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EDITORIAL

A GRAVE MISCARRIAGE
OF JUSTICE

I:E:`eTnui?,a,::h::M::s:e:d:b:y:;ha:r:
review  of the  Holocaust,  of some
of its perpetrators and some of its
victims.

Strictly     speaking,     Holocaust
crimes are  not  `war crimes'.  They
were  not  carried  out in  the pursuit
of  war,  as  were  the  destruction  of
the  Czech  village  of Lidice  with  its
inhabitants,   the   French   village   of
Oradour and its people and some of
the  aerial  bombings  in  1944-45.

Holocaust crimes were part of the
Nazi  Party's  programme  from  the
start  and  were  intended  to  be  per-
petrated,  war or no war.

The  prosecution  of  `war  crimin-
als'   is   undoubtedly   morally   right.
But  not  everything  that  is  morally
right  has  of necessity  a  claim  to  be
practised.  The  State  of  Israel  set  a
conspicuous  example  of this  earlier
this year when it refused to exercise
its  certain  moral  right of retaliation
against      Iraq's      wanton      rocket
attacks.

And   the   pitfalls   that   must   be
expected   in   all   `war  crimes'   trials
still to be held are clearly shown in a
serious  case  still  before  the  Israeli
courts.

In  1986,  the  Ukrainian,  natural-
ised   American   John   Demjanjuk,
was extradited by the United States
to  Israel  as he  was held  to  be  `Ivan
the Terrible',  a notorious murderer
in     the     Treblinka     extermination
Camp-

Demjanjuk      was      now      again
deemed  to  be  identical  with  `Ivan'
and  a  court  in  Jerusalem  sentenced
him to death on 25 April  1988.  The
verdict was received amid rejoicings
both  in  Israel  and  among  Jews  all
over the  world.

At  the  same  time,  grave  doubts
arose  about  the  main  point  of  the
indictment, the identity of Demjan-
juk  with  `Ivan'.  These  doubts  per-
sisted   and   they  were   not   allayed.
Count  Nicolai  Tolstoy,  the  author,
who   was   a   witness   in   Jerusalem,
expressed them and, more recently,
when  a book on the trial appeared,
a  Jewish   Chronicle  rev.iewer   con-
fessed   to    a    `gnawing   residue    of
doubt'.

The  defence  immediately  lodged
an  appeal.  This appeal  was to  have
been  heard sixteen  months later,  in
September  1989.  The  hearing  was
then  postponed  until  May  1990.  In
July  1990  the  court  retired  to  con-
sider   its   decision,   which   was   ex-
pected  within  two  months.

In   December   1990,   the   Israeli
Embassy in  London stated,  in reply
to  an  enquiry,  that  the  matter  was
still   swb   /.ttczJ.ce   and   therefore   no
comment  could  be  made.

This is  as  far as  things  have  gone
at  the  time  of  writing,  June   1991.
The  Court  of  Appeal  may  or  may
not  have  announced its  decision  by
the time these  lines appear in  print.
But  whatever  the  decision  may  be
and whenever it may come,  a grave
miscarriage    of    justice     must    be
feared   to   have   occurred.    If   the
death sentence passed in April  1988
is  confirmed,  then  the  condemned
man  should  not  have  been  kept  in
uncertainty  for  over  three  years  -
more  than  twice  the  length  of  the
original  trial.  If the  sentence  is  not
upheld,  a  retrial  should  long  since
have  been  ordered  or  the  sentence
should   have   been   quashed   alto-
gether.  In  either case,  the  important
aspect  would  be  that  after  so  many
years,  the crucial point at issue,  the
identity  of  Demjanjuk  with  `Ivan',

could   not   be   established   beyond
reasonable doubt. This again would
seem  to  apply to  many,  if not  all  of
the  trials  now  about  to  be  heard.
They   would  be   in   the   shadow   of
those  `unsafe`  convictions  of  which
we  have  recently  had  so  many  in
this   country   -   except   that   their
`unsafety'  would  be felt  by all  of us.

Meanwhile, the Demjanjuk  Affair
should   not   be   allowed   to   go   by
default.    We   are   in   a   grave   and
potentially       menacing       situation.
While  the  matter  cannot  be  raised
inside  Israel  because  it  is  `9[/b /.L{cJz.cc
there,  outside  Israel  there  appears
to  be  widespread  agreement  that  it
ought  not  to  be  raised,  presumably
because  it  is  felt  to  be  a  source  of
serious   embarrassment.    Attempts
to   draw   attention   to   it   have   met
with stony silence among leaders of
Anglo-Jewish  opinion.   If  anything
remotely     comparable     had     been
done  to   a  Jew,   the  Jewish   world
would  have  resounded  with  indig-
nation   and   protest   at   the   blatant
`anti-Semitism',  the  prejudice-infest-

ed  injustice.
It must be hoped that the Jerusa-

lem  Court  of Appeal  will  have  the
courage    to    avow    its    doubts,    if
doubts it has, and serve the cause of
justice  even  in  defiance  of the  pub-
lic clamour which greeted the death
sentence more than three years ago.
They  must  lift  the  invidious twilight
that   has   fallen   on   lsrael's  judicial
system .

The  Demjanjuk  Affair  must  not
degenerate    into    another   Dreyfus
Affair.  It would be a deadly blow to
all  the  `war  crimes'  trials  now  wait-
ing    in    the    wings   -   and    to    the
standards   of  justice   by   which   all
Jews  and  their  institutions  must  be
boundl
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TAI{E OFF WITH

`.I                                                                                                  I                                           _

•1,.`.

Tat:esa:c:e;:D::To,#?,?:osz#fl:
Untraditional       Age       (Val\entine.
Mitchell,    London,    1990,   £12.50),
may be tempted to conlude that the
man    appointed    to    lead    Anglo-
Jewish  mainstream  Orthodoxy  into
the   21st   century   will   more   likely
take  it  back  to  the  18th-19th  cent-
uries.  For the  `hero' of these essays
is    Moses    Sofer    (1762-1839),    the
exponent      of     Hungarian      ultra-
Orthodoxy,  known  for  his  dictum,
chadash  assi,ir   min   ha-Torah,  `the
new  is  biblically  forbidden'.

Reviewing  other  protagonists  of
the  Orthodox response to  moderni-
ty -Samson  Raphael  Hirsch  (1808-
1888)    of    Germany,    Rav    Kook
(1865-1935) of Palestine and Joseph
Soloveitchik (b.1903) of the United
States - Rabbi  Sacks  opts  carefully
and  perhaps  even  somewhat  reluc-
tantly  for  Sofer.   Whereas   Hirsch,
Kook and Soloveitchik saw the pos-
sibility    of    integrating    traditional
Judaism    with    the    secular    world
around  them,  Sofer  was  a  staunch
advocate   of   keeping   the    two   in
separate   compartments.   And   il   is

Dow Marmur
the   latter   that   has   proved   most
viable   and   most   successful   in   the
current revival of Orthodoxy, which
this  book  celebrates.

By implication,  the  celebration  is
also  a  refutation   of  the  stance  of
Immanuel  Jakobovits,  whom  Sacks
is   about   to   succeed   as   the   Chief
Rabbi  of the  United  Hebrew  Con-
gregations.    For   Jakobovits   often
consults   with   Soloveitchik.    He   is

proud  of having been  reared  in  the
milieu   of   German   Orthodoxy   as
shaped  by  Hirsch.  And,  judging by
his  courageous pronouncements  on
religious  and  political  life  in  Israel,
he is not far from the original vision
of  religious  Zionism  as  articulated
by Kook.  Although  Lord Jakobovits
has  hinted  at  the  intellectual  limit-
ations of his own stance,  he has not
abandoned  his  position.

Sacks,   on   the  other   hand,   is   a
product not only of another age but
also  of  another  cultural  milieu.  His
training   as   a   British   philosopher
and  as  a  disciple  of  Lubavitch  has
made     him,     intellectually,     more

rigorous in his analysis of the short-
comings  of Hirsch,  Kook  and  even
Soloveitchik and emotionally, more
sympathetic to the world of contem-
porary  ycsfez.I;of ,   modelled   on   the
one founded by Sofer in the  begin-
ning of the  19th  century.

As a result, Sacks offers a cogent
analysis  of the  interaction  between
Orthodoxy and modemity.  He con-
cludes  that  integration  is  not  possi-
ble.  Tradition  demands,  he  insists,
that modernity be repudiated other
than  for instrumental purposes.  All
that  an  Orthodox  Jew  can  do  is  to
be   exposed   to   modern   ideas   in
medicine. technology or economics,
for the sake of learning a profession
and    earning   a    living.    But    it    is
impossible    to    relate    Judaism    to
modern thought.

Not    unexpectedly,     Sacks    can
point  to  the  demise  of Western  cul-
ture - to  which  even  such  marginal
Jews  as  Alan  Bloom  (7lfec  C/osz.#g
of the American Mind) testify -`and
the remarkable affirmation  of com-
partmentalized   Orthodoxy   on   the
part    of    many     College-educated
American   Jews.   In   a   way,   Sacks
himself  epitomizes   this   new   type.
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He  is  extremely  well  read  in  philo-
sophy -ancient and modern, Jewish
and  non-Jewish  -  and  it  is  out  of
that reading that he has come to the
conclusion   that   only   the   kind   of
Orthodoxy  that  Moses  Sofer  advo-
cated makes  sense.  He  is  conscious
of many  kindred spirits  in  America
and  it  seems  that  it  is  also  to  them
and for them,  that  he  speaks.

What is analyzed in considerable,
often  scholarly,  detail  in   Trcrd!.fz.o#
in   an   Untraditional   Age.   is   des-
cribed  in  more  popular  fashion  in
Sacks'     earlier     book,     7-rczczztz.a;7cz/
A/fer#¢/j.vcr    (Jews    College,    Lon-
don,   1989,   £7.95),   which   has  just
been issued in  an  American  edition
a;_s_.    Arguments    for    the    Sake    of
f7eatJe#    (Jason    Aronson,    North-
vale,    N.J.     and     London,     1991).
Here,    another    element    emerges
which softens the impact. The author
now seems more open to alternative
formulations    of    Orthodoxy    and
seems   prepared    to    consider   co-
operation       with        non-Orthodox
movements.

His appointment,  therefore,  may
not herald the kind of obscurantism
one  might  have  feared  by  reading
his defence  of Sofer.  Even  the  new
tilt_le,   Arguments   for   the   Sake   of
f7eczvc#,  is  significant,  for  it  points
to   the   concluding   sections   of  the
book,  which  seem  to  reach  out  to
the    non.-Orthodox    camp    and    to
accord   it   at   least   a   measure   of
validity.

The  book  still  restates  the  criti-

que  of Hirsch,  Kook  and  Soloveit-
chik  and it rejects  the  exponents  of
what has become known as Modern
Orthodoxy:     Emanuel     Rackman,
Norman  Lamm,  Eliezer  Berkovits,
David  Hartman  and  Irving  Green-
berg.   Sacks  maintains  that,  for  all
their   emphasis    on    Jewish    unity,
they   fail   to   provide   an   authentic
view of traditional  Judaism.  There-
fore,  they  are  more  celebrated  in
Conservative   and   Reform   circles
than  within  Orthodoxy.  Since these
men     do     not     reflect     normative
Orthodox  thinking  in  our  time,  for
all  their passionate  pleas,  they  can-
not  bring  about  real  unity  between
the  Orthodox  and  the  non-Ortho-
dox camps.

There  is  no  mention  whatsoever
in either book of Louis Jacobs who,
in  Britain  at  least,  might  once  have
been  able  to  unite  the  community.
For  all  Sacks'  extensive  reading  of
non-Orthodox    authors,    none    of
Jacobs'  more  than  thirty  books  are

MANNA  SUMMEF}  1991

even   acknowledged.   It   is   difficult
not   to   see   in   this   omission   some
political    significance.    If   this    sus-
picion is correct, the author of these
two important contributions to con-
temporary  Jewish  thought  has  sold
himself short.

Nevertheless,   the   popular  book
promises  more  openness  than   the
scholarly   one.    It   is   replete   with
references to Reform, Conservative
and  Reconstructionist  Judaism  and
their exponents. Sacks is careful not
to   indulge   in   the   usual   invective
against his opponents.  He is critical
of them and adamant that authentic
Judaism  is  only  possible  within  the
framework   of  traditional   fro/czkfecz
but   he   recognizes   that,   in   recent
decades,    these    movements    have
come  closer  to  traditional  practice,
but not to what Sacks calls tradition-
alism  and  which  he  identifies  with
Orthodoxy.  He recognises also that
they  constitute  the vast  majority  of
American Jewry,  whom,  conscious-
ly   or   otherwise,   he   seems   to   be
addressing.

How  is  he  to  remain  in  his  com-
partmentalized         Hungarian-style
Orthodoxy and yet reach out to the
others?    Any    comment    on    the
answer he  offers  is,  inevitably,  also
a  prognosis   about   the   attitude   to
non-Orthodox Judaism  that Anglo-
Jewry   can   expect   from   the   next
Chief Rabbi  of the United  Hebrew
Congregations.

In   the   closing   papers   of  Arg£/-
ments  for  the  Sake  of  Heaven, the
Chief   Rabbi-Elect   rejects,    in    an
otherwise  uncharacteristically  force-
ful   manner,   what   he   calls   `Jewish
Darwinism',  the  view  that  the  best
guarantee  for Jewish  survival  is  for
the  ultra-Orthodox  to  close  ranks.
In this way, it is argued, the survival
of the  Jewishly  fittest  will  be  assur-
ed   and   the   rest   can   fall   by   the
wayside.  After  all,  it  is  not  g%cz#J!.ty
that determines  the  future  of Juda-
ism  but qL!cz/z./y and  it is only `Torc7A-
true Judaism'  that  can  provide  it.

Sacks   rejects  this   argument   for
the  following  reason:

(1)  After the Holocaust, it is morcz/-
/};   £f#occapfczb/e  to   make   such   dis-
tinctions.

(2.)Tt    .is    sociologically     blind    to
ignore  the  reality that a  large  num-
ber  of  Jews  identify  as  Jews,  even
though they are not  Orthodox.
(3) It is  theologically  offensive, be-
cause   the   covenant   embraces   all
Jews.

This brings him to something of a

programme  for  his  term  of  office:`Against  it  [Jewish  Darwinism]  we

must argue that there is no coherent
or   acceptable   thought   about   the
Jewish future that does not place at
its centre the idea of k#csscf yz.srczc/,
the    indivisible    collectivity    of    all
Jews,     righteous     and     rebellious,
committed  and  indifferent,  learned
and  ignorant,  affirming and  assimi-
lated'  (Argw/7?c#/a,  p.249).

This,  presumably,  includes  many
readers  of  this  journal.  They  need
not  be  offended  by  the  seemingly
patronizing  tone  but  must  bear  in
mind  that,  on  the  following  pages,
its  author  argues  explicitly  against
coercion  and  for education,  as  well
as  for  dialogue  with  Reform  rabbis
`to establish a common standard for

conversions and divorces to be per-
formed    under    fecz/¢kfez.c    auspices'

(p.252).    Although   he   insists   that`Orthodoxy  is  not  a  denomination,

it    is    not    simply    one    version    of
Judaism  among many;  it is Judaism
row/ cowr/I,  he also states that  `there
must  be  a  determined  attempt  by
Jewish  leaders  of  all  kinds,  to  rise
above  the  rhetoric  of  Jewish  unity
and reinstate the Judaic tradition of
argument'  (p.253).

The two  books under review sug-
gest  that  Jonathan  Sacks  is  good  at
argument  and  ready  to  engage  in  it
-we hope  `for the sake of Heaven'.
He    will    offer    his    opponents    an
erudite  and  cogent  case  for  Ortho-
doxy with  a human  face -which  is,
more or less, what Anglo-Jewry has
had for the last quarter of a century.
But   whereas   Sacks   will   probably
style  himself  an  Orthodox  intellec-
tual - and  thus more challenging to
exponents  of  non-Orthodox  Juda-
ism -Jakobovits  preferred  the  role
of     `religious     statesman',     which
made him, perhaps, a little easier to
Iive  with.

In  the  last resort,  however,  it will
make  very  little  difference.  For  as
Sacks   himself  acknowledges,   insti-
tutions   have   a   life   of   their   own.
Reform,  Liberal and now also Con-
servative   Judaism    in    Britain    will
continue   to   develop   their   strong-
holds.    The    Office    of   the    Chief
Rabbi   will   attempt   to   undermine
them while, at the same time, seek-
ing  to  represent  them.  Business  as
usuall

Ral)bi   D()w   Marmur,   /(7/./7?c/./,\J   o/  Po/(/;!c/.
Sweden  an(I  E.nglan(I`  is  Seni()I.  Rabbi  of  [he
Ht)ly   Blo.ssom  Te'mi}le  ln  Tol-()n(o.   His  la[esl
/)()()/`'  The  St€`r  of  Rctiirn:  Jud:`ism  after  the
Ho\ocz\ust  will  he  I.e\Iie>we{l  sli()I-lly  in  Marir\iL.



WHY D0
WE KEEP

aulEE?
IN ADDITION TO ALTERING

the objective balance of power in
the  Middle  East.  the  Gulf  War

has changed subjective attitudes to-
wards    its    outstanding    problems.
On the one hand the shock of it has
created   a   new   sense   of   urgency
about  the  need  to  solve  them.  On
the  other hand  the  success  of it has
raised  hopes  that,   given  sufficient
international co-operation, they can
be  solved.  Whether  this  mood  will
last  long  enough  to  produce  tangi-
ble  results  remains  to  be  seen.

Among     these     problems,     the
Arab-Israel conflict is only one, but
it is the one that concerns us.  It has
two   aspects.   One   is  the   need  for
peace  between  Israel  and  its  neigh-
bour states,  especially  Syria.  There
seems to be some hope of that now.
The  other  is  the  Palestinian  prob-
lem.  That  concerns  us  most  of  all
because it  affects the very nature of
the  State  of  Israel.  Therefore  the
present  is  an  opportune  time  to  re-
think  our  attitude  to that  issue.

Progressive  Jews  should  have,  to
some  extent,  a  common  approach

John D.  Rayner
to  it:  one  that  is  quite  distinct from
Recz/po/ztz.fe and also from the funda-
mentalist  view  that   alleged   divine
promises  of  a  geographical  nature
contained  in  ancient  literature  may
be  allowed  to  override  contempor-
ary  ethical  considerations.

In     particular,     we     should     be
guided  by  the  values  of  Prophetic
Judaism   which,   for   this   purpose,
are  five.  First,  a  deep  love  for  the
Jewish people, a passionate concern
for their welfare and a high sense of
their  special  role  in  world  history.
Secondly, the belief that the God of
Israel  is  nevertheless  the  universal
God  who  cares  for  other  peoples,
too.   Thirdly,   the   conviction   that
ethical  considerations  must  be  put
above  all  other  considerations  and
that   what   is   right   will   ultimately

prove    to    be    expedient    as    well.
Fourth,   a   willingness   to   face   the
truth  even  when  it  is  unpalatable.
And  finally,  an  intense  longing  for

peace, coupled with the knowledge
that it  is  `the fruit of righteousness'
(Isa.    32:17).    Let    us    review    the
problem in the light of these values.

In  one  sense,  Zionism  is  simply
cfez.bbczJ   fzz.)/}Jo#,    the    love    of   the
Land.  That  is  something  which,  I
am sure, we all feel strongly. There-
fore   we   welcome   wholeheartedly
the   re-establishment  of  a   thriving
Jewish life in ErcJz  yz.sr¢c/. We also
know that it would  never have  hap-
pened without a political movement
which  sought  both  to  galvanise  the     -.
Jewish people to  embark  on  such  a
programme and to win internation-
al   support   for   it.   Therefore   we
endorse  the  original  aim  of  Zion-
ism, `to create for the Jewish people
a   home   in   Palestine   secured   by
public  law',  as  well  as  the  Balfour
Declaration   favouring   `the   estab-
lishment  in  Palestine  of  a  national
home  for the Jewish  people'.

We  can  go  further  and  say  that
the  events  of the  twentieth  century
necessitated that  the national  home
should take the form  of a sovereign
Jewish    state.    For   a    time    it    did

MANNA  SUMMEB  1991



indeed  look  as  if a  binational  state
might   be   a   possibility,   hence   the
/cfeLfd   movement   led   by   the   first
President of the Hebrew University,
Progressive   Rabbi   Judah   Magnes.
But in the end, the vast numbers of
Jews  desperately  seeking  a  refuge
from    Nazi    persecution,    together
with   growing   Arab   opposition   to
Jewish   settlement,   made   it   plain
that  only  Jewish  sovereignty  could
secure     what     was     so     urgently
needed,   a   haven   allowing   unres-
tricted Jewish  immigration.

We  can  go  further  still  and  ap-
plaud  the  high  ideals  on  which  the
State   of  Israel   was   founded.   The
Proclamation      of      Independence
reads   in   part   like   a   sermon   deli-
vered  in  a  Progressive  synagogue.
We  could  all  talk  for  hours  about
the  extraordinary  achievements  of
the State of Israel  in the past forty-
three  years  and  the  still  more  ex-
traordinary achievements that seem
likely in the future, not least in view
of  the   greatest  A/I.ycz/7   of  all   now
taking place from the Soviet Union.

But now let us come to the thorny
question  of  the  Arab  residents  of
the Land, not including Transjordan.
Until the  1940's they were consider-
ably    more    numerous    than    the
yi5fewv.   Clearly  they  had  rights  in
the  Land,  differently grounded  but
hardly less valid than Jewish rights.
Therefore,  after  many  British  and
American  commissions  of  inquiry,
the  United Nations voted for parti-
tion  as  the  only  just  solution.  And
the Jewish world  rejoiced.

After  the  War  of  Independence
the   world   accepted   cZc   /czcJo   the
enlarged   boundaries   of  the   State
that resulted from it and for twenty
years  world  Jewry  was  content  to
see  the  State  develop  within  those
boundaries. Then came the Six Day
War and  Resolution  242,  requiring
`withdrawal  of Israeli  armed  forces

from territories of recent conflict' as
Th-ell   as   acceptance   by   the   Arab
stEates   of  Israel's   `right   to   live   in
peace within secure and recognized
boundaries free from threats or acts
of force'.  That  is  to  say,  the  Parti-
tion  Principle  was  reaffirmed  both
b}-   the   International   Community
and  by  Israel,  which  accepted  the
Resolution.

