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EDITORIAL

STILL THE CHURCH STAYS SILENT
A,ga?.:rFc:n:::%:I::hT?:aa:
312 C.E. is even more significant in
Jewish   history   than   the   year   70
C.E.,  when  the  Temple  was  des-
troyed.  Three  hundred  and  twelve
saw the  adoption  of Christianity as
the  official  religion  of  the  Roman
Empire  and  set  in  train  a  massive
process    of    reconsideration    and
readjustment in Jewish thought and
life  necessitated  by  both   the  real
and  apparent  implications  of  this
mighty event.

Whether Neusner's assessment is
accurate  or tinged  with  hyperbole,
it serves to underline the enormous
significance   that   Christianity   has
played in the development of Juda-
ism    over    very    many    centuries.
Perhaps the most familiar aspect of
this relationship was played out yet
again   on   the   nation's   television
screens as a spokesman for Pamyat
-  the  Russian   `National  Front'  -
feigned reluctance before telling his
interviewer  that  the  Jews  had  des-
troyed  the  Russian  people  by  in-
flicting   Communism   upon   them,
even  as  they  had  murdered  Jesus
Christ.  The  ancient  hatred  will,  it
seems,  not go away.

Not   all   anti-Semitism,   still   less
the  crimes  of  all  anti-Semites,  can
be  laid  at  the  door  of the  Church.
But a comprehensive body of scho-
larship  from  James  Parkes  to  Roy
Eckardt has  demonstrated with  ut-
ter  conclusiveness  that  Christianity
has  played  a  role  of  some  signifi-
cance  in  the  development  and per-
petuation   of   hatred   towards   the
Jewish  people.  One  does  not  wish
to  hold  the  Crusades,  the  Inquisi-
tion,  the  pogroms  and  the  Holo-
caust   over   the   Church   as   some
ghastly  weapon  to  compel  a  guilt-
ridden   acquiescence   to   whatever
Jews ask. But is it too much to have
hoped that this knowledge would be
genuinely  internalised  and  lead  to
an  understanding  both  of the  con-
tinuing implications of what Christ-
ians actually teach  and also of how
Jews  feel   and   react  when  threat-
ened?

Since  the  publication  of  the  last
issue of A4cz#Hcz, the body of an aged

Jew  has  been  disinterred  and  im-
paled  in   Carpentras,   France;   the
graves of Jewish children have been
smashed and daubed at Edmonton
in  North  London;  the  leaders  of
Pamyat     have     articulated     their
poison  for  all  the  world  to  hear;
Jews  have  been  assaulted in  Stain-
ford  Hill;  and  the House  of Lords
has  decided  that  it  would  be  un-
British   to   prosecute   any   elderly
Nazis still enjoying home movies of
their   war-time    triumphs    in    the
death  camps.  Un-British  and  also
un-Christian    according    to    Lord
Soper.

Each  individual  episode  can  be
distinguished  and  dismissed.   Car-
pentras  produced  shock  and  out-
rage   throughout   France,   not   to
mention a magnificent gesture from
the     French     President     himself .
Edmonton   is   `merely'   part   of   a
chain of regular similar occurrences.
Pamyat is an excrescence on a distant
society  in  turmoil,  Bangladeshis  in
the East End suffer infinitely more
violence than chczfz.dz.in in  Stamford
Hill.  And perhaps the problems of
finding sufficient evidence to prose-
cute `war criminals' forty-five years
later are too great.  But collectively
Jews cannot help but feel that these
are   alarming   times.   Never   mind
German reunification.

A few weeks ago, Cardinal Hume
came  to  the  Sternberg  Centre  to
present  a  medallion  for  interfaith
work to Rabbi Dr. Albert Friedlan-
der,   a   German-born   rabbi   who,
though working in London, returns
frequently  to  Germany  to  lecture
and  to  talk.   Cardinal  Hume  used
the   occasion   for   issuing   a   brief
statement  condemning  Carpentras
and  Edmonton.  A4¢##a  is  grateful
but feels very strongly that this was
too little and too late.

Why did the Bishop of Edmonton
say  nothing?  What  has  the  Bishop
of London to say to the quarter of a
million  Jews  living  within  his  dio-
cese? Where was the sympathy, the
solidarity,  the  understanding?  Is  it
that  the  ordination  of women  and
betting  on  the  next  Archbishop  of
Canterbury  leaves  no  time?  Is  it  a
lack  of awareness  that Jews would
like to hear the churches speak out

when Jews  feel  isolated  and  under
threat?  Is  there  still  no  sense  that
anti-Semitism   has   anything   to   do
with    Christianity?    Why   are    the
churches always so silent?

The   Council   of   Christians   and
Jews  is  now  an  embattled  organis-
ation.    It    is    dismissed    by    many
Christians  with  the  slanderous  ac-
cusation that it is merely a front for
uncritical  Zionist  support.   One  of
the few organisations in this country
associated  with   the   churches  that
has  tried  to  understand  the  Jewish
theological commitment to land and
the  forces  of  history  which  place
Israel   at  the  heart  of  Jewish   life
today   is   in   danger   of  being   dis-
missed and disregarded. In the rush
to identify,  commendably, with the
oppressed and underprivileged, in a
wave of concern for the Palestinians
which    very    many    Jews    share,
Christians  are  in  danger  of reveal-
ing a renewed triumphalism,  a lack
of insight,  a  lack  of sensitivity  and
the suspicion  that Parkes  and  Eck-
ardt have taught them  nothing.

The  Church  of England is  about
to  enter  a  decade  of  evangelism.
No-one  outside  CCJ  has  said  that
Jews  should  not  be  the  object  of
renewed   missionary   zeal   and   the
newspaper  of  the   Church's   evan-
gelical wing has explicitly confirmed
that    we    should.     The    Catholic
Church  is  about  to  enter  its  own
decade  of  evangelism  but  there  is
little evidence that many of its more
progressive  statements  on  Judaism
have been  widely internalised.  The
House  of Lords  throws  out  legisla-
tion  concerning Nazi  criminals  and
the     Archbishop     of    Canterbury
lamely says that "there is a worrying
growth  of racialism  in  Europe  .  .  .
but we  must  not  mislead  ourselves
into   thinking   it   [anti-Semitism]   is
the  only  part".   Pamyat   threatens
pogroms  yet  the  only  subject  for
discussion   is  the  one  per  cent  of
Soviet  o/z.in - immigrants - settling
in  the  Occupied  Territories.  After
all  the  cups  of  tea  and  dialogue,
after all the efforts of a minority of
utterly  dedicated  Christians,   from
the  majority  there  is  still  only  sil-
ence.  Who  cannot  but  feel  a  sense
Of d6ja vur!|
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NIuST  JEWS   NIARGH   BACK

INITD   ISDLATIDNI?

WHERE    DOES    JEWRY
stand   at   the   beginning   of
the    1990s?    And    whither

does it  direct its vision?
One of the best pointers  is to be

found in the latest Survey of Jewish
Affairs*.   Although  dated   1989,   it
does in fact review the events of the
previous    year.     William    Frankel
wrote  his  judicious  and  perceptive
Introduction in April 1989.  I read it
between   Cfecz77ztk¢fe   and   new   year
1990  -  i.e.   almost  two  years  cz/fcr
some  of  the  events  it  purports  to
cover.   If  a  week  in  politics  was  a
long time for Harold Wilson, twelve
months  is  an  eternity,  especially  in
the aftermath of the convulsive up-
heavals  that  made   1989  the  most

David J.  Goldberg
astonishing  year  in  European  his-
tory  since  1848.

And,  it must be said,  how trivial
and   picayune   in   comparison   our
Jewish  concerns  appear.  An  analy-
sis of the  19.88 Israeli General Elec-
tion - yet another stalemate - or a
survey  of Jewish  voting patterns  in
the  USA  presidential  election  -  I
bet   you   have   to   think   twice   to
remember  the  loser's  name  -  no
matter  how  well  written,   as  both
are,  are  of  only  marginal  import-
ance, unless one subscribes to "The
Elephant  and  the  Jewish  Problem"
view of world history.

Some  of the essays  in  this  collec-
tion do have more enduring worth.
The   conclusions   of   Eric   Silver's
piece about the I.#£z./czdcz  are  as valid
now,   more   than   700   Palestinian
deaths  later,  as  when  he  wrote  it.
But   then   he   is   an    experienced
observer of the Israeli scene and too
shrewd   to   fall   into   the   trap   of
instant   judgement   to   meet   news-
paper   deadlines.   Eliezer   Schweid
provides  a  valuable  and  disturbing
article about the influence of resur-
gent    fundamentalism    on    Israeli
society.  He is pessimistic  about the
possibility  of  a  rapprocfec77ce#f  be-
tween  religious  fanaticism  and  the
Zionist  dream  of  a  pluralist,  non-
theocratic        community.        Barry
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Rubin's review of the first decade of
the Islamic Republic of Iran  shows
more  sympathetic  insight  into  the
motives  and  aspirations  of its  lead-
ers than is normally accorded to the
late,   unlamented   Ayatollah   Kho-
meini  and his  coterie.

Otherwise,  I cannot pretend that
the  sum  of  my  knowledge  was  im-
measurably enhanced by the rest of
the    contents.    An    essay    by    the
elegantly-named  Sergio  Della  Per-
gola on "Marriage,  Conversion and
Jewish   Continuity"   plumbed   new
depths  of  sociological  obscurity,  in
that  not  even  its  charts  were  com-
prehensible.   The   Chronology   and
Necrology section will be of morbid
fascination    to    those    who    enjoy
those  end-of-the-year  reviews  that
television and the newspapers born-
bard us with so that lazy journalists,
having  flicked  through  back  files,
can go off to the pub and wish to be
reminded  on  precisely  what  day  it
was  that  Lord  Jakobovits  was  ele-
vated  to  his peerage,  or Max  Shul-
ma.n,  a.uthor  o£  The  Tender  Trap,
shuffled  off  this  mortal  coil,  aged
69,    in    Los   Angeles.    All   in    all,
though,  £30 does seem  a lot to pay
for a slim volume of variable quality
and passing interest.

I   assume   that   the   Institute   of
Jewish     Affairs     produces     these
annual   surveys   as   an   attempt   to
identify  and  interpret  those  issues
which were of particular concern to
Jews  and  Jewish  communities  dur-
ing  the   preceding  year.   But   as  I
said,   the  result  is  to  demonstrate
how self-absorbed and parochial we
have  become.   The   decade  of  the
Eighties   witnessed   a   further,   de-
pressing    contraction    of   Jewish
cosmopolitanism    and    universal-
ism.   If  "Jewish   survival"   was  the
catch   phrase   of   the   Seventies   -
whatever happened to it? - rooting
out    "anti-Semitism     disguised    as
anti-Zionism"   became   the   major
preoccupation  of the post-Lebanon
War years.

Since,  as Professor Nathan  Glaz-
er pointed out, the State of Israel is
now the religion of the Jewish peo-
ple,  we  have  become,   willy  nilly,
pawns in a propaganda war, most of
our   energy   and   creativity   sucked
into apologetics.  It was bad enough
trying to  defend Begin,  even worse
doing   the   same   for   Shamir   and,
should he be ousted by Sharon - an
increasingly        possible        scenario
according  to  Israeli  insiders  -  our
flights of creative interpretation will
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soar to fresh heights.
I  say this  with  a world-weary,  "I

told you so" cynicism.  At the begin-
ning of the Eighties I wrote a piece
-  rather  a  good  one,  actually -  in
ULPS Ivews warning against Begin's
plans for creeping annexation of the
West  Bank,  brought  to  light  in  a
leaked Jewish Agency report calling
for   50,COO   settlers   over   the   next
twenty years.  Well, talk about spit-
ting on the flag.  The officers of the
ULPS solemnly informed readers of
The Jewish Chronicle thLat ray v.lows
were   personal   ones,   in   no   way
reflecting  ULPS  policy  which  was
fully behind Mr.  Begin in his cease-
less quest for peace and the director
of  Bipac  wrote   a  stinging  riposte
calling me a scare-monger who was
giving comfort to Israel's enemies. I
would  simply  point  out  that  there
are  now  70,COO  Israeli  settlers  on
the   West   Bank   and   Mr.   Shamir
cannot control  his glee  at the pros-
pect of shoving the influx of Russian
immigrants there.  And what do our
propagandists   tell   us   by   way   of
reassurance?  That  the  Russian  im-
migrants  are  mainly  urbanised  and
will  not  choose  -  as  if  they  have
much  say  -to  live  in  rural  areas!
And   we,   so   quick   to   give   our
opinions about a Carmelite convent
at     Auschwitz,     about     the     re-
unification  of  Germany,  about  the
way   ahead   for  South   Africa,   de-
velop  sudden  myopia  whenever  it
concerns  the  Jewish  State  and  her
less-than-fragrant military rule over
one  and  half  million  sullen,  disen-
franchised Palestinians.

Where nationalism  goes,  religion
tends  to  follow,  especially  in  Juda-
ism, where the two have a symbiotic
relationship. An ugly recrudescence
of regional  nationalism  has  been  a
marked  feature  of the  Eighties.  Its
most   vociferous   ideologues   have
been  religious spokesmen,  whether
in  Iran,  Lebanon,  or  on  the  West
Bank.  They will just as surely come
to   the   fore   in   the   states   of   the
dissolving Soviet empire.  An  insist-
ence on ethnic purity and a theatri-
cal  display  of  religious  observance
are   two   signs   of   this   nationalist/
religious  entwining.

The fall-out from its Israeli mani-
festation  has  permeated  life  in  the
Diaspora.  The  proliferation  of kz.p-
pof,   the   ubiquity  of  the  sfofrcz.mc/
and the spread of sfezz.ebe/ccfe are the
most  noticeable  features  of  north-
west Jewish  London.  "Authenticity"
is  the  buzzword  for  Jews,  Progres-

sive as well as Orthodox. We all feel
the  need  to  prove  our  credentials,
our  grounding  in  tradition  and  the
in-fighting  between  the  competing
tendencies  within  Judaism  has  be-
come    bitterly    polemical.    Where
once we took pride in being Jews in
the  home  and  citizens  outside,  we
now  scrap  to  be  cock  of  our  tiny
backyard and only consider the rest
of the world when  we  are deciding
Who is(n't)  a Jew.

In   such   a  self-regarding  atmos-
phere, it is not surprising that all the
learned Jewish symposia last summer
on  the  bicentenary  of  the  French
Revolution,  which gave  us  emanci-
pation, should have concluded that,
as  far   as   we  were   concerned,   its
results   had   been   a   "mixed   bles-
sing".  Or that the reservation most
frequently          expressed          about
Jonathan Sacks' appointment as the
next  Chief  Rabbi  is  that  he  "isn't
Jewish    enough"    -    the    Szt#dczy
rz.meg,   March  4   1990.   Cambridge
will  be  interested  to  learn  that  its
Double   First   is   a   less   acceptable
qualification   than   semz.cfe¢fe   from
Gateshead.    Or   that   the   present
incumbent   should   find   solace   for
assimilation  and  mimerical  decline
in   the   breeding   habits   of   those
Torczfe-true  guardians  of  our  medi-
aeval past,  the ultra-Orthodox.

Those  of us who  still  cling to  the
notion  that  confronting  modernity
poses  for Judaism  an  exciting  chal-
lenge  and who  regard Jewish state-
hood as simply one of several options
for a diversified and pluralist Jewish
people,  are  bound  to  be  depressed
by     this     retreat     into     insularity.
Shrunken       horizons       and       self-
righteous, provincial values -that is
what emerges from the  1989 survey
of    contemporary    Jewish    affairs.
Hopefully,  the  new  fluidity  on  the
international  scene  and  the  demise
of Thatcherism at home might goad
Jewry into  looking outwards  a little
more during the Nineties.

David I.  Goldharg,  Senior  Rabbi,  The  Libe-
ral  Jewish  Synagogue,  co-author  with  John
Rc7yHcr  o/  The  Jewish   People,  I.s  cwrrcrzfty
w_riting   a    book   on    Zionism   for   Viking-
Penguin.

*Survey   of  Jewish   Affairs,   edited   by

William  Frankel.  Published for the Insti-
tute of Jewish Affairs by Basil Blackwell,
Oxford,1989.  253pp.  £30.00.
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HOW TO FREH
THE CHAINHD WOMAN

Rodney Mariner

Women   and   Jewish   Divorce..   The
Rebel:Itous  Wife   and   the   Right   Of
Women   to   Initiate   Divorce   under
I ewish Low -A Halalchic Solution by
Shlomo  Riskin.   Ktav.  New  Jersey.

AS§k7::c:9eLrLpbLteoMbT::]af::u=t£:Ls:
Reuven  is  discovered  on  his  knees
under   a   street   light    desperately
looking  for  something.   Moshe  en-
ters   and   proceeds   to   help.   After
some  moments  he  asks,  "Are  you
sure  this  is  where  you  lost it?"  "Of
course  not",  says  Reuven,  "I  lost it
over   there",   gesturing   to   a   dark
corner   of   the   stage.   "Then   why
aren't   you   looking   over   there?"
asks      Moshe.       "Because",      says
Reuven  scornfully,  "the  light  is  so
much better over here".

Shlomo   Riskin   has   written   an
enlightening     book.     Meticulously
and  with  great  clarity  Riskin  leads
the  reader  through  the  legislation
relating  to  the 77!orcdcf - the  rebel-
lious   wife.   The   journey,   at   least
until the twelfth century, is fascinat-
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ing   and  entertaining:   that  it  does
not continue to be so is not the fault
of  Riskin  but  of  fec/czcfe!.c  develop-
ment.   The   morcdcf   -   initially   a
woman   who   has   denied   her   hus-
band sexual relations to punish him
for  a  real  or  imagined  offence  -
moves from being the creature por-
trayed   in   Mishnah   tmd   Talmud
against whom the weight of rabbinic
law is set,  to becoming the  helpless
woman for whom a Bcffe Dz.77 would
be prepared to physically coerce her
husband  into  giving  her  the  gcf(di-
vorce   document)   that  would   free
her.

