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EDITORIAL

`YOU SHALL HAVE FAIR SCALES,
WEIGHTS AND MEASURES...'

A:enl?::91:dR;¥::b:.;:aosdEaggReef
ous  road.  She  turned  to  him  and
said with obvious gratitude:  `Thank
you so much, you are a good Christ-
ian' . Certainly there is a tendency in
modern  western  society  to  equate
the principles of decent human be-
haviour  with  specifically  Christian
teaching.

To a considerable extent Judaism
in recent decades has colluded with
this   view.   There   is   a   quite   un-
apocryphal story about a synagogue
council which questioned its religion
school's project of collecting money
for an orphan child in Africa on the
grounds  that  it  had  nothing  to  do
with Judaism. We have acquired an
alarming  tendency  to  define  Juda-
ism by those rituals which make us
distinctive - laying fg/i.%# or wear-
ing   aL   kippah.   Manna  has   often
observed   that   Anglo-Jewry   uses
Sabbath observance and kasferwf as
the  litmus test  for  loyalty,  fidelity,
religiosity  and  a  great  many  other
things besides.

This  is  not  to  decry  ritual,  far
from   it.   Indeed,   those   practices
which remind us of our distinctive-
ness and develop our spirituality are
at the very core of Jewish life.  But
one of the constant themes of Juda-
ism  from  the  earliest  texts  of  the
rorczfe  has  been  the  link  between
Judaism and behaviour towards our
fellow  human  beings.   It  is  deeply
disturbing  to  find  that  Jews  in  rec-
ent  times  have   allowed  the  com-
monplaces  of  ethical  behaviour  to
be  labelled  as  either  Christian  or
secular humanist  and have  allowed
ritual to become the be-all and end-
all of a person's Jewish qualities.

It  is  therefore  particularly  pleas-
ing  to  see  the  launch  by  a  small
group of influential  Orthodox Jews
of a new `Integrity in Action' prog-
ramme.  The aim of this initiative is
to  heighten  awareness  of issues  re-
lating  to  business  ethics  within  the
community.

Cynics may see this as a damage-

limitation  exercise or even as  shut-
ting the stable door after the horse
has bolted.  The Jewish  community
in Britain has, without doubt, been
shaken by  a string of major frauds
and  business   scandals.   The  prob-
lem, of course, is that some of these
scandals have involved Jews. What-
ever  the  motivation,  however,  the
initiative  is  an  important  one  and
the  Progressive  community  should
be   delighted   to   join   forces   and
follow suit.

The   prophetic   tradition   within
Judaism urges us to stand out on the
major issues of the day. There is no
doubt  that  Jewish   tradition   com-
mands  us  to  be  concerned  about
poverty, homelessness and ineffect-
ive stewardship of the globe and its
resources.  But Judaism  has  always
equally  responded  to  another  de-
mand - to strive to hear the voice of
God  in  the  small  issues,  the  com-
monplaces   of   everyday   life.   For
almost   two   thousand   years,   this
demand    was    largely    addressed
through the rabbinic, A¢/¢kfe!.c trad-
ition.   As  did  the  Bible,   rabbinic
Judaism entered the workplace and
regulated every aspect of the way a
person earned his or her living.

Because of the retreat into ritual-
ism  and  because  of  the  shift  from
deference    to    law    to    individual
autonomy,   Judaism   has   receded
sharply from these workplace areas.
The   retreat   is   a   dangerous   and
potentially  fatal  one,  all  the  more
ironic in  an  age when  more people
than  ever are pursuing careers  and
devoting the majority of their wak-
ing   lives   to   business   affairs.   The
threat  is  an  obvious  one.  It  limits
Judaism to  the home and the syna-
gogue and raises that nagging ques-
tion, what is it all for? If it does not
affect  your  daily  life  and  does  not
make you  a better person,  is there
any point?

Meir Tamari, a former chief eco-
nomist  of  the  Bank  of  Israel,  an
Elijah-like figure with a vocabulary
straight out of the  rodey program-
me's  business  news,  has  been  the

spearhead  of the  `Integrity in  Act-
ion'  initiative  and  also  lectured  at
the  Stemberg  Centre.  He  suggests
that much of the traditional textual
material   in   the   area   of   business
ethics  has  been  ignored  because  it
has not been related to modern life.
On the surface, many of the rabbi-
nic texts deal with what seem to be
unsophisticated economies and prim-
itive   agrarian   ways   of   earning   a
living. They discuss goring oxen and
pits   in   the   public   thoroughfare.
They  forbid  beautifying  apples  or
combing   horses.   None   of   which
seems    relevant    to    sophisticated
stockmarkets,   high-tech   industries
and telecommunications.

But,   argues   Tamari,   the   non-
relevance is an illusion and the basic
issues   of  greed   and   jealousy,   of
people  dominated  by  a  desire  for
wealth,  have  not  changed.  In  his
latest book,  In  the  Market-Place,
he  demonstrates  how  these  texts
from  past  centuries  can  neverthe-
less inform subtle and sophisticated
problems  relating  to  overcharging,
redundancy,  price competition, ex-
ploitation,    interest    rates,    credit
terms and pollution.

Few  things  could  be  more  vital
than listening to Tamari and renew-
ing  the  tradition  of examining  our
professional, business and commer-
cial  practices  in the  light  of Jewish
ethical values. The `real world' may
be  a  tough  and  demanding  place.
But it would be an utter abnegation
of  everything  that  Judaism  stands
for  to  suggest  that  the  harshness
and toughness of that real world can
justify behaviour lacking in honesty,
decency or compassion. Indeed, the
touchstone  of  worthwhile  religion,
as the Torah a.nd Hoftarah tell us so
regularly,    is   the   impact   that   it
makes  on  the  way we  conduct  our
lives.   If  helping  old  ladies  across
busy roads has become synonymous
with Christianity, do we not have an
obligation to make integrity in busi-
ness    dealings    synonymous    with
Judaism?.
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Stephen Boroda
Stephen Boroda, a Leo Baeck College
student  from  Finchley,   is  currently
studying   for   a   master's   degree   in
Jewish Education and completing the
early years of rabbinic training at the
University of Judaism in Los Angeles.
Married, with a young baby, he works
as  a  temporary  secretary  to  pay  his

WEDNESDAY AFTERNOON ,
April   29th,   word   reaches
our  office   at  the  edge  of

Beverly  Hills  that  the  jury  in  the
Rodney King beatings  trial has ac-
quitted  the  officers  on  all  counts.
An  air  of  disbelief  descends  over
the office. How could the jury have
reached such  a verdict?  What kind
of   evidence   could   possibly   have
given   them   reasonable   doubt  for
acquittal?  True,  as  our  Executive
Director  pointed  out,  we  did  not
see the whole trial -if we'd had the
time  and  the  inclination,  we  could
have done  so  on  Channel  11 -but
we  were  convinced  that  a  miscar-
riage   of  justice   had   taken  place.
After all, we had seen the videotape
of the  beatings  ¢cZ "¢wsc¢;7?.  `What
is wrong with the American system
of justice?' exclaimed our Associate
Director,      a     fellow     Londoner.
`America  claims  to  be  such  a great

democraey  but  I  am  really  begin-
ning to wonder'.

