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EDITORIAL

THE FROTH ON GUINNESS

AMAJOR FRAUD TRIAL
is    guaranteed    to    cause
consternation        in        the

Anglo-Jewish   community.   It   is   a
measure of our insecurity that scar-
cely  any  British  Jew  could  remain
unconcerned    about   what    people
might be saying and thinking in the
wake  of  the  glare  of publicity  sur-
rounding   Messrs   Ronson,   Parnes
and Lyons.

The   sheer   volume   of   publicity
was,  in  itself,  significant.  After  all,
none of the  defendants were major
public  figures  -  prominent   politi-
cians or members of the ruling elite.
There  was  never  even  the  vaguest
hint  of  sexual  scandal  or  sybaritic
living. There were no hapless elder-
ly  victims,  duped  of  their  life  sav-
ings.  And  the  offences  themselves
were  of  a  highly  technical  nature,
breaches   of  recent   legislation   un-
familiar to  most people  unschooled
in  the niceties  of company  law.

Now  that  the  dust  has  begun  to
settle,  what  is  the  Jewish  commun-
ity to make of the Guinness trial? A
certain  amount  of  the  anxiety  has
proved to be justified.  A particular-
ly  unpleasant  piece  in   Todczy  with
jibes   about   "Kosher  Nostra"   was
the  most  obvious  illustration.   Clif-
ford  Longley  contributed  a  curious
piece   to   7lfec   rz.mcs,   in   which   he
seemed   to   suggest   that   Jews   had
double standards - one for the way
we treat each other and another by
which we deal with  non-Jews.  How
he  derived  that  from  the  Guinness
trial    is    a   mystery.    In    a   charac-
teristically  perceptive  piece  in  77zc

/#dcpc#cZc#f,   Rabbi   David   Gold-
berg  pointed  out  that  the  trial  had
served  to  reinforce  the  stereotype
of the Jew as rich and greedy, when
in fact we  are,  in the main,  a small
trader, petty bourgeois community.
Above all,  much of the Press man-
aged to detail the antecedents of the
four     defendants,     whilst     usually
omitting   to   mention   that   Ernest
Saunders   was  baptised   as   a   child
and  a pillar of his  local  church.

However,  it  could  have  been  a
whole  lot  worse.  In  fact,  the  domi-
nant  public  reaction  was  not  anti-
Semitic but anti-rich. The trial high-
lighted the widespread hypocrisy of
a  society  that  has  tried  to  make  it
easier  and  easier for entrepreneurs
to   make   huge   fortunes   and   then
reveals  its  jealousy  with   howls  of
vindictive     glee     when     they     are
brought  down.

Apart from this widespread cant,
one   suspects   that   the   trial   itself
illustrated    neither    gentile    versus
Jew nor poor versus rich. Always at
the   back   of  proceedings   was   the
hint  of old  money  turning  its  back
on  new  and  the  outsiders  receiving
their  come-uppance.  The  trial  may
have  left  an  impression  of disprop-
ortionate numbers of Jews involved
in   high   finance,   banking   and   the
long-established    bastions    of   City
life.  In  fact,  these  are  precisely  the
areas  into  which  few   ``immigrant"
groups have managed to penetrate.

All  in  all,  the  trial  and  the  Press
coverage make an excellent study of
the   bewildering   social   distinctions
and   subtle    prejudices   of   British

society. Whilst Britain has thankful-
ly   demonstrated   that  the  wealthy
and  powerful  in  commerce  are  not
above  the  law  and  that  dishonesty
and     theft     must     be     punished,
however  rich  and  philanthropic  the
perpetrators, there is more than the
vaguest suspicion that the four con-
victed  men  do  not  actually  belong
to   the   British   financial   establish-
ment.  There have been  others who
do  and  have  fought  take-over  bat-
tles with exactly the same weapons.
Will  further trials  follow?

In   the   end,   the   publicity   sur-
rounding  Gerald  Ronson  was  not
all  bad.  The  A4czz./  o#  Sw#cZc[y  ran  a

positively eulogising feature on Gail
and the Ronson family life.  Numer-
ous leaders of the Jewish  commun-
ity,  including  the  President  and  a
Vice-President  of the  RSGB,  testi-
fied  to  Ronson's  philanthropy  and
generosity.   These  are  undeniable.
It  is  to  be  hoped  that  the  Jewish
community    will    not    forget    how
much  they  courted  him  before  his
prison  sentence and disgrace.  Once
he has paid his -record -"debt" to
society,   the   community   will   con-
tinue  to  need  his  assistance.  Albeit
in  a small  way,  the  Stemberg  Cen-
tre  has  been  a  past  beneficiary  and
will certainly see no need to remove
his  name  from  its  Founders'   Col-
umn.   It   is   also  to   be   hoped   that
Gerald Ronson will wish to continue
his   philanthropic   activities   in   this
country,  even  though  the  trial  has
closed  off  irrevocably  some  of  the
more  coveted   awards   that  society
can  bestow for such  philanthropy.
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SADDAM HUSSEIN MARCHED
into Kuwait soon after I visited
the   State   Jewish   Museum   in

Prague.  There  I  wept  at  the  draw-
ings of some  of the  15,000 children
from    the    Terezin    concentration
camp who  later perished  in  the  gas
chambers   of  Auschwitz   and   else-
where.

In  the  adjacent  cemetery  of  the
mediaeval    Jewish    ghetto,    I    was
shocked
virtually
cause no
to     bury
Among
stones   is
Kafl( a .

by  the  20,000  graves  built
on  top  of  each  other  be-
more space was permitted

generations     of     dead.`
the   crazily   angled   tomb-

the   last  resting  place  of

When. Saddam  Hussein  invaded,
he threatened to plunge the Middle
East into a new and bloody conflict.

He    said    he    would    incinerate
Kuwait  if  the  Saudis,  aided  by  the
Imperialist  forces  from   the   West,
came to  its  defence.  He  threatened
to use gas and chemical weapons of
mass destruction.  He took hostages
and  said foreign  babies  in  Iran  and
Kuwait  would  be  starved  of milk  if
the vital sea-supply line through the
Jordanian port of Aqaba was block-
aded.

Bill Newman

As I write, an international arma-
da  of  warships,  supply  vessels  and
minesweepers has converged on the
Gulf, Red Sea and eastern Mediter-
ranean.

Saddam Hussein would appear to
be   friendless   in   the   Arab   world
apart from the cowardly King Hus-
sein  of Jordan,  Yasser  Arafat  and
the  Palestinian  people,  fres.hly  stir-
red  up  by  Saddam's  call  for  a  new
Holy   War   against   the   forces   of
Imperialism  and Zionism.

Despite the might of the  air,  sea
and   land   forces   coming   to   bring
Iraq to heel, at this moment there is
no certainty that this can be accomp-
lished  with  any  degree  of speed  or,
indeed,  without great loss of life.

It is macabre that survivors of the
Nazi death camps now face the threat
of  mustard   and   nerve   gas   in   the
homeland that gave them  sanctuary.

Saddam  is  a  strategist with  a  con-
suming   desire   to   rule   the   Middle
East.   His   rapprochement   with   his
fiercest  recent  enemy,   Iran,  was  a
master stroke to allow him to deploy

troops from his Eastern front.
To  date,  Israel  has  maintained  a

low profile and is keeping its options
open.  One  of  these  must  be  that  if
King  Hussein  is  overthrown  by  his
own  people,   then   Israel  would  in-
vade to prevent Iraq from becoming
an enemy with a common frontier.

The logical move would then be to
deport   the   Palestinians   from    the
occupied territories and march them
across  the border into  a  new  home-
land  in  Jordan  where  I  have  always
felt they belong.

And that brings me to the Intifada,
and  a  new  book  about  Israel's  third
front . *

Intifada  -  an  Arab  word  for  the
shivering which grips a person suffer-
ing from fever but now synonymous
with an uprising or a war within - is
written  jointly  by  Ze'ev  Schiff,  de-
fence   editor   of  Israel's   prestigious
daily,   Hcz'czrc/z,   and   Ehud   Ya'ari,
Middle   East   affairs   correspondent
for Israel television.

This work is a detailed, sometimes
tedious,   account  of  the  Palestinian
uprising  which  had  already  altered
the   Middle   East   equation   before
Saddam  Hussein  invaded Kuwait.

In  December  1987,  after 20  years
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of  Israeli   occupation   of  the   West
Bank and Gaza, an apparently spon-
taneous  rebellion  broke  out  follow-
ing a traffic accident in Gaza in which
four Palestinian labourers died.

Rumour   had   it   that   the   Israeli
truck driver had murdered the unfor-
tunate four.

A   spate   of   stone-throwing   fol-
lowed,   leading   to   demonstrations,
strikes and riots throughout the occu-
pied   territories   and   in   Jerusalem
itself.

We were stunned and dismayed by
the television film on peak time news
programmes  showing  Israeli  soldiers
kicking     and     beating     Palestinian
youths.

My  liberal  friends  were  horrified.
The  sight  of  Israeli  soldiers  venting
their  frustration   on   their   attackers
was unacceptable to them.

As the book points out:  "In an age
in  which  thousands  of  people  suc-
cumb to `smart bombs' dropped from
advanced aircraft or to missile-borne
war   heads   and   poison   gas,   it   is
somehow   possible   to   take   acts   of
mass but  anonymous  killing in  one's
stride because they are effected from
afar,  by  the  touch  of  a  button,  and
the  suffering  of the  victims  is  left  to
the  imagination.

"But   when   a   man   is   beaten   in

range  of  TV  camera  and  his  face,
distorted in pain,  looms large on the
screen, the public's response tends to
be far more vehement".

Outraged      complaints      reached
Israel  from  all  sides  and,  in  a  twist
that  left  some  officials  bewildered,
the   reaction   to   the   beatings   was
stronger   than   to   the   shooting   of
demonstrators,  demolition  of houses
or deportations.

The   common   tenor  of  response
was   that   the   inexperience   of   the
Israeli  army  in  riot  control  and  the
frustrations of Israeli soldiers as they
confronted  young  Palestinians  hurl-
ing stones and petrol bombs could be
explained  but  could  not  excuse  the
use  of  excessive  force  against  what
were,  after all,  civilians.

So  the  Palestinians  became  even
more the underdogs and the consen-
sus was that the Israelis had become
brutalised by the civil  disturbances.

It  was  not  appreciated  that  when
the  need   came   to   deal  with   wide-
spread   uprisings,   the   army   lacked
even  the  most  elementary  riot  gear:
shields,  helmets  and  clubs.

At  the  start  of  the  Intifada,  the
Israeli   Defence   Force  had   only   a
meagre    store    of   rubber   bullets.
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Tear gas was in short supply and the
local  manufacturer  fell  so  far  be-
hind  demand  that  large  quantities
had to be bought abroad and sent to
Israel  by special  airlift.

To underline the point,  the reac-
tion  to the  Iraqi  chemical  bombing
of  Kurdish  men,  women  and  chil-
dren  was  relatively muted.

As    the    rebellion    progressed,
identification   with  the  Palestinian
struggle and the PLO in particular,
rose   appreciably.   Arafat   was   not
slow to  exploit the situation.

The PLO  leader is well  aware of
the  population  growth  among  the
Palestinians.  He called it the  `biolo-
gical   bomb'   ticking   away   in   the
occupied  territories.  Estimates  put
the  Palestinian  population  of Gaza
alone  as  around  one  million  by  the
year 2'000.

This book is right to condemn the
treatment   of   a   people   who   have
become disenfranchised through no
fault of their own.

All decent people will sympathise
with their plight. But, of course, the
Intifada  goes  on.  The  murders  of
Israeli    students     and    Palestinian
youth   have   become   almost   com-
monplace.   In   a   war   for   survival,
human   dignity   invariably   takes   a
back  seat.

We  must  also  never  forget  that
Israel   was   forced   to   occupy   the
West   Bank   and   Gaza   to   protect
itself after the  1967 war.  The Pales-
tinian problem  was a by-product of
Israel's    simple    determination    to
survive  and  caused  enormous  and
unwelcome  drains on  the struggling
state's limited  resources.

Through the Camp David accord,
Israel   has   shown   itself   willing   to
negotiate  a  settlement.

This book  sees  only  one  solution
to  the  Palestinian  problem  -  a  tri-
partite option  that brings  Jordan,  a
Palestinian  `entity'  in  the  territories
and the State of Israel together in  a
single  settlement package.

The  peace  scenario  is  that  Israel
would   transfer   the   whole   of   the
Gaza  Strip  to  the  Palestinians  and
effectively  place  them  in  charge  of
administering  the  West Bank.

The    authors    argue    that    this
would,    through    negotiation    with
Jordan  and  the  PLO,  lead  to  the
creation of a national homeland for
the    Palestinians    administered    by
Israel,  Jordan  and  the  Palestinians
themselves.

As part of a peace treaty, Jordan
would  have  to  pledge  not  to  enter

into military alliances against Israel.
Similarly,  the  stationing  of  troops
from  countries  at  war  with  Israel
would  be  forbidden  on  Jordanian
soil.

The  authors  contend  that  in  the
absence  of a  settlement  extremism
will  thrive.  They  state,  farsightedly
as  it  happens,  that  a  holy  war -  a
/I.fe¢cZ -against Israel could well win
out  among  the  Palestinians,  while
the  advocates  of  `transferring'  the
Palestinians  over  the  border  could
gather  greater  strength  among  the
Jews.

They must  be  feeling  a  little  silly
right  now.

With  the  best  will  in  the  world
how    could    anyone    having    seen
Arafat  embracing  Saddam  Hussein
believe  he  has  any  other  intention
than   to   continue   to   fight  for   the
destruction  of Israel?

Iraq   has   not   shifted   from   this
statement  made  by  President  Aref
in  1967:  `The  existence  of  Israel  is
an  error  which   must  be   rectified.
This  is  our opportunity  to wipe  out
the  ignominy  which  has  been  with
us since  1948.  Our goal is clear -to
wipe  Israel  off the map'.

As  for  Jordan,  considered  to  be
the other essential  party to  a peace
treaty,  how  could  anyone  trust  the
King of the  Hashemites now?

The Jz.feczd has been called for and
the    Palestinians    arc    responding.
Perhaps,   then,   the  other  extreme
solution will have to be brought into
play:  the  deportation  of the  hostile
Palestinians    to    Jordan    and    the
establishment   of  new   borders   for
Israel .

Those prepared to swear an oath
of allegiance  to Israel  could remain
and    be    given    equal    democratic
rights.

Whatever form  events  now  take,
let  us  not  forget  that  Israel  has  a
right to  exist  in  peace  and  deserves
our unequivocal  support.

We  must  not  fail  the  children  of
Terezinl

*INTIFADA:    The    Palestinian    Uprising   -
lsrz`ct's Third Front,  Ze'ev  Schiff and  EhLld
ya'fl;.[.,    Simon    and    Schuster.    New   York,
1990,  pp.  352.  £14.95

William   Newman   wc7s   IVcws   Ec/!.for   cr#d   z.I
ciirren[.[y  Managing  Editor  of The  Sur\.   He
lives l;ith his family in Woodford,  Essex,  and
is  a member  of a  Progressive  synagogue.



A PLAN OF ACTION

WHAT  IS  THE  TRUTH
and  what  should  be  done
about    anti-Semitism    to-

day?   `How   many   incidents   have
taken place?' is a common question
put to me as I visit the many Jewish
communities  around  Britain.  More
recently  I have been  asked  `Who  is
behind the desecration of the ceme-
teries in Edmonton in North London
and   in   Leeds?'   If   there   is   some
ambiguity,   if  not  confusion  about
the   scale   of   anti-Semitism,    it   is
largely   due   to   the   difficulties   in
establishing   a   proper   monitoring
index throughout Western  Europe.

Some    people    argue    that    this
country  is  shot  through  with  anti-
Semitism  and  racism,  whilst  others
are    likely    to    deny   its    existence
completely.

A    further    difficulty    in    estab-
lishing    a    reasonable    degree    of
accuracy  in   obtaining   the   facts  is
that   we   are   dealing   with   a   most
sensitive issue.  On many occasions,
those   who   are   attacked   have   no
wish  to  say  so.   They  may  be  too
scared  or  angry,  whilst  those  who
have committed attacks, like terror-
ists  generally,  exaggerate  their  ac-
tions.

Professor  Michael   Billig  in   77ic
Nature of the Right (Ed . R . Ea:twch ,
1990)  argues  that  part  of  the  diffi-
culty   in   identifying   the   different
trends  and  levels  of  the  campaign
against  the  Jews  is  due  to  the  split
within  the  main  groups  of  the  far
right - the  National  Front  itself.

Billig  says  that  `some  of  the  NF

Eric Moonman

membership  wish  the  party  to  con-
centrate   upon   becoming   an   elite
fighting  force  of  `political  soldiers'
and  there  are  others  who  want  to
see  the  party  recruit  widely  from
the  `working  class'.  The  first group
want  to  maintain  links  with  other
European  fascist groups promoting
the  `Third Way', which embraces a
terrorist strategy and in my view,  is
more  dangerous  to  Jews  and  non-
Jews   in    Britain   than    the   other
grouping.  Yet,  as Billig says,  despite
differences  amongst  NF  members,
they draw upon a common tradition
of demeaning the Jews.  Even if the
extreme     right     organises     street
attacks  and  campaigns  against  the
Blacks,  the  leaders  concentrate  on
anti-Semitic ideology.

Monitoring    incidents    of    anti-
Semitism in Britain is tackled solely
by the Board of Deputies' Defence
Department.   Whilst   the   statistics
may not reveal the whole picture of
complex social  and political pheno-
mena, they do enable us to focus on
the  scale  and  possible  solutions  to
the problem.

There is nothing new about racist
attacks in Britain. The 1982 Runny-
mede Trust submission to the GLC
emphasised  that  such  attacks  have
been   inflicted   on   minority   com-
munities  since  they  first  began  set-
tling in this country.

The very term racism confuses or

annoys    different   sections    of   the
population.  I prefer the description
used in the Rampton Report namely:
`In  our view,  racism  describes  a  set

of attitudes  and behaviour  towards
people   of   another   race   which   is
based  on  the  belief  that  races  are
distinct and can be graded as `super-
ior or  `inferior'.'

It is a definition that works if you
consider events  at  the  beginning of
this  century.  The  British  Brothers
League was particularly active in an
anti-immigration   campaign   which,
despite  some  denials,  was  directed
specifically   against   Jews   as   Jews.
The  League,  from  its  foundation,
was   based   on   the   working   class
areas  of  the  East  End  of  London
where simple scapegoat solutions to
a   complex   array   of   social   depri-
vations   found   attentive   ears.   The
League  claimed  the  support  of  as
many as one Liberal and four Con-
servative MPs with seats in the East
End.

By   1902   the   League   claimed   a
membership   of   12,000   organised
into  sections  and  wards  under  an
executive committee and chairman.
Another group was the Londoners'
League which aimed to pressure the
government  into   restricting   immi-
gration  into  working  class  areas  of
London,   thereby  -  this   being   its
ulterior   motive  -  saving   constitu-
encies in these areas for the Conser-
vatives.

Thirty  years  later,  in  the   1930s,
came   the   battles   in   East   London
when  Jews  felt  that  they  could  not
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rely on the authorities or the wider
public  to  defend  them  against  the
Blackshirts  led  by  Mosley.  In  fact,
on the day of the famous Gardiners
Corner   confrontation,   Jews   were
supported  by  massive  numbers  of
non-Jews,   trade   unionists,   profes-
sionals and people from all walks of
hfe.

The  war  came  and  went  and  it
seemed that,  in view of the terrible
suffering  of the  Jewish  community
in Europe in which six million were
slaughtered,   there  would   be   little
need  to  explain  the  Jewish  identity
and place in the order of things. But
time   passed   too   quickly   and   in
Britain as elsewhere, racism was on
the  march  and  often  central  to  the
attacks  of  racial  violence  was  anti-
Semitism.

Are today's events comparable to
the   1930s?   They   are  different  in-
sofar    as    anti-Semitic    campaigns
were  almost  always  conducted  on
the  streets,  whereas  today much  of
the  antagonism  is  fought  out  in  a
variety of settings. Take the campus
battles,   where   there   are   attacks
against  Jewish  students,  or  in  the
trade union movement.  Then there
is     the      linkage      between      anti-
Semitism   and   anti-Zionism.   This
particular  linkage  enables  left-wing
extremists  to  get into the  argument
and  stand  alongside  right-wing  ex-
tremists   who   will   then   condemn
Jews,   Zionists,   Israel   -   in   their
minds, it is all the same anyway -as
well  as the Zionist conspiracy within
the United  States.

Across Europe today, the pattern
of anti-Semitism is of a similar kind,
with   reports   of  intimidation,   vio-
lence   and   abuse.   In   France   and
Belgium,  for  instance,  the  attitude
to   the   Jews   is   coloured   by   the
generally  held  view  of the  foreign-
er. In France, the large migration of
North    Africans    has   provoked   a
reaction  to  all  who  look  `foreign',
whilst in Belgium there are growing
fears among bourgeois white folk of
thefts  and  assaults  at  the  hands  of
the  sizeable  immigrant  population
of Arabs and Turks.  Italy has been
transformed    from    a    country    of
emigration  to  a  nation  receiving  a
large  immigration  with  well-devel-
oped    networks    bringing    people
from  as  far  away  as  Pakistan.  But
the  upsurge  of Italian  racism  is  not
just   directed   against   new   arrivals
from   Third   World   countries.    In
Milan  there  is  real  antagonism  to-
wards   the   people   from   southern
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Italy.
In  the  recent  local  Italian  elec-

tions the new  `1eagues' -parochial,
chauvinistic  small  parties  advocating
a kind of right-wing populism - did
extremely well.

