

` Lord, where shall I find you?

High and hidden is your place.
And where shall I not find you?
The  whole  world  is  full  of  your

glory' .
God's  presence  can  certainly  be

found in the high places of the Hima-
layas....

John Cohen

Dr.  ]oha  Cohen  is  a  general  practitioner  in
central London. He is a founder of the Reform
&  Liberal  Association  of Mohal.\m  and  was
Medical   Officer   lo   the    British    Exploring
Soclety's expedition to the Western Himalayas
in 1988.
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morning as I was about to leave for
synagogue. `Can we have a word?'

`Of course',  I agreed,  a little sur-

prised by Samson's approach. While
he was normally most cordial to my
wife  and  the children,  I  was  always
treated   with   the   disdain   befitting
one whose sole function in life is to
pay for the cat food.  `What appears
to be the problem?'

`As you  are  no  doubt  aware',  he

went  on,  `1  am  now  one  year  and
nine  months  old  which,  in  human
terms, means that I'm almost exactly
twelve-and-a-quarter.   Isn't  it  time
that we thought seriously about my
Bar Mitzvahi'

`Y  .  .  yes',  I agreed.  `As a matter

of fact I had been meaning to speak
to you  about it.  Perhaps we should
begin  by  finding  out  the  date  and
Sedrahi .

`February the fourth, Kz. 7l.sso', he

retorted.  `You don't think J'd leave
these  things  to  chance  as  well,  do
you?'

Over the next few months Samson
worked hard at his Sedrczfe, as well as
preparing  for  his  Bczr Mz./zv¢fe  test,
which he passed with flying colours.
True, I had offered to make a tape of
the #cgz.#of for him to memorize but
he  declined,  preferring to sit at the
piano  and  work  out  the  notes  for

himself from  the back  of the Hertz
Cfowm¢sfe.  I  also  bought him  a  fcz//zt
and  a  set  of  fc/I.//I.#.   Donning  the
latter  proved  something  of a  prob-
lem  at first,  especially the sfec/ )/¢d,
since Samson is naturally left-pawed
and he kept either tripping over the
straps, or else tying them around his
leg rather than  his arm.  But,  never
one to give up easily, Samson even-
tually  mastered  the  art  completely
and we all looked forward with anti-
cipation to the great event.

It was a rather bleak and misty day
when   the   Bar  Adz.fzvczfe   took  place
but fortunately it remained dry. We
had decided not to  make  too much
of a  fuss.  Just  a  luncheon  at  home
after the service and a tea dance on
the   Sunday   in    Cat ford.    Samson
/cz.#ed his Scczrczfe loudly and clearly,
in  a voice  which  was pleasant with-
out being over-bearing. (Mewsical, I
heard  said).  So  well  had  he  taught
himself  that  he  needed  correction
only twice. When the time came for
him to be called up for A4cz/fz.r, I felt a
lump come to my throat as the rabbi
intoned the words,

Cya-amod,     HeHatul    Shimshon

Yehoshophat  ben  Menachem  Leib
HaLevi HaBar Mitzvah Maftir' .

`1 didn't know you were a Levi', I

said  to  him  afterwards  at  the  k/.cJ-
c!wsfe.   He  looked  at  me  with  even
more disdain than usual.

`Have you ever seen a cat dztsfecz#-

z.#g?' he asked me.
`No', I admitted.
`Have  you  ever  seen  a  cat  doing

Ma/fz.r yo#czfe?' (Author's note: The
Torah reading for yo7% KJ.ppc" M!.#-
cfeczfe,  at  which  Jonah  is  read,  is  di-
vided  into  three  pczrsfez.of -  Cofec#,
Levz.,   and  A4cz/fz.r.  The  Maftir  must
always, therefore, be a yz.srcze/) .

`No' , I concurred.
`Then  clearly  a  cat  cannot  be  a

Cofec#  and  he  cannot  be  a  yz.srcc/.
So  it  follows  that  all  cats  must  be
Lcvyj.in.  Have some of the herring,
it's delicious'.

In the months which followed, we
began to see less and less of Samson ,
he   electing   to   keep   himself  very
much  to  himself.  He  cZczvc#cd  assi-
duously three times a day, and now
donned    fwo    pairs    of    rc/z.%#    in
accordance   with    the   customs   of
Rashi   and   Rabbenu  Tarn.   In   be-
tween times, he spent long hours in
reading  and  contemplation,  or  else
attending sfe!.w;.I.in.  A small problem
did  arise  concerning  his  use  of  the
electronic   cat    door   on   Sfe¢bb¢/,

continued on next  page
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which  was  eventually  resolved  by
our   removing   the   batteries.   One
morning I came down to find his cat
bowl still full of food and his drink-
ing  bowl  brimful  of  milk.  Samson
was usually a voracious eater.

`From now on I prefer to fetch my

own' , he explained.
He also began to make demands.

We  had  always  regarded  ourselves
as  fairly  mainstream  Orthodox  but
Samson   seemed   to   be   exceeding
even  our wildest  aspirations.  First,
he insisted that we take all our plates
and cooking utensils to the mz.kvefe,
`to   make   them   properly   kflsfocr'.

Then he tried, unsuccessfully, to in-
stall a mccfez.fzczfe down the middle of
the dining room table to separate the
men from the women whenever we
entertained for dinner. Besides this,
I was becoming increasingly the butt
of his criticism.

`You're surely not going to wear a

shirt   bought   from   that   store   on
Sfe¢bbos?' he admonished me.

`Why?' I enquired.
`Don't you know they come with a

spare button?'
`So?'
`So, you will be committing the sin

ofcarrying'.
`Then that's OK',  I replied.  `The

spare button's fallen off' .
`But   marzt   czyz.#',    he   retorted,

`People  may  not  know  that  it  has

fallen off and may think that you're
carrying.   And   another   thing',   he
continued, `Did you know that your
jacket doesn't have a proper sfeczf#cs
label?'

The following Sfoarbbczf I was again
in the doghouse, this time for taking
my afternoon cup of tea out to drink
in the garden.

`Isn't  it  enough  that  you  violate

Sfeczbbos     in     a     thousand     ways
already?'    he    complained.    `What
would  happen  if,  God  forbid,  you
spilled  some  of  it?  Then  you'd  be
guilty  of  watering  the  garden   on
Shabbos as we\l' .

In   time,   my   patience,   already
strained, began to give out comple-
tely.

`Shimshon'    the    only    name    to

which   he   would   now   answer,   I
stormed.  `You  call  yourself a  God-
fearing  cat.  You  dance  on  all  the
feast  days  and  beat  your  breast  in
anguish on the fasts. And yet you're
standing   there   over   the   mangled
body of a  baby  sparrow which  you
snatched   from   its   nest   while   its
mother was away looking for food.
And didn't I  see you the other day
chase a squirrel up a tree? And then
there was that mouse. Are you, with
all  your  learning,  not  familiar with
Hillel's golden principle, which sta-
tes  that,  `That  which  is  harmful  to
yourself,  do  not  do  to  your  neigh-

bour, that is the whole .  .  .'
Samson turned and fixed me with

a stare so icy that the words froze on
my tongue. Then he gave me a huge
wink.

`Sorry', he smiled.  `1 can't discuss

it now . Tine to daven minchah' .
It  was  a  few  days  before  Rosfe

H¢sfecz#¢fe that I  came down  to dis-
cover   that   Samson   had   departed
during the night, taking with hiqu his
books and a few other meagre pos-
sessions and leaving behind a tersely
written note. Breakfast that day was
a sad occasion .

Since then we have heard nothing
of Samson,  although  a  box  of sfec-
murah matzot did aLlrive at Pesach,
together with a disclaimer renounc-
ing ownership of our cfecz;77efz.  So if
any  of  you,  in  the  course  of  your
travels  through  the sft3r/ecfe,  should
come across a black and white mon-
grel cat who answers to the name of
Shimshon,    hurrying    purposefully
this  way  and  that   .   .   .   on  Sztccof
clutching his /zt/ov and cfrog  .  .  .  on
7lsfecz  BCAv  in  torn  garments  and
with ash on his head .  .  . then please
tell him that we still love himl

Anthony Melnikoff I.a c! scH!.or /ccfwrcr !.H A4cIH-
agement Studies at the  Polytechnic of Central
London. A member of Barnet Synagogue, he
is  an  occasional  writer  of  plays,  stories  and
training videos.  He  is  married  with  two  chil-
dren and two cats.
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IWAS  SURPRISED  TO  BE
asked, some time ago, to write
an    article    on    `Jewish    Pub-

lishing' for MANNA. My wife Mar-
tine and I set up Peter Halban Pub-
lishers in the Spring of 1986 with the
strict intention not to become Jewish
publishers,     partly     because     this
would  be   too   limiting,   partly  be-
cause  our  personal  interests  lay  in
other directions as well and also be-
cause we were warned on numerous
occasions   `Jews  don't  buy  books'.
This warning surprised us greatly, as
we had just returned from a number
of years in Israel, where Jews do buy
books,  and where a Jewish popula-
tion of 3,800,000 supports  120 pub-
lishers  and  the  pro-rata  number  of
books read is about 14 per year per
individual,  compared  to  less  than  1
in the UK

In   spite   of   our   intentions  `and
these warnings,  our first two years'
lists were entirely Jewish - so much
so  that  it  became  difficult  to  per-
suade   British   literary   agents   and
foreign  publishers  that  we  were  a
general house and that this speciali-
zation was temporary.  However, to
agents and would-be authors, it was
very useful to have an address where
they  could  send  all  things  Jewish:
survivors'  stories,  diaries,  testimo-
nies,  East End childhoods  .  .  .  But,
in  several  cases,  when  we  pursued
highly commercial projects on Jew-
ish subjects, we were given the clear
signal that these were too big for us
and that we probably would not sell
the  book  successfully.   So,  we  are
Jewish  publishers  when  it  suits  au-
thors  and  agents  for  quirky,  small-
run books of specifically Jewish  in-
terest. Books with wider appeal, and
therefore more commercial possibi-
lities,   are   immediately   offered  to
general, longer-established houses.

We have, naturally, found ways of
getting around this problem by cast-
ing our net wide  to  consider books
from  as  many  sources  as  possible
and by commissioning projects.

Our first commissioned project -
and perhaps  our most  creative  one
to date - has also been our biggest
and boldest one.  This is our Jewish
7lfez.#kcrs series, which some readers
may already know. We decided that
what was needed was the equivalent
of  Oxford  University  Press's   P¢s£
M asters aLnd ForitaLnzi' s Modern Mas-
fcrs series,  but for Jewish Masters,
who had contributed to Jewish cul-
ture    and    to    Jewish    knowledge.
There  were  very  few  books  easily
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accessible about most of the people
we had in mind.  Our intended mar-
ket was the proverbial general read-
er, the student, academics both Jew-
ish and non-Jewish. After much con-
sultation  with  academies,  we  drew
up two lists, one of subjects and one
of authors,  and  after  much  corres-
pondence and negotiation, we com-
missioned  fourteen  titles.  We  soon
realized that this was a huge under-
taking without another publisher to
share the  financial  risk,  so we went
to  the  Frankfurt  Book  Fair  deter-
mined  to   find   an   American   pub-
lisher for the  entire  series.  We  did,
and returned much relieved.