But possession of the West Bank
revived  an  old  Zionist  dream  that
the   w/zo/c  of  Palestine   might   be-
come  a Jewish  state  and  ultimately
swept   to   power   the   Herut   party
which had never ceased to advocate
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`Greater   Israel'.    It   is   true   that,

following   the   Yom   Kippur   War,
Israel  assented   to   UN  Resolution
338, once more reaffirming the Par-
tition    Principle    and    that    subse-
quently   Menachem   Begin   signed
the   Camp   David  Accords,   whose
preamble     reaffirmed     Resolution
242    and    therefore    the    Partition
Principle,   yet   again.   But  the   one
gleam  of  hope  which  the  Accords
contained,  from  a Palestinian  point
of view, that after a five-year transi-
tion period the future of the occupied
territories  would  be  determined  by
negotiation,  was  soon  extinguished
by  Begin,  who  made  it  clear  that
though  Sinai  might  be  given  up  for
peace with Egypt, Israel would nev-
er   relinquish   sovereignty   over   a
single   inch   of  Judea   or   Samaria.
Likud   spokesmen   have   reiterated
that point  ever since.

As  Israel  became  more  intransi-
gent, Palestinian nationalism became
more   militant   and   looked   to   the
PLO  as  its  agency.  In  return,  the
Likud  Government  set  out  to  des-
troy  the  PLO.  Hence  the  Lebanon
War,  which  Abba  Eban  described
as  `a  dark  age  in  the  moral  history
of  the   Jewish   People'   (Jcrz4fa/cm
Pos/,    International    Edition,    8-14
August,1982).

As   Amos   Oz,   one   of   Israel's
leading  writers,  wrote  in  an  open
letter   to   Mr.   Begin   at   the   time,
`Your real purpose is to reduce the

Palestinians  to  a  submissive  group
of serfs  brought  to  its  knees  within
the Greater Israel of your fantasies.
This goal of yours is neither humane,
nor  realistic,   nor  in   keeping  with
Jewish tradition at its best.  Nor is it
appropriate   to   mainstream   Zion-
ism,  which  agreed  time  and  again,
over  decades,  to  partition  this  land
between  its  peoples  .   .   .  until  you
turned   up   and    reneged   on   this
consensus  .   .   :   (On  the  Slopes  of
Lebanon , p .2:9) .

And  Yehoshafat  Harkabi,  Prof-
essor of International Relations and
Middle Eastern Studies at the Heb-
rew   University   and   Israel's   one-
time  Chief of Military  Intelligence,
wrote,   reflecting  on   the   Lebanon
War:   `What  failed  was  not  only  a
policy  or  a  group  of politicians  but
essentially a bankrupt ideology  .  .
The  lessons  will  be  learned  only  if
they are relentlessly propounded by
growing  circles  of Israelis  and  dias-
pora  Jews.  It  is  a  vocation  incum-
bent  on  us  al\`   (The  Bar  Kokhba
S};Hdromc,  p.186).

In   that   vocation,   I   submit,   we
have  largely  failed.  By  our  silence
we have given the impression that a
Likud  government  is  as  acceptable
to us as any other and have thereby
aided  and  abetted  the  repudiation
of the Partition  Principle.

In my view that principle remains
the  only just  basis  for  a  solution  of
the  problem.   I  realise  that  to  say
this  is  not  calculated  to  win  much
applause  after  the  pro-Iraq  stance
of the  Palestinians  during  the  Gulf
War.  Although  that  stance  is  read-
ily understandable, given the failure
of United  States'  diplomacy  to  `de-
liver' any advancement of the Pales-
tinian  cause  and  though  it  did  not
differ  essentially  from  the policy  of
`my  enemy's  enemy  is  my  friend',

which  even  Western  countries have
been  known  to adopt,  it was never-
theless   both   foolish   and   wicked.
But  unfortunately  we  can't  choose
our enemies, nor can we say that we
will  make  peace  with  them  only  if
they  are wise  and  virtuous.

The   Partition   Principle   remains
right. Nothing has altered that. And
it  remains  expedient.   There  never
has  been  and  there  never  will  be,
any way to achieve peace other than
by   mutual   recognition   -   by   the
Palestinians    of   Israel's    right    to
security  and  by  Israel  of the  Pales-
tinians'  right to self-determination.

Furthermore,   the   fact   that   the
Partition    Principle    has   been    en-
dorsed,  implicitly  at  least,  both  by
the  State  of  Israel  and  at  the  1988
Algiers   meeting   of   the   Palestine
National    Council    by    the    PLO,
makes   it   realistic   to   hope   that   it
could  provide  a  basis  for  a  settle-
ment.

Partition    means    the    `two-state
solution',  or  at  least  an  autonomy
arrangement   which   could   lead   to
the  two-state  solution.

By  condoning  the  abandonment
of the  Partition  Principle,  we  have
committed  three  further sins.  First,
we have failed to protest against the
policies  that  result  from  it.  These
comprise  the  establishment  of  set-
tlements  in  the  Occupied Territories
and the harsh suppression  of Palesti-
nian  nationalism,  including  closures
of  schools  and  universities,  arrests
on   mere  suspicion,   prolonged  de-
tention without trial, collective pun-
ishments,  demolition  of houses and
worse.  Many  of these measures are
plain violations of Jewish ethics, yet
we  have  said  nothing.

Even    before    the    /#fJfczczcz,    the
Con{inlied  on  next  page
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DUCKING OUT

IWAS INTERESTED IN THE
recent TV programme on Mes-
sianic Jews and conversion  and

thought all the participants did well.
They were  lucid  and  polite.

I  mulled  the  programme  over  in
my  mind for several  days and there
are   points   I   want   to   make   and
questions I  want  to  ask.

I    begin    with    a    question.    The
Orthodox Rabbi,  the  Reform  Rab-
bi,  our  own  Sylvia  Rothschild  and
the   Messianics   talked   about   each
other  and   at  each  other  but  they
never talked to each other.  Was this
policy  or  chance,  TV  necessity  or
the  preference  of  the  participa.nts?
Dialogue  means  talking  to  people
with  whom  you  disagree,  not  those
you agree with  and it is rare  among
Jewish   organisations.   They   prefer
monologues.

Orthodox  and  Reform  don't talk
to  each  other,  so why should either
talk  to  Messianics?  I  think  we  like
the advantages of pluralism without

the  need  to  practise  it.   Internally,
Judaism  is  in  the  same  situation  in
that regard as the Christian churches,
just  after the  hot war of the  Refor-
mation   and   Counter-Reformation
had  cooled  into  a cold  one.

Faced with pluralism and a multi-
faith   society,   the   gut   reaction   of
many  Jews   is   to   close   the   ghetto
doors and man  its walls to keep out
the  invaders.  There  was  the  same
mentality  in  Eastern   Europe.   But
unless   you   accept   the   Gateshead
solution  and  are  thorough  about  it,
the   enemy   is   already   within.   He
enters via the newspapei.s that come
through your letterbox and via your
TV and radio. The `strangers' are in
the atmosphere of our society. They
laid  low  the  elaborate  security  sys-
tems of the  eastern  bloc and  they'll
break  through  our  puny  defences,
too.

Such  a defensive strategy for sur-
vival seems to  me to indicate a lack
of self-confidence,  a  fear that  if we
engage  in  dialogue  `they'  are  more
likely  to  convert  us  than  we  are  to
convert  them.  But  surely  the  prag-
matic  holiness  of  which  Judaism  is
capable  is  a  sure  winner  in  a  con-
temporary society.

Defensive  strategy  is,  of  course,
the easier option. You don't have to
answer  other  views,  you  just  shut
them out.  Now a religion finds itself
when  it  defines  itself  against  other
views.   It   is   from   such   a  situation
that  progress  and theology  arise.  It
can be a creative situation. Think of

the  Islamic  influence  on  mediaeval
Jewish philosophy and the Christian
influence on modern Jewish theolo-
gy.   Think   of  the   closeness   of   all`orthodox'    spirituahty   in    Eastern

Europe,  Christian  and Jewish.
Now   a  few  people   convert   be-

cause   they   have   had   an   internal
experience   which   no   organization
or communal loyalty can gainsay.  It
works both ways, into and out of all
religions.

But   far   more   convert   because
they seek something which the reh-
gion of their birth does not provide,
or does not provide properly.

For  many  young  Jews,  commu-
nalism    and    committees    are    not
enough. They want, or rather need,
innerness,  spirituality,  serious  con-
sideration  of  religious  experience,
prayer -not just liturgy or services,
silence.  Non-Jewish groups provide
them  and  I  am  not  the  only  rabbi
who   has   had   to   go   to   Vedanta
missions,   Christian   convents   and
Quaker   meetings   to   get   what   I
could not find on home ground

I  suspect  a  kind  of religious  lazi-
ness  in  the  defensive  approach.   It
prefers to avoid rather than answer.
But  it  is  no  use  locking  the  aviary
door after the bird has flown.

Rabbi  Lionel  Blue /.s c[!rrc„f/y  workz.Hg,  w/./A
Rabbi  Dr.  Jonathan  Magonet,  on the  RSGB
machz.oT  (prayer  book)  for  the  thl.ee  pilgl-im

festivals.   Rabbi  Blue  continues  to  write  and
bi.oadcas[  in  his  inimitable  and  much-loved
manne''.

Con{inLle(I  from  previoiis  I)age

Occupation  was  not  benign.   Prob-
ably no  occupation  ever is.  It  humi-
liates the occupied  and brutalises the
occupiers.  For  the  sake  of  both,  it
must  be  ended  as  soon  as  possible.

Secondly,  we  have  withheld  our
support    from    the    Israeli    Peace
Movement,  which  comprises  many
of Israel's leading politicians, senior
army officers, university professors,
writers   and  journalists,   as   well   as
organisations      such      as      Sfecz/om
Acfrsfoclv,      Peace     Now,      Oz     ve-
Sfea/om,  Strength  and  Peace,  IVc/I.-
t;o/  SAcz/om,   Paths  of  Peace,   ycs4
Gcv£!/,    There   is   a   Border,   New
Outlook,  the  International  Centre
for  Peace  in  the  Middle  East  and
the  Israelffalestine  Centre  for  Re-
search  and  Information.   It  is  true
that over eighty Israeli rabbis, Prog-
ressive,  Conservative and Orth.odox,
have    .Joined     Shom'i.ey     Mishpat,
`Rabbis  for  Human  Rights',  whose

latest letter, written during the Gulf
War,   said   that   their   work   must
continue  cJczvka  czcfesfeczv  (`especially
now'). But I am not awai.e that they
have  received  much  support  from
us and  it is  a  matter of deep  shame
to me that, in general, the prophetic
voice   has   been   heard,   not   from
spokespersons of organised religion
but from writers like  Amos Oz and
David  Grossman.

Finally,   we  have  failed   to  com-
ment  on  the  Likud  Government's
negative  response  to   all   peace  in-
itiatives  and  its  failure  to  produce
any   realistic   ones   of  its   own.   As
Amos    Oz    bitterly    characterised
Israeli  policy  in  1986,  `Every  Arab
peace  initiative  must  be  met  by  an`appropriate  Zionist  response',  un-

til  the  Arabs  lose  all  desire  to  talk

peace  with   us   and  the   danger  of
peace  ceases  to  rear  its  ugly  head'
(op.  cit., p.89).

Two   years   later,   just   after   the

Shultz initiative,  Rabbi  Richard  G.
Hirsch,  Executive  Director  of  the
World Union for Progressive Juda-
ism,  spoke  these  memorable  words
during  an  international  conference
in  Jerusalem:  `We  would  have  the
State of Israel declare to the United
States,   to   the   Arabs   and   to   the
world   that   Jerusalem,   the   city   of
peace, is not Khartoum. The Jewish
people  says,  `Yes'!  Yes  to  negotia-
tion!   Yes  to   recognition   of  Arab
rights!  And Yes  to  Peace!'

His message was not heeded. But
it was surely the message of Proph-
etic Judaism.  And we, if we wish to
be  true  to  our  heritage  as  well  as
our  vocation,  must  cause  it  to  be'heard  again.  Dczvkcz  czcfesfeczv!|

Rz\bhi John D. Rayner,  Eineritus Rabbi of the
Liberal Jewish Synagoglle, is Chairman of the
Collncil  of Reforln  and  Libel.al  Rabbis.  This
paper was first delivered to  a joint  meeting of
Reform  and  I,iberal  Rabbis  at  the  S[ernbei.g
Centre  in  March  1991.
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Scdcr Tcfi/Jof KOJ H¢sfea#¢fe, The Authorised Daily Prayer book of the
United Hebrew Congregations of the Commonwealth,  based upon the original translation of

the Rev.  S.  Singer,  with a new translation and Introduction to Sections of the Prayers
under the editorial  direction of the Chief Rabbi,  Lord  (Immanuel) Jakobovits.

London,1990,  903pp.  £6.00.
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I:;Eoerr¥ynA5:as::agR::Cw§]¥erfi Stanley Dreyfus
Daily  Prayer  Book was to be found
in the pews of almost every Conser-
vative  synagogue  in  North  Amer-
ica,   as   well   as   in   most   Orthodox
congregations   which   today   would
be   labelled   `modern'   or   `centrist'.
Congregants had their choice of two
stateside versions, one retaining the
imposing title  7lfec Aw/feorz.zecz (with
a  zedl.)  Daily   Prayer   Book  of  the
United Hebrew Congregations of the
Brz.fz.sfe    Empz.re,    the    other    called
st\rrxply  The  Standard  Prayer  Book,
probably in order to assert the spirit-
ual   independence   of   the   Colonies
from   the   British   Chief  Rabbinate.
American Jewry,  and more especial-
ly  its  rabbinate,  has  never  voted  in
favour  of a  hierarchy.

Whatever  its   title,   Singer's  was
acclaimed for the beauty and accur-
acy of its translation,  which,  as one
printer   advertised,    `is    universally
acknowledged to the best ever pub-
lished'.  It  should  be  remarked  that
all  the  Conservative  and  Orthodox
synagogues I visited during Singer's
heyday  dovc##ccZ  the  liturgy  exclu-
sively  in   Hebrew.   I   cannot   recall
ever   having   heard   so   much   as   a
paragraph   of  the   translation   read
from   the   pulpit   in   the   course   of
formal  worship,   though  no   doubt
the   English   provided   a   welcome
diversion  to those who were unable
to keep up with the fast pace of the
Hebrew devotions.

Singer's monopoly began to wane
once  Conservative  Jews,  following
the    lead   of   Reform,    introduced
post-prandial         Friday        evening
prayer-meetings.     These,     it     was
argued,  demanded  a wide  range  of
liturgical    options   which    Singer's,
`Ivith   its   single   Kabbalat   Shabbat
ritual, could not satisfy. Orthodoxy,
on   the   other   hand,   adopted   the
ponderous,  in  heft  and style Sz.dcz4#
and  fl4czfezor  edited  by  Phihp  Birn-
baum.   Within   the   past   few  years
Bimbaum  has  been  supplanted  in
many  Orthodox  synagogues  by  the
Art-Sci.oil   Siddur,   aL   oulious   in.\s-
nomer, because it is neither a scroll,
nor  does  it  comply  with  any  legiti-
mate definition  of art.

So  completely  has  Singer's  been
eclipsed in America that booksellers
in   New   York,   Chicago   and   Los
Angeles whom I asked for a copy of
the   1990   edition   all   insisted   that
they  had  never  heard  of  the  new
volume.  That is a pity.  Those given
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to nostalgia will look back fondly on
the    vanished    era    when    devout
Orthodox and  devout Conservative
Jews    found    common    ground    in
Singer's.

Today   it   is   almost   a   dogma   in
Orthodoxy that the Hebrew text of
the  Sz.cZcZz/r  is  sacrosanct  and  there-
fore not subject to the most modest
revision.   So   the   incentive   for  the
Centenary  Edition  had  to  arise  out
of the conviction that the old Sz.ddt/r
could  lure  the  indifferent  to  culti-
vate the practice of regular worship
only  if  it  were  translated  into  con-
temporary    English    and   provided
with brief notes to  explain  the  con-
tent of the liturgy and with detailed
rubrics   for   the   benefit   of   those
lacking       elementary       synagogue
skills.  Such  faith  in  the  power  of a
book  to win  the apathetic is bound
to  be  frustrated  because  it  is  not
dissatisfaction  with  the  liturgy  that
turns  people  away.  The  causes  for
their   disaffection   are   much   more
complex   and   painful   to   contemp-
late.   Far  easier  to  make  cosmetic
improvements to the prayer book in
the   hope   that  they  will   attract   at
least   a   few   searching   souls.   So   it
happens that all  editors of the litur-
gy, traditional and liberal alike, find
themselves   occupied   by   questions
of   secondary   significance   and   of
these,   the   most  difficult  is  invari-
ably the  translation.

In his introduction to the Centen-
ary     Edition     the     Chief     Rabbi
announces      the      elimination      of
`archaisms, more suited to the nine-

teenth century' and the recasting of
`many  phrases  increasingly  unintel-

ligible  to  the  modern  reader'.  Yet
the  Chief Rabbi is identified by the
archaic title `The Right Honourable
the  Lord'.  Moreover,  as  Editor  he
was   assisted   by   a   lay   Publication
Committee,  each member of which
is  styled   by  the  archaic  `Esquire'.
That dignity was accorded in feudal
society to probationers for  knightly
rank,  from  which  Jews were  exclu-
ded.  It  is  no  less  ironic  that  in  an
age when Jews have far more formal
education  than  did their forbears of
a  century  ago,  they  should  be  pre-
sumed    incapable    of    penetrating
nineteenth  century  expressions,  or
for  that  matter,  literature  intellec-
tually   more   demanding   than   the
daily  tabloids.

To be sure,  the revised translation
is often superior to the old one.  For
example,  in  1890 Singer,  influenced
by  the  Authorised  Version  of  the
Bible,   rendered   Psalm   139:14   as,
`Wonderful are Thy works and that

my  soul   knoweth   right  well'.   The
Centenary  Edition  reads,  `Wonder-
ful are Your works; I know that full
well'.   Certainly   the   pronoun   /   is
truer to the Hebrew than is my sow/,
with  its  theological  overtones.   On
the   other  hand,   the   stress   placed
upon  accuracy  of  translation  must
often  vex  many  of  those  who  use
the   new   book.    Are   the   revisers
really  unaware  that  during  the  cen-
tury certain changes with  respect to
the   status   of  women   have   taken
place?   Would  violence  have  been
done  to  some  fundamental  of  the
faith  if,  say,  Psalm  102:1  had  been
translated,  in  gender-inclusive  lan-
guage,   `A   prayer   of  the   afflicted
when  they  are  faint  and  pour  out
their  anguish   .       .'   instead  of  the
sexist, `A prayer of an afflicted man
when  he  is  faint  and  pours  out  his
anguish  .  .  .?'  Do  the  editors  fancy
that  only  males   are   ever  afflicted
with illness or despondency? Or are
women    naturally    endowed    with
such   stoicism   that  they  are   never
impelled  to  cry  out,  whatever  the
provocation?

When  one  sets  the  1890  and  the
1990   Singer's   side   by   side,   it   be-
comes   clear   that   the   Sz.cZcZ#r   may
indeed  be  expanded,  though  never
diminished.   Absent  from  the   1890
Singer's  but  now  included  are  the
full ritual to be recited on seeing the
new moon, the Hoshanot for Sukkot
and,  surprisingly,  the  long-suppress-
ed    final    stanza    of   the    Cfecz#wkczfe
hymn  A4cz'oz  7-zwr,  which  sounds  a
blatantly         anti-Christian         note,
although  in  this  instance  the  trans-
lators   have   deliberately   obscured
the meaning of the Hebrew.  Are we
to   assume   that   the   Rev.   Simeon
Singer and Chief Rabbi  Dr.  Nathan
Marcus  Adler,  who  gave  his  sanc-
tion  to  the  book,  were  deliberately
leading their flock astray when they
eliminated   these    rather   colourful
ceremonies and polemic references,
or   are    we   to    regard   these    two
worthies  as  closet  Reformers?

Some  of  the  introductory  pieces
of the Centenary Edition,  as well as
the   Chief   Rabbi's   essay   on    the
subject of animal  sacrifices in Juda-
ism,    create    the    impression    that
Lord   Jakobovits   feels   himself  ob-

Con[iniie{l  oil  next  page



liged  to  rise  to  the  defence  of  the
S/.c/cJ[/r  and  the  form  of  Judaism  it
advocates,    as   when    he   declares,
`Women,  endowed with heightened

sensibility,  require no external sym-
bols for greater spirituality.. We are
not   told   how   sensibility   is   meas-
ured,  nor what  the  male  index  of it
is.    Of   course,    Orthodox   women
have   never  been   invited   to   assert
their  own  preferences  with  regard
to  {allit  and  tefillin.  Some  are  ob-
viously   content   with   the   f7cz/crk/7z.c
stance.  Other women will  no  doubt
resent   the   condescending   attitude
of  traditional   Judaism,   which   the
Chief   Rabbi   is   valiantly   trying   to

justify.  Still  others  have  long  since
decided  that  their  spirituahty  is  in
fact  enhanced  when  they  don  fcz//r./
and /c//.///./?  and they will continue to
do so.  At any rate, the Chief Rabbi
will    convince    only   those    already
convinced  and  is  likely  to  alienate
some  to  whom  Orthodoxy  is  prec-
ious.

Then,  in  an  ingenious  attempt to
persuade  the  modern  Jew  that  the
sacrificial  cult  as  it  was  practised  in
the Temple  was more  than  a primi-
tive  device  for  placating  the  Deity,
the  Chief Rabbi  suggests that  when
a  contrite  sinner  led  an  animal  to
the altar, the gory ritual that ensued
impressed itself so indelibly upon the
m2m's consciousness that it deterred
him   ever  after  from  repeating  his
offence.   Can   it   be   that   while   the
Temple stood, the Jewish common-
wealth was spared  recidivists?  Furth-
ermore,   the   conclusion   is   flawed,
because  the  natural  abhorrence  felt
by   men   and   women   who   do   not
frequent  their  local  abbatoir  would
not     have     been     shared     by     the
dncients,     for    whom     the     public
slaughter  of  an   animal   must   have
been  a  commonplace  spectacle.