These   right-wing   leagues   have
expressed themselves in very precise
terms and denial of the Holocaust is
part    of   their   ideology.    In    early
January   1990   a   Jewish   school   in
Milan was assaulted with stones and
later with pistol  shots.

Further reports highlighted a sig-
nificant   increase   in   anti-Semitic
statements and occurrences. There
have been  three  cases  of arson.

In  Sweden  there  has  been  consi-
derable  anxiety  in  the  Jewish  com-
munity caused by the broadcasts of
`Radio  Islam'  -  a  provocative  and

inflammatory station.
In  West  Germany,  the  nco-Nazi

movement   reached   its   zenith   in
1969 when the National Democratic
party  won  1.2  million  votes.  Since
then  the  neo-Nazis  have  splintered
into   about   twenty   small   groups.
They   range   from   right-wing  skin-
heads,   to   the   banned   Nationale
Sammlung   party   with   about   170
members.

Right-wing  racism  has  been  ex-
pressed at soccer games - in Britain
too,  for  that  matter.  In  West  Ger-
many   there   is,   however,   a   hard-
working Office for the Protection of
the   Constitution   which   constantly
monitors  the  numbers  and  group-
ings.  The  Office  publishes  regular
estimates  of  the  number  of  racists
involved and they draw attention to
any increase above 6,000 supporters.

In   Eastern   Europe   it   is   in   the
Soviet  Union  and  Hungary  where
there  is  institutional  anti-Semitism.
In   other   words   the   state   openly
encourages or directly uses an agen-
cy    to    pursue    anti-Semitic    acts.
Pamyat,  Super  Patriots,  in  Russia
hope for a comeback to power as do
the Old Guard in Rumania. Pamyat
has   a   paranoia   for   revenge.    In
January,   Pamyat   operatives   burst
into   Moscow's   Central   House   of
Writers  yelling:  `Kill  the  Yids'.

At  the  last  election,  Pamyat  dis-
tributed  handbills showing  `Mother
Russia'  caught  by  a  hand  wrapped
around  with  a  Star  of  David.  For-
tunately,  Pamyat  did  badly  at  the
polls.  But  they  threaten  and,  as  I
found  on  a  recent visit  to  Moscow,
they  cannot  be  dismissed  or  over-
looked.  Undoubtedly the increasing
concern  felt  by  Soviet  Jews  about

these   trends   is   a   prime   factor   in
their flight from  the  Soviet Union.

In other East European countries,
the  number  of Jews  is  small - only
400  in   East   Germany  -  with  the
exception  of Hungary, where there
are   between   80,000   and   100,000
Jews,  largely  elderly.

Despite worrying features of anti-
Semitism,  the  Jewish  leadership  in
Budapest  is  trying  to  strengthen  its
infra-structure  with  its  twenty-two
synagogues,   several   Jewish   news-
papers, kosher butcher shops, East-
ern   Europe's  only   rabbinical   uni-
versity  and  a  busy hospital.

In  Yugoslavia  there  are  no  physi-
cal  attacks  on  Jews  but  there  have
been  abusive  references  in  various
publications.    7.rz.b#Hcz,   a   students'
bi-weekly    magazine    from    Ljubl-
jana,  started printing the  ProJoco/s
of  the  Elders  of  Zion.  A  group  Of
Croation  nationalists  from  Zagreb,
lead   by   Anton   Tudman,    whose
ideology  is  very  similar  to  that  of
the  fascists  during  World  War  11,
published a book showing the Jews
as  collaborators   of  fascists  in   the
concentration  camps.  The  book  is
full  of  references  taken  from  anti-
Semitic   literature   with   no   critical
review.  The  Jewish  community  in
Zagreb   actively    dissociated   itself
from   the   publisher  with   whom   it
had previously  co-operated.

These   reports   are   fragmentary
and   need   to   be   supported   with
regular  reviews  and  monitoring.   I
would  like  to  see  a  more  co-ordi-
nated   approach   by   Jewish   com-
munities to the problem faced within
Europe.  As  Chairman  of the  West
European    Commission    on    anti-
Semitism    there    is    no-one    from
whom  I  can  secure  essential  statis-
tics.  There  are  no Jewish groups in
Europe who bother to research and
enquire  into   anti-Semitism.   Funds
for  this  purpose  are  essential.  Our
enemies  do  not  end  their  enquiries
and their research at the boundaries
of a  nation.

The  churches  have  a  major  re-
sponsibility  to  speak  out  in  matters
of  anti-Semitism  but,  with  few  ex-
ceptions,  they  do  not.  Following  a
series   of   incidents,   including   the
desecration  of tombstones in  North
London,  7lfee  Tczb/c/ did refer to the
`poison  of  anti-Semitism'.   `No-one

should  lightly  dismiss  the  outbreak
of anti-Semitic acts in Europe, most
recently in London. A small minority
of agitators  are  injecting  a  virulent

Continued on next page



poison which can spread very quick-
ly.  All it needed in  Germany in the
Thirties was for respectable people
to  turn  their  gaze  away.  Only  fifty
years after a genocide of the Jewish
people  that  followed,  it  is  widely
assumed...  that  the  disease  of anti-
Semitism   has   finally   been   eradi-
cated in civilised countries.  Precise-
ly  in  that  comfortable  assumption
likes the  danger'.

7lfec  Tab/cf continued to confront
the awkward issue of anti-Zionism:
`But   sometimes   a   new   excuse   is

heard today for anti-Semitism:  that
it is understandable considering the
actions of the  State  of Israel  in the
occupied   territories.   To   urge   the
cause   of   the   Palestinians   is   one
thing.   But   to   make   an   equation
between  the Holocaust  of the Jew-
ish people at the hands of the Nazis
and  the  oppression  of  the  Palesti-
nian   people   at   the   hands   of  the
Israelis  is  unacceptable.  No  Christ-
ian can venture onto that territory.
Only Jews  themselves  can  contem-
plate  it'.

One   or   two   Christian   leaders
have spoken out, like the Executive
Director  of  the  Council  of  Christ-
ians and Jews, the Revd. Canon Jim
Richardson, who said recently:  `It is
surely inconceivable that Christians
will again remain  silent and indiffe-
rent  to  the  evils  of  anti-Semitism'.
Bishop Gerald Mahon of West Lon-
don, who is  Chairman  of the  Com-
mittee  for Catholic-Jewish  Relations
of   the   Roman   Catholic   Bishops'
Conference of England  and Wales,
said that the rise in anti-Semitism in
Europe especially in the East was `a
warning to us all that the prejudices
of  centuries  lie  not  far  under  the
surface of our present-day culture'.

There   is   also   a   threat   to   the
Jewish    community    from    Muslim
fundamentalists.  A few months ago
nearly   a   hundred   Muslim   youth
marched from a mosque in Luton to
the   local   synagogue   carrying   an
effigy of the author Salman Rushdie.
This   was   placed   against   the   ent-
rance  of the  building,  doused  with
petrol and set on fire, causing some
damage.   This   incident,   the   third
attempted   arson   at   Luton   Syna-
gogue  within  two  years,  is  a  direct
result  of  the  way  in  which  Muslim
extremists are blaming Jews for 7lfee
Sczf¢#z.c   Verses.    Until   Luton,   this
had  taken  the  form  of a  rising  tide
of anti-Semitic propaganda,  brand-
ing  the  book  as  `proof'  of a  Jewish
conspiracy  against Islam.  This poli-

tical  offensive  against  Jews  is  still
growing,   although   the   move   to-
wards violence is even more alarm-
ing.

Racist  attacks  occur  over  a wide
range of issues, sometimes from the
extreme  left  but  usually  from  the
right  and  on  a  considerable  scale.
The Metropolitan Police district fig-
ures  for  1989  confirm  this  danger
with  the  revelation  that  there  has
been    a    220/o    increase    in    racial
attacks  in  1989.  Such  incidents  are
not   confined   to   the   central   city
areas  as  they  were  in  the  past  but
also take  place  in small  towns.

The  image  of  the  immigrant  is
easily   exploited.   There   are  many
examples  of  lapses  in  the  national
Press in  which  an  immigrant group
is treated in a mocking fashion. The
Press  could  do  more  to  show  the
positive  experiences  and  practices
of such groups in order to encourage
harmony in race relations.

It is unlikely that we can define a
strategy  to  deal  with  anti-Semitism
other than in general terms. Yet the
very recognition  that  anti-Semitism
is  not  a  manifestation  which  comes
and   goes   but   is   a   part   of   the
behaviour  and  campaigning  of  ex-
tremists groups,  is important.

The Jewish community is entitled
to  expect  of  its  leadership  no  less
than the following initiatives:
1.  To ensure that both government
and  opposition  are  fully  aware  of
the  level  of  anti-Semitic  pressures
experienced   by   the   Jewish   com-
munity in Britain and to  urge parli-
amentary   action   in   speaking   on
behalf of the community.
2.   To   work   actively   to   obtain   a
proper basis of statistical comparison
of  anti-Semitic  activity  in  Western
Europe. There are Jewish organisa-
tions  across  Europe  which  can  aid
this process, like the European Jew-
ish  Congress,  but  much  persuasion
and encouragement will need to be
directed  at  the  national  European
leadership to bring this about. If the
information  obtained can  be  moni-
tored and assessed then this can be
the  springboard  for  positive  action
in  each  country,  so  that  the  Euro-
pean Jewish community  as  a whole
can walk in  step.
3.   To   take   initiatives   in   working
with   other  religious   groups.   Jews
have   not   been   notably   active   in
involving     themselves     with     the
Christian   community.   There   is   a
limited  contribution  by  Jews,  with
some honourable exceptions, to the

CCJ   and  other  groups.   Interfaith
Network is a new body which offers
some    encouragement,    embracing
all  religious  faiths.   An  active  and
continuing      presence      of      Jews
throughout    the    committees    and
groups is  essential.
4.  To take initiatives in campaigning
and  speaking  out  on  all  matters  of
racial discrimination.  There is hardly
a   meaningful   difference   between
abuses  affecting  the  minority  com-
munities   and  the   abuses   directed
against  the  Jewish  community.  We
must   ensure   that   other   minority
groups feel confident that they have
our  support  and  understanding  in
dealing with  discrimination.  At  the
same time, many immigrant leaders
would welcome practical help from
the  long-settled Jewish  community.
5. To  make greater use of research
about  anti-Semitism.   There  are  a
number  of  universities  and  distin-
guished    scholars,    like    Professor
Michael  Billig  and  Roger  Gatwell
who are researching in  a systematic
way   the   nature   of   anti-Semitism.
All    Jewish    organisations    should
make   greater   use   of   this    infor-
mation for educational purposes.
6.   To   maintain   a   close   and   con-
tinuing  review  of  the  place  of  the
Holocaust  in  education  and  train-
ing.   With   the   passage   of  time   it
becomes   all   the   more   important
that  what  happened  in  the  Holo-
caust is not only remembered but its
significance  is  acted  upon  in  edu-
cation   and  training  in  Jewish  day
schools    and    chccz¢rj77?.    The    yclcz
Vosfecm   Committee   of  the   Board
under Ben Helfgott's direction must
step  up  its  splendid  work  to  gain
acceptance of Holocaust teaching in
our secondary schools.

These  are  some  of the  ways  the
Jewish   community   can   deal   with
anti-Semitism.  It  has  a  priority  on
our    common    agenda    with    our
Christian neighbours.  In no sense is
anti-Semitism    a    Jewish    problem
alone.   It   is   a   Christian   problem,
tool

Erie Moonrneln is Senior Vice-President of the
Board  of  Deputies  of  British Jews.  A  former
Labour   M.P.,   he   has   just   been   appointed
Visiting  Professor  of  Health  Studies  at  City
University   and   holds   a   number   of   I)llbllc
offices.
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Each    issue    of    the    ]ouTnal    Of
Reform   Judaism,    /Ac   g#¢rfcr/y
publication of the Central Corifer-
erice of American Reform Rabbis,
contains  at  least  one  responsum.
For instance,  in the  Summer  1990
issue,  the  CCAR  Responsa  Com-
mittee,  including Manna Editorial
Board   member    Dow    Marmur,
consider   at   length   a  request  for
advice as to whether Reform Rab-
bis    should    require    couples    to
undergo  testing  for  AIDS  before

they  officiate  at a marriage.
This    process    of    she'ctah    -

question -and teshuvaLh -respon-
sum or answer - is a corrierstorie of
traditional Judaism.  It is fascinating
to  find  it  playing  an  increasingly
prominent role in the development
of American Reform Judaism. We
asked Rabbi Dr. Walter Jacob, for
fifteen   years    Chairman   of   the
CCAR   Responsa   Committee,   to
tell us  more.

S
HOULD A JEWISH LAWYER
defend  terrorists?  May  genetic
engineering  be  patented?  May

an   elderly   patient   refuse   dialysis?
What   is   the   responsibility   of   an
AIDS  carrier?  What  is  the  Jewish
attitude    toward    a    `Living   Will'?
Such   questions   along  with   others
which   deal   simply   with   ritual   de-
mand    a    specific    Reform    Jewish
answer.

When  we  give  answers,   we  are
more  than  responding  to  a  specific
inquiry,   for   the   answer   also   pro-
vides  a  practical  bond  between  the

Waiter Jacob

congregant   and  Judaism   and   ulti-
mately   a   bond   with   God.   These
answers   bring   Judaism   into   daily
life.   Philosophy   and   theology,   of
course,  also play a role,  but only in
a   secondary   manner   as   they   are
somewhat     removed     from     daily
events   and   inevitably   remain   the
province  of the scholar.

If   we   take   Judaism    seriously,
then we will  demand  answers to  all

the   questions   of  our   lives.   Some
have  been  learned  as  children.  For
others  a  glance  at  a  guide  or  some
study  will  bring  an  answer.  There
are, however, always new questions
or  situations  which   demand   more
study  and  thought.   This  has  been
the  task  of  responsa  and   remains
the  task  of Reform  responsa.

Theoretically  it  should  be  possi-
ble    for    everyone    to    base    their
answers   on    the    broad   sweeping
principles  of Judaism  but  their  daily
application  is often  not  clear.  `Love
your  neighbour  as  yourself'  or  `Do
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justly,  love mercy,  and walk humbly
with your God' represent wonderful
poetic    religious    commands.    But
they   need   to   be   spelled   out   for
everyday  Jewish  life.   This  is  even
true  for  the  Decalogue  which  ini-
tially  appears  quite  clear  but  lacks
crucial definitions. For example, we
are told to rest on Shabbat, but the
term    `rest'    is    not    defined.    This
statement  also  demands  definition
by  us  as  Reform  Jews  as  our  con-
cept  of  Shabbat  is  different  from
that of Orthodox Judaism.

Responsa,  then,  seek  to  clarify,
define,  establish  borders,  eliminate
grey   areas   and   set   relationships.
Responsa  and  the  codes  or  guides
for  religious  life,  which  eventually
grow   out   of  them,   represent   the
primary link between us and God as
we  live  religious  lives  from  day  to
day.

We  tend,  sometimes,  to  provide
such  answers  from  our  feelings  of
what   is   right   and   correct   but   an
authentic answer must be rooted in
our past.  Responsa look at previous
decisions  for  similar  problems  and
review the discussions of Tradition.
Sometimes there is little precedent,
on  other  occasions  there  are  hun-
dreds  of earlier  decisions.

How  do  Reform  responsa  differ
from  those  of an  Orthodox  writer?
We both consult the same literature
but   may   arrive   at   very   different
conclusions.  The  distinction  lies  in
our  approach  to  the  past  and  our
assessment  of  the  present.  In  con-
trast  to  Orthodox  decisors,  we  see
the   past   in   an   historical   fashion.
This means that we openly acknow-
ledge  change,  economic  and  social
pressures,  as  well  as  disagreements
of  interpretation  among  Orthodox
scholars.  Tradition must be reinter-
preted  and we  are  willing to  do  so.
Orthodox    authorities    have    been
equally   influenced   by   social   and
economic  changes  but  cloak  them
under textual  reinterpretation.

Equally  important  is  the  attitude
toward the  modern  world.  We  Re-
form Jews see  much  that  is good  in
the  secular  world  and  seek  a  crea-
tive    symbiosis    with    the    cultures
around  us.  We  feel  that  our  most
creative    periods    were    those    in
which  we  responded  to  outside  in-
fluences    and    recreated    Judaism.
Mediaeval  Spain  or  Italy  and  mod-
ern  Germany  were  good  examples
of such  a  creative,  positive  cultural
interchange.      Orthodox     Judaism
tends  to  view  the  modern  world  as
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hostile    and    dangerous.    It    must
therefore  be  kept  at  a  distance.  If
there are no ghetto walls to protect
us  then  we  must  create  them.  This
tendency  to  withdrawal  is  clearest
among the fe¢j'eczz. (ultra-Orthodox) ,
but   has    influenced    the    `modern
Orthodox' as well. It does not mean
that   Orthodox   Judaism   does   not
adjust  and  change  but  the  pace  is
much  slower  and  often  unacknow-
ledged.   It   has   made   limited   ad-
justments    to    feminism,    medical
questions  and modern  technology.

Reform responsa differ from those
of Tradition.  Traditional  writers  of
the    responsa    discuss    the    major
trends  of  the  literature  and  follow
this  path  into  the  present.   A  Re-
form  writer of responsa will  review
the  entire  tradition  from  its  begin-
ming in the Bible or T¢/m#cZ onward
and   look   at   the   divergent   paths
suggested  by   the   discussions  over
the   centuries.    Frequently   a   way
rejected  in  an  earlier  age  for  good
reasons  is  appropriate  for  us  now.
We  will  usually  ask:  1)  What  is  the
main  stream   of  the  Tradition?   2)
What  other  paths  does  the  Tradi-
tion   suggest?   3)   What   were   the
conditions  of the  past  which  led  to
these decisions and what conditions
in   the   present   suggest   a   modifi-
cation?

A   combination   of  these   factors
has   always   been   involved   in   the
responsa   and   each   authority   has
sought  to  provide  an  answer which
balanced  the  mandates  of Judaism
as   he   understood   them   with   the
practical  concerns of the  age.

We   Liberal   Jews   also   combine
the   answers   of  the   past  with   our
own     Jewish     principles.     Among
them    are    equality    of   men    and
women,   an   openness   to   modern
technology,    an    acknowledgement
of  the  contribution  of  secular  stu-
dies,  an  emphasis  on  social  justice
for   Jews   and   non-Jews   alike,   an
historical   approach   to  the  past,   a
view of continuous revelation and a
different understanding of other re-
ligions. Each of these matters play a
significant  role  in  our  decisions.

We, too, see the need to redefine
boundaries and much effort is spent
in  defining  the  limits  beyond which
Reform Judaism cannot move. This
is   particularly   evident   in   medical
issues  such  as  genetic  engineering,
organ  transplants,  the  definition  of
death.

There   are   instances   in   which   a
change  beyond the  reinterpretation

of the  Tradition  is  needed.  A  vote
of  our  rabbinic  body,   the  Central
Conference   of   American   Rabbis,
can bring that about. Responsa play
a  role  here   as  well,   sometimes  in
preparing  for  the  change   and,   of
course, subsequently in defining the
parameters   of   a   resolution.    The
recent statement on `Patrilineal De-
scent'  (1983)  led to a major respon-
sum  which  treated  the  question  of
status historically and demonstrated
that   changes   had   taken   place   in
previous ages.  Other responsa then
defined  the  new  statement  in  cases
which were not clear. I have written
at   least   fifteen   responsa   on   this
statement.

Responsa in the American Reform
Movement  are  written  primarily  by
the chairman of a committee of the
Central   Conference   of   American
Rabbis.   The   more   important   re-
sponsa   are   then   circulated   to   the
committee for discussion. This is an
American innovation as, earlier,  all
responsa   were   the   work   of   indi-
viduals  recognised  for  their  learn-
ing.  The  committee  was  created  in
1906  but  played  only  a  limited  role
until   the   period   following   World
War 11.  During my fifteen-year ten-
ure as chairman, I wrote more than
400 responsa.  Individuals have  also
written Reform responsa and I have
continued  to write  them  at  the  rate
of  more  than  30  each  year  since  I
left   the   chairmanship   to   become
Vice-President  of the  Central  Con-
ference  of American  Rabbis.

As   the  development  of  Liberal
fecz/czkfeczfe  continues,   it  has  become
increasingly  important  to  coordinate
our  efforts  and  to  provide  a  forum
for  discussion.  This  has  been  done
by  the  newly  created  Institute  for
Liberal A¢/czkfeczfe,  under the  leader-
ship   of   Rabbi   Moshe   Zemer,   of
which   I   am   president.   It   had   its
initial   meeting  in   London   in   1990
and will publish its first book shortly.

Responsa produced by American
Reform  rabbis  and  by  Liberal  Jew-
ish  scholars  throughout  the  world
will   continue   to   develop   Reform
Judaism  as  a  living  tradition  which
will  influence  the daily  life  of more
than two million Reform Jews. This
literature will  also influence Jews in
other  traditions  and  so  play  a  con-
tinuing  role  in  the  development  of
Judaism.