The  fact  that  an  American  pub-
lisher was able to commit himself to
what  was  still  an  idea  and  a  list  of
names proved to us two things: first-
ly,  the idea was well-conceived and
secondly,      the      American-Jewish
market  was  an  active  one.  It  is,  in
fact,  ironical  that  at  a  time  of  in-
creasing assimilation  and of consid-
erable reduction in the size of Jewish
communities,  there is in the West a
flourishing Judaica publishing.  This
is partly  due  to  the  fact  that  Great

Britain,    together    with    the    US,
Israel,  and  to  some  degree  France,
have  become  the  new  centres  for
Jewish culture and publication. The
recent    mushrooming    of    courses
available on Jewish studies in the US
and UK is a result of this new status
in the Jewish world and has contri-
buted   to   the   increase   in   Jewish
books.  But  I  think  this  increase  is
also due to  a partial shift in interest
from the religious side of Judaism to
the historical and cultural aspects.

How have we as British publishers
found  the  Anglo-Jewish  market?  I
think  the  Jewish  audience  is  very
active. We have organized a number
of lectures  and  parties  and  literary
events  to  launch  our books  and  all
have  been  well  and  enthusiastically
attended. However, it remains a fact
that this same audience proves hesi-
tant in buying books. Whether this is
a  country  of  borrowers,  due  to  a
relatively   good   library   system,   is
hard  to  tell.  What  we  as publishers
have to rely on, for financial reasons
-and it is not always possible, due to
technical limitations of markets and
distribution rights -is the internatio-
nal appeal of a book rather than the
specifically English appeal .

Lastly, the existence of Israel has
contributed hugely to the growth of
Judaica  publishing.   It  is  the  most
news-intensive country in the world
-  and  this  naturally  spins  off  into
books.  However,  perhaps the most
interesting feature of Israel's turbu-
lent  history  is  the  current  renaiss-
ance in  literature.  Good novels  are
simply  flowing  out  of Israel  and,  if
only   foreign   fiction   were   slightly
easier to  sell  in  England,  we  could
happily publish 5-10 excellent works
a year translated from Hebrew. As it
is,   we   have   re-launched   Yoram
Kaniuk   and  have  published  A.B.
Yehoshua's    entire    collection    of
short     stories,     as     well     as     re-
discovering    the    neglected    David
Vogel's European masterpiece ^4czr-
rz.ed Lzrc. Needless to say, though , as
a small publishing house we have to
limit   ourselves   and   be   careful   to
achieve the right balance in our list.

In short, Jewish publishing is  ex-
tremely   healthy   but   much   more
could be done by the national Jewish
Press to encourage readingl

Peter  Halban   was  born  I.#   IVcw   york  clr!d
educated in England and Princeton. He work-
ed  in  publishing  before  making  aliyah  and
established a printing house in Jerusalem.  He
returned to Britain in 1986.  He is married and
has orie child.
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PEACE
Dorothea Magonet

AGROUP   OF  WOMEN
meet  at  Heathrow  Airport
to  fly  to  Germany,  Jewish,

Christian and Muslim women. Some
have  been  before,  others  come for
the first time.  On the 'plane I over-
hear  a  discussion  between  the  ste-
wardesses   about   a   strange   group
which has booked vegetarian meals.
Most  of  the  other  passengers  are
businessmen    in    dark    suits    with
attach6 cases,  reading the Fz.#¢"cz.4r/
Tz.mcs. A bus awaits us at the airport
in Cologne to take us to the confer-
ence centre at Bendorf. Another In-
temational   Jewish-Christian-Muslim
Women's   Conference   has   already
started  for  the  group  coming  from
Great  Britain.   This  year  sees  the
twelfth of its kind held at the Hedwig
Dransfeld Haus in Bendorf.

How did these conferences begin?
The idea of a JCM Women's Confer-
ence    was    conceived    on    a    walk
through  the  forest  surrounding  the
conference   centre   about   fourteen
years  ago,  during  a JCM Theology
Student Conference. Anneliese De-
bray, then director of the House, felt
that  more  women  should  come  to
these  conferences,  that  the  partici-
pants   were   mainly   men   and   that
women    could    bring    a    different
approach   to   dialogue.   Her  vision
was to invite women from the Mid-
dle  East,  from  all  camps,  who  in
their normal environment would not
be  able  to  meet,  and  to  ask  also
Protestant    and    Catholic    women
from Northern Ireland.  She wanted
to  bring  them  all  to  Bendorf for  a
week, together with Jewish, Christ-
ian and Muslim women from Euro-
pe, so that we could begin to share
some of our experiences,  anxieties,
hopes and aspirations for peace and
overcome the barriers that keep us
apart. And so it was set up.

In October of the following year,
the first JCM Women's Conference
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took  place.  Jewish  and  Palestinian
women came from Israel,  Christian
and Muslim women from the Leba-
non and from Egypt. Jewish, Christ-
ian  and  Muslim  women  came from
Germ any ,        England ,        France ,
Czechoslovakia,    Switzerland    and
the Netherlands. Anneliese was un-
able to persuade Catholic or Protes-
tant women to come from Northern
Ireland, as they saw no hope in dia-
logue at that time.  The atmosphere
was filled with apprehension, anxie-
ty   and   anticipation.    But   as   we
moved towards the end of the week,
after much  sharing  of anger,  pain,
tears   and   hope,   new   friendships
were  created,  friendships  between
Palestinians and Jewish Israelis, be-
tween Jews, Christians and Muslims
from different countries that were to
last  for  many  years  and  nurtured
many attempts at peace work which
some of the women were undertak-
ing  single-handedly  in  Israel.   The
Women's Conference became a reg-
ular event at Bendorf.

Later it was felt that men should
be  included  in  this  dialogue.   The
development was typical.  Although
men were in a numerical minority, a
shift took place. Women moved into
the more passive role of the listener,
whereas men took on and were often
asked  to  take  on  the  role  of  the
speaker,  group  facilitator  or  other
leadership tasks, particularly of con-
ducting the religious services.  Even
the plenary discussions were mainly
conducted by the few men present.

This caused concern, particularly
as  some  of us  felt  that women  had
very little opportunity in their daily
lives  to  explore  both  the  things  we
have in common and that divide us.
After lengthy and often heated dis-
cussions and despite a degree of re-
sistance from some members of the
Haus,   it   was   decided   to   have   a
women-only   conference   again.   It
was interesting to note that it took 2-
3 years before the leadership of the
Haus  accepted  the  legitimacy  and
importance of women's conference.

The Hedwig Dransfeld Haus is a
Catholic   conference   centre   which
sees its task,  among other areas,  in
youth  work,  adult  education,  ecu-
menical   work   within   Christianity
and inter faith meetings. In addition,
after the Second World War, it be-
gan   reconciliation   work   between
Jews  and  Christians  and  later  also
Muslims. Many of the people, parti-
cularly women , who have been com-
mitted  to   and  participated  in   the

work of this centre over many years
are devout Catholics.  It. was mainly
this group of participants who ques-
tioned  and  resisted  the  idea  of  a
women-only conference .

One of the high spots of the JCM
Conference week is the celebration
of our  services.  It  was  precisely  in
this  area  that  many  women  felt  it
impossible  to   experiment  and  ex-
plore the possibility of creating their
own, equally valid services without a
priest being called in to conduct the
Mass. Even today the Christian ser-
vice is for many a problematic part
of the programme, not only because
of the absence of a priest who would
be doing the `real' thing but also for
other reasons. Should we, for exam-
ple,  have  two  Christian  services,  a
Protestant one  and  a  Catholic one,
or is it possible to participate fully in
an    ecumenical    one,    created    by
women for women? These explora-
tions   led   to   many   confrontations
and insecurities are beginning to be
addressed.  Women  have  begun  to
free themselves from the restrictions
of tradition and male authority and
take responsibility and power upon
themselves to create their own form
of  worship.   It  was  clear  that  this
issue reflected not only a generation
gap. It is the nature of all religions to
restrict the role of women.

This  was  not  an  area  of concern
for    Christian    participants    only.
Rashida Sharif spoke in her lecture
on `Women in Islam', about how the
recommendations   and  instructions
in the gwr'cz# about the behaviour of
women  originally had the intention
not   of   restricting   the   liberty   of
women   but  protecting  them   in   a
non-Islamic  environment.   Howev-
er, `these verses were given religious
authority  and  sanctions  and  were
used  to  reinforce  the  narrowing  of
the scope  of women's  mobility  and
duties to the role of a simple domes-
tic,    uneducated    and    dependent,
psychologically,   economically   and
socially on the males of their house-

±p\ds..  (Europ.e?n  Judaism,   '871)
She was  astonished to  see  so many
Jewish  heads  nodding  in  sympathy
and agreement. Breaking out of tra-
ditional boundaries often marginal-
ises women even more and the Mus-
lim women, in their search for a new
role  within  Islam,  found very  little
support from their own community.
The  support they experienced  dur-
ing these conferences  from  women

continued on next page
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of  other.faiths  was  invaluable  and
encouraging.

Yet   the   i-nterreligious   dialogue
also creates an alertness to the need
to    examine    our    own    religious
teachings  and  reveals  the  way  in
which   stereotypes   and  prejudicial
views  of  other  religions  influence
our understanding of each other. In
exploring  feminist  concerns  within
Christianity, we had to confront cer-
tain views of Judaism that reflected
old,    unexamined    Christian    anti-
Jewish prejudices. The issues raised
here  go  not  only  to  the  heart  of
Jewish-Christian  relations  but  also
to some major problems within the
religious  feminist  movement.  Feel-
ing  ourselves  constantly  embattled
and pushed to  the margin,  critique
from  other  women  becomes  even
more  painful  and  feels  like  a  bet-
ra-yal.   It  is,  however,   a  necessary
process in the creation of a new self-
understanding of women in the reli-
gious world and the common search
for truth and religious integrity.

One of the concerns on the agen-
da over several years was the issue of
racism.  In  the  aftermath  of  recent
history  in  Germany  this  is  a  very
difficult and painful subject to tack-
le.  The  shadow  of  the  Holocaust
often hinders us from seeing what is
really  going  on.  Many  long  discus-
sion groups ground to a halt because
of the pain Jews felt at being in Ger-
many,  often  for the first time,  and
facing    Germans    of   a   particular
generation;  and,  because  of the in-
ability of many  German women to
acknowledge  and/or  bear  the  guilt
and look at the horror of the past. In
those situations of helplessness, the
few  Muslim  women  present  often
felt left out or angry at being `scape-
goated' , when the fear of being over-
come  by the  `ever-increasing world
power of Islam' was thrown at them.
At those moments dialogue,  listen-
ing - hearing - responding seemed
almost  impossible.   Yet,   at  times,
some  steps  towards  reconciliation
were possible,  if only by the recog-
nition of the pain of the other.

Out of this situation another issue
needed  to  be  confronted.  The  in-
creasingly difficult political situation
in  Israel  and  the  invasion  of Leba-
non by Israel stood more and more
in  the  way  of  a  meeting  between
Jews   and   Muslims.   Unexpressed
suspicion, anger and unease floated
in  the  air  and  needed finally to be
voiced.    Cautious    attempts    were
made  in  czcZ  feoc  meetings  between

Jews and Muslims to look at the way
the   situation   in   the   Middle   East
affects   us   as   Muslims,   Jews   and
Christians  living  in  Europe  and  in
the dialogue with each other.