In chronicling this process, Riskin
shows us, particularly in the  Geo#j.c
period, circa 700-1000 C.E. , a Juda-
ism that is vital, innovative and ever-
engaged  in  shaping  its  response  to
divine  imperatives  in  order  to  en-
sure  that  not  only  was   Torczfe  law
being  preserved  but   Torczfe  justice
and  compassion   as  well.   Hence  a
woman   was   aided   in   obtaining   a
divorce on grounds  no more objec-
tive  than  that  she  found  her  hus-
band  to  be  repulsive  to  her.  Why

were   the   Geo#z.in   so   supportive?
``Because",  they  said,  "If we  don't

act,   the   mo/.cdc/   might   resort   to
immorality,    commit    adultery,    to
achieve  her  separation.   She  might
turn  to  dubious  means  to  support
herself,   arrange   a   divorce   not   in
accord with Jewish law, seek the aid
of non-Jewish  courts  to  coerce  her
husband,  conv;rt  to  another  faith
and  have the marriage  annulled".

Riskin    demonstrates    that    the
coerced divorce of the  Geo#z.in was
not     sinp\y     hora'at     sha'ah     -
emergency legislation bound by the
needs  of  the  hour  -  but  that  the
Rabbanan  Sabborai  -  the  Talmud
itself  provided  for  it  and  that  this
view was held by the majority of the
early rabbis who made the fecz/czcfeczfo
up   to   and   including   Maimonides
(1135-1204).    Indeed,    Maimonides
made  the  need  to  facilitate  a  div-
orce  for  a  woman  who  found  her
husband  repulsive  a matter beyond
Aorcz'¢/    sfecz'czfe     when     he     stated,
"they   force   him   to   divorce    her

immediately because  she is not like
a  captive  woman  who   must   have
sexual relations with one whom  she
hales".    (Mishneh   Torah    Hilchot
lshut 14..8) .

The millennial process which saw
a shift from oppressive legislation to
compassionate   legislation   abruptly
came  to  an  end,  says  Riskin,  when
"Rabbenu  Tarn,1100-1171,  single-

handedly changed the course of the
fecz/c!cfez.c attitude  towards the morc-
def".  Rabbenu Tarn,  a grandson  of
Rashi,   shaped   the   Orthodox   res-
ponse  to  wife-initiated  divorces  up
to  the  present  time.   That  he  was
able    to    do    so    from    a   minority`
position  is  an  index  of  his  stature.
That  he  felt  impelled  to  do  so  says
less   about   his   attitude   to   women
than  about  his  view  of  the  conse-
quences  of the  error  of the  G€o#z.c
understanding of the  law.  For Rab-
benu  Tarn,  the  Tcz/;77Lfcz  never  legis-
lated   a   coerced   divorce   and   the
Geo#z.777  did   not  have  the  right  to
institute  such  a  practice.

What    transformed    a    minority
opinion   into   that   of  the   majority
was  the  question  of  mczmzerL£/.   (A
mczmzcr is a  child born  of either an
incestuous or adulterous union  and
is  subjected  to  severe  disabilities  in
status   matters   by   Jewish   law.)   If
there   was   the   faintest   possibility
that  a  coerced  divorce  was  invalid,
children    resulting   from    a   subse-
quent  union  would  be  tainted  with
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the  indelible  stigma  of illegitimacy,
rendering  them   and  their  descen-
dants    mczmzcrz.in.     For    Rabbenu
Tarn   and   all   who   in   subsequent
generations   would   act   in   accord-
ance  with  his  ruling,  no  price  was
too  high  to  prevent  the   ``prolifer-
ation    of   illegitimate    children    in
Israel".   At   one   stroke,   however,
the    clock    was    turned    back    a
thous.and years,  effectively reinstat-
ing  the  view  of  the  rcr/m4!cZz.c  rabbi
Resh  Lakish,  circa.  230  C.E.,  that
"A woman would rather live in grief

than  live  alone".   [Bczby/or}z.o#   Tcz/-
mztd,  fr¢c/cz/c  Kz.dd#sfez.in  41a].  This
denies   the   validity   of   a   coerced
divorce,     however    marginal     the
coercion. At the same time, Rabbe-
nu  Tarn  reinforced  the  view  that
religious   courts   did   not   have   the
right   to   annul   a   marriage,   even
though  marriages  were  by  custom
only   valid   by   the   consent   of  the
Beth  Din  (B.T.  Ket.  3z\). He ruled
that  this  right  ended  with  Ravina
and Rav Ashi, two  Tcz/mz/dz.c rabbis
of the fifth  century  C.E.

Riskin  shows  himself  to  be  "on
the side of the angels" in his presen-
tation   of   morcczcJ   legislation.   He
shows   it   as   a   story   of   arrested
development,  as  a  pivotal  element
of fro/czcfe¢fe moved from  oppression
towards justice.  He makes frequent
reference to  early fecz/czcfez.c attempts
to find a formula that would ensure
the  cooperation  of  both  parties  in
circumstances  when  a  divorce  was
required   by   only   one,   a   circum-
stance   that   transforms   the   hypo-
thetical   77toreczcf  into   the   real   and
tragic  czgL!#czfe  -  a  chained  wife,   a
woman  who  is  not  free  to  remarry
even  though  no  longer  co-habiting
with  her  husband.  Riskin  makes  it
clear  that   in   his   view,   it   is   not   a
matter  of  creating  new  law  but  of
finding judges who  are prepared to
use  effectively  the  law  that  already
exists  "it  din  ve-let  dayan,  the  law
exists but the judges are often want-
ing".

We need to be clear that the chief
significance  of  the  category  of  the
rebellious  wife  lay  in  her  capacity,
at   least   for   a   time,   to   initiate   a
divorce  to  free  herself.  In  modern
times,   the  gcf  does  not  carry  the
same   significance   as   in   the   past.
Formerly,  apart  from  the  death  of
her  husband,  the  gcf  was  the  only
means   for   a   woman   to   separate
herself  from   a  husband  who  may
have  become  abhorrent  to  her  and
allow  her  to  contract  a  subsequent

marriage.   Civil   divorce,   with   the
exception  of Israel,  now  enables  a
Jewish  woman  to  be  free  from  an
intolerable   marriage.    She   is   also
able  to  contract  a  second  marriage
by  civil  means.  In  other words,  the
civil   law,   derived   as   we   proudly
boast   from   Judaism's   passion   for
justice,    can    now   provide   for    a
woman the justice denied her by the
institutions of Judaism since the end
of  the   twelfth   century.   A   release
from  one  marriage  by  civil  means
does not, however,  enable a subse-
quent   religious   marriage   to   take
place.

For some Jews the advent of civil
divorce made the gcf redundant.  In
1894,   when    secular   divorce   was
introduced      in      France,      Rabbi
Michael Weil of Paris declared that
"on  receipt  of  a  secular  divorce  a

Jewish  woman  would  be  automati-
cally divorced from  her husband in
the eyes of Jewish law". He claimed
that   the   contemporary   rabbinate
had  the  power  to  annul  any  mar-
riage and that the rabbinate of Paris
would annul all marriages terminated
in   secular   courts.   (Moshe   Meisel-
ma.n, Jewish Women in Jewish  Law
(Kfczv  New  York  1978,  page  103).
As  the  mc!sfe!.czcfe  (Messiah)  did  not
arrive with the turn  of the  century,
Weil's  proposal  was  rejected.   His
subsequent   attempt   to   make   all
marriages conditional at the time of
being   contracted   so   that,   in   the
event of a  civil  divorce,  they would
be  retroactively  annulled,  also  met
widespread  disapproval.

Reform Judaism both here and in
America   saw   civil   divorce   as   ob-
viating   the   necessity   for   religious
divorce, particularly as its emphasis
on  the  equality of men  and women
made  a  divorce  that  could  only  be
initiated by men  and was subject to
being   used   as   an   instrument   of
blackmail,  an  anathema.   Where  a
gc/ became  a  Reform  requirement,
as it is presently in Great Britain,  it
has  largely  been  in  order  to  invest
the ending of a marriage contracted
both  civilly  and  religiously  with  a
religious  component  to  balance  the
civil and to enable the individuals to
contract  subsequent  religious  mar-
riages.   The   Union  of  Liberal   and
Progressive   Synagogues   issues   no
gz.ffz.#  of  their  own  for  the  reasons
previously stated.  A policy of refer-
ring requests for gz.ffz.# to the Feder-
ation  of  Synagogues  is  maintained
but  Liberal  rabbis  are  prepared  to
sanction  marriages where  there  has

been a civil divorce but no religious
divorce. The Reform Synagogues of
Great Britain will not sanction mar-
riages    involving    individuals    who
have  a  civil  divorce  but  not  a  reli-
gious  divorce.  The  Bcffe  Dz.#  of the
Reform  Synagogues  of  Great  Brit-
ain   supervises   the   execution   and
implementation     of    all    gz.#z.#     in
accordance         with         established
fro/czcfez.c  practice.   In  circumstances
where  the  husband  repeatedly  re-
fuses  to  grant  his  wife  a  religious
divorce subsequent to  a civil  divorce
or   the   wife   refuses   to   accept   a
religious   divorce,   the   Beffe   Dz.#  is

prepared,    on    the    application    of
either one of the parties and having
given   consideration   to   the   objec-
tions  of the  other party,  to  issue  a
document  that will  enable  a  subse-
quent  synagogue  marriage  to  take
place under Reform  auspices.

Gvil divorce freed Jewish women
from   their   husbands.   It   did   not,
however, allow a woman to contract
a subsequent marriage under Ortho-
dox  auspices  even  with  a  Reform
gcz, even if the earlier marriage had
taken place in  a Reform synagogue
under   Reform    auspices   between
members of Reform Synagogues.  If
the  parties  involved  in  a  marriage
married in  an  Orthodox  synagogue
or could have married in  an  Ortho-
dox   synagogue   but   chose   a   civil
marriage,   a   Reform   marriage   or
even cohabitation,  an  Orthodox gcf
is   required   if   the   wife's   children
from  a  subsequent  marriage  are  to
be protected from the taint of 777¢m-
zerut.

For  a   considerable  period,   Re-
form  and  other  Progressive  Jewish
movements  solved  the  problem  of
m¢mzcrwf  by  refusing  to  recognise
it.   After  all,  a  legal  category  that
could  stigmatise  a  child  because  it
was  the  product  of  an  illegitimate
union was unacceptable in its sever-
ity,  especially  when  that  child  and
its descendants to the tenth genera-
tion  would be  similarly stigmatised.
A   law   that   insisted   that   only   a
mczmzcr could marry a mczmzcr and
their   children   would   in   turn   be
momzcrz.in   is   one   that   should   be
allowed  to  wither on  the  vine.  The
Reform   Movement   chose   not   to
collude in the perpetuation of 77tczm-
zcrz.in   by   not   acknowledging   the
disabilities of the category.  It was a
noble    and    completely    consistent
gesture   but   the   problem   has   not
gone   away.   Reform   rabbis   have
been  happy  to  ignore  the  category
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of 777cz777zcr when it has been applied
to   an   individual   by   some   other
authority.  But some  are  less happy
about  being  pa.rt  of  a  process  that
can creat and thus perpetuate 77tcz77?-
zerz.in,     by    facilitating    marriages
which,   because   of   non-Orthodox
gcf  procedures,  would  render  any
subsequent     issue     777¢77zzerz.in     in
Orthodox   eyes.   In   circumstances
where  the  former  spouse  has  re-
fused to co-operate in a gcf , natural
justice  would  require  that  the  sub-
sequent     marriage     proceed     but
where   the   wife-to-be   is   of   child-
bearing age and the possibility of an
Orthodox gcf does  exist,  some  Re-
form rabbis are already urging action
in  this  direction  in  order  to  avoid
the perpetuation  of this  unjust  and
hurtful  category,  even  though  it  is
applied  only  by  Orthodox  institu-
tions.

The  solution  is  not  satisfactory.
But the problem arises not from the
inability of the woman to find justice
for herself but to find justice for her
unborn   children.   That  is   perhaps
where    Riskin's    book    is    so    dis-
appointing:  not  in  his  exposition  of
his ;7torcdef,  nor certainly in  expos-
ing  Rabbenu  Tarn  as  the  essential
link    in    a    chain    of   misery    that

reaches   into   our  time   but   in   the
means he offers of solving the prob-
lems.  In  effect  he  enters  the  fray
with yet another form of prenuptial
agreement,   deriving   its   authority
from   the   Jerusalem   rcz/77}wcZ   (3rd
century C.E.) which established the
basis  for  reciprocal  divorce  provi-
sions  in  the  kcfztbczfe.  Riskin's  solu-
tion  is  elegant.  It involves financial
inducements   to   comply   with   the
wife's   request   for   a   gcf.   It   even
appears to carry with it the contrac-
tual  means  to  make  it  enforceable
in a civil court.  Sadly, it will howev-
er be just another one among many
such   prenuptial    agreements    that
have been  constructed  to  solve  the
problem of ¢gw#z/f and it will suffer
the  same  fate.   The   fec/czcfez.srs  will

gather around it afire with the zeal
to  prove  that  it  is  not  the  perfect
instrument.  As  with  Michael  Weil,
Louis   Epstein,   Eliezer   Berkovits,
Saul          Lieberman ,          Binyomin
Rabinovitz-Teumi , Elyakim Ellison
and   even   the   redoubtable   David
Bleich,  his  device will  become  grist
to   the   mill   of   writers   of   fo¢/czcfoz.c

papers. But it will not solve the core
problem  that bulges out every time
a  new  seam  is  fecz/czcfez.c4!//y  stitched
up.  For,  in  circumstances  where  a

civil  divorce  has  been  effected,  the
use of a gcf for anything other than
a    religious    acknowledgement    of
that fact is collusion  with injustice.

There   is   only   one   fecz/czcfei.c  way
forward,   for   surely   that   is   what
fefl/¢cfeczfe means. It does not lie in the
bright glow around the heads of the
pz./pLt/I.sfs  but  in   the  darkness   that
has  enveloped  those  Bczfcj.  Dz.#  that
have refused to reacquire the power
to  annul,  where  justice  demands,
that  which  has  been  sanctioned  in
their   name.    In   the   age   of   civil
divorce,  the  solution  to  czgzJ#Lff  and
mcz77tzcrztf  is   to   be   found   in   Bczfcz.
Dz.#  taking  more  and  not  less  au-
thority in matters of personal status
and   wielding   it   with   compassion.
The  fecz/czcfez.c  tragedy  of our  time  is
not   caused   by   rebellious  women,
obstinate husbands or elusive gz.ffz.#.
It  lies  in  the  creation  of mczmzerz.in
by Bcz/cz. D[.# in refusing to act in the
face of the same circumstances that
prevailed in  Geo#z.c timesl

Rabbi   Rodney   Mariner   wc7s   bor"   I.H   A4e/-
bourne in  1941  and received seTri:+cia from the
Leo  Baeck  College.   He  is  Rabbi  of  Belsize
Square Synagogue, London and Convenor of
the  RSGB  13eth  Din.
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OUR
FUTURE

BY THOSE TO WHOM IT BELONGS

Looking critically at IVIA:NINA, we realised that the  average age  Of
contributors would look respectable against Graham Gooch' s name  on
the Ch:elmsford scoreboard. By way Of atonement, we approached three

Of the leaders Of RSY-Netzer, the RSGB Youth Movement, and gave
them carte blanche to express strongly-held personal views.

MY LIFE IS IN ISRAEL

Caroline Walsh

MY ZIONISM STEMS unique-
ly from my Judaism. A Jew-
ish  upbringing,  a  love  and

commitment to the religion and the
search for a satisfying Jewish identi-
ty  in  the  future  are  the  foundation
stones.   Spending  a  year  in  Israel,
before university was the catalyst in
the  formation  of my  ideas  and  my
decision  to  settle  in  Israel.  Here  I
wish  to  look  at  the  impetus  behind
my  decision  that  Israel  is  where  I
see my future  and why I  see this  as
the   only   option    for   a   dynamic,
fulfilled Jewish life, that which Brit-
ain  fails  to  offer.

Being  on   A4czcfeo#,   a  course  for

youth    leaders    from    around    the
world, gave me the chance to study
Jewish history and the  rise of Zion-
ist thought  and  achievement  within
this.  Learning  in  Israel  added  both
relevance   and   potency   to   know-
ledge.  If I  could provide  an  epigra-
matic  summary  of  the  complexities
of Zionist  thought,  I  would  rightly
be  regarded as one of the foremost
Zionist   thinkers    of   today.    In    a
nutshell,  though,  the  following  is  a
basic credo.

Israel   is   the   homeland   of   the
Jewish  people.  It  is  a  commemora-
tion of their past and, in the present
and  future,   is  an  integral  part  of
their   life-story.    The   fate   of   the

Jewish people is inextricably linked
to   that   of   Israel   and   vice   versa.
Therefore, it is my belief that I can
be  more  involved  with  the  Jewish
present   and   future   by   immersing
myself  in  Israel.  More  than  that,  I
believe we have an obligation to do
so;   to   take   part   in   directing   the
Jewish future and not just to watch
from the sidelines.

The   second  factor  was   actually
living  in  Israel,  which  gave  me  the
chance   to   experience   the   differ-
ences  of  being  a  Jew  there.  On  a
purely   personal   level,   I   find   the
atmosphere  of  the  country  relaxed
and welcoming.  I actually feel more
comfortable  and at  ease  in  Israel.

On   a   Jewish   level,   it   is   more
fulfilling  to  be  a  Reform  Jew  in  a
Jewish   country.   In   Israel   one   is
actively  creating  a  living  and  grow-
ing Judaism  within  a Jewish world:
where  one's  religion  does  not  have
to  fit  into  the  confines  of  a  non-
Jewish society and where one is not
battling   with   religion    in    general
against      a      non-religious,      non-
spiritual  culture.  Israel is  no utopia
but  religion  is  a  focal  point  in  the
society   from   whichever   viewpoint
one  approaches it.

However,    the    lot    of    Reform
Judaism  in  Israel  is  not  one  to  be
envied.  It  is  much  harder  there  to
take  pride  in  one's  affiliation  and
positively  to  identify  with  a  group
that  is  small,   much   maligned  and
little supported.  In Britain,  Reform
is  now  a  success  story.  It  is  a  large
and  respected  part  of  the  Anglo-

Jewish  community,  no  longer  seen
as    an    apologising    fringe    group.
There,  we  are  fighting  for  a  voice,
for  money   and  for  recognition.   I
have  few  illusions  about the  future
problems but if we lost the battle in
Israel,   it   makes   winning   the   war
elsewhere   not   only   much   harder
but,  in  many ways,  illegitimate.