Later  that  evening,  around  the
dinner  table  at  the  University  of
Judaism,   someone   remarked  that
he had heard on the radio that some
blacks  were  responding  by  pulling
white  people  out  of their  cars  and
beating  them  up.  We  were  bewil-
dered.

On  arriving  home,  I  turned  on
the television and found that every
non-cable   station   had   abandoned
their  regular  schedule  in  favour  of
what is referred to  here  as  `wall to
wall   coverage'   of   the   events   in
South-Central     Los     Angeles.     I
watched in amazement as the aerial
coverage    showed    building    after
building  being  set  on  fire.  Young
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way through college.
He  recently  found  himself uncom-

fortably  close  to  the  focal  point  of
world   attention   and   describes   for
Maieica the Los Angeles riots - which
followed  the  acquittal  of the  police  in
the  Rodney  King trial  - and  the  res-
ponse of the local Jewish community.

blacks  were  burning  up  their  own
community.   A   small   fire   in   the
large,   modern   Thrifty   Drugstore
soon consumed the whole building.
Mini-malls  containing  food  stores,
clothing stores and shoe stores were
completely  ablaze.  In  full  view  of
the   camera,   looters,   often  whole
families, leisurely drove up to stores
and  came  out  with  trolley-loads  of
items, from food to washing mach-
ines. The police were simply not in
sight.  The  fire  service  was  arriving
on  the  scene,   although  belatedly.
Incredibly,  fire-fighters  were  being
prevented from putting out the fires
by  angry  mobs.  A  report  came  in
that one such incident had led to a
fire-fighter  being  rushed  to  hospi-
tal.  A  chrfew  was  declared  in  the
affected   neighbourhoods   but   no-
body seemed to be heeding it. After
all,  there were no police around to
enforceit.     .

I watched,  shocked but mesmer-
ized. The commentators kept com-
paring  what  was  happening  to  the
Watts  Riots  of  1965.  I,  of  course,
had the Brixton riots in mind.  Ow-
ing  to  the  lack  of police  response,
though, the scenes were very differ-
ent. There were no police confron-
tations  with  rioters  like  there  had
been in Brixton or Hume. Also, the
affected area was much wider.  For
me, it brought back other memories
of  watching  television  in  shocked
disbelief,  such  as  the  Heysel  Stad-
ium disaster.

Next  morning,  I  went  to  work,
hoping that the  light  of day would
restore  order  to  the  city.  Instead,
the fires and the looting were inten-
sifying and coming closer. I went to

drop off a letter a little further into
Beverly Hills and,  as I came out of
the  building,  a  succession  of about
ten cars, each filled with four or five
black   men,   drove   up   the   street,
hooting their horns  and waving de-
fiantly  out  of  the  window.  It  was
like the route to Wembley on  Cup
Final day but a lot more sinister. As
I  returned  to  the  building,  I  was
told   that   the   Big   Five   sporting
goods   stores,   about   half   a   mile
down the street in Los Angeles, had
been attacked. The bank next door
to our office had been instructed to
close.

We  turned  on  a  small  television
in the office and heard that  a city-
wide  curfew had  been  ordered  for
that   evening.   An   hour   later,   at
about  3.00pm,   our  boss  returned
from  a  lunch  meeting,  having  not
seen a single police car en route and
decided that we should leave early.

On my way home, I heard on the
radio that Fedco, a Cash and Carry-
type  store  not  far  away,  was  being
looted  and  that  part  of  the  store
appeared to be on fire. My wife was
watching  live  coverage  of this  inci-
dent  on  television.  A  few  minutes
after  I  arrived  home,  I  watched  a
reporter  on  screen  expressing  her
horror   as   police   arrived   on   the
scene,  escorted  rioters  out  of  the
building  and  then  drove  off again.
When the reporter asked one offic-
er  why  they  had  not  arrested  the
people,  he said that there was sim-
ply nowhere to put them all.

I went up to the roof and saw the
skyline   dotted   with   flames   and
smoke. The smoke from all around
the  city  had  made  the  sky  greyer
than  on  even the worst day of LA
smog.   It  was  ironic  that  this  was
Yorfi Hashoah. LA wtrs expedenc-
ing its own holocaust.

Back  in  my  apartment,  my  wife
suddenly    screamed    `Look    over
there!'  Out  of  the  window,  I  saw
that  a  fire  had  started  in  our  own
local  mini-mall,  two-minutes  walk
from   our   apartment   building.   A
Molotov  cocktail  had  been  thrown
into  the  small  Radio  Shack  stores
and  together viJith the Baskin  Rob-
bins ice-cream store, it was blazing.
The corner market was in imminent
danger.  I walked to the end of our
street and right opposite I saw some
young men breaking the window of
a  small  car  accessory  store  with  a
concrete  boulder  and  carrying  out
items.  The  riots  had  come  to  our
doorstep.
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We watched from the window as
the   corner-market  which  we   had
frequented  disappeared  in   smoke
and  flames.  The  Baskin  Robbins,
where I had purchased ice-cream to
take   to   a   friend's   house   as   our
contribution    to    an    after-Pes¢cfe
nosh   just   the   previous   Saturday
night,  was now just rubble.

My   parents-in-law   phoned   and
suggested that we drive out to their
house   in   Studio   City,   somewhat
further   away   from   the   troubled
area.   We   debated   but  eventually
declined  the  offer.   I  was  worried
that,  with  less  than  an  hour  to  go
until curfew, we would never make
it.  In any case,  despite the proxim-
ity of the fire, our apartment build-
ing was  not in any immediate  dan-
ger.   In  addition,   I  felt  a  strange
loyalty to the neighbourhood.  Leav-
ing would have been desertion.

We   phoned   friends   who   lived
even  closer  to  the  fire.  There  was
no answer. Later, they returned our
call and told us that they had been
out on the street, helping people in
an  apartment  building  adjacent  to
the building on fire move furniture
out  of their  homes.  When  the  fire
service arrived and it was clear that
their     building     would     not     be
affected,  they helped them put the
furniture back.

The next  day,  we were  told that
the   curfew   had   been   successful.
There were few incidents on Thurs-
day  night  or  Friday.  The  National
Guard  were  in  place  and  the  city
was  quickly  coming  under control.
The   curfew,   though,   would   con-
tinue until further notice.

Our  cfeczvz4r¢fe  cancelled  its  sche-
duled   Friday   night   meeting,   be-
cause   of  the  curfew.   Just  before
Sfeczbbcz£ -  and  the  curfew - began,
the  fire  started  again.  Apparently,
the  owners  of  the  burnt-out  shops
had   been  hosing   the   charred   re-
mains of their businesses all day but
had   not   succeeded   in   completely
putting the  fire  out.  Now,  because
they had returned home so as to be
there  before  curfew,  the  fire  had.
flared  up  again.  Whether  because
of the fire or for some other reason,
helicopters were hovering over the
apartment.   It  was  the  closest  we
had  ever  been  to  experiencirfg  life
in a war zone.  To usher in Sfeczbbczf
to  the  sound  of  wailing  sirens  and
helicopters  above  my  head  was  a
challenge  that  I  failed  to  meet.  It
was  just  not  possible  to  switch  my
mind  to  Kabbalat  Shabbat.  I  was
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more nervous and tense than I had
been  the  night  before.  We  all  felt
that the situation was not nearly as
calm as the media were suggesting.
We were frightened.