This issue is a sensitive and emo-
tionally  difficult  one   and  has   not
been   dealt   with   officially   on   the
programme.   But  it  is  an  issue  we
Jews, who live in the Diaspora, also
have  to  examine,  carefully  and  ur-
gently, for ourselves and in relation
to Muslims and Christians. I think it
is our task as Diaspora Jews to build
bridges  where  we  can.   Maybe  re-
membering  our  shared  experience
as women could help us break down
the  barriers  the  political  situation
has created and bring us a tiny step
forward in  recognising the  shadow-
side of our own power as Jews.

Other  topics  included:  the  con-
cept of sin and forgiveness in Juda-
ism,       Christianity       and      Islam;
women's     spirituality.      Is     intra-
religious  dialogue  with  one's  own
faith  possible?  How  do  we  experi-
ence male authority and how do we
as  women  deal  with  power,  hier-
archy  and  authority?  Women  and
sexuality:  the  relationship  between
women and women and women and
men. What do we understand by the
concept `family': how has the family
shaped us -have we changed?

Some  of  the  topics  were  intro-
duced by lectures and working pap-
ers  and  were  followed  up  by  small
discussion   groups   throughout   the
week.  Others were explored during
¢cZ  feoc  sessions  and  speaker's  cor-
ners   which   gave   participants   the
opportunity    to    share    their   own
ideas.    Discussion,    exchange    and
sharing often became more personal
and deeper during meal and coffee-
times,  in the bar till well  after mid-
night,  on walks through the beauti-
ful  forests,  on  shopping  and  sight-
seeing  trips   and  above   all   in   the
swimming  pool  and  sauna.  Relax-
ation  from  difficult  and  exhausting
formal sessions was offered by sing-
ing and music, story-telling, poetry-
reading,        clay-modelling,        silk-
painting,  movement  and  drama.  In
fact,  there  were  so  many  options
that   it   became   very   difficult   to
choose and time was forever running
Out.

Friday lunchtime marks a change
in the pace of the conference week.
From the communal Muslim Friday
prayer, which is followed by a study
session  or  an  informal  story-time,
we  move  with  lighting  the  Sfeczbb4if

candles into the more restful time of
Sfeflrbb¢f  and  a  rhythm  of  services,
study-sessions,     ending    with    the
Christian      service      on      Sunday.
Although the discussion-groups and
other  activities  continue,   one  can
perceive  a  different  mood.   Partly
because of the different atmosphere
during the days of celebration, part-
ly also because the week is nearing
its end and we need to wind up and
begin the process of separation and
taking  leave.  Sunday  evening  sees
the  farewell  party  and  Monday  is
occupied     with     packing,     travel
arrangements,  evaluation  and  for-
ward planning.  Many a tear is shed
or held back during the final farewell
and  then  the  bus  finally  takes  us
back  to  the  unreal  atmosphere  of
airports and airplanes, returning ex-
hausted   but   filled   with   food   for
thought and change to our own indi-
vidual realities.

My   involvement   in   the   JCM's
women's dialogue has played a large
part in my own religious journey and
my growing awareness of who I am
as a woman. I have been involved in
interfaith dialogue for almost fifteen
years.  To  begin  with  I  felt  rather
threatened   by   this   experience   -
mainly  because  of my  own  circum-
stances as a convert from Christian-
ity  to  Judaism.  The  exchange  with
Christians    was    interwoven    with
emotions like guilt and the feeling of
having  to  justify  my  own  decision.
But ultimately this inner and outer
confrontation strengthened my own
religious identity.

It  became  clear  to  me  that  dia-
logue works only when I enter it as
an individual and not as a represen-
tative of a particular religious com-
munity  and  meet  the  other  as  an
individual.  This  means we  are  able
to  define  ourselves  to  each  other
with all the complexities and contra-
dictions we carry as individuals and
respect these in the other.  This can
be a threatening experience and it is
easier to hide behind the umbrella of
one's religion by becoming a `repre-
sentative'. Or it opens the path for a
parallel dialogue -a dialogue within
myself ,  often leading to the painful
recognition  of  my  own  fears,  pre-
conceptions  and prejudices which I
so   easily  project   onto   the   other.
Feelings  of  superiority,   arrogance
and the tendency to patronise may
hide them and deny the other's per-
sonal  experience,  feeling  and  reli-
gious belief as equally true and co#-

tinued on page 30, foot of col. 2
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BATTLE FOR THREE BOOKS
David Hulbert

THE LIBRARY OF THE LEO
Baeck  College  has  been  im-
measurably   enriched   by   the

recent arrival of three rare and pre-
cious  volumes.   The  books  are  of
great importance to Jewish cultural
and religious heritage  and will pro-
vide   scholars   with   rich   research
material.

The oldest is an edition of the Ko/
Bo, a large compendium of focz/czchz.c
material, that was probably printed
in Naples around 1490 and is, there-
fore,  one  of  the  very  first  Hebrew
books   to   appear  after  the   art  of
printing was invented.  Ko/ Bo may

Pt;aoLfmt:Set:::gre::Sd°::eb:te:hu-etyq::]d-
clarity of the typeface are breathtak-
ing,  great  testimony  to  the  art  of
those anonymous early printers.

The second of the three volumes is
a   small    18th    century   fJczggedczfe,
handwritten on vellum and profuse-
ly illustrated after the pattern of the
Amsterdam Hczggedczfe of 1695. The
artist/scribe  was  Aaron  ben  Wolff
Herlingen of Gewitsch and he wrote
this  H¢gged¢fe  in  Presburg  -  now
Bratislava,  in  1730,  a few years  be-
fore  he  was  appointed  as  scribe  to
the   Imperial   Library   of   Vienna.
Most of the illustrations are in black
and white,  very fine  and  richly  de-
tailed and some have been enlivened

with watercolour. The works of this
Jewish  manuscript  artist  are  today
very  much  sought  after.   A  some-
what  larger  Hczgged¢fe  of the  same
date was offered at auction in Lon-
don   last   November  with   an   esti-
mated  price   of  £140-180,000.   The
most recent of the three works is also
a manuscript, a notebook in the tiny,
neat hand of the great  19th century
Italian rabbi, Samuel David Luzzat-
to (SfearDczL) . The book consists of a
series    of    short    monographs    on
groups  of  words  appearing  in  the
Hebrew Bible that are generally re-
garded   as   synonymous.   ShaDaL,
however, is at great pains to explore
subtle  differences   in   meaning   be-
tween the words and thus to demon-
strate that such words are not merely
interchangeable   synonyms   -   each
one carries a unique nuance and one
word and one word only is appropri-
ate to  each particular context.  Sha-
DaL  wrote  this  notebook  around
1824, when he was only 24 years old .
Various  of  the   monographs  were
published in scholarly Hebrew jour-
nals in 1826 and 1856.

These three books have in them-
selves  much  to   excite   and  inspire
both  scholar  and  layman.  But  the
strange,  almost  incredible  story  of
how  they  came  to  the  Leo  Baeck
College also needs to be told. When

the  College  was  founded  in  1956,
many  of  its  first  teachers  were  re-
fugees who had been associated with
the Hochschule fur die Wissenschaft
des  Judentums,  a  rabbinical  semi-
nary in Berlin where Rabbi Dr. Leo
Baeck  had himself been  lecturer in
A4z.czrflsfe    and   homiletics.    On    the
night  of November  9th  1938,  Krz.s-
f¢//#¢chf, the Nazis unleashed a pog-
rom  against Jewish property  of un-
precented ferocity. It resulted in the
destruction   by   fire   of   267   syna-
gogues and the arrest and imprison-
ment  of  26,000  Jewish  men  in  the
new    concentration     camps.     The
trauma o£ Kristallnacht forced most
German Jews to recognise that they
no   longer   had   any   place   in   the
` 1,000-year-old Reich' and that their

only  hope  was  emigration.  At  the
Hochschule,  too,  many  of the  staff
and students were desperately seek-
ing   asylum   outside   Germany   for
themselves  and  their  families.  The
exception  was  Rabbi  Baeck,  who
stayed with his people through their
agony.  The  Hochschule  staff  were
also concerned for the safety, indeed
the survival, of the treasures of their
Library.  About  a  week  after  Krz.a-
/cz//#¢cfef,   a   meeting   was   held   at
which  it was decided  that  the  most
valuable    books    and    manuscripts
should be given out to staff and stu-
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dents for safekeeping  and,  if I)ossi-
ble, should be smuggled out of Ger-
many.  The  plan  was  to  return  the
books to the Hochschule if and when
it might be successfully relocated in
London.  One  of  those  selected  to
safeguard  the  valuable  books  and
manuscripts    was    Dr.    Alexander
Guttman,  a brilliant young Hunga-`rian who taught  r¢/mz{d. Perhaps it

was thought that as a Hungarian citi-
zen he would have a better chance of
leaving  Germany and  taking books
with him.

As  it  happened,  it  was  not  until
March  1940  that  Dr.  Guttman  was
able to leave, with his wife and baby
son. He had succeeded in securing a
post  as  Research  Professor  in  Tfl/-
mztcz at  the  Hebrew  Union  College
(HUC) Cincinnati, through the tire-
less efforts of the President, Dr. Ju-
lian Morgenstern.  One of Dr.  Gutt-
man's daughters tells how before his
departure,  her  father  took  62  rare
books  and  manuscripts  home  with
him  in  small  quantities  so  as  not to
arouse suspicion and at home buried
them  under  piles  of rubbish  in  the
basement.  The  movers  packed  up
the  books  in  the  Guttman's  home
library  into  several   crates,   all  the
time   under   Gestapo   supervision.
The job complete,  the doors of the
library containing the packed crates
were  sealed.   However,  that  night
Dr. Guttman stole back into the lib-
rary  through  the  French  windows
that opened onto a balcony connect-
ing  with   his   bedroom   next   door.
Throughout  the  night,  he  crept  up
and  down  four  flights  from  his  lib-
rary   to   the   basement,   replacing
ordinary books in the crates with the
Hochschule treasures and finally re-
tying the crates just as they had been
before.

The   next   day,   the   crates   were
packed into vans that took them to
Bremen  and  out  of Germany.  The
Guttman family reached  Cincinnati
in June 1940 and Professor Guttman
taught   Talmud   and   rabbinics   at
HUC  for  the  next  34  years.   The
Hochschule   in   Berlin,   opened   in
1872,  was formally dissolved by the
Nazis on  19th July  1942 and no-one
knows  what  happened  to   the   re-
mainder of its Library.

The story now takes a very strange
turn, in that nothing more was heard
of the Hochschule books and manu-
scripts   which   Dr.    Guttman   had
smuggled  out  of  Berlin.   Nothing,
that is, until 1984, ten years after Dr.
Guttman  had  retired  from  his  full-
time professorship at HUC.  In that
year,   Sotheby's   New   York   pub-
lished a catalogue announcing an au-
ction  of `Important  Hebrew  Books
and   Manuscripts'.   The   catalogue
laconically  noted   `property  of  va-
rious  owners'.  It  was  a  spectacular
sale.  Even  before  the  auction,  the
two most important items,  the  15th
century Prague Bible and a 14th cen-
tury Catalonian  A4czcfezor were sold
privately  to  the Jewish  Theological
Seminary for around $900,000. The
remaining   60   items   which   came
under  the   hammer  on   26th  June
1984  realised  a  total  of almost  one
and  a  half  million  dollars.  But  the
mysterious  origin  of  this  hoard  of
rare Hebrew books was a matter of
excited speculation.  Perhaps a Nazi
had confiscated them and had smug-
gled them out of Germany after the
war  and  was  now  trying  to  reap  a
valuable reward. But soon the secret
was out -the books had been offer-
ed for sale  by Professor Alexander
Guttman and had originally formed
part of the library of the Hochschule
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in Berlin.
The subsequent legal .battle lasted

over   a   year:   Professor   Guttman
argued in his defence that the Direc-
tor   of  the   Hochschule,   Dr.   Viet
Simon,  had told  him  that if he suc-
ceeded in smuggling the books out,
he   could   keep   them   and   no-one
questioned  the  fact  that,  had  Dr.
Guttman  not  smuggled  the  books
out,  risking  his  life  and  that  of  his
family,  they  would  have  been  des-
troyed  by  the  Nazis.  On  the  other
hand,   Robert   Abrams,   Attorney
General of the State of New York,
argued that `even if it is true that Dr.
Viet Simon gave him the documents
as  a gift,  the  law is  that  he did not
have  the  authority  to  do  so.  And
even if he did have that authority, it
would   only   be   the   result   of   the
atmosphere    at   the   time.    Under
Allied occupation law after the war,
all  such  transfers  of property  were
invalid   because   they   were   made
under duress. Sotheby's should have
known  that  Dr.   Guttman  did  not
have  a  clear title  to  the  books  and
should not have sold them'.