`Every    sin',     Lord    Jakobovits

writes,    `represents   the   failure   to
master  the  brute  in  man  .   .  .  Sin  is
expunged when the brute is slaught-
ered  .... Yet why must the destruc`-
tion of the brutish in humankind be
symbolized  by  slitting  the  throat  of
a  harmless animal  or of an  innocent
bird?  One  might  assign  some  sym-
bolic  meaning  to  the  extermina.tion
of  a  tiger.  a  jaguar,  or  some  other
savage  beast - though  how  else  are
they   to   feed   themselves  and   their

young?   But   the   creatui.es   accept-
€ible   for   sacrifice    upon    the    altar
symbolize   nothing   other   than   the
unhappy  fate  which  Nature  £`ssigns
to  the  week  and  defenceless.

Still   another   apologetic   note   is
sounded  when  the  Chief  Rabbi  in-
forms  us  that  `profound  meanings'
underlie  the  manifest  content  of  at
least some  of the classic prayers.  In
this    connection     he     cites    Jacob
Emden  (1697-1776)  who  finds  allu-
sions  in  the weekday  yofzcr to  the
seven   celestial   bodies   after   which
the  days  of  the  week   are  named.
This   insight   Emden   probably   de-
rived   from   David   Abudarham   of
14th  century  Spain.  But  if  this  is  a
specimen   of  `profound   meanings',
then  some  of  us  will  be  content  to
languish   outside  the   realm   of  the
spiritually  elite.  More  importantly,
the  many  who  cannot  be  expected
to   understand   nineteenth   century
archaisms  will  hardly  thrill  to  learn
that   even   the   new   and   simplified
translation  fails  to  convey  the  full
implications  of  the  original.  Surely
the  glory  of  the  Sz.cZczwr,  whether  in
its  Hebrew  or  English  format,  lies
in  the truths it communicates clear-
ly  and  forthrightly  to  all  classes  of
Jews,  young  and  old,  the  schooled
and the  unschooled.

Some     old     Sz.dczwr!.;77     offer     an
assortment  of  Tcfez.;i#of  at  the  back
of the book,  following the statutory
liturgy.      These     prayers     in      the
Judaeo-German    vernacular    illus-
trate  the  yearnings  and  anxieties of
past  generations,  their  craving  for
peace    and    for   sustenance,    their
fears for their children, their reflec-
tions  upon   the   great  moments  of
life.  These  prayer-meditations  sup-

plied  a  vocabulary  of  devotion  to
Jews who lacked it -or were suppo-
sed  to  lack  it - through  which  they
might    speak    for    themselves,    air
their  burdens,   give   voice   to   their
emotions.

Jewish  prayer,  the  Chief  Rabbi
writes,   `is  primarily  not  a  channel
for  emotional   self-expression  -  of
bearing one's heart -but  an  instru-
ment  for  the   evocation   of  funda-
mental   truths  that   are  to  stir  our
hearts  .  .  .' Yet if prayer is primarily
the     reiteration     of     fundamental
truths,  then  the entire liturgy might
profitably      be      condensed      into
Maimonides'  Thirteen  Principles of
Faith,   to   the   delight   of   many   a
weary      worshipper.      But      surely
prayer is more than  the  affirmation
of  the   basic   religious   truths.   It   is
more  than  a  means  of  encouraging
dependence  upon   the   Deity,   d  /cz
Schleiermacher  &  Co.,  of stressing
human  unworthiness,  of advocating
an      obsequious      reliance      upon

Heaven,  as  Lord Jakobovits  urges.
The Jews of modernity, survivors of
the  Holocaust,  rebuilders  of Israel,
men  and women  who have wrested
success  from  a  not  always  friendly
society,  will  not  look  kindly  upon
prayer as  a manifestation of depen-
dency,   of   servility.   Yet   they   are
ready  to  look   into  themselves,   to
search   out   answers   to   who   they
really are, to probe for the meaning
and    purpose    of    their    existence.
Some      who      have      been      most
estranged  from  the  synagogue  are
minded  to  experiment  with  prayer,
to  see  if  it  can  help  them  to  cope
with  their  perplexities  and  even  to
attain    the    inner   peace   that    the
affluent  life  promised  and  seldom
delivered.   Their  situation  calls  for
sympathetic   understanding   and   a
creative   response   on   the   part   of
those   whose   energies   have   been
largely  devoted  to  the  conservation
of the  old  modes  of worship.

The  Centenary  Edition  of  Sing-
er's   is   a   worthy   successor   to   the
original.  The  volume  is  attractively
designed,   handsomely   bound   and
light  in   weight,   for  the  benefit  of
those members of the People of the
Book  who  complain  that  the  Book
has   become   too   cumbersome   to
hold   through   a   long  service.   This
lz`st  consideration  no  doubt  hinder-
ed  the  choice  of  a  larger  typeface
which would have catered for aging
eyes  and  young  readers.  The  trans-
lation  is  remarkably  faithful  to  the
nuances of the original,  though  one
would  wish  that  it  did  not  move  so
abruptly from  the  second  person  to
the    third   and   back   again   in   an
attempt  to  reproduce  the  peculiari-
ties of Hebrew style. The admirable
introductory   notes   to   the   various
sections   of   the   liturgy   guide   the
worshipper   to   an   appreciation   of
the   intent   of   the   classic   prayers.
Perhaps   for   the   next   printing   of
Singer's,  someone  who  is  exquisitely
sensitive to the spiritual dilemmas of
the  modern Jew will  provide  Tc/iz./7-
;7of that speak to our agel
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College-Jewish   lns[i{iite  of  Religioii.   Hc'  \+I{i`s
Chail.man   of  the   I.itlll.gy   Commi[[e'e   of  the
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ISERENITY
AM    MUCH    FLArITERED
and greatly honoured to be one
of the octogenarians whom  the

Editor has invited to reflect on their
lives  thus  far  and  to  ponder on  the
future.

Because it means drawing aside a
very personal  curtain  and  revealing
some  of my most  private  thoughts,
maybe not yet properly formulated
in  my  own  mind,  I  hesitated.  But
the  Editor is  very persuasive  and  it
was  a challenge.

I  paraphrase  the  Editor's  ques-
tions:  do  I  feel  satisifed  with  a  life
well  lived  and  a  job  well  done  .  .  .
content to enjoy the fruits of experi-
ence   and  wisdom?   Or,   am   I   dis-
appointed   in   the   knowledge   that
some    aims    will    now    never    be
achieved?  Am  I  anxious  about  de-
clining health  and do I  feel  isolated
from active life and am I increasing-
ly  aware  of mortality?

These  two  sets  of  questions  are
not  mutually  exclusive.  In  truth,  I
think  I  Can  answer  all  of  them,  in
varying  degrees,  in  the  affirmative.
If, however, I had to come down on
one  side  or  the  other  of  these  two
suggested  reactions  to  being  in  my
eighties,  I  hope  it  won't  be  consid-
ered  smug  if I  unhesitatingly  assert
that  I   am  in   the   first  category.   I
must  add that  it has  not  been  roses
all  the way.  There  have,  of course,
been  times  of sadness  and  anxiety,
frustration      and     disappointment.
Moreover,  I  have  been  very  con-
scious  of some  faults  which  have  -
and continue -to trouble me:  envy,
vanity,   selfishness   and   indolence.
However, I suspect that all  of these
set-backs are together no more than
par for the course.

To take on this challenge proper-
ly   is   rather   like   driving   a   car.   It
involves  not  only  looking  through
the   windscreen    to   see   the    road
ahead   but   also   peering   into   the
rear-view mirror to recapture in the
mind's  eye  the  journey  thus  far.

When  I  was  seventy,  I  thanked
God for allowing me to achieve  my
allotted  span  and  I  assumed  that,
thereafter, I was more or less living
on borrowed time. At eighty, I gave
special    thanks    for    having    been
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granted  the  strength  for  four score
years.   At  eighty-five,   the  thought
occurred to  me,  only  to be  dismiss-
ed as soon as it arose, however, why
I was being spared for some Divine
purpose.   I   did   wonder,   however,
why I was still  alive  and well,  when
some other,  unarguably much finer
men  and who were far more useful
to the community at large, had died
several  years  earlier,  or  were  find-
ing   their   advanced   years   a   real
burden.

The answer which I was happy to
give   to   myself  but   which   doesn't
really go to  the  root of the  matter,
was a pragmatic one.  It is because I
have   been   blessed   with   excellent
general health,  an optimistic nature
and     an     irrepressible     sense     of
humour.  These  two  latter  qualities
have  enabled  me  to  withstand  the
rebuffs  which,  from  time  to  time,
have  punctuated  my  personal  his-
tory.  None of this would have been
possible,     however,     without     the
additional  blessing  of  a  very  loving
wife, who has taken the greatest care
of   me,   two   wonderful   daughters
who  repay  our affection  for them  a
thousand-fold,  an  affectionate  son-
in-law,   more   son   than   in-law   and
two adorable grand-daughters, who
help to keep us young in spirit.  But
the  fundamental  question  remains:
why  me?

I  turn  to  look  through  the  wind-
screen  to  see  the  way  ahead.  The
road  seems  to  be  reasonably  clear
and   whilst   I   must   not   pre-empt
whatever   hazards   there    may   be
round the next bend,  I like to think
that   I   shall   be   able   to   navigate
safely past,  round  or through  them
and continue for a  while  longer.

Meanwhile   I   carry   on   serenely
with     communal     and     charitable
work,  watching  cricket,  gardening,
reading  and  occasionally  lecturing.
I  have  set  aside  several   books  to
read  or  re-read  in  my  nineties  and
when the end comes, I hope I shall
meet it with  grace  and  dignity.

I  can  truthfully  assert  that  I  do
not fear death -only the manner of
it.  Apart  from  the  joy  of  reunion
with  those  of  my  family  and  close.
friends   who   have   preceded   me,
there  will  be  answers  to  so  many
great questions.  I would not expect
all  the  answers  to  be vouchsafed  to
me -at least, not at once. But it will
be    exciting   and,    quite   certainly,
awesome.

As a very young boy, when I first
appreciated the existence of God, I

wondered what He would look like.
If man is made in the image of God,
then  almost by definition, He  must
look  like  the  Rev.  Morris  Joseph,
who was the holiest man I knew!  In
school  days,  I  did  not  question  His
existence but as a freshman at Cam-
bridge,   doubts   began   to   emerge.
There  were  occasional   discussions
far  into  the  night,  doubtless  stimu-
lated by much coffee and even more
port,  when  our  Creator  would  be
dismissed  -  only  to  be  restored  in
the  sober light of day.

When,  from  time  to  time,  mom-
ents of doubt have recurred,  I  con-
centrate   on   the   regularity   of   the
solar system,  the seasons  and  night
and  day.  There  is. purpose  in  it  all,
for,   without  it,   life  would  not  be
possible.   And   I   think   about   the
masterly  and  intricate  construction
and   workings   of  the   human   and
animal  bodies.  No  man  could  poss-
ibly  have  invented  all  this.   There
has   to   be   a   Supreme   Being,   a
Creator.  And  to  those  who  would
argue that it has all evolved natural-
ly,  I  ask:  who  created nature?

I do not presume to suppose that
I shall  be  immediately allowed  into
the   Awesome   Presence.   I   would
expect that privilege to be reserved
only     for     the     most     deserving,
amongst   whom   there   would   ob-
viously   be   Morris   Joseph.   There
may   well   be   a   sort   of   celestial
hierarchy   and  I   can   imagine   that
ordinary  mortals  have  to  earn  the
privilege of gradual preferment.

I feel  confident that I  will  not be
asked   if   I   was   an   Orthodox   or
Reform Jew. Such petty distinctions
down  here  are  surely  irrelevant  up
there.

There will be much to do, see and
hear   and,   as   space   and   timed  are
infinite,  there will be limitless space
and time for all.  I  do  not expect  to
be bored in Heaven  and as already
indicated,  I  can  foresee  nothing  to
fear.  It could even be funl

AIAN KING-HAMILTON,  /L/czgc

IDOENSIDE
HAVE  BEEN  INTERESTED
in  science  since  I  was  a  small
boy.  My  mother,  quite  rightly,

protested when I did experiments in
my   bedroom.   She   especially   dis-
liked   the  holes  produced   by   spilt
drops  of acid.
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In   common   with   many   of   the
children of Jewish  immigrants from
Russia,  Poland  or  -  in  my  case  -
Lithuania  in  the  early  part  of  the
century,   life   was   fairly   tough   in
Dalston,   East   London.   Life   was
especially   tough   for   us   after   my
father died when I was six years old,
leaving my mother with five sons, of
whom  I was  the  middle  one.

The continuous financial pressure
made  it  impossible  for  me  to  fulfil
my original wish to study medicine,
which  would  have  taken  five  or  six
years.   But  I  could  satisfy  my  pas-
sion  for  science  by  taking  a  degree
in  chemistry  and  perhaps  later  add
the necessary courses for medicine.

Luckily, through a series of schol-
arships,  I  seem  to  have  collected  a
string   of  those   letters   after   one's
name  that  the  British  seem  to  like
so much and the Americans cannot
understand.  My collection then was
BSc,  MA,  MD,  Bchir.  During the
war,  I  joined  the  RAMC  and  was
discharged   in    1945,    having   been
appointed  Professor  in  Physiology
at  London  University.   I  was  then
34.

I  was  much  more  interested  in
research than in practising medicine
and my chosen  field,  nutrition,  was
not only concerned with research in
the  laboratory  but  also  kept  me  in
touch  with  people  and  their  prob-
lems.  Nutritional research and writ-
ing have kept me very contented for
more  than  half a  century.

During  the  past  fifty  years  and
more,  there  has  been  much  that  I
have  enjoyed  and  very  little indeed
that  has  worried  me.  Best  of  all  is
the joy  that  my family  brings  me.  I
am not the only man whose profess-
ional  success  would  not  have  been
achieved    without    his    wife.    Our
three   sons,    two    daughters-in-law
and   three   grandchildren   surround
us  with  love  and  appear  to  be  as
devoted to us as we are to them. My
professional        work        continues,
although now much diminished and
still   keeps   me   very   happy.   Since
nutrition clearly affects everyone,  I
often  speak  to  and  write  for,   lay
people  as  well  as  professional  col-
leagues.  That I  am  known  to  many
lay  people  owes  much  to  the  aura
that surrounds those who appear on
television,  even  only rarely.

There  is,   of  course,   a  negative
side  to  growing  old.   My  memory,
which  has always been poor, is now
so  bad  that  I  fail  to  keep  appoint-
ments  that  I  have  put  in  my  diary,
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because  I  have  forgotten  to  look  in
my  diary.  Like  all  elderly  people,  I
do  not  hear so  well  now,  especially
when    I    am    in    the    company   of
several  friends.  My  pleasure  when
listening to  music is also diminished
because  of this.

But,  curiously,  it  is my  association
with Jewish  charities  that  now wor-
ries me most. For many years, I have
worked  with   many  Jewish  organis-
ations,   sometimes   as   a   committee
member,    sometimes    also    in    the
more  exalted  position  of Chairman
or President.  For many years I have
contributed   to  these  organisations
and  several  other  Jewish  charities.
However,  I  resent  receiving,  from
time   to   time,   badgering  -   some-
times  even  aggressive -  requests  to
increase  our  contribution  to  these
or  other  organisations.  Recently,  I
answered the telephone to find my-
self  being   chided   by   someone   on
behalf of a  charity to which we  had
contributed  for  many  years,  on  the
grounds   that   we   had   not   contri-
buted  to  a  special  appeal  for  more
funds.   I   have   recently   calculated
that  the  contribution  that  my  wife
and  I  make  to  charities  is  at  least  a
tithe  of  our  income.  I  wonder  how
many of the large number of contri-
butors   to   Jewish   charities   do   the
samel

JOHN YUDKIN
Professor of Nutrition

HOPE

To:e::1:a!f:;il:c:oprre:a;ce¥,ns?oa#::
to   identify   where   the   balance   of
satisfaction/dissatisfaction     lies,     is
like  reciting  the  vz.cZ4#.,  the  confess-
ion  of sin,  before  one's  death.

The  expected  thoughts  come  to
mind:  if  one  had  one's  time  again,
how  would  one  react?  This  often-
posed  question  is  a  futile  one:  how
can one know what the future might
bring   or   would   have   brought   in
some  previous  existence?  What  ex-
periences    could    one    have    done
without? This question -although it
could     be     answered     -     is     self-
defeating:  for the very way in which
one   tackled   such   experiences   can
and  should  be  a  lesson  of  how  or
how  not  to  cope  with  certain  situa-
tions.

Let  me  therefore  come  to  speci-
fics    without,    I    hope,    appearing

smug  or  self-satisfied.   Whether  or
not  the  work  of  my  life  was  `a  job
well  done',  is  not  for  me  to  judge
but I can honestly state that, by and
large,   it   has   been   an   interesting
time,  from  my  earliest  recollection
of   the   end   of   World   War   One,
through   the  occupation   by   Allied
troops of my home town, the anxie-
ty  of  the   German   super-inflation,
the   Nazi   period,   emigration,   set-
tling down in a new country, serving
in  the   British   army  during  World
War  Two,  congregational  advance-
ment and disappointments,  another
migration  to  another continent  and
the satisfaction  of still  being able  to
be  of service  even  at  an  `advanced'
age.

To   say   that   every   age   has   its
highlights and its shadows may be a
truism  but  it  is  a  truth,  the  aware-
ness   of   which    makes   life   worth
living.    Every    new   situation    is    a
challenge  which,   even   in  old  age,
keeps one young.  Equally common-
place    is    the    awareness    that    the
longer   one   lives,    the   more   one
becomes   aware   of  how   little   one
really   knows.   That   is   particularly
true  in  the  religious  sphere.  Here  I
am not referring to the intricacies of
law and lore but to one's concept of
the  Divine.   How  blissful  were  the
days when one imagined God as the
proverbial   `old   man   with   a   long
beard'.  How satisfying was the state
when  one  could  take  refuge  in  the
various     anthropomorphisms     and
pretend  that these were only meant
symbolically.      How      true      were
Maimonides and others who  taught
that   one   cannot   ascribe   positive
attributes to `our Father in Heaven'
-  why  Father?  where  is   Heaven?
The   more   I   have   learned   about
God,  the  less  I  know  who  or  what
God  is.  This  is  bound  to  influence
one's   attitude  to   many  aspects  of
religion,  particularly  to  prayer  and
prayers.  This,  then,  is  the paradox:
the  nearer  one  feels  to  God,   the
further   removed   is   one's   under-
standing of God.

Finally,  what  about.`the  burdens
of old  age,  the  loss  of relatives  and
friends  and  the  awareness  of  one's
own   mortality?   As,   by  and  large,
one  has been  able to  face the  other
challenges   of   one's   existence,   so
one  hopes  to   cope   with  this  one.
Oshamti,  paler peccavi. Yes, I have
sinned  and  yet  God  has  been  good
to  me  and  so  I  am  approaching my
ultimate  end  with   the  undeserved

Continiied  on  next  page
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but  hopeful  outlook  that,  whatever
happens, God will not forsake mel

CURTIS E.  CASSELL,  Rczbbz.

PAVORALRA

IAM  82  AND  DISABLED  -
and  life  is  good!

What are my thoughts of the
past,   present   and   future?   I   find,
after  all  my  years  of varied  experi-
ences,  after  all  the  jolts  and  soar-
ings,  that  my  thoughts  today  are as
they were in  all  the  yesteryears  and
my outlook  towards  the  end moves
to  the  horizon  with  the  same  faith,
the  same  convictions  and  the  same
ideals.

To analyse these thoughts, I must
go  back  to  the  source  of  my  faith
and    optimism    which    lies    in    my
childhood.

There   is   no   gi-eater  stimulus  to
faith,  optimism  and  security  than  a
wholesome   and   loving  family  life.
The  seeds  sown  in  one's  childhood
environment  produce  the  flowering
and fruit of the adult's way of living.
In our home I learned the values that
shaped  my  philosophy,  my  under-
standing  and  what  I  am  convinced
have led me to my appreciation and
love  of  life.

What  are  these  values  that  have
never vacillated  from  their birth?

Above  all,  I  believe  in  love  in  all
its permutations -love of God, love
of humanity,  love of all  God's crea-
tures,  love of nature,  of music,  art,
literature,  of learning,  of kindness,
of truth, of compassion and the love
Of giving.

From   my   father   I   learned   that
any   gift   with   which   one   was   en-
dowed was a blessing from God and
it was therefore incumbent on  us to
fulfil  it  to  the  utmost  of  our  effort
and  ability  and   to  offer  it   to  our
fellow  men.

From   my   mother  I   learned   the
wisdom   of   living   and   filling   each
day  as  if  there  were  no  yesterday
and  no  tomorrow.   I  learned  from
her,  too, the value of instantaneous
acceptance     of     the     `slings     and
arrows'   of   life   and   thus   to   build
success  out  of failure.

Have  I  any  regrets  or  misgivings
concerning the circumstances of my
life  for which  I  was responsible  and
where    the   choices   and    decisions
were  mine?  Inevitably,  for  no-one
reaches  four  score  years  and  more
with  an  unblemished  record.  Yet  I

hope I have learned from the errors
and    enhanced   my    understanding
and  tolerance  of  human  weakness-
es, my recognition and appreciation
of virtues  in  mankind  and  humility
within  my  self.

What of now and whatever future
is  left  to  me  of this  life?

At  82  one  has  a  panoramic  view
of  hfe  and  the  realisation  that  the
horizon is much nearer. Yet it holds
no fear for me, nor apprehension of
what lies  beyond that  horizon.