Rabbi Dr. Walter Jacob scrvcs Rode/SAcz/om
Temple,  Piltsbiirgh,  Pennsylvania.
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WHYTHE`OYE5'
NOWHAVE IT

Isaac Levy

SOME YEARS AGO, A PUPIL
of  the  Hasmonean  Grammar
School set out to attend  a Bczr

A4ztzvczfe    at    the    local    Federation
Synagogue but, by mistake, came to
Hampstead. To his horror he found
himself  in  a  synagogue  where  the
A/mcmczr  (platform  for  leading  the
service) was not in the middle of the
auditorium  and  female  voices  were
heard  from   the  choir  gallery.   On
the  following  Monday  morning  he
approached    his   teacher   and    en-
quired  what  form  of  penitence  he
should  undertake  to  atone  for  the
sin   of  attending   a   `Liberal'   syna-
gogue.  Were  such  a  young  man  to
come to Hampstead  today,  his  ears
would  not  be  `contaminated'  or  his
religious    susceptibilities    outraged
by  a  mixed  choir  for  it   has  been
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disbanded and replaced by a scratch
all-male  choir  which   appears  only
on  rare  occasions.

Throughout  the  first  ninety  four
years of Hampstead's existence, the
services   were   musically   enhanced
by an exhaustive repertoire rendered
by   successive    mixed    choirs.    For
many   years,   Samuel   Alman,   the
well    known    liturgical    composer,
was  the  choirmaster  and  many  of
his compositions were incorporated
in    Hampstead's    ritual.    Nor   was
Hampstead unique in having such a
choir.  Throughout  the  Chief  Rab-
binate of Herman Adler and Joseph
Hertz,  all the major constituents of
the    United    Synagogue    engaged
mixed   choirs.   But   gradually   they
were   disbanded   as,   one   by   one,
these synagogues succumbed to  Bc/

Dz.#  pressure.  Only  Hampstead  re-
mained  obdurate  in   its   refusal   to
break   with   its   own   long-standing
tradition.  Recently  it,  too,  fell  vic-
tim to superior forces.  This was due
to   a   series   of   fortuitous   circum-
stances.

Raymond  Apple,  my  successor,
resigned  as  minister  of  the   Syna-
gogu.e  on   his  return   to   his  native
Australia.  In his farewell address he
roundly castigated the congregation
on its retention of a mixed choir on
the  grounds  that  it was  contrary to
the   Dz.#   (law).   Strangely   enough,
such contravention had not affected
his  religious  susceptibilities  during
the  seven  years  of his  incumbency.
He was succeeded by Norman Solo-
mon,  who  accepted  the  office  on
condition that, within one year, the
choir  would  be  disbanded.   Oddly
enough he was not put out either by
its retention during the period of his
ministry.   But  the  crisis  reached  a
climax  when  he  vacated  the  office.
It  was  then  that  the  Establishment
held  the  Synagogue  to  ransom  by
threatening  that  no  minister  would
be   appointed   until   the   choir   was
replaced.

These  pressures  were  obviously
irresistible and the congregaton suc-
cumbed,   even   though   it   involved
the  loss  of  a  number  of  members
who,  in  despair,  transferred  to  the
New  London  which,  in  the  mean-
time,     had     invited     Hampstead's
choristers to augment its own mixed
choir.

With  this  one  exception,  Hamp-
stead   has  remained  faithful   to  its
own  unique  tradition.  The A/mc#zcz/.
is still situated in its original position,
that  is   at   the   eastern   end   of  the
Synagogue on a combined dais with
the   Ark.   This   is   noteworthy   for,
whereas  this  too  was  a  subject  of
controversy   some   years   ago   as   a
result   of  which   the   Hendon   and
Golders     Green     Synagogues     re-
located their A/mcmczrT to the centre
of the Synagogue, the Establishment
made  no  such  demand  on  Hamp-
stead.  Thus  the  Cfe¢zc„  (cantor)  is
permitted   to   conduct   the   service
with   his  back  to  the  congregation
and  only  reverses  his  position   for
the  Reading of the  rorczfe.

One  other  unique  feature  is  the
manner  in   which   the  Sfeczbbcz/land
festival ritual  is rendered.  On  these
occasions  the  A4[4fczpfo  Amz.cZczfe  (the
`Standing Prayer'  in  the  Additional

Service)   is   not   repeated   by   the
Continued on next I)age

11



Cfoczz¢#  which,  strictly  speaking,  is
contrary  to  United  Synagogue  reg-
ulations.  Hampstead  rightly  claims
that this practice was sanctioned by
Chief  Rabbi  Herman  Adler  when
the  Synagogue  was  established  in
1892.    Although    this    is    by    now
ancient history, it is recorded that in
those  far  off  days  the  founders  of
the  Synagogue  virtually  threatened
to   secede   from   the   United   Syna-
gogue    unless    certain    concessions
were   granted.   In   order   to   retain
Hampstead   within   the   fold,   Her-
man  Adler  conceded  not  only  on
this  issue  of  the  non-repetition  of
the  Mwsczpfe Amz.cZczfe but also on the

question   of  cZwcfecz#z.#g,   the   Bene-
diction    of   the    Cofe¢#z.in    on    the
Festivals.  This,  too,  was  a  conten-
tious issue, the argument being that
the  Cofecz#z.in  were  not  deemed  fit

persons  to  pronounce  the  benedic-
tion,   though   strictly   according   to
the D!.#, the types of disqualification
were clearly defined and these in no
way corresponded to the arguments
presented by Hampstead's founding
fathers. Several decades had to pass
before the cZwcfec#z.#g ceremony was
reinstated.  It  is  now  a  regular  fea-
ture  of the Festival  ritual.

Demography  can  have  its  effect
even  on  synagogue  ritual  and  the
organisation  of  services.  Time  was
when  Jews  lived  in  close  proximity
to  their  synagogues  and  would  ad-
just  the  timing  of  services  to  suit
their peculiar requirements.  Thus it
was customary in some of the major
synagogues to introduce an interval
between    the    Sfeczcfeczrz.I   (morning)
service and the Reading of the rorczfe
in    order   that   congregants   could
repair to their homes  to  partake of
refreshments   before   returning   for
the resumption of the service.  Thus
if  the  Sfeczcfe¢rz.f  commenced  at  say
9.00   or   9.15,   by   10.15   everyone
would  be  seated  ready  to  pay  due
respect to the Reading of the  rorczfe.
There would be no late-comers and
the service would continue with due
dignity  and  decorum.  This  was  the
custom    honoured    in    such    syna-
gogues as Bayswater,  now defunct,
the New West End and Hampstead.
Sad  to  relate,  although  the  interval
still     exists,     the     attendance     at
Sfeczcfeczrz.f     is     minimal     and     late-
comers pay no regard to the original
purpose of the interval's institution.
All   too   many   worshippers   arrive
any   time   after   10.15   having   duly

partaken  of breakfast.
The bye-laws of the United Syna-
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gogue, prior to their recent amend-
ment,  stated  categorically  that  the
ministers shall be properly attired in
cap  and  gown  which  must  be  worn
at  all  Sabbath,  Festival  and  week
day   services.   Until   comparatively
recently  the  clergy  adhered  strictly
to  this  instruction.   Not  only  were
cap  and  gown  worn  but  also  white
tabs,  which  adorned  the  necks  of
the  clergy,  and even  clerical  collars
were  deemed  cZc  rz.gwcwr.  But  time
has played  havoc with  these  practi-
ces  and the  United Synagogue  reg-
ulations are now honoured more in
the   breach   than   the   observance.
Whilst  cap  and  gown  are  worn  on
Sfeczbbczf  and  Festivals  they  are  dis-
carded at week-day services and the
clerical  collar  has  been  rejected  on
the  grounds  of being cfo#kcz/ fecz-goy

(imitation   of   gentile   practice)   as
have  the  white  tabs.   Who  knows
how  long  the  cap  and  gown  will  be
deemed  an  essential  component  of
clerical  garb,  for  this  is  now  being
hotly debated by United Synagogue
officials.  Apparently  the  rejection-
ists disregard the biblical injunction
that   special    garments   should   be
worn  for  `ministering  in   the  Holy
Place'  (Exodus XXXV.  19).

Time  was  when  Hampstead  per-
mitted    men    and    women    to    sit
together at weddings and memorial
services   and   no-one   insisted   that
this was contrary to Orthodox prin-
ciples.  But this,  too,  has fallen  into
disuse   and   although   no   777ccfoz.zczfe

(curtain)  has been installed - as yet
-  the  central   gangway  is  deemed
adequate to preserve the concept of
separation  of the sexes.  This seems
a  far  cry  from  the  equality  of  the
sexes  which  Hampstead  strove  to
promote   when   it   introduced   the
female   franchise   and   full   voting
rights   at  its  annual  general  meet-
ings. It is to Hampstead's credit that
it  was  the  first  constituent  of  the
United  Synagogue  to  initiate  such
legislation  and  was  the  pioneer  in
the move to ensure that ladies were
elected  to  serve  on   the  Board  of
Management.

Another        innovation        which
Hampstead   pioneered   during   the
period  of  my  incumbency  was  the
introduction  of  the  Israeli  pronun-
ciation  of Hebrew  in  the  rendering
of  the  service.  Both  my  colleague,
Cfoczzcz"    Gershon    Boyars    and    I,
being Hebrew speakers, felt that by
rendering the Reading of the Torczfe
in   `modern'   pronunciation   at   the
first  stage,  the  congregation  would

gradually become accustomed to its
use  and  would  ultimately  adopt  it
for  the  entire  service.   It  was  also
proposed to adopt it in the Hebrew
classes  so  that  the  children  would
become attuned to its use. For three
years   the   7orczfe   was   rendered   in
this   pronunciation   when,   to   our
amazement,   Chief   Rabbi   Brodie
announced  that  `for  the  time  being
no  alteration  may  be  made  to  the
manner  in  which  services  shall  be
conducted'.  His  argument  was  that
the United Synagogue followed the
Polish  and  German  ritual  and  this
must be strictly adhered to.  In spite
of my contention that the rendering
of ritual  in  no way impinges on  the
pronunciation  of  the  Hebrew  used
in  that  ritual  and  that  a  number  of
varying  pronunciations   exist  within
the   Ashkenazi   community,   I   was
over-ruled    and,    since    the    Chief
Rabbi   is   the   final   arbiter   in   all
matters affecting United Synagogue
practice, I had reluctantly to submit
to   higher   authority.   The   present
Chief  Rabbi  has  fortunately  adop-
ted a more enlightened attitude and
permits each synagogue the freedom
to  choose  which  form  of pronunci-
ation  it wishes  to  adopt.  Sadly,  one
has  to  acknowledge  that  this  free-
dom  has  offered scope  for  a  rever-
sion  to  what  can  only  be  called  an
Eastern European pronunciation of
Hebrew,     especially     among     the
ycsfe!.vcrfe-trained  rabbis.  Time  was
when   the   `Ayes'   had  it  in   Anglo
Jewry.   Now  it  would  appear  that
the  `Oyes'  have  it.

Having     surveyed     the     factors
which  have  lent  a  special  character
to   Hampstead   Synagogue,   one   is
impelled  to  enquire  whether  there
is  any special  significance in  the so-
called Anglo-Jewish tradition. Does
the  term  `Anglo'  convey  some  pe-
culiar   quality   or   is   it   in   fact   a
misnomer?   On   close   examination
one finds that there is little to justify
such a nomenclature.  The accepted
form of ritual bears the name `Polish
and  German'  which  was  doubtless
authorised during the regime of the
Adlers who,  as is well known, were
Hanoverians.  The  musical  render-
ings  of  the  service  by  Cfeczzo#  and
choir   were   largely   based   on   the
compositions  of  Mombach,  Naum-
bourg  and  Sulzer.  The  first  hand-
book  of  traditional  renderings  was
produced  in  1889  and  this  was  en-
larged in 1899 to become the official
`Blue  Book'  bearing  the  title   7lfec

Voice   of  Prayer   and   Praise.  This
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guide   to   the   conduct   of  services,
containing  all  the  major  composi-
tions,   became   the   standard   work
and  was  religiously  adhered  to  for
many   decades   within   the   United
Synagogue.  The  index  to  this  work
is most enlightening in that the vast
majority  of  the  compositions,  esp-
ecially   the   many   variants   in   the
rendering  of the  fJcz//e/ Psalms  and
the Kczddz.sfe to be chanted on Sfeczb-
bcz/ and Festivals,  are referred to as
`traditional', implying that their ori-

ginal  sources  are  not  known.  With
the  arrival  in  this  country  of cfeczzcz-
#j.in  trained  abroad,  many  of  the
traditional renderings are being dis-
carded    and    replaced    by    totally
`alien'  compositions.

Reference has already been made
to   the  conduct  of  the   clergy  and
their   attitude   to   the   wearing   of
clerical  garb  which,   in   large  mea-
sure,  reflects the influence of those
who  display  a  distinct  move  to  the
`right'     among    aspirants     to     the

Ministry.   This  is   also   reflected  in
their  attitude  towards  some  of  the
duties   which    at   one    time   were
deemed   an   integral   part   of  their
responsibility.     Time     was     when
vacancies for ministerial posts were

advertised in the Jewish Press.  One
of   the   qualifications   for   such   an
appointment was the ability to read
from   the   sacred  scrolls.   Ministers
and    cfeczzcz"I.in   were    expected    to
undertake the reading of the  rorczfe
and  the  A4cg!.//ofe  (scroll)  of Esther
but  this  is  no  longer  a sz.#c gLio #o#
of  their   appointment   nor   does   it
appear  in  the  amended  by  laws  of
the   United   Synagogue.   In   many
synagogues this sacred task  devolves
upon  capable  laymen,  because  the
clergy   are   unable   or  unwilling  to
perform it.  Those of us who belong
to  the  `Old  School'  cannot  regard
with  favour  such  a  deviation  from
an  old  and  honoured tradition.

If times and changing mores play
havoc   with   traditions,   they   have
unquestionably  made  inroads  into
concepts    and    religious    attitudes.
One of the distinguished features of
what we call Anglo-Jewish tradition
was   the   adherence   to   what   has
come  to  be  known  as  the  `middle-
of-the-road'     approach     or    some
might  now  call   it  modern   Ortho-
doxy. This was especially applicable
to   the   United   Synagogue   in   an
earlier    generation.     Chief    Rabbi
Hertz  in  his  wisdom  used  to  aver

that his  task was  to  promote  `Prog-
ressive  Conservatism',  by which  he
doubtless  meant  that,  whilst  ritual
observances    conserved     historical
and traditional Judaism,  its presen-
tation  would  assume  a  progressive
adaptability.    Today    both    terms,
Progressive and Conservative,  have
totally   different   connotations   and
woul`d  be  abhorred  by  the  present
Establishment because of their non-
Orthodox  overtones.

One   can    at   least   say   this   of
Hampstead,   that   it   was   certainly
conservative  in  its  adherence  to  a
distinct   tradition   and   its   ministers
were  progressive  in  their  desire  to
adapt   to   changing  conditions   and
outlook.   Alas,  all  this  is  now  past
history, for Hampstead has become
a victim  of the  current  trend  which
submits to the dictates of the Estab-
lishment.

Sic transit gloria.Il

Th.e_Rev.   Dr.Isaac  Levy,   OBE,   recently
celebrated his 80th birthday.  A former Seni6r
Jewish   Chaplain   to   the   Forces,   he   served
Hampstead  Garden  Suburb,  Bayswater  and,
of  collrse,   Hampstead  Synagogues.  He  is  a
member  of the  Editorial  13oard  of Mzmna.
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BEING

FRUMM
WITHOUT BEING

ORTHODOX
Samuel Barth
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INCHA!  .  .  . ASHREI yosh-
vei  veytecha  -  Happy  are
they   who    dwell    in    your

house  .   .   .„
These  words,  the  traditional  in-

troduction to Psalm  145 and m!.Hcfecz
afternoon   service,   have   a   certain
continuity through various stages of
my  life,  first  as  a  schoolboy  at  the
JFS    (the    Jewish    Comprehensive
School  in  Camden  Town,  London)
and  now  as  Assistant  Dean  at  the
Rabbinical   School   of   the   Jewish
Theological Seminary.  If a lacuna is
to be found, it is during my years of
study   at  the   Leo   Baeck   College,
years  that  made  up  an   important
part   of  the  journey   from   JFS   to
JTS.

During    my    years    at    JFS,    at
1.50pm   the   tannoy   system   would
come alive and this phrase would be
chanted  by  Dr.   Conway,  then  the
headteacher.  The  form  rooms  with
pious  teachers   and  the  pious  stu-
dents  in  other forms,  would  rise  to
their   religious    devotions.    Others
would      find      various      ingenious
methods  to  impede  the  broadcast
and  continue  the  give  and  take  of
schoolday  life.  There  was  also  the
option  of  joining  the  uniquely  de-
voted  who  made  up  the  mz.#ycz#  in
the  head's  study,  to  pray  together
without   the    intermediary   of   the
loudspeaker    system.    There    was
something of a camaraderie  among
this  circle   and   also   a   measure  of
elitism.   I   recall   that   through   the
years   I   experienced   all   three   of
these.

The image of a devoted few using
technology to broadcast a service to

a   largely  reluctant,   if  not   hostile,
populace  is  not  atypical  of the  reli-
gious message  that I  received  from
the  JFS.  I  learned  about  texts,  to
read  Cfa4£m¢sfe  with  Rashi,  to  study
the   history   of   the   Jewish   people
and,    together    with    many    class-
mates,  was  inspired  with  a  love  for
the   Land   of  Israel.   I   recall   with
great   fondness   my   teachers,   who
loved  both  their  subject  and  their
students and I even remember occa-
sions  when  I  wished  that  I  were  in
their place.  It seems to me now that
I  imagined  that  I   could  find   that
connection  between  the  texts  and
practices  of  the  past  and  questions
of contemporary life that somehow
eluded them.

It  is  now  a  little  clearer  that  this
credibility  gap  that  I  perceived  at
school    is    actually    a    chasm    that
separates the  Orthodox from  much
of the rest of the world. Perhaps it is
that rift  that  took  me  initially  from
the  paths  of  Jewish  life  during  my
undergraduate years and then,  in  a
journey of return, to the Leo Baeck
College.

Now,   at  the  Jewish  Theological
Seminary,  the  spiritual  and  acade-
mic centre of Conservative Judaism
in  the  USA,  I  find  there  is  much
similarity with some of the externals
of  life  at  JFS.  There  is  dczwc„z.#g,
services,   each   morning   with   two
mz.#ycz#z.in.  In  one  of  them  women
are  equal  participants,  in  the  other
they are not. The traditional strains
of m!."cfeo are to be heard at 3 .05pm
each   day   and   the   times   of   the
evening  service  vary  with  the  sun.
The  sound  of  the  chant  would  be

familiar   to   any   of   our   forebears
from   East   Europe.   The  fcz//!.f  and
fcpfez.//z.#    at    the    morning    service
would also be familiar, although the
sight of women being "tied up" with
these  mz.fzvof  might  raise  the  eye-
brows  a  little.

In   America,   the   United   Syna-
gogue   refers   to   the   Conservative
movement,  not  the  Orthodox,  and
between the  "US"  of the USA  and
the   "US"  of  the   UK  lies  a  great
chasm;  the  same  chasm  that  I  first
sensed while at school.  My teachers
at   JFS    and   my   truly   Orthodox
friends   would   like   me   to   believe
that    God   is   the   Source   of   the
mz.fzvo/ -the commandments. They
believe in the Divinity of the Torczfe,
and that the r4z/77twd, the Codes and
the   responsa   reflect   precisely   the
will of the Living God and that this
God  cares  that  each  Jew  carry  out
all  the  myriad  duties  demanded  by
the  focz/czkfeczfo.  It  is  hard  for  anyone
with   an   understanding   of  biblical
scholarship  and  historical  develop-
ment  to  accept  this  outlook  on  the
world   and   it   is   rejection   of   this
worldwide  that  brings  one  into  the
world  of non-Orthodox Judaism.

I  found  my  years  at  Leo  Baeck
College   to   be   full   of   academic,
intellectual    and    existential    chal-
lenge.     There    was    tolerance    of
almost  anything  other  than  sham,
pretence  -or  kz./scfe!  By  and  large
they   were   not   years   of   spiritual
nurture.   Inner  religious  life  devel-
oped  outside  the  curriculum,  out-
side the building and,  all too often,
outside  the  faith.  The  moments  of
teeing   truly   touched   by   religious
community    in    a    Jewish    context
came during early visits to the USA
and  especially  in  visiting  feczvwro/  -
informal  groups  meeting  regularly
to  study  and pray.

The      egalitarian,      enthusiastic,
sometimes   ecstatic   style   of   these
feczt;wro/  is  infectious  and  I  am  not
surprised that there has been a slow
but  steady  development  of fe¢vztrof
in England, both inside and outside
the    established    movements.    The
phenomenon   is   the   same   in   the
USA.  The  National  H¢t;ztr¢fo  Com-
mittee   has   affiliated   groups   that
jealousy  guard  their  independence
from established synagogues. There
are, however, also established syna-
gogues  -  with  rabbis,  cantors  and
buildings of their own, who affiliate
and    identify    with    the    Hczt/wr¢fe
movement.    Each   year,   all   these
groups  join  together for  a  week  of
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study, exploration and celebration of
Sfoczbbcz/,  involving  several  hundred

people, teachers of all persuasions,
and  none,  known  as  the  National
Havurah Institute.