The  case  against  Sotheby's  was
finally settled in July 1985. Dr. Gutt-
man  was  given  $900,000  from  the
auction  proceeds  and  the  auction
house waived all its commission. An
injunction     restrained    purchasers
from selling their books and manu-
scripts or from removing them from
the State of New York but it was a
case of locking the stable door after
the  horse   had   bolted.   Nothing  is
easier to hide or to spirit across from-
tiers  than  a valuable  Hebrew book
or manuscript, as Dr.  Guttman had
discovered 45 years earlier. And, of
course,  those  purchasers  who  had
bought the Hochschule books at the
Sotheby's   auction   had   bought   in
good  faith  and  paid  in  good  coin.
However,  many  of  the  purchasers
did in fact return the books they had
bought, so the legal authorities were
left with a mixture of sale proceeds
and   returned   books    and   manu-
scripts.

The  question  remained:  who,  if
not Professor Guttman , was the legi-
timate  owner?  Eventually,  on  the
14th August 1986, the Jewish Resti-
tution   Successor   Organisation   re-
commended that title to the books,
manuscripts and money should go to
a new body `The Judaica Conservan-
cy  Foundation',  which  would  pre-
serve them in trust in memory of the
Hochschule. The six members of the

continued on page 30,  col..2
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of the Church
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Why were Catholic priests ordered
to celebrate a requiem mass for
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TEST TUBE BABY INTO
PROBLEM CHILD

Wendy Greengross
A#d H¢##afe  Wapf -  Infertility,
Adoption and the Jewish Couple

by Michael Gold.

Jewish Publication Society of
America, Philadelphia,1989, SI9.95

A:ygE[:aal[S::hT:srhe:s:er:tY:Ee:np:
certain  joy  and  a  certain  trouble.
But  in  spite  of  this,  most  couples
want children and get married in the
expectation   that   they   will   arrive
when the time is right. They may be
surprised and upset to find that they
are  the  one  in  ten  who  fail  to  con-
ceive without medical assistance.

It  is   difficult  to   know  whether
Jewish women feel themselves to be
under more pressure  than  those  of
other ethnic groups but the apparent
centrality  of the  Jewish  family  and
the myth of the Jewish mother as the
embodiment  of  self-fulfilment  and
virtue make many women feel that
theywillbeincompleteiftheydonot
have a child.

For those couples who try relent-
lessly,  life  can  become increasingly
miserable  and  tense  as  their  world
revolves around the need to succeed
and pre-menstrual tension gives way
to menstrual blues with monotonous
and  upsetting  regularity,  their  un-
happiness  may  be  compounded  if
they  also  interpret  their  failure  to
conceive as a form of punishment or
a sign of Divine displeasure.

Marital togetherness is rarely en-
hanced by having to perform to the
dictate of the thermometer and ro-
mantic   love   can   easily   disappear
under the stress of tests designed to
ascertain which partner is to blame
and which system at fault.  It is easy
to become oversensitive and the use
of pejorative words like  blame  and
fault often adds to the strains on the
relationship.

In  post-Biblical  times  a man  was
allowed to divorce his wife if she was
barren    for   ten    years    and    take
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another wife with whom he could be
more  successful,  for  he  was  under
the obligation to be fruitful and mul-
tiply. This gives the impression that
childlessness  was  at  that  time  con-
sidered  a  greater  burden  for  men
than for women.

The Bible sees infertility as a tra-
gedy and it is interesting that many
of the most righteous figures in the
Bible  were  infertile.  Abraham  and
Sarah,   Isaac  and  Rebecca,   Jacob
and  Rachel  all  had  difficulties  and
they resolved their problems with a
range of solutions, which continued
to  be  used,  with  intermittent  sue-
cess,  for the following six thousand
years.

But during the  last fifteen  years,
advances  in  treatment  have  given
new hope to couples who previously
would have had to accept childless-
ness.

In _vifro  f erttlisation  CIVF) ,  com-
monly known as the test tube baby,
is  the  process  by  which  the  wife's
eggs  are  collected  and  fertilised  by
her husband's sperm in a glass dish -
z.# t;z.fro -and the resulting embryo or
embryos placed in her womb to grow
to term. GIFT - Gamete lntra Fall-
opiap Tug? transfer - is the proced-
ure  in  which  the  husband's  sperm
and  wife's  eggs  are  collected  and
placed  in  the  fallopian  tube  in  the
hope that fertilisation will occur and
the  resulting  embryo  implant natu-
rally in the uterus.

The  treatment  can  similarly help
single  people,  or  couples  who  are
not  married  to  each  other and also
offers previously impossible oppor-
tunities such as a woman acting as a
surrogate    or    incubator    for    the
embryo  of  another  couple,  or  for
one  woman  to  donate  her  eggs  to
another, known or unknown to her,
who may not be able to produce eggs
herself.  This only matches a proce-
dure that has always been available
to   men   socially   and   has   recently
been  medicalised  as  AID,  artificial
insemination by donor.

These  advances,  however,  bring
in their train a series of .complicated
problems with  which  lawyers,  ethi-
cists,   doctors  and  prospective  pa-
rents have to grapple.

The   legal   problems   chiefly   re-
volve around the issue of who is the
real mother or father of a child pro-
duced by these means. At present, it
is  accepted  that   the   mother  who
gives birth is the legal mother but the
baby may be the product of an egg
which was given by a stranger, don-
ated by a friend or relative, or be the
egg of the woman who hopes to rear
the  child.  The  sperm  can  similarly
belong   to   a   stranger,    a   known
donor,  the man who wishes  to rear
the  child  or  to  the  partner  of  the
woman who is pregnant. And any of
these men and women may or may
not be married to each other.

These permutations have not yet
been  tested  in  court.  But  at  some
stage, English law will have to deter-
mine whether parentage should con-
tinue  to  I)e  decided  by  the  act  of
giving birth, or whether a child's pa-
rents  should  be  legally  determined
by its genetic make up. It is salutary
to remember that the importance of
paternity  in  English  law  relates  to
the inheritance of property.

Some      people      believe      that
fecz/czcfe¢fe,  Jewish  law,  may  at  some
stage have to reformulate its ruling,
which  at  present  specifies  for  the
Orthodox   and   Reform   tradition,
that only the child born to a Jewish
mother is Jewish. This Rabbinic rul-
ingdidnotenvisagethepossibilityof
a Jewish woman donating an egg to a
I.non-Jewish woman. There may be a
strong  case  for patrilineal  religious
inheritance, if a child can be proved
genetically to be the offspring of its
father - as already accepted by the
Liberal  movement  in  this  country
and the Reform movement in Amer-
ica.

There are also ethical questions as
to whether children can be harmed
by having such confused parentage
and  whether  they  should  have  the
right  to  know  their  biological  pa-
rents.  Retrospective  legislation  ab-
out  adopted  children  having  access
to  birth  records  created  havoc  for
some   natural   mothers,   who   had
been told that their identities would
never  be  revealed.  Is  a  similar  cir-
cumstance   likely   to   happen   with
donated eggs and sperm? And if it is
possible that children will be able to
trace their genetic parents, will this

continued on next page
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restrict supplies of donors?
Another problem about which it is

only possible to guess, is whether it
is     psychologically     healthier     for.
donors  to  be  unknown  than  to  be
close  family  members.  It  is  known
that  sometimes  children  who  have
been  adopted  by  their  own  grand-
parents,  sense  that  there  is  some-
thing unusual about the family rela-
tionships.  On  the  other  hand,  it  is
also well-known that many children
have fantasies about the manner of
their own birth , however traditional
that  may  have  been.  Neither  is  it
known    whether    different    ethnic
groups react differently to these fac-
tors.

If,    during   IVF,    eight   or   ten
embryos  are  produced,  should  the
parents  of those  embryos  have  the
right  to  have  them  all  replaced,  in
the hope that one will implant, irres-
pective  of the problems that multi-
ple  pregnancy  might  bring  to  the
mother,  to  the  children  and  to  the
NHS? Is it ethical to formulate a law
that  aims  to  limit  risks  that  fully-
informed  prospective   parents   are
allowed to take, and how should this
be   weighed   against   the   possibly
equally   unethical    alternatives    of
allowing unused embryos to die, or
using them for research?

There  are  also  moral  and ethical
questions about a woman's right to
use her body as she wishes and act as
an  incubator  for  another  woman's
child if she so chooses and whether
ethical and moral principles relating
to this alter if she is paid for her time
and the risks that she takes in preg-
nancy  and  childbirth,   rather  than
performing the service unpaid, as an
act of generosity.

Should couples and individuals be
able  to  make  their  own  choices  in
these matters, or should they adhere
to rules and guidelines. If so, .whose
rules and whose guidelines? Should
they be laid down by law or deter-
mined  by  religion?  Or  should  they
be  decided by experts such  as ethi-
cists or psychologists, or doctors?

The answer probably lies in estab-
lishing a balance between the some-
times  conflicting  needs  of  fully  in-
formed   prospective   parents   who
want a child, society which has only
limited resources to care for a child
that might be born underweight or
prematurely and the child itself who
has  to  be  protected  from  circum-
stances that may lead to psychologi-
cal or physical ill-health.  By far the
greatest  weight  should  be  given  to
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the   `best   interests   of  the   unborn
child' .

The  individual   couple   who   are
desperately  trying  to  have  a  baby
rarely  have  an  opportunity  to  con-
sider    the    implications    of    these
issues. They often, only too willingly
it must be said, get sucked into con-
sidering  the  practicalities  of  treat-
ment, such as finding the money to
pay for often expensive procedures,
without    adequate    counselling    to
consider  at  what  stage  they  should
call  a  halt  to  further  interventions
and choose to accept their infertility.
At the beginning of treatment it all
seems  so  optimistic.  The  problems
arise when the first two or three tries
are  unsuccessful  and  the  money  is
beginning to run out,  or the wife is
nearing forty and there is the added
risk    of   producing    a    child    with
Down's Syndrome.

At what stage do a couple try AID
if the  husband  has  low  fertility,  or
egg donation if the woman's eggs are
under  par  and  are  they  helped  to
decide  as  objectively  as  possible  if
they   really   want   that   treatment?
And    do     they    understand    the
implications for themselves  as indi-
viduals  -  as   well   as   the  possible
effect on their relationship?