I began by saying I was somewhat
disabled  but  my  mind  is  clear  and
active.   I   have   known   the   whole
gamut  of  life's  offerings  -  the  sor-
rows, the frustrations and the strug-
gles  and  I  have  known  its  joys  and
rewards.  I have faced the challenge
with fortitude and found fulfilment.

I  am  protected  in  the  winter  of
my life by love, companionship and
comfort.   I  greet  each  day  with  an
eager response to  the  rich  offerings
of mind and heart, to beauty of the
eye  and  the  delight  of  music,   my
chosen profession.  I hope that I still
may   contribute   something   to   the
needs  and  happiness  of  those  who
are  within  and  beyond  the  orbit  of
my  life.  I  am  constantly  aware  and
proud  of  my  Jewish  heritage  and  I
shall  pass  on  with  the  prayer to  my
God  to  bless  my  dear  ones  and  to
protect my people  and Israell
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lucky woman, as I have been able to
do  what  I  most  enjoy,  all  my  life -
and  I  am  now  aged  97.

When   a  pupil   at   South   Hamp-
stead High School, I knew I wanted
to  teach  and  my  best  subject  was
English Literature but that idea was
changed for me.  At that time, I was
a    member   of   Hampstead    Syna-
gogue  and  one  day  the  Rev.  A.A.
Green  asked me to  go down to the
babies' class and teach them as their
teacher  was  ill.  I  was  appalled  as  I
had   never   taught   at    all   but   he
advised:    `Look    at    the    children,
don't look at the book as you talk' -
and with that advice - and more - I
have  taught  always.

So  began  my  teaching  career  in
Judaism,  although  I  still  hankered
after my first  love -English  Litera-

ture -and while working during the
day,  I  studied  at  night  and  finally
received   my   Diploma   in   English
Literature awarded by the Universi-
ty  of  London  at  the  Albert  Hall  in
1928.  However, I very soon realised
that it  was impossible to  fit  English
Literature  teaching into my  already
crowded  schedule  as  at  that  time  I
had joined the Liberal Jewish Syna-
gogue.   I  still  feel  immensely  privi-
leged   that   Claude   G.   Montefiore
and  Dr.  I.  Mattuck  were  my  men-
tors and friends.  While at the LJS, I
helped build up and ran the Corres-
pondence   Course   for   children   at
boarding school and for those living
too   far  from   Liberal   synagogues,
writing and sending out weekly  les-
sons  for  eight  grades.   During  the
Passover  holiday  I  would  train  the
young people of Confirmation  age,
both    from    the    Correspondence
Course and the  Religion School for
the culmination of their Jewish edu-
cation, the impressive Confirmation
Service.  I  never  missed  a  Confirm-
ation   until   recently,   sitting  in   my
customary seat to give a signal if the
reader's  voice  was  not  sufficiently
audible!

I  also  went  `on  circuit',  that  is  I
was   the   visiting   Jewish   Scripture
teacher at several boarding schools,
such  as Winchester,  Stowe  and  Be-
dales,  as well  as teaching in private
families.  Many of my students, now
grandparents    and    parents,    bring
young  members  of their families  to
see  me,  which  is  lovely.

In  1935  I was elected to the part-
time  post  of  Jewish  teacher  at  my
old  school,  SHHS.

After Dr. Mattuck, Rabbis Leslie
Edgar and John Rayner became my
guides,  dearly  loved  and much  res-
pected.  During this  time,  I  became
Principal     of    the     LJS     Religion
School,  founded  and  taught  in  the
Wembley   Classes   and   taught   the
teachers how to teach at the Bright-
on  Congregation  from  my  home  in
Hove.  I  also  began  to  teach  prose-
lytes  and,  again,  made  many  won-
derful  friends.  Although,  sadly,  my
teaching   load   has   been   severely
curtailed  in  recent  years,  I  do  still
teach   from   home   and   my   most
recent      pupil      has      just      been
`accepted'.

Looking  back  over  my  life  -  no
wonder I count myself so fortunate!
How do I feel now? A little sad that
I do so little teaching.  I miss it all so
terribly,  also  my  visits  to  the  syna-
gogue, although I was thrilled to be
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at  the  recent   LJS  Dedication   and
Thanksgiving services.  I do feel that
the  world  today is  not  as  `caring'  or
as `happy'  as it used to be.  The loss
of  so  many  young  men  in  the  two
World   Wars   and   the   subsequent
new  role  for  women,  working out-
side  the  home,  has  led  to  a  tragic
breakdown   in   family   life,   with   a
consequent   loss   of   the   children's
sense  of identity.

So,  I  look  backward  with  great
pleasure and satisfaction and forward
-well,  frankly,  at 97,  to very little.  I
am appreciative of my friends' visits
but apart from still hoping for more
teaching   assignments,    I    am    res-
igning   myself   to   leading    a   very
quiet,    boring    existence,    perhaps
reading    all    the    biographies    and
novels for which previously I had no
timel
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MA'ELNA
Theologvyswpplunenl

JEWISH BELIEF AND THE HEALTH OF THE JEWISH SOUL

The true_way  leads  along  a tight-
r.ope.,  whi.ch  is  not  stretched  aloft
but just above the ground. It seerris

designed more to trip  one than to
be walked along.

(Franz Kafka)I
Jews have been acrobats since the
beginning of the world.

(Gregory Solomon in
Arthur Miller's  7lfec Prj.ce)
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conjunction       with       the       Link
Psychotherapy  Centre.  Each  week
rabbis  and  theologians  presented  a
range   of  theological   responses   to
the     Holocaust.     Psychotherapists
and analysts then responded,  draw-
ing  on   the   insights   of  their  own
disciplines.  It soon became  clear to
me that the attempted dialogue was
doomed.  Theologians  and therapists
\vere  speaking  different  languages.
In this essay I would like to examine
why  traditional  Jewish  theology  so
often  fails to  speak to  the  heart of
our  concerns  and  explore  how  the
insights  of psychotherapy  can  help
transform  theology into  a spiritual-
ity  relevant  to   the   needs   of  our
souls.

Theology is the `science of God'2.
It attempts a systematic description
of  external   reality,   pondering   on
questions  which  it  knows  to  be,  in
the   final   analysis,   unanswerable.
Even  when  it  is  provisional,  theo-
logy moves towards objective state-
ments, particularly about the divine
and  how it  (`He'/`She')  operates  in
the   world.   This   enterprise   stems
from   the   human   need   to   create
meaning  out  of randomness,  order
out  of chaos.  Central to  theology's
concerns  then  is  the  concept  of  a
Creator  of  order,   a   Bestower   of
meaning:  God.

Howard Cooper

God's   love,    goodn-ess,   justice,
mercy,   transcendence   and   immi-
nence  are  some  of the  foundation
stones of Jewish theology. But men-
tally wrestle  as we must with these
building blocks of belief, the major
stumbling  block  for  traditional  no-
tions of God is the incontrovertible
human  experience of suffering and
evil.   Something  just  keeps  on  in-
truding  into  the  cosy  pictures  we
create:    our   own   experiences   of
pain, sadness, despair and meaning-
lessness    continually    threaten    to
undermine our theological home.

For   many   of  those   Jews   who
come   to   me   as   a   therapist,   no
amount of traditional Jewish think-
ing   can   bridge   the   gap   between
what  Judaism  teaches  about  life's
meaning   and  how   life  is   actually
experienced day-by-day.  The prob-
lem of pain and evil has always been
the issue which subverts  the  stabil-
ity of Jewish theological structures.
And  emotional  disease  can  be  no
less soul-destroying than its physical
counterpart.

The   Book   of   Job   memorably
questions - and annihilates - tradi-
tional   `explanations'   of   suffering;
and   its   eventual   pained   acknow-
1edgement that there are experiences
which  can  never  be  understood  or
explained makes this book a crucial
counterbalance    to    some    of   the
apparent certainties  of Biblical  and
rabbinic thinking. Yet God survives
Job's fury -and, ironically, with His
reputation enhanced.

Will our post-Holocaust theology
again   allow   God   to   survive   our
rage?  Or can our anger,  once  ack-
nowledged and not denied or acted

out,  be used  creatively  to  re-vision
our God? As a therapist I know that
human  anger  can  either  block  all
possibilities for human growth,  can
destroy every opportunity presented
for  change,  or  the  anger  can  be  a
vital   key  for  transformation.   But
transformation     also     necessitates
destruction:   old  ways   of  thinking
and feeling have to be destroyed to
make  way  for  the  creatively  alive
new  growth  to  emerge.  Inevitably,
this will be painful - and resisted.

Although the Jew is meant to find
the   meaning   of   her   or   his   life
through the  service of God by way
of  mz.fzvof,   our   prayerbooks   and
theology  books  still  seem  to  speak
of  a   God  far  removed  from  the
harshness   of  some   of  the   actual
human    realities    we    experience.
Even  the  thienodic  evocation  of a
suffering,   weeping   God/Sfeccfez.#czfe
somehow   fails   to   convince3.   An
impotent God may be far removed
from   traditional   notions  of  God's
power  and  might,  but  we  still  feel
trapped  within  a  form  of thinking
which    moves    towards    objective
metaphysical    resolutions    of    the
psychological  and spiritual  tensions
in  life.

Over and over again, theologians
struggle   to   explain   to   us   God's
mysterious  ways.  Yet  comprehen-
sive   answers   to   the   problem   of
suffering     are     spiritual     defeats.
Somewhat inevitably we may come
to feel that a Jewish theology which
tries to solve problems abstractly in
thought,  rather  than  concretely  in
human existence, is not much use to
us4.

Traditional       theology       deifies
Reason   as   the   tool   by  which   we
must  approach  life's  deepest  ques-
tions.  Jews are  adept at using their
intellects     to     defend    themselves



against  pain.   But  what  is  intellec-
tually attractive may turn  out to be
emotionally      unhelpful.      Usually
such   discussions  /cG/,   in   the   end,
irrelevant,  and occasionally obscene.
Theologian   Irving   Greenberg  has
said  that  the  working  principle  of
theology   after  the  sfeocrfr   must  be
that  `No   statement  theological   or
otherwise    should   be    made    that
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shocks   our  complacency.   Perhaps
our only response should then be to
follow Wittgenstein:  `Of that which
one cannot speak, thereof one must
be  silent'.

The  therapist  knows  that  silence
and  waiting  and  not-knowing  and
not-understanding   can   sometimes
be  the  only  and  the  necessary way
of being  with  pain  and  the  incom-
prehensible.  Theory  is  both  highly
desirable and necessary - and some-
times  completely  irrelevant.  With-
out a human response all our clever
insights  can  be  profoundly  beside
the point. A Jewish theology which
does  not  start  with  the  complexity
and frequent non-sense of our own
experience - personal  or  collective
-is no longer credible. For theology
has   always   been   concerned   with
what  we  are  supposed  to  believe.
Yet spirituality emerges out of what
we  experience  personally.  We  live
balancing  -  vulnerably  -  on   the
tightrope   between   them.   As   we
move between theory and practice,
and  outer  and  inner  realities,  the
insights of psychotherapy may help
us trip up less often -as well as, on
occasion, providing the safety net to
break our fall.

Any post-Holocaust Jewish theo-
logy which starts with the primacy of
individual  human  experience  will  of
necessity be partial and fragmentary.
It will approach meaning elliptically,
spiralling  away  from  certainties  to-
wards  a  post-Cubist  collage  where
several,      perhaps      contradictory,
perspectives are present at the same
time.   For  we  never  have  enough
distance from the constantly unfold-
ing text of our own lives to read the
narrative  dispassionately  or  objec-
tively.    Psychotherapeutic    under-
standing is one tool  at our disposal
which   can   help   us   decipher   the
hieroglyphs  of  our  own  story  with
some   measure   of  detachment.   It
can  help  us  evolve  different  `read-
ings'  of  our  own  life  experiences,
creating   a   multi-dimensional   text
susceptible to many interpretations.

It   can   thereby   enable  us   to   live
creatively with  our own  inner con-
tradictions.

Within any adult there is a multi-
tude     of     forgotten     experiences
embedded in  the unconscious from
our  formative   years,   which   have
fused together into the core of how
we experience the world. They have
produced   the   paradigms   for   our
way  of  being  in  the  world,  often
more  forcefully  than   we   dare   to
imagine.  What  we  see,  hear,  feel,
think,  `know'  about  the  world  is  a
personal   concoction,   a   necessary
fabrication  in  the  face  of the  mys-
teries and anxieties of life. We may
adopt,  or adapt,  the understanding
of others but as we construct mean-
ing   for   ourselves   our   self-under-
standing  becomes  the  key  to  the
conscious transformation  of abstract
theology   into    a   reflexive   ethical
spirituality.

Psychological  understanding  can
help   us   bridge   the   gap   between
theology and spirituality by remind-
ing us that human beings are -from
their  earliest  moments  onwards  -
dependent,  symbol-forming,  myth-
making creatures,  seeking security,
containment  and human  contact  in
the  face  of potentially  overwhelm-
ing inner experiences  of neediness,
helplessness  and  despair.   Because
psychoanalytic    thinking     suggests
that  our  intra-psychic  processes  -
what goes on within us,  often with-
out us knowing it - determine how
we experience and think about our
world,  any  theology  attempting  to
construct  a  model  of  what  is  hap-
pening   `outside'   the  self  must  be
rooted   in   this   understanding.   To
incorporate  such  thinking  into  our
theology is thus a religious responsi-
bility,   `a   learning  that   no   longer
starts from the To7'afe and leads into
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When  J-ewish  tradition  speaks  of

God  as  good  or  just  or  loving  or
suffering or limited, we are project-
ing  human  attributes  and  qualities
onto  `the  divine'.  We  are  creating
God  in  our  own  image.  This  is  an
old   problem:   anthropomorphism,
the  personification   of  God  using
emotions   familiar   from   our   own
human  experience.  In  spite  of En-
lightenment   thinking   (see   below)
we still insist`on talking of God as a
personality   and  trying   to   explain
His/Her actions -or lack of actions.
Even   the   mystical   notion   of  the
unknown,    unknowable    Ez.7?    So/

(`That    which    is    without    limit')
which tries to evade the problem of
personality,  is  still  the  creation  of
realist,     metaphysical     theological
thinking.

The Biblical I AM WHO I AM,
which   resists   Moses'   attempts   to
label  it,  points  to  a  reality  still  too
mysterious   for   us.   I   WILL   BE
WHO  I  WILL  BE  defies  Moses'
wish  to  render  it  fixed -  and  thus
controllable - by means  of a static
`name'7. Made up of the past, pres-

ent and future tenses of the verb to
be,  YHWH  means:  being,  becom-
ing, that which is.  An energy which
animates     the     universe    -     and
ourselves  within  it  -  and  which  is
beyond good  and evil  is both more
than  and less than  we can  tolerate.

To  create  a personal,  spiritually-
and-psychologically-based  theology
which  can  adequately acknowledge
this  mystery  may  require  us  to  cut
away  a  great  deal  of  dead  wood.
The Tree of Life may need  radical
pruning if it is to survive the storms
of loss  of faith  without  a  complete
uprooting.

I believe that the richness of this
century's new understandings about
how   the   human   personality   and
psyche  operate  can  help  us  in  this
work.  In  saying this  I  am  trying to
take seriously Louts Jacobs' under-
standing   that   `it   will   not   do   to
construct a theology based solely on
the   traditional   sources.   We   must
also   take   into   account   the   new
knowledge  which  has  accumulated
under   God's   guidance,   espccz.cz//y
where this runs counter to stal,ernents
in the traditional sources'8 .

Our new knowledge now includes
that   broad   spectrum   of   psycho-
therapeutic    understanding    which
has   evolved  in   our  own   century.
This itself is part of our larger post-
Enlightenment     heritage:     certair}
18th    and    19th    century    thinkers
could  have  changed  for  ever  the
way  we  think  about  religion  -  ex-
cept  that  some  of  their  ideas  still
seem  too  psychologically  threaten-
ing to  old-time religion.

Immanuel   Kant's   enquiry   into
the  process  by  which   the  human
mind  converts  formless  experience
into  ordered  objective  knowledge
led him to a change of viewpoint as
revolutionary as that of Copernicus.
Kant  saw  that  the  mind  `does  not
receive  objectivity:   it  confers  it'9.
The  principles  by  which  we  make
sense of the world are not in a world
above  us,  as  Plato  had  suggested,



but in our own heads. Order, moral
values  and  laws  are  not  transcen-
dent,  i.e.  located in  a supernatural
world. `They are not beyond, on the
far  side  of  experience,  but  tucked
away unnoticed on the near side of
experience']°.

When  that  which  creates  order
out of chaos js seen to be ourselves,
this  spells  the  end  of the  objective
God of realist theology.  When  cer-
tain  traditional  religious  images  of
God are seen  as the mythic projec-
tions of the human mind, we enter a
new  world  of thinking.  A  question
here  presses  upon  us:  to  what  ex-
tent  has  Judaism  -  at  least  as  we
commonly talk about it and practise
it   -  really   allowed   in,   let   alone
adapted itself to, the implications of
this  new  way  of thinking?  Most  of
the time we still seem to be religious
flat-earthers.

Fifty   years   after   Kant,   by  the
middle   of   the   19th   century,   the
Christian      philosopher-theologian
Soren   Kierkegaard   acknowledged
that the days  of dogmatic theology
were  over.  He  opted  instead  for a
radical  restatement  of the religious
position.  He  accepts  anthropocen-
tricism -human beings at the centre
of spiritual life, using religious ideas
not  as  external  constraints  on  be-
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to  be faith in  God then  it  must be
subjective and existential.

Kierkegaard is the father of mod-
ern   adult   religious   thinking.    He
died  with   the   words:   `The  bomb
explodes, and the conflagration will
follow'. Perhaps we have been pre-
occupied,   understandably,   by  our
own  conflagration,  but in  our cen-
tury few have dared face the radical
challenges    and   opportunities   the
new thinking opened up.  If God is
not  `out there'  any more,  if God is
not  `factual',  but a  self-constructed
ideal which gives worth to our lives,
much of traditional Jewish theologi-
cal speculation becomes redundant.
The death  of the old notions  of an
external God takes us into relative-
ly uncharted religious territory.

It   is   here   that   the   insights   of
psychotherapy can become our spir-
itual  resource.  We  can  take  back
our projections  onto  God  and rec-
ognise   our   personal   dependence
and  collective  interdependence  on
our own human capacities for love,
goodness,  justice,  mercy  -  all  the
old  attributes  we  ascribed  to  God.
They are in us - and their potential

is  both  infinite  and   divine.   What
hinders  our  human  capacities  thus
hinders the divine in us. What helps
free ourselves from old, debilitating
patterns  of behaviour  and  feeling,
what helps develop and deepen our
sense   of   meaning   and   purpose,
whatever resources we have at our
disposal    for   this    work    of   self-
awareness - these become our reli-
gious responsibility to use.

As we grow and change, our idea
of God (and the role that idea plays
in   focusing   our   aspirations    and
shaping the course of our lives) will
also grow and change.  Our growing
understanding of our selves is there-
fore  our  safest  insurance  that  our
God will  not become an idol,  fixed
and   unchanging.   And   with   suffi-
cient  humility,  and  self-irony,  and
even  a  little  humour,  we  may  be
able  to  put  ourselves  at  the  centre
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The   process   of   God-making   is

dialectical.  The God we evolve  out
of   ourselves   helps   us   towards   a
deeper understanding of our selves.
The  God we evolve,  and follow,  is
formed  out  of  the  rigours  of  our
journey.   Our  God  becomes  both
the source of illumination as well as
the light towards which we groping-
ly  and  hesitantly  move.   And  the
shadows  thus  formed  on  our  path
are One with the unseen light which
guides us.

Psychotherapeutic thinking is one
of the  heirs  of the  Enlightenment.
In   spite   of   Freud's   attempts   to
outline  an  objective  and  scientific
model  of  understanding  about  the
true   underlying   workings   of   the
human   mind,   the   questions   that
psychoanalysis  asks  are  not  in  fact
about Truth with a capital T.  Once
more  the  contrast  with  theology  is
instructive.    The    artful    question
asked by the therapist is not `Is that
true?'  but  `What  in  your  personal
history    disposes    you    to    believe
that?'

As  psychoanalyst  Adam  Phillips
formulates it:  `From a psychoanaly-
tic  point   of  view,   belief  changes
from   being  a  question   about  the
qualities of the object of belief to a
question  about  the  history  of  the
subject,  the  believer.  What  is  the
unconscious problem  that  your be-

:lie:t ::]svaet;sfi::?y,3r9  0r  the  wishes
Here  we  reach  psychotherapy's

crucial    contribution    to    religious
thinking.   The   theologian,   or   the

religious believer, will maintain that
`if God is not good -righteous, just,

compassionate,  loving - then  faith
as    we    know    it    is    profoundly
threatened' ]4. If the therapist is true
to her or his craft, s/he will want to
respond:  `Yes  indeed,  and now we
are getting somewhere'.  The client
who feels that their previous way of
thinking and feeling and adaptation
to  the  world  is  being  profoundly
threatened is on  the threshold of a
potential    breakthrough    -    even
though   it  may  feel  like   a  break-
down.

To  grow  spiritually  we  have  to
face  this  threat  to  our  faith  in  full
seriousness.   We  have  to  create  a
personal  theology  which  is  not  an
attempt   to   solve   an   unconscious
problem or satisfy an infantile wish.
In  doing so we may not be  able to
keep  God  good.  We  may  not  be
able to keep our traditional God at
all.   Judaism  may  have  to   discard
theism]5  as it  discarded  animal  sac-
rifices.   The   projection   of  human
attributes onto a deity is part of the
child's needs within  adult thinking.
Mature   religiosity   has    to    move
beyond this.

Certain   religious   concepts   and
forms will become redundant as we
make   religion   subjective   and   ex-
istential. Perhaf)s the trauma of the
Sfeoczfe  will  finally force  us - as  the
destruction  of the Temple  did  two
thousand years ago -into complete-
ly new ways of conceptualising how
we   are   to   relate   to   that   divine
energy  which  animates  all  of exist-
ence including ourselves,  especially
ourselves. Just as the inwardness of
prayer   was   seen   as   the   natural
replacement for the symbolic enact-
ments  of  the  sacrificial  system,  so
the interiorisation of the divine will
follow  our  discarding  of outmoded
models of an external parental God.