In sfoz// the next morning,  special
psalms and readings were added to
the  service.  Some people who  had
lived   in   Los   Angeles   during   the
sixties expressed sadness that socie-
ty had progressed so little.

Such feelings were being express-
ed throughout the African-American
community   too.   This   is   how   an
article  in  the   Log  Ange/es   rz.meg
reported it:

Ministers   and   priests   tried   to
impose  a moral framework on the
days   of   lawlessness    and   death.
They   condemned   the   not   guilty
verdicts  in  the  Rodney   G.   King
beating case as an outrageous mis-
carriage of justice and pleaded for
understanding  of the  violent  ram-
page that followed as the inevitable
result of deeply entrenched racism
and oppression...  More than 6,000
people turned out for three music-
filled,  balcony-shaking  services  at
the First African Methodist Episc-
opal  Church  in  South-Central Los
Angeles,  in  the  heart  of the  city's
.riot-torn  sector...   Maxine  Waters
(Democrat)...  brought the congre-
gation  to  its  feet,  applauding  and
cheering,   with   a   highly   charged
message.   `People   want   to   know
why  I'm  not  saying  exactly  what
they want me to say', Waters said.
`They   want   me   to   walk   out   in

Watts, like black people did in the
'60s and say, `Cool it baby, cool it".
`Well,   I'm  sorry',  she  said.   `The

fact  of the  matter  is,  whether we
like it or not, riot is the voice of the
unheard'.
As to the response of the Jewish

community, here are some excerpts
from an article in the ZJer!.rage, one
of LA's Jewish newspapers, written
two weeks after the riots occurred.

At  latest  count,  30  synagogues
and  Hillel  campus centres  are  col-
lecting   clothing   and   food,   which
are mainly delivered to black chur-
ches. Reform temples predominate
in the aid, followed by Conservative
congregations.  Even  the  Orthodox
community,  however,  traditionally
little    involved    with    non-Jewish
groups, is supporting a job training
and     employment     program     in
minority  areas. . .

All segments of the Jewish com-
munity    are    represented    in    an
emergency  committee,  which  has
appointed two task forces - one to
deal  with  other ethnic groups,  the
other to evaluate the impact of the
civic upheaval  on  the Jewish  com-

munlty.
Rabbi  Harvey  Fields,  president

of  the  Southern  California  Board
of Rabbis, heads the `outside' com-
mittee.  He  reported  Monday  that
working ties have been established
with  black   and  Korean  political,
business   and   religious   leaders...
Learning  from  previous  mistakes,
Fields said that `We're very careful
not to come in offering our wisdom
but we're asking them in what ways
we can be the most helpful'.

The second (`inside') task force
.   .   .   is   headed   by   Conservative
Rabbi Harold Schulweis and Rabbi
Laura Geller of the American Jew-
ish  Congress.

Schulweis   said   in   an   interview
that   the   aftermath   of   the   riots
presents an opportunity to reverse
the    insular    and    inward-looking
preoccupation  of  American  Jews
with just their own interests and to
recapture   `our  noble  tradition  of
compassion for the stranger'.
Today  millions  of federal  dollars

are being earmarked for rebuilding
Los   Angeles.   A  generous  person
might say that the lessons are begin-
ning  to  be  learned.  A  cynic  might
claim  that  the  riots  have  begun  to
achieve  their  objective.   After  all,
was  even  one million  dollars  head-
ing here from Washington on April
28th?  `Healing'  has been the `buzz-
word'  of the  last  couple  of weeks.
Even  gang  members,  whose  rival
gangs  had  come  together  just  be-
fore  the  riots,  are  now  offering  to
act  as  vigilantes for  Korean  busin-
esses   in   return   for   employment
there.

The atmosphere between minor-
ities and between blacks and whites
is  guarded  and  tense.  People smile
forced,    worried    smiles    at    one
another hoping to establish contact
either truly in the spirit of `healing'
or  feebly  attempting  to  ward  off
being mugged.  We worry,  my wife
and   I,   about  the   immediate   and
long-range future, knowing that this
healing  may  be  illusory.   My  wife
confirms that American tradition is
`bandaid'   (sticky   plaster)   healing

and  hype  about  whatever  issue  is
popularized  by  the  media.   When
the  images  fade  from  the  screen -
this  is  tinsel  town  -  all  returns  to
business  as usual.

One gets the impression that LA,
or  whatever  is  left  of  it,  as  a  new
printed  T-shirt  declares,  will  never
be the same again.  The persistence
of the open wound may be the one
true  sign  that  healing  must  occur
before business can ever return to,
if it ever was, normall
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Mark Solomon

`W
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E    wiANT    MOSHIACH
now!'
`Mosfez.ace is on his way!'

Such cries, such faith, have been
at the heart of Jewish existence for
centuries.   When   persecution   was
harshest   and   the   night   of   exile
seemed at its darkest, the yearning
for redemption became keenest and
Jews were filled with the conviction
that these troubles were indeed the
`birth pangs of the Messiah'.  Again

and  again the kcJz,  the  date calcu-
lated to be the `end',  approached -
and passed. And as life returned to
normal, or to what passed for norm-
al  among Jews,  the  excitement re-
ceded   and   Messianic   hope   sunk
back  to  its  usual  level,  an  under-
current  of expectation,  a profound
sense  that  the  world  is  not  as  it
could and should be but needs to be
mended,   restored,   uplifted  -  re-
deemed.

In  recent  years  we  have  seen  a
new thing. The longing for redemp-
tion  which  was  expressed  in  sighs
and   tears,   in   prayers,   vigils   and
erudite  calculations  of the  `end',  is
now trumpeted abroad, emblazoned
on T-shirts  and  trucks  and  has  be-
come  the  battle  cry  of  one  of  the
most  effective  activist  movements
Judaism has ever seen.

Lubavitcher  Chasidim,  however,
do not merely assert that A4osfoz.ccfe,
the   Messiah,   is   on  the  doorstep.
Many aver that they know his idem-
tity:   none   other   than   their   own
Rebbe ,         Menachem         Mendel
Schneerson,  of  770  Eastern  Park-
way,  Crown Heights,  Brooklyn.

What  is  behind  this  upsurge  of
messianic  fervour  and  the  identifi-
cation  of  the   Rebbe   as  potential
Messiah?  It  may  be  helpful  to  re-
view some traditional `beliefs  about
the   coming   of   the   Messiah   and
some of the less traditional forms it
has taken in recent times.

The  prophetic  books  are  full  of
prophecies foretelling the coming of
a   catastrophic   `day   of  the   Lord'
when,  amidst war,  destruction  and
natural  upheavals,  God  will  come
to   judge   Israel   and   the   nations.
Often  it is told that only  a faithful
remnant will be spared to return to
Zion,   where   the  Temple  will  be
rebuilt,   the  sacrificial  cult  reinsti-
tuted  and  a  scion  of  the  Davidic
dynasty  will  reign   as   a  righteous
king  in  Jerusalem.  Several  of  the
prophets do not mention the mess-
ianic  king  but  look  forward  to  an
age when God alone will rule.  The
term   A4¢sfez.¢cfe,   anointed,   in   the
sense of a future king at the end of
days,  is  found  first  in  post-biblical
literature.