Sometimes the further they travel
down the road of fertility treatment,
the more difficult it becomes to call a
halt. It is like a gambler continually
throwing  good  money  after  bad  in
the forlorn hope that this time it will
be  successful.  `It  must  be  our  turn
next.   Try   once   more.   Have   one
more test.  If we don't try yet again
we may be  missing out on our one
chance of success  and  regret it for-
ever' .

These factors often act together to
produce  not  only  emotional  press-
ures  but  may  also  perpetuate  the
emptiness  of  life  without  children.
For   a   couple   undergoing   fertility
treatment very often find that they
have no room in their lives for any-
thing  other  than  earning  money  to
pay  for  treatment.   And   all   their
efforts  and  energies,  their  hopes,
fears  and  aspirations  become  con-
centrated   on   this. one   goal,   their
need to have a child.

And the lack  of success not only
adds  to  their  despair  but  also  very
often   increases   their   feelings   of
worthlessness in not being able to do
what ought to come naturally.

The   whole   topic   has   aroused
widespread   curiosity   and   interest
and  has  led   many  people  to   ask

whether Judaism has any answers to
questions    that    have    apparently
emerged  from  science  fiction  into
the  reality  of ordinary  people's  ex-
perience   only  within   the  last  few
years.

Are  there  within  Biblical,  rabbi-
nic  or  classical  literature,  any  sign-
posts that might help us find our way
through this new, strange and some-
times frightening territory?

Rabbi  Michael  Gold,  an  Amer-
ican Orthodox rabbi, has produced a
fascinating and easily readable book
A#cZ Hcr7i#czfe  Wcpf,  which was initi-
ated  by  the  difficulties  that  he  and
his wife had in trying to have a child.
They  were  happily  able  to  resolve
their problems by adopting two chil-
dren  and he  tends  to  regard  adop-
tion as a solution of choice without
taking into account the shortage of
available babies.

Hannah wept because she was un-
able to have a child and she prayed
and  promised  that,  if  she  did  con-
ceive,  she would dedicate her child
to  the  service  of  God.  When  the
baby   was   born,   she   named   him
Samuel and he became a key figure
in Jewish priestly tradition.

Rabbi   Gold   examines   Biblical,
post-Biblical   and   modern   Jewish
ethical  writing  about  fertility  treat-
ment  and  sexual  behaviour,  both
conventional    and    unconventional
and  extrapolates  these  to  apply  to
state  of  the  art  `high  tech'  proce-
dures, as well as pregnancy loss and
adoption.

He  quotes  dietary  suggestions  in
the Bible for overcoming infertility,
such  as  eating  small  fish  or  garlic,
and warnings of practices that affect
the production  of sperm,  as well  as
intimate   insights   into   the   sexual
practices of those whom the Sunday
papers might call `well-known Bibli-
cal personalities' .

There is a very interesting section
on Jewish attitudes to semen testing
and all that this might involve.

He recommends a more compas-
sionate  approach  to  the  problems
than  that of Orthodox  authority in
this  country,  and  argues  that  solu-
tions  such  as  AID,  surrogacy  and
ovarian  transplant  are  acceptable,
because  it  is  a  religiously  desirable
end for a couple to want a child.

Dr.  Wendy  Greengross  is  a  physician  and
counsellor.  She appeared on Radio  Four's lf
You Think You Have Problems , wrorc Jewish
and Homosexual, teaches at Leo  Baeck Col-
lege and is ethics consultant to the Wellington
IIumana Hospital, London
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THE POET OF

Jonathan Wittenberg
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E   ARE   SILENT   WITH
sorrow   .   .   .   We   seek   for
words   but   they   refuse   to

come.  Words  are  ashamed  before
you,  Dan;  words  are  ashamed  be-
fore  you.  You  ruled  over  them  in
your life,  their humble  servant and
their master.  You were a diamond-
cutter of words,  weigher  and  num-
berer,  counter  and  philosopher  of
words. And now they refuse to come
to take up the lament for you .  .  . If
only  we  had  wondered  more  and
God knows how much we did won-
der,  at  the  awful,  devastating  ten-
sion between the stormy and t`errify-
ing richness of your inner life and the
austere  ascetic  .  .  .  nobility  of your
outward  being'   .   .   .   So  spoke  his
colleague  in  the  literature  depart-
ment of the Hebrew University and
fellow  poet,  Ezra  Fleischer,  at  the
funeral  of  Dan  Pagis,  three  years
ago this June.

Pagis knew himself how little one
could sometimes say at such a time:

I've closed your eyes
I've put your hands back in their

place,
The balls  of your feet look at me

with pity ;
I'msuperfluous.
I discover my hands.
What shall I do with my hands.

I   pull   down   my   hat   which   is
already pulled down.

I button my  coat which is already
buttoned.

The new cemetery i,s large,
All future .  .  .

(from..  Fragments  Of  lament  for  a
friend).

Dan Pagis was born in 1930 in the
town  of Radaouti,  Bukhovina,  and
thus belongs to the large and impor-
tant group of Jewish poets, including
among others, Paul Celan, who stem
from   that   region.    His   childhood
home was not, however, a haven for
long.  His mother died when he was
only  four  years  old  and  his  father
went  to  Israel,  leaving  him  in  the
care  of his  grandparents.  When  he
was  eleven,  they  were  sent  by  the
Nazi occupation to the labour camps
of Transnistria.  After  the war,  like
many  others,  he  decided  to  leave
Europe for good and join his father.
Settled in Israel, he went to k!.bbz/fz
learn   the   language  -  in   his   own
words,  `not  just  to  speak  Hebrew
but  to  write  poems  and,  from  the
start,  in  Hebrew'.  Three  years  of
learning  at  the  Seminar  HaKibbut-
zim  were  followed  by  seven   as   a
teacher  of young  children.  In  1956
he went to Jerusalem to pursue high-

er studies at the Hebrew University,
where he remained  as Professor of
Hebrew Literature, a connoisseur of
the poetry of many languages, much
appreciated   teacher   and   brilliant
writer.  He died of cancer at the age
of  fifty-six.   As  another  close  col-
league,    Gershon   Shaked,   wrote:
`Neither   Jewish   history   nor   indi-

vidual   fortune   dealt   kindly   with
him'.

Pagis'  poetry  is  addressed  to  the
events and the questions of his time.

He wrote one of the best known of
all poems about the Holocaust.
Written in pencil in a sealed carriage :

Here is this transport.
It is I, Eve,
With Abel my son.
If you see my elder son
Cain, son of Adam,
Tell him that I

None  of  Pagis'   writing  is  senti-
mental, least of all his poems about
Israel.  Some  of the  best  known  of
these   adopt  the   apparently   naive
form  of  examples  from  a  language
text  book.  The  sequence  was  ins-
pired by  a  model  sentence  he once
saw    on    a    pupil's    work    book:
` Hayarashta vegam ratsachta -have

you taken possession and killed?'

Exerci,ses in C olloquial Hebrew
1.

Shalom,   Shalom.   in  Tlebrew   we
have the past and the future,
but  there  is  no  present,   only  the
intermediate
Let us now proceed to the sentence.

`2.

A land that devours its inhabitants.
Those  who  love  her  devour  those
who love her.
Transpose the above into the future .
5.

Greetings and polite phrases:
Good morning, good evening,  hap-
py new year, congratulations
Please  God  by  you,  it's  never  too
late.
Excuse me, but is this the right place?
Come back tomorrow.
6.
A brief composition. We went for a
walk around the neighbourhood,
There was a cemetery on the left
There was a cemetery on the right.
Where did we go wrong?
Thank you very much.
7.
A dialogue:  `Wfoosc chz./d czrc };ow?'
` Father's -the second wreath on the

Jeff,.
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8.
Be  precise:   Don't  say:   it  was  for
nothing.
After all, you've already paid.
Say: it was in vain.

Pagis has painful things to say ab-
out important subjects. But what is
unique and essential about the man-
ner of his poetry is the way he takes
apart  an  experience  or  phrase,  so
ordinary that it is shared by all of us,
and  sets  beside  it  a  perception  so
striking that it is as if the mundane
had  been   split  open   by  lightning.
`The  new cemetery is  large.  All  fu-

ture'. How dare he say, `future' of a
cemetery? Yet that is precisely what
the cemetery is there for and inevit-
ably the future will fill it.  With such
simplicity,  there can be no evasion.
In  much.poetry,   metaphor  allows
the  continued   substitution   of  one
mental  picture  for  another,  so  that
the reader moves from line to line in
a process  of constant  substitutions.
Pagis'  poetry is too sparse for that:
he compels us to conclusions:

Meeting
I am the left hand.

Y.Pt!don'tsay_so!I'mtheright.
V_e' Ve peet before, as I remimber,
How ali,ke we are, you're exactly

The opposite of me.
How  come?   Don't  you  remember

me?
We  grew  pp  together  after  all,  we

used to love
To play at ancient battles ,
Fiv?  vya!riors  on  the  right,  five  on

the left.
E.ac¢vyith_thevisorofafinger-nail
And the battle you remerhoer  riow?

was destined to end in a draw .
Later  we   grew   up,   we  made  our

careers,
To each his fingernails,
S_Era!ching , scheming -
Y.ethitherwe_bothattheendofitall
A_re come, pleasantly embrac6d
On the belly  of ou,r corpse. What a

way to meet.
Fromn?wonwe'regoingtobeliving

together.
Maype w_e' ll even set up a joint enter-

prig.e for the production of finger-
nails

For a couple of weeks at least.
Where  in   this  stark  world,  one

wonders, is the personality, the feel-
ing,  the being of the poet?  We  are
not the first to ask the question:

`Just like the scatter-brained pro-

fessor  who  rang  home  and  asked:
"I'm here, where am  I supposed to

be?" so I rang and asked, "I'm Dan,
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who am I supposed to be?" and from
sheer  scattiness  never  noticed  that
the line was engaged.'

The  line  is  engaged  but not with
egocentric fascination with the ques-
tion `who am I?' In Pagis' poetry it is
the  very  absence  of declared  opin-
ions  and  professed  feelings  which
makes   us   aware   of  intense   pain.
Concentrating into himself, the poet
creates that in which he and his suf-
fering  are  apparently  absent:  `You
ask me how I write. But let it remain
between   us.   I  take   a  ripe   onion,
squeeze it out, dip the pen into the
juice  and  write.  It  makes  excellent
invisible ink: onion juice has no col-
our,  like  the  tears  the  onion  pro-
duces, and once dry it leaves no trace.
The  page  looks  as  clear  as  before.
Only if you bring it close to the fire
and warm it is the writing revealed,
at  first  hesitatingly,   here  a  letter,
there  a  letter,  then  by  rights  each
sentence   in   its   place.   But   guess
what?  Nobody knows  the  secret  of
the fire and who would ever suspect,
looking at the clear page,  that any-
thing was written on it?'|

Rabbi  Jonathan  Wittenberg  rcfld  EHg/j.s'fe  ¢f

Cambridge  and  received  semiichiLh from  the
±3o  Ppeck  College.  He  is  now  rabbi  of  the
New North London Synagogue.
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BEZALEL
THE BUILDER

David Cohen

`_See, I ha_ve called my name Bezalel, the son of Uri,

the son of Hur, of the tribe of Judah' (E;sodrs 31..23) .