My  life so far has  enabled me  to
become involved in fighting for my
beliefs  and  ideals,  both  Jewish  and
other.  In  Britain,  though,  I  feel  a
more   ephemeral   connection   with
the issues. It is not the history of the
Jewish  people  that  is  being  made
here  or,  if  so,  only  negatively.  We
experience the results on  our Juda-
ism  of  the  actions  of  a  non-Jewish
culture,   government   and   society.
My family have  been  here  for only
three  generations,  I  have  no  deep
roots   here,   no   great   love   of  the
country   or   particular   support   for
the    government.    On    the    other
hand,  neither  do  I  have  historical
family roots in Israel  or great fond-
ness   for   the   Israeli   government.
However,   I  do  feel  a  far  deeper
connection  with  the  current  prob-
lems  there.  From  ``Who  is  a Jew?"
to  the  future  of the  occupied  terri-
tories, to electoral reform , these are
my  issues.

An  article  of  this  nature  cannot
fail to simplify the complexities of a
commitment   to   Zionism.   What   I
hope to have achieved is to provide
one  perspective  on  why,  even  now
after the early euphoria of fecz/4(fzz.z{/

(pioneering),  one  can  see  Israel  as
both    a    spiritual    and    a    physical
homeland.  This  is  also,  for  Anglo-
Jewry, an agenda which needs to be
faced. The RSGB is one of the most
dynamic   and   forward   thinking  of
Anglo-Jewish    institutions    and    a
possible   channel   for   involvement
and  commitment.   However,   none
of the options available in Britain is
as   exciting.   as   far-reaching   or   as
crucial  as  those  opening  in  Israel.
Idealism is not dead but in Britain it
is  increasingly  hard  to  pursue.  For
the present,  I remain committed to
the  thesis  that  the  most  satisfying
and most exciting Jewish life-style is
that which  I  can  live  only  in  Israel.
The   personal   imperative   to   take
part  in  the  creation  of  Jewish  life-
styles   in   Israel    applies    as   much
today as it ever didl

CalrohiTnewalsh read po[i[ics, philosophy and
economics a[ Somerville  College,  Oxford and
is  currently  the  Merzki+Ta  (Genei.al  Secretary)
of  RSY-Netzer.
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FORWARD WITH
TRADITION
Mark Lang

AG:E::rF::is;v:elm°:T.gvi:i::::-UwTri:
are  less  sure  than  either  their  par-
ents or their teachers of what exact-
ly  it   means   to   be   a   ``Progressive
Jew".   What  is  supposed  to  prog-
ress,  who  and  why?  Is  being  Prog-
ressive  a  state  of  mind  or  a  prog-
ramme  of  action?   Is  it   a  positive
choice or a negation?

The   notion   of   being   "Progres-
sive"   is   by   no   means   clear.   For
many,  the  experience  of  so-called
Progressive communities is strange-
ly   paradoxical.   Either   they   have
built up an unchangeable "Progres-
sive" dogma which has its roots, not
so much in current needs but in the
history  of the  Reform  and  Liberal
Movements. In other places, changes
associated   with   being   Progressive
are  necessarily  in  the  direction  of
liberalisation.     Being     Progressive
has  become  almost  as  much  about
dogma as being Orthodox. There is
in  many  places  a  suffocating  con-
coction at work.  On the one hand is
the  wish  to  hang  on  to  the  Angli-
cised Reform/Liberal traditions and
practice  however  ridiculous  or  un-
popular   they   are.   On   the   other,
there  is  a  stifling  rationalism  about
Progressive   theology   which   is   in
danger  of  snuffing  out  the  inspir-
ational  rz/czcfe  (spirit)  which  lurks  in
the  tradition   beyond  that  handed
down by the  German reformers.

Many   young   people   are   today
seeking   to   break   the   barrier   be-
tween  the  stereotypes  of  ``Progres-
sive" and ``Orthodox" theology and
practice.  The  premise  is  essentially
a  Progressive  one:  that we,  as  indi-
viduals  and  as  a  generation,   have
the right to study and interpret our
sources as seems appropriate to us.
The   practice   is   essentially   Ortho-
dox.  There is reason to do religious
things  for  their  own   sake   even   if
they seem slightly strange or bewil-
dering.   We   are   required   to   keep
mj./zt;of   (commandments)   even   if
we    cannot    easily   draw    a   direct
modern  parallel   or  rationale.   The
burden    of    decision-making    is    a
heavy one and no choice of belief or
practice  can  be  easily  made.
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This attitude of course produces a
spectacular range of practices which
spans    the    religious    movements.
RSY-Netzer,    the    Zionist    youth
movement   of   the   Reform   Syna-
gogues,  stands  at  the  most  radical
end of the Movement when it comes
to  the  integration   of  women  into
religious   leadership.   At   the   same
time   it   has   a   traditional   attitude
towards prayer.  Two words sum up
the  current  trend  in  the  religious
attitudes   of  RSY-Netzer's   leader-
ship -equality and tradition.

The leadership of the  Movement
has  a  cynicism  about  the  religious
institutions  of  their  parent  Move-
ment,  which  might  be  interpreted
by  some  as  impertinence.  Perhaps
others  will  see  that  the  intention  is
the  continuation  of the  challenging
spirit  which  characterised  the  ear-
liest days of the Reform Movement.
The   strange   paradox   is   that   our
parents and teachers might be more
comfortable  if  our  reforming  spirit
were directed towards liberalisation
rather than traditionalisation.

The leadership of the Movement
have felt the weight of their place in
Jewish  history  and  have  a  sense  of
their own place within it. The impli-
cations    of    being    of    the    post-
Holocaust    generation    and    being
witness  to  the  continued  develop-
ment  of Israel  as  a  national  reality
bear  down   heavily  upon  us.   The
response  to  this  is  in  some  ways  to
look  towards  tradition,  for security
as  much   as   anything.   We  are   an
uncertain  generation  in  an  affluent
society.  The  reaction  is  not  only  to
look  towards  our  futures  but  also
our  past,  not  only  our  needs  but
also our obligationsl

MaLrk Lzmg  read  theology  and  religious  stu-
dies   at   Cambridge   University.    He   is   the
Chi\nuch (Education)  worker of RSY-Netzer.

OUR IDEALS

Paul Glantz

A::Rn:eid:I::E::s::E:R:y:e.a?;`N:::u:
political     issues     in     RSY-Netzer.
There  were  a  number  of  16-year-
olds in the group who had grown up

through    the    Movement.    I    was
pleasantly    surprised    to    see    how
much   ffeey   accepted   the   place   of
political  issues  in  RSY-Netzer.

Politics  often  makes  people  feel
uncomfortable   -   you   try   not   to
mention   it   in   polite   conversation.
However,  it should have  an  impor-
tant place in  any youth  movement.
In RSY-Netzer we believe we have
an   obligation   to   perform   fz.kkL4#,
which means repair and,  in particu-
lar,  fz.kkz/#  o/czm,  which  means  the
repair   of  the   world.   In   order   to
attempt    fz.kk4//7,    we    must    under-
stand   the   problems   of  society.   If
whilst  doing this we  touch  on  areas
that   may   be   considered   political
then we must be careful but not shy
away.

Within  a  youth  movement,  espe-
cially   a   Zionist   youth   movement,
we  feel  that  we  have  a  mission  to
fulfil.   This   is   in   the   tradition   of

young  Jews  who,  at  the  beginning
of  this   century,   went   to   settle   in
Palestine  and  formed  the  basis  of
the modern state of Israel.  We too,
believe   that   we   have   a   place   in
history.

We  attempt  to  look  critically  at
the world,  at the Jewish people and
at ourselves.  In  the  Movement  this
is  expressed  as  the  three  principles
of tikkun olam, tikloun am, re;pa:+I of
the    Jewish     people,     and     fz.kkL£#
cz/sm!., repair of oneself.  We have as
our guide the values of the prophets
and   fecz/czcfeczfe   in   trying   to   set   an
ideal  and  then  we  try  to  act  both
collectively     and     individually     in
order to  pursue  this ideal.

Although   we   do   not   have   any
answers,  we  are  guided  by  princi-
ples.   A   belief  in   the   equality   of
human rights and in the duty of the
community   to   take   responsibility
for  its  members  underlies  our  out-
look on many issues.  We have been
concerned about issues such as pov-
erty,    homelessness,    apartheid    in
South  Africa,  racism,  fascism,  the
environment  and sexual  equality.

We   do   not   have   any   dogmatic
plans   for   changing   the   world.   A
youth  movement  must  respond  to
the   needs   of  its   members   in   the
1990s. We must ask questions which
are   bold   and   challenging   but   we
cannot give  any fixed  answers.  The
answers  change  and  are  fluid  like
the   turnover   of  our   membership.
The  leadership of the  Movement is
always  temporary  and  so  radically
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different   approaches   are   possible
within  a short  space of time.

This   pillar   of   the   Movement's
ideology   does   have   its   problems.
Firstly  it  is  the  most  accessible  of
the  three  pillars.  The  other  two  -
Reform  Zionism and Reform Juda-
ism   -   are   harder   to   talk   about
because  they  are  based  exclusively
on   Jewish   knowledge   or   experi-
ence.    Therefore    /!.kkLf#    is    often
over-used  as  an  easy  option  for the
madrichlah (lea.deT) .

The  second  problem,  which  fol-
lows   on   from   this,   is   that   /z.kkL£#
need  not  be  a  very  Jewish  experi-
ence.    However,    it   is   up   to   the
madrz.cfe/czfe   in   RSY-Netzer   to   use
Jewish  sources  as  much  as  possible
as a guide for fz.kk4f#.  Furthermore,
the  whole  process  of  fz.kkw"  in  the
Movement  takes  place  in  a  Jewish
context by virtue of the fact that it is
the  collective  expression   of  young
Jews.

Lastly,  there  are  pitfalls  of  poor
education.  We try to encourage our
;7t¢drz.cfez.in  to   work  with   a  group,
enabling them to develop their own
ideas  and  not  to  try  to  instruct  the
group, which only succeeds in satis-
fying   the   ego   of   the   mczczrz.cfe/ofe.
The   danger   here   is   not   one   of
indoctrination,   because   it   is   very
difficult   to   put   one   over   on   our
members who rarely allow us to get
away with inferior programmes but
more  one  of  boredom  and  embar-
ra.ssment for the  rnadrichlah.

The   principle   of   dLfgm4r-I.sfezt   -

personal example - is crucial in this
process  and  77?czdr!.cfez.in  should  lead
by  example.  Each  one  of them  has
an obligation to be honest with their
/7?cmbcrs  about  their  own  commit-
ment  to  fz.kk#H  and  hope  that  their
passion    for    their    ideals    inspires
similar  dedication  in  their mc77ibcrs
to  pursue  their own  ideals.

In  RSY-Netzer  we  are  aware  of
being    part    of    a    post-Holocaust
generation.   We  can  sense  the  de-
pravity of which humanity is capable
and this gives added urgency to our
search for God, who seems distant,
and   our   quest   for   morality   and
social  justice.  It  is  hard  sometimes
not  to  feel  that  we  are just  middle-
class  children  who  make  a  hobby
out  of  our  guilt.  But  our  caring,  I
believe,    is    a   traditionally   Jewish
reaction to  lifel

Pziul  Glantz.  is   Camps   Organiser  for  RSY-
Ne[zer.   He   is   a   member   of   Edgware   and
Distl.ic[   Reform   Synagogue   and   a   politics

gI.a(lilate  from  Swansea  Univei.sity.
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Laurence  Spicer

EVERY TIME A BABY was
born  to  the  Abrahams`  the
three      brothers,      Sidney

Adolphe   and   Harold   would   lean
over  the   pram   and   scrutinise   the
product.   By-standers   would   then
hear  one  or  other  of  the  brothers
murmur:     "Good     long     jumping
legs".

This could not have happened to
me  until  I was just over a year old,
since I was born in  Uganda and did
not  appear  in  this  country  until  I
was    one.    However,    my    abiding
memories of my grandfather Sidney
and   my   two   great-uncles   are   of
unrelenting     athletics.     That     was
what made them  tick.

This  is  not  surprising.  All  five  of
the   children   of  a   Bed ford  pawn-
broker were athletes.  Sidney repre-
sented   Great   Britain   in   the   1911
Olympics, coming fourth in the long
jump.   The   older   boys   had   made
certain   that   Harold   was   sent   to
Repton,   then   the   school   for   ath-
letics,  instead  of  Bed ford  Modern,
where   they   had   been    educated.

That is all history to this member of
the   family,   born   two   generations
later.   But   my   early   life   in   East
Africa  was  filled with  the  stories of
my   great-uncle   Harold,   famed   as
the  one  who  had  won  an  Olympic
gold medal.  Regrettably, those ear-
ly  memories  are  not  all  good.  The
school I attended in Nairobi was full
of  anti-Semites   and,   although   my
father -not a Jew -had brought me
up    to    be    proud    of   my   Jewish
mother's family and my Jewishness,
it  wasn't  easy  to  follow  that  in  the
face  of  cries  of  "Get  back  to  Tel
Aviv!"

Things  were  a  great  deal  easier
when I reached Britain in  1949  and
met,    for    real,    the    Abrahams.
Harold   the   hero,   known   by   his
radio  voice  and  his  reputation,  be-
came  flesh  and  human  -  rather  a
nice  human,  too.  The  others  -his
brothers  and  sisters - were  from  a
different    generation.    My    grand-
father, Sidney, was an austere man,
very much the Chief Justice he had
been,  with  an  acerbic  and  cutting
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sense  of humour.  Adolphe  was  re-
mote,  always  beautifully  dressed,  a
symphony  in  brown,  blue  or  what-
ever,  as my late.grandmother always
put  it.  Lionel  I  never  met  because
he had had a stroke before I arrived
in Britain and did not move around.

Of  the  two  aunts,  Dorothy  was
my  favourite.  She  was  the  one  left
looking after her parents and spent
the rest of her life as a drudge to her
brothers.  Ida  lived  in  South  Africa
and I remember her chiefly because
she  had  fascinating  floating  panels
on  her  dress  when  I  first  met  her
and   because   she   took   me   to   the
Strand  Theatre   to   see   Robertson
Hare  in  Wz.// A#y  Ge#f/cmcz#.?  and
to  tea  at Fullers  afterwards.

Harold was different. He was soft
and  affectionate  and  full  of  gentle
humour.  His  voice  was  captivating
and,   whereas   the   other   brothers
were  slightly  frightening,   I  was  at
ease    with    him    immediately.     In
appearance   he   was   very   like   his
brother  -  only  his  hair  was  black
round    his    bald    dome,    whereas
theirs was grey and white! And then
there was great-aunt Sybil, his wife.
She  was  bright,  she  was  lively  and
she  was  loving.  I  cannot  remember
ever   seeing   Sybil   unhappy.   They
lived   at   what   I   thought   was   the
grandest   address   possible:    Great
Jenkins,  Great  Hallingbury.

I   can't  claim   that  I   ever  knew
Harold   really  well.   He   was   kind,
interesting and  affectionate with  all
of us.  He  would  take  me  along  to
athletics meetings which  I  enjoyed.
He took those meetings seriously.  I
would   be   dropped   in   a   suitable
place   and   off   he   would   go   with
charts, stop-watches and all the rest
of   his    paraphernalia.    When    my
grandfather   was   there,   too,   they
would   compare   notes   and   argue
over  an  odd  microsecond.   Harold
had   a   fascination   for   the   tiniest
detail.  That,  I  am  sure,  made  him
such a fine commentator. He would
combine   that   fascination   with   an
encyclopaedic   memory   that   went
back  to  his  own  running  days.  He
never  spoke  much  of  his  own  suc-
cesses,   certainly   not   of   his   own
accord.     He    was    proud    of    his
achievements but felt that they had
come  to   a  premature   end  with   a
broken   leg   in   the   late   Twenties.
However,   the   UK   national   long
jump  record  was  held  by  him  until
the  sixties.

Chariots    of    Fire    rna.de    rna,T\y
claims  on  his  behalf.  I  have  always
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felt  that  the  film  told  a  good  story
but  I  am  far  from  convinced  of its
accuracy. Certainly his desire to win
was inspired by his determination to
prove  that  a Jew  could  do  it.  But  I
never  heard  him  say  that  he  was
ostracised by his fellow team  mem-
bers   because   of   his   religion.   He
remained a good friend of his team-
mate  Lord  Henry  Cecil  all  his  life.
What  did  cause  him  some  amuse-
ment   was    the    adulation    that    is
accorded  to  modern  athletic  stars.
He  told me  that his victory  in  Paris
was all but ignored in the Press, one
newspaper       commenting:       "Mr.
Harold  Abrahams  of Great Britain
won  the  100  metres  flat  race  in  the
Olympic  Games  in  Paris.  He  failed
to  break  the  World  Record".  The
other  story  he  wryly  told  of  those
Olympics   was   that   of  his   famous
gold  medal.  There was,  it  appears,
no  such  thing  as  the  grand  medal
ceremony  we   have   nowadays.   In-
stead  the  medal  was  posted  to  him
in  Britain.  However,  there  was  no
stamp on  the parcel  and his mother
was  not  very  amused  at  having  to
pay   excess   when   it   arrived.   The
medal  itself,  I  remember  as  unim-
pressive.   It  wasn't  very  large   and
was    worth,    he    told    me,    seven
pounds ten shillings in  1960.  All  my

illusions        about        gold        medals
vanished  when  I  got  this  piece  of
information.  The  one  from  Paris  in
1924 wasn't,  it appears,  even  a very
good  plated  job!

My  memories  of Harold  are  soft
and  kind.  I  never saw  or heard  the
autocrat  that he  is  reputed  to  have
been,  particularly  in  his  last  years
with  the  Amateur  Athletics  Asso-
ciation.    I   do   know   that   he   was
virulently   against   professionals   in
his sport and so was, at the end, out
of his time.  He tried to stop `shama-
teurism'  not  by  acknowledging  the
realities    but    by    disciplining    the
offenders.   It   couldn't   and   didn't
work.