The therapist alert to the task of
`examination   of   the   soul'   -   the
meaning   of  Freud's   newly-coined
description         of         his         work :
prycho¢#cz/yse]6 -is  obliged.to .ask`What do people want  a  God for?'

The  psychological  defences  against
experiences of impotence, helpless-
ness,  me.aninglessness  and  despair
are  many.  And  we  all  need  some
defences  against  these  persecutory
feelings.  Human needs,  desires and
fears   are  manifold   and   we   often
look for and create  a God to  meet
our needs and desires or to allay our
fears.

Some   people   want   a   paternal



God whom they can look up to and
feel   protected  by;   others   want  a
maternal God who would hold and
nourish them.  Recently we can see
the  desire  expressed  for  a  potent
Goddess with whom one can either
identify, or in whose imminent pre-
sence   one   can   surrender  oneself.
Whether the divine Being we create
is  one  which  helps  us  recreate  the
security of childhood or one which
compensates us for a security which
was never enjoyed is not the point
herel7.

What we have to recognise is how
deeply   we   need   to   feel   secure,
protected,   contained,   understood,
accepted - and how we search for a
God to meet these infantile but also
adult  needs.  But  if  we  create  for
ourselves - in whatever form we do
it - a  God image  designed to  con-
sole us and comfort us in the face of
our human  neediness  and  distress,
then at least we should be aware of
what we are doing.

The   death   of  `our  father,   our
King' is not a cause only for mourn-
ing.  New  God  images  will  emerge
from the imagination of the Jewish
people -as they always have done -

::dfi?i]eddtmw:tghesn:*]bmee::tanngq8.neft
their     best,     both     religion     and
psychotherapy share a similar quest
for      meaning      and      wholeness.
Although  there  may  no  longer  be
one overarching, coherent and pur-
poseful  outer  meaning  for  human
life,   creatively   alive   and  evolving
God images can perform a vital and
healing function for human growth.
They can help us describe the moral
and spiritual goals of our lives -and
help  us  tolerate  suffering  and  the
inevitability of death.

Psychotherapeutic   thinking   can
help religion grow up. It can suggest
that  living  with   ambivalence   is   a
spiritual    achievement.    And    that
certainty  in  our  thinking  is  not  a
goal but an obstacle to maturity.  It
can encourage religious believers to
simply   affirm   a   set   of  values   to
which they  aspire,  with  a  God  im-
age which allows religious ideals to
function freely and which grows and
develops  as  the  believer  struggles
with  the vicissitudes of life.  Such  a
believer  will   be   unable   to   make
objective  statements  about  the  ex-
istence  of God,  merely  affirm  sub-
jectively  that  a  notion  of  God  is
being constructed - quite probably
in dialogue with the tradition - as a
way of creating personal meaning.

Such affirmations that arise from
personal   experience   and   struggle
are quite different fl-om  affirmations
made  in  order  to  deny  despair  or
out  of  wish-fulfilment.  This  is,  of
course,  consistent  with  the  Jewish
mission, at least as I understand it -
to  aspire  to  be  `yz.srcze//Israel':  the
one  who  struggles  with  God.  The
God thus created is not limited but
limitless.

We   all   need   a   framework   in
which to ask our questions -even if
we know that the answers will sim-
ply  be  doorways  to  another  set  of
questions.   The   promised   land   is
always beyond us, over the horizon,
just  beyond  the  rim  of  conscious-
ness,  in  the next chapter.  On  Sz."-
cfecz£ Tor¢fr we rejoice, for although
Moses has died with his task incom-
plete,  creation  is  renewed.  And  in
the end is our beginning.

The struggle to evolve and imagi-
natively re-define our God images -
in the light of our psychological self-
awareness  -  is  an  art  and  not  a
science.  Which is why that maestro
of  paradox  Franz  Kafka  stands  at
the   head   of   this   essay   alongside
another     of     our     contemporary
teachers,    the   playwright   Arthur
Miller.  Their words are also  Torczfe,
teaching, for our times; for what the
creative   artistic   mind   does   js   to
tackle   the   ultimate   questions   in-
directly:    through    images,    meta-
phors,   paradox.    Art   allows   our
questions room to breathe. If theo-
logy   is   the   science   of   God   then
Spirfftuwa:£tyai: ti: a:tn8f Sp°dwith   a

demythologised notion of God then
our  compensation  is  that  we  can
recognise in ourselves what we have
previously  attributed  to  Him.  Not
only   are   we   capable   of  evil   and
immense   destructiveness,   but   the
creativity   human   beings   are   also
capable  of  is  magnificent.  Perhaps
we can even say that, at its best, our
creativity is truly divine.

To come to understand -to know
- that the divine is not out there but
in us is the work of a lifetime. And
to know that the divine may not just
be in us but may also be a reflection
of an energy greater than ourselves
-  that   may   be   understood   in   a
moment. Any post-Holocaust theo-
logy must proceed by way of para-
dox. The psychological and spiritual
journey does not fear paradox, does
not  try  to  resolve  the  innate  ten-
sions  of human  existence.  To  be  a
Jew is to live with paradox. To be a

religious  Jew  is  to  celebrate  para-
dox.

No one moulds us again out of
earth and clay,

no one conjures our dust.
No  one.

Praised be your name, no one.
For your sake
we shall flower.
Towards
youl

(from  Pscz/in by Paul  Celan).
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Icommunities of Odessa and Rostov-

on-the-Don.   On  my  previous  visit
nine  years  ago,   to  Moscow,   Kiev
and  Leningrad,  the  KGB  followed
me  everywhere,  went  through  my
luggage   to   confiscate   books   and
articles    of    Jewish    interest    and
threatened  me  with  expulsion   for
trying  to  make  contact  with  a  rc-
fzJse#!.k  family  in  Kiev  whose  door
was  barred by three  `heavies'.

The  atmosphere  this  time  was as
different   as   night   from   day.   We
were  smiled  through  Customs  and
allowed   the   dubious   privilege   of
making    our    own    internal    flight
arrangements without an obligatory
Intourist guide to whisk one through

WAS IN THE SOVIET UNION
a   few   months   ago,   with   a
congregant,  visiting  the  Jewish

David Goldberg

the   chaotic   Aeroflot   bureaucracy
and   ensure   that  no   fraternisation
occurred  with  the  natives.   Taking
seventy-five    minutes    of   pushing,
shoving  and  arguing  to  exchange  a
valid travel voucher for a simple air
ticket made one positively nostalgic
for  the  bad  old  days  before  pcre-
stroika zmd glasnost.

Nor were  those grim  floor ladies
any   longer   at   their   desks   in   the
hotels,  monitoring  every  move  on
their  video  screens.   If  the  hidden
microphones  were  still  in  the  bed-
rooms,   they   probably   worked   no
better  than  the  hot  water  system  -

three days without in Rostov and by
way  of a  change,  no  cold water on
the   fourth.   The   food,   too,   had
deteriorated  since  last  time.  Given
the  exchange  rate,  an  Englishman
can,  in  theory,  eat his way through
a  menu  of  caviare,  fish  and  meat
courses, vodka and Georgian cham-
pagne  for  about  £2.50,  were  any-
thing  but  the  vodka  avilable.  The
only  meat  on  offer  in  Odessa  and
Rostov  was  hopefully  described  as
chicken   but  consisted  of  a  scotch
egg  batter with  shreds  of flesh  and
sawdust  shavings  inside.   And  that
was  in  Intourist  restaurants,  which
get the best of what is  going  and in
which  the   average  Russian  family
can  afford  to  eat  about  as  often  as
nurses  at  the  Savoy  Grill.

Another  surprise  was  how  freely

18 MANNA  SUMMEP  1991



local  people  now  enter  the  hotels,
phone  your  room,  and  even  come
up  to   knock   on   your  door.   Prev-
iously,  they  required  a  pass,  influ-
ence or bribery to get in.  The  KGB
desk    at    the    hotel    entrance   was
occupied   more   often   by   a  dozing
porter   than   by   those   ferret-faced
operatives  I  remembered  from  last
time.  As  further  evidence  of  west-
ernised  relaxation,  the /!.//c`?  cZc /.oz.c
accost  foreigners  in  the  lobby  with
charming     insouciance,     although,
come to think of it,  the ferret-faced
pimps  at  their  shoulder  could  well
have  been  former  KGB  operatives
in  a new career.

I  must  confess  to  an   immature
disappointment  at  how  easily  and
openly   we   could   meet   with   our
Jewish  contacts,  ask  for  directions
to the synagogue and invite back to
our   hotel   people   sporting   Israeli
lapel  badges.  No  chance  of playing
at  Cohen-the-Spy  this  time.  Every-
one   fears   a   resurgence   of   anti-
Semitism but,  for the present, Jews
enjoy  greater  freedom   than   since
Stalin   came   to   power.    Knowing
Russia and its perennial inability to
come  to  terms  with  its  large Jewish
population,   one  awaits  the  inevit-
able    swing    back    to    repression,
which is why I think that those Jews
clamouring  for  exit  visas  to  Israel
are  making a wise  decision.

Odessa has always been  a strong-
ly  Jewish  city,  famous  for  its  artists
like   Leonid   Pasternak,   father   of
Boris,   its   writers   like   Isaac   Babel
and  early Zionist  leaders.  It  is,  like
most  ports,  raffish  and  cosmopoli-
tan,   its   architecture   probably   the
most   handsome   in   Russia  outside
Leningrad,  with  a distinctive Italian
influence.    One    feels    in    Europe
there,   whereas   Rostov   is   on   the
cusp  of Asia.

For  those  of  us  bored  at  always
being    told    that    `The    Battleship
Potemkin'  is  the  greatest  film  ever
made,  seeing  the  Odessa  Steps  for
real   is   something   of   a   let-down.
They  are  much  narrower  than  that
famous  sequence  from  Eisenstein's
film  leads one to expect.  Apparent-
ly he shot it with a wide-angled lens.

I learned another piece of arcane
information   about   the   film   while
standing  at  the  steps.  We  got  into
conversation   with   a  lecturer  from
Odessa university, keen to show off
his   excellent   English.   He   told   us
that the baby in the careering pram
had grown  up to fight as a partisan
in  the Second  World  War,  become
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a  physics  lecturer  at  the  university
and  die  in  ripe  old  age.  A  case  of
life  not  imitating  art.

If   Odessa   is   a   handsome   but
dilapidated  city,  Rostov  is  just  dil-
apidated   and   the   Don,    like   the
Mississippi,   is   disappointing,   with
none  of  the  grandeur  vaguely  re-
membered     from     an     adolescent
reading  of  Sholokhov's  novels  ab-
out the Cossacks.  But it did provide
one   unexpected   bonus.   It   wasn't
until   looking   at   the   map   that   I
realised   how   close   Rostov   is   to
Taganrog,  birthplace  of one  of my
idols, Anton Chekhov.  Arranging a
trip there,  courtesy of Intourist and
hard   foreign   currency,   no   rubles
accepted,   was,   for  me,   an   act  of
homage.

We were given  a driver who  had
decorated  the  floor  of his  battered
car with  linoleum - a  popular DIY
touch   in   Russian   taxis   -   and   a
melancholic  guide  called  Yevgeny.
His wide cheekbones and  drooping
moustache  suggested  Cossack  and
Tartar  ancestry.  His  dark  humour
and  wry  fatalism  were  quintessen-
tially Russian.  He  launched into  his
standard   spz.c/   about    `the   world-
famous author Anton Chekhov' but
quickly    recognised    that    I    knew
more about the subject than he did,
so  talked  to  us  of other  things.  We
soon  learned  that  he  liked  a  drink.
No, he was not an alcoholic but had
cured  his  ulcer by  drinking a  bottle
of  Georgian  wine  a  day  and  when
he  had  been  sent  to  work  in  Cher-
nobyl had used the same remedy to
combat  radiation.   He  made  jokes
about  Gorbachev  and  Communism
and   had   never   been,   he   said,   a
member   of   the   Party.   We   were
prudently   non-committal   on   that
one,   especially   since   one   of   his
several   languages   was   Dutch   and
my  travelling  companion  just  hap-
pened  to  be  an  Afrikaans-speaking
former South African.  It is uncanny
how such coincidences happen  with
your  guides   in   the   Soviet   Union.
The three guides I was allocated on
my    previous    trip    were    all,    by
chance,   Jewish,   vying   with    each
other   to   extol   the   religious   and
cultural   opportunities   enjoyed   by
Russian  Jews.

Approaching   Taganrog   and   its
huge  memorial  to  the  heroes  who
halted the German advance in  1943,
we   had  got  on   to   the   subject  of
astrology.   Yevgeny  and  my  South
African   friend   swore   by   it.   I   ex-
pressed       mild       scepticism       but

Yevgeny insisted on  translating our
horoscopes from the German maga-
zinc he was reading, whose resident
star-gazer    called    Aristoteles    had
been right about his ulcer, his failed
marriage   and   many   other   things.
Chekhov,   I   thought,   would   have
appreciated   the   incongruity   of   a
visit from two devotees of the occult
and  a  rabbi.

The  house  in  which  he  was  born
is   small,   neat   and   lovingly   main-
tained. We were shown around by a
pretty   guide   appropriately   named
Irina.  A cherry tree was in blossom
in the garden and I broke off a twig,
to  take  home  and  put  between  the
pages of one of my several Chekhov
volumes.

Next    we   visited    the    Chekhov
museum,    housed    in    the    former
grammar  school  he  attended.  The
curator   was   pleased    to    meet    a
Chekhov scholar from  London - so
Yevgeny introduced me -but could
only  give  us  a  few  minutes  of  her
time,  due  to  an  important  meeting
and a crucial telephone call she had
to  make.   `1  think  she's  involved  in
one   of  the   new  political   parties',
whispered     Yevgeny,     `but     she's
being very coy  about  it'.

It is a well-kept  treasure  trove  of
a museum, which brought a lump to
my  throat  as  I  viewed  the  memor-
abilia of Taganrog's  most celebrated
son.  The  original  photographs  are
there of young Anton and his fami-
ly,  of  Chekhov  reading  the  text  of
The   Seagull   to   the   Moscow   Art
Theatre company, of Chekhov with
Olga Knipper and with Maxim Gor-
ky in Yalta. It was rather like seeing
for  the  first  time  famous  paintings
that  one  had  only  known  from  art
books.  Chekhov  always  retained  a
soft   spot   for   the   sleepy   port   in
which  he  spent  his  formative  years
and  donated  hundreds  of books  to
the  meagre  town  library.

The  curator  whisked  us  through
the  exhibits,  one  eye  on  her  watch
but we got involved  in  an  animated
argument before the section on  7lfec
Cherry  Orchard.  On  one  side  is  a
withered cherry tree gloomily lit, on
the    other   a   tree   in    full    bloom,
bathed   in   sunlight,   `representing',
said the curator, `Chekhov's convic-
tion   that   the   old   order  would   be
swept away and replaced by a bright
new future'.  That was the unrecon-
structed      Marxist      interpretation,
whatever her dabbling with alterna-
tive  politics.

Continued on next page
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`That's    not    what    7lfec    Cfecrry

Orcfeczrd  is  about',  I  told  Yevgeny
to    translate,    `Chekhov    was    too
wise,  too  sceptical,  to  put  his  trust
in   any   political   panacea   for   the
human  condition'.

Evidently that annoyed the cura-
tor.  `She asks', said Yevgeny,  `what
makes  you  think  that  you  under-
stand  a  Russian  writer  better  than
we do?'

`Tell her',  I replied grandly,  `that

Chekhov, like Sophocles or Shakes-
peare, is for all mankind.  His great-
ness   lies   in   that   he   speaks   to   all
peoples  at all  times  about  the pain,
humour and suffering of life. That is
why he has always been  so popular
on  the  English  stage  and  will  sur-
vive  as  long  as  literature  is  read'.

Such  unabashed  enthusiasm  plac-
ated    her.    And    when    I    quoted
Sonya's speech  at the  end of  U#c/c
Vcz#ycr  as  the  noblest,  most  moving
affirmation   that  I  know  of  stoical
acceptance in the face of life's hard-
ships,  she  decided  that  I  wasn't  so
impertinent,   after   all.   We   shook
hands warmly before she dashed off
to  her political  meeting.

Back    in    Rostov,    in    the    hotel
room   that  had  not  been  properly
cleaned    for   two    days,    with    the
minute  bath  towel  still  in  the  bath
where  I  had  left  it  as  a  hint  for  a
replacement,   I   carefully   laid   my
twig of cherry blossom  on  the dres-
sing table, along with postcards and
maps.  Apparently,  hotel policy was
for   a   thorough   clean   every   third
day,  before  the  tourists  got  uppity.
When    I    returned    the    following
afternoon,  everything was neat and
sparkling.    The   towels    had    been
changed,    the   dressing   table   had
been   dusted,   the  maps   and  post-
cards carefully stacked and the twig
of cherry blossom, my souvenir of a
visit  as  fulfilling  as  any  mediaeval
pilgrimage to Canterbury or Jerusa-
lem,   had   been   swept   away   along
with   all   the   other   rubbish.   I   was
desolated.

Chekhov   would   have   made   a
short story out of it.

Rabl)i  David  J.  Goldberg I.I  /A€  Sc#!.o;-Rcrbbz.
of the  Liberal Jewish SynagogLte in St. John's
Wood,  I.ondon.  He  is  the  co-allthor  of The
Jewish    People:    Their   History    and   Their
Religion.
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Awraham Soetendorp

Over  the  last  year,  MANNA  has
printed a succession of reactions to
our  Collective  Theological  Essay
(MANNA  27).   Rabbi  Awraham
Soetendorp,  from  Holland,   con-
cludes  these  responses.

IT WAS  MY  FATHER  WHO,
during the first post-war years in
an Amsterdam silenced bygrief,

taught  us  to  pray  at  the  end  of the
Grace  after Meals:

`1 was  young and I have

become old and yet I have not
seen a righteous man forsaken
or his  children  lacking food'.
Small   as  we   were,   I,   who   had

been    saved   by   the   righteous   of
nations and my brother, who mirac-
ulously  was  born  immediately  after
the  war  and  was  blessed  with  the
name  David  Menachem  Baruch  -
understood.  And still today there is
almost  a  physical  pain  when  these
verses  are  sung in  my presence.

Entering  the  Leo  Baeck  College
in the early sixties, I was confronted
by  what  I  regarded  as  insensitivity
in  comprehending  the  fact  that  the
continuity   of   Jewish   history   had
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been broken -that you could not go
on   as   if  nothing   radical   had   hap-
pened.

At the inauguration in  1956, Pro-
fessor   Leon   Roth   had   called   the
establishment  of  a  theological  col-
lege in London `an act of faith, faith
in  the continuance  of Anglo-Jewry,
faith  in  the value  of a  college,  faith
in  the  existence  of  Jewish  theolo-
gy  .   .   .'  Paradoxically,  in  a  college
that was  adorned with the  name of
Rabbi    Dr.    Leo    Baeck    and   was
becoming the  Lcfercz#s/cz/I for Euro-
pean Jewry, there was little express-
ion   of  inherent   horror.   The   later
dialectical   relationship   with   Ignaz
Maybaum -with whose belief in the
future  world  of  democracy  emerg-
ing from  the  Middle Ages after the
Third f7wrbcz# I wrestled -was none
the less a consolation to me. But my
diffidence  and  sense  of  alienation
remained. This was strengthened by
the  way  my  rabbis  rebuked  me  for
recounting  to  the  young  Y.S.G.B.
members what is was like to be in a
cellar   while   my   foster   home   was
bombed  on  the  Day  of Liberation.
This,   they   charged   me,   was   per-
forming     `a     spiritual     striptease'.
Alas!   In  the  prayer  room,   during
services,  between  classes,  I  recited
passages from Kafka's parables and
felt  that  I  had  started  to  communi-
Gate .

With some trepidation I proceeded
to   read   this   collective   theological
essay.   Even   a   generation   later   I
feared  to  be   confronted  with   the
cogent    style,    the    impudent    self-
assurance,    the   lack   of   doubt.    I
gratefully   admit   that   these   pages
are  devoid  of  such   pretence,   that
they have, to a large extent, crossed
the twenty-mile ditch that separates
Anglo-Jewry   from   the   Continent,
physically  and  emotionally.

My  father  had  not  left  us  in  a
vacuum.  He had replaced the IVcz-czr
Hayz.fz.  -  `1  was  young  and  I  have
become  old   .   .   .'  -  sentence  with
`Have  trust  in  the  Everbeing  pres-

ent  one,  till  all  eternity,  for  He  is
the eternal rock'.  (Isaiah 26:4).  `For

you,  Eternal  One,  will  not  forsake
those  who  continue  to  seek  you'.
(Ps.   9:11).   This   subtle   difference
enabled  him  to  remain  faithful  and
become   a   rebuilder   of   European
Jewry.  For  him  and  for  others,  it
was not only helpful but an existen-
tial   necessity  to   speak   of  God   as
`suffering with  the  sufferings  of hu-

inanity  and  weeping  at  its  misery
and  pain,.
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In  the  same  vein,  the  introduc-
tion  of the concept of contraction -
fs!.in/swm  -  is   of  fundamental   im-
portance.  We  have  to  be  aware  of
the    scholar    Gershom    Sholem's
appeal    that   we    must   strive    for
symbols,   a   mystical   answer,   that
would  be  acceptable  to  the  Jewish
people  in  its  entirety,  just  as  fsz.m-
tswm   was   acceptable   in   the   16th
century.  He is doubtful whether we
will  ever find  such  an  expression.

Thus  the  confrontation  with  the
Sfeoczfe,  now  that  the  third  genera-
tion  has  already  emerged,  has  left
us with little that we can say beyond
expressions  of radical  horror.

But this little has to be said again
and  again!  That  between  the  mur-
der  of six  million  men,  women  and
children   in   the   midst   of  Europe,
and the committing of global  suicide
by  the  world  community  of  today,
there  is  a  quantitive,  not  a  qualita-
tive  difference  in  that  the  reality  of
the   SAoczfe   has   shown   that   man   is
capable  of  totally  destroying  him-
self and  the  planet.