AGREAT DEAL CAN BE
learnt   from   Bezalel,   the
master-craftsman who built

the tabernacle  in  the wilderness.  If
probed  with  a  little  help  from  the
rabbis  and  a  lot  of  poetic  licence,
some 77?I.drasfez.c meaning could even
be  squeezed  out  of  something  far
more remote  and obscure than  the
Bible -modern art!

Bezalel's   grandfather,    Hur,    is
identified in Jewish legend as a mar-
tyr who,  `when  Israel was  about to
serve  idols,  jeopardised  his  life  on
God's  behalf  and  would  not  allow
them to  do so,  with the  result that
they slew him' [1] . Any discussion of
art  and  Judaism  has  to  start  with
idolatry  as,  rightly  or wrongly,  the
injunction against graven images has
stifled    plastic    expression    among
Jews . It is often blamed for their lack
of a visual tradition.

The very position of Bezalel with-
in  the  received  text  of  Exodus  is
revealing. For some obscure textual
reason , the passages referring to him
are repeated , almost verbatim , a few
chapters  later  in  such  a  way  that
together they sandwich the narrative
of the golden calf [2] . Bezalel, a man
`filled with the spirit of God, in wis-

dom  and  in  understanding  and  in
knowledge,   and  in   all  manner  of
workmanship,     to     devise    skilful
works, to work in gold .  .  .' (Exodus
31:3-4)    is    pitted    against    Israel's
greatest  moment  of  shame,   their
worship of a physical object, a sculp-

ture  cast  in  gold,  which  had  such
vital presence that the people could
believe the words, `this is thy god, 0
Israel, which brought thee out of the
land Of Egypt' .

Bezalel belongs to the aristocratic
tribe of Judah, suggesting that art is
a  noble  profession.  He  is  `called',
which the rabbis interpret to mean
that art is a vocation.  But why is he
called by name? A sensible theologi-
cal  reason  is  that  by  emphasising
that humble mortals constructed the
tabernacle, the Bible distances itself
from  the  Canaanite  superstition  of
gods   building   their   own   dwelling
places. The names Bezalel and Oho-
liab,    his    assistant,    are    certainly
archaic,   as   they   do   not   include
`YHWH'  in  their  formation.  That

makes Bezalel one of history's, or at
least   mythology's,   earliest   named
artists.  A rival would be  Daedelus,
the  architect  of  the  Minoan  laby-
rinth   and   pioneer   of  flight,   who
fashioned sculptures so life-like they
could walk. According to some kab-
balists, it was Bezalel who invented
the Golem.

Rashi, the llth century commen-
tator,   interprets   wisdom,    under-
standing  and  knowledge  from  the
verse    quoted    above:    wisdom    is
learning   things   from   others   and
making  the  knowledge  one's  own.
Understanding is the ability to draw
deductions    from    what    one    has
already  learned  and  knowledge  is
divine inspiration. Bezalel is quite a

modern artist if Rashi is taken at his
word. Art historians like to compare
two treatises of the Quattrocento [3]
which mark  the transition from  the
medieval to the renaissance concep-
tion of art. Ceninno Ceninni, in his I/
Lz.bro de//'Arfe, details meticulously
the practices and tricks of the trade,
his table of contents not unlike the
list  of skills  Exodus  associates  with
Bezalel.   But  unlike  Ceninni,  who
exhorts  his  reader  `to  submit your-
self to the direction of a master for
instruction as early as you can. And
do  not  leave  the  master  until  you
must' [4] .

Leon Battista Alberti , in his De//cz
Pz.ffwrcz,   encourages   self-tuition   on
the basis of careful study and under-
standing of natural and mathemati-
cal phenomena, of planes, cylinders,
rays of light [5] . The modern artist is
no  longer  a  mere  artisan  but  is  an
original thinker, at home in the com-
pany  of scientists  and  intellectuals.
In  the   rfl/773z{d  it  is  recorded  that
Bezalel  `knew  the  combinations  of
letters with which Heaven and Earth
were made' [6] .

The rabbis insist,  then,  that part
of Bezalel's  greatness  was his  deep
knowledge and understanding of the
symbolic value of the tent and imple-
ments he fashioned. Nachmanides is
astute enough to recognise that Be-
zalel would have been judged by the
artistic  standards  of  Egypt,  which
begs   the   unanswerable   question:
what would his art have looked like?
The formal characteristics of Egyp-
tian art are strictly codified iconog-
raphy and a hieratic,  rigid,  angular
beauty.    Although    they   followed
strictly laid down rules and patterns,
the  Egyptian  artists  are  known  to
have    been    formidable    scholars,
which  accords  with  the  portrait  of
Bezalel.  It is only the modern artist
who  has   added   to   his  burden   of
creating new forms,  the task of de-
vising his own symbolism or choos-
ing    his     subject     matter,     which
accounts  to  a  large  extent  for  the
prevalence  of still  life  and  abstrac-
tion  in  twentieth  century  art.  The
finest details of the tabernacle were
worked    out    between    God    and
Moses,  it  should  be  remembered,
well   before   Bezalel   was   commis-
sioned.  And  yet,  the  Bible  goes  to
great  lengths  to  list  the  skills  and
personal  qualities  of  the  man  en-
trusted with their realisation.

This tempts the belief that Bezalel
must   somehow   have   imbued   his
utensils  and  screens  with  a  special
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aesthetic  resonance  to  enhance  the
symbolic  meanings  without  resort-
ing to personal invention  or graven
representations.  In other words,  his
qualities  were  those  of an  abstract
modern  artist!  Although  the  taber-
nac]e would have been, in the Wag-
T\eri?n sense  a  Gesamtkunstwerk,-a
total   work   of   art   combining   all
aspects    of   dramatic    spectacle    -
music, incense, ritual, poetry,  light-
ing  effects,  c/ cefcro - it  is  hard  to
believe  that  sensuality  would  have
been allowed to overwhelm symbol-
ism. Perhaps it is significant that pre-
ceding the first chapter on Bezalel is
a  fierce  injunction  against  the  pri-
vate use  of incense.  It is only when
combined   with   higher   symbolism
that the senses can elevate the spirit.
`Not the mere animal consciousness

of the pleasantness I call  aesthesis',
wrote   John   Ruskin,   `but   the   ex-
ulting, reverent and grateful percep-
tion of it I call Theoria. For this, and
only  this,  is the full  comprehension
and contemplation  of the Beautiful
as a gift of God' [7].

Bezalel literally means `in the sha-
dow of God',  and Philo,  in  his alle-
gorical commentaries, did not fail to
pick up on  this conceit.  He  argues,
for instance, that in Heaven , Bezalel
does not receive such high honours
as  Moses,  `For the former fashions
in the shadows, just as painters do,
to  whom  Heaven  has  not  granted
power to create aught that has life . .  .
Moses, on the other hand, obtained
the office of producing not shadows
but the actual archetype of the seve-
ral    objects'    [8].    Of   course,    this
echoes   Plato's   famous   attack   on
artists,  whom  he  banned  from  his
republic.   A  table  is  a  copy  of  the
archetypal table, therefore, a paint-
ing  of  a  table  is  a  copy  of  a  copy,
making painters doubly fraudulent.
However, Philo was also one of the
first in a long tradition of both Jew-
ish   and   Christian   interpreters   to
attribute  allegorical  meaning to  the
tabernacle,  which  he  saw  as  repre-
senting the universe. The tent signi-
fied  the  spiritual  world,  the  outer
court the material,  the four colours
the natural elements,  the menorah,
the planets and the twelve coloured
stones of the zodiac. For the Kczbbcz/-
I.sfs,  `Bezalel  had  been  able  to  imi-
tate the creation on a small scale, for
the tabernacle is a complete micro-
cosm,  a  miraculous  copy  of  every-
thing that is in heaven and in earth'
[9].   Just   after  the  introduction   of
Bezalel  in  Exodus  31  comes  an  in-
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junction against working on the sab-
bath,   which  takes  on   new  signifi-
cance  in  this  context.   Eric  Gill,  a
Christian  sculptor,  once  said  `Man
still  yearns  for  his  normal  occupa-
tion   as   collaborator   with   God   in
creatjng'.

The  medieval  masons  who  built
the cathedrals were certainly aware
of the `microcosmic' element in their
design  and,  like  Bezalel,  were  well
versed   in   numerology.   The   Neo-
platonic  ideal  of  an  emanating  Di-
vine   beauty   revealed   in   creation,
which  helped  defeat  iconoclasm  in
the  early  church,  and  thus  ensured
the   history   of   Christian   art   and
which  sustained  the  greatest  art  of
the   Renaissance,   found   later   ex-
pression     in     landscape    painting,
where  the  depiction  of  nature  ass-
umedareverential,almostprayerful
intensity.   However,  the  Romantic
and    Modern    artist's    relationship
with nature is also tied up with `The
Death of God'. Once divorced from
its   divine   plan,    nature   becomes
menacing,  uncertain,  daunting,  or
else it becomes a substitute for God,
an   evocation   of   long   suppressed
pantheism. `The shadow of God' be-
comes something more poignant in a
godless   order,   especially   as   High
Culture   itself   assumes   a   priestly
mantle.  The  art  critic  Peter  Fuller
(b.  1946)  has  detected  in  the  most
profound art of this century a nostal-
gia for lost illusions,  for the shared
symbolic    order    that    had    made
Christian  art  possible  but  more  in
those  who  belong  to  an  enduring
landscape tradition  and in romanti-
cally abstract painters and sculptors,
than in specifically religious or sym-
bolist  artists.  He  likes  to  speak  of
`redemption through form' in the art

of his favourites, who include a sur-
prising number of Jews, from Born-
berg   to   Rothko,   Soutine   to   Au-
erbach.

Chaim  Soutine-(1894-1943)  is  an
excellent example of an artist work-
ing  `in  the  shadow  of  God'.  Born
into   an   ultra-Orthodox   family   in
Minsk,  his artistic vocation marked
a  fierce  rebellion  against  his  roots.
As a child he was punished for draw-
ing.   For   this   reason,   he   refused
throughout his career to depict Jew-
ish    themes.    Instead    he    painted
macabre  expressionist  canvases  of
madwomen  and  meat.  In  the  latter
choice there was an element of reli-
gious rebellion, as his use of carcas-
ses,  which   he  hung  in   his  studio,
infringed  the  laws  of  kczsfer4£f  -  as

well as of Paris; his neighbours com-
plained!  But  Soutine  is. no  `porno-
grapher  of  despair'.   His  pictures,
like    Rouault's    Christ-like    prosti-
tute_s,or.T±tiaLF'sFlayingofMarsyas,
or Rembrandt's  Cczrccrsscs o/ Bcc/,
transcend the degrading scenes that
inspire  them.  `Even  when  the  sub-
ject matter is morbid, or downright
ugly,  a  good  Soutine  picture  com-
mands not a sickening revulsion but
rather a giddy exhilaration,  a sense
of  relish  in  the  possibilities  of `life'
[10].