An  Arab  saved  his  memorabilia
for this country and so there will be
something  of a  collection  for  all  to
see  when  it  is  put  on  show.   But,
there  again,  Harold's  stop-watches
are  two  a penny,  as  are  the medals
he   won.    Of   the   stop-watches   in
particular   I   think   of  those   places
where   Queen   Elizabeth   I   slept  -
both are legion.  I have one of those
watches  myselfl

LBNlrence Sriicer.  Religious affairs correspon-
dent  of  LBC,  is  the  late  Harold  Abrahams'
great-nephew.      Laui-ence's     mother     is     the
datlghter  of  Hal.old's  eldest  brother,  the  late
Sir  Sidney  Abl.ahan.s.
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The Jews in Modern Egypt 1914-1952
by   Gudrun   Krdmer.   I.8.   Tauris,
London,1989.  pp.  319.  £24.95.

EGYPTIAN   CIVILISATION
was  cradled in the warmth  of
the Nile  Valley.  Yet  over the

millennia, Egypt has always given  a
welcome   to   outsiders  -  if  with   a
somewhat     supercilious     air.     She
stands   at   the   hub   of   convergent
international  highways  and  her fer-
tility and her splendid achievements
have  attracted  the  hungry  and  the
curious   and   the   rapacious.   Some-
times they have come in waves, like
the   Persians   from   the   East,   the
Nubians from  the  South,  or  Ionian
pirates   across   the   sea   from   the
North.  Some  settled  down  and  left
an  indelible  mark  on  the  country-
side.  On  the  Egyptian  coast,  Alex-
ander  the  Great  founded  the  most
celebrated  of the  several  cities  that
bore  his  name.   A  thousand  years
later  the  Bani  Hilal  and  the  Bani
Sulaym swept over from the South-
East,  bringing the  religion,  the  lan-
guage  and  the  way  of  life  of  the
Prophet Muhammad. After another
twelve  hundred  years,  Napoleon's
entourage  spearheaded  the  advent
to  the  Middle  East  of western  sci-
ence  and philosophy.

With  Egypt,  the  Jews  have  had
an   ancient   love-hate   relationship.
The Exodus from Egypt is the most
decisive episode in Israelite history.
Probably   it   should   be   set   in   the
context  of the  Habiru - if the  a};j.#
of  Ivrim  may  be  equated  with  the
cfoef   of   Habiru!   -   those   Semitic
hordes who imposed their dominion
on  Egypt  as  the  Hyksos  shepherd-
kings.  But  also  individual  Hebrews
strayed southwards, towards Egypt,
some    impelled    by    famine    like
Abram   and   Jacob.   Solomon   re-
ceived  the  cachet  of  an   Egyptian
bride,   Jeroboam   took   refuge   at
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Pharaoh's   court.   Kings   of  Judah
were   tempted   to   put   themselves
under the protection of their south-
ern neighbour,  though with misgiv-
ings over the  military  impotence  of
"the staff of this bruised reed".

The prophets inveighed against a
return   to   the   land   whose   people
were    spc)ilt    by    luxurious    living
among the flesh-pots. Yet there was
an  Israelite  settlement  in  Egypt  in
the  time  of  Jeremiah.  And  Jewish
mercenaries     garrisoned     Egypt's
southern border by the First Catar-
act  near  Aswan  at  the  end  of  the
fifth   century    B.C.E.    during   the
brief Persian occupation. They wro-
te  an  Aramaic  letter  to  the  High
Priest  at  Jerusalem   asking  for  in-
structions on the way to observe the
Passover.

But Egyptian Jewry undoubtedly
reached   its   apogee   in   Ptolemaic
Alexandria.  This  was  the  glory  of
latter-day Hellenism.  Its lighthouse
and library were counted among the
wonders of the ancient world.  Here
Jews  occupied  a  capacious  quarter
under   their   own   civic   authority.
They   jostled   with   Hellenes    and
Egyptians  in  the  basilicas  and  mar-
kets and the thriving harbour. Their
language    was    Greek    and    their
habits  were  Greek.  But,  like  semi-
assimilated   Jews   elsewhere,    they
maintained their loyalty to Judaism.
They  observed  Sabbaths  and  festi-
vals  in  splendid  synagogues.  They
caused  the  Bible  to  be  translated
into Greek. Here, at the turn of the
Common Era,  the philosopher and
exeget  Philo  wrote  his  flowery  alle-
gorical treatises , interpreting traditio-
nal  Jewish  practices  to  a  Hellenistic
world.  So  secure did Egyptian Jew-
ry feel that Onias, a dissident mem-

ber of the family of the High Priest,
established near Memphis  a break-
away  temple,  a  miniature  copy  of
that  at  Jerusalem.  It  continued  for
over  two  centuries  until  the  Des-
truction  of 70  C.E.  Not  that  there
was a shortage of anti-Jewish feeling
in  Egypt.   There  were  anti-Jewish
demonstrations      at      Alexandria,
against  which  Philo  protested  in  a
delegation  to  Rome.  And  at Alex-
andria flourished Apion, one of the
earliest      recorded      anti-Semites,
complete  with  blood  libel,   before
the public appearance of Christian-
ity. We need not be surprised.  Only
a few years ago,  a Muslim friend,  a
Professor of Hebrew at Alexandria,
declared to me in Cairo his belief in
the  "credibility"  of  this  iniquitous
slander.

The   status   of  the   Jewish   com-
munity of Egypt deteriorated when
Muslim  Arabs  overran  the  country
in 639.  We have intimate knowledge
of Jewish activities from the twelfth
century, thanks to the Genizah dis-
covered in the  dusty  storerooms of
the synagogue in Old Cairo -beside
the  Coptic  churches  and  the  first
mosque   of  the  victorious   Muslim
invaders.   The   fame   of   Egyptian
Jewry  was  diffused  throughout  the
Diaspora,  from  western  Europe  to
southern Yemen,  by the renown of
Maimonides.   Jewish   traders   from
Egypt plied their wares throughout
the  known  world  -  in  Barbary  and
Spain,   Constantinople,  Persia  and
Ceylon. Yehudah Halevi and Barti-
noro passed through on their way to
Jerusalem.   Fugitives  from  the  In-
quisitions   of   Spain   and   Portugal
sought   shelter   in   Egypt.    In   the
sixteenth century the Jews of South
India  appealed  to  the  Bcffe  D!.#  of
Cairo  for  focz/¢cfez.c  rulings.

The last chapter of Egyptian Jew-
ry opened in the early  19th century
with  the  end  of  feudalism  and  the
loosening  of  territorial  frontiers  in
Europe.  It was  a period of exciting
social   and  economic  development
in    Egypt,    the    expansion    of   re-
sources   in   land   and   water,   amid
muffled   echoes   of   the   Industrial
Revolution.  Egypt  was  among.the
first  of  the  Ottoman  provinces  to
declare   its   independence   of   the
Sublime Porte, only to fall a prey to
the  ambitions  of European  aggran-
disement.          The         Macedonian
Muhammad  Ali  and  his  successors
as  Khedive  saw  in  European  tech-
nocrats an instrument to strengthen
their own control of the Nile valley
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and  the  neighbouring  regions.  The
West had come to the Middle East.
The opening of the Suez Canal was
appropriately  inarked  by  the  pre-
miere  of 4i.dcz  at  the  Cairo  Opera
House.  Minorities  among  the  local
population  were  a  ready  target for
European   countries  jockeying  for
influence  in  the  Middle  East.  The
consuls  of  France,  Italy,  Germany
and England vied with each other in
dangling   before   them   the   gift   of
citizenship   with   the  legal   benefits
that it bestowed - freedom  and the
restrictions  of  Sharia  law  and,  in-
stead, recourse to Capitulations and
t.he Tribunaux mixtes .

In     the     migration     southward
across    the    Mediterranean,    with
Christian     Greeks,     Italians     and
French,   came  also  Jews,   released
from  the  constraints  of the  ghetto.
The Jewish population of Egypt - if
one may rely on the statistics of the
time  -  leapt  from   about  6,000  in
1840  to  65,000  in   1947.   The  new-
comers assumed a natural authority
over  the  indigenous  Jewry.  In  two
respects,  the  European  Jews  were
easily   distinguished,   in   dress   and
language   and   both   gave   t-hem   a
ready advantage.  Centuries of Isla-
mic  usage  had  required  Jews,  like
Christians  and  Samaritans,  to  wear
costumes  of  prescribed  colour  and
form.  European  dress put its wear-
ers  on  a  par  with  nationals  of  the
West.   Familiarity   with   European
languages  was  of  even  greater  im-
portance.   It   gave   the   enfrGe   into
European   society   and   European
culture.      Many     Jewish     children
attended  schools  where  instruction
was  in  French  or  English.   Imper-
ceptibly and inevitably a wedge was
being driven  between the miniscule
Jewish  community  and  the  mass of
their Moslem  neighbours.

The  contribution  of  Jews  to  the
development,  economic  and  cultu-
ral,   of   modern   Egypt   cannot   be
exaggerated.  It  was  out  of  all  pro-
portion   to   their   numbers.   In   this
able   and   well-documented   book,
Dr. Kramer offers a vivid picture of
the     extraordinary     breadth     and
depth  of  the  entrepreneurial  skills
of the handful  of prominent Jewish
families, perhaps twenty or thirty in
all, and their impact upon the gene-
ral   society.   Advances   in   Egyptian
agriculture,    as    well    as    industry,
were  owed  in  no  small  degree  to
Jewish  enterprise  and  energy.  Cot-
ton,    sugar,    commerce    and    the
Bourse     were     largely    developed
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through   Jewish   imagination.   The
railways and trams and other public
utilities are the fruit of Jewish initia-
tive.  Cicurel  and  Chemla,  the Har-
rods  and  Selfridges  of  Cairo,   and
many   other   stores   were   founded
and  owned  by  Jews.  So,  too,  was
Simon Arzt of Port Said, that Alad-
din's cave where jewellery and per-
fumes  and  marble  bric-a-brac were
displayed     against     a     sumptuous
background   of  black   velvet.   The
finest    craftsmen     in    the    Muski
bazaar at Cairo were Jews.

Yet, when the moment arrived, it
was  not  difficult to  bring  to  a  close
the historic communities of Alexan-
dria  and  Cairo.  I  do  not  share  Dr.
Kramer's  view  that  a  main   cause
was  the  "Palestinian  problem"  and
the  emergence  of Israel.  The  aver-
age  Muslim   Egyptian  -  even   the
illiterate   townsman   or  /c//aft   -  is
not,  I  believe,  ill-disposed  towards
Israel.    On   the   contrary,   he   has
profound  respect  for  Israel  and  lit-
tle  antagonism.  Israel  represents  a
success  story  -  in   contrast  to   his
own government. The same feelings
are shared by many of the Egyptian
intelligentsia.  While the Arab-Israeli
war of 1973 was at its most critical, I
received  most  generous  hospitality
in  Cairo,  although  everyone  knew
that  I  have  constant  and  intimate
links with Israel.  And at Ain Shams
University,  notorious as a centre of
Muslim     fundamentalism,     I    had
large   and   receptive   audiences   at
lectures   on   Modern   Hebrew   and
the  Jewish  festivals.

Nevertheless,     Egyptian     Jewry
was    eradicated,    almost    clinically
and painlessly, because it had never
really  become  part  of the  surroun-
ding  culture.   For  this   there  were
two   reasons.   The   first   is   in   the
innate   antipathy  of  Islam   for  the
adherents  of  other  religions,  even
for  the  czfe/  cz/-kz.fc7b,  or  non-Muslim
monotheists.     Passages    from    the
Koran of the later, Medinan period
and   from   the   Traditions   of   the
Prophet  reveal  an  anti-Jewish  bias,
easily   understood   in   the   circum-
stances  of  Arabia  at  the  time  but
with   deleterious  consequences  for
later generations of Muslims. A Jew
residing in a Muslim country cannot
but  be  conscious  of  his  social   in-
feriority.  Discrimination may be ac-
tive  or  passive  at  the  whim  of  the
Muslim  ruler but it  is  always  there,
brooding  in  the pages of the Sharia
code.  And from  time to  time there
appears,   even   in   Egypt,   the   last

sanction,   a   screaming  xenophobic
mob.

The   second   reason   is   that   the
leaders    of   Egyptian    Jewry,    the
Menasces    and   Hararis,    Mosseris
and  Cattaouis,  were  more  in  tune
with    European    non-Jewish    resi-
dents of Egypt than with the major-
ity of Egyptian Muslims. They lived
in    palatial    villas    in    the    modern
suburbs.  The guff in political attitu-
des  became  evident  during  World
War   11.   Egyptian   sympathies   lay
with  the  Fascists  and  Nazis  but  the
Europeanised   Jews   of  Egypt   en-
gaged   with   vigour   on   the   Allied
side.   Four   members   of  the   Rolo
family were in  British uniform.  The
Mosseris at Cairo lavished hospital-
ity  on  Jewish  soldiers.   "Music  for
All" -that remarkable institution in
Cairo    where    officers    and    other
ranks  could  find  easy  relaxation  -
owed   much   to   the   generosity   of
Georges  Menasce.

The  lines  were  drawn  and  Egyp-
tian   Jewry  was   doomed.   That  its
morale  was  high,  even  in  the  final
stages, was due in no small measure
to   the   Palestinian   Jewish   soldiers
stationed   in   Egypt   -   whom   Dr.
Kramer   does   not   mention.   They
gave courage and purpose to Jewish
youth.  Zionism  was  the  subject  of
lively  argument  and  support,   not-
ably  at  the  Jewish  Club  at  Cairo,
now  the  Egyptian  Teachers'  Club.
No-one who witnessed it will forget
the   farewell   party  for  the  Jewish
Brigade   at   Burg   al-Arab   in   the
desert   before   they   embarked   for
Italy  -  a  concert  of  classical  music
by the Palestine Symphony Orches-
tra.

Today  the  great  deserted  syna-
gogue in  Adli  Pasha in  Cairo rarely
sees  aL  minyan  on  Shabbat  unless
tourists  chance  to  enter.   Egypt  is
diminished  by  the  expulsion  of her
Jewish  community.  She has lost the
talents of bankers and industrialists,
artists  and  craftsmen   and  she  has
lost  a  valued  dimension  of history.
Her energies are reduced.  Over the
millennia,   she   had  welcomed   and
absorbed   outsiders   as   sojourners
and  residents  and  they  had  respon-
ded  warmly  to  her  hospitality.  But
now   Egypt   is   no   longer   a   truly
pluralist society.

Professor J.B. Segal wfls bor# /.# IVcwc¢b`//c /.#
I.912.   He   is   E._meriius   PI.ofessol-of  Semitic
I=apguages  a.t  L^oydon_Un.iversiiy's -School  of

9I.ienf I ard_African StLidies and President ;fI.eo  Baeck  College.
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l'M  NO CHJCKEN BUT I
CAN VOLUIVTEFR

ISOMETIMES FEEL THAT,
deep  down,  I  am  a  form  of
superannuated   boy   scout   or

girl guide. Not that I ever belonged
to either organisation in my youth -
I   was   in   fact   a   "proud   to   be   a
member"   of   Habonim   -   neither
have I anything against either of the
excellent     aforementioned     move-
ments.   I  have  no  urge  to  go  and
sleep  in  the  New  Forest  in  a  tent
and cook my supper over a fire that
I  have  lit  myself,  nor  do  I  wish  to
trek overland to India with a camel
and  one  change  of  underwear,  or
walk from John  O'Groats to Lands
End, eating only berries en route.  I
consider that  having  suffered those
perils many,  many moons  ago, it is
my privilege, my right and my need
to  bed  in  four star hotels  equipped
with lights, loos and lounges and be
surrounded  by  staff  who  yearn  to
make me a meal.

So if it is not the call of the great
outdoors, what, you may ask, is the
reason for suddenly identifying with
Lord  Baden  Powell's  valiant  band
of pioneers? Why at this stage of my
life  should  I  become  aware  of this
burgeoning scout/guide crying to be
let  out  of  my  elderly  carcass?  The
awful  truth  is  that  I  have  suddenly
identified within me  an overpower-
ing urge to help old ladies across the
road.

Once  the   actual  confession  has
been made - I'm  told that acknow-
ledging your weaknesses or accept-
ing  them  as  your  own  is  the  first
step  to  overcoming  them  -  I  must
also  say that  I  don't  really  want  to
get out of my car,  grab an  old lady
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and forcefully propel her across the
road.  Being  an  old  lady  myself,  I
know that most of us would  rather
take  our  own  time  and  our  own
risks  and cross the road where  and
when  we  want.   The  fact  that  we
dither on the edge of the pavement
doesn't mean that we want to get to
the   other   side   at   that   particular
moment.  That is  one  way  in  which
old  ladies  are  quite  different  from
chickens.

My  problem,  which  is  shared  by
lots  of  others,  is  that  I  have  this
awful  need  to  help  people.  I  sup-
pose that anyone who goes into the
so-called         caring         professions ,
whether they be doctors or teachers
or  rabbis  or  social  workers,   have
this burning inner desire to identify
the underprivileged and help them.
Fortunately  for  the  underprivileged,
part of the professional training is to
learn  to  help  only  those who  come
asking for help and not to run amok
in the world helping everybody you
can grab.

But  it  is   not  only  professionals
who  want  to  help  or  are  able  to
help.  Indeed,  the  professionals  are
the  lucky  ones  for  they  not  only
learn   how   to   help,   they   also   sit
behind doors which have notices on
them    saying    "Help    inside"    and
leave   the   labels   to   attract   their
target  clients.  You  don't  go  to  the
social  worker  if  you  think  you've
had a heart attack. You don't go to
your  grandchild's  teacher  for  help

in sorting out your pension. Nor do
you  go  to  a  nurse  to  resolve  your
spiritual   dilemmas,   although   you
may   presume   that   your   friendly
neighbourhood  rabbi  has  the  com-
petence to deal with anything.

No, it's not the professionals who
have the problem, it's the amateurs,
the  so-called  volunteers,  who  have
difficulties.