In many places in the prophets a
utopian  and universalist element is
added to this `restorative' vision.  In
the messianic age war will cease and

3;lrpgeu:E.ienscewii'nlo:nksttr:c:,P.r::aieh=
rebuilt  Temple  will  be  a  `house  of
prayer for all peoples'.  Some of the
prophets envision  a transformation
of  nature,   s-o   that   `the   wolf  will
dwell with the lamb. . . they shall not
hurt   nor   destroy   in   all   my   holy
mountain; for the earth shall be full
of the knowledge of the Eternal, as
the   waters   cover   the   sea'.    (See
especially Isaiah cch.  2 and  11).

In  the  subsequent  development
of    these    ideas,     some    thinkers
emphasised  the  utopian  and  some
the restorative elements.  Some saw
redemption   coming   suddenly   and
amidst catastrophe, others expected
a more naturalistic or even gradual
process.

Two   of   these   approaches   are
apparent in key parts of our liturgy.
The traditional weekday Am!.d¢fe is
filled with prayers  for national res-
toration,  the  ingathering of the  ex-
iles at the blast of a great shofar, the

rebuilding  of  the  Temple  and  res-
toration   of  sacrifices   and   the  re-
establishment      of     the      Davidic
monarchy.

In  the  second  paragraph  of  the
A/ez.7czt,  on  the  other  hand,  a  more
explicitly universal and utopian vis-
ion predominates, of the time when
the world will be set right under the
dominion  of  the  Almighty  and  all
humankind   will   call   upon   Your
name' .

Maimonides codified belief in the
coming of the Messiah as one of the
essentials of Judaism, but interpret-
ed  this  doctrine  in  a  largely  natur-
alistic, restorative vein. Basing him-
self   on   a   statement   of   the   3rd
century Talmudic sage Samuel that
`nothing distinguishes this age from

the  days  of  the  Messiah  save  only
our  servitude  to  the  nations'  (Be-
rakhot  34b),  Maimonides  saw  the
redemption     simply     as     Israel's
attainment    of    political    freedom
under  a  Davidic  king  who  would
rebuild  the  Temple,  impose  peace
upon all the nations and usher in an
era of goodness and plenty.  Nature
would      remain      essentially  .   un-
changed and people would still have
to  work  for  a  living,  though  peace
and   prosperity   would   make   life
easier  and  allow  more  leisure  for
philosophical contemplation which,
in  Maimonides'  view,  was  the  way
to     ultimate    personal     salvation.
Preoccupation  with  the  legendary
details   of  the   messianic   age   was
frowned  upon `and  the  more  extra-
vagant    utopian    visions     of    the
prophets          were          interpreted
metaphorically. rlThus, Maimonides'
statement that `the wolf shall dwell
with  the  lamb'  is  not  to  be  taken
literally but is an allegorical way of
saying  that  the  strong  and  aggress-
ive nations will refrain from attack-
ing  those  smaller  and  weaker  than
themselves,      particularly      Israel.
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Maimonides  forbids  calculations  of
the  `end',  quoting  the  imprecation
of   a   talmudic   Rabbi   (Sanhedrin
97b),  `Woe  to  those  who  calculate
the  `end'.  For  when  the  `end'  ar-
rives  and  he - the  Messiah - does
not   come,   they   say   that   he   will
never come'.

Quite different, however, was the
view  of  other  mediaeval  thinkers.
Nachmanides, the Spanish sage, for
instance,   who   was   an   important
kabbalist as well  as a commentator
and   halakhic   authority,   saw   the
messianic age as one of marvels. On
the basis of midrashic legends which
embroidered  the  prophetic visions,
he  looked  forward  to  a  time  when
nature,   including   human   nature,
would be transformed. The light of
the   sun   would   increase   and   the
earth   would   bring   forth   without
human   labour.   Sin   would   vanish
with   the   annihilation   of  the   evil
impulse and the earth.would return
to  its  pristine,  edenic  state.  Nach-
manides and many like him, eagerly
calculated the end-time.

Lurianic   kabbalah,   in   the   16th
century,  proposed  the  novel  idea
that   redemption   was   not   just   a
future event but an ongoing process
dependent   on   human  endeavour.
At creation, sparks of holiness were
imprisoned  in  the   material  world
and   disruption   and   exile   in   the
divine  realm  mirrors  that  here  be-
low. These sparks must be liberated
by   human   actions   performed   in
purity  and  with  devotion,  so  that
they   may   return   to   their   divine
source.  When this process of b!.rztr,
separation, and fJ.kkz!#, restoration,
repair,   is   completed,   redemption
will  be  achieved  and  the  Messiah
will automatically appear.

The   idea   that   human   beings,
rather than` God or a personal Mes-
siah,  are  the  agents  in  a  historical
process of redemption, became the
hallmark   of   modern   versions   of
messianism.

Western   liberalism   upheld   the
idea of human perfectability. When
the   ideals   of   liberal   culture   and
rational   ethics   have   been   widely
enough disseminated by education,
universal  enlightenment  would  fol-
low  and  the  messianic  age  would
have  arrived.   Such  was  the  aspir-
ation   of   early   Reform   Judaism,
which accordingly rejected all super-
natural, restorative and nationalistic
elements in traditional messianism,
in  favour  of a  universalist  utopian-
ism.
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This  liberal,  rational  utopianism
has  been  shattered,  for  many,  by
the events of this  century.  Wars of
unprecedented  destructiveness  be-
tween `civilized' nations, the unpar-
allelled   horror   of  the   Holocaust,
which showed what `cultured' peop-
le were capable of , and the amazing
successes  of the  Zionist movement
culminating  in  the  State  of  Israel
with  its  marvellous  achievements,
these things reawakened even in the
most  assimilated  a  sense  of Jewish
identity and national pride.

Zionism  itself offered  an  alterna-
tive messianism, centred on national
restoration    achieved    by    human
effort.  It,  too,  however,  has  failed
to  live  up  to  its  early  dreams  and
promises.   Despite   the   wonderful
revolution it has wrought in Jewish
existence,  it  has  not  solved  all  our
problems  but  has  brought  with  it
new    and    particularly    agonizing
ones.  Many  religious  Zionists,  in-
deed,    still    see    Israel    as    czfcfecz/Jcz
czj.ge'#/¢fe,  the  `beginning of redem-
ption'.   But   it   must   be   said   that
those  groups  whose  messianic  fer-
vour burns most fiercely seem to be
pushing   away   redemption,   rather
than   bringing   it   nearer,   by  their
resort   to   violence,   injustice   and
fanaticism.