A  curious  incident  in  the  life  of
Mark    Rothko,     (1903-1970),    the
leading      Abstract      Expressionist,
touches  on  the  story  of Bezalel.  In
1959  he  was  approached  by the  art
critic Werner Haftmann to exhibit in
Germany. Rothko refused in no un-
certain  terms,  saying that  `as a Jew
he had no intentions of exhibiting in
a  country  which  had  committed  so
many  crimes  against  Jewry',  Haft-
mann   recalled.   However,   Rothko
said to him that if he `could manage
to have  ev.en  a very small  chapel of
expiation erected in memory of Jew-
ish victims, he would paint this with-
out a fee  .  .  .  He  then  said  it  need
only be a tent'. Haftmann picked up
this last phrase to develop an inter-
pretation    of   Rothko's    paintings,
attributing the swaying character of
his    rectangular    lozenges    to    the
swaying walls of the tabernacle beat-
ing in  the  desert wind  and to proc-
laim   that   Jewry,   after   remaining
amorphous  for  two  millennia,  had
found    its   pictorial    expression    in
Rothko.  This  interpretation  infuri-
ated  Rothko  for,  as  Dore  Ashton
puts it,  `he  was a twentieth-century
man,   nurtured   on   Nietzsche   and
well aware of the futility of ancient
gestures'.    What    Rothko    sought,
Ashton argues, is `a godless express-
ion  of  godliness',  which  actually
strikes  a  much  deeper  note  in  this
argument [11] .

In  Rothko's  most  moving  paint-
ings,   the   `Seagram'   murals   which
now  hang  in  the  Tate  Gallery,  his
abstract shapes come closer to sym-
bolic forms than anywhere else. The
pulsating,  burning  shapes  have  re-
minded people of the tablets of the
law or oven doors [12]. These paint-
ings,   Rothko   declared,   were   his
memorial   to   the   Holocaust.   The
Holocaust  also  haunts  the  work  of
another modern Bezalel, R.B. Kitaj
(b.  1932),  but  his  compositions  are
literally heaped with symbols, signs,
references,   ideas.   His   forbidding,
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complicated  work   eludes   straight-
forward   decoding   but   not   in   the
same way that Chagall's poetic jum-
bles of visual simile evoke a world of
dreams.  Rather, Kitaj seeks to con-
vey  the   intellectual  complexity  of
painting,  of  being  a  Jew.   He  has
recently compared his painting to `a
refugee's suitcase, a portable Ark of
the  Covenant'  [13].  Illegibility  plus
the  conviction  that  there  must  be
some purpose to this deluge of clues,
sustain the angst in his art. He feeds
off modernist literature, philosophy
and   art   and,   at   the   same   time,
mourns  the  blighted  Jewish  intelli-
gentsia  he  is  at  once  heir  to  and
distanced  from.   Perhaps  Bezalel's
magical    reserves    of    knowledge,
fabled  by  the   Kczbb¢/I.sfs,   become
unpredictable  and  even  dangerous
in   the   absence   of  faith,   like   the
Go/cm who has escaped his master's
controll
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continued from page 21
Judaica      Conservancy,      amongst
whom  the  books  would  be  distri-
buted  on  loan,  are  Hebrew  Union
College,    the    Jewish    Theological
Seminary,  Yeshiva  University,  the
Leo   Baeck   Institute,   the   Jewish
National University Library in Jeru-
salem and, of course, the Leo Baeck
College. In October 1987, represen-
tatives from all these bodies met to
decide    which    books    should    go
where. The Leo Baeck College was
represented by its Dean, Rabbi Dr.
Albert H. Friedlander, himself a re-
fugee  from  Berlin  and  a  one-time
student at HUC Cincinnati.

Such is the strange and wonderful
story of the journey of three Hebrew
books  from  Berlin  to  Finchley,  via
Cincinnati  and New York.  Hebrew
books, it seems, can be just as much
wanderers and survivors as the peo-
ple who wrote them and read them.
The  books'  current  home,  the  Leo
Baeck College, is now the only non-
Orthodox   rabbinical   seminary   re-
maining  in  Europe  and  very  much
sees  itself  as  the  successor  to  the
Hochschule.  It therefore seems  en-
tirely fitting  that  three  of the  most
precious of the books in  the Hoch-
schule's Library, having been saved
from the flames of Nazi destruction,
have now found a new,  secure  and
we hope permanent resting-place in
the College Library at the Sternberg
Centre   for   Judaism.    The   books
themselves are of enormous value to
Jewish   scholarship   and   testify   to
vanished  worlds  of Jewish  life  and
learning.   They  also  symbolise  the
living    tradition     that    binds    the
teachers and students of today's rab-
binic seminary with their roots in the
richness of Jewish life and the love of
learning of past eras. As if by a mira-
cle,  they were preserved  as  a bond
with   the   past   that   the   Holocaust
could not break.

Dz\vid Hut:bert was  born  in  London.  He  has
worked for the Ministry of Defence and in the
City and obtained a Master's  Degree in medi-
cal  research  before  entering  the  Leo  Baeck
College.  He received semichah in 1989.
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valid,  because  I  do  not  understand
them.

Another  part  of  this  inner  dia-
logue is the confrontation with and
the questioning of my own religious
traditions, values, teachings and be-
liefs.   They  are  challenged  by  the

other's enquiry and at rare times we
are able to break though to a deeper
understanding of the meaning of our
teachings  and get  a glimpse  of that
which  is  common  to  all  our  faiths.
Often we are too preoccupied by our
differences  and  limited  by  judging
and  cannot  move  beyond  the  bar-
riers of religious definitions and lan-
guage.  More often,  however,  these
barriers  of definition  and  language
deny  us  women  access  to  our  reli-
gious identity and truth .

The space made available to me as
a  woman  by  this  women's  confer-
ence and the shared experience and
conflicts   with   other   women   have
helped me to explore who I am and
what I want as a woman, not only in
religious matters but also in my secu-
lar  day-to-day  life.   The  support  I
have  received  in  jointly  organising
this  conference  with  Ute  Stamm,
one of the co-workers of the Hedwig
Dransfeld  Haus,   over  the  last  six
years  was  tremendously  encourag-
ing  and  has  helped  me  to  become
more   secure   and   assertive   in   ex-
pressing my  needs  and working  to-
wards change.

Yet,  this  experience  of  dialogue
has   consequences   for   the   Jewish
world. I am aware of how closed and
inward-looking we are as a commun-
ity.  I  feel  the  tension  between  the
reality of my own home community
and the  need  of,  and  responsibility
towards,  that  wider  community  of
dialogue.  Openness  to  the  outside
world is a reality of Jewish history.
Our Jewish life in the Diaspora has
been  deeply  affected  by  the  values
and  teachings  of our  host  cultures.
But  on  a  personal  level  I  am  also
conscious of how much my own reli-
gious   life   and  that   of  those   with
whom  I  have worked has been  en-
riched by our dialogue.  It seems to
me that there is need for a number of
internal   Jewish   dialogues   to   take
place on the lines of those described
above:  between  women  and  men,
between ourselves and our tradition
and between the different streams of
Judaism.  Both inner and outer dia-
logue  complement  each  other  and
enrich us.

I am  aware that change is  a slow
process. Maybe Anneliese Debray's
vision  is  right  and  `small  steps  to-
wards peace' are possiblel

Dorothea Magonet wars borH I.H Gcrm¢H); o#d
now lives in Muswell Hill, London, where she
practises  as  a teacher of the  Alexander Tech-
nique. She is married and has two children.
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SWEET TALK IN THE DESERT
Colin Eimer

For all the Community are holy , all of them,
and the Lord is in their midst (Numbers 16.A)

A;ou:aig:g;G#.S:;sa;uT::::FI::o:::
limits.  The Akcd¢fe,  the  Binding of
Isaac [1],  demonstrates either blind
obedience  or  the  sublime  man  of
faith prepared to go  along with  the
impossible     demand    because    he
knows it will not,  ultimately,  be  re-
quired of him.  He passed the test -
though  one  Cfeczs!.dz.c Master argues
that he failed  in  the instant that he
ac.cepted   the    demand.    Abraham
argues   more   explicitly   with   God
when  faced with the imminent des-
truction  of  Sodom  and  Gomorrah.
`Shall the judge  of all  the  earth not

act  justly?'   [2].  Few  of  the  major
Biblical figures proceed through life
without   arguing   and   challenging.
`They do not move towards a fated

end,   but  with   God,   arguing   and
creating as they go' [3].

In the desert, the Israelites argue
with  everybody  -  with  God,  wlith
Moses,   with   each   other.

The people, clamouring to return
to  Egypt when  they  hear the  spies'
pessimistic  report  about  the  Prom-
ised  Land,  challenge  the  very  pur-
pose of the Exodus itself.  They are
doomed to die -not so much a pun-
ishment as a recognition of the fact
that  they  are  not  fit  to  enter  the
Promised Land.  Their freedom still
sits    uneasily    on    their   shoulders.
Death   suddenly   becomes   an   in-
escapable reality.  Complaints` about
having been brought into the desert
to die now take on a bitter and ironic
ring of self-fulfilling prophecy.

Knowledge  of one's  death  surely
focuses  the  mind.  Time  is  running
out  for  Korach  - he  knows  he  will
not    live    forever.    A    relative    of
Moses,  he  is  just  one  rung  down
from  the  priesthood  but  excluded
from  it.  He  wants  to  grab  what  he
feels is his rightful slice of the cake of
power before it is too late.

Hence   his   rebellion.    He   chal-
lenges Moses with God's very words
-`You shall be holy to your God' [4] .
`All  the  community  are  holy',   he

argues,      forgetting,      as     Samson
Raphael Hirsch reminds us, that the

verse  is  in  the  future  tense.  That
claim to holiness takes away the in-
centive   to   work   towards   greater
holiness.  Why  bother  if  you  think
you    are    already    there?    Korach
ostensibly demanded  no more  than
democratic  power-sharing.   But  his
democratic guise does not ring true -
power-sharing,  yes,  but  only  for  a
very select `all'.

But he was almost right. We were
to become `a kingdom of priests and
a  holy  nation'  [5].  Holiness  cannot
ultimately  be  the  province  of  just
one  small  group  -  the  priests.  He
became right with the destruction of
the Temple. It was not so much that
the priestly elite disappeared but, as
Reuven Kemelman argues, even be-
fore  then  the  franchise  on  holiness
had been extended to include all the
people [6].

Rabbinic Judaism made kcd#sfeflfe
potentially   accessible   to   everyone
through the medium of Torah as ex-
pressed  in  fecz/czcfe¢fe.  No  longer  was
religious  decision-making  to  be  the
domain of the priesthood alone.

For   a   long   time   in   the   non-
Orthodox     Jewish     world,     such
decision-making seemed to be left in
the  hands of the  rabbis.  Rabbi  and
non-rabbi colluded in this. The rabbi
gained a certain position and nomi-
nal   influence.   Members   of   syna-
gogues  expected  rabbis  to  be  vic-
ariously  /rw77t  for  them.   Members
did not need, therefore, to face Jew-
ish living too seriously, Jewish learn-
ing even  less.  But the past 20 years
or so have seen a renewed interest in
fecz/czcfeczfe.   The  observance  of  ritual

prescriptions threatened to become
the       primary       touchstone       of
kcdwsfeczfe.  Robert Gordis,  a leading
American Conservative rabbi, won-
ders  why  the  fecz/czchz.c  enterprise  so
often produces an introverted Juda-
ism, concerned with the minutiae of
rituals-thekczsfe7'zt/ofBrillo,`family

purity'   and   the   mz.ki/cfe,   scarcely
talked about in  mainstream  Ortho-
doxy before the 1960s. `The upsurge
in  religious  zeal',  observes  Gordis,
`has  not  produced  a  deeper  ethical

sensitivity on  the domestic or inter-

national scene' [7].
Only recently do we seem to have

begun to address ourselves seriously
to  the  major  ethical  issues  of  our
time   -   poverty,   the   position   of
women,  the  environment,  injustice
in  this  and other societies,  the  nuc-
lear issue. It has restored something
of  the   tension   that   must   exist   in
Judaism,  if  it  is  to  be  healthy,  be-
tween   ritual   observance   and   the
ethical imperative of fz.kkwH o/czm, of
repairing  the  world,  restoring  it  to
wholeness.