I  write  these  words  at  a  time  of
great  fear  -  when  Israel  is  threat-
ened   with   chemical   weapons   and
strategic   analysts   are   questioning
whether or  not  Iraq  has  some  nuc-
lear  capability.  The  reintroduction
of  atomic  weapons  is  no  longer  a
distant  possibility  despite  the  huge
strides   that   have   been   made   to-
wards disarmament. And again, our
Jewish  existence,  expressed  in  the
StaLte   of  Tsra.el  -  Reishit   tsimichat
gcz//c!fcz.#w   -   is    in    jeopardy.    We
hope and pray and feel that we will
overcome these dangers to our sur-
vival.

In  the aftermath,  much will have
to be rewritten about the relationship
between   Israel   and   the   Diaspora.
For me, the preamble to the section
on  Israel  should read:  `Jewish exist-
ence without Israel is impossible. If,
God forbid, the State of Israel should
be  destroyed,   I,   in   the   Diaspora,
will   also  be  destroyed'.   In   all  the
turmoil of discussion,  criticism, am-
bivalence,  admiration  and  support,
t.he  Diaspora  and  Israel  are forever
intertwined.

But  there  is  more  that  has  to  be
said.   During  the  German  occupa-
tion there was a minority that came
to   the   rescue   while   the   majority
remained   on   the  safe   side   of  the
street.   The   survival   of   humanity
depends  on  the  question:  Can  the
majority be moved to care?  Zczcfeor
also means the  recollection  in living

memory of the righteous acts of that
minority  who  risked  their  lives  to
save  others  and  by  so  doing,  kept
compassion  alive.

Thus  it  is  the  obligation  of Prog-
ressive  Judaism  in  Britain  to  learn,
to   study   and   to   integrate   these
lessons  taught  by  the  righteous  of
the   nations.   Towards   fj.kz/#   o/czm

(repair  of  the  world)  there  is  one
model that affords such intensity of
action - the  concept  of the  Jubilee
Year.  What  the  world  needs  more
than  anything  else  in  order  to  de-
velop  a  new  world  order  is  sacred
time.   Thus  the   unity   can   find   its
expression   in   a   world   community
where   justice   reigns.    I   find   the
inclusion   of   the   concept   of   the
Jubilee  Year  in  a  theological  state-
ment of utmost importance.

Moreover,  it may be  self evident
that  truth  may  be  found  in  other
religious   traditions   and   teachings
that  have  no  formal  religious  label
but it should be stressed and spelled
out  again  and  again.  Franz  Rosen-
zweig   taught   us   that   rituals   are
silent  prayers and gestures  of love.

My  father  taught  me,  by  exam-
ple,  that rather than  be buried,  the
true  place  of  a  torn  parchment  -
remnants  saved  from  the  fire  -  is
next  to  the  whole   Torczfo  Scroll   in
the Holy  Ark.  When  it became my
privilege, my sacred task, to rededi-
Gate  an  old  synagogue  and  a  torn
parchment - the German army had
forced    an    instrument    maker    to
mend  drums  with  Torafo  scrolls -  I
placed it next to the whole Scrolls.  I
was reminded of the broken tablets
that,   according   to   tradition,   had
been  placed  next  to  the  whole  tab-
lets   in   the   Ark.   On   one   Sj.mcfeczf
rorflfe  celebration,  when  all  Tor¢A
Scrolls  had  been  taken  out  and'the
dancing  continued  in  a  circle  of  so
many   children  -  and   every   child
born after the Sfeoczfo is a miracle - I
gazed  into  the  empty  Aro#  fJczko-
cZcsfe.   And   suddenly   it   struck   me
that the parchment,  left  in  the ark,
symbolised the remembrance of the
past  and  a  challenge  to  the  future.

Mj.dbor,   desert,    is   not   in   our
Jewish  experience,  forlornness,  the
end,   but  a  new  possibility,   empti-
ness  to  be  filled.

The rebuilding of European Jew-
ry  embodies  this  concept  day  by
day....

Rabbi  Awraham  Soetendorp  j.a  oj7c  o/ f7o/-
[and's  mos[  resi)ec[ed  religiotls  leaders.  He  is
a  gI.adLiate  of  Leo  13aeck  College  and  Rabbi
of the  Liberal  commLlni[y  in  The  Hague.
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AMAZINGGRACE
Claire Hilton

ICAME     ACROSS     GRACE
Aguilar  by  chance.   Last  sum-
mer we rented a holiday cottage

in  Lancashire  which  had  a  marvel-
Ious collection  of books.  This inclu-
ded  a first  edition  of  Co/cZ  Com/orf
Fczrm in which Stella Gibbons refers
to GraLce Agwila,r's Home lnfluence`
as  a  treasure.  As  on  all  holidays  in
this   country,   we   found   ourselves
browsing   in   a   second-hand   book-
shop. This one,  up the hill from the
railway   station   in   Carnforth,   was
larger  than   many   public   libraries.
The  owner  directed  us  with  great
precision   to   the   shelf   containing
Grace  Aguilar's works.

Grace  Aguilar was  a  novelist  but
she    also    wrote    about    inter-faith
work,  Reform  Judaism,  the  role  of
Jewish  women  and their education.
She was one of Victorian  England's
prolific  and  popular  writers.  Often
she   expressed   ideas   more   in   line
with  the  20th  than  the  early   19th
century.  Her b6oks  were  published
well  into this  century  but  today she
is  hardly  known.

Home Scenes and Heart Studies .\s
a   book   of  short  stories.   The  first
story  in  the  book,  7lfrc  Pcrcz  Fam!.-
/};,    is    set    in    early    19th    century
Liverpool and describes the life and
strife  of  a  Jewish  family,  touching
on  such  delicate  issues  as  marriage
between  Jew  and  gentile  and  the
feelings   this  generated   within   the
family,  the  problems  of  unemploy-
ment  and  of Jewish  education  and
emphasising  throughout  the  valour,
insight,   strength   and   education   of
the   women.   The   other  stories   of
Jewish      interest     in      the      book,
although   clearly  romanticised,   are
based on historical fact.  7lfec Escczpc
tells  the  story  of Alvar and  Almar.
Almar,  disguised  as  a  Moorish  ser-
vant,  had  attempted  to  rescue  her
husband from prison, but they were
caught.    Both   were   sentenced   to
death   by   the   Inquisition   for   con-
tinuing   to   practise   Judaism.   They
were  to be  burnt at an  czL£/o-cJar-/a in
Lisbon  on  November  lst  1755,  the
fateful   day   of  the   massive   earth-
quake  which   razed   Lisbon   to   the
ground   and   killed   30,000   people.
They escaped from the fire, the turf
of the piles already alight, as Lisbon
fell  around  them.

From where did Grace Aguilar, a
young  London  woman  in  her twen-
ties,  acquire  her  insight,  education
and   literary   skills?   How   did   she
manage  to  write  so  prolifically  and
successfully  before  her  early  death
at  the  age  of thirty-one?

Grace  Aguilar  was  born  in  1816
in   Hackney,   North   London.   Her
father,  Emanuel  Aguilar,  was  `one
of those merchants descended from
the   Jews    of   Spain    who,    almost
within   the   memory   of   man,   fled
from   persecution   in   that   country

:nndg[:::§PtHaendspfe°nutndm::y'uhmou[r:
reading  history  with  her  and  took
her  to  see  many  historic  places  in
England,  including  Gloucester  and
Worcester  cathedrals.  Much  of her
life  was  spent  in  Devon  where  the
family     moved     because     of     her
father's    poor    health.    Here,    her
mother  gave  her  frequent  tuition,
her  father  encouraged  her  to  read
and she attended bible classes at the
local    church,    trying    to    integrate
their teachings with  her own  know-
ledge and belief in Judaism.  `It is no
credit  to  be  firm   and  steadfast  in

#Ea::¥obteh]:::,i:hyeo:raortee2fT:rdaunet
course she returned to London  and
helped  her mother to  run  a  school.
She died on a visit to her brother in
Frankfurt.  Most of her books were
published     posthumously,     largely
due  to  the work of her mother.

Many of her books are written in
long-winded,      flowery      language.
The  language moves swiftly but  the
content  advances  exceedingly slow-
\y . However , The Vale  of Cedars is
not  so  drawn  out.  This  novel  is  set
in  Castile  in  1479,  11  years  before
the   expulsion   of   the   Jews   from
Spain.  There  are  vivid  accounts  of
the  workings  of  Torquemada's  in-
quisition  torture  chambers  in  sub-
terranean  caves  and  the  integration
of  the   Marranos  into   all   levels  of
society   including   the   church   and
court.  A  Marrano  woman  falling in
love  with  a  Catholic  man  to  whom
she  revealed  her  religion  is  not  so
far-fetched.  It  did  happen  and  led
to   the   death   of   many   Marranos
when the secret was betrayed to the
authorities3.

Throughout      Grace      Aguilar's
writing,   women   are   portrayed   as
strong,     vibrant     characters.      7lfec
Womc#  o/ /Jrcze/  describes  numer-
ous   women    through    history   and
attitudes  to  women,  based  on  her
studies  of the  bible  and  other  Jew-

ish  literature.   It  was  all  very  well,
she  says,  for  Abraham  to  decide  to
leave  his  home  town  at  God's  call-
ing but what  about his wife,  Sarah?,
She  had  to  organise  the  household
and manage the practical  aspects of
long-distance  travel.  Abraham  could
not   have   managed   alone.    Grace
Aguilar reads between the lines and
reinterprets  the  role  of  women  to
show   their   characters.    She   both
emphasises   the   domestic   role   of
women,   in   keeping  with   her   19th
century   upbringing   and   supports
their independence.  77zc Womc# o/
/srczc/  was  originally  published  as  a
set of pamphlets in  1845, to educate
Jewish women  about their heritage.
They  were  well   received   and   im-
mensely popular and later gathered
into  a  book.  It  was frequently  given
as a cfecczer prize to girls well into this
century.  The  stories  of  some  of  the
women  could be studied more  easily
today    and    sometimes    with    more
accuracy,    from    standard    history
texts.   The  author  herself  acknow-
ledges  the  book's  limitations  when
she    complains    that    `the    rcz/mztd
itself  should  be  its  foundation  and
from   that   we,   as   a   female,   are
unhappily  debarred'.  But  it  is  her
interpretations  which  are the  unique
part   of   the   book.   The   story   of
Hannah   (I   Sam   1),   for   example,
indicates  women's  freedom  and  re-
ligious  equality  with  men.  Hannah
went  to  the  house  of  the  Lord  at
Shiloh  to  pray  for  a  child.  Eli,  the
High  Priest,  rebuked  her  when  he
thought  she  appeared  drunk.   `She
does   not   even   ask   her  husband's
acquiescence,   much   less   depend
upon  his  consent  to  seek  the  house
of  God.   Her  very   going   to   pray
must have excited remark and even
scandal,  if  such  had  not  been  the
common custom of the nation.  And
if women were not permitted to pray
for  themselves,  Eli  would  have  re-
buked her presumption and desired
her to send her husband'.  A woman
should remember Pi/rz.in, not just as
the  anniversary  of  the  deliverance
of the Jewish people but as a celeb-
ration  of `the work of a woman  not
stronger,  not more gifted, than her-
self'.  Towards  the  end  she  looks  to
the   future.    Five   years   after   the
founding of the West London Syna-
gogue, she writes:  `In one synagogue
in England, girls,  as well as boys,  are
examined in  their faith  and admitted
to the beautiful  rite of confirmation
and  this  we  foresee  will  gradually
extend  over all  our congregations'.
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Would   Grace   Aguilar  have   felt
comfortable  today  amongst  Jewish
women?  Have we progressed in the
last   150  years?   I   think   she  would
have approved of women rabbis but
be   saddened   that   today,   even   in
Reform  synagogues  where  girls  are
supposedly  equal  with  boys,  fewer
girls   celebrate   Bat   Mitzvah,   than
boys   celebrate    Bar   Mitzvah    and
that  a  few  Reform  synagogues  still
do  not  accord  women  equal  relig-
ious  rights with  men.  Apart  from  a
few  women  rabbis  and  devoted  lay
leaders,  how  many of us  have stud-
ied  Judaism  to  the  extent  that  she
had?   We  are   no   longer  debarred
from  the  study  of  Tcz/mwcJ  but  we
just do not do it. The role of Jewish
women  over  the  centuries  is  hardly
ever   discussed   today.   They   were
not       all       entirely       house-bound
mothers  of  large  families.  To  note
but three, Beruriah is quoted in the
To/m4!cJ,  Gltickel  of  Hameln  wrote
about her work as a trader in pearls
and  Hannah  Werbermacher  during
the   last   century   wore   fzz.fzzt   and

Puriafyi:edd#tehr#`:faRncdbb':£Z:"'."and
Today  many  of  us  study  a  little

and  pray  a  little.  We  pay  attention
to the theology and the practice but
hardly  ever  examine  our  own  feel-
ings,  emotions  and  reactions to  our
religion    and    our    roots.    In    this,
Grace  Aguilar was  far ahead  of us.
Some  of  her  critics  might  say  she
did  it  to  excess  but  I  feel  we  have
much  to  learn  from  her  approach.
Perhaps by writing or thinking alone
or  discussing   our  attitudes   to   our
religion   in   small   groups   or   work-
shops  we  could  develop  a  greater
self-awareness    and    awareness    of
our    heritage,    moving    on    from
where she left offl

Dr.   Claire  Hilton  /.`7  /.cg/.i.//.¢/.  /.#  ps}Jc/1/.H//.}J  c7/
Wilhiiig[oli    Hosi)i[al,    Maiiches[ei-.    She   an(I
her  hiisb(ln{l.  Rabbi  Di-.  Micliael  Hil{on`  have
[`vo  childrei..
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Robert Gordon
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sternest    moralists    of    our    time,
claimed that it was not only imposs-
ible but also immoral to write poet-
ry  after  the   Cfeztrbcz#.   Elie  Wiesel
echoed  and  amplified  that  feeling,
with  his  distinctive,  rabbinic  air  of
wisdom:  `There is no such thing as a
literature of the Holocaust  .  .  .  The
very attempt to write such a (work)
is  blasphemy  .  .  .  After Auschwitz,
words  are  no  longer innocent'.

And  as  if in  uneasy  confirmation
of Wiesel's words, we find ourselves
shifting between  names -Cfowrbcz#,
Holocaust,   Auschwitz   -   each   as
inadequate   as   the   other,   turning
away from the Gorgon's head at the
centre   of   the   horror,   unbearable
and  literally  unnameable.   But  one
still,  small  voice  has  come  down  to
us,  one  man  who  seemed  to  carry
his burden of experience with over-
whelming    dignity,    whose    human
qualities  seemed  to  have  exempted
him   from   losing   his   sanity   whilst
looking   on   and   living   that   black
world and calmly leading us, step by
step,  to  the  pit  of  his  hell.   Primo
Levi's   first   account   of   his   eleven
months  at  Monowitz-Auschwitz,  //
7lfez.a  !.s  cz  A4cz#,  reaches  its  climax  as
his  spirit  reaches  its  nadir  and  the
last  vestiges   of  humanity   seem   to
seep from him.  With his companion

Alberto  and  the  entire  population
of  the  camp,  he  watches  emotion-
less   as   one   last   rebel   inmate   is
publicly  executed:`To  destroy  a  man  is  difficult,

almost  as  difficult  as  to  create
one;  it  has  not  been  easy,  nor
quick   but   you   Germans  have
succeeded.  Here we are,  docile
under your gaze; from  our side
you have nothing more to fear;
no acts of violence, no words of
defiance,   not   even   a   look   of
judgement.

Alberto  and  I  went  back  to
the  hut  and  we  could  not  look
each  other in  the  face.'
Read  between   the  lines  of  this

passage,    understand    the    tragic,
complex  irony  of  Levi's  appeal  to
the vocabulary of Eden and you will
have begun to understand how Levi
has transcended the ethical bind set
by    Adorno,    Wiesel    and    others.
How   it   was   that   he   managed   to
persevere  in  writing  literature  and
then,    in   calmer   times,   to   travel
beyond  the  confines  of his  memor-
ies   to   celebrate   the   power  of  his
fantasy   and   his  creative  thirst  for
knowledge.

The   recent   publication   of   rfec
Sixth  Day  (Prino  Lev.\,  The  Sixth
Day  c}#cJ  O//7cr  r¢/e5`  [translated  by
Raymond       Rosenthal,       Michael
Joseph,    London,    £13.99])    comp-

Coli[iliiied  on  ne.xt  page
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letes  the  translation  of all,  or  most
of   every   one   of   Levi's   principal
works   that  were  published  during
his  lifetime -  I  add  this  caveat  as  I
watch the sad,  unseemly process of
publishers    scrambling    to    find    a
scrap   of  unpublished   or   untrans-
lated work,  to resurrect an obscure
occasional   piece,   jn   the   hope   of
jumping on the bandwagon.  Let the
recent offering Dz.cz/og#e stand as an
example.  Over three years after the
shock  of his  death,  we  now have  a
chance to  consider his journey as  a
whole and we do him a great disser-
vice if we stop at the darkness of J/
7lfez.s   I.a   cz   A4cz#   and   the   despairing
wisdom  Of  The  Drowned  and  the
SczvccZ,   without   moving   on   to   the
exuberance of 7lfze 7t%ce, the eclec-
tic ouriasirty Of Other People's Trades
or the  simple,  working  tales  of 7lfec
W7'c#cfe, to name but three. To help
us  on  our  way,  a  slim  volume  by
Anthony   Rudolf  Af  cz#   U#ccr!czz."
Hoz#  [Anthony  Rudolf,  Af cz#  U#-
certain   Hour:    Primo    Levi's   War
4gcz!.#sf   Ob/I.v!.o#,    Menard   Press,
London,   1990,  £6]   which  borrows
its title from that of Levi's collected
poems, in turn borrowed from Cole-
ridge's Rime of the Ancient Mariner ,
collects  together  three  moving  and
eloquent essays which skim the sur-
face  of  Levi's  work,  entice  us  into
his  world  and  leave  us  waiting  for
more,  much more.

Rudolf's   admiration   for  Levi   is
great  and  he  compares  his  subject
with   great   writers   such   as   Elias
Canetti,    Octavio   Paz   and,    in   a
fascinating  final   chapter,   the   sub-
ject of which could easily fill a book
of   its   own,    with   the   poet   Paul
Celan.  But he is at his least convinc-
ing  when  he  blows  Levi's  trumpet
louder than is strictly necessary. We
learn  nothing  and  are  indeed  mis-
led,  by the  claim  that Levi  was `the
foremost   literary   humanist   of  our
time'.    And    what    sense    does    it
make, beyond the barely rhetorical,
to  explain  the  failure  of J/ 7lfez.s  !.s  cz
A4cz#  when  first  published  in  a  lim-
ited edition in 1947 by asserting `the
world was not yet ready for such an
act  of  witness'?  Within  the  under-
standably      intense      emotion      of
Rudolf's     very    perso#cz/    tribute,
however,    we    find    moments    of
genuine  insight.   He  perceives  the
paramount    importance    of   Levi's
ability to go beyo#cZ, to `project into
the future'  the main features of the
Cfowrbcz„  and  thereby,  implicitly,  to
build  a  bridge  between  the  horror

of  his  experience  and  the  value  of
its telling,  between  his first impulse
to write,  which  came from  proxim-
ity to death and the both joyful and
angry  defence  of  `the  aims  of  life'
(The Drowned and the Saved) .\n the
rest of his writing.

Indeed,    writing    and    language
itself were  an  all-pervasive  interest
for  Levi.  On  arrival  in  Auschwitz,
he swiftly  learned that the first tool
for   survival   in   the   camps   was   a
degree  of  fluency  in   the  babel   of
languages  -   German,   Hungarian,
Polish,    Yiddish,    camp   jargon    -
which  reigned  there.  The  bread  he
offered   to   a  fellow-inmate   in   ex-
change for German lessons was,  he
said,    despite    his    near-starvation,
`the best  money I ever spent'.  And

in everything he wrote thereafter he
was  acutely  aware  of  the  import-
ance  of  his  medium  of  expression.
Some   of   the   best   of  his   science-
fantasy   short   stories,   in   7lfec   Sz.j*ffe
Dcz);   and   elsewhere,   turn   on   the
precise   and   wicked   parody  of  an
idiom, whether it be bureaucratese,
abstruse    scientific    mumbling    or
ornate  literary prose.

The  commonplace  judgement  -
perhaps  more  common  from  those
who have  not read  him  in  Italian -
that   his   style   is   styleless,   that   he
shuns  literary  pomp  and  aims  for  a
neutral,  disengaged  tone,  has some
truth  to  it  and  Rufolf  expresses  it
with  some  force.   But  he  modifies
that  view   when   he   acknowledges
that Levi does have a strategy, even
in    his    earliest    writing,    that    he
adopts `a rhetoric to think atrocity'.
As  a  consequence,  Levi  is  one  of
the  few  writers  of  non-fiction  and
fiction to sustain what Rudolf terms
the `sense and feel of a  1/oz.cc'.  Little
wonder,   then,   that   he   seems   to
address  us  all,   individually,  as  we
read.  By  eschewing  grand  projects
and  grand  solutions  and  crafting  a
personal  response  to  life,  his  step-
by-step,   modest   progress   towards
modest   truths   draws   us   forward,
teaches  us  intimate  lessons  on  the
unlearned  facets  of  Man,  extreme
in   his   camp   writings,   bizarre   and
often    comic    in    his    fictions    and
essays.   Across   several   works,   he
tells of meeting and falling in with a
remarkable  range  of  characters  in
his  life  of travels  and  we  sense  the
autobiographical    accuracy   of   the
impression he gives of being friend,
observer    and    companion    to    all.
EvenL   his     reviewers     have     been
struck   by   the   warmth   he   exudes:

`Primo  Levi  seems  to  me  to  be  one

of  that  select  band  of  write`rs  with
whom   it   is   possible   to   sustain   a
lasting   friendship'   -   Paul   Bailey.
And on hearing of his death, `it was
as  if  someone  I  had  been  close  to
for   years   had   just   died'   -   Peter
Gilbert.    Rudolf   is   no   exception:
`On politics and other issues I regu-

larly want to consult him.  Alas, all I
can   now   do   is   ask   myself:   what
would   Levi   have   thought   about,
say,    German    unification,    Israeli
policy  towards  the  /#fz.fczczcz  .   .   .?'