Socialism      was      perhaps      the
greatest  of  these  pseudo-messian-
isms,  with its  apocalyptic theory of
proletarian     revolution     and     its
dream  of  a  workers'   utopia  free
from  want  and  oppression.  It  was
more thoroughgoing than any other
ideology in its complete rejection of
God, the supernatural and spiritual
values  and,  insofar  as  it  was  truly
attempted, it has failed most specta-
cularly   to   fulfil   its   promise   and
realize its dream.

The  failure   of  all  these  purely
human  redemptive  schemes  shows
us that history cannot be redeemed
from   within.   Just   as   we   need   a
human  `other'  to  bring  fulfilment
and  completeness  to  our  personal
lives,  so the world needs the divine
Other to bring it to fulfilment.  It is
our part to prepare for that consum-
mation   of  history   by   our   efforts
/cfczkke" o/czm, to mend our broken
world as best we can.

Most Jews  have been  content  to
do   this   and   wait,   in   hope   and
prayer, upon God's appointed time.
Some, however, have tried to force
the  end.   Throughout  our  history,
particularly when morale was  at its
lowest   ebb.   false   Messiahs   have

arisen,   holding   out   the   hope   of
salvation  to  people  only  too  ready
to grasp at any straw. In many cases
great    rabbis    and    scholars    suc-
cumbed  to  this  messianic  fever,  as
Rabbi   Akiva   did   when   he   proc-
laimed Bar Kochba to be the Mes-
siah.  Disillusionment followed every
time,  yet  despite  the  crushing  dis-
appointment, the next who arose as
a redeemer found, in turn, his host
of    followers.    Maimonides,    very
pragmatically,  ruled  that  the  Mes-
siah can be known as such only cz/fcr
he has gathered in the exiles, rebuilt
the Temple and established univer-
sal justice and peace!

Lubavitchers do not, in fact, state
that the Rebbe I.s the Messiah - at
any   rate,   not   the   more   prudent
among  them.  An  old  belief,  taken
up  by  the  k¢bbfl/¢fe,  holds  that  in
every  generation  there  lives  a  per-
son fit to be the Messiah, should the
generation  prove  worthy.  The  rcz/-
mwd recounts  a  famous  legend  ab-
out  Rabbi  Joshua  ben  Levi,  who
found the Messiah among the paup-
ers  outside  the  gate  of  Rome  and
asked  when  he  would  come.   `To-
day', replied the Messiah. Later, R.
Joshua protested to Elijah that the
Messiah  had  lied,  for  he  had  not
come.  `This',  said  Elijah',  `is  what
he  meant:  `Today,  if ye  would  but
hearken  to  God's voice"  (v.  Psalm
95'7).

The     Lubavitcher     Rebbe     is,
according    to    his    Chasidim,    the
potential  Messiah  of  our  generat-
ion.    He   is   the   seventh   in   the
Schneerson dynasty, and seven is a
number  mystically  associated  with
the      Messiah.       His      name      is
Menachem,  the  comforter,  one  of
the  messianic  names  suggested. in
the  T¢/77tz{d.  The  Schneerson  fami-
ly,   according   to   its   own   ancient
tradition,  is  descended  from  King
David.  The  Rebbe,  moreover,  has
built    up    a    worldwide    religious
empire   unprecedented   in   Jewish
history,   not   just   with   American
money  and  communications  tech-
nology but also by a charisma which
is  felt  by  most  of  those  who  have
sought his advice or blessing. Luba-
vitch  pioneered  the  bcz'cz/  fesfe#vczfe
movement which  has brought back
to   Judaism   thousands   of  people,
particularly  youth,  from  estranged
or non-Orthodox backgrounds. The
Rebbe's   mz.fzv¢fe   campaigns   have
brought menorahs, tefillin, Shabbat
candles and /I//czvz.in to many homes
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where they were unknown and even
out into the city streets.  Stories are
rife  of  the   miraculous   cures   and
rescues the Rebbe has brought ab-.
out. In a world faced with the angst
of modern alienation and starved of
spiritual  leadership,  is  it  any  won-
der  that  for  many  the  Rebbe  is  a
fzaddz.k,  a guru,  a leader - a  Mes-
siah just waiting to be revealed? He
cannot  wait  much  longer,   either,
since  he  is  well  over  eighty  and  in
poor health -hence, no doubt, the
urgency of the current excitement.

Various talmudic rabbis give crit-
eria,    based    mainly    on    biblical
verses, for the time when the Mes-
siah will come. Some portray it as a
time  of  righteousness  and  repent-
ance. Others, perhaps the majority,
as a time of spiritual and economic
disaster,  when  learning  will  be  in
decline,  Jews  will  be  devoid  of  all
power  and  sovereignty,  licentious-
ness will be rife and youth will have
no respect for age.  This  sense that
redemption  arises  from  a  state  of
extremes  is  summed  up  by  Rabbi
Jochanan,  `The  son  of  David  will
come only in a generation which is
altogether righteous - or altogether
wicked'.  (Sanhedrin 98a).

Are we such a generation?

Many  Jews  may  indeed  have  a
sense    of   crisis.    The   Holocaust,
Israel,  the  oppression  and  liberat-
ion of Soviet Jewry - and Russia is
the   land   from   which   Lubavitch
sprang  a-nd  with  which  the  move-
ment   has   a   special   concern   and
affinity - add to this the deepening
sectarian rifts and galloping assimi-
lation   throughout   Jewry   and   the
movement  of  `return  to  roots'  of
recent  decades  and  one  may  well
feel that we are at a time of crisis,
that the Messiah is due.

But  is  this   really  so?   We   are,
surely,  neither  wholly  wicked  nor
wholly   righteous   but   profoundly
mixed - one might say, mixed up -
engaged in the precarious balancing
act of the modern Jew trying to be
both modern and Jewish. We are in
no sense at the end but on the way,
in   the   midst   of  the   massive   and
exciting  tasks  laid  upon  us  by  the
times  in  which  we  live.  Our  prog-
ress is halting and uncertain and we
constantly need  God's  help.  But it
is the weekdays still, the final Sfe¢b-
bczf has not arrived. There are more
sparks yet to be redeemed.

A   well-known   Chasidic   conun-
drum, attributed to the 19th century
Rebbe  of Kotzk,  asks whether the

Messiah, when he comes, will be a
Chasid  or  E\ Mitnagged  (a,n Ortho-
dox  opponent  of  Chasidism).  The
answer  is  a  A4!.r7z¢gged.   For  if  he
were   8L  Chasid,  the   Mitnaggedin
would   certainly   not   accept   him,
while  the  Cfocr§z.d!.in would  acknow-
ledge the Messiah even if he were a
A4!.f#¢gged. On that basis, we would
probably have to say that the Mes-
siah - if it turns out that there is  a
personal Messiah after all - will be
Orthodox rather than Progressive.

We  cannot  limit  God's  freedom
to bring redemption to us in what-
ever  way,   at  whatever  time   and
through    whatever    person     God
chooses.  At the  same  time,  we  do
not have  to  suppose  that  God  will
limit  our  God-given  freedom.  Re-
demption,  to  be  truly  redemptive,
must  allow  to  each  of  us,  woman
and man, child and adult, the fullest
individuality   and   the   fullest   and
deepest  relationships,  with  our fel-
low humans and with God, of which
our being is capablel

Rabbi Mark L. Solomon was born I.» Az/s/r¢/-
ia in 1963.  He studied in Lubavitch Yeshivot
in Melbourne and Israel, at Sidney University
and  Jews'  College,  London.  He  is  Rabbi  of
Watford  Synagogue  and  teaches  Talmud  at
Leo  Baeck College.
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YEAF3S ON

This year the Reform Synagogues Of Great Briwin
celebrates its f tifdeth anniversary .