The   existence   of   this   Institute
makes  clear  some  distinctions  be-
tween the Jewish world of the USA
and of England. There are teachers
of  all   persuasions  but   even   more
miraculously there are Jews present
to   learn.   Jews   of   all   ages   from
fourteen  through  seventy-four who
take a week out of their summer to
sit  and wrestle with the texts of the
r¢/mztd,  the  intricacies  of the  kczb-
bcz/czfe,  and  the  new  ideas  of femin-
ism.  Each morning there are five or
six    different    choices    of    prayer
groups  to  accommodate  all   needs
and    inclinations,    feminist,    four-
worlds,      meditative,      traditional,
SHORT,   beginner  and  the   melo-
dies   of   prayer   far   outweigh   the
snores of the  few.

Alongside  the  formal  classes  are
a   variety   of   workshops   -   sfeo/czr
blowing,  skkkczfe  building,  Hebrew
word        processing,        meditation,
fe4rvwrczfe  ideology -is  there,  should
there   be,   such   a  thing?  -  sacred
dance,     Torah     Tea.ding,     kippah
crocheting,  to  mention  a  few.

Perhaps beause  the Jewish  world
in America is so vast,  there is room
for  strength  among  the  fringe  also.
The   politics  of  the  major   institu-
tions may be growing a little aerobic
but the fringe can remain, not aloof
but   relatively   untroubled   by   the
convulsions   of   paranoia   that   are
afflicting   other   arenas   of   Jewish
life.

MANNA AUTUMN  1990

What  is  the  role  of  the  Jewish
Theological  Seminary  and  Conser-
vative   Judaism    in    all   this?    The
answer lies in one word kz.v};¢cfeo/ -
`as  if  it  were  true'.   Contemporary

scholarship and theology are incom-
patible  with  Orthodoxy  and  funda-
mentalism.    Possible   responses   to
this realisation are to leave religious
Jewish life, or to follow the Reform
path, looking for meaning and rein-
terpretation  of some of the symbols
of    traditional    Jewish     life.     The
%cz/czkfeczfo     loses     the     commanding
voice  of obligation  and  demand,  to
reappear  in   the  guise  of  meaning
and interest.

Conservative   Judaism   in   some
ways  stands  together  with   Ortho-
doxy      against      this      view.      The
fecz/czkfeczfo   remains   binding   on   the
basis   of   kz.vyczcfeo/.    We   recognise
that   we   live   in   era   of   individual
choice and choose to live `as if it were
true'   that   the   fecz/okfoczfe   represents
the Divine will. A Conservative Jew
dcrwc#s  each  morning  because  it  is
required.   It   may   be   meaningful,
enriching,  even  lovely  but  it  is  also
the law.  One does not watch televi-
sion  or go  to  a  concert  on  Sfeczbbczf ,
not  only  because  the  day  is  made
more  meaningful  and  delightful  by
these  abstentions  but  because  the
fe¢/¢kfeczfe  demands  them.

There  are,  of course,  differences
with the Orthodox understanding of
/tcz/¢kfeofe.  Out of historical perspec-
tive,  and  a  willingness  to  recognise
changes   in   society,   and   our   self
understanding,    the    fecz/okfeczfe    be-
comes     flexible     and     responsive.
Hence the decision of the Seminary
to   ordain   women   as   rabbis,   the
adoption   of   a   triennial   cycle   of
Torczfe  reading,  the  insertion  of the
matriarchs  into  the  first  paragraph
of   the   Amz.cZczfr    and    many   other
developments within  the  Conserva-
tive  movement.

Jewish   life   in   America   is   rich
because there are so many different
ways   to   be   Jewish   and   especially
because   there   are   so   many   Jews
who  are  observant - sfeomcr Sfec!b-
bflJ -  keeping  the  laws  of Sfeczbbczf ,
without being bound to Orthodoxy.
There   are   Jews   who   bind   them-
selves   to   fe/z.//z.#   whose   minds   are
free   to   explore   many   directions.
The  chants,  the  oft-derided  `ortho-
mumble'   of   generations   of   Jews,
echo  from  a  s/7w/  where  the  com-
munity    is    young,    educated    and
observant -and outside the Ortho-
dox   world.   Yet   the   fervour   and

participation  would  not  be  out  of
place  in  a  shtiebl  of cfe¢sz.dz.sin.

The Jewish Theological Seminary
is   the   place   that   brings   many   of
these ideas together.  The Seminary
has  always  been  the  home  of  pro-
found Jewish  scholarship.  It  was  in
many   ways   the   birthplace   of  the
feczvL!j'¢fe    movement.    Now,    more
than .ever, the Rabbinical  School of
the  Seminary  is  struggling  with  the
idea that spiritual growth and schol-
arship are equally indispensable for
the Jewish  leaders  of the  future.

The  community  that  has  grown
up around the Leo Baeck College is
at   the   cutting   edge   of   work   in
rabbinical training. The methodolo-
gies     that     I     learned     from     my
teachers,  from  Hugo  Gryn,  Wendy
Greengross,      Irene      Bloom field,
Lionel   Blue   and  Jonathan   Mago-
net,   to   name   only   a   few,   have
served me well and have influenced
my work  at the Seminary greatly.

The    Seminary    must    chart    a
course   through   two   equally   wide
and    unfathomable    oceans.     yczm
HaTalmud - the ocea.n Of the Tal-
mwcz   and   its   commentaries   must
become  the  natural  habitat  of  our
students,  through  training  in  both
classical   and   modern   scholarship.
The vast ocean of the human psyche
and soul is the second arena. For all
the  varieties  of  Jewish  expression
that   are   to  be   found  in   the   US,
perhaps it is fitting that some of the
leading   work   is   to   be   found   in
England,  where  the  fringe  has  not
the   luxury   of   numbers   or   false
security.

The  Chancellor  of the  Seminary,
Professor   Isma   Schorsch,   an   his-
torian,  recently  remarked  that  the
current revival of Orthodoxy offers
the historian  a superb laboratory of
mediaeval  Judaism.

The  shared  struggle  of  the  Leo
Baeck    College    and    the    Jewish
Theological    Seminary   will    be    to
mould and guide a Jewish commun-
ity that studies and charts these two
great oceans,  and  yet finds  in  them
both  m¢yyz.in  cfe¢z.in  .  .  .  the  waters
of life"E

Rabbi Samuel  Barth  i.s //?c  As.s/.a/c7H/  Dccrr!  a/
Ike Rabbinical School at the Jewisli Theological
Seminary,   and    I.ectiirer   in   Codes    (J.ewish
Law) a[ the Academy for Jewish  Religion.  He
ha`s_served  congregations  in   Israel,   England
an{l   the   USA.   He   is   a   doctoral   s[Lldent   of
liliii.gy`  a  member of the West Side  Minyan,  a
devoted siiiden[ of kai.ate and  he  occasionally
misses  I)o[h  JFS  an(I  Leo  Baeck  College.
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MAIELNA
Theologvyswfi¢lemenl

WE BELIEVE
THE  F3ESPONSE

In f a_st_Sprtyg'_s issue Of Manna (INo. 2]), we published a `Collective T1.eological Essay'  or statement Of Progressive
Jewish b_eliofs. We then invi:ted a number Of distingu:ished rdigious leaders  and scholars  to  respond.  In thi; theology

sxp|Jleme"t we are dettghied to publish a n:umber Of the responses. A further set will appear in January's issue.

MATURITY
Eugene Borowitz

I FIND  SO  MUCH  OF  THE
Progressive Judaism Theological
Essay  congenial  in   approach,

tone and substance that I offer my
extensions  of  it  as  homage  to  its
authors.

A spirit of dialectic properly per-
vades their statement as  it shuttles
between  question  and  affirmation,
past   and   present,   `this'   yet   also`that',   the   Jewish   core   and   the

universal   context.   How   different
this  tenor  is  from  the  triumphalist
accents of Progressive Judaism early
in this century. Then all was certain-
ty. Science gave us our facts - even
about how the  rorczfe came to be -
while   ethics   categorically   set  our
duties   and   the   general   aesthetic
determined  our  style.   Those  who
did not share our confidence in the
onward march of human knowledge
and  social  betterment  were,  if not
benighted, soon to be converted by
the  university  and  culture.  We  ex-
pressed such  certainty in  our faith,
its    rationality    and    its    universal
appeal   that  we   saw   ourselves   as
teaching the rest of the world about
the  ethical  monotheism  we   knew
and exemplified best.

I have,  of course,  been speaking
of the enthusiasms of my youth and
the ethos of my rabbinic training. It
all seemed so clear then and so well
supported. But history and personal
experience  have  not  been  kind  to
the  old  Progresive  optimism.  I  do

not mean to offend but when today
I  occasionally  hear  the  old  call  to
mission, I find it ludicrous,  at least
for  what  I  and  many  others  now
find to be true of the human condi-
tion   and   our   spiritual   situation.
Once  we  have  stated  some  broad
generalisations  -  not  insignificant
ones  by  any  means  -  every  atfir-
mation   is   followed   by   condition,
qualification  and hesitation.  In this
we reflect not only the dynamics of
our spirituality and  our struggle to
live a realism touched with holiness
but the precarious state of philoso-
phy and culture today.

Some   find   it   astonishing   that
amid   this   restless   instability   we
manage to affirm a falth and to live
by it with some steadfastness. They
prefer to live by the logician's law of
the excluded  middle,  either/or  and
no messy in-betweens. So, sophisti-
cated  paganism  on  the  one  hand
and orthodoxies of every variety on
the   other   hand   proliferate.   Our
constant `both/and'  or `but also'  or
`as best we can make it out' are not
for them.

Others  surely  share  our  mix  of
tension and quiet but do not think it
appropriate for public display. So to
speak,   they   are  closet  soulmates.
But our  authors  will  have  none  of
such  `be  in  flux  in  your  tent  but
untroubled  abroad'.   They  have  a
wonderfully  old Progressive notion
of  religious  integrity  and  personal
honesty - one of the many precious
things    our    movement    has    be-
queathed  to  us.  They  consider it  a
virtue to  share  their questions  and
ambiguities   with   us.   They   know

that  in  our  community  they  may
find  others  who,  having  also  been
there,  can  be  of some  help  and  if
not,  will  offer  a nurturing  spiritual
kinship  as  we  pursue  our  mutual
quest.

Is   this   too   much   maturity   to
expect of people, to live with some
confidence While facing up  to  their
doubts?   Perhaps   this,   too,   is   an
optimism we should now surrender.
I do not propose to  do so for I do
not presently know any better way
to  be  true  to  who  we  are  and  to
what  God  calls  us  to  become.  For
surely one of our great Jewish ideals
is   to   be   one,   whole,   integrated,
publicly  and privately,  even  as  our
God is onel

Professor Eugene 8. Borowitz I.S IVor#! Amer-
ica's  leading  Liberal Jewish Theologian  and
author of numerous books.

NHW ISSUHS

Michael A.  Meyer
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to be placed alongside similar state-
ments produced by the Progressive
movement  at  various  junctures  of
its history. But it should be noted at
the outset that it is a statement, not
an   essay.   It   does   not   argue`  its
assertions.  It simply puts them for-
ward.  As  a Progressive  Jew  I  find
myself  able  to  identify with  nearly
every`   sentence.   Still,   I   do   have
some problems with it.



Let me begin with some relatively
minor points. .
1)  It  should  be  made  clearer  that
offences  against  human  beings  are
no less sins against  God than those
which involve only the self.  Recon-
ciliation is only the first step. Atone-
ment must follow.
2)   One   does   indeed   wish   one's
friends  a  goocz  year.  But  in  large
measure that is interpreted to mean
a  year  of  happiness  -  a  year  of
making a sufficient living,  a year of
health.
3)   The   concept   of   a   God   who
contracts   to   make   room   for   the
universe   is   a   doctrine   normative
neither  to  traditional  nor  to  Prog-
ressive   Judaism.    It   seems   a   bit
strange to put forward this Lurianic
conception  here  as  if it were thor-
oughly  embedded  in  early  Jewish
sources  and  typical  for Progressive
Jewish theology. The idea of a God
who   weeps   has   more  of  a  foun-
dation in rabbinic thought but how
many  Progressive  Jews  can  accept
such a notion as serious theology?

Now  to  a  more  basic  criticism:
some    of   the    most   fundamental
issues     are     avoided     (finessed?),
apparently  because  they  constitute
areas of disagreement among Prog-
ressive Jews. We do not learn from
the   statement   how   God   is   `dis-
cerned  in  history'.  Does  God  act
independently  of  human  beings  or
only as a .source' for their actions?
Is God present in all or some of the
major  events  of human,  Jewish  or
Israeli history? And if so, how does
one  determine  it?  Is  the  establish-
ment of the State of Israel an act of
divine Providence;  likewise the  Six
Day War?

Similarly    unaddressed    is     the
queston   of   the   relation   between
Sinaitic  revelation  and  the  biblical
text. If the text only ;reflects revela-
tion', then how does one determine
when it does and when it does not?
The   statement  provides   no   crite-
rion.  It  simply  suggests  testing  `by
the  ethical insights  of each  genera-
tion'.  But  where  is  the  source  of
those insights and how do we mea-
sure  their  validity?  No  less  prob-
lematic  is  the  notion  that  `we  are
urged  to  enjoy  the  good  things  of
life  but  never  to  the  detriment  of
others  .   .  .'  That  is  clearly  an  im-
possibility:   Bcz/   T¢sfefez.f   is   a   com-
mandment   we   cannot   obey   fully
except   at   the   expense   of   other
values.   How   do   we   balance   en-
vironmentalism    and   concern   for

other living  creatures  with  duty to
self?

Finally,  some  questions  are  sim-
ply   not   addressed   at   all.   In   the
attempt to avoid saying what Libe-
ral   Jews   reject   in   tradition,   the
word resurrection does not appear.
The personal messiah is put into the
category of what `tradition teaches' ,
leaving  open  whether  it  remains  a
viable belief.  Specific controversies
such  as  the  validity  of  patrilineal
descent  and the  desirability  of rab-
binical officiation at mixed marriages
conspicuously      go      unmentioned.
And   attempts   to   re-examine   the
place  of  God  in  history  following
the  Sfeoczfe  are  left  without  result,
flowing   only   into   `expressions   of
radical horror'.

Nonetheless,  this  remains  a  re-
markably thoughtful statement that
is  worthy  of  extended  discussion.
Perhaps  its  most  notable  and  uni-
que feature -that which separates it
from earlier Progressive statements
- is that it addresses the new issues
of the  last  decade:  the  non-human
environment   and   the   changing
patterns   of  intimate  relationship.
In   good   Progressive  .fashion   it  is
fully open to the dynamic world of
modernityl

Professor    Michael    A.    Meyer,    Pro/efsor
of  Jewish   History,   Hebrew  Union  College,
Cincinnati; author Of Respor\se to Modernrty
-  a  History  of  the  Reform  Movement  in
Judaism.

ACCEPTABLE
TO ATHHISTS

Louis jacobs

PRECISELY BECAUSE THIS
is   a   courageous   and   honest
theological   statement,   what-

ever weakness is evident to some of
its readers, it deserves to be noted.
Maybe I am reading too much into
the intention of the authors but the
statement seems to  espouse  at one
and the same time both the super-
naturalist      and      the      naturalist
approaches to Theism.

It  is  affirmed,  for  instance,  that
there is one God and therefore one
Creator   and   one   Creation,   satis-
fying the religious supernaturalist -
though   it   is   far  from   clear  why
Creation   is   in   capitals   and   what
exactly  is  meant  by  one  Creation.
Yet, in the same paragraph, God is
described as both the wholeness of

life  and  the  source  -  no  capitals
here  -  of  its  ultimate  values,  to
which  the  religious  naturalist  will
have  no  difficulty  in  giving  his  as-
sent.   `Prayer',   we   are   told,   `has
always been the primary vehicle by
which  Jews  address  God  ¢#cZ  seek
f7zez.r frzte se/1;es'  (italics  mine),  sug-

gesting  the  Kaplanesque  view  that
in prayer we address the highest in
ourselves rather than the Being who
can  and  does  o7tswcr  prayer.  The
mz.fzvof are described  as the means
by  which  the  essential  rhythms  of
Jewish  life  are  lived  out  and  they
are said to be of enduring value to
us,   in  making  the  ordinary  holy,
reminding us of our tasks, linking us
to God and constantly uniting Jews
in  mutual  support  and  encourage-
ment.  There is nothing here of the
77tz.}zvof as divine commands to obey
-which  is  to  worship  God,  not  to
use  Him  for  aims  however worthy
and spiritual.

I am not a fully paid-up member
of the Isalah Leibovitz Admiration
Society but Leibovitz has done well
to  decry  a Jewish  eudaenomism  in
which religion is not an aim in itself
but  a  means  to  human  self-fulfil-
ment.  One  need  not  be  a  funda-
mentalist in order to see the binding
character  of  the  77?I.£zi/of  as  divine
ordinances,  albeit revealed  ffe7.oz4gfe
the  Jewish  people  not  only  fo  the
Jewish people as passive recipients.
Nor   is   it   clear   why   `Progressive
Judalsm   believes   that   individuals
must  formulate  their  own  patterns
of  Jewish  practice',  rather  than
believing  that  new  life  should  be
infused  into  the   old  patterns.   In
practice the creation of new 777z.fzvof
often   means   dignifying   with   the
tremendum   of   J77z.fzvof   the   latest
fashions  of the Zez.fgez.sf .

Nor  is  the  document  unambigu-
ous  on  the  question  of the  After-
life.  This is unlike' classical Reform
which,  to  be  sure,  abandoned  the
doctrine  of the  bodily  resurrection
of   the   dead   but   remained   very
strong  on  the  doctrine  of  the  im-
mortality  of the  soul.  `We  believe
that there is a part of each human
being  -  personality,  spirit,  soul  -
which is unique and indestructible'.
Fair  enough.  But  does  this  entity
persist after death in its individuality
to enjoy God for ever? We are only
told, in the language of the Reform
funeral service, that love and good-
ness are mightier than the grave and
that,  after our  deaths,  judgment is
passed  upon   our   lives.   Note   the



`judginent is passed'  instead of `we

are   judged'    after   death.    As   it
stands,  the  statement is  capable  of
acceptance by the most dyed-in-the-
wool  atheist.

It  is  reasonable  to  seek  a  synth-
esis  between  the  Jewish  tradition
and modemity. But as I know to my
cost,   the   attempt  is   fraught  with
risk.  As  Shaw  sald  to  the  actress:
`What  if the  child  has  your  brains

and my beauty!' Yet it is good that
the  attempt  is  made  and  that  the
quest should continuel
Rabbi Dr.  Louis Jacobs,  IVcw Lo#cJo# Sy#¢-
gogue (Masorti), author of weHave ReaLson
to Believe,  A Jewish Theology.

ACHILLES HHEL
Michael Leigh

THE    STATEMENT    OF
Progressive  Theology  in  the
Edition   of  Mcz##cz   is   to   be

welcomed in a Movement which has
always  been  reticent  in  explaining
clearly what it does stand for.  This
is  a  positive  position  paper.  How-
ever, some critical comments which
I would like to offer centre around
these points:
1.  What `Movement'  are we in fact
talking  about?  I  have  never  heard
of  the  `Progressive  Movement'.  It
could be a shorthand expression for
all non-Orthodox,  liberally minded
Jewish groups.  However,  the Con-
servatives  who  stress  fecz/czk%czfe  and
highlight       meticulous       Sabbath
observanc?    would    probably    not
want  to  be  included.   `Progressive'
could be  a  code word for a united
Reform-Liberal movement but this
was   rejected   in   1985.   The   term
`Progressive   Movement',    without

saying     what      this      `Movement'
embraces,      certainly      robs      the
RSGB,  through  vagueness,   of  its
potential   to   be   an   independent
movement with a clear and vigorous
religious programme of its own,  an
object  which  I  presume  it  has  al-
ways  worked  for  and  maybe  one
reason why it rejected merger.
2.  In  the  section  on  fro/czkfeczfe  it  is
stated   that,   `Progressive   Judaism
beheves  thzit  individuals  must  for-
mulate their own patterns of Jewish
practice'.   It  goes   on   to   say  that,`This   can   be   achieved   through   a

process of study and exploration. . .'
I find this quite unrealistic. I have

never yet come across Reform Jews
who  have gone through the codes,

responsa   and   modern   insights   to
determine their personal  ritual be-
haviour,  either by themselves or at
their synagogue.  Even  if they  did,
the   process   would   become   very
subjective  and  realistically  you  are
likely   to   end   up   doing   what   is
convenient   or   even   just   what   is
aesthetically attractive. Anyway the
procedure    does    not    allow    for
growth  and  change  within  oneself.
The  whole  point  of  Judaism  is  to
remember  that  `1'  and  my  wishes
are not the centre of the world but
God    and    Tor¢fe    are,    and    the
greatest virtue is to submit to their
will - not yours - bearing in mind of
course  a historical  approach  to the
Tradition.  If  Jewish  Law  is  to  be
developed it should be by means of
collective rabbinical, not individual,
decision.   +
3. The paper recognised that `differ-
ences  of approach  over matters  of
Jewish  status  have  special  implica-
tions  for  the  unity  of  the  Jewish
people...'  But  it  is  just  not  good
enough  to  say  that  `with  good  will
and moderation on either side such
problems  can  be  resolved'.  This  is
unhelpful  and  fudges  the  issue.  In
spite  of the  pious  hopes  expressed
in the next few lines about the value
of preserving  forms  and  rites,  the
fact  remains  that  the  American
Reform   and   the   British   Liberal
movements  -  presumably  leading
`Progressives'  -  now  both   accept

patrilineal  descent  and `thereby  fly•in the face of the very Jewish unity
the     paper     presumably     wants,
whereas   British   Reform   and   the
Conservatives,  in  line  with  Jewish
tradition,  insist  on  matrilineal  des-
cent  for  Jewish  status  by  birth.  In
this   connection,   when   the   paper
talks of `being delighted to assist in
the upbringing of children' of inter-
marriage,   which   children   in   this
`Progressive    Movement'    are    we

talking   about,   those   with   Jewish
mothers    or    those    with    Jewish
fathers?