You  can't just pick up  a bowl  of
soup,  however good it is,  and rush
off to  your  nearest  pensioners  and
expect them to touch their forelock,
saying  "thank  ye  kindly  lady".  No
old   persons   worth   their   salt   are
going to open the door, for fear of a
cosh  concealed  in  the  consomm6.
There is also a fair chance that they
may   not   like   the   soup,   however
good your particular brew might be,
or  they  might  have  just  finished  a
bowl   of   soup   that   they'd   made
themselves.

This  means that those  of us who
have  good  hearts,  with  or  without
chicken  soup,  must  learn  how  to
select our targets,  at the same time
making sure that target wants to be
on  the  receiving  end  of  our  good
intentions.

So  how do you go  about becom-
ing a volunteer? And are volunteers
grown  and  nurtured  within  organ-
isations or do they drop like manna
from heaven  on the place beneath.

The first task is to identify what it
is you want to  do.  If you  don't get
that  straight,  you  might  find  your-
self   having   the   same   arguments,
frustrations    or    impending    heart
attacks  in  your  chosen   ``get  away
from the family activity", as you do
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in your own home or place of work.
What   you    have    to    decide    is

whether  you  offer  the  talents  and
skills that you u.se in your professio-
nal life or whether you volunteer to
do  something  completely  different.
Professional    life    in    this    context
ranges  from  relatively  simple  pur-
suits such as basic brain surgery and
banking  up  to  the  higher  echelons
of housework and ferrying children
to school.

If you  are  an  accountant,  almost
every group needs  a treasurer.  But
you may prefer to  do gardening or
deliver   meals   on   wheels   or   knit
blanket squares. You may have run
the personnel department of a multi-
national  household  name  but  now
want  to  answer  the  telephone  or
chat   to   elderly   gentlemen...   You
may  be  an  unforgettable  cook  but\
want to volunteer to work in a shop
or    fold    raffle    tickets    or    keep
accounts.  You  may  even  want  to
raise  funds.   Whatever  takes  your
fancy,  volunteer,  have  a  go.   You
may  have  hidden  talents  that  no-
one has as yet plumbed. This is your
Opportunity.

Whoever  or  whatever  y'ou   are,
don't hide your light. Someone may
come   along   and   say,   "Oh   look,
there's  a  light"  as  they  do  in  the

Rocky Horror Show.  But they may
not.  So if you do have only a small
gleam,   shout   and  bring  it  to   the
notice    of    the    world.    Someone,
somewhere is out there waiting just
for you.  There is always a need for
helpers.

Having decided what you want to
do,  the  next  step  is  to  choose  the
lucky group to whose mast you will
nail  your  colours.  This  should  also
take a great deal of thought. It's no
good volunteering for the RSPCA if
you hate  animals,  or  aligning  your-
self  to  a  children's  charity  if  you
think  that  the  world  would  be  a
better  place  if  human  beings  were
born at the age of twenty-five.  You
might   find   it   frustrating   to   work
with  a  group  that  refuses  any  help
on Saturdays, or find yourself out of
sympathy  with  those  who  help  the
homeless or drug addicts.  You may
even  feel  afraid  of  having  to  face
those who are demented or disabled
or dying.

Nothing    happens    by    accident.
Our misted backgrounds often con-
tain  the  reasons  for the  choices  we
make.     Sometimes    an     invitation
comes  from  a  friend  or  neighbour,
sometimes  we  are  motivated  by  a
feeling of gratitude for help given to
someone we love.

On the other hand, we often find
ourselves   deeply   involved   with   a
group   without   any   clear   idea   of
having  made  any  conscious  choice.
However  it  happens,  it  is  a  good
way of making new friends and it is
nice  to  feel  wanted,   even   though
this  will  rarely  stretch  to  appreci-
ation  or  thanks.  It  doesn't  do  any
harm  to  have  a  source  of  aggrava-
tion  that is outside  the family.

As you travel through the driving
rain    to    do    something    that    you
wouldn't  think  of  doing  for  your-
self,  or  arrive  home  late  at  night
after  yet  another  committee  meet-
ing   that   went   on   for   hours   and
hours,   you   may   well   agree   with
those who suggest that you ought to
get  your brains  tested.

It  could  be  some  consolation  to
know   that   whatever   the   state   of
your brain, your heart is in the right
placel

Dr.   Wendy  Greengross  !'s  fo   bc  sccrz   mos`f
days  at  the  Slernberg  Centre  - volunteering.
In such time that is left over she teaches at the
Leo    Baeck   College,    is   a   Trustee   of   the
Leonard  Cheshire  Foundation,  President  of
the   Ranulf   Association.    She   has   recently
published,    jointly    with    Sally    Greengross,
Living,  Loving  and  Ageing.  /Age  Co#ccr#,
1989).
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escrt„„tts
ALSO KNOW THE PAIN OF EXILE

ARECENT EDITORIAL IN
7l.me A4czgczzz.#c,  dealing with
the      over-exposure      Israel

receives   in   the   media,   made   the
point  that  "Jews  are  News".   The
most    infamous    double    standard
holds  the  Jews  and  Zionism  in  one
category  and  all  others  in  another.
This    is    the    case    regardless    of
whether  those  who  use  the  double
standard      are      traditional      anti-
Semites, Arab nationalists, or ultra-
Orthodox   Jews   who   continue   to
maintain    that   Israel    is   a   nation
unlike   all   others...   The  People  c;f
Israel will dwell alone -Am  yz.sr¢e/
/cvczcZo  }Jisfeko#.   The  recent  frantic
reaction   of   panic   among   all   the
Arab states, including such "moder-
ates"   as   King   Hussein,   over   the
issue of a/!.ycz from the Soviet Union
was  to  be  expected.  After  all,  the
UN, by a large majority, more than
a  decade  ago  accepted  the  resolu-
tion  equating Zionism  with  racism.

Yet   the   experience   of   several
other  historic  nations  -  Armenia,
Greece, China and Germany -who
have    had    a    similar    homeland-
diaspora      relationship,      has      re-
emerged  to  put  Jewish  history  and
destiny  into  a  needed  perspective.
We have not been the only ones to
suffer exile,  dispersion  across  seve-
ral continents -after all, diaspora is
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a  Greek  word  -  persecution   and
pogroms,  or  recreated  an  historic
nation  state  in  an  area  of  political
turmoil.

The    political    propaganda    and
cultural-religious   appeal   of   these
four   nations   uncannily   resembles
the   Zionist   ethic   and   argument,
although only the Jewish version of
Zionism  has  endengered  the  atten-
tion   -   and   condemnation   -   of
"world  opinion".  Two  of  the ifour

nations who have their own version
of Zionism,  Communist  China  and
Soviet Armenia,  have long been  in
the communist camp  and stand out
as  the  only  ones  within  it  to  have
attracted      any      migrants      from
abroad.

"Zionism"   is   the   yearning   for

Zion   -   God's   holy   mountain   in
Jerusalem     where     Abraham     in-
tended to sacrifice Isaac and where
the temples stood in the days of the
ancient  kingdoms  of  Solomon  and
Herod.  The  Armenians,  too,  have
their  holy  mountain -Ararat,  also
mentioned  in   the  Bible   as  where
Noah's    ark    came    to    rest.    It    is
revered by the Armenians  as much

as we  revere  Zion  and Sinai.
The   Armenians   were   the   first

nation   to   adopt   Christianity   and
have   passionately   cultivated   their
land, church and language with the
same  zeal   we   Jews   have   demon-
strated  throughout  three  millennia
for Zion, the Land of Israel and the
Hebrew language.

The  Greeks,  too,  had  their  holy
mountain - Olympus - where their
pantheon  of gods held  court.  Their
language with its own unique alpha-
bet, like Hebrew, has its particular-
ity   -   no   other   people   speak   it,
although   it   was   once   the   /I.#gz/cz
frcz#co    of   much    of   the    ancient
world.  Greek,  Armenian  and  Jew-.
ish  merchants  played  an  important
role in the development of internat-
ional    trade    between    India,    the
Mediterranean    and    the    Balkans
from   the   Middle   Ages   until   the
collapse   of  the   Ottoman   Empire.
All three groups cultivated religious
and  cultural  ties  with  a  vast  dias-
pora  from  their  centres  in  Athens,
Jerusalem      and      Yerevan      and
through  the  offices  of their  ecclesi-
astical   headquarters   in   Constanti-
nople.

The   Armenians   are   again   en-
dangered in the wave of pan-Islamic
resentment  amidst  the  threatened
collapse  of  Soviet  power.  For  the
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Moslem   Azerbaijanis  -  Azeiris  -
however, the Armenians have been
tainted   by   their   association   and
cultural  ties  with  Moscow.  For  the
Azeiris,  Moscow  represents  Ortho-
dox-Christian-Byzantine             "Holy
Mother      Russia",      rather      than
Marxism-Leninism.

Here, too, there is an eerie similar-
ity   with   the   Moslem    rese|itment
against   Zionism   which   still   draws
inspiration   from   religious   motifs  -
the supposed threat of a rebuilt Third
Temple over the ruins of the El-Aqsa
Mosque  -  rather  than  the  competi-
tion of a rival nationalism.

On the eve of the Versailles Con-
ference,   there  was  a  wellspring  of
world  sympathy  and  support  for  an
Armenian  state,  following  the  terri-
ble ordeal suffered by the Armenians
during World War I. Their plight was
dramatised  in  the  best  selling  novel
The Forty  Days of Musa Dagh writ
ten by the great Austrian-Jewish au-
thor Franz Werfel.

The United States was approached
by  the  League  of  Nations  with  the
intention of being chosen as the Man-
datory Power to administer Armenia
as  a  "national  home"  for  returning
Armenian refugees. The United State
refused the proposition and even re-
jected  membership  in  the  League,
sparing itself the ordeal Great Britain
faced in trying to balance its Mandate
in Palestine between the commitment
of the Balfour Declaration and Arab
and Moslem opposition.

The many promises of the West to
support   an   independent  Armenian
state floundered on the rocks of rc¢/-
po/I./I.k  and  it  was  left  to  the  Soviet
Union  to  become  the  champion  of
Armenian   "Zionism",   perhaps   w.e
should  call  it  ``Araratism".  It  is  the
USSR which is now being cast in the
role  of  the  Christian  mentor  of  the
despised    Armenians.    The    recent
military   intervention   in   Baku   was
viewed   by   the   Azeiris   and   their
Moslem   neighbours   as   proof  of  a
"Christian plot"  against the  Moslem

world.  The  parallel  with  Zionism  is
thus complete.

The overseas Chinese called by the
King  of Siam,  on  the  eve  of World
War   I,    "The   Jews   of   Southeast
Asia",  have  continued  to  maintain
their   cultural   identity,   even   after
several    generations    of    residence
abroad  and a long-term  political iso-
lation   which   was   imposed   on   the
communist regime. It is indeed ironic
that  the  Soviet  Union  on  behalf  of
the  Armenian  people  and  The  Peo-
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ple's  Republic  of  China  have  long
maintained a hostile attitude towards
the  state  of  Israel  and  resorted  to
``Marxist"   arguments   against   Zion-

ism.   Nevertheless,   the   communist
regime  in  Peking  has  always  taken
the  view  that  it  is  the  centre  of the
legitimate longings and aspirations of
more than fifteen million ethnic Chi-
nese who live abroad.

The following quotation from the
issue dated May 1978 of the English
language     journal     Cfez."cz     Rcco#-
5frz{cfs  is  characteristic  of hundreds
of similar publications issued by the
Chinese   government   since   taking
Power."The Chinese government will do

it   all   it   can   to  welcome   overseas
Chinese who wish to study, work or
retire  in  China.  The  overseas  Chi-
nese   will   receive   equal   treatment
politically   and   will   enjoy   special
attention   in   regard  to   their   daily
needs.     Our    policy    is    to    unite
ourselves with the overseas Chinese
including  the  bourgeoisie".  This  is
especi.ally noteworthy in view of the
traditional arguments of communist
theoreticians  against  Zionism  as  a
hindrance  in  the  cultivation  of  the
class struggle.  Very similar "Zionis-
tic" type statements can be found in
Soviet Armenian publications.

Most  overseas  Chinese  reside  in
Southeast  Asia where  anti-Chinese
sentiments  have  periodically  explo-
ded  in  Indonesia,  Vietnam,  Thai-
land,  the Philippines and Malaysia.
Many  of  the  so-called  "boat  peo-
ple"  who  fled  from  Vietnam  after
the  victory  of  the  North  were  of
Chinese  origin.  Israel  wlecomed  a
small   number   of   these    Chinese-
Vietnamese refugees and thus ironi-
cally    took    over     the     "Chinese-
Zionist"   task   of   absorbing   them
instead  of China.

The  Greek version  of Zionism  is
known  as  Pan-Hellenism   and  is  a
central  element  in  the  ideology  of
the Greek Socialist Party, PASOK,
which  dominated  much  of  Greek
politics  during the  last decade.  Iro-
nically  it  is  also  responsible  for  an
extreme    pro-PLO     stance.     Pan-
Hellenism  calls  upon  Greeks  living
abroad  to  preserve  their  ties  with
Greek culture. The former PASOK
leader     and    Prime     Minister     of
Greece   for  many   years,   Andreas
Papandreou,   lived  for  more   than
twenty  years  in  the  United  States.
He returned to Greece and gave up
his American citizenship to take an
active   part  in   Greek   politics  -  a

veritable    counterpart    to    Golda
Meir.

In   the   great   novel,   Zorb¢   ffee
Greek, Nikos Kazantzakis, who was
also the author of the controversial
The Last Temptedon of Chest, wrote
this paean to Pan-Hellenism:

"Five  hundred  thousand  Greeks

are in mortal danger here in South-
ern Russia and the Caucasus. Many
of   them   only   speak   Turkish   or
Russian but in their hearts they are
passionately Greek. . . I say to myself,
these  people  here  at  the  Black  Sea
and in the Caucasus, these peasants
in Kars, merchants in Tiflis, Batum,
Novorossisk,   Rostov,   Odessa   and
in  the  Crimea  are our  own,  of our
blood.   Just   like   us,   they   regard
Constantinople    as   their   capital."
For  the  record,  when  Kazantzakis
wrote    this,     Constantinople    had
already been known as Istanbul and
had been under Turkish control for
more than four centuries but for all
Greeks it remains their ancient cul-
tural  capital  and  has  never  lost  its
role as the historic centre of Byzan-
tine  civilisation.

The  last  example  of  non-Jewish
Zionism  may  be  hard  for  Jews  to
accept as a parallel but it certainly is
the  example  which  is  most  current
and evokes the strongest images via
daily   television.   The   reaction   of
ordinary West Germans complaining
over the massive influx of Germans
from   the   East   and   the   sacrifices
they  have  made  on  behalf  of  the
new arrivals sounds ominously simi-
lar   to   the   complaints   of  veteran
Israelis   over   the   prospect   of   in-
creased competition for scarce jobs
and resources in Israel as a result of
the   arrival   of   new   o/z.in   (immig-
rants).

While   Israel   is   hoping   for   the
arrival  of  100,000  from  the  Soviet
Union, last year West Germany had
to   accommodate   720,000   German
refugees  from  the  GDR  and  also
from  Eastern  Europe  and  Russia,
where  ethnic  Germans  have  lived
since   the   time   of   Catherine   the
Great   and   managed   to   preserve
their identity.  Before World War 11
the   many   ethnic   Germans   living
outside   the   borders   of  the   Reich
were, of course, utilised by Hitler as
a   pretext   for   German   expansion.
Instead   of   encouraging   them   to
return  to  Germany,  nationalist  ex-
tremists  attempted  to   expand  the
borders  of  a  greater  Germany  to

Continued on next page

17



bring  the  ethnic  Germans  feez.in  I.in
Reich.

Ethnic Germans fleeing conscrip-
tion and religious persecution settled
in   Hungary,   Romania,   Yugoslavia
and Russia centuries ago. It is indeed
ironic that among these people were
several pacifist and non-conforming
groups  such  as  the  Hutterites  and
Amish  who  rejected  much  of  the
modern    world's    technology    and
wished only to preserve their simple
way   of   life.   For   them,   German
nationalism    and   Hitler   were   an
anathema  and  the  embodiment  of
evil.

Other ethnic Germans, especially
in  the  Baltic states  and the  cosmo-
politan   centre   of   St.   Petersburg,
were  Lutheran  in  religion  and  of
noble  birth,  who  were  attracted  to
the    Russian    army    as    a    career.
Others were just hard working far-
mers  anxious  to  obtain  land  along
the  Volga  or  in  newly  opened-up
Kazakhstan, where the Czarist gov-
ernment was interested in attracting
European  farmers  to  dilute  homo-
geneous   Moslem   settlement.   The
ethnic   Germans  were,   of  course,
suspected   of   disloyalty   by   Stalin
during   World   War   11.   Although
they are a small drop in the bucket
compared  to  the  massive  flight  of

people  from  East  Germany,   they
represent the German counterpoint
to  Zionism.

The   new   immigrants   to   West
Germany receive subsidised housing,
cash   grants   and   special   language
instruction  courses,  paralleling  the
Hebrew   #/pcz#.   There   is   even   a
black-market  in  Poland  to  provide
false   papers   providing   "German"
ancestry, since many Poles are sim-
ply  desperate  to  leave  and work  in
West Germany.

In      this      respect,      Germany,
Greece, China and Soviet Armenia
are  not,  however,  at  all  exclusivist.
Any   proof   of   ethnic   ancestry   is
good enough and there is no debate
in  public  policy  over  "mixed  mar-
riages" or the bogus question "Who
is   a   German/Greek/Chinese?   re-
sembling  the  unceasing  efforts  by
the  religious parties  in  Israel to  dig
up the issue of "Who is a Jew?" and
amend the Law of Return.

The religious parties resort to the
straw   man   issue   of   the   Law   of
Return    and    reject    the    demand
made  by  the  declaration  of Israel's
independence  with   its  promise  of
equal  rights  for  all,   regardless   of
"nationality".   The   argument   that

non-Jews   should   not   expect   full
equality of rights and obligations in

Israel  because  the  Law  of  Return
already  discriminates  in  favour  of
Jews,  is  ludicrous.  Many  states  ex-
ercise certain prerogatives over the
issue of immigration and naturalisa-
tion but once a person is a citizen he
is entitled to be treated on an equal
basis  with  all  citizens.  This  applies
to     returning     Chinese,     Greeks,
Armenians  and Germans.