In this issue we carry three perspectives on the British
Roforl!n Movement from leading rabbis in Canada, the USA and Israel.

In our next issue, we will carry the evaluations Of
distinguished Anglo-Jewish historians.

WHERE IS THE CASH?

Dow Marmur

8RITISH REFORM IS RICH
in  ideas.  Its  liturgy,  its  Bcffe
Dz.#,   its  religious  approach,

its   rabbis,    manifest   the   wealth.
Usually, however, it is its American
counterpart that has the  resources.
American       Jewish       institutional
strength   is   not   only   a   matter   of
numbers but also of attitudes.  Jews
here  believe  that  Judaism  is worth
paying for. If this makes for material-
ism,  it  also  makes  for  commitment
and sacrifice.

Leaders   of   American   Reform
never   fail   to   be   amazed   at   the
contrast between the visible material
success  they  observe  in  many  Jews
in  Britain  and  their  reluctance  to
make significant financial contribut-
ions to Reform institutions. Despite
the   magnificent   exception   -   the
Sternberg  Centre,  of  which  more
later - this general impression may
not be wrong.

The sanctimonious British refusal
to   speak   about   money   is   often
viewed  here  as  a  convenient  evas-
ion,  rather  than  the  espousal  of  a
noble   principle.    American   Syna-
gogue   leaders   expect   from   their
British  counterparts  less  Protestant
anti-materialist hypocrisy and more
Jewish substantive self-sacrifice.

American  Reform  has  attracted
many  outstanding  lay  leaders  who
are  prepared  to  give  freely  of who
they  are  and  of what  they  have  in
the service of Judaism.  If you don't

believe me, come to the next Bien-
nial   of   the   Union   of   American
Congregations.  Or go to a meeting
of  the  governors  of  the  Hebrew
Union  College  that  trains  the  pro-
fessionals in the movement.

But   don't   expect   too   warm   a
reception,  especially  if  you  should
venture  to  put  forward  ideas  that
come from Britain.  American Jew-
ry in general and American Reform
in  particular; -is  amazingly  insecure
and provincial.  It takes  every  non-
American  idea  as  an  aspersion  on
its prowess and regards every possi-
bility of Jewish Diaspora life outside
the  United  States  as  an  anomaly.
Yet it needs these  ideas badly  and
British  Reform  could  supply  many
of them.-if it put its money where
its mouth is.

American  critics  are  also  appal-
led at the fragmentation of Reform
Judaism in Britain. I have never yet
succeeded in explaining to people in
North  America  why  there  are  two
Reform   organizations   in   Britain,
both  tiny  in  American  terms.   By
contrast,   American   Reform   is   a
coalition   of   significantly   different
approaches  to  Judaism.   It  thrives
on  the  diversity  within,  while  en-
joying the unity without.

For   a  while   it   was   possible   to
defend  the  split  in  Britain  on  the
grounds  that  the  existence  of  the
RSGB,  the `right'  wing,  eliminated
the need for  Conservative Judaism
there. But that is no longer true. By
all   accounts,   Conservative   groups
are growing and multiplying, usual-
ly in geographic proximity to RSGB
congregations.

By failing to create a joint move-

ment,  Reform  and  Liberal Jews  in
Britain  are  perceived  as  shooting
themselves in  the foot  and  making
sure that their good ideas will never
get here because of their refusal to
increase   their   resources   both
greater  personal   sacrifice   and
determined institutional unity.

But   visitors   are   invariably   im-
pressed by the Sternberg Centre. It
is the exception that proves the rule
that dedicated men and women can
achieve  much  if they  have  the will
to   do   so.   The   many   institutions
housed by the Centre reinforce the
way many  Americans like  to  think
of their own Reform Judaism,  as a
coalition of different liberal trends,
with  a  minimum  of  dogma  and  a
maximum of prudence.

It is also the way Americans like
to see the use of material resources
- buildings that house varied activi-
ties while at the same time creating
a high profile for Reform Judaism.
What   the   Centre   now   needs,   I
believe, is an `external department'
that   would   project   that   profile,
British-style,   on   this  side  of  the
ocean.   Even   if   the   rest   of   the
movement is still reluctant, its `flag-
ship' should be forthcoming.

Jungians  perceive  the  first  four-
five  decades  of  a  person's  life  as
directed  `outwards'  and  the  rest  as
concentrated   on   internal   growth.
The RSGB has chosen the opposite
path.  In  its  first  fifty  years  it  has
concentrated   on   what   Americans
call  `inreach'.

Let us hope that the next decades
will  be  devoted  to  `outreach'.  The
Jewish world needs you.

Rz\bhi Don  Marmur  is  Senior  Rabbi  of the
Holy  Blossom  Temple,  Toronto.   His  most
rece#f book I.s The  Star of Return.    a

OURJEWISHNESS
` UNDER THREAT

Eugene 8.  Borowitz

EVER SINCE THE EMAN-g%at:::i'sedJe?esnd:dh°to::¥:
two extremes.  In the more popular
move,  they  sought  as  much  social
acceptance and cultural integration
as possible.  At one period this was
so  honoured  a  strategy  that  there
could  be  a  `Jewish'  movement  for
assimilation,  a  self-conscious,  mor-
ally defended decision to overcome
one's Jewishness so as to live in the
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broader horizon of enlightened hu-
manity. Yet at this negative pole of
our post-ghetto aspiration, a positive
counterforce made itself felt. With a
stubbornness  that  has  rarely  been
commented   upon,   most   Jews   in-
sisted    on    remaining    identifiably
Jewish - and for reasons that neith-
er  they  nor  any  of  their  thinkers
have   ever   been   able   to   explain
satisfactorily.   Just   how   much   we
can  still  count  on  this  Jewish  stiff-
neckedness  -  or  God's  Covenant-
prodding - is problematic today  as
we   face   new   forms   of   freedom-
induced assimilation.

At  the  other  pole  of  our  post-
Emancipation   transformation   has
been that sector of our community
which   accepted  modernity,   some-
times  grudgingly,  more  commonly
reluctantly.  These Jews keep hoping
the  relentless  pressure  of historical
change  would  cease  and  we  could
survive  with  those  changes  which
satisfied   a   prior   generation.   The
ultra-Orthodox      rightly      identify
much  of  contemporary  Orthodoxy
as   clustering   at   this   end   of   the
religious  spectrum  if not  often  sid-
ling toward the heretical middle, as
they   see   it.   But   the   Progressive
community also  has  those who  still
greet   every   proposal   for   change
with the deepest suspicion.

We   modern   Jews   have   always
been influenced by our `Unitarians'
and our `Traditionalists'.  Naturally,
most   of   us   think   that   our   own
position,   mediating   between   the
two,  is precisely the balance a res-
ponsible progressive Judaism ought
to  manifest.  Since I  am no  except-
ion to this, let me put in a word for
my stance, at the right of the centre.