Rabbi  Chain  Pearl in the Jewz.sfe
Cfero#z.cJe  (29  June  1990)  wrote  a
critique of the Statement. The main
thrust of his criticism was the lack of
detailed guidance in terms of obser-
vance.   This   has   always   been   the
Achilles' heel of Reform - what do
you actually want me to do, not just
think? We look forward to this chap-
ter. It will help towards a programme
of much more intense Jewish living.

Rabbi  Michael Leigh  !.s  ffec  SeHz.or R¢bbz.  o/
Edgware and District Reform Synagogue.

A PLATFORM
Eliezer Schweid

TEssay'.  However,  it  is  difficul-t  to

comment  on  it  on  the  theological
level  in  its  strict  meaning.  Its  gen-
eralised  summative  manner  of  dis-
cussion  and its use  of broad  elastic
formulae, which may be interpreted
in  more  than   one  way,   resemble
more a religio-ideological platform,
intended  to   unify   and  present  in
public   an   established   movement,
than   a   philosophical-theological
statement.

This  remark  is  not  meant  as  a
criticism.  A collective essay cannot
be. differently composed  or serve  a
different   purpose.    Moreover,    as
such  it  answers  a  legitimate  public
need.   It   does   supply   a   basis   for
unity  and  a  source  for  pragmatic
decisions in quatters of policy which
determines   internal   and   external
relations of the movement and the
Jewish   people.    Considered   from
this   point   of   view,   this   essay   is
indeed   a  masterpiece   of  unifying
wisdom,   in   its   multi-levelled   and
all-inclusive  comprehensiveness,  in
its   well-balanced   togetherness   of
many  different  perspectives  and  in
its  non-polemical,  positive,  way  of
articulation.

I   could   easily   and   comfortably
find  my  place  in  this  broad  idea-
tional  landscape,  choosing  for my-
self  those   possible  interpretations
which meet my positions on  almost
all the topics discussed - except for
my Zionistic bias which is far more
radical   but   I   understand   why   ;
Jewish  religious  movement  in  the
Diaspora   should   prefer   to   avoid
radicalism  in  all  directions.  Thus  1'
can   feel   at   home   in   this   essay's
definition  of agenda  and,  together
with  all  those  Jews  who  are  posi-
tive, both in their relation to Jewish
spiritual  and  national  identity  and
in the truly progressive elements of
modernity.

But declaring my consent in these
terms,  I  face  also  the  unavoidable
but   disappointing   limits   of   such
ideological platforms.  They tend to
become a catalogue of almost every
good case one may think of, compil-
ing  so  many  issues  and  matters  of
concern  that  they  cannot  but  give
up any attempt to offer a sufficieht-

HE DOCUMENT TO WHICH
we  are requested to respond
is  defined  as  a  `Theological



ly   reasoned,   sufficiently   detailed
and  sufficiently  applied  discussion,
which is needed as guidance either
to the shaping of a profound perso-
nal belief, or to the construction of
a  meaningful  religious  way  of life.
Such'  platforms   necessarily   imply
much more than they really articu-
late  and  thus  they  tend  to  avoid
most elegantly the big philosophical
and  existential  difficulties  together
with   the   unsolvable   dilemmas   of
religious life in our age.

It  seems  that  trying  to  decipher
the significance of what is offered in
this essay as clear-cut answers to the
questions of believers, one will only
discover  that  one  confronts  ques-
tions  disguised as  answers  and that
trying  to  confront  these  questions
one may raise more disagreements
than consents and more doubts than
certainties. Thus, if the aim  of this
document  is  to  open  a  theological
discussion, what is next required is,
firstly, a thorough analytical discus-
sion   of  the  problems  which  now
confront   religion   in   general,   the
Jewish religion and the Jewish peo-
plc in particular,  then  a suggestion
of the basic anthropological, ethical
and philosophical-existenti al assump-
tions, which can form the basis of a
convincing religious world view and
a  satisfactory  religious  way  of life.
This should serve as an opening for
a   detalied   in-depth   discussion   of
each of the main relevant theologi-
cal problems in particular.

In other words: the present essay
should  be  considered  only   as  an
invitation  for  those  who  share  the
progressive attitude towards Judaism
to  continuing a debate  around each
suggested theological subject in par-
ticular.  Of course,  once we  start on
our  way  we  should  not  expect  full
agreement.  In  serious  theology  we
shall   have  more   controversy   than
consent.   But  the   creative  spiritual
process which it may stir-up is,  reli-
giously  speaking,  the  real   achieve-
ment.  If developed in the spirit of a
true dialogue it may unify those who
participate in it more than  a formal
ideolotical `consensus'.

Professor   Eliezer   Schweid   is   ffee   Jofe#   or!cZ
Golda Cohen Professor of Jewish Philosophy
at the Hebrew  University Of Jerusalem.

THH INDIVIDUAL
Lawrence A.  Hoffman

TFTB  THEOLOGICAL  ESSALy
impresses  me  with  its  honest
appraisal of modemity and its

reasoned  liberal  rationale for Jew-
ish continuity.  I  applaud  especially
its  positive  evaluation  of  the  indi-
vidual.

The  concept  of the  individual  is
new to world history,  a creation of
the circumstances we call modernity.
There have always be6n individuals,
of   course,   but   they   were   rarely
recognised  as  such  in  pre-modern
mentality. Rabbinic Judaism knows
of no life cycle, for instance. It is w6
who put together disparate rites like
weddings  and  funerals,   imagining
that the rabbis must have seen them
as a developmental map that charts
the individual's course through life.
Similarly, the triad of `God,  Torcz72,
Israel'  omits the individual,  who is
merely subsumed under the people
of which he or she is a part.

But,   like  it  or  not,   modernity
liberates     individuals     as     world
actors.  Newly freed individuals  are
both  `free  from'  and  `free  to'.  Re-
sponding  to  those  who  opt  to  be
`free from' established loyalties, we

often fail to appreciate the promise
contained    in    the    countervaling
`freedom to', which permits, for the

first  time  in  history,  the  widescale
phenomenon  of  individuals  opting
willingly  for  Jewish  identity.   Too
easily,   we   adopt   a   beleaguered
posture,  decrying  those  who  con-
vert   liberty   into   licence   and   be-
moaning  their  choices  away  from
Judaism,  as  if  the  Jewish  people's
demise  is  just  around  the  corner
and,   further,   as   if   our  replacing
laxity  with  toughness  will  save  the
situation  rather  than  aggravate  it.
This  defensiveness  is  a  failure  of
nerve.  We  ought instead to herald
the   birth   of   the   individual   as   a
theological   reality   consistent  with
God's purposes. Taking the Exodus
as  paradigmatic,  I  prefer  to  echo
rabbinic  sentiments  that  posit  his-
tory as moving toward liberation: of
peoples first,  but also  of persons.  I
thus    affirm    individuals   in   their
search  for  personal   meaning   and

locate Judaism not only as a doctrine
for   a   people   but   as   a   meaning-
making  mechanism  for  that  peop-
1e's members as well.

I  thus welcome the  emphasis  on
starting with people where they are
and  the  positive  appraisal  of indi-
vidual  potential  (A5).  I  appreciate
the forthright inclusion of the indi-
vidual  as  an  actor  alongside  God
and  Israel   (A6)   and  the  faithful
affirmation that, despite the personal
tragedies  we   do   not  comprehend
(86) and the `radical horror' of the
Sfeoa!fe,  to  which  we  can  only  bear
witness   (D6),   an   individual's   life
finds  coherent  meaning  best  in  his
or her  `contribution  to  the fund of
goodness' in the world (85). I con-
cur  with  the  call  to  listen  to  each
other  with  respect   (A7)   and  the
recognition      that      beyond      the
fecz/¢kfez.c  process,  there  is  `the  pri-
mary  of  individual  judgment  and
conscience'    (C2).    The   expanded
agenda beyond survival for its own
sake (All) leaves the writers of the
statement free to re-emphasise our
traditional   commitment   to   social
justice in general (C7) and to speci-
tic social issues such as gender and
racial equality (C9, D12) and ecolo-
gical  responsibility  (C10)  -  all  of
which   I   take   to   be   causes   that
exemplify  the  historical  trend  to-
ward    liberation    and    the    surest
opportunity  for  individuals  to  find
life's   meaning   in   the   pursuit   of
goodness (85).

Correctly, the statement concludes
that  we  are  all  `choosing  persons'
(D5),  while this  manifesto  of faith
provides an optimistic evaluation of
what each of us at our best may thus
choose.  Our worst  error would be
to  pattern  our  liberal  faith  on  dis-
trust  of  individual   initiative.   Our
best hope is to formulate an ideology
that   affirms   our   `freedom   to'   -
freedom  to  choose  a  role  in  con-
tinuing Israel's  covenant with  God
to  encode  such  a  promise  in  our
rituals  and  to  construct  voluntary
communities of such choosing indi-
viduals   in    our   synagogues.    The
77zeo/ogz.cczJ  Essczy  aptly  bectns  our
new beginningl

Professor  Lawrence  A.  Hoffman,  PJ.o/efsor
of  I.iturgy,   Hebrew  Union  College  -  JIR,
IV€w   york,.   czwjfeor   o/  The   Art   of  Public
Prayer.
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Lynne Reid Banks

WHAT IS

cLELY[fiHEi
The Blackwell Companion to Jewish

Culture
ed.  G]enda Abramson

Blackwell,  Oxford,1989,  852p.p.
£49.95

A::rteEchT::;cto:fo:p:fsfE.:|ln::-rT::e:
audiences only.  It can  be  a popular
reference  book,  a  sort  of  Reczdcrs'
Dz.gesf    compendium     of    general
knowledge   in   its   field.   It   can   be
eminently   browse-worthy,   with   a
fairly strong bedrock of basic infor-
mation topped with lots of collectible
snippets for the ragbag mind.

This volume certainly satisfies on
this level.  It covers  a wide  range of
topics  apart  from  hundreds  of per-
sonal  entries.  A  lot  of  the  articles
are  scholarly  and  all  are  readable.
There   are   many   fascinating   side-
lights and insights. Anyone with the
slightest  interest  in  the  subject  can
enjoy  and  learn  from  it.

However,     library    shelves    are
already stuffed with popular Jewish
reference books and this addition is
expensive.  One  needs to  ask whom
it   is   aimed   at   and,   if  at   a   more
serious or scholarly readership, one
must  apply  stricter  criteria  and  be-
gin to look for the editorial point of
view.

A   glance   shows   there   was   no
great labour of writing in  it for any
one  researcher  or scholar.  The  en-
tries  were  farmed  out  to  over  250
contributors  -  a  diverse  lot,  from
university    professors    to    popular
journalists,  based chiefly in Britain,
the  US  and  Israel.  They  were  in-
vited  to  write  signed  pieces  which

were     subsequently     arranged     in
alphabetical order. This method not
only precludes  any  definite  style  or
flavour    but    makes    the    editorial
standpoint difficult to  assess.

There   is,   of  course,   the   intro-
duction.   This   is   in   effect   a   long
editorial,  which  begins  by  lengthily
defining  terms.   `Modern'  -  which
surely  should  be  in  the  title -  is  to
be taken to denote the period from
the  eighteenth  century  to  the  pres-
ent.   At  this  point,  Jewish  readers
looking at the sheer thickness of the
book,  may  thrill  to  the  implication
of just  how  many  Jews  have  made
their  mark  in   the   field  of  culture
during  a mere  three  centuries.

But who counts as a Jew for these
purposes?

A two-and-a-half-page  rumination
on  this  vexed  topic  boils  down  to
this:  `Represented  in  the  book  are
.  .  .  personalities whose  Jewishness
is .  .  . overtly or covertly brought to
bear   on   their   work    .    .    .   whose
work  .  .  .  refers to or reflects it'.  Of
no  interest  to  the   Comp¢Jt!.or},   its
editors  sternly state,  are  those  who
were born Jews but "have remained
aloof  from   Jewish   affiliation".   So
much  for  you,  Mr.  Bernard  Levin!
This  seems  a  brave  place  to  stand
but have the editors been as consci-
entiously  rigorous  as  this  seems  to
promise?

Now to  `Culture'.  Another tricky
one.  Is  it,  the  introduction  rhetori-

cally   asks,   a   synonym   for   `civilis-
ation?'  Oh,  tempting!  That  would
mean   almost   every  Jew  who   has
made a name for him-or herself -at
least   not   a   bad   one   -  could   be
included:   politicians,  businessmen,
philanthropists,  thinkers   .   .   .   But
no.   Cultura  bonarum  artium  a.nd
cultura  litterarum  humaniorum  aLle
to  be  the  watchwords:  the  cultiva-
tion of the fine arts and the humani-
ties. Those of note who have contri-
buted to  `music,literature, painting
and sculpture, theatre and films' are
to be the core of the book.

So now we know where we stand
and  we  can  begin  to  leaf  through
the  800-plus  pages in search of our
particular  heroes  and  heroines  of
Jewish  creativity.

But   how,   one   must   begin   to
wonder  after  several  hours  of  this
pleasant but at times irritating occu-
pation,  was the  choice  made?

Choice!   Choice!   Eight   hundred
pages  and  some  deserving of inclu-
sion  were  left  out?  Good  heavens,
there have been  even more famous
and  cultured  Jews   than   the   most
jingoistic  of us  supposed!

Well,      the      volume      certainly
doesn't  contain  all  those  it  should.
But on the other hand, surely there
are people here that don't fall with-
in the stern and exclusive categories
outlined    in    the    introduction.    It
seems as if the editors have after all
been  unable  to  resist  some  Jewish
names that have little or nothing to
do  with  Jewish  culture,  or  indeed
any other kind.

What, for instance, is Helen  Suz-
man doing in here? Yes, Helen the
controversial   and,    so   far   as   we
know,   non-creative  politician,   not
Janet,   the   talented   and  Jewishly-
committed  actress,  who  is  omitted.
Alexander  Korda  was  Jewish,  cer-
tainly but where in all his entertain-
ing films could a hint of this fact be
described?  Among  the  plethora  of
Jewish    comedians,    the    prurient
Joan  Rivers  gets  honourable  men-
tion  but not Meyer Tzelnicker,  nor
even  Molly  Picon.

We  looked  up  Fanny  Waxman,
who toured for years with her won-
derful Yiddish company throughout
Europe  and  America,  but  the  only
Waxman  mentioned  in  the  index  is
one   Franz.    He   apparently   com-
posed     film     music.     Jewz.sfe     film
music? No, just film music. So what
was  his  contribution  to  Jewish  cul-
ture?

Then  there  is  the  mystery  of the
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Adlers.
There   are   Adlers   galore   who

have earned a place here -eleven in
all.    There's   good   old   Friedrich,
whose  fame  stemmed  from  assassi-
mating - is there  a Jewishly cultural
way of shooting people? - an Aust-
rian     Prime     Minister.     There     is
Guido,  who   although   a  musician,
appears  to  have  had  nothing  to  do
with  Jewisfo   music.   Then   there   is
Victor,  a politician,  also  Austrian -
lucky   he   avoided   being   shot   by
Friedrich   -   whose   only   manifest-
ation   of  Jewish   culture   seems   to
have been that he was anti-Semitic.
But there is nothing about the great
Jewish  theatrical  Adler  family,  nor
even about poor old Larry, who if I
know   him   will   take   out   a   writ
against   the   editors   for   daring   to
leave him  out.

Simone Weil, of course, has crept
in,   even   though   she  hated  every-
thing  to  do  with  Jews  and  did  her
best to avoid being one just short of
conversion.   She   is   followed   by   a
Weiler,  one  Moses  Cyrus,  a  South
African  rabbi.  Never  having  heard
of  him,  .we   searched   his   entry  in
vain  for  any  evidence  of  culture  -
good  heavens,  if being  a  rabbi  was
of itself enough, the book would be
uncarryable.  Doubtless  he's  an  im-
portant  man  but  is  it  necessarily  a
cultural  qualification  to  be  an  hon-
orary   life-president   of   the   World
Union for Progressive Judaism  and
an  executive  of the JNF?

There is a large number of others
whose  contribution  to  Jewish  c#/-
/#re is just as dubious, not to mention
the  scores  who  are  very  far  from
famous.  In  fact  it's  highly  doubtful
if they are known to anyone outside
a very small  constituency,  like their
families.

Israeli     writers,      painters      and
artists    are    certainly    well    repre-
sented,  but  patchily.  Ahad  Ha'am,
the  great  Hebrew  poet,  merits  his
full   page   entry   -   does   Sigmund
Freud,  by  the way,  deserve  two?  -
but  the  equally  great  Rachel   gets
not a word.  Nor does A.D.  Gordon,
a name known to  every  kibbutznik
as one of their prime cultural  influ-
ences.   As   a   matter   of   fact,   the
kj.bbL//z's contribution to Jewish cw/-
/ztrc   is   hardly   touched   on   at   all,
although culture in the most obvious
sense  has  been  from  the  beginning
of the  movement  one  of its  funda-
mental  components  and  one  of the
prides  of Israel's pioneer settlers.

In  fact,  a  faintly  snooty  attitude
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sometimes makes itself felt. Much is
seemingly judged  by  a  `High  Euro-
pean  Art'  standard,  reminiscent  of
the disdain assimilated Jews had for
their  newly-arrived  Yiddish-speak-
ing brethren.  `Art, modern Jewish',
for  instance,  dismisses  `a  long  and
often  rich  tradition  of Jewish  ritual
art and  architecture'  in  a couple of
lines, ignoring much that was inten-
sely important to the Jewish  masses.
For example,  the  music  of the  k/cz-
merz.77?  is  by   implication   compared
unfavourably   as   an   expression   of
poular   emotion   to   the   blues   and
jazz  of black  people  and  the  art  of
calligraphy   is   given   short   shrift  -
that  ancient  tradition  which  helped
give the scribe his important role in
Jewish    life   for   centuries,   in   the
beautiful work on  f7czgrzdof,  K'/woof
and  A4egz./or,  and  is  now  recognised
as  a  genuine  art form  in  Israel  and
elsewhere.

The  essay  on  Yiddish  theatre  by
David Schneider is fairly dismissive,
surely unjustly so when one considers
its  role  in   maintaining  community
spirit,  myth  and  culture  among  the
Diaspora  in  the  dark  days  of  pre-
war  Europe   and   even   during  the
war.   And  if  rabbis  and  politicians
are  to  be  included,   why  not  give
greater  credit  to  humble  gold-  and
silversmiths    whose    craftsmanship
adorns  Jewish  costumes  and  ritual
objects  and  forms  the  mainstay  of
Jewish  museums?

It  seems  to  us  that  the  editorial
committee,    despite    their    initial,
self-justifying      investigation      into
what   they   consider   to   be   Jewish
c4!//#rc,  have missed  at least part of
the point.  The  culture  of any parti-
cular  peoples  is  art  that  enlightens
them,   enriches   their   lives,   enter-
tains  them,  makes  them  proud  and
happy  and  gives  them   a  sense  of
themselves  as  unique.

It may also be - and in the case of
the Jews,  assuredly is -the produc-
tion   of  cultural   "evidences"   in   a
wide  sense  but  #of  including  poli-
tics,  psychiatry  and  the  holding  of
public  offices,  which  flow  outward
from  source  to enrich the world.  In
doing so, it just may influence other
peoples  to  reassess  their  prejudge-
ments,   or   indeed   their   entire   ig-
norance,   of  the   creators   of  these
cultural manifestations, giving them
new  concepts  and  perhaps  a  new
view of the  perpetrators.

Unfortunately  the  vast  majority
everywhere  are  not  panting for  art
and   culture   and   often   despise   it,

whoever  produces  it.  Most  people
in  the  West,  invited  to  give  their
views    on   Jewish    c#/f#re,   ,would
probably   scratch   their   heads   and
come  up  with  items  such  as  food,
some  Yiddish   expressions,   Jewish
comedians and possibly, among the
rccz//);  culturally  elevated,   the  odd
Jewish  violinist.   Oh,  and  jokes.  It
must be said in passing that the ones
in  the  essay on  Jewish  humour  are
pretty    terrible.     Couldn't    Chaim
Bermant  have  come  up  with  some
funnier ones?  His own,  locked  into
his writing,  are  better.