The    relationship    of   Diaspora-
Zionism should be seen in a broad-
er cultural context than the conflicts
of   the   Middle   East   or   religious
dogma   and   speculations.   In   their
different   diasporas,   Jews,   Arme-
nians,   Greeks,   Chinese  and  Ger-
mans  have  created  a  rich  culture
steeped  in  historical  consciousness
and   melancholy   during   a   period
when   the   original   homeland   was
desolate, occupied or humiliated by
foreign  powers.  Jewish solidarity is
the  capacity  to  carry  the  past  with
oneself   and   receive   nourishment
from   its   experiences   and   values.
Other  peoples  have  had  this  same
capacity thanks to their non-Jewish
Zionisml

Dr. Norman Berdichevsky z.s c! grczczwczfc o/ffec
University of wisconsin. An editor, translator
and freelance  writer,  he  lives  in  Israel where
he  speaks  not  only  Hebrew  and  English  but
has mastered six other languages.
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5uccesjiulRabbj?
Daniel Smith

IRECENTLY READ A BOOK
that I hope will change my life.
It gave me a warning but it also

gave me hope.  The book is written
by  Dr.  Sarah  Horsman  and  is  en-
til+led  Living  with  Stress.   A  Guide
for  Ministers  and  Church  Leaders.
It  should be  read  by  all  rabbis  and
lay-leaders.

Most   books   on   stress-manage-
ment   fall   into   a   trap.   They   are
usually  American  books  based  on
the   false   model   of  individualism.
They    concentrate    exclusively    on
self-help and self-improvement and
fail   to   deal   realistically   with   the
relevant   family,   work   and   social
relationships  that  affect  a  sensitive
soul.    The   beauty   of   Lz.t;I.#g   wz.£fe
Sfrcss  is  that  it  is  a  religious  work,
a°ware that the care of the individual
is not a totally private matter but a
communal  responsibility  shared  by
the  individual  and  all  other  mem-
bers of a caring community.

In  recent  years.  clergy-stress  has
become a topical issue.  The  Cfoz4rcfe
rz.77?cs,    on    December   29th    1989,
published the results of a survey by
Reverend   David   Macpherson   of
over 200 Anglican  ministers.

The  most  significant  items  were
"Having   to   satisfy   the   needs   of

others"  (57%),  "On  call  24 hours  a
day"  (530/o),  "The  feeling  that  the
failure   of  the   parish   was   entirely
one's   own   responsibility"    (48%);
"The   expectation   that   I   will   im-

mediately  attend  to  others'  needs"
(48°/o),  "Being  found  frequently  in
a   position    of   potential    conflict"

(420/o),  ``Always  having  to  appease
others"     (42°/o).     Also    significant
were "a lack of tangible results" and
"the feeling that others  always pass

judgement".
Support,  the  majority  felt,  came

from their family.  It is important to
note  that  most reported  good  rela-
tions   with   their  lay  leaders,   e.g.,
53°/o  were completely satisifed with
their  relations  to  church  wardens.
Significantly, the feelings of support
from other clergy were low.

Macpherson   commented:   "One
serious factor which indicates some-
thing wrong was that only 25°/o  said
they   would    positively    encourage
others to think of full-time ordained
ministry as  a vocation".

The  Jewish  scene  reveals  similar
tensions.  We have noted the move-
ment of rabbis out of congregational
posts  for  a  variety  of reasons.  This
movement may represent some hu-
man  suffering  and  spiritual  loss,  as
well  as  a  loss  in  terms  of  financial
investment  and  professional  skills.
It is time for synagogues to turn to
the   secular   world   to   learn   some
fundamental lessons in human care.

Dr.  Horsman utilises the "Human

:uu|T:iito:;nrgi:,uorgvi::'f:tv::efi:5nc,?n-
Too  little stress is as unproductive

as  too  much.  We  need  a  challenge
to  stimulate  us but  too much stress
becomes  distressful.  While  we  are
on  the  upslope  we  can  face  extra
tasks and do well.  At this stage the
clich6 is correct:  "If you want a job
done, give it to a busy person".

Nevertheless,   all   human   bodies
and  minds  have  limits.  The  limits
vary   but,   without   rest,   everyone
comes  to  a  point  of  fatigue  when
further   effort   no   longer   has   the
desired  effect.

According  to  Dr.  Nixon  the  ex-
hausted   state   is   characterised   by
"increasingly        obsessional        and

pedantic   behaviour,    bad    temper
and aggressive responses. The abili-
ty to discriminate between essential
and    non-essential    items    is    lost.
Long  term   aims  vanish  in  an  ex-
asperated  bogging  down  in  details.
Longer hours are worked but less is
achieved.  In  the  attempt  to  main-
tain  performance,  despite  fatigue,
there  is  an  increasing use of stimu-
lants  and  an  invasion  of the  hours

;°:r£I,:.8Pin8  and  family  leisure  by
During   healthy   function,   when

you  want  to  perform  better,   you
simply  try  harder.   When  you  are
exhausted,    trying    harder    simply
pushes  you  further  down  the  slope
of exhaustion.  "The further you fall
short of intended performance,  the
more distressed and inadequate you
feel.  The  vicious  circle  is  only  bro-
ken by the opportunity for rest and
recuperation,     either     taken     by
choice   or   enforced   by   illness   or
breakdown".3  Then   Nixon   makes
the fateful observation that "it takes
on  average  about  two  years  from
`going over the  top'  at the point  of

fart:g¥:o:°n t]£ehepa°]#,.gf  a  Serious
We can  all  learn  from  this,  since

stress   is   present   in    every   occu-
pation.    But   the    ministry   carries
problems that are particularly acute.

Unrealistic  expectations   are   put
on  many  authority  figures.  Nurses,
plumbers and probation-officers are
meant   to   be   wise,   available   and
sometime  to  work  miracles.   Even
more is expected of the rabbi who is
meant to be representing God. Now
aGod   truly   is   all   wise   and   ever-
present, whereas the rabbi is just as
human   as   any  nurse   or  plumber.
The rabbi needs to eat, sleep and go
to the toilet and has a right to make
human   mistakes.   At   present   few
rabbis  acknowledge  this.

Most  helping  professionals  have
some  buffer  to  allow  them  to  con-
centrate  on  work  or  to  enjoy  their
leisure time.  These buffers can take
many  forms  such  as  strict  surgery
hours or excessive call-out and con-
sultancy  fees.   Rabbis  and  congre-
gants   need   to   agree   some   user-
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friendly  way  to  set  proper  bound-
aries  on  rabbinic  availability.

It is harder for a rabbi to say "no"
than   it  is  for  many  professionals.
The  fault  lies  partly  in  the  type  of
person  who  becomes  a  rabbi,  who
may  have  a  profound  need  to  be
needed  and  feel  useful.  More  im-
portantly,  the  fault  also  lies  in  the
present community structure which
fails to  set a  realistic limit  to  rabbi-
nic responsibility and work-load.

A  rabbi  is  meant  to  be  available
but a rabbi is also meant to be busy.
In  practice  it  is  difficult  to  be  both
things  at once.

On  a  more  important  level,  the
rabbi is meant to be compassionate,
accepting  and  caring.  The  rabbi  is
also  meant  to  maintain  the  highest
standards of Jewish and community
practice.     This     dichotomy     often
raises  painful  human  conflicts  with
no   perfect   solution.   Any   answer
will  be  partly  wrong  and  the  rabbi
will   have   to   live   with   the   conse-
quent guilt  and  frustration.

Loss  of  faith  is  symptomatic  of
the state of exhaustion.  High stress
results in a lost sense of meaning or
direction,  combined  with  a  feeling
of   helplessness    and   hopelessness
where one doubts one's own ability
to be positively effective.  This  con-
dition would be demoralising in any
profession    but    it    is    particularly
damaging  to  a  minister whose job,
vocation  and  livelihood  are  based
on personifying a living faith.

In   fact   all   stages   of   transition
involve   some   temporary   loss   of
faith when fundamental beliefs and
values  are  questioned  in  order  to
reach a more mature and profound
awareness.   Whether  it  be  adoles-
cence    or    "mid-life   crisis",    these
stages  of  life  can  be  unsettling  yet
valuable.     Many    cfeczsz.cZz.c    masters
successfuly    passed    through    such
times   of  melancholy   and  there  is
hope for all of us who  despair.

So what is a successful rabbi? The
joke answer is "One who survives".
On  second  thoughts,  the  answer  is
no   joke.   The   successful   rabbis   I
have known have all found support
within  their  communities  and  out-
side   their   communities.   They   all
seem   to   live   by   the   teaching   of
Rabbi  Tarfon:  ``It  is  not  your  duty
to  complete  the  wiork  but  neither
are  you free to  neglect it".

Most rabbis cite family as  a prin-
cipal  source  of support  but  I  think
this may place undue  burdens on  a
marriage    or    on     children,     who
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already suffer the consequences of a
high-profile     parent     who     works
through most week-ends and public
holidays.   Successful   rabbis  ensure
that  they  have  sufficient  rest  and
recuperation   to   maintain   physical
and mental health over a long-term
period.   They   also   set   aside  some"quality-time"      for      family      and

friends rather than simply make do
with   the   dregs   of   an   exhausting
timetable.

My own working definition of the
successful rabbi is one who plays his
full  part  in   the  story  of  Judaism.
The  rabbi  needs  to  feel  that  he  is
growing  personally  and  profession-
ally,   not   necessarily   by   changing
marriage-partner     or     synagogue-
community but by developing within
a  network  of mature  relationships.
Ideally   the   rabbi   should   have   an
effective  voice  in   a  wider  context
and  have  a  growing  role  of leader-
ship and direction in various organ-
isations.

Apart from family and therapists,
there are three ways in which rabbis
may find further support.

The   first   is   prayer   and   study.
These are the classic rabbinic duties
and   privileges.    Regular   research
and  study,  as  well  as  retreat-days
where  the  rabbi  can  take  a  `mid-
week Sabbath',  are ways to further
Jewish    well-being    and    personal
growth.   It   is   to   the   community's
advantage  that  the  rabbi  spends  a
significant  amount  of time  keeping
in contact with the spiritual sources
of Judaism.

Secondly,   there   are   colleagues.
Most ministers spend a great deal of
time with people,  yet often  end  up
feeling  lonely  and isolated.  No-one
else  can  understand  the  particular
problems of rabbinical life as well as
another   rabbi.   Yet   this   potential
source  of support  has  been  largely
untapped.  Instead,  competitiveness
has  often  taken  the  place  of  col-
leaguiality.

Rabbinic  conferences  are  some-
times  pressurising  as  people  try  to
boost   their   morale   by   describing
their   successes.   We   have   to   find
ways to help each other share diffi-
culties  without  feeling  that  we  are
being  judged  as  failures.  This  may
be  the  agenda  for  team  ministries
and area groups.

Thirdly,  the congregation.  In  the
past  some  congregants  and  rabbis
have   engaged   in   distressful   and
wasteful   power-struggles,    sorting
out   who   is    master   and   who   is

servant.   It  would   be   healthier  to
recognise   that  we   are   all   on   the
same team serving the One Master.
We all want the rabbi to be healthy,
active  and creative so that the con-
gregation can be healthy, active and
successful.  A good community with
efficient    and    helpful    communal
structures will be a major source of
support and satisfaction for its rabbi.

The  rabbinic/congregational  char-
ter  was  first  devised  and  produced
by   Marcus   Bower   in   the   RSGB.
Finchley   Reform   Synagogue   and
Rabbi  Jeffrey  Newman  have  taken
up  the  idea  and  further  developed
the charter to produce an  excellent
document  to  meet  their  particular
needs.

The    charter    should    help    set
realistic boundaries  to  rabbinic  and
congregational   expectations   while
allocating priority  time  to  activities
that  are  most  important.  It  should
also  safeguard  the  essential  condi-
tions  that  are  part  of  a  successful
and      thriving      rabbi's      life-style,
namely   time   for   study,   personal
growth  and  relaxation,  colleaguial
contact   and   participation    in    the
wider   community.    Above   all,   it
should  help  the  rabbi  and  the  lay-
1eadership to be more flexible,  sup-
portive and open with each other so
that  energy  is  not  wasted  in  mis-
understandings  but  is  directed  for
the benefit of all the community.

It  is  difficult  to  transform  deep-
rooted personal attitudes.  It is hard
to   change   established   communal
structures but the rewards  are high
and the results worthwhile for those
who have the courage and goodwill
to do the work.

1   Dr.    Sarah    Horsman:    Lz.vz.#g    w!.fj.
Stress.    A    Guide    for    Ministers    and
Cfe#rcfe    Lcczdcrs.     Lutterworth    Press.
Cambridge  1989,  p.18.
2  Nixon,  P.G.F.   "Exhaustion:   cardiac
rehabilitation's      starting      point",      in
Topics    in    Health    Psychology.    Fids.
Macs,  S.,  Spielberger,  C.D.,  Defares,
P.B.,  Sarason,  I.G.  John Wiley & Sons
Ltd.,1986.
3   Dr.  Sarah  Horsman,  I.b!.cZ.  p.19.
4  Nixon, P.G.F. "Human functions and
the heiIlt"  €n  Changing  Ideas  in  Health
Care.   Eds.  Seedhouse,  D.,  Cribb,  A.
John  Wiley  &  Sons  Ltd.,1989.
Also recommended: Mary Anne Coate,
Clergy  Stress.  The  Hidden  Corrflicts  in
A4i.#!.stry.  spcK  1989.

Rabbi. Daniel  Smith  wczs  born  I.#  /frczc/  cznc!
educated in Britain.  A graduate of Leo Baeck
College,  he  ls  Rabbi  of Wimbledon  Reform
Synagogue   and   founder   chairman   of   the
Raphael Centre, a Jewish counselling service.
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FRUSTRATED LOVER
Henry Goldstein

WHEN I FIRST CAME INTO
the   Reform   Movement   a
long,  long time  ago,  Amos

was the man. He was THE prophet.
My entry port was the Youth Asso-
ciation   of   the   Movement   which,
consisting  as  it  did  of quite  mature
yet    potentially    excitable    people,
was very keen to "doing something"
about  social  need.  Amos,  with  his
great   stress   on   social   justice,   his
crying  out  on  behalf  of  the  down-
trodden,  was  just  the  prophet  for
the job,  a man whose words would
be relevant for our time.

Eventually,  however,  other mat-
ters  became  more  fashionable  and
Amos  was  forgotten.   At  the  Leo
Baeck  College,  in  my time  at  least,
our   teachers'   preference   was   for
other   prophets.    Apart   from   the
occasional fJcz/fczrczfe, Amos -for me
-dwelt on the periphery. But in the
summer of 1989,  he came back into
my life  and into  the  life of some 40
Christians  and  Jews  who  gathered
for    four    days    of   study    in    the
pleasant  surroundings  of Hengrave
Hall  in  Suffolk.

The    book    of    Amos    brought
Christians   and   Jews   together   in
fellowship  in   a  wonderful   setting.
We tried to convey its message and
spirit   in   a   creative   fashion,   each
according  to  his  or  her  particular
talent -  or  lack  of it.  This  worked
remarkably  well  under  the  inspira-
tion of sculptress Jackie King-Cline.
A number of participants produced
artwork,  all  of  which  was  splendid
and  some  really  remarkable.  Even
the awkward squad in which I found
myself , consisting of those who could
neither  paint,  model,  act  or  mime
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produced  a  literary  effort,  a  poem
by   committee.    It   had    no   great
merit,  except  in  our  eyes  perhaps,
but   it   is   worth    noting    that    we
understood Amos'  ``flow of justice"
in  terms  of  the  torrent  of  a  flash-
flood  roaring  down  a  wczcZz.,  reshap-
ing the bed and scattering the rocks.
In   the   months   that   followed,   the
trickle of justice in Eastern  Europe
became  such  a flood.  I  could  call it
magic  but   it   is   proof  that   Amos
knew  what  he  was  talking  about.
The  message  we  saw  in  the  book
had  a  reality  and  was  not  just  the
rhetoric   we   may   have   come   to
expect  from   the  prophets.   It  can
happen  as he may well  have meant
it.

Aspects   of  his   background   and
teaching were  dealt  with  by Father
Robert    Murray,    a    professor    at
Heythrop, the Catholic college, and
by  Sarah  Pearce,  a  student  of that
college,   who   made   an   impressive
lecturing debut. Rabbi Bob Shafritz
of West London Synagogue did the
job  of  making  Amos  relevant  for
our time,  which provoked the most
lively   discussions   -   proving   that
righteous   indignation   is   still   very
much    with    us    and    can    still    be
poured  on  the  heads of the  leaders
of the  people.

Why  choose  Amos?  He  had  an
immediate     appeal     through     the
strength   of   his   language   and   his
concern with justice. The Hengrave
Christian   Community   prays   hard
for   justice   and   does   its   share   to
bring it about.  We were looking for
a   suitable,   non-controversial   sub-

ject for Jewish-Christian  study,  one
which    would    bring    us    together

rather  than  immediately  stress  the
differences between us.  Amos, with
his  strong  imposing  words  on  our
common  need  and  social  concerns
was    once    again    the    man,    the
prophet.  At  the  end  it  was  easy  to
accept  theological  differences.   We
were all friends by that time, friends
who  were  about  to  part.  However,
it was at the beginning of the event,
when  controversy  could  have  been
tricky,  that  a  Christian  lady,  who
had   obviously   done   as   requested
and  read  the  text  beforehand,  ex-
claimed that she could find no "love
in  this  book".  At  this  point  I  could
see  the beginning of problems.

Like   many   of   my   colleagues   I
obtain  a  good  deal  of  satisfaction
from   inter-faith   events.   Christians
are often more interested than Jews
in what rabbis have  to  say:  not just
because   we   are   relics   from   their
past who can act as resource centres
for   discovering   their   origins   but
because  they  have  come  to  realise
that Judaism has a great deal to say
about  both  the  immediate  and  the
long     term     future.     Differences,
though,   will   out   and   one   has   to
speak  honestly  about  them.   How-
ever, I would have preferred at this
point not to rock the boat before it
had  been  launched.  Things  were  at
the  delicate  stage.   "I  can  find  no
love  in  this  book",  though  a  state-
ment well intended, did seem to me
to have the implication of offering a
challenge   to   Judaism:   religion   of
wrath,  vengeance.