Korach was a subversive. Accord-
ing to mz.czrczsfe , `he seduced the heart
of  the  people  with  soft  words'  [8].
What he really took was the goal to
be  accomplished,  holiness,  arguing
that it had been achieved. Instead of
religious  challenge  he  offered  reli-
gious complacency -we are already
holy.  But  he  also  took  the  people
and  side-tracked   them   from   their
real mission.  There is often the risk
of failure of nerve in religion. When
that happens, you fall back into poli-
tical   in-fighting   and   new   building
projects,    into   owf/r#mmz.#g   each
other, and arguments about the fin-
er points of Jewish law.

The people's loss of nerve with the
spies   made   them   want   to   scuttle
back  to  Egypt.   Korach  takes  it  a
stage further with  the perverse  and
preposterous   claim   that   God   has
brought  them  from  a  land  flowing
with  milk  and  honey  to  die  in  the
desert.

There is contention  .  .  . and there
is   contention.   Korach   seemed   to
offer everything. That is why he was
so seductive. What he really offered
was religious complacency and sub-
version of the mission. His challenge
was  dangerous  then.   It   is   equally
dangerous in our timel

Notes
[1]   Genesis22
[2]   Genesis  18:25
[3]   Werner &  Lotte Pelz,  7-rwe Deccz.v-

crs, Collins, London.
[4]   Numbers 15:40.
[5]   Exodus  19:6.
[6]   Reuven Kemelman, LcacJcrsfei.p czHd

Community  in Judaism, TIKKUN.
Nov/Dec 1987, Vol 2, No 5, p26f.

[7]   Robert  Gordis,  Jwda!.c  Effe!.cs /or  cz
Law/efs ,4ge (JTS, NY 1986) , Chap-
ter 9, p.102.

[8]    A4z.czrczsfe  rcz#cfeztmai,  Korach 2.

Rabbi  Colin  Eimer  I.I  cz  grczdwczjc  o/ rfec
London School of Economics. He is rab-
bi  of  the  Southgate  &  District  Reform
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William Woll`f

LET US RIP THE VEIL OFF
the  way  in  which  a  divorce
certificate  is  turned  into  an

assault upon justice.
That  unique  achievement  stands

to the credit of the Manchester Beth
Din.

I  have  two  of  these  documents
before me.  In quoting from them I
am changing only names and dates.

The  left  side  is  in  English,   the
right in Hebrew.  It states that Mrs.
Jill  Goldsmith,  wife  of Mr.  Moshe
Goldsmith , received her Gcf (Jewish
Bill of Divorce)  at the Beth Din on
Tuesday December 27,1988, corres-
ponding to the 19th Tevet 5749, and
she is free to remarry in accordance
with  Jewish  religious  law  after  92
days.

It  goes  on:   `In  accordance  with
Jewish religious law, she is not per-
mitted to marry a Cohen'.

And  then,  both  on  the  English
and the Hebrew side,  there is writ-
ten  in  Hebrew  script,  and  Hebrew
script only:  `Just as she is forbidden
to her husband,  so she is forbidden
to Mr. Sam Whiteman'.

Some months later Mr. Whiteman
obtains  a get from  the  Manchester
Beth Din. It states that he is free to
remarry.  A  written  addition,  again
only  in  Hebrew  script,  emphasises
that this freedom applies to `anyone
except Mrs. Jill Goldsmith'.

Like   the   bulk   of  Anglo-Jewry,
they were not taught to read Hebrew
script at their Orthodox cfeeczcj'.

The first they knew about the ban
was  the  day  they  trotted  along  to
their   synagogue   to   arrange   their
wedding.  And  were  shocked  to  be
told  by  the  rabbi:  `But  cannot  you
see, it says here you are not allowed
to marry one another'.

If you  are puzzled,  read on.  The
duty    dayan    at    Manchester    had
formed the private opinion that Jill
and Sam were living together before
they  applied  for  their  gz.ffc#.  That
made them partners in an adulterous
relationship,  and forbidden to mar-
ry, even when free so to do by civil
law.

He did not question them about it.
He  did  not  disclose  his  suspicion,
nor  explain  the  consequences  if he
were to treat suspicion as fact.

I  am  told  that  the  scribbling  of
these  prohibitions  is  now  standard
practice   at   the   Manchester   Beth
Din.  So  is  their  inability  to  inform
their victims.

And  they  dare  to  claim  for  this
shoddy  procedure  the  sanction  of
the feczJflcAczfe according to Moses.

A:h`:To:n:hE:x:hp%:;r£:c:h:T:T:?t;
at the Jewish Historical Museum in
Amsterdam.

It  was  written  in  pencil,  thrown
from a train some 47 years back, and
was now stuck on a board behind a
pane of glass.`Dear children', it said.

`We are on our way to Birkenau,

we think. In any case, we are on our
way somewhere.

`Keep your chin up. We are keep-

ing ours up.
`Daddy  and  I  are  together,  and

will be back.
`Be plucky.
`Your Mum and Dad'.

THE ONE PRAYER THAT
is well  lost from  all  our litur-
gies from those used at Marble

Arch as well as at the Liberal Jewish
Synagogue, is the father's prayer on
his son's Bczr Mz.fzvczfe Day.

It thanks God for relieving him of
one responsibility.

Even though the prayer has gone,
most parents  still behave  as  if they
both said it with rare devotion.

At the very moment when the reli-
gious   development   of  their  teen-
agers  begins  in  earnest,  they  show
they no  longer care - either  about
their  own  Jewish   commitment  or
that of their teenage children .

And  thereby  make  certain  that
their children will be lost to Judaism .

If only we made parents say a Bczr/
B¢f  A4jJzt;czfe  prayer  alongside  their
children,   to   restate  their  commit-
ment to Judaism.

We might then stand half a chance
of  turning  our  Bc#ez.  A4z.fzvczfo  into
Jewish adults.

WHAT  SUPERB  JUDGE-
ment    Chief   Rabbi    Lord
Jakobovits       showed       in

appointing Rabbi Alan Plancey, the
Borehamwood  Rav,  to  look  after
the   United   Synagogue   rabbinical
council for him .

That deftly keeps on.e  of his fan-
cied  runners  off  the  wrong  course
where he might have to meet Christ-
ians and even certain other Jews.

Rabbi   Plancey  made  the  head-
lines in my favourite weekly recently
by his  refusal  to  mix  with  the  local
bridge   builders,   the   Council   for
Christians and Jews.

Some local Ref.orm members took
a leading role in it.  And that made
the   whole   show   frczre   for   Rabbi
Plancey.

I   wonder   whether   Lord   Jako-
bovits has ever managed to whisper
in  his  ear  that  Reform  and  Liberal
rabbis  regularly meet at  his Hamil-
ton  Terrace  home.  And  they  talk
with  him  not  only  of contacts  with
Christians    but   even   of  problems
within the Jewish community.

HE  SADDEST  MOMENT
of Rabbi Jonathan Sacks' bid
to revive modern OrthodoxyT

in  Britain  with  an  American  blood
transfusion came in the speech of the
patriarchal Rabbi David Bleich.

The  Orthodox,  he insisted,  must
not talk to any of our organisations,
in case, heaven forbid, they confer-
red `legitimacy' upon us.

This  distresses  me  so  greatly  be-
cause  I  have  to  see  them  eaten  up
with unnecessary worry.

So let me put their minds at rest.
Their  feecfesfecr  is  the  last  thing  we
need.

Any  day  of  any  week,  S%czbbczf
and  yo77?fov  included,  I  will  swap
their members for their legitimacy.

And with the help of the London
and   Manchester   Bczfez.  Dz.#   and   a
whole   cast   of   rabbinic   recruiting
agents they so kindly set to work for
us, we are not doing so badly.

Thank you.

THE   QUESTION   AT  A
Paris  dinner  party  the  other
night was  `why did the  Chief

Rabbi  of Paris  have  to  be  a  Scpfe-
ardi,r! .

`Because',  was  the  answer,   `we

already     have     an     Asfekc#czzz.     as
Archbishop'.

And  in  Cardinal  Jean  Lustiger,
with  his  Polish-Jewish  parents  and
the   exact   smile   of   my   mother's
favourite cousin, so they havel

Rabbi William  Wolff !.a mi.„!.a/cr o/ ffec  IVcw-
castle  _ Reform    Synagogue.    He    previously
s?rved as an assistant to Rabbi Hugo Gryn at
the West  London synagogue,  and was a  Fleet
Street journalist before he became a rabbi.
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The Manor House
Society

The Manor House Society is an ambitious Cultural venture. Its aim is to bring a wide
range of Jewish cultural and intellectual events of a high level within easy reach of a
large  audience.  Regular  activities  include  concerts,  debates,  exhibitions,  drama,
seminalrs and lectures.
Membership  of the  Society  gives  easy  access  to  the  many  amenities  of the  Sternberg
Centre  for  Judaism,   the   largest   Jewish   centre   in   Europe.   These  facilities   include   a
bookshop, library, cafeteria, extensive grounds and tennis courts.  Membership also brings
advance  information  about  events,  priority  booking  and  ticket  discounts  and  automatic
subscription to A/anna.  Membership can  be on either an  individual or family basis.
Subscriptions are modest:

Single membership                         £14.00 per annum
Family Membership                        £22.50 per annum
Seniorcitizen/studentsingle       fl i.00 perannum
Senior citizen -family                    £15,00 per annum

Existing subscribers to A4ama may deduct the unexpired portion of their subscription from
the Manor House Society subscription.

FOF]THCOMING  EVENTS

Sunday loth September 1989
• AWAY DAY TO OXFOF3D AND CHELTENHAM

with David Jacobs

Sunday 17th September 1989 -8.00 pin
AN  EVENING OF JEWISH  SONG

with David  Pearl ITenor) and Alexander Knapp (Piano)

Tuesday 3rd October 1989 -8.00pm
A HIGH  HOLY DAY  DISCUSSION  ON  BLASPHEMY

with lvan  Lawrence, QC MP, The Fit.  Flev.  Flichard  Harries,
Flabbi  Dr Louis Jacobs,  Dr. Zaki  Badawi

and  F3abbi Tony Bayfield  in the Chair

25th October -26th November 1989
ll/VENTIETH  CENTUF]Y MASTEFI  PF]lNTS

Arfist§ include Auerbach,  Chagall,  Herman,  Kitaj, Sorel and Sutton

Sunday 5th November 1989 -8.00pm
``FOUFI TIMES ONE" - Four monologues by Jeremy Front

Thursday 16th November 1989 -8.copm
"BUILDING A COLLECTION" -a lecture by Agathe Sorel

Sunday loth December 1989 -8.00pm
"FFllDAY  NIGHT WITHOUT CHICKEN"

a cookery demonstration  by Lionel  Blue and  Evelyn  F?ose

Saturday 6th January 1990
"SOUND OFF ABOUT ISFIAEL" -an evening of public speaking

ART COUF]SE
Tuesdays 1.15 -3.15pm

Autumn Series:  loth October -5th December 1989 (8 sessions)

LUNCHTIME  RECITALS
Tuesdaysl .15 -2.00pm

Autumn Series: 24th October, 7th  November,14th  November,  5th  December and  19th  December
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