It  is  not  a terribly popular place
to be. Our adherents, volunteers all
of them, keep pressing us to `accept
reality'    and    adapt    ourselves    to
society's     increasing     acceptance.
There are surely short-term gains in
our becoming ever more like every-
one else.  But in the long-range this
means the continuing secularization
of our lives  and the de-Judaization
of   our   families   and   community.
Intellectually,   it   is   far   easier   to
make the case for change than the
one  for  greater  particularity.  And
there  are  good Jewish  reasons,  we
progressives feel, for new forms and
practices. The many benefits of our
opening   the   rabbinate   and   other
positions of leadership to women is
solid   testimony   to   the   virtues   of
religious  creativity.
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I  do  not believe  that standing at
the right of the centre mitigates the
spiritual  genius  of  the  progressive
thrust in Judaism. But I stand there,
pragmatically put, out of the recog-
nition that the social impetus toward
the   new   and   the   permissive   has
extraordinarily  great  power.   I  do
not  expect  large  numbers  of us  to
skulk back into the ghetto. Rather,
I am reasonably confident that most
of us will continue to care centrally
about   being   good   people   -   but
decency  itself  easily  becomes  our
surrogate  for  a  fuller  Jewish  exist-
ence. So I worry that we will not be
good Jews in my rightish, progress-
ive sense of that ambitious term.

My  concern  arises  because  I  be-
lieve  we  ought  to  be  good  Jews,
faithful   partners   of   God   in   the
Covenant  of  Sinai  or,  in  sum,  be-
cause Judaism is true - and anyone
worried about my universalism will
have no trouble finding my writings
proclaiming it. I think there is a real
danger that we shall not do our part
in  keeping  alive  the  Jewishness  of
Judaism   as   against   its   humanity,
this horrid dichotomy of the univer-
sal  and  the  particular  which  mod-
ernity  thrusts  upon  us.  Because  I
live as much by my choice of prob-
lems as by my certainties, the issue
of  our  Jewishness  is  critical  to  my
life.

In this spirit I am happy to join in
the celebration of the Jubilee of the
RSGB because I understand it to be
struggling  with  precisely  this  diffi-
culty. It has set before world Jewry
an impressive effort to let the Jew-
ishness of progressive Judaism shine
through   and   has   tried   to   shape
institutions and lives in terms of this
right-of-centre   stance.   May   God
bless   this   continuing   effort   with
vitality, courage and steadfast faith.

Eugene 8. Borowitz is  the Sigmund  L.  Falk
Distinguished   Professor   of   Ed:ueati.on   and
Jewish  Religious  Thought  at  the  New  York
School  of  Hebrew  Union  College  -  Jewish
Institute of Religion.  His most recent book is
Renewing the Covenant, a Theology for the
Postmodern Jew.

LOOK EAST

Richard G.  Hirsch

THIS FIFTIETH ANNIVERS-I
ary  is  a  time  for  `Jubilation'
as we  applaud the growth of

our   movement   in   Great   Britain.
You   have   become   an  ever  more

influential force in the perpetuation
of British Jewry. The movement has
been  characterized  by  both  expan-
sion  and  intensification.  The  devel-
opment  of  synagogues,  educational
programmes , youth activities, origin-
al scholarship and liturgical creativity
has set high standards for the rest of
our world  movement.  The  dynam-
ism of Reform Judaism is reflected
in  the  progress  of  the  Leo  Baeck
College  and  the  Sternberg  Centre
for  Judaism,  which  symbolize  the
institutionalization    of    a    forward
thinking  movement  rooted  in  the
past, but directed toward the future.

Your   achievements   are   all   the
more remarkable given the demog-
raphic patterns of a dwindling Jew-
ish    population    and    a    militant,
triumphalist   Orthodox   rabbinate.
You  have  demonstrated  that  it  is
possible to keep the enduring spirit
of tradition while responding to the
challenges of modernity.

According  to  Pz.rkez.  Avo/  (5:24)
at the  age of 50 years an individual
attains  `wise counsel'.

Now  is  the  time  for  `wise  coun-
sel'.  Europe appears to be going in
two  opposite  directions  -  unificat-
ion  through  the  Common  Market
and national bifurcation as shown in
Eastern Europe. But when the dust
settles,  Eastern  and  Western  Eur-
ope will become one vast enterprise
with  a  common  destiny.  New  eco-
nomic, cultural and political oppor-
tunities will afford Jews opportunities
to  travel,  communicate  and  live  in
an   old/new   world   and   to   enrich
their lives  by  expressing their faith
openly and freely.

Our Reform community in Great
Britain   cannot   be   indifferent   to
these   developments.    Our   move-
ment has a message of relevance. It
is incumbent on us to take the lead
in helping  the Jews  of Central  and
Eastern   Europe,   to   build   afresh
Jewish     communities,     institutions
and programmes.  What is required
is a leap of action as much as a leap
of faith - a leap across international
borders and across time and culture
spans.  Who  should  respond  to  the
new  opportunities  if  not  our  Re-
form leadership in Great Britain?

I  urge  the  RSGB  to  expand  its
horizons   and   to   respond   to   the
dramatic   challenges   of  shaping   a
vibrant  pattern  of Jewish  life  in  a
revitalized Europe in the new eral
Rabbi  Richard  G.  Hirsch  !.s  Erccwf!.ve  D!.r-
ector  of  the  World   Union  for   Progressive
Judaism and lives in Jerusalem.



WHAT IS
REFORM JUDAISM?

Rabbi Jonathan Romaln, a gradunle Of Leo Baeck Couege and
Rabbi Of Maidenhead Synagogue , recently published

Faith and Practice: A Guide to Reform Judaism Today
(RSGB, London,1991, pp278, £9.95 p.b.).

We asked three distinguished Bridsh academies , all nembers Of
Reform synagogues, to reed and comment on the book.

OUR INFLUENCE

Ben Segal

RlLIGIOUS      DEBATE
mong  Jews  is   as   old   as
udaism     itself.      Indeed,

the  Bible  shows  it  to   have  been
much  older.  Abraham  and  Moses
differed greatly in character and in
their  exploits.  But  they  shared  an
uncomfortable   tendency   to   argue
with the Almighty about matters of
principle  -  and  they  thereby  won
His  respect.  So,  too,  with  Judaism
proper. Argument is to be found in
plenty  on  every  page  of  the  Mz.sfe-
#¢fe, points of dissent on every dapfe
of the  Gcm¢rcz.

When  Jews   lived   in   their   own
country  two   thousand  years   ago,
schools  of religious  thought  prolif-
erated. But with the Dispersal from
Palestine    it    became    unwise    to
accentuate   dissension   in   religious
matters   for   fear   that   this   would
provide  an  `opening  of the  mouth'
to   traducers,   mcz/sfez.#j.in.    Only   in
the  last  century,  as  Leopold  Zunz
and Abraham Geiger and their col-
leagues   opened   new   avenues   of
religious   thought,   did   Jews   allow
themselves  the  luxury  of  disagree-
ment.     Members    of    progressive
movements   were   concerned   with
more than the furniture of synago-
gues  and  the  decorum  of  services.
They  were  concerned with  the  his-
torical  analysis  of the  r¢/mztd  and
the  Mz.dr¢sfe.  They  even  dared  to
question  the  Mosaic  authorship  of
the Cfewmczsfe. They accepted eager-
ly the thesis of ongoing Revelation.