There   are   differences   between
the Christian concept of God's love
and that found in the Hebrew Scrip-
tures,  especially  the  prophets.  The

Continued on  next  page
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Israelite-prophetic   concept    is   far
more   earthy   and   passionate   and
linked  very  much  with  obligations.
There   is   also   a   difference   in   the
understanding  of  the  early  rabbis.
God's  love  for  Israel,  re-examined
in  the wake of the Temple destruc-
tion,   has   to  some   extent  become
more tender. When things go wrong
with    the    relationship    and    with
Israel's existence there is less stress
on   the   suffering   that   God   may
inflict.    Rather,   God   is   with   the
people  in  its  suffering.  Even  if  we
may not necessarily speak its name,
God's   love   is   still   implied   in   the
more  romanticised  parts  of  Holo-
caust   theology.   Christianity   has
travelled  far  along this  road but in
Amos, because of the limitations of
human   beings,   there   is   not   very
much   of   that   love   that   finds   no
limit.   I  was  sensitive  to  the  lady's
remarks  because  I  was  very  much
aware  that  Amos  is  a  very  angry
book.  As  I  ploughed  through  it  in
preparation   I,   too,   began   to   feel
irritated  by  these  upsurges  of  rage
which  reminded  me  -  if  you  will
pardon the proximity -of MCNasty,
a   character   in   a   Tony   Hancock
radio   show   who   every   so   often
would  go  beserk   and  threaten   to
split   miscreants   in   two   with   his
claymore  and  tear  their  bodies  in
pieces  and  scatter  them  about  the
glens.  Amos  wrote  an  angry  book.
It  is  not  intended  to  be  a  comedy
script.

A   loving   God   is,   in   fact,   the
subject  of  Amos'   story.   It  is  just
that the love has become frustrated.
That  produces  anger.  I  could  have
asked the participants whether they
had  never  been   angry  with  those
they loved who had not come up to
expectations.   This   stress   on   love
and    expectation    was    pertinently
used  as  a  metaphor  by  prophets.
God   expected   a   great   deal   from
Israel,   according   to   Amos,   as   a
result  of  His  intimate  and  unique
relationship  with  them.  Their  fail-
ure to live up to His demands would
lead   to   an   anger   commensurate
with  the  strength  of His  love:

"Only you have I known of all

the families  of the  earth:
therefore I will visit upon you
all  your  sins".

(Amos 3:2)
If the metaphor of marriage is not

as  pronounced  in  Amos  as  in  his
near-contemporary,     Hosea,     that
loving relationship is still very much
there.  This love of God has its lust,
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for  it  is  a  marriage  that  must  bear
fruit.  What emerges is the essential
masculinity  of the  Deity in  prophe-
tic   theology.   When   the   marriage
breaks   down   there   are   dreadful
consequences from a frustrated hus-
band.

This   chap   in   the  Judean   cattle
business  was  socially  a  small  man
who  yet  had  a  comprehension  of
God that was universal in character.
This God, though,  has one particu-
lar,   fundamental   concern.    Amos
takes  us,  at  the  very  beginning  of
his  book,  on  a  tour  of  the  nations
that  surround  Israel,  whose  faith-
lessness towards each other acts as a
frame for Israel's internal disorders
and    corruption.    He    focuses    on
Israel's sanctuary and upon its capi-
tal  because  it  is  ffec  unfaithful,  dis-
obedient   partner.   God   is   deeply
frustrated.     God    is    gravely    dis-
pleased.

There are more hopeful, optimis-
tic   passages   that   close   the   book.
They  are  usually  held  to  be  later
additions and not from Amos who,
it  is  claimed,  moved  towards  a  no-
hope position  of national extinction,
which  did  indeed  befall  the  North-
ern  Kingdom.  Yet in  the  record  of
his  own  visions  there  is  more  than
just  the  possibility  of  forgiveness.
Even if they are additions, the final
passages  are  to  be  regarded  as  an
integral part of the book; they make
up   the   complete   package,   as   do
additional  passages  in  other books.
There    is    restoration     after    the
crockery-breaking  in  this  house  of
marriage   with   all   its   high   expec-
tations   frustrated.   But   before   we
come  to  that  it  is  the  lover's  rage
that    dominates.     Once    we    had
grasped the love between the lines,
the  Book,   I  hope,   became  more
palatable  to  more  delicate religious
tastes.

I   think   that   the   Christians   did
appreciate   the   idea   of   love   and
obligation  going  together  and  they
could     understand     this     ancient
Israelite metaphor which js  enjoying
a   vigorous   comeback   in   contem-
porary theology. The consequences
of  this  "divine  frustration"  needed
more thought than we could give it.
Our  thinking  has  changed,  except
for a few whose thoughts drift spite-
fully   to   divine   punishment   when
they  play   the   latest   move   in   the
great game  of "who's  to  blame  for
the  Sfeoczfe".  The  role  of the  Jewish

people   as   "chosen"   is   deemed   to
have   changed   but   it   still   involves

God's  love  and  his  high  moral  ex-
pectations of us.  What I hope came
out   of  the   residential   is   that   the
Christians    present    also    saw,    in
terms  of their  own  participation  in
the  process  of being  "chosen"  and
"known"  by God,  that His  love for

them  is  not  simply  all-compassion
but   a   demanding   love   with   high
moral  expectations.  I hope  that we
together   began   to   see   the   impli-
cations  of being  "chosen",  for  that
is  something that we  now  share.

We   shared   a   great   deal   more
during   the   weekend.   We   almost
shared  forbidden  food  but  that  is
another   story.   We   went   to   each
other's  services.  This was  very  shy-
making  for  a  lot  of  people  -  Jews
have great difficulty even in joining
in their own Psalms if they are part
of  a  Christian  service.  We  shared
each  other's  Sabbath  experience.  I
have  a pleasant memory of coming
out of church on a lovely summer's
morning and thus acting the part of
an  English country gentleman.  No-
one was converted  or stricken  with
any  sort  of  interfaith  disease.  We
went  into  each  other's  neighbour-
hoods and returned whole.  We saw
each   other's   uniqueness   and   re-
turned   satisfied.    In   retrospect,   I
begin to realise that we also shared
the   experience,   the   everyday   ex-
perience,  of  being  singled  out  and``known";  for  we  both  believe  that

about ourselves. This is not to deny
our own particular uniqueness - on
the contrary - but for Christians to
deny  the  current  election  of  Israel
and  for  Jews  to  deny  the  election
and  role  of  the  Church  is  to  deny
history. Nor can we deny the expec-
tations  that  are  laid  upon  us  as  a
result of that election. There can be
a  great  deal  of  difference  between
being  a  favourite  and  being  "cho-
sen",  as witness the tale of Joseph,
but  those  expectatons  do  flow  out
of God's  love.

The    next    time    the    Hengrave
Community can hold a similar event
is  the  16th-20th  August,1991.  You
may guess we  have  chosen  another
love   story   but   this   time   a   more
obvious  one,  the Book  of Ruth,  to
be   studied   at   England's   harvest-
time  in  the  midst of its  main  wheat
growing    area.    If   this    sounds    a
pleasant  prospect  you   can   always
contact me about participatingl

Rabbi  Henry  Goldstein  was born z.#  Lo;tc!o#
in  ]936.  A  graduate of Leo  Baeck College,  he
serves  the  South  West   Essex   Reform  Syna-
gogue  in  llford  and  is  a  pl.ison  chaplain.
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SHAKESPEARE THOROUGHLY
understood   how   vital   it   is   to
express    grief.    Yet,    when    it

applies  to  children  who  have  been
bereaved,   how   can   parents,   rela-
tives,   teachers,   doctors  and  other
adults, best help them? Do we hope
that  the  child will  "cope"  on  his  or
her  own  and  "get  over  it"?  Do  we
surmise that children do not want to
talk  about  it  or,  perhaps,  have  no
real   understanding   of  death   any-
way,  so  that  any  discussion  would
be useless? I believe that we have a
crucial  role  to  play  in  helping  chil-
dren through the stages of bereave-
ment   and   even,   perhaps,   helping
them  be/ore a death occurs.

Adults  are  often  wary  of talking
to children about death, whether or
not the death of someone important
to the child has occurred.  Although
this  could  appear  to  be  protective
concern  on the part of adults - not
wanting to upset the child - it usually
stems  from  adults'  inhibitions  and
anxieties   around   the   subject.   On
the  surface  it  seems  that  the  taboo
around  death,  dying  and  bereave-
ment in  this country is being lifted,
at  a  popular  level  in  the  media,  as
well  as  at  an  academic  and  profes-
sional   level.   The   development   of
the hospice movement, the writings
of  Elisabeth  Kubler-Ross  and  the
fairly  wide  availability  of  bereave-
ment   counselling,   all   indicate   in-
creased    enlightenment.    Yet    this
may  well  represent  society's  grasp
of   the   subject   at   an   intellectual
level,    without    an    accompanying
emotional  integration  of  the  diffi-
cult and painful  subject  of death.

These  generalisations  should  be
considerably   amended   for   people
living   in   close   communities.   The
Jewish  community usually provides
a very useful network of support for
the  bereaved,   as  well  as  religious
rituals which facilitate the mourning
process     for     the     whole     family.
Nevertheless,  despite  cultural  sup-
port,  we  may  all,   at  times,   avoid
meaningful   contact   with   someone
who has been bereaved.

It  is  against  this  background  of
inhibition   that   we   need   to   think
about  the  way  to  talk  to  children
about the death of someone close to
them.   Of  course  a  great  deal  de-
pends  on  the  age  of  the  child,  the
circumstances      surrounding      the
death and what the deceased meant
to   the   child.   If   a   child   has   had
previous  non-catastrophic  encoun-
ters with death, such as the death of
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a  pet,  or  a  not  very  close  relative,
then  their  understanding  and  pre-
paredness will have been enhanced.
Indeed,   attending   the   funeral   of
someone not very close to the child
is  a  very  useful  experience  for  any
child, if he or she is accompanied by
an adult who is not overwhelmed by
grief and who can answer the child's
questions.   It  is  this  "answering  of
questions"  truthfully  that  is  impor-
tant,  because  it encourages trust  in
the  adult's  ability  to  grapple  with
the issues and to attempt to explain
at    least    the    physical    aspects    of
death.   The   spiritual   or   religious
explanations  would,  of course,  de-
pend   on   the   adult's   beliefs.   Re-
sponding   to   the   child's   questions
and  even  encouraging  them  is  also
more likely to be at the child's level
and   thus   avoids   imparting   more
than  the  child  is  ready  to  absorb.
The  analogy  of  sex  education  for
children,   which   hopefuly   can   be
provided  in  many  different  stages
and   levels   at   different   times,   is
similar  to  the  ways  in  which  death
can   be   talked   about.   The   child
needs to be given the opportunity to
return  to  the  adult,  to  re-question
and    re-.assimilate,    for    important
topics take more than one sitting to
digest!

What  we  say  to  children  is  not
only influenced by our own religious
and spiritual beliefs but also by our
inhibitions.  I  have  found  that  chil-
dren  carry  an  increased  burden  in
their  attempts  to  integrate  the  ex-
perience,  if  important  adults  deny
the  reality that the  child  is building
up:  that  the  dead  person  has  been
buried -or cremated -and that the
body does indeed rot in the ground,
or   the   ashes   are   scattered.   Chil-
dren's natural curiosity about death
deserves  an  appropriate  response.
The  child's  need  for  facts  and  the
possibility  of  ignorance  leading  to
fear and persecution,  is well  descri-
bed  by  the  novelist,  Alice  Munro,
in  Li,ves  of Girls and Women:

` . . . I wanted to know. There is no

protection,  unless  it  is  in  know-
ing.  I wanted death pinned down
and   isolated   behind   a   wall   of
particular     facts     and     circum-
stances,     not    floating     around
loose,    ignored    but    powerful,
waiting to  get in  anywhere'.
Another  way  in  which  a  child's

burden   may   be   increased   is   by
important    adults   being    so   over-
whelmed by their own grief that no-
one is available to allow the child to

grieve  and  express  his  or  her  own
feelings, which may be anger, guilt,
rejection,  disbelief,  hurt,  fear,  sad-
ness.

A child who has lost a parent or a
sibling may appear to be emotional-
ly  frozen  or  numb.   Although  this
may be  an understandable reaction
in the first days and weeks, we need
to   be   concerned   if  the   mourning
process  is  delayed  or  inhibited  and
the child may need help.  Mourning
is  a  normal  and  indeed,  essential
process,   which   has   its   own   time-
span   and   course   and   which   ulti-
mately leads  to  the bereaved being
able  to  relinquish  the  dead  person
and to gradually redefine their iden-
tity  in  the  face  of  this  loss,  whilst
reintegratjng   aspects   of  the   dead
person  in  their mind.

Help may be needed not only for
a  child  whose  grief  is  delayed  but,
alternatively,  for  one  who  is  show-
ing  chronic  grief ,   or  other  symp-
toms,  some  while  after  the  death.
These  may  be  sleep  disturbances,
bed-wetting,  eating  disorders,  delin-
quent behaviour, phobias, anxieties,
which   were   not   present   before.
Hopefully,  a  close  relative,  friend
of the family, teacher or GP would
then be able to  approach the child,
perhaps  by  opening  up  the  subject
thus:    "You   must   be   very   upset
about  the  death  of...   I  wonder  if
you would like to talk about it?" If
the   child   is   not   forthcoming,   the
adult   could   say,   "I   wonder   what
you're feeling about. . .  and if there's
anything  you'd  like  to  ask  me?"  A
non-verbal     approach,     especially
with   younger   children,   could   be
very helpful  and just  as  meaningful
in  facilitating  an  opening-up  and  a
sharing:  a hug,  or an arm  around a
shoulder.   The   child  needs  to  feel
that the available adult has time and
patience to wait and to receive that
which   preoccupies   the   child   but
which the child may feel is unspeak-
able. Just as a mother of a distressed
baby,  in  an  ordinary and instinctive
way,  will  try  various  ways  of hold-
ing   the   baby   and   speaking   to   it,
hoping to take on board some of the
infant's  pain  and  to  make  sense  of
it,  so  the  bereaved  child  needs  this
sort of auxiliary process.

This  kind  of  help  is  not  always
easy for the adult to provide, for his
or her own possibly unresolved feel-
ings about loss  are re-kindled when
death is encountered, even if the per-
son who has died was not extremely

Continued on  next page
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close.   However,   some   emotional
availability   can   actually   be   more
meaningful to the child than  a very
detached approach. The child needs
to  feel  that the helper who  is  emo-
tionally   in   touch   is   neither   over-
whelmed, nor judgemental if feelings
of  anger  or  despair  are  expressed.
The helper can know that anger is a
normal  reaction.

Children  are  often  protective to-
wards those they love and therefore
attempt  to  spare  them  the  added
upset   of  their   own   worries.   This
leads   to   a   "web   of   silence",   or
mutual  pretence,  where  child  and
adult    are    isolated   in    their    own
worlds.

Feelings  of  guilt  are  widespread
amongst the bereaved, whether it is
a parent or  a sibling who  has  died.
For  which  young  child  has  not  at
some  stage,  in  a  row,  wished  their
sibling  dead?  Our  infantile  wish  to
have  our parents  all  to  ourselves  is
another reason for then feeling guilt
and  remorse  when  it  appears  that
these wishes have been granted! If a
parent  dies,  a  child  may  feel  that
their longing to have one parent all
to themselves  and their jealousy of
the  parental  couple,  has  played  a
part in causing the death.  Similarly,
children   can   feel   that   mother   or
father  has  died  bccczuse  they  were
naughty. Young children think very
concretely   in   terms   of  cause   and
effect    and    retaliation,     not    yet
understanding  that  death  can  arise
from  a  hidden  inner  cause.  Thus,
frequently, past incidents or misbe-
haviour haunt the child. This aspect
of   guilt   needs    to   be    addressed
directly  by  the  involved  adults,  be-
cause  it  is  so  widespread  and  be-
cause it can be mitigated by reassur-
ance   and   understanding  -  if  not
completely   wiped   away.   Children
who  have  been  thus  helped  then
tend   to   make   a   better   recovery,
showing  fewer  signs  of  psychiatric
disturbance  in  follow-up  studies.

All   the   foregoing   can   equally
usefully    apply    to    an    impending
death:  a child can be allowed to talk
about  the  possibility  of,  say,  a  ter-
minally    ill    close    relative    like    a
grandparent  dying  and  thus  begin
anticipatory  mourning.  If a  child  is
fatally  ill   and  there  is  open   com-
munication  about  the  possibility  of
dying, he would not have the added
burden  of  being  all  alone  with  his
fears.

What if there is no available adult
to   help   a   child   with   his   or   her

anxieties  about  death?  What  if the
adults   in   the   family   are   all   too
upset,   or   depressed,   or   worried
about  broaching the  subject?  Then
professional  help  could  be  sought,
such as that of a child psychothera-
pist. To find out about the availabil-
ity   of  child   psychotherapy   within
the  Health  Service  in  a  particular
area,     the     Child     Psychotherapy
Trust    could    be    contacted,    the
address  is  below.

A child psychotherapist or some-
one  else  from  the  Child  Guidance
team  would  assess  the  child,  prob-
ably by requesting to meet with the
whole   family   initially.   Treatment
may then  be offered in the form of
family   meetings,   or   sessions   with
the child alone, usually while some-
one   else   sees   the   parents.    If   a
parent  has  died,  the  surviving  par-
ent  may  find  this  type  of  support
very helpful.  The  child would  then
be  given  the  opportunity  to  work
through  some  of his  feelings  within
the  safety  of regular  meetings with
an  objective  adult.