Levi's    death    has    merely    rein-
forced   his   role   as   a   guide   to   his
readers.  Like  Virgil,  Dante's  poet-
guide  through  Hell  and  Purgatory
in  the  D!.vz.#e  Comeczy,  who  shows
his   charge   the   way   to   what   he
himself can  never  have,  Levi  `goes
by night, shining a torch behind him
and  does  not  light  his  own  way  but
makes  wise  those  that  follow  him'.
The  praise  heaped  upon  this  most
humble  of  wise  men   has   ensured
that  the  process  of his  literary  and
moral canonisation, despite his self-
deprecating protest,  is  now  irrever-
sible.    In    the   brief   hiatus,    then,
before  too many eulogies go  to  the
presses, or before scholars steal him
for  their  academies,  there  is  time
for   each   of   us   to   discover   and
understand something of his project
for ourselves.

Levi  took  on  the  impossible  task
of naming the unnameable and suc-
ceeded  unbowed,  by  adopting with
equal, untroubled strength, not one
but  three  contradictory  voices.  He
spoke  first  as  the  witness  who  saw
and   told   what   he   saw,   with   the
lucidity  of  his  chemist's  mind.   At
the  same  time,   he   spoke  with   an
ironic  awareness  of the  precarious-
ness  of that  first  voice,  whence  the
boldness  of  his  consistent  rhetoric
of  irony.   And   finally,   he   synthe-
sised  the  first  two  in  the  intimate
and  warm   voice   of  everyday   dia-
logue   which   makes   him   ours   in
everything he wrote.

In the poem  `Passover' -from A/
an  Uncertain  Hour - the common-
places   of  Seder   night   locate   that
voice  within  a  truly  universal  com-
munity:  `Each of us has been a slave
in   Egypt,/Soaked   straw   and   clay
with   sweat,/  And   crossed   the   sea
dry-tooted.  You  too,  stranger'.

You too.I

Rol.ert Cordon was born  in  Lon(Ion  in  1966.
A  `gI.adiia{e.  of the  Nol-[h  We`s[  Siin.ey  Syna-

gt)giie,  he  is  lecliil.ei.  in   Italian  an(I   Fellow  of
Pembroke  College,  O.xfol.d.
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Chaim Pearl

HE      ARTICLE      `THEY
Looked      for     Horns'      by
Jonathan   Romain   (Winter,

1990)    accurately   reflects   the   sad
situation  during  the  Second  World
War when thousands of Jewish chil-
dren were evacuated from the cities
to  rural  districts  which  showed  no
sign   nor  possibility  of  Jewish   life.
The  evacuation  of  children  to  safe
areas   was   part   of  a   Government
plan   and  most  Jewish  families,   at
one  stage  or  another  of  the  War,
cooperated  with  it.   But  the  prob-
lems of Jewish education were  acute
and  the  vast  majority  of evacuated
Jewish   children   had   little   or   no
Jewish  education  or  any  exposure
to Jewish  life  during  the  years  they
were away from  home.

The situation was so fraught, with
the  danger of losing great  numbers
of Jewish children, that one learned
dczycz# of the London Beth Din is on
record  as  having  exhorted  Jews  in
London's  East  End  to  stay  where
they  were  with  their  children.   He
argued  that  to  send  them  away  to
the country would certainly destroy
their  Jewish  identity,  while  to  stay
in   London   would   create   a   doubt
only  about  their  physical  security.
In   a   conflict   between   a   certainty
and a  doubt,  we should  opt for the
doubt   and   keep   the   children   in
London.  In  any  case,  everything  is
in God's hands, he argued, so there

is   no   sure   way   to   escape   one's
destiny.  Most  parents  were  not  im-
pressed with the dayan's halakhic oT
theological   observations   and   con-
tinued  to  send  their  children  away
with  the  evacuated  school  groups.
Thus,   whilst   Jewish   education   in
Anglo-Jewry  was  never  very  good,
during  the  war  years  it  became  a
disaster.

A   few  brave   individuals  under-
stood  the  dangers  of  the  situation
and were prepared to do something
about it.  One of those pioneer efforts
has,  to  my  knowledge,  never  been
written  about.  It  was  organised  by
the     Habonim     youth     movement
which,  at  that time,  was the  largest
and most active Jewish youth move-
ment  in  Britain  and  had  a  strong
commitment  to  Jewish  and  Zionist
education. The leaders of the move-
ment  realised  that  they  could  not
solve    the    entire    problem.    They
lacked  the  personnel,  finance  and
organisation.   But   they   were   con-
cerned   to   show   the   way   to   the
established    communal    leadership
which,   up   till   then,   had   stood   by
helplessly.

So     the     Habonim     movement
established  three  hostels  for  evacu-
ated Jewish children.  It found large
houses in different towns in Devon,
recruited  staff from  its  senior  lead-
ership   corps   and   accepted   about
fifty  children  into  each  of  the  hos-

tels.  The  children  were  all  elemen-
tary  school   children   who   received
their  secular  education  in  the  local
school  but  were  exposed  to  a  full -
even   intensive   -   modern   Jewish
education with a Zionist orientation
all the time they lived in the hostels.
The atmosphere was that of a warm
and loving home combined with the
organisational  gimmicks  of a  youth
movement  residential  school.  Short-
age  of  manpower  meant  that  staff
members    had    to    do    everything
necessary      to      maintain      proper
domestic  standards,  as  well  as  look
after  every   aspect  of  the   physical
welfare   of   the   children.    But   the
most astonishing thing was the Jew-
ish    atmosphere    and    educational
standards  which  were  achieved.  Of
course,  the  numbers  involved  were
small.   But   the  effect   on   the   hun-
dreds     of    children     who     passed
through  the  hostels  was  truly  enor-
mous.

In   a   relatively   short   time,   the
work  of the  hostels  became  known
and the Board of Deputies sponsor-
ed   a  special   sub-committee  which
officially     assumed     administrative
and     financial     responsibility     for
them.  Soon  afterwards the commit-
tee   decided   to   open   up  two   new
hostels,   one   in   Farnham,   Surrey
and  the other in  Cefn  Coed,  a  little
mining village in South Wales.  I was
invited  to  take  charge  of the  hostel
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in South Wales. At that time I was a
theological   student   and   therefore
officially  exempt  from  military  seru
vice,   so   I   considered   work   in   a
hostel for evacuated children a form
of necessary  war service.  In  fact,  it
was much  harder.  My fianc6e  and I
married  within  three  weeks  of  my
appointment  and,   immediately  af-
ter   the   wedding,   went   down   to
Devon  to  see  how  the  institutions
were   run.   Then   we   travelled   to
Wales   and   prepared   for   the   first
intake of twenty children  who were
succeeded   within   two   months   by
another   thirty.   In   addition   to   me
and  my wife,  who  acted  as matron,
we   were   assisted   by   two   young
tt|adrichim.   Our   aver.age   aLge  was
about twenty but we were responsi-
ble  for every  aspect  of the  physical
life  and  health  of  our  students,  as
well  as  for  building  up  a  complete
Jewish  home  and  a  Jewish  residen-
tial  school.  I  worked  an  average  of
sixteen   hours   each   day   and    my
colleagues  did  the  same.   Our  `sal-
ary'  was  ten  shillings  and  six  pence
per week.  In less than two years the
committee  decided  to  obtain  larger
premises   where   we   could   take   in
more  children  and  for  this  purpose
a magnificent mansion was found in
Ascot,  opposite  the  race  course.  It
had   great   advantages.    Not    only
were   we    able    to    take    in    more
children  but  we  were  nearer  Lon-
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don  and  able  to  serve  as  a  visiting
centre   for   many   grammar-school
boys who  had  been  evacuated with
their schools - Gty of London  and
St.  Pauls  -to  the  Home  Counties.
Many   of   the   students   made   the
Ascot   hostel   their   spiritual   home
and    spent   Sabbath    and   festivals
with  us.

The  Jewish  education  was  Heb-
rew   language   oriented   and   many
Hebrew words and phrases became
the  natural  means  of  expression  in
daily   life,    in   the   kitchen,    dining
room,  classrooms  and  dormitories.
The  day  started  with  daily  prayers
and  there was always  Grace  before
and  after meals -during the week,
the   first   paragraph   only   and   on
Sabbath and festivals the long Grace
enthusiastically   sung   by   the   entire
gathering.  Every  Sabbath  and  fest-
ival  was  something  special  and  we
succeeded  in  combining  traditional
observance    with    a    modern    and
dynamic    approach.    The    children
published  their  own  house  journal
and were  encouraged to participate
in  the  daily  discipline  of  the  com-
munity  through  their  own  commit-
tees. This led to a natural acceptance
of  the  values  of  responsibility  and
personal involvement by each mem-
ber of the  hostel.

These  little  communities  of evac-
uated  Jewish  children  were  islands
in   an   otherwise   hopeless   area   of

Anglo-Jewish  life.  After the War,  I
naively thought that the experiment
would      be      considered     valuable
enough to encourage our communal
leaders to keep one or two of them
open    as   active   units   for   Jewish
education.  But  that  was  not  to  be.
Within   a  few  months,   the   last   of
them was officially closed. The hos-
tels   were   born   out   of   desperate
need   and   while   they   lasted   they
gave   a   Jewish    home   to   several
hundreds      of      Jewish      children,
teaching  them  to  love  and  practise
Judaism   and  influencing  them  for
good in many general  areas of their
subsequent  life.

A  fair  number  of  students  and
staff  went   on   cz/z.}J¢fe   and   are   now
living in Israel.  Others did extreme-
ly  well  in  their careers.  One  or my
hostel students became a best-selling
author, another became a musician,
yet   another   a   distinguished   artist
and  others  have  become  leaders  of
Jewish communities in England and
abroad. Fifty years on, I still receive
messages  or  visits  from  our former
students and  quite  a  few from  their
children who heard about their par-
ents' war-time  lifel

Rabbi  Dr.  Chaim  Pearl   wcls  bo/.#  /.H   LJ.vc;.-

pool   and   served   commLinities   in   London,
Bil.m!Irgham and New York.  Aiithor of books
on   Shavuot   and   Rashi,    he   now   lives   in
Je'.|lsa[em.
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TE:pn:c:tin:t::s:igor:,:e:::e::o:f
used?  Many  will  interpret  them  as
occasions   for   expressing   our   own
personal   prayers   but   that   brings
more   questions   in   its   wake:   how
and  for  what  should  one  pray?  If
one is to pray with integrity, it is not
as a beggar to seek favours from an
omnipotent god.  It is not to seek to
avert   the   many   consequences   of
foolish  or  evil  actions,  nor  is  it  for
power or material  blessings.

Prayer   can   rightly   be   used   to
exalt the Holy  One,  to  express our
trust  in   that  which  is  beyond  our
understanding,  to  offer  petition  on
behalf of others in  such  a way as to
enable  us  to  initiate  the  necessary
action  to fulfil  the need and  to give
thanks  for blessings  received.

But  at  another  and  more  subtle
level,   prayer  serves  to   express   in
words, or even in silence, the inner-
most needs of the heart and to focus
its   energies   in   such   a   way   as   to
initiate the potential transformation
of the whole human personality, so
that  we  may  become  what,  in  our
heart of hearts, we know we should
be.

An   opportunity   to   examine   in
depth  the  possibilities  of  the  place
of  silence   in   prayer  was  afforded
during  one   of  the  sessions  at  the
1991  ULPS  Biennial  Conference  at'
Bournemouth.  This  essay  describes
the  background  to  a  method which
may be used for achieving a creative
inner silence  during  public  worship
and private prayer.

The  silence  of which  we  speak  is
not    the    mere    silence    of   words
thought     inwardly     and     without
sound.  It is the silence of prayer on
the  borderline  of  meditation  -  the
silence   of   Listening   rather   than
Uttering.  Out  of that  silence arises
the  possibility  of  balancing  the  In-
tellect   by   redeeming   and   making
creative  the  hidden   and  neglected
Intuitive  side  of our Being.

Nishmat  Kol  Chai  -  `7lfec  Brc¢ffe
of  Life  in every  creature  shall  bless
you,  Lord  our  God,  and  the  Spirit
of  all flesh  ever  recalls  your  beauty
and    your    greatness'     (Forms    o£
Prayer)

M.sfe77t¢J    can    be    translated    as
`Breath' or `Soul'. These alternative

translations  are  a  reminder  that,  in
the synagogues  of the post-f7czskcz/czfe
Enlightenment  era,  we  have  forgot-

Left  lobe R'ght  lobe Left  lobe R'ght  lobe
I nte I I eat Intuition I nte I I ect Intuition
hbma I  Consciousness Medltative  Consciousness
16-20  cycles  per  see.  BETA  WAVES 8-10  cycles  per  see.   ALPHA  WAVES

Fig.   1      ELECTRICAL  ACTIvltt   lN  TliE  BRAIN
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ten  how  to  breathe.   If  we  are  to
relearn the arts of Silent Prayer and
Meditation,   then  first  we   have  to
practise  the  art of concentration  on
the    breath.    This    is    in    itself   an
exercise  in  Kczvcz#czfe,  attentiveness,
but  leads  further.

The    mind,    the    non-corporeal
generator   of   consciousness,    is    a
very  complex  aspect  of  our  being.
Most   of   the   time   it   behaves   as
though  it  were  a  debating  society,
with  many  `voices  within'  all  com-
peting  for  attention  and  sometimes
seeming to tear us apart.  These are
known    as    the    role-playing    sub-
personalities.  It  is  one  of  the  pur-
poses of personal growth disciplines
such  as  Psychosynthesis  to  resolve
their  inner  warfare.  The  technique
of   `Guided   Meditation'   has   been
adapted  from  this  discipline.

The   complexity   of  the   mind   is
mirrored  in  the  complexity  of  the
brain,  the  transmitter  of conscious-
ness,    which   is    divided   into    two
hemispherical   lobes,   each   with   its
individual  function.

The impulses obtained from elec-
trodes  attached  to  the  temples  are
shown    in    Fig.    1    as    a    trace   of
amplitude  against  time.   It  will   be
noted that during normal conscious-
ness  there  is  a  large  difference  in
behaviour  between   the  left,   intel-
lectual  lobe  and  the  right,  intuitive
lobe.  In  those  relaxed  states  where
one  crosses  the   threshold   of  indi-
vidual     consciousness,     the     brain
rhythms slow down,  the amplitudes
in  the  two  lobes  become  identical
and reduced. This state is known as
Alpha   rhythm.   The   effect   is   not
only   relaxing   but   also   spiritually
healing,  as it brings into balance the
two  sides  of our  nature,  masculine
and feminine, intellectual  and intui-
tive.   It  is  this  state  that  we  enter
during Meditation and Silent Prayer.

Truly   Silent   Prayer   demands   a
very high degree of Kczvcz#czfe,  atten-
tiveness,  where  one  is  totally  alert,
not sleeping or lethargic,  not think-
ing but completely receptive:  listen-
ing rather than uttering. The gateway
to   entering  the   silence  is  through
relaxing into the alpha wave state of
consciousness.   It   is   so   difficult   to
achieve  this  for  even  a  brief mom-
ent   without   the   invasion   of   `the
voices within',  that we  need  a tech-
nique  that  we  can  use  to  focus  all
our   attention.    One   very   popular
and well-known example is the silent
M¢#frcz.  There  is  no  precise  English
translation,   but   this   Indian   word
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has    passed    into    common    usage
through  the  popularity  of  Oriental
disciplines such  as Yoga  and Trams-
cendental  Meditation.  It  is  derived
from  the  Sanskrit  root  words  m¢#
meaning `mind'  and Jr¢ meaning `to
free'.

The  technique  of the  mantra  has
been   used   from   ancient   times   in
Jewish    meditation.    Rabbi    Aryeh
Kap\an      in      Jewish      Meditation
(Schocken  Books)   tentatively  sug-
gests that  there  appear to  be  refer-
ences  to  its  use  even  in  the  Bible.
According to  the  12th  century  ling-
uist    David    Kimchi,    the    Hebrew
verb  H¢g¢fe  denotes  the  continuing
repetition  of a word.  It was certainly
used by the mystics in the Talmudic
period   and   at   Safed   in   the   16th
century in the form  of repetition of
a Biblical verse or of such prayers as
the   Amz.czafe.    Rabbi   Nachman   of
Bratslav,   at   the   end   of  the   18th
century,  used  it  as  a  preparation  of
the  mind  for  a  prayerful  encounter
with the Holy One. The phrase that
he  advocated  as  an  introduction  to
the    method    was     Rz.bbo#o    Sfee/
O/czm,  Master of the  Universe.

Rabbi    Aryeh    Kaplan    explains
that  repetition  of  a  mantra  habitu-
ates  the  mind  to  it  and  eventually
one  can   say  it  without  the  words
registering consciously. By then one
has  formed  the  habit  of  erasing  all
thought  from   the   mind   during  its
recitation.  The  mantra,  in  clearing
the    mind    of   mundane    thought,
opens  it  to   transcendental   experi-
ence.   If   the   mantra   has   spiritual
power  in  its  own  right,  it  puts  the
meditator into a mood conducive to
accomplishing    a    specific   spiritual
goal  or  task.

Each  of  the  various  secular  and
religious  meditative  disciplines  has
a   number   of  recommended   man-
tras.   In  Judaism,  as  in  most  other
mystical    traditions,    these   include
the  repetition  of  the  name  of  the
Holy  One.  There  is  no  reason  why
one should not choose a meaningful
phrase  like Sfecz/om  or Amc#  if one
has  inhibitions  about  `invoking  the
Name of the Holy One'. The Trans-
cendental   Meditation   movement's
teachers give  each  of their students

:h§:::kfr:trrh:nmt:aotthhaetfjiesg:t:jt::]#
teachers   use   words   like   `One'   or
even  nonsense phrases.

However, it seemed to me that if ,
in  a  mood  of  total  dedication  and
sincerity, one opened oneself to the
direction     of    one's     Mczggz.cZ,     the
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Archetypal   Overseer  or  Guardian
Angel,   by   means   of   a   simplified
form   of   the   Guided   Meditation,
then that would be a way of receiv-
ing the personal mantra appropriate
to  the present stage  of one's spirit-
ual  development.

The  technique  that  I  developed
used the Alpha state of deep relax-
ation  to  become  aware  of  the  nat-
ural  mantra  made  by  the  sound  of
the   two   syllables  heard   in   the  in-
breath   and   the   outbreath   during
slow breathing with partially closed
glottis. In using this idea, I obtained
as my personal mantra,  the congre-
gational   response   Se/flrfe,   which   I
learnt  subsequently is  derived from
a    Hebrew    root    to    exalt.    This
seemed  very  appropriate  although
quite  unexpected.

Full  details  of  the  technique  of
receiving  the  mantra  are  available
on  request.

In    using   such   a    technique   to
receive   the   personal   mantra,   we
must remember that:
`He  who  knows  the  breath  of  the

Spirit   trespasses    if   he    desires    to
obtain  power  over  the  Spirit  or  to
ascertain  its  natu.re  and  qualities  -
but  he  is  also  disloyal  who  fails  I:o
gz.T;c /fe¢#ks'.   (Martin  Buber)

The   essential    elements   of   the
breathing technique  are:

slowing  down   the  breath  by
partial  closure  of  the  glottis,
the valve in the throat, so that
the breath sounds like a gentle
hiss  or  sigh,
using      the      diaphragm      to
deepen the breath,
total  concentration  on  the  in-
flow     and     outflow     of    the
breath.
Before  performing  such  an  exer-

cise  in  breathing,  one  should  take
up  a  posture  that  ensures  an  erect
spine.   Although  there  are  recom-
mended  kneeling  and  cross-legged
postures     in     such     disciplines     as
Yoga, it is perfectly acceptable to sit
on   a   comfortable,   straight-backed,
flat-seated,     armless     chair,     with
shoes   removed   and   with   feet   flat
and firmly on the ground. If one has
short legs,  they should be rested on
a   block.   One   should   place   one's
hand  on  one's  lap,  the  back  of one
hand   resting   in   the   palm   of   the
other and the shoulders drawn back
lightly  to  open  up  the  lungs.  If one
imagines    that    one    has    a    pigtail

growing from the crown of the head
and  that  a  hand  from  above grasps
it   and  pulls  it   upwards,   the  spine

will    automatically   straighten    and
the  head  tilt  slightly forwards.

The  eyes  may  be  fully closed,  or
the  upper  lids  may  be  dropped  so
that one can only just see the floor.

Prior to the workshop conducted
at  Bournemouth,  a  study  note  was
circulated  giving  the  theory  of  the
mantra.  There  were  15  workshops
and   study   groups   taking  place   in
parallel   in   each   of  two   repeated
sessions  for  the  250  participants  at
the   conference.    It   was   very   en-
couraging   to   have   a   total   of   25
attending this workshop.

After a brief introduction, a short
time  was  allocated  to  the  methods
of sitting and breathing.  The group
was  directed   into   deep  relaxation
and then, using a Guided Meditation
technique,  led  through  the  method
of  receiving  the  personal   mantra.
The    directed    return    to    normal
awareness was followed by a careful
grounding  procedure  and  a  check
that no-one felt in any way disorien-
tated.

A  review  of  results  showed  that
some  received  their mantra,  2 or 3
received   a   visual   response   in   the
form   of  a   symbol,   others   experi-
enced a deep feeling of peace with-
out actually receiving a mantra, and
several  told  me  later  that  they  re-
ceived their mantra, not at the time
but      during      subsequent      silent
periods.

It  was  emphasised  that  once  the
mantra has been revealed, it may be
used at any time where silent prayer
is  indicated,  as a means of quieten-
ing the mind in preparation for pure
attentiveness.  All that is required is
the   taking   up   of  the   alert   sitting
position,  breathing in  the prescribed
manner and concentrating on utter-
ing  the  mantra  inwardly  in  rhythm
with  the  breath.