This  cynical  view  of the  abysmal
cultural level prevailing nearly every-
where and among every people, not
excluding  the  Jews  of Britain,  only
reinforces  our view that in  general,
Jewish  c#//I/re  at  its  finest  deserves
something      more      serious      than
another self-congratulatory piece of
#¢cfecs-k/I.bz.#g,  in  which  quite  a  lot
of  names  are  included  simply  be-
cause someone, somewhere,  knows
them personally or might feel proud
of just playing the  numbers game.

Such a book,  especially one cost-
ing  so  much,  should  be  illustrated
not so much with bland photogaphs
of  famous   people   but  with   more
examples   of  Jewish   art,   costume,
crafts,  calligraphy  and  architecture
-illustrations,  in  fact,  of just  what
the  book  is primarily  about.

It  should  have  an  index  that  is
more user-friendly and better cross-
referenced,  not,  as  here,  `Theatre,
Yiddish',   and   after   a   long   hunt,
`Drama,  Hebrew'.

Above all, its index should be rid
of the  names  of those  who  had  no
awareness  of,  or  interest  in,   their
own ethnic or religious background,
as well as those antipathetic to their
traditions,  in  which  `culture'  is  in-
terpreted  in  a  spirit  at  once  more
rigorous and more generous. A grea-
ter degree of intellectual objectivity
is needed to lift such a `Companion'
onto  a  level  where  the  serious  re-
searcher,   as  well   as   the   browser,
will find what s/he seeks:  the names
of  every  noteworthy  person  in  the
field  of  creativity  who  has  made  a
contribution   to   Jewish   enlighten-
ment,    pride    and    self-awareness.
There  are  surely  enough  of  them
without including uncle Tom Cohen
and alll

Lynne RLe;id Banks is  the  distinguished novelist
ard wrote this review with Chalm Stet)henson
the  sciilptor.  Husband  and  wife,  they  live  in
rich,  cultural  symbiosis  iri  Dorset.
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I

JOURNEY AROUND
MY FATHER

WAS   BORN   A   JEW   BUT
more  than  this.  I  was  born  a
Jewish   Jew.   The   distinction?

There are those who are born Jew-
ish because their parents were born
Jewish.   These   are   the  Jews.   The
Jewish  Jews  are  those  whose  par-
ents  were  not just  born  Jewish  but
were thoroughly Jewish, whose total
identity   was   swamped   in   Jewish-
ness.

Jews  can  leave  their  Jewishness
to  a  lesser  or  larger  extent.   They
can be drawn away from their roots
without   effort   and   without   doing
injury  to  their  personalities.  They
can drift away. Their lives can move
them   in   directions   where   their
Judaism   becomes   peripheral   and
irrelevant.  They  can  acculturate  or
assimilate and only remember their
Jewishness in a life crisis when their
past impinges upon  them.

Jewish   Jews,    however,    cannot
drift    away.    Their   Jewishness    so
overwhelms their life that any move
away  requires positive  and  decisive
action,  a  rejection  of  their  past,  a
conscious rebellion or revolution in
their  lives.

I  am  a Jewish Jew.
When  I  delve  into  my  memory

and  seek  to  pinpoint  when  I  was
aware  that  I  was  Jewish,  I  am  no
more able to do this than I am able
to remember when  I realised that I
was   a   male    and   not   a   female.
Jewishness  was  not  part  of me  but
W„S  me.

Recollections   of   childhood   are
suffused   with   Jewish   experiences
from  the  exploration  of  my  sex  to
the  foods  I  ate,  to  the  holidays  I
celebrated,   to   the   presents   I   re-
ceived,  even  to  the  clothes  I  wore.
All  experiences were Jewish.

This   positive   identification   was
strengthened    by    the    fact    that,
although     born     in     Philadelphia,
Pennsylvania,  USA,  I  did  not  feel
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that  I was  American,  though  I was
often told by my parents that having
been the only member of my family
born  in  the  USA  entitled  me  and
enabled me to become the country's
President.   That   privilege   was   de-
nied  to  my  two  brothers  and  one
sister  who  had  to  be  satisfied  with
the yz.cfews of being born in the Holy
City  of  Jerusalem,  whence  my  en-
tire family came in  1930 as refugees
from the world economic recession.
It is  an  irony that even  in  the great
American    Depression,    the    USA
was  still  the   Go/dc"a   MccZz.„cz   and
my  family  must  have  been  among
the   first   yord!.in   of   sczbrczs.   How
remarkable that I do not recall ever
hearing  expressions  of  guilt  or  ex-
cuses  for  their  departure  from  the
Holy Land!

I did not feel American because,
in  my  infancy,  I  lived  in  a  totally
closed world.  It was  my family  and
the others.  We were poor,  hving in
a poor  neighbourhood  in  the  inner
city. By the time we moved in, most
Jews had moved out to make room
for  the  Negroes.  It  was  considered
racist in those days to refer to them
as blacks  or Scfowcrrfzcs.

I did not even have the benefit of
a large Jewish family or community.
My maternal grandfather organised
the emigration of his two daughters'
families.   He   lived   in   West   Philly
where  I  was  born.   We  moved  to
North Philadelphia,  away from him
and  my  aunt,  uncle  and  cousins.  It
was  an  hour's  journey  by  bus  and
train.   My  sense  of  aloneness  was
increased     because     I     was     the
youngest  in  the  family,  my  siblings
being between 7 and  12 years older
than  me.

Even the poor Jews who  hved in

our neighbourhood were not like us.
They  were  really  poor  Americans
on  the  way  out  of  their  poverty.
They   spoke   English.   They   were
shopkeepers or craftsmen.  My par-
ents    spoke    only    Yiddish.    They
didn't  even  speak  Hebrew  because
it was the Holy Tongue.  I am living
evidence of their ignorance of Eng-
lish because even my name was not
their  decision.   In  hospital,  several
days  after  my  birth,  the  nurse  reg-
istrar   came   round   to   record   the
names. She was told that I was to be
named  Shimshon  after my  paternal
great-grandfather.  What  was  to  be
the  English  name?  Research  show-
ed  the   translation   to   be   Samson.
When the registrar nurse heard this,
she  looked  at me  and  protested  on
my  behalf,  `You  cannot  name  that
poor  child  Samson'.   `What  then?'
my  mother  asked.  And  the  answer
was  `Sidney'.   I  would  like  to  find
that   woman   who    named   me.    I
would tell  her something!

So  my  parents  spoke  Yiddish,  a
strange language. Not only that, my
father was  even  in  the Jewish  busi-
ness.  He  was  a  sfeocfecf.  He  killed
chickens  in  the  Jewish  manner  to
make  a  living.  You  know  how  im-
portant   it   is   for  children   to   take
pride in their parents and what they
do. The  Tcz/m#d, realising this, said
that  God created  mankind  through
one man,  Adam, so that no person
could   say   to   another:   `My   father
was better than yours'.  Yet,  that is
proof. of  the  nature  of  humanity.
Consider  how  difficult  it  is  to  be
proud  of an  occupation which  is  to
kill  defenceless chickens.  Yet I had
no  choice.  And  so  I  took  pride  in
my father over the other fathers  of
Jewish children, because he was not
ignorant.  He  had  not  gone  to  col-
lege  but  he  knew  his  Judaism.  He
could have become a rabbi because
he had the training.  Indeed,  I think
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he  was  given  scmz.cfe¢;  he  certainly
knew how to  study a B/czfJ Gc77?orcz,
a  page  of the  rcr/mwcz.  But  circum-
stances     made     him     become     a
sfeocfec/,   while   it   was   my   uncle's
luck  with  the  same  background,  to
have  become  a  rabbi  who  would,
according to my mother, lie stretch-
ed out  on the sofa  most  of the  day
reading     newspapers,     while     my
father  was  standing  in  the  filthiest
atmosphere,   killing   and   plucking
feathers off chickens while the dust
infected his eyes.  I remember how I
watched  in  admiration  as  he  sharp-
ened  his  knife  against  a  stone  and
then  tested  it  over  his  fingernail  to
make certain that there was not the
smallest  nick  in  the  blade,  because
that would have caused pain  to the
chicken  and made it /rc/c.

Still,    it   caused   me   embarrass-
ment,  because  it  was  a  source  of
wonder   to   my   classmates.   `What
does  your  dad  do?'  Most  were  not
sufficiently scholarly in Jewish ways
to   know   the   meaning   of  sfoocfec/.
My   father,   therefore,   became   `a
ritual   slaughterer   of   chickens'.    I
even   have   to   smile   now   at   this
circumlocutionary      definition      of
sfeocfec/.  Who  knows  what  pictures
came   before   my   classmates'   eyes
when  I  told  them  that  this  was  my
father's job?  Did  they imagine  him
dancing   around   a   bound   chicken
chanting    voodoo    incantations?    I
sometimes  think  that  one  reason  I
was  not  beaten  up  more  often  for
being   Jewish   was   that   I   inspired
respect and fear in them. It could be
dangerous  to  mess  around  with  a
kid    whose    father    was    a    ritual
slaughterer!

It   must   be    a    matter   of   self-
preservation   and   respect   to   rein-
force  one's  identity by  taking pride
in  one's  source  of being and that is
one's  parents.  That  for  me  meant
taking pride in their being Jewish.  I
remember as though it were yester-
day,  walking on  cold winters  nights
with  my  hand  in  my  father's  coat
pocket   to   keep   it   warm;   feeling
proud  because  at  the  little  sfeL£/  to
which  we  went,   he  was   the  most
educated Jew. While he only led the
prayers on occasion, he was official-
ly the  Rczv of the sfe#/ and  it was  on
this basis that we received a clerical
10 per cent discount from  Gimbels,
the    leading    Philadelphia    depart-
ment store, where he was registered
as  Rev.  Solomon  Brichto.

Later on,  I  took pride in  the  fact
that  he  was  the  Hon.  Secretary  of
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the  Sfeocfecfz.in  Union  Local  493  of
the      American      Federation      of
Labour,  the  A.F.   of  L.  Yes,  it  is
hard to believe,  but in  the  '40s  and
'50s   there   were   about   50   poultry

sfeocfec/I.in   in   Philadelphia.   And   I
know, because I used to fold up the
circulars      announcing      meetings.
They  had  to  be  folded  in  a  certain
way.   When   I  was  older  I  was   al-
lowed to put them into envelopes as
well .

We   were   Jewish   through   and
through   and   Orthodox.   On   Erev
Shabbat,  lights were switched on  in
the  bathroom.  the  kitchen  and  one

light  in  the  living  room  to  read  by
and  the  rest  of  the  house  was  in
darkness   until   feczt;cZo/czfe   on   Satur-
day night.

As  a  child,  the  thought  of rebel-
lion against Orthodoxy would never
have   entered   my   mind.   I   would
more  easily  have   rebelled   against
brushing my teeth.

My  Jewishness  was  my  humanit.y
and  the  more  I  experienced  it,  the
more   secure   I   was   in   myself .   If
there    was    any    rebellion    in    my
household,  it  was  my  mother  who
showed it.  But this was the  method

Continued on next page

21



by which my parents fought the war
of  the  sexes  at  home.   She  was  a
restraining hand on  his Orthodoxy.
I soon discovered that it was always
possible  to  be  more  Orthodox.  A
bit  more strictness  could  always  be
achieved  in  the  application  of  the
law.    My    father   would    nag    my
mother not to be late in lighting the
Shabbat  candles.   My  mother  told
him  not to  worry.  She  wow/d make
the deadline. I cannot quite remem-
ber   the   details   but   there   always
seemed to be discussions about the
degrees of kczsferw/ one should keep.
My  mother  was  more  easy  going.
She  boasted  to  me  that  of  all  the
brides   in  Jerusalem,   she   was   the
only   girl   to   put   her   foot   down.
Unlike  the  others,  she  would  not
have her head  shaved  of all its  hair
before  the  wedding  day  and  have
her naked head covered by  a small
'kerchief.  This  was  the  custom  in

Sfeczczrc  f7cfccz before  any  marriage.
She was not going to be browbeaten
by fanatical  religiosity.

It was perhaps  due to  her icono-
clastic  spirit  and  my  father's  hard
work   and   long  hours,   that  I  was
never  nagged  about  anything,  ex-
cept  for  throwing  my  socks  under
the  bed.  Judaism  in  my  home  was
not  oppressive.  If  a  friend  carried
my  10 cent piece,  the dime,  I could
even  go  to  the  movies  on  Shabbat
and   see   what   was   on    plus   the
Superman  serial.  Judaism  was  the
only aspect of life which enriched it.

We  were  too  poor  to  be  ambi-
tious    for   possessions    or    wealth.
That would have been total fantasy.
If  rabbis  don't  get  rich,   so   much
more  is  that  the  case  with  sfeocfe-
c/z.77t.  We  were  too  un-American  to
know about the life of holidays and
vacations    or    Mother's    Day    and
Valentine's    Day    cards.    What    I
knew about as a young child was the
buying  of the  yearly  suit  of clothes
be;fore  Rosh  Hashanah  so  that  we
could say a Sfecfeccfeceyo#z{ and,  if it
was  a  good  year,  a  summer  suit  as
well    before    Passover.    What    we
knew  about  was  fJomc#/czsfec#  on
Purim, getting a smile and a pat for
being able to recite the `Four Ques-
tions'    in    Hebrew    and    Yiddish
oysc#vczg#z.ck,  by  heart,  at  the  sccZ-
er,  and  a  fight  with  the  pillows  on
which  we  reclined  after  the  scdcr.
What  we  as  children  k#cw  about
was   the   pride   of   extending   the
length of our fast on yom K!.ppwr. `1
fasted  longer  than  you!'  was  how  I
competed with  my  cousins.

Then  there  was  the  annual   pil-
grimage to the mansion of the Man-
istrichter Rebbe for Rosfe Hczsfecz#czfe
and yon Kz.ppz{r and sometimes for
the  full   ten   days  in  between.   My
fa:theT  was  the  Baal  Shaharlt,  the
leader  of the  morning  prayers,  the
warm-up     for     the     Hczzcz#     who
chanted  the  Mztsscz/,  the  additional
service.   The   Manistrichter   was   a
powerful  figure,  a  giant  of  a  man,
well over six feet tall with enormous
feet!  When  greeting  me,  he  often
lifted   me   in   the   air   and   I   was
frightened to be up so high.  He had
a  well  groomed  pitch  black  beard.
When  he  lifted  me  and  gave  me  a
cuddle, he would say, with the little
command of English he had, `Shim-
shon,  you  are  a  bad  boy'.  With  no
respect   for   his   authority   and   to
defend  myself I  used  to  say,  `No,  I
am a good boy, you are a bad boy'.
This amused him and this became a
ritual. I was the only one allowed to
disagree with him.  He was a tyrant,
with  a  fierce  temper.   Once  when
they ran out of wine  at a meal with
his   Hczsz.cZz.in,   in   anger   he   slapped
the  face  of  the  H¢fz.cZz.c  benefactor
who  was  responsible  for  the  wine.

What a feLffzpa to skimp and embar-
rass the  Rebbe!

This  pilgrimage  ended  when  my
mother,  who  also  lacked  in  defer-
ence, told the Rebbetsin to have the
courage to tell her husband that the
portions   of  ge/I./fe   fish   which   she
served were too miserly.  She did so
and   that  was   too   much   and   our
High   Holyday   visits    ended.    My
father   was   then   free   to   hire   his
services  out  to  other congregations
and sometimes we would walk miles
on the High Holydays for additional
income.

These  were  my  joys,  as  well  as
the   visit   to   my   cousins   in   West
Philly,    when    an    overnight    stay
meant  late  nights  and  waking  up
early  in  the  morning to  be  the  first
to  retrieve  the  Sunday  comic  sec-
tions £Iom the Philadelphia Bulletin
a.T\d  Enquirer.

My    birth,     my    circumstances,
made me a Jewish Jew.
To  be continued
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HOW DISRAELI
USED HIS ROOTS
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Disraeli
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o::gT;:;;ir:LT,n:g:s:::a|p:p:,a:shla:
Vincent, Professor of History at the
University of Bristol and formerly a
regular columnist for the SL£# news-

paper, reveals his true colours.  Dis-
raeli  and  Prime  Minister  Margaret
Thatcher,    according   to    Vincent,
have a number of principal features
in   common.   Both   are   `outsiders'
who had a long period of dormancy
before  achieving  ultimate  pohtical
power.  Despite  many  years  of  im-
potence,  both  figures  had  a  `funda-
mental  unity  of  outlook'  and  suc-
cessfully   attempted   to   replace   a
firmly rooted liberal consensus with
a  rival  `counter-culture'.   Both  are
`conviction    politicians'    who    have

made  a  point  of  disregarding  what
Disraeli's  biographer,  Lord  Robert
Blake,  described as `the moral  anx-
ieties  of the  prosperous  intelligent-
sia'.   Both   are   economically   more
`liberal' than their mainly regressive

social  and  foreign  policies.  Finally,
the  power  base  of  these  two  Con-
servative  Prime  Ministers  originated
in  marginal  groups  that were  not a
part  of  traditional  `gentry  Conser-
vatism'.    Vincent   has    emphasised
that   Disraeli's   cabinet   during   his

first   full   ministry   was   socially    a
`mixed   bag'   and  we   do   not  need

reminding  of  the  political  flotsam
that has made up Thatcher's cabinet
over  the  years.  The  overt  message
of   this   study   is   clear.   Far   from
representing  the  Heathite  wing  of
`one nation'  Conservatism,  Disraeli

should really be seen on the side of
the  Thatcherite  angels.  Vincent,  as
a `New Right' historian, has put in a
forceful  claim  for  Disraeli  as  being
`one   of   us'   -   as   Mrs.   Thatcher

describes  those  who  share  her  out-
look.

Whatever the merits of Vincent's
historical revisionism, it is clear that
in  rewriting  Disraeli  in  Thatcherite
terms,  he  has  continued  the  lively
reassessment  of this  enigmatic  Vic-
torian    Prime    Minister    that    has
taken   place   over   the   last   decade
within  British  and  Jewish  historio-
graphy.  Vincent  is,  unsurprisingly,
extremely   well   versed   in    British
history  and  entirely  ignorant  of the
debate   within   Jewish   history   con-
cerning the `Jewishness' of Disraeli.
To  be  fair,  all  discussions  concern-
ing  Disraeli  have  the  same  starting

point which  is Blake's  monumental
biography  of  Disraeli  published  in
1966.   Like   all   `monumental   biog-

raphies',   it   tended   to   intimidate
scholars for many years into reflect-
ing     Blake's     interpretations.     To
quote   Paul   Smith   -   Professor   of
History  at Southampton  University
-Blake's Disraeli had something of
the  aspect  of  a  `dinosaur'  -  `small
brain,    large    body'.    His    political
ideas    were    supposedly    inconse-
quential   when   compared   with   his
unsurpassed    parliamentary    man-
oeuvrings,  which  helped  him  climb
the    `greasy   pole'.    By    the    same
token,    Blake    played    down    Dis-
raeli's  sense  of Jewishness,  prefer-
ring   to    see    his    subject   as   part
Byronic  romantic  and  part  `stage-
Italian'.  Vincent,  on  the  back  of  a
good  deal  of  acknowledged  recent
research,  redresses  the  balance  by
emphasising         Disraeli's         social
thought  and,  in   a  number  of  key
chapters,  his  sense of Jewishness,  a
subject  which  Black  finally  discus-
sed  in  some  detail  in  his  Dz.srczc/I.'s
Grcz#d Toll;',  1982.  In stark contrast
to   the   Blake   method,   Disraeli's
biographical  details  are  despatched
in sixteen pages by Vincent but this
is    understandable    in    an    Oxford
`Past  Masters'  series  which  empha-

sises   the   thought   and   writings   of
their subjects.

The crucial mystery not addressed
by  Vincent,  is,  as  Todd  Endelman
has  argued,  why  Disraeli  chose  the
mid-1840s  to  publicly  embrace  his
Jewishness after a decade of silence
on   the   subject   during   the   early
parliamentary   debates   on   Jewish
emancipation.  By the time  r¢#c;-cd
was published in  1847,  Disraeli had
successfully  led  a parliamentary  re-
bellion  against  Peel  and  sat  on  the
Opposition  front  bench.  As  a  well
known      novelist,      Disraeli      had
already published A/ro);  (1833)  and
Co#z.ngsby  (1844)  on Jewish themes.
So   why   choose   this   moment   to
proclaim  once  again  the  superiority
of the  Jewish  `race'  in  a  novel  that
was   bound   to   attract   widespread
attention?   Baptised   at  the   age  of
thirteen,  Disraeli  made  his  way  in
society in his twenties as a dandy,  a
Beau Brummel with hair in  ringlets
wearing  gaudy  waistcoats  and  gold
bangles.   One  reason  for  assuming
the  guise  of  a  Jewish  `aristocrat'  in
his forties is that the role of `dandy'
needed   to   be   well   and   truly   ex-
punged if the  ageing and  ambitious
Disraeli  were  to  rise  to  the  top  of
the  Conservative  party.   More  im-
portantly,  a  `dandy'  could  do  little
to  avert  the  anti-Semitic  abuse  on
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the   hustings   which   Disraeli   faced
throughout  his  life  and,  particular-
ly,    in    the     1830s.     Vincent    asks
whether   Disraeli's   `character   and
conduct  created  anti-Semitism'  but
this  is  to  blame  the  victim  and  is
based on the assumption that Victo-
rian  culture  wasn't  already  steeped
in    anti-Semitism    before    Disraeli
dressed  up  as  Beau Brummel.