Children as young as two years of
age   have   some   understanding   of
death: some sense of the immobility
of    the    dead:    the    difference    in
appearance   between,   say,   a   live
rabbit  and  a  dead  one.  As  I  stated
earlier,  all children's understanding
of  death  is  enhanced  and  matured
by actual  experience,  whether it be
a   pet,   a   relative,   or   their   own
terminal      illness.      Research     has
shown  that  intelligence,  too,  facili-
tates understanding of the concept.
Younger children and babies have a
fear of annihilation  or of being left
to die if they face separations which
are  longer  than  they  can  tolerate.
To a young baby this could even be
mother going out of the room. Thus
this   primitive   fear   of   death   is   a
survival mechanism,  causing the in-
fant  to  cry  for  help.   As  Schopen-
hauer  said,  "Every  parting  gives  a
foretaste of death. . . " Young children
have  not yet  grasped  that the  dead
do  not  return,  or  that  death  is  a
universal  phenomenon.   Their  fre-
quent  belief that  they  are  likely  to
live forever is partly an omnipotent
denial of a reality for which they are
emotionally  unprepared,  as  well  as
an   expression   of   their   immature
grasp  of the  life-cycle.

From about the age of five or six,
children    begin    to   have    a   more
realistic  understanding  of  the  irre-
vocability and universality of death.

From about the age of seven they

are more able to think about death
in  the  abstract  and  to  conceive  of
the  definitions  of  death,  i.e.,  dys-
functionality, inactivity and insensi-
tivity,  as  indications  that  the  basic
requirements   of   life   are   absent.
Usually  the  most  difficult  concept
for a child to grasp is that of altered
appearance:   that  the  dead  person
cannot, or does not, look as though
he  were  alive  or,  on  the  contrary,
that  he  may  look  the  same.   This
notion  is  not  usually  fully  grasped
until about the  age of twelve.

The     foregoing     developmental
pattern  is  a  general  overview  and
does   not   take   into   account   the
emotional   forces   which   influence
children's  attitudes  to  death.  I  be-
lieve  that  children  have  a  sense  of
death   as  the   extinction   of  all  life
from a very early age but that they
then  utilise  a  range  of  defences  in
order to avoid the full implications.
Thus,   as   Orbach   (1988)   summa-
rises,   they   "reflect  the  duality  of
knowing  and denying the existence
of  death".   As  this  shifting  under-
standing  is  often  a  part  of  adults'
behaviour   too,   it   further   compli-
cates   the   child's   emergent   and
fluctuating   understanding.    D.W.
Winnicott   (1963)   wrote:   "Healthy
children  are  rather  better  at  death
than  healthy  adults."  Perhaps  that
makes  our  task,   in   attempting  to
talk  to  children  about  death  some-
what easier.
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Progressive Judaism as the one pub-
lished in your last issue.

There   is   one   point,   however,
which    is    unacceptable    to    many
Progressive Jews like myself. This is
the  inclusion  of  the  observance  of
dietary practices - k¢sferz4f - in  the
list of rituals recommended (chapters
C6 and D9).  Why is this considered
necessary? Why do you discard the
laying  of   re/I.%#,   the  wearing  of
Jzz.rzcs,  the  permanent  head  cover
and  the  command  only  to  walk  on
Shabbat.  Wherein  is  kczsferw/  diffe-
rent? I use a car on Sfeczbbczf and not
a horse -which was rightly deemed
to benefit from a day of rest - and
my fridge ensures that food from all
sources  in  this  cool  climate  is  heal-
thy.   Progressive  Judaism  is  about
making choices.

What   is  probably  more   impor-
tant, it is about -Chapter A2 -"not
wishing to preserve it by separating
ourselves from  the wider commun-
ity".  The  keeping  of  dietary  laws,
more than  any  other single matter,
still  separates  the  great bulk  of the
Jewish  community  in  this  country
from their neighbours today.  It was
given prominence by the  Orthodox
rabbis throughout the Diaspora ex-
actly   for  this   reason,   to   keep   us
separate,  because  if  you  start  hav-
ing meals with non-Jews then -God
forbid - your children  may  end  up
marrying  goyz.771.  I  thought  we  had
progressed from this mentality.

I came from  Germany and  am  a
third   generation   Progressive   Jew.
None  of my large  family  ever  kept
dietary  laws.  Now  my  daughter  is
keeping a kosfaer household again. I
consider this matter to be a subject
for  personal   choice   entirely,   like
riding on  Sfeczbbczf and  see  no place
for it in "Commandments"  (C6)  or
recommendations for a Progressive
Jewish life.
K.F.  Sheridan,  Bo/fo#,  Lcz#as

*
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LIFE AFTER DEATH
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been  unable  to  express  so  clearly.
May I alsio make a few suggestions?
They  are  footnotes  to  your  paper
rather than criticisms of it.

A   general   point   that   might   be
added to

A:  is  that  we  find  it  difficult  to
believe   literally   many   things   that
our forefathers took for granted but
nevertheless they  may  have  a  mes-
sage for us as  a metaphor or myth.

A1:  There is not as much "uncri-
tical  faith  in  science  and  scientific
knowledge  today"  as  in  Victorian
times.  Irrational  beliefs  of all  sorts
seem commoner.

81: Perhaps add that today many
peole   feel   that   anthropomorphic
metaphors for God are no longer as
helpful  as  they were  and  are  grop-
ing for other expressions.

81:  Some  would  go  further  and
say  that  God  cannot  prevent  evil.
Reference  H.  Kushner,  Wfee#  BczcZ

Thiftgs Happen to Good People and
Rabbi Brichto's article in the Jcwz.sfe
Chronicle , 2;0 .4 .90 .

Cll:  You  give  the  impression  of
groping for a form of words that will
mean  different  things  to  different
people.  Why not say that there is a
spread  of  opinion  and  that  many
Progressive Jews  are not convinced
that  there  is  a  life  to  come?  And
that those who do believe in a life to
come  nevertheless  try  to   live  this
life   to   the   full,    not   as   one   of
preparation.  This  is  not  a  Shadow-
land,  to  quote  the  title  of a  recent
play.
Trevor  A. K+ctz,  Cheadle,  Cheshire

•*

"WE BELIEVE"

A;eu:ia::?hya::Aa:n::::;:I:InTE
Collective    Theological    Essay    in
your  Spring  1990  issue,  and  would
offer one or two thoughts.
1 .  Reason and Faith

I feel that Para A8, smacks of the
earlier  days  of the  Enlightenment,
when  Reason  Ruled  OK...  I  really
do  not  think  one  can  apply  reason

to the "very limits" when discussing
God,  religion  and  faith.

These  are  not  "reasonable"  con-
cepts;  they  are  surely  more  in  the
nature of gut-feelings, instincts, im-
pulses.

However,   I   suppose   even   the
most  hard-line  scientific  rationalist
may come to believe that Someone
must have caused the first Big Bang
to happen.
2.  Forgiveness - 84

I thought only God can forgive -
in Jewish philosophy can one human
"forgive"     another?     This     seems

rather a Christian concept.
3.  God's Presence -87

I  am  not  convinced  that  God's
presence may not be identified with
the miraculous abrogation of ``natu-
ral  laws".

His  presence  is  everywhere,  He
surely  created  the  natural   laws  -
why can He not (very)  occasionally
overturn these laws?
D. S. Lowis East Molesey,  Surrey

*
SABBATH MISERY

AM  SITTING  IN MY apart-
ment  on  the  last  day  of  Pas-
sover,    meditating    on    how

Sir,

I
the   religious   elements   in   Israel
have    spoiled   the    Sabbath    and
festivals  for  all  in  Israel  who  are
not  exactly  like  themselves.

On Sabbath and Holydays pubL
lic  transport  stops,  shops  are  shut,
places  of  entertainment  close.   All
right,  we  do  not  need  the  cinema
and theatre every day of the week.
We   can   give   shopping   a   break.
However, should not a woman who
works every day be permitted a bus
ride  to  take  her  children  to  see  a
relative? Should not a single woman
be  allowed  to  visit  friends  on  this
"holy"  day  instead  of sitting  alone,

looking  at her walls?
From being a day of joy, light and

gladness, the Sabbath has become a
burden  and a torment.

We   now   have   new   immigrants
pouring into Israel from Russia and
the   Eastern   bloc.   How   are   they
going to put up with having to stay
at  home,  totally  marooned,  for  a
day  and  a  half every  week?  These
are  people  who  need  attention,  a

Continued on next page
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welcome - not  loneliness  and what
amounts to trauma.

I remember Sabbath as a Reform
Jew in  London.  We  dressed  in  our
best  and  the  family  went  to  syna-
gogue   together.   We   sat   together
and met the people we knew. After
the    service,    the    k].ddzfsfe    was    a
minor  social  event.  Back  home  to
lunch, quiet activities at home, then
cousins  and  aunts  dropping  in  for
tea,    or    a    walk    on    Hampstead
Heath.

You  may  say  -  why  not  go  to
synagogue   in   Israel?   Does   Israel
lack synagogues? Certainly not! But
in   my   local   synagogues   I   will   sit
behind  a  wall,  barely  able  to  hear
the    prayers,    with    only    elderly
ladies,  deep in the sz.dd#r, for com-
panions.    Young   Israelis   are   not
attracted to synagogue. .. Then they
are   blamed   and   called   ``secular".
But  who  has  attempted  to  attract
them to synagogue-going or created
a  synagogue  life  that would  appeal
to them?

This  is  where  the  Reform  syna-
gogues  in  Israel  should  be  acting -
not  at  some  nebulous  future  date
but  now,  all  over  Israel,  in  every
little town  and small village.

A place must be created that will
get the lonely out of their four walls
on  the  Sabbath   and  festivals,   for
communal     meals,     programmes,
rambles,   discussions,   Torah   read-
ing,    feczi/cZcz/¢fe    and    meeting    each
other. A leaven of Judaism with the
basics that ordinary people need in
their lives.

Bring  back  joy  to  the  Sabbath,
Reform Jews. Bring it back to being
a  day  of  light  and  rejoicing.  Does
Judaism  have  to  mean  dressing  in
black  and sitting behind  a partition
and refraining from visiting a friend
or a relative because travelling in  a
vehicle is offensive  to  God?

When   are   we   to   hear   Reform
Jews   speaking   up,   demonstrating
and  lobbying  for  public  transport,
going  out  and  knocking  on  doors
and bringing out the people to places
where  they  can  enjoy  Sabbath  and
festivals?  Alas,  most  Reform  Jew-
ish  centres  are  in  large  towns  and
cannot  be  reached  without  public
transport   or   a   private   car.    The
communal  meals  are  too  few  and
far between.
Judy Calrr,  Tel Aviv,  Israel

*

TimetoMeel
Towards a Deeper Relationship between
Jews and Christians
Marcus Braybrooke
ln this comprehensive analysis of the relations between the Jewish
and Christian religions, Marcus Braybrooke stresses the need for
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things it discusses Jesus in his Jewish context, Christology, covenant,
and the missionary question.

£8.50             paper

Death or Dialogue?
From the Age of Monologue`to the Age of
Dialogue
Leonard Swidler, John 8. Cobb Jr, Paul F.
Knitter and Monika K. Hellwig
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what kind of openness, and to whom?

flo.50             paper
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William  Wolf.f

C=e°)n:d::¥:An:tB]ins[:::eJgat5&:er:v:1:t§
to Anglo-Jewry.

That  is  to  clean  up  the  London
Beth Din.

Only   he   can   do   it.   He   is   its
chairman and as such only he is able
to  halt  the  abuses  perpetrated  by
that court for decades.

Through  the  letters  columns  of
the Jewish Chronicle, these are now
flooding into  the spotlight.

Because  of  a  vestigial  deference
to  rabbanim,  of which  it  would  be
churlish   of   me   to   complain   and
because  of  a  reluctance  to  expose
our dirty linen, hundreds have over
the   years   suffered   the   Bejfe   Dz.#
oppression  -  for  it  is  no  less  -  in
silence.

Now its victims are at last follow-
ing  the  Paula  Cohen  example  and
plucking up the courage to protest.

They  are  challenging  not  merely
the justice,  natural and fe¢/¢cfez.c, of
the  court's  operations  but  its  ele-
mentary human courtesy.

What   is   being   revealed   is   not
compatible with  the  standards held
dear by the vast majority of Anglo-
Jewry.

That   alone   makes   it   not   only
incumbent upon Lord Jakobovits to
act.  It ought to make it easy.

For  he  can  be  sure  of  the  total
support   of   his   flock   and   of   his
machers.

*

Ghe:;:¥g¥eodnTw¥::faou¥%:anc;no:
the man in day-to-day charge. That
applies  to   Bczfcz.  Dz.7c  as  it  does  to
every other organisation.

Lord Jakobovits is a man of great
kindness    and    compassion.    That
compassion ought to push him into
action  but  his  kindness  may  para-
lyse him.

It need not.  For he has plenty of
anaesthetics to  render the  replace-
ment of Dayan Chanoch Ehrentreu

as Rosh  Beth  Din pa.inhess.
An  early  and  generous  pension

vyould  be  boosted  by  a  stream  of
offers  for his  services  from )/eLffez.vof
in   Israel,   America   and   Stamford
Hill. And that, after all, is where he
is most at home.

Beyond   that,   Lord   Jakobovits
cannot shirk action for two reasons.
Firstly for the good name of his own
office  and that of Anglo-Jewry.

+ And secondly  for  the  sake  of his

successor.     Lord    Jakobovits    has
been generous in his praise of Rab-
bi  Dr.  Jonathan  Sacks.

Would  it  be  fair to  hand  over to
him  an  institution  with  which  the
Chief    Rabbinate    is     inseparably
twinned?

But which unlike the front office,
has totally lost the respect of Anglo-
Jewry?

*
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streets  of  Golders  Green  was  the
same as why I was nagged to make
sure my socks were ever clean.

To  give  no-one  a  chance  to  call
me  a  dirty  Jew  either  around  the
North   Circular  or  in   the  gym   of
Hendon  County school.

All    that    changed    when    Jew-
taunting  went  underground  in  the
wake of the European  massacre.

Now  that  it  is  back  in  the  open,
will  the  kz.ppczfe  slip  back  into  the

pocket  once  the  head  ventures  out
into the street?

i`.i-

D
EAR OLD MICHAEL FOOT
was    telling   the    world    the
other moming that the quality

he  most  admired  in  Jews  was  their
scepticism.

Well,  that's  a pretty flimsy foun-
dation   for   a   fan   club.   After   all,
while    scepticism    can    gnaw    and
wreck,  it  has  never been  known  to
build anything.

Among   Foot's   sceptical   Jewish
heroes   there    figured    the   writer
George Steiner, who stirred the pot
a little during the recent conference
of the World Union for Progressive
Judaism.

I  am  not  at  all  sure  that  Steiner
merited  all  the  ink  and  newsprint
my  favourite  weekly  expended  on
him  afterwards,  or  the  passion  of
his foes and fans.

After  all,  he  is  only  an  intellec-
tual. And the intellectual's loyalty is
strictly to  his  next idea.

Aren't  they  a  bit  like  the  fire-
works   merchants   of   our   society?
Always  good  for  a  bang,  a  scream
and a fizzle.

But who has ever moved a car on
a catherine wheel?

C}tilllE-CJse
i`^\-

WHEN DID WE AMPUTATE
the job of synagogue warden ,
responsible  for the  services,

from that of chairman,  accountable
for   running   the   whole   administ-
ration?

The  advantage  of  having  chair-
men  in  the  box,  as  I  believe.they
still do in united synagogues, is that
they are seen at all services and that
worship  is  the  pivotal   activity  for
both rabbi  and  lay  leader.

That   link   is   broken   when   the
functions  are split.

And   why,   in   most  synagogues,
did  .we   get   rid   of   the   sfecz"czsfe?
Without  one,  how  do  you  avoid  a
frowning  rabbi  and  staring  congre-
gation while some embarrassed soul
rushes up to the ark or reading desk
30,   60   or   100  seconds   after  they
should have got there?

I know one shool within Shabbat
walking  distance  for  me  where  the
wardens  now  wear  two  tops  hats,
that  of sfecz77iczsfr  as  well.

Leaving  just  the  chairman  with
time on his.hands to concentrate on
the prayers and the readings.

•.?I

IAM   PUZZLED   BY   THE
persistent    question    whether
my  new post  is full  time.

Of course it  is  not.
Every  rabbinic  post  that  I  have

held, or that is currently being filled
by most of my colleagues,  has been
an  ot;cr-time  one.

So why should  Milton  Keynes  be
different?I

Rabbi    William    Wolff    will    shortly    leave
Newcastle-upon-Tyne,   where   he   has   been
minister    fo-r    nearly    four    years    and    will
become  rabbi  of Milton  Keynes  in  Novem-
ber.  He  was  previously  one  of  Rabbi  Hugo
Gryn's  assistants  at the  We`st  London  Syna-
808ue.
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The Manor House
society

The Manor Hous_e Society is an ambitious cultural venture. Its aim is to bring a wide range
of Jewish  cultural  and  intellectual  events  of a  high  level within  easy reach  of a  large
audience. Regular activities include concerts, debates, exhibitions, drama, seminars and
lectures.

Membership of the Society gives easy access to the many amenities of the Sternberg Centre
for Judaism,  the  largest Jewish  centre  in  Europe. These facilities  include a bookshop,  library,
cafeteria,  extensive grounds and tennis courts.  Membership also  brings advance  information
about  events,  priority  booking  and  ticket  discounts  and  automatic  subscription  to  A4ama,
Membership  can  be on  either an  individual  or family basis.

Subscriptions are modest:

Single membership
Family membership
Senior citizen/student single
Senior citizen -family

£16.50
£26.50
£13.50
£19.50

Existing subscribers to Mama may deduct the unexpired portion of their subscription from the
Manor House Society subscription.

FORTHCOMING  EVENTS

12th September -18th October 1990
THE  INNOCENT EYE

Works by Betty Sinclair

Tuesday 25th September 1990 -8.00pm
HIGH  HOLY  DAY  DISCUSSION

"The 1990s -The German Decade?"

Speakers include
The West German  Minister Plenipotentiary,  Herr Helmut Wegner,

Professor Flosalyn  Higgins,  Flabbi  Dr. Alberf  Friedlander

Sunday 7th October 1990 -8.00pm
PIANO  MASTEF3CLASS WITH ARNALDO COHEN

of the Amadeus Piano Trio

October 18th -23rd 1990
TRIP TO  PRAGUE

(fully  booked)

ART COURSE
Commencing Autumn  1990

LUNCHTIME  RECITALS
Thursdays  1.15-2.00pm

Autumn  1990 Series:  October 25th,  November  15th  and 29th
6th  December
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