It may be used during wc`rship at
the appointed places. It may also be
used  at  home.  In  the  latter  case,  a
good time is first thing in the morn-
ing, for a period of 15-20 minutes. It
may be followed by the recitation of
the j4mz.czofel

Bill Heilbronn 4czs. rcccJz//y rcf/.rccz /ron  work
as an engineer blll is continuing [o leach Yoga
as  a  therapy  and  [o  present  its  po[en[ia[  as  a
s[ralegy  fol-  coping  with  stress   in   Industrial
Management  collTses.   He  has  participated  in
Transpersonal  Psychology  workshops  and  is
r)arficiilarly  in{eresled  in  ex|)loring  the  thera-
i)eulic  potential  of  the  Jewish  mystical  tradi-
//.o#. The Technique for Receiving the Perso-
n.al  Mzmtra   by   Bill   Heilbronn   is   available
from the allthor a[ J2 Clulrch Lane, Lilling[on,
I.eaminglon  Spa,  Warwickshire  CV32  7RG.
70p  will  cciver cost  of dllplication,  p.  &  p.
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Behind The  Star:  Inside  Israel Today
Gerald  Butt

Constable,  London,1990,192p.p.
£12.95
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book comes out,  war, revolution  or
an     assassin's     bullet     may     have
changed  the  whole  region.  For  ex-
ample,  two  leading  British  experts
on   Iran   published   separate   works
on the country in  1978 -the year of
the   Islamic   revolution   -   all    but
ignoring  Moslem  opposition  to  the
Shah.  So the first question to ask of
any  new  book  hitting  the  shelves,
this year is `How does it stand up to
the  Gulf War  test?'

In  the  case  of  Gerald  Butt's  Be-
hind  the  Star:   IrLside  Israel  Today,
the answer is, remarkably well. This
is  because  Butt,  a  BBC  radio  cor-
respondent in Jerusalem in  1987-90,
has    written    a    modest    personal
account   of   the   Israelis   and   their
frame  of mind,  rather than  concen-
trating  on   the  Palestinian  uprising
or   painting   a   broader   picture   of
regional  power struggles.

While  the  Gulf War and Saddam
Hussein's  missile  assault  on  Israeli
cities  have  momentarily  stifled  the
J/7/z.fczcz#,   set   back   frail   efforts   at
Israeli-Palestinian   coexistence   and
perhaps   altered   the   regional   ba-
lance   of  power   in   lsrael's   favour,
they   have   not   changed   the   basic
mentality  of the  Israelis.

That    is    Gerald    Butt's    theme,
based  on  dozens  of interviews  with
•ordinary'  Israelis  across the political

3:fi,::lani:.spfi::rutT:s?ss,,w:'a`r:i,wi:t
original as his publishers contend, is
that  foreign  audiences  have  an  out-
of-date perception of Israel because
of the way the old liberal  Ashkenazi
establishment     -     politicians     like
Abba   Eban   and   authors   such   as

MANNA  SUMMEB  1991

Amos  Oz -  dominate  the  Western
media.  The  Zionist  pioneers,  rug-
ged   kz.bb#fz#;.ks  with   their  Jewish
socialism   and   the   sound   of  Beet-
hoven  in  the  streets,  are  no  longer
representative of the new Israel.  So
what  else  is  new?

Israel,   Butt  contends,   is   assimi-
lating  fast  into  the  Middle  East  as
the   Sephardi    majority   comes   to
dominate society.  He sees an erosion
of   freedom,   a   tendency   towards
emotional gut politics,  a steady shift
towards the hawkish right and a rise
in    religious    fundamentalism.    He
suggests   this   `drift   towards   more
aggressive   `Middle  East-style'  atti-
tudes'   may  be   accelerated   by   the
influx  of  hundreds  of  thousands  of
Soviet    Jews,    although    they    are
largely well-educated  Ashkenazim.

An    experienced    correspondent
who  has  reported  from   Lebanon,
Syria  and  Jordan,  Butt  detects  the
Middle  Eastern  disease  of  fatalism
gradually  gripping  Israel  -  a  wide-
spread feeling that there is  no  solu-
tion to the Arab-Israeli conflict.  He
quotes a revealing remark by Prime
Minister Yitzhak Shamir, `We don't
welcome isolation.  It is perhaps our
historical   destiny   to   swim   against
the tide. But we keep on swimming,
we  have  not  yet  drowned'.

From the start, Butt captures the
constant  undercurrent  of tension  in
Israel.  He  describes  the  daily  sonic
booms set off by exercising air force
jets  over  Jerusalem,   which  startle
foreigners but are barely noticed by
Israelis. He sums up aptly the rough
edge  to  life  in  Israel,  which  makes
residents  so  gruff  with  each  other
and  with  visitors:

` Life  is  hard',  was the  predomi-

nan[ inessage from the dozens of
Israelis  I  was i() megt  during my
three-year   stay.   It`involves   the
difficulties of`making ends meet,
the  stress  of living in a  state  that

feel.s   it`self   small,   i.solated   and

unloved  in  a  hostile  world  and
in  a  particularly  hostile  region,
the  constant  anxiety  that  there
will  be  another  war  or  anotl.er
terrorist  attaclc,  the  social  strain
and economic disruption caused
by  army  reserve  duty;  and con-
stant political uncertainty.
The   book   avoids   some   of   the

negative   stereotypes   about   Israel
that   became   common   during   the
/#Jz./czcJcz   but   it   pulls   no   punches.
Butt writes that a passionate hatred
of  Arabs  simmers  only  a  little  way
beneath  the  surface  calm  of  Israeli
streets.   He   reserves   his   sharpest
criticism     for    the     treatment     of
Israel's  Arab  citizens.  Israeli  Jews,
he  argues,  have  devised  an  almost
perfect  formula  for  alienating  and
radicalising    the    substantial    Arab
minority  in  their  midst.   Citing  in-
ferior   education,   health   care   and
public facilities, discrimination in its
employment,    housing    and    road-
building,  he  says  Israel  expects  its
Arabs   to   be   loyal   citizens   of  the
Jewish  state  without  offering  them
the   full   benefits   of   citizenship   in
exchange.

In   separate   chapters,   the   b,ook
examines   the   decline   of   the   old
pioneers, the rise of political hawks,
the  agony of the  dovish  Israeli  left,
the  growing  power  of  religion,  the
mixed   feelings    of   immigrants   to
Israel  and }Jo/`dz.in,  emigrants,  leav-
ing  the  Jewish  state  and  the  influ-
ence   of   oriental   Jews.   There   is
much    fascinating    material    here,
especially a heart-rending exchange
of  letters  between  a  Canadian  Jew
and   his   daughter   who   decides   to
settle    in    Jerusalem.    For    Jewish
readers,  that  segment  alone  would
be   sufficient   reason   to   buy   this
book,   illuminating  as  it  does  how
Jews   cope   with   the   gap   between
their  ideal  of Israel  and  the  reality.

Behind  the  Star  offers  no  blue-
Conlimied  on  next  page
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print  for  Arab-Israeli  peace.  That
may   be   welcome   to   readers   not
convinced by IVcw york 7l.meg jour-
nalist Thomas Friedman's vision, in
his   acclaimed   recent   book   From
Beirut   to   Jerusalem,   Of  how   the
United  States  could  bring  Israelis
and  Palestinians  together.   One  of
Butt's  more  convincing  themes  is
that  the  outlook  is  one  of  increas-
ingly bitter and  unremitting strife.

He   does  say   at   one   point   that
strong    leadership,    such    as    that
shown   by   Menachem   Begin   and
Anwar  Sadat  in  making  peace  be-
tween Israel and Egypt, could bring
reconciliation    between    Jews    and
Palestinians.  Butt  does  not  expand
on  that observation  and his conclu-
sions     are     otherwise     realistically
gloomy.  He sees a fortress mentality
in Israel,  hardened by demographic
trends,   rising   religious   extremism
and   the   steady   growth   of  Jewish
settlements   in   the   occupied   West
Bank.   A  polarised  society  is  held
together  largely  by  the  pressure  of
external   threats,   he   says,   noting
prophetically    that    Saddam    Hus-
sein's  threats  would  strengthen  the
arguments  of  those  in   Israel  who
advocated  the  building of new  bat-
tlements.

`When  you  look  closely  and  you

lay aside  preconceptions,  you notice
that  the  climate  in  Israel  is  not  so
different from that in the surround-
ing  Arab  states.   And  the  outlook
for them all is anything but settled',
he concludes.

So,  back  to  our  initial  question.
Does  the  book  pass  the  Gulf War
test? It certainly forecasts a harden-
ing    of    Israeli    attitudes    towards
Palestinians  and   Arabs  in  general
which   Iraqi   Scud   attacks   on   Tel
Aviv and Haifa only hastened.  But
an  author  writing  in  summer  1990
could    not    have    anticipated    the
momentum  for  change  in  the  Mid-
dle East unleashed by the victory of
the    US-led    Gulf    War    alliance.
Whether the push for a wider peace
settlement   launched   by   President
Bush   will   overcome   deep   Israeli
scepticism   of  Arab   intentions   re-
mains to be seen.  Butt's convincing
description  of  Israel's  `mental  atti-
tude   of   perpetual   defensiveness',
despite  its  military  superiority  over
all its neighbours, suggests it will be
ever  harder  to  convince  Israelis  to
take the risk of trading territory for
peacel
Pzlul  Taylor  was   Reuters'   Chief  Corres|)on-
dent  in  Jerusalem,  1986-90.
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CANDLES
Sir'

I FIND    THE    ARGUMENT
about  the   lighting  of  Sfeczbbcz/
candles  intriguing  -  as  Lionel

Blue  says,  such  arguments  usually
relate more to details of ritual than
to  the  reality  of  a  Sfeczbbczf  atmos-

phere.  I grew up in Bradford Syna-
gogue   and   assumed   that   candles
were lit ct;crywfecrc.  It wasn't really
until I got to the Leo Baeck College
that   I   learned   that   some   people
considered  it  I.H/rcz  cZz.g  and  when  I
came  to   my  present  congregation
seven   years   ago   I   found   that   a
major  argument  about  the  practice
had  almost split  the  community!

Maybe because I am familiar with
the   practice,    I   can    see   nothing
harmful   or  wrong   with   it.   Those
who  argue  against  the  concept  of
`breaking  Sfoczbbaf'  by  lighting  can-

dles  before  an  8pm  service  in  the
winter   have   usually   driven   there
and   will    almost   certainly    switch
lights  on  on  their  return  home,  so
there  is  little  point  in  searching  for
consistent  logic.  I  understand  that
the  whole  idea  of  reciting  Kz.dd#sfe
in  the  synagogue  is  that  the  syna-
gogue was once used as an overnight
hostel   for   travellers   and   students
and  so  was  the  place  where  they
spent  Sfeczbbczf,   in  lieu  of  a  home.
Further,  the  whole  idea  of provid-•\ng aL kiddush  aLt a. simchah wELs not

to  overload the regulars with  cake,
or    bankrupt    the     B¢cz/    Sz.mcfoczfe
through  the  provision  of a  salmon-
and-coleslaw  blowout  for  his  busi-
ness  acquaintances  but  to  provide
the  poor  of  the  community  with  a
chance  to  share  the  joy,  through  a
distribution of sustaining food - not
crisps and peanuts.

In    some    coiTimunities    Sfeczbbcz/
evening services are  the main  ones.
More  attend  than  on  the  morning
and with music and kz.ddztsfe more is
made    of    it.     Candles    are    very
appropriate   here.    In   others,   the
evening service is a minor irritant to
be  gone  through  and  the  Shabbat
Morning service seems to attract all
the      glory.      Anyone      who      has
aLttended  a   Shabbat   Minchah   aLnd
A4cz'czrz.v    service    in    an    Orthodox
synagogue     will     have     seen     the
almost-offhand  way  in  which  f7czv-

dcz/czfe  is  treated  .   .   .I

Rabbi Walter Rothschild,  Leeczs

ANTI-SEMITES

sY:anTs:t|oThf:?eu?;r||o:1;;:|n¥yF::

have    achieved    this    with    Caesar
Aronsfeld's article, which coincided
with  an  article  by  Chaim  Bermant
in the Jewish Chronicle.

Mr.   Aronsfeld  graphically  high-
lights   our   obsession   as   Jews   with
anti-Semitism.  Of  course,  we  have
had  5,000  years  to  reflect  on  this.
Our  forefathers  and  we  ourselves
have experienced this, far too many
sacrificing   their   lives   because   of
religion.  As a fervent Zionist in my
youth,   I,   too,   whenever   criticism
was   voiced   by   non-Jews,    always
excused  this  by  thinking,  `ah,  anti-
Semitism!'  However,  one  day  two
non-Jewish  friends  remarked  `have
you   ever  thought   I.f  z.s  };ow   that  is
being criticised?' To this day, I have
never forgotten  those words!

Anglo-Jews are indeed fortunate.
We  live  in  a  country  where,  up  to
the   present   time,   the   majority  of
people   is   tolerant.    But,    what   I
always   hear  from   non-Jews  when
the  topic  is  raised,  is  that  we  shun
outsiders.    Maybe   in   our   school-
days, at our places of work, we mix.
But   I   wonder   how   much   in   our
social    lives    we    encourage    deep
friendships with non-Jews. Perhaps,
a few  of us  go  this  far  but  I  would
guess that  especially in  North  West
London   the   majority   stay   within
their  own  familiar  circle.

Even   our   phraseology   for   de-
scribing non-Jews,  I  find objection-
able.   I  never  use  it  even  amongst
my   own   circle   and   now   that   my
daughter  has  married  a  black  non-
Jew  and  I  have  a  granddaughter,  I
find such  remarks even more offen-
sive.

Chaim    Bermant    describes    our
attitude  in  his  article  as  hypocritical,
Both Mr.  Bermant and  Mr.  Arons-
feld  illustrate  clearly,  that  in  these
times  the  problem  of anti-Semitism
is more  encouraged  because  of our
own  stupidity  in  behaviour  toward
others.  We  demand  racial  and  reli-
gious  tolerance   with   no  prejudice
but  we  are  not  too  keen  to  display
this to other racesl
Cynthia Godfrey (Mrs),
London,  N2
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William Wolff
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80,000 to 100,000. That comes close
to being one third of native Anglo-
Jewry.

And  the  wonder  is  why  they  are
making  no   perceptible   impact   on
our communal  life.

The    reason    is    that    they    are
Israelis   and   our   communities   are
made up of Jews. And there is, alas,
a growing gulf between  the two.

To be and remain Jewish outside
Israel  needs  an  allegiance  to  Juda-
ism.

The allegiance of the vast bulk of
Israelis  is  to  the  state  of Israel  and
not  to Judaism.

So once out of their country, few
are   drawn   to   our   communal   life
which inevitably is mostly rooted in
our  religion  and  its  i`nstitutions.

Fewer still make a contribution to
Jewish  activity  in  this country.

The  crater that  is  now  constantly
widening  between   Israelis  and  di-
aspora Jews will yield bitter fruits in
the  early  part  of the 21st  century -
or the latter part of the 58th.

-/A(.

I::sogfto:h8eErtal::::::sset:s:f.h:
iously  on  the  increase.

At      the      conservative      Jewish
Theological   Seminary,   admissions
are up by 40 per cent, at the Reform
Hebrew  Union  College  by  20  per
cent.

And  I  pray  that  Leo  Baeck  Col-
lege  may  soon  qualify  for  a  similar
boast.

The  recession  is  said  to  act  as  a
prod  in  the  direction  of ithe  rabbin-
ate,  rightly  or  wrongly  considered
to  be  not  only  spiritual  but  nearly
ninety per cent redundancy proof.

Fresh power has also been added
to  its  weakened  magnet  by  starting
salaries   that   are   now  as   much   as
new  lawyers  can  command  in  good

New York law firms.
In    round    figures,    that   means

£34,700  to £58,000.
Among  the  whirl   of  reflections

prompted  by  these  reports,  I  pick
Out  two.

Firstly,  Lionel  Blue's wise  saying
that people often do the right thing
for the wrong motives.

And  secondly,  let  the  treasurers
of  those  congregations  now  forced
to seek rabbis in the States not give
uP.

The  attractions  to  a  first  pulpit
rabbi of a few years in the older and
richer culture of Britain and Europe
could  be  counted  in  thousands.

`*.

I:I::fi;:nt::al:T:e::eFrs::a:::
morning was  thick  and  Russian.

`We    are    Europeans',    it    was

saying,  `not Middle Eastern'.
That voice belonged to one of the

263  Soviet  Jews  who  managed  to
scurry from  Israel  to  Berlin.

And  who  were  now  threatened
with   a   forcible   return   to   a   land
where   they   found   neither   much
milk,  nor  honey,  with  high  hopes
and promises un fulfilled.

The harsh  fact is  that  the fate  of
the  Russian  immigrants in  Israel is,
for understandable reasons, neither
smooth nor easy.

It  has  been  one  of  the  few  and
lamentable successes of Soviet com-
munism  to deprive most of its Jews
of a commitment to either Judaism
or Zionism.

Has   anyone   now  the   moral   or
religious  right  - if  there  be  such  a
thing - to force them  to  live where
they do  not wish to be?

Either Mr. Shamir, or Mr. Bronf-
man  of the  Jewish  Agency,  or  any
of us in  our comfortable homes?

#
TEal::ob:osev,:saHna:sp:eik::ofRT:b:br:
That is not the only reason why we
must  take  his  word  for  it  when  he
insists that he did not `shame' Israel
when   he   laid   it   down   that   `we'
cannot forever dominate 1 I/2 million
Arabs and lord it over them.

Nor   did   he   `shame'   Israel,   as
headlined  by  the  Lo#do#  Et;c#!.#g
Sfcz#cJczrcz,      my     second     favourite
newspaper  -  my  number  one  still

remains  the  J.C.,  even  in  its  new
cocktail dress - when he added that
`this    blinkered     attitude    is    self-

destructive'.
And   that   the   Palestinians   had

`legitimate aspirations which cannot

be denied for ever'.
If  he   did   not   shame   or  blame

Israel,  he  did  not exactly  shower it
with praise  either.

But what  are we  to  make  of Dr.
Lionel    Kopelowitz'   insistence   on
`total  solidarity'  with  Israel,  mean-

ing    that    not    a    doubt    may    flit
through our brains and not a hint of
stricture pass our lips?

And  is  his  successor as  president
of the  Board  of Deputies  going  to
maintain    the    `Israel    right    when
wrong' stance?

Even  though  it wins no friends -
for  the  Board,  for  Anglo-Jewry  or
for Israel?

*

o:1:,o:;Aha:ek7a:r:ypFe:n:mFa#j:
a     minyan     for     A4z.#cfe¢fe     in     the
cramped Altneuschul.

Then    I   took    the   two-minute-
interval  metro to  St.  Vitus Cathed-
`ral, on the other. side of the Vltava,
the river which inspired the tune to
which we sing Hatikvah.

Its   grandeur   of   size   and   fur-
nishing   dwarfed   the   spartan   but
treasured Jewish monument.

And  hammered  home  the  mat-
erial  misery  of  Jewish  life  through
most of its European historyl

Rabbi   Wi]]iam   Wo]ff  j.s  mz-«z.5:fcr  o/  Mz.//orz
Keynes  synagogue.   He  previously  served  in
Nases:sctaas#:seaatntdhea#e=:::nRdaobnbLsyHn%°ogGureyan#d

was a  Fleet  Street journalist  before  he trained
at  Leo  Baeck  College.

`.*.

CORRECTION
In   the   last   issue   of   Mcz##cz   an
unfortunate error occurred in the
printing  of the  article  by  Frieda
Menco,  `1 Came Back From  Au-
schwitz'. The fourth paragraph in
the    article    should    have    been
printed after the sixth paragraph
and  not  where  it  appeared.  We
apologise   both   to   Mrs.   Menco
and our readers for this mistake.
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The Manor House
Society

Th.e .Marler Ho.!se §oci€ty is gn ambitious cultural venture. Its aim is to bring a wide range
of J.Swish  a_ultural  anq  i_n_tellpct_ual  events  of a  high  level  within  easy  re-ach  of a  Jar-ge
?udience. Regular activities include concerts, debates, exhibitions, d;ama, seminars drnd
lectures.

Membership of the Society gives easy access to the many amenities of the Sternberg Centre
for Judaism, the largest Jewish centre in  Europe. These facilities include a bookshop,  library,
cafeteria,  extensive grounds and tennis courts.  Membership  also brings advance  information
about  events,  priority  booking  and  ticket  discounts  and  automatic  subscription  to  Mama.
Membership  can  be on  either an  individual  or family basis.

Subscriptions are modest:

Single  membership
Family membership
Senior citizen/student single
Senior citizen-family

£18.50
£29.50
£15.00
£21.00

Existing subscribers to A4ama may deduct the unexpired portion of their subscription from the
Manor House Society subscription.

Details and application forms from Pain Lewis at the Sternberg Centre

FORTHCOMING  EVENTS

8th July -29th August 1991
Zena Flax

ETCHINGS  IN  COLOUF3

Sunday 15th September 1991 -8.00pm
HIGH  HOLY  DAY  DISCUSSION

F3elig.Ion..  "A Force for War or a Force for Peace?"
Speakers:

Professor Akbar Ahmed,  F]ev.  Dr. John  Bowden,  F?abbi  David J.  Goldberg  and  Ned Temko

Sunday 13th October 19913.00pm-5.00pm
AN  IMPROVISED  PERFOF]MANCE  FROM THE ANNA SCHEF] THEATFIE

16th October-loth November 1991
Ernest  Neuschul  (1895-1968)

"THE  IDEAL WITHIN  THE  FIEAL"

-A  F3ETROSPECTIVE  EXHIBITION

AF}T COUF3SES
New 1:en-week courses from  lst October-3rd  December 1991

Tuesdays  10.00am-12.30pm
and

Tuesdays 2.00pm-4.30pm

LUNCHTIME  F!ECITALS -Thursdays  1.15-2.00pm
Autumn  Series:  3rd,17th  and 31st October,  28th  November and

12th  December  1991

Printed  by  FREEDMAN  BF`OS.  (PF3INTEF}S)  LTD.,  St.  Albans  Lane,  London  NW117QB     081-458  3220
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