Disraeli's racial theories were,  to
some  extent,  a  calculated  response
to Victorian anti-Semitism and they
are  a  central  feature  of  his  `aristo-
cratic'   Jewish   identity   which   was
especially  articulated  in  his  `Young
England'   trilogy   of  the   mid-1840s
and   summarised   in   his   1851   biog-
raphy of Lord George Bentinck.  In
a  separate  chapter  on  Disraeli  as  a
`race    thinker'    Vincent,    however,

wrongly     interprets     these     racial
theories  as  a  sign  that  Disraeli  was
doing his best to  `raise a downtrod-
den  people  in  the  esteem  of  man-
kind'.  This altruistic reading of Dis-
raeh's  Jewishness  is  almost  as  silly
as  the  Zionist  interpretation  which
argues   that    Disraeli,    although    a
practising  Christian  throughout  his
adult   life,   was   somehow   against
Jewish    `assimilation'.    While   Paul
Smith   rightly   maintains   that   Dis-
raeli's ideas were not a `mere bag of
burglar's tools' for breaking into the
British    establishment,    it    is    clear
that,  far  from  being  altruistic,  his
`aristocratic'  Jewish  identity  was  a

means by which he could deal on an
equal   basis   with   the   great   Tory
magnates who ran the Conservative
Party. In an unsurpassed interpreta-
tion,  Hannah  Arendt,  in  her  book
on   the   origins   of   totalitarianism,
argues  that  Disraeli  was  to  trans-
cend   his   middle-class   background
by  projecting  himself  as  a  member
of   the   aristocracy   twice   over:    `a
chosen   man   of  the   chosen   race',
designated  as  a  Jew  biblically  and
selected as British by history.  In this
way,  Disraeli  the  politician  could re-
solve his lack of a personal identity.

Instead of the issue of what moti-
vated  Disraeli to assume  an  `aristo-
cratic'     Jewish     identity,     Vincent
rightly   emphasises   the   unity   and
importance of Disraeli's ideas.  Dis-
raeli's   racial   theories   are   usually
dismissed  as  a  rather  embarrassing
and  exotic  sideline  that  is  best  for-
gotten.  But his belief that the `Jew-
ish  race'  was  a  naturally  `conserva-
tive'  element  with  a  `bias'  towards
`religion,  property  and natural  aris-

tocracy', as he stated in his Bentinck
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biography,  were  extremely  influen-
tial  ideas  that  were  taken  up  in  a
wide   range   of   contexts.   Disraeli,
essentially,      opposed      Liberalism
with  `religion,  property and  natural
aristocracy'   which  were   embodied
in  what  he  called  the  `Semitic  prin-
ciple;   all   that   is   spiritual   in   our
nature'.  It  was  the  self-evident  su-
periority   of   the   `Jewish   race',   as
Disraeli  saw  it,  that  demonstrated
the  `falsity  of  that  pernicious  doct-
rine  of  modern  times,  the  natural
equality    of    man'.     Anglo-Jewry,
which  had  spent  nearly  three  dec-
ades  from   the   1830s  to   the   1850s
campaigning  to  get  Jews  accepted
as  `equals'  in  Britain,  was,  under-
standably,   not  particularly  thrilled
with   Disraeli's   theory   of   Semitic
superiority.  But it was precisely the
mid-Victorian  Liberal  doctrine  that
Jews    were    `Englishmen    of    the
Mosaic  Persuasion',  adhered  to  by
Anglo-Jewry,   that   proved   to   be
untenable  after  the  mass  immigra-
tion  of Jews  from  Eastern  Europe
in  the  last  third  of  the  nineteenth
century.   It  was  the  failure  of  this
Liberal synthesis that made Disraeli's
ideas  extremely  attractive  to   many
Anglo-Jewish   writers   and   intellec-
tuals  such  as  Grace  Aguilar,  Ben-
jamin  Farjeon  and  Israel  Zangwill.
As  can  be  seen  in  the  writings  of
John Buchan and Rudyard Kipling,
British   Imperial   circles   embraced
essentially Disraelian stereotypes of
Jews who helped them  to build  the
`Church  of Empire'.

To  be  sure,  as  Vincent  correctly
points   out,    Disraeli    employed    a
Jewish conspiracy theory half a Gen-
[±Iy   befOre   the   Protocols   of   the
E/ders  o/ Zz.o#  to  demonstrate  the
dire  consequences  of  Jewish  `com-
munists'   who,   in   1848,   wished   to
destroy   `that   ungrateful   Christen-
dom  which  owes  to  them  even  its
name'.  Like  Disraeli,  Buchan  and
Kipling also applied similar conspir-
acy  theories  to  Jews  who  betrayed
their  `Conservative'  and  `Imperial'
racial    roots.    Jewish    writers    and
thinkers,  on  the  other  hand,  were
attracted   by   Disraeli's   ambivalent
position   as   the   apocryphal   `blank
page  between   the  Old  Testament
and   the   New'   and   developed   his

`theories   of   Christianity   as   `comp-

leted Judaism'.  It should be remem-
bered   that   Sidonia's   revelation   to
Tcz#crccz that  `all  is  race;  there  is  no
other truth' points to a fundamental
blurring of the  differences  between
the   `Aryan'   and   the   `Semite'   and

Judaism  and  Christianity.   That  is,
both   of  these   religious   and   racial
oppositions in rcz#crcd are shown to
have  originated  from  the  same  his-
torical   roots.   Disraeli,   as   is   well
known,   also   regarded   both   Arab
and   Jew   as   identical,    describing
Arabs  as  `only Jews on  horseback'.
It is the ultimate sameness between
supposed   opposites   that   is,   para-
doxically,  the  major  thrust  of  Dis-
raeli's  racial  theories.

Many   Jewish    intellectuals   who
followed Disraeh wanted equally to
show    the    compatibility    between
Judaism   and   Christianity  without,
necessarily,  becoming  fully  fledged
Anglicans.  More  importantly,  Dis-
raeli's   patriotic   Conservatism,   de-
veloped especially in  the  1870s,  was
also  a model of Jewish  Anglicisation
for   many   Ang]o-Jews   anxious   to
prove their loyalty to  an  antagonis-
tic   Englishness.    `My   politics    are
described   by   one   word   and   that
word  is  England'  Disraeli  wrote  in
1832 and this is  also  the  `politics'  of
many    Anglo-Jewish    organisations
who have spent a good deal of their
time  presenting  their  members   as
`patriotic'    citizens.    Disraeli    spent

much  of his political  career demon-
strating  his  abject  loyalty  to  suspi-
cious  Conservative  grandees.  In  so
doing,  he  developed  a  nationalistic
`politics      of      England',      centred

around    the    importance    of    the
Church     and    the     Empire,     that
helped   the   Conservative   Party  to
gain  power  for  much  of  the  twen-
tieth  century.

In rewriting Disraeli in Thatcher-
ite  terms,  Vincent  has  shown  how
relevant his subject is for an under-
standing  of the  politics  and  culture
of    contemporary     Britain.     With
Anglo-Jewry   increasingly   seen   by
itself and  others  as  `model  Thatch-
erites',  it is important to look  again
at the life and thought of Benjamin
Disraeli.  He first,  and falsely,  recon-
structed   Jews   along   `conservative'
lines.  It  is  the  saddest  of Disraelian

paradoxes that the nationalistic En-
glishness which he invented to mod-
ernise himself and his political party
has   also   continued   to   produce,   a
century   after   his   death,   the   very
anti-Semitism     that     stalked     him
throughout his lifel

Dr.   Bryan   Cheyette   teaches    English   and
Jewish   Literature  in  the  School  of  English,
University  of  Leeds and is  a regular  reviewer
for  /foe  Times  Literary  Supplement.   f7e  foc}s
pub_lished   widely   on   British-Jewish   fiction
and  his  book  on  Jewish  Representations  in
English  I.iterature  will be  published  in  1991.
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BRANCHING OUT
INTO FAMILY TREES

THE JEW ON THE GOLDERS
Green    omnibus    might    find
Jewish  Genealogy,  A  Source-

book    of    Fcuntly     Histories    and
Ge7!ecz/ogi.es  by  David  S.  Zubatsky
and  Irwin  M.  Berent  (New  York,
Garland Publishing,  1984)  a daunt-
ing    420    pages    of   names,    with
obscure  references  to  libraries  and
archives mainly situated in the  Un-
ited   States.   Those   embarking   on
family   history   research   would   be
better  advised  to  begin  at  the  very
beginning  with  their  family  name.
Surnames  are the starting point for
genealogical   research   and   family
history work.

Such  research is nothing new for
Jews.  Family trees appear on many
occasions in  the  rorczfe.  During the
period    of    the    Second    Temple,
pedigrees  of  the  Cofe¢#z.777  (priests)
and  their  families  were  housed  in
the  Temple  itself  and  were  main-
tained by a special priestly tribunal.
Those   who   were   involved   in   the
service of the Temple held positions
that  were  inherited  and  therefore
purity of descent was of great signi-
ficance.  In  later  times  stature  was
greatly   enhanced   if  people   could
trace   their   lineage   to   pious   and
scholarly forebears.

The   first   imposition   of   family
names  amongst  Ashkenazim   took
place just over 200 years ago, in the
Austro-Hungarian    Empire    under
the rule of Emperor Joseph 11.  Just
ten  years  later,  when  Poland  was
partitioned a third time, the Jews of
Warsaw came under Prussian domi-
nation       and       German-sounding
names  were  imposed  on  Jews.   In
Frankfurt   in   1807   and   Baden   in
1809   laws   were   passed   to   ensure
Jews  took  fixed  family  names.   In
1808 Napoleon decreed that Jews in
his  Empire  took  family  names.  In
1812   Prussian   Jews  were   emanci-
pated  but   only   on   condition   that
they  took  family  names  within  six
months  and  the  authorities  had  to
approve  the  names  chosen.  In  the
Russian   Empire   and   in   Russian
Poland, the Pale of Settlement,  the
process  began  in  1804  but  was  not
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completed until  1845.
For most researchers, finding the

origin of one's family name is just a
beginning.  It  offers  an  insight  into
the experiences of Jews thr.oughout
the   world    as   they   followed   the
migrations  which  have  taken  place
throughout  history.   A  minor  inci-
dent   in   a   family's   history   might
leave  future  generations  baffled  as
to  how  a family  obtained  its  name.
In my own family,  my great grand-
father and his younger brother took
the   maiden   name   of  their   eldest
brother's wife.  This unusual  course
of action was prompted by business
reasons   as   the   name   Jacobs   was
quite   common   both   among  Jews
and non-Jews in the valley towns of
South  Wales  in  the  late  19th  cen-
tury.    When    the   middle   brother
went  to  register  his  child's  birth  in
Abertillery,   he  stumbled  over  his
family name, forgetting that he had
recently   changed   it   from   Monat,
`month',   to  Jacobs.   The  daughter

was   officially   registered   as   Gleka
MCJacobs,  not  a  name  that  will  be
found   in   any   genealogical   source
book!

A  recent  and  most  helpful  addi-
tion to the ever-increasing library of
material  available  for  family  histo-
rians  is   Oxford  University  Press's
Dictionary   of   Surnames   (Oxford,
1988) which explains the origin  and
meaning   of   nearly   70,000   family
names.    David   Gold,   the   special
consultant for Jewish names for the
Dictionary,   works   on   the   Jewish
Family  Name  File  of  the  Associ-
ation  for  the  Study  of  Jewish  lan-
guages  at  the  University  of  Haifa.
His contribution is an academic one
and  users  of  the  Dictionary  might
find  some  of  his  terminology  and
that of the rest of the introduction,
which is over 40 pages long,  a little
daunting. Terms like `occupational-
ornamental'  describe  a  category  of
names   such   as   Gutfleisch,   `good

meat',    Nagel,    `nail',    and   Scher,
`scissors'  which  were  taken  by,  or

given to a butcher, a carpenter and
a   tailor   respectively.   A   category
that I  had  not considered before is
that    of    the    `surrealistic'    family
name.    Fischbaum,    `fish   tree',    is
certainly an example of this type of
Jewish name but Gold asks whether
it  is  occupa.t`ional-ornamental.  Was
the   first   holder   of  the   name   in-
volved   with   fish   or   is   it   purely
ornamental?   Further  examples   of
the occupational-ornamental  categ-
ory are Wechsler and the following
which are all derived from it,  Wex-
elbaum,  `exchange  tree',  Wechsel-
berg,    `exchange    mountain',    and
Wechselfisch,  `exchange fish'.  Gold
suggests that these were all adopted
by  people  who  were  money  chan-
gers.   A   more   easily   recognisable
category  of  Ashkenazi  ornamental
names  are  those  that  are  described
as `hopeful'. Morganbesser, `tomor-
row  (will be) better',  Leblang,  `live
long', and one that I saw in a death
announcement  in  the Jcwz.sfe  Cfero-
#z.c/c   but   not   in    the   dictionary,
Gesuntheit,  `health'  come  into  this
Category.

In  the  Middle  Ages,  well  before
Ashkenazi Jews took family names,
family  names  were  quite  common
amongst   Spanish   and   Portuguese
Jews who adopted the practice from
the  Arabs.  This  extensive  group  of
names   deserves   further   research
and  for reasons  explained  by  Gold
are  not  included  in  this  dictionary.
Considering  the  substantial  contri-
bution    Sephardic    commentators,
writers and philosophers have made
in   Jewish   history,    this   is   a   dis-
appointing omission.

The first book that should appear
on a serious genealogist's bookshelf
is   Arthur   Kurzweil's   From   Ge#-
eration  I:o  Generation  (Ne;w  York,
William Morrow,  1980) which is the
definitive   guide   to   Jewish   genea-
logical investigation. The book con-
tains  much  of  the  information  one
needs   to    trace   one's   genealogy.
Many useful sources and techniques
in  Jewish  genealogy  are  described
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in the book: how to interview elder-
ly  relatives  and  what-to  ask  them;
how to obtain documents pertaining
to    the    Sfeoczfe,    including    lists    of
concentration     camp    and     death
camp  inmates,  how to  use  a  ceme-
tery;  and  much,  much  more.  This
book   is   not   just   a   long   list   of
statistics and addresses but a record
of Kurzweil's  ten-year-long searches
as   he   traces   his   family   back   to
Dobromil,  a  little sfofcz/ in  Galicia.

There  is  an  important  and  sur-
prising  source  of  information  held
by  the  Mormons  - no,  they  won't
come  knocking  on  your  door  -  in
Salt Lake  City,  Utah.  Their organ-
isation  and  archive  material  is  the
largest  of its  kind  in  the  world  and
Jewish     genealogists     have     been
grateful  to  them  for  access  to  mat-
erial    in    Eastern    Europe    which
would otherwise not be available to
individuals.    Polish,    German    and
Hungarian  Jewish  vital   records  -
birth,   marriage   and   death   certifi-
cates  can  be  seen  on  microfilm  at
the Mormon Centre in central Lon-
don. The Jewish Genealogical Soci-
ety  of  Illinois  have  produced,  for
those  whose  Polish  is  a  little  rusty,
A Translation Guide to I9th Century
Polish  Language  Civil  Registration
Docw77?c#fs  by  Judith  Frazin  (1989)
which is a must for all those resear-
ching their Polish  ancestry.

The   Central   Archives   For   the
History  of the  Jewish  People  pub-
lished    in    1988    A    G#z.de    fo    ffrc
Sources for the  History  of the  Jews
in  Poland  in  the  Central  Archives.
The Archive is situated in the Heb-
rew   University   campus   at   Givat
Ram.  It was in this archive that my
father  and I,  after several  hours  of
researching, found the records con-
cerning  the   election   of  my  great-
great   grandfather   to   the   Jewish
Council  in  Aleksandrow in  1864.

Should   you   have   problems   in
finding the town or village in which
your    family    lived,     Chester    G.
Cohen's gazetteer, the Sfefer/ Fz.#dej'
(Los  Angeles,  Periday,  1980)  con-
tains    information     about    Jewish
communities  in  the  19th  and  early
20th centuries in the Pale of Russia
and  Poland  and  in  Lithuania,  Lat-
via,    Galicia   and   Bukovina.    The
gazetteer  makes  reference  to  over
five hundred places which are listed
in  the  Encyclopaedia  Judaica  a.nd
these articles often contain informa-
tion  about residents of a place who
achieved prominence.

One of the best sources for learn-
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ing  about  Jewish  communities  are
memorial   books,   also   known   as
jwemor  books   and   yz.zkor  books.
These books,  often  of several hun-
dred  pages,   tell   the   story   of  the
Jewish community in one town or a
town    and    surrounding    villages.
These  memorial  books  continue  to
be  published  by  groups  of people,
mainly   survivors   of   these   places,
who   forme,d   Landsmannschaften,
initially  to  act  as  self-help  groups
and,  latterly,  to  record  the  history
of many of the towns and villages in
Poland,  whose Jewish  communities
were  destroyed  during  the  Sfeoczfe.
Often, the tiniest village will have a
large  book  devoted  to  its  history,
reflecting the devotion of the survi-
vors.   Most   of   these   books   have
been   published   since   the   Sfeoczfe,
although    some    were    written    to
mark the  anniversary of a pogrom.
Many  of  the  books  contain  maps,
illustrations,   names   of   Holocaust
victims  and  photographs  of  perso-

nalities  and  synagogues.  For  those
who have Dutch origins, an extraor-
dinary  A4cmoJ`book  (Baarn,  Bosch
&   Keuning,   1971)   was   produced
which is a pictorial history of Dutch
Jewry   from    the    Renaissance    to
1940.  It chronicles Jewish life in the
Netherlands with the help of paint-
ings,   drawings   and   photographs.
All  of  these  books  are  filled  with
the   names   of   men   and   women
among  whom  our   ancestors   lived
and struggled.

For   many,   producing   a   family
tree  is  just  a  beginning.  Once  the
names  are  placed  on  the  tree,  the
real  work  is  uncovering  their fami-
1ies'  history.

To end on a personal note, I met
my  wife-to-be  after  a  thrilling  visit
to  the  old  Bristol  Jewish  cemetery.
Let  me  explain.  The  rabbi  of  the
Wimbledon    Synagogue   had   pro-
vided  me with a list of members of
his    congregation    who    were    to
attend the Jewish education confer-
ence, Limmud, in 1982. After being
introduced to the woman on the top
of the list, we talked a lot and got to
know each other.  After the confer-
ence  end,  my brother and  I visited
the  old  cemetery  in  Bristol  w.here
under ten feet of rubbish and seve-
ral bramble bushes we uncovered in
near  perfect   condition   the   grave-
stones    of   my   great-great   uncle,
Isaac  Monat  Jacobs,  his  sister  and
her husband.  Returning to Maiden-
head  I  rang  my  new-found  friend
who,   hearing   my   excitement,   in-
vited me for coffee,  as  I had said I
was  just  around  the  corner.  Some
corner,  Maidenhead  to  New  Mal-
den, Surrey! And so I moved from a
state   of  bachelorhood   to   married
life  and  fatherhood.  I  now  have  a
daughter  who  loves  visiting  ceme-
teries  with  me  and  knows  exactly
where  to  place  the  stone  marking
our visit.

To  quote  Kurzweil,  `Knowledge
of  one's  ancestors  is  knowledge  of
their  way  of  life'.  Because  of  this,
the    concept    of    generations,    of
Abraham  begat  Isaac,   becomes  a
vital part of our lives as Jews.

Dzrvid ]acohs was born in Manchester in I 95 I
and  studied  at   Manchester  Polytechnic  and
Brunel  University.  A  former Youth  Director
of RSGB he is presently Executive Director of
the   Victoria   Jewish   Community   Centre   in
Stamford  Hill  and  Education Worker  at  the
London Museum of Jewish  Life.
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IN THE YEAR 1905, I WAS 15
years old and was living with my
family  in   a  small   town   in  Pol-

and.  I  was  the  oldest  of  four  girls
which left me with the responsibility
of doing  the  household  chores  and
looking  after the  younger girls.  My
mother was pregnant with  her fifth
child   when   my   father   decided   to
leave  his  family  and  go  to  America
to  see  if  he  could  start  a  new  life
there  and  then  eventually  send  for
uS.

I  remember  spending  those  days
calling to my sisters to help me with
the   chores:   `Sophia,   put  that  doll
away     and     help     me     with     the
washing!' Sophia was always under-
foot  but  was  never  around  when  I
needed  her.  `Annabelle,  take some
milk   and   bread   to   mother!    She
could  barely  move  around  yester-
day!' That one was  always combing
her   hair    or    sitting    outside    and
dreaming.    `Sonia,    sweep   up   the
floor   and   prepare   the   bread   for
baking!'  But  Sonia  was  chasing  af-
ter the neighbour's boy.

It   was   still   early   one   morning
when   I   came   back   from   washing
clothes in the river near my home.  I
found  my  mother in  labour.  I  sent
my  sisters  to  get  the  midwife  who
lived  a  few  houses  down  the  road.
My   grandmother,   who   lived   with
us,  would  be  of  no  use,  I  thought
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and anyway she had gone to towh to
deliver  some  dresses  that  she  had
made  for  the  mayor's  wife.   I  had
seen   my  mother  in   labour  before
but I was still apprehensive about it.
My   father   had   left   for   America
several  months  earlier.  I  was  angry
at  him  because  it  seemed  such   a
selfish thing for him to do just at the
time when  his  wife  was pregnant.  I
had begged him to let me go first.  I
promised  that  I  would  find  work
and  send  money  home.  Father  re-
fused,  saying  that  I  would  end  up
living with  Aunt  Bertha  and  taking
care of her children while she work-
ed in her store.  I would be a servant
girl  and  would  never  be  able  to  go
out  and  earn  for myself.  I was very
disappointed,  because  so  many  of
my friends were  leaving for Ameri-
ca  and  those  who  went  sent  back
pictures that showed that they were
very happy  and successful.

At   this   time   we   had   still   not
received  any  word  of  our  father's
arrival  in  New York.  We had given
Aunt  Bertha's  address  to  Herman
the  grocer's  son,  who  had  left  for
America  a  month   ago   and  asked
him to try to locate father and to tell
him  to  write  to  us.  My  mother  did

give birth to a baby boy.  After four
girls this was  a most happy change.

We  finally  received  a  letter from
my father. He described his trip and
told how delighted he  was when  he
finally landed in New York - never
a  word  about  if or  how  anxious  he
was   to   hear   if  his   wife   had   deli-
vered.

We   answered   very   quickly   and
informed him of the birth of his son.
We  described  our brother and  told
him  that  the  new  baby  was  named
David.

The   letter   in   response   to   this
good  news  was  very  disappointing.
Instead  of being  overjoyed  that  he
now had a son, he wrote that he did
not believe that a son was born.  He
felt that the family was trying to use
this  as  a  ruse  to  get  him  to  come
back  home  again.

`Dear   Family',    he   wrote,    `the

good news that you sent me is very
hard  to  believe.  I  hope  you  aren't
telling  me  a  falsehood  in  order  to
get me to come home. You all know
how I wanted a son  to carry on the
family  name.  But  I  remember  the
time  I  was  working  in  Warsaw  and
you sent me  a letter telling me  that
Grandma was dying. I rushed home
only   to   find   Grandma   recovering
from the flu.  But this will not make
me  give  up  my  plans  to  remain  in

Continued on riext page
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America until  I  am  able to  make a
home  for you  all.  I  know  that  you
miss  me  as much  as I miss you but
remember that to tell a lie is sinful'.

When  I  read  this  letter,  I  ran  to
my   mother.   `Mama,   did   you   see
what  Papa  wrote?  He  doesn't  be-
lieve that he has a son! And he's not
coming home!'

`Hannah,  my  dear  child.  He  be-

lieves,  he  believes.   But  that's  the
way men.are. When they want to do
something, they are very .strong and
stubborn.   You'll   see,   he'll   come
home or he'll send for us. He hasn't
forgotten    us.    He    even    sent    us
money'.

`Money! Some money!' I muttered

to  myself .
I  felt  that  it  was  time  for  me  to

send an  answer to my father.  I was
the   letter   writer   for   the   family.
Many times when my father worked
away from home, we would write to
each  other  and  these  letters  were
full of warm, loving and philosophi-
cal  exchanges.

`Dear   Papa:   We   received   your

letter  and  money  on  the  14th.  We
are  all  well,  thank  God,  and  hope
you   are   the   same.   Your   son   is
becoming a little me#scfe.  He smiles
and laughs and is trying to stand up.
He eats all the time, it seems. Papa,

I  was  very  angry  when  I  got  your
letter. How can you believe that we
would lie to you about something as
important as having a son? Here we
are   a  family   of  women   trying  to
keep  our  home  together  with  no
man   to   guide   us.   The   winter   is
coming  on  and  we  all  need  some
warm  clothes.  The money you sent
us  will  all  go  for  food.   So,  Papa,
how   can   I   not   be   angry   when   I
imagine   you   in   America   in   your
comfortable    lodgings    and    warm
clothes,   reading   your   books   and
relaxing at the end of the your work
day?

`If you still doubt that you have a

son, I guess it is up to me to get the
proof .  Look  in  the  enclosed  envel-
ope.   Is  that  enough  proof?  Your
loving daughter,  Hannah'.

I ran to the back of the house and
dug  up  the  foreskin  that  had  been
buried   there   at   the   time   of   the
circumcision ceremony and put it in
the  `enclosed envelope'  and  mailed
it to New Yorkl

Pearl  E.  Manne,  cm  Amer[.ccz#  co#rri.btffor /o
ManT\a  (She  Did it  Her Way, MZLnna 22)  sent
us  her  mother's  stol.y,  which  you  have  jusl
read.  A retired schoolteacher from Cranbury,
New Jersey,  Ms.  Manne  adds:

My  mother  was  born  in  1890  in  Nemirov
in   Komenilz-Podolsk  in  the   Ukraine.   Her

father  came  [o  America  in   1905  where  he
remained  for  7  years.  He  never  go[  around
lo   sending   for   his   family   and   when   he
returned   home   my   mother  insisted   that  i[
was  her  lurn  lo  go  and  thal  she  would  serid
for  the  furnily.  However,  when  she  came  [o
the  US  in  ]914. World War  I  broke oul  and
Riissia had the revolution. The I)orders \vere
closed and she was never able lo send for the

family.
The fact that her father returned  to  Riissiu

instead  of sending for  the family hell)ed  the
cruel   hand   of  fate   lo   destl.oy   the   family
during  tl.e  Holocaust.

I  am  enclosing  a  picture  lhut  my  mother
took  and  sent lo  her father  when she  w(is  in
America.   She   had   an   argumer.i   with   her

father  in  a  letter  and  in  [his  piclure  she  asks
for  his  forgiveness.   Note  that  his  pictiire  is
on  the  li[lle  table.

CHURCH RESPONSE

sC
ONGRATULATIONS   ON
a bumper controversial num-
ber!   I   am   writing   to   take

issue   with   your   Editorial,   which
seems   to   me   to   undermine   the
impressively  broad  perspectives  of
the articles by David  Goldberg and
Norman  Berdichevsky.

The controversial,  even emotional
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tone of the Editorial seems to me to
betray confusion about just what we
should    be    expecting    from     the
Church.

Clearly,  in  liberal  Europe,  after
the   Sfeoczfe,   we   should   expect   the
churches to have turned their backs
on   ancie.nt   anti-Semitic   traditions
and,  as  you  say,   `internalised'  the
lessons of history.  And in  an age of
dialogue     and     reconciliation     be-
tween    Jews    and    Christians,    we
should  respect   each   others'   tradi-
tions:   there   is   no   place   for   cam-
paigns to convert Jews.

But I do not think that any of this
should   lead   us   to   demand   moral
support from  the local bishop every
time  there  is  an   anti-Semitic  inci-
dent  in  town.  Perhaps  the  London
bishops may be invited to comment
in   a   future   issue   of  A4cz##cz   but   I
suggest  that  the  Jewish  community
needs  to  stand  on  its  own  feet  in
such  matters.  The  churches'  main
concern   will   always  be  with  their
own  flocks  and  with  the  challenge
of the secular society that surrounds
them   -   and   us.    We   should   be
joining   with   other   minorities   in
ensuring,   for   example,   that   the
educational  system  plays  its  part  in
dispelling   ignorance   of   other   cul-
tures  and  that  there  is  an  adequate
police response to all racially inspired
violence.
Anthony Sheppard,  Esfocr,  S4£rrey

WHOSE HOMELAND?

Sir,

I SHOULD  LIKE TO  comment
briefly  on  two  articles  in  your
Summer issue.

1.  In your editorial `Still the Church
Stays Silent' you present a catalogue
of    recent     anti-Semitic    incidents
which  begins  with  the  desecration
of Jewish  cemeteries in  Britain  and
France  and ends with  the House of
Lords  vote  on  the  proposed   `war
crimes   trials'.    I   submit   that   the
Lords'  decision  can  in  no  way  be
regarded as anti-Semitic.  The ques-
tion  whether  those  trials  should  be
held now,  nearly  50  years  after  the
event, is one on which opinions may
legitimately differ. While most Jew-
ish   members   voted   in   favour,   I
imagine Lord Goodman, who voted
against,  would resent being lumped
together with desecrators of Jewish
cemeteries   and   the   hooligans   of
Pamyat.
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2.    In    his    discussion    of    various
nationalities'   exile   and   homeland,
Dr N. Berdichevsky fails to appreci-
ate that the `Zionism' of Armenians,
Greeks,     Chinese     and     Germans
essentially  differs  from  that  of  the
Jews.  Whereas  all  the  others,  with
the  possible  exception  of the  Arm-
enians,  have  a  homeland  of  which
their   people    are   the    undisputed
masters,    the   Jews'    homeland   as
recognised   by    the    Balfour    Dec-
laration   must   take   account   of   a
substantial  population  which  is  not
Jewish.

I   do   not   think   it   is   correct   to
describe  Britain's  task  in  Palestine
as   `trying   to   balance   its   Mandate
between   the   commitment   of   the
Balfour  Declaration  and  Arab  and
Muslim   opposition'.   The   commit-
ment   of   the   Balfour   Declaration
was not only `to facilitate the estab-
lishment   of   a    national    home    in
Palestine for the Jewish people' but
at the same time also to ensure that
`nothing  shall  be  done  which  may

prejudice   the    civil    and    religious
rights  of  existing  non-Jewish  com-
munities'.

Thus  the  return  of the  Jews  was
bound up with consideration for the
existing  Arab  population.  Theodore
Herzl was mistaken in assuming that
here  was  `a  land  without  a  people
for  a  people  without  a  land'.  The
land   contained   two   communities,
both   descendants   of   the   sons   of
Abraham,   both   entitled   to   their
share.   Whereas  the  return  of  the
Greeks,  Chinese  and  Germans was
unconditional,  that of the Jews was
not.

So much I think is certain -if the
Balfour  Declaration  and,  following
it,  international  law  is  accepted  as
the  basis  in  Palestine  of  a  Jewish
state  or  of  two  states,  one  Jewish
and one Arab. If it not so accepted,
then  it  seems  to  me  the  alternative
can only be the Bible -which would
provide for an attempt to repeat the
conquest  of  Canaan   in   conditions
indicated in Deuteronomy and else-
where  and  executed by Joshua.
a.C.  Ai.onsfeld,  Harrow,  Middx

INTELLECTUALS

Sir'

I WAS SAD TO READ IN THE
Summer   issue   of   Mcz##cz   the
scathing remarks of Rabbi Wolff

about   intellectuals.   Criticism   of  a
particular    thinker    and    writer    is

often  highly  desirable.  A  contemp-
tuous  attack  on   the  integrity  and
significance     of     all     intellectuals,
coming  from  the  pen  of .a  rabbi,  is
wholly inappropriate.

I  believe  that  the  title  of  rabbi
should  mean  that  the  holder  is  an
intellectual,  or at  the very least has
a  respect  for  scholarship,  thought
and   ideas   and   those   who   pursue
them.

I  hope  that  for  the  sake  of  his
own  effectiveness  as  a  scholar  and
teacher    in    Israel,    Rabbi    Wolff
rethinks  his  attitude.
Professor Ludwik Finkelstein,
Hendon,  London

SHMALTZ HERRING

Sir,

S
OME     TWO     HUNDRED
years  ago  a  fierce  debate  was
going  on  in  Europe.  It  asked

whether or not Jews were fit persons
to  become  citizens  of the  countries
in  which  they  were  living.  One  of
the  arguments  against this proposal
was   that   the   Laws   of   the   Jews,
particularly    their    `eating    habits',
ruled  out  their ever becoming inte-
grated  and  loyal  citizens.

Nevertheless,    Haskalah    ca.me,
and  in  the  century  or so  since  then
Jews  have  shown  that  they  can  be
full and loyal citizens of their coun-
tries, while still observing their own
Laws,  such  as k¢sfer4£/.  It was there-
fore astonishing to see  a suggestion
made in the summer issue of A4o##cz
(Letter p.31),  in the year 1990, that
kczs4rwf is a problem because `it still
separates   the   great   bulk   of   the
Jewish  community  in  this  country
from  their neighbours'.

The  fact  is,  of course,  that  Jews
czrc  a  separate  people  and  most  of
them  recognise  this  by  choosing  to
live  in  Jewish  neighbourhoods  and
to become involved, to a greater or
lesser  extent,   in   Jewish   activities.
But they also play a full part in their
wider  communities  and  to  suggest
that   observance   of   kc[sferz{f   inter-
feres   with   this   is   a   red   shmaltz
herring!

True,     observance     of     kasfor%f
serves   as   a   regular  reminder  that
Jews are a separate people,  a peop-
le  that  have  been  charged  with  the
responsibility  of seeking holiness  in
daily   activities.   What   is   `un-Prog-
ressive'  about  that?
Sidney  Budd,  EdgM;arc,  A4z.dczx
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William Wolff

THE FURIOUS GALE which
the Lubavitch movement fan-
ned  from   a   brief  aside   by

Chief Rabbi Lord Jakobovits about
the  Messiah had one  dramatic off-
spin.

It revealed for the first  time the
extend   to   which   the   Lubavitch
movement  has  infiltrated  the  Un-
ited Synagogue.

With  the  merest  hint  of sceptic-
ism,   Lord   Jakobovits   mentioned
the   messianic   ``fervour"   of   some
fringe groups.

Among   the   flood   of   protests,
there stood out a letter from half a
dozen  or  more  heads  of U.S.  reli-
gion schools. Each one of them was
a Lubavitcher and each one passed
that important fact over in silence.

So  did most of the other protes-
ters  who  flooded  the  Jewz.sfe  C7zro-
#z.c/e's  columns - and entrance hall
-with their letters.

Why  did  they  hide  their  Luba-
vitch identity?

Is it the Lubavitch intention cov-
ertly  to  take  over  as  many  of  the
mainstream  institutions  of  Anglo-
Jewry and turn them into their own .
fiefs?

The   image   which   their   dollar-
fuelled  propaganda  machine  seeks
to  polish  is  of  a  band  of  selfless
missionaries,  rushing to serve com-
munities  which  our  leadership  has
long since abandoned.

`They do such good work', I keep

hearing.
Yes, their missionary zeal backed

by their American money does en-
able   them   to   move   into   Anglo-
Jewry's neglected corners.

With this ulterior aim:  to impose
their narrow view of Judaism on our
liberal institutions.

That  can  never  win  the  bulk  of
Anglo-Jewry  for  a  more  observant
Judaism.  It  can  only  alienate  them
even further.

As for the Messiah himself, if he
was waiting any minute  to  descend
into  our  midst,  was  not  this  sum-
mer's rancour enough to put him off
till  the end of days?

*

MY   ANGLICAN   colleague
had    driven    an    hundred
miles and more to listen to

a  synagogue  sermon  which  sought
to draw the balance of the relations
between Jews and Britons over the
ages.

And which mentioned the medi-
aeval  massacres  and  the  1290  ex- .
pulsion,   as   well   as   the   post-war
Palestine friction but still allowed a
positive balance.

Was that all that was worth men-
tioning of a long history,  asked my
friend.   If  Palestine   came  into   it,
wasn't there  also  an  hotel  that was
bombed  and  an  innocent  sergeant
who was hanged?

And  I  would  add,  aren't  there
now  three-and-a-half  centuries   of
glorious freedom to grow and flow-
er,  as  Brits,  as  Jews,  or  as  British
Jews?

Freedom  even  to  build  our  own
ghettos in Gateshead and Stamford
Hill?

A  few  swastika  daubings  -  and
they are only a few - can surely not
besmirch  that  heritage  of  accept-
ance?

*

EVERY WEEK 50,000 people
stump  up  30p  for  the  Jewz.sfe
Cfero77z.c/e.   By   the   following

Friday, 200,000 have read it.
That   makes   not   only   for   the

highest pass-on  rate  of  any  British
publication.

It   also   means   that   just   about
every Jew in  this  country  with  any
interest  in  his  or  her  Jewishness,
except a handful of ultra-Orthodox,
reads the paper.  By that fact alone
its editor is one of the most power-
ful men in Ang]o-Jewry.

That is why it is doubly sad that
the tributes paid to Geoffrey Paul at
the  end  of  his   13-year  editorship
have not measured up either to his
importance or his achievement.

Geoffrey is  one of the most cul-
tured  and  exquisitely  courteous  of
men.

The  criticism  of Geoffrey  is  that
he put the dimmer switch on some
issues  that  deserved  a  fierce  spot-
light.

That cannot be said of the treat-
ment  he gave to  the  case  of Paula
Cohen,  the  plucky  lady  whom  the
London Beth Din sought to strip of
her  Jewish   status  without  proper
consideration  of the evidence.

Week  in  and  week  out,  for  the
best part of a year,  Geoffrey let it
run  in  both  the  news   and  letter
columns.

From  there  it  inevitably  spilled
over  into  the  national  papers  and
onto TV screens.

At this moment it is more likely
than  ever  that  the  case  will  come
before the high court of this country.

That cannot fail to result in dras-
tic reform,  if Anglo-Jewry has  any
self-respect.

For that  alone,  G:offrey Paul  is
assured   of   a   pedestal   in   Anglo-
Jewish history.

*

WITH  A  DARING  THAT
matches   their  passion  for
equality,    our    new    litur-

gists correct the omission by God -
in  a moment of forgetfulness? - of
the matriarchs  when  he first intro-
duced himself to Moses.

At  the  Burning  Bush  he  made
himself known as the God of Abra-
ham,  Isaac  and  Jacob,  the  phrase
that opened our Amz.d¢7£ prayer for
the last 2,000 years and more.

But why, in adding Sarah et al to
the  roll  call,  do  the  revisers  con-
tinue to taunt Leah by always put-
ting her bottom of the list?

True, Leah needed glasses (Ge#.
29:17)  and Jacob fancied her youn-
ger sister Rachel a lot more.

Is  either  a  good  enough  reason
why,  nearly  4,000  years  on,  Leah
should  continue  to  be  stripped  of
the dignity that belongs to the first
wife?

And why, when the ethos of this
age is  at last doing justice to  every
girlfriend,   mistress,   common.law
wife and unmarried mother, do we
continue  to  cold  shoulder  Hagar,
Zilpah and Bilhah?

They   were   the   `handmaidens',
the biblical  euphemism  for unmar-
ried  mothers,   live-in   girl  friends,
mistresses  and  common  law wives.
Were they not as worthy and  a lot
less wayward  than  the  wives  them-
selves?

Surely  in  fairness  we  should  be
invoking   the   God   of   Abraham,
Sarah   and   Hagar,   of   Isaac   and
Rebecca  -  the  only  monogamous
couple among them -and of Jacob,
Leah,  Zilpah,  Rachel  and Bilhah?

After  all,   He   was  the  God  of
them alll
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The Manor House
Society

The Manor House Society is an ambitious cultural venture. Its aim is to bring a wide range
of Jewish  cultural  and  intellectual events of a  high  level within  easy reach  of a  large
audience. Regular activities include concerts, debates, exhibitions, drama, seminars and
lectures.

Membership of the Society gives easy access to the many amenities of the Sternberg Centre
for Judaism, the largest Jewish centre in  Europe. These facilities  include a bookshop,  library,
cafeteria,  extensive grounds and tennis courts.  Membership also brings advance information
about  events,  priority  booking  and  ticket  discounts  and  automatic  subscription  to  Manna,
Membership can  be on either an  individual  or family basis.

Subscriptions are modest:

Single membership
Family membership
Senior citizen/student single
Senior citizen-family

£16.50
£26.50
£13.50
£19.50

Existing subscribers to Manna may deduct the unexpired portion of their subscription from the
Manor House Society subscription.

FORTHCOMING  EVENTS
29th October-18th November 1990

A Cul:TUBE CAUGHT IN CLAY
An  Exhibition of Figurines by Ethiopian Jews

Mondays-Thursdays:  11.00am4.00pm, Sundays:  11.00am-1.00pm; 3.00pm-5.00pm

Thursday lst November 1990-8.00pm
AN  ILLUSTF]A\TED  LECTURE  BY ABFIAHAM  MOYAL to accompany the  Exhibition

4th November 199On3.00pm
A F3eminiscence Workshop

FFIOM  STEPNEY GREEN TO GOLDERS GF]EEN
with The Age Exchange Theatre

Sunday 25th November 1990 8.00pm
lsFiAELI  JAZZ  PIANIST LIZ  MAGNES

Music by George Gershwin, Cole Porter,  Leonard  Bernstein,  lrving  Berlin;
popular Israeli  music and Oriental Prayer music

Sunday 2nd December 1990 8.00pm
FOUF3 TIMES  ONE

Four Monologues for Women by Jeremy Front, with Patience Tomlinson and F]ebecca Front

Saturday 22nd December 1990 8.00pm
SOUND OFF ABOUT ISRAEL

Second annual public speaking competition

Sunday 13th January 1991  3.00pm
LUCIE AND  F]OBIN  SKEAPING'S  ``MUSICAL  MYSTEFiY TOUF3"
A lively introduction to early music for children and their families

ART COURSE - Tuesdays 10.00am-12.30pm

LUNCHTIME RECITALS -Thursdays  1.15-2.00pm
Autumn Series: 25th October, 8th,15th and 29th  November,  6th  December 1990

Spring Series:  loth and 24th January,  7th and 21st February,  7th  and 21st March  1991
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