The   historian   of   contemporary
religious  movements  must,   never-

theless,  ask  why  the  beginnings  of
the  structured  organization  of  Re-
form are so comparatively recent in
this   country.   The   West   London
synagogue,   after   all,   was   conse-
crated  as  early  as  1842,  a  full  cen-
tury  before  that  fateful  meeting  at
Manchester    which    founded    the
RSGB.  In  Germany,  on  the  other
hand,   the   principles   of   Reform
were established in about  1832 and`
a  Society  followed  only  ten  years
later.  In America the development
took  a  little  longer.  The  first  con-
gregation  appeared  in  1841,  a  cen-
tral office some thirty years later`, in
1873.  Why did events in Britain lag
behind so long until the way ahead
was  illuminated by  a blinding flash
of vision  amid  the  darkness  of the
Second World War?

The answer is to be found in the
religious. climate  of  Britain.   Here
the  sharp  edge  of  Higher  Critical
theories   about  the   origins  of  the
Bible   was   soothed   over   in   mild,
cautious acceptance by both Christ-
ian and Jewish scholars.  Changes in
the  form  of  Jewish  service   advo-
cated  by  Reform,  like  sermons  in
English,  were  received without  de-
mur  by  the  Orthodox  community.
There   was   a   sensible,   easy-going
attitude      which       accommodated
varying forms of Jewish observance
in  a  comfortable  fellowship.  There
were easy exchanges of pulpits and
sharing   of  public   platforms.   This
tolerance   was   epitomized   in   the
exceptional work entitled 4  R¢bbz.-
#j.c A#ffeo/ogy in which  the Liberal
Jewish  scholar  Claude  Montefiore
and  the  observant  scholar  Herbert
Loewe could collaborate and argue
in well-tuned learning.  Such a book
would be inconceivable today.

The   onset   of   Nazism   brought

Reform  Jews  to  this  country  from
•continental  Europe  and the  anxiet-

ies of war sharpened their religious
needs.  It  is significant that  the  deci-
sion to form a Reform organization
came to a head in Manchester.  We
all  know  the  adage,   `What  Man-
chester  thinks  today  .  .  .'  The  gulf
between Orthodox and Reform be-
came  deeper.  Chief  Rabbi  Joseph
Hertz,   an   astute   politician,   was
succeeded  by Israel  Brodie,  a  gen-
tle,  good man, prone to comprom-
ise,  averse to hard judgements and
nervous   of   extremist   opinion.   A
hardening  of  religious  arteries  was
confirmed   during   the   tenure   of
Chief  Rabbi  Jakobovits.  The  lines
were  drawn  and  Progressive  Juda-
ism was excluded from mainstream
theological  discussion.

In his excellent book, Rabbi Ro-
main   treats   the   historical   back-
ground  only  in  cursory  form.   He
compensates    generously    by    the
splendid   detail   of   his   section   on
Practice.  Reform is rightly respect-
ful towards fecz/¢kfocfe, holding firm-
ly to the concept of k/cz/ yz.srczc/. But
the parameters of the difference of
approach   between   Orthodox   and
Progressive  Judaism  emerge  from
Romain's  work  with  sharp  clarity.
Religious practice is the product of
a  sensitive  fusing  of the  twin  qual-
ities of justice  and compassion.  In-
evitably,    conservatives    underline
the   rule   of  law,   progressives   the
kindlier face of benevolence.

But   these   qualities   are   not   in
conflict.    They    complement    one
another   and   they   influence   one
another. We do not desire uniform-
ity  in  Judaism.  Orthodoxy  will  see
to   it   that   the   reasonableness   of
Progressive Judaism does not deteri-
orate  into  licence.  Reform Judaism,
as Romain demonstrates admirably,
is already exercising moral pressure
on the Orthodox to relax the harsh-
ness  of  traditionalist  rulings,   not-
ably  the  divorce  laws  and  laws  on
77?czmzerL/f ,   wholly   out   of  keeping
with public opinion on illegitimacy.
Above   all,   there   are   signs   that
Orthodoxy  is  mending  its  attitude
towards   women,    based   for   two
thousand  years  on  antique  rules  of
Temple  etiquette.  We  may  even  in
the coming millennium find women
rabbis  serving congregations  of the
United Synagogues - if that august
body survives so long.

I.  8.  Segal,   Emeritus   Professor  of  Semitic
Languages,  School  of  Oriental  and  African
Studies,  London University.

10 MANNA SUMMEF}  1992



RABBIS'  RULE
IS NOT OK

Alfred Moritz

TE
IS BOOK IS NOT MEANT
i   be    aL   Reform    Shulchan
rz{cfe - law book - but rather

aL LattoI-day Gui.de for the Perplexed,
intended  to  provide  answers  to  all
the   various   questions   about   the
stance   of   Reform.   And   what   it
describes,     comprehensively     and
with admirable clarity, is essentially
today's Reform, not that of 50 years
ago  when  RSGB  was  founded,  or
that  of 20  or  even  10  years  ago.  It
can  easily  be  read  from  cover  to
cover but it lends itself also to rapid
consultation    on    specific    points,
although some care is needed here
because   occasionally   a   question-
able,    bald   statement   is   sensibly
modified    a   few    pages    later.    It
should   receive   a  warm   and  wide
welcome  and if it  also gives  rise to
debate   this   will   increase,   rather
than detract from,  its value.  Argu-
ment   which   is   `for   the   sake   of
Heaven' is the lifeblood of Progres-
sive Judaism.

What  this  book  rightly  stresses
and illustrates on almost every page
is  that  we  differ  from  our  Reform
predecessors   in   two   sharply   con-
trasting ways - much greater adher-
ence  to  tradition  on  the  one  hand
and much greater radicalism on the
other. Reform has changed and will
no doubt continue to change in the
future. These changes, as we grope
our   way   simultaneously   both   to-
wards  the  traditionalist  right   and
the  radical  left,  can  no  longer  be
guided by the  certainties  on  which
Reform used to rely until the Sfooczfe
and  the  foundation  of the  State  of
Israel taught us otherwise.

This immediately raises the quest-
ion of how these changes are brought
about.     While     Rabbi     Bayfield's
G#z.dc/!.;ccs,   quoted  on  p.248,   sug-
gest that such decisions  `should not
be limited to rabbis', Rabbi Romain
appears  to  be  of  a  different  view.
He states clearly and unambiguous-
ly  on  page  11  that  this  is  a  matter
`which today's rabbis have the auth-

ority to decide'  and throughout the
book     quotes     decisions     of    the
Assembly    of    Rabbis    as    settling
these  matters.

Yet  such   an   approach  involves
several  dangers  in  addition  to  that`
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of   schizophrenia.   It   isolates   the
rabbinate from the community and
it does so in areas extending beyond
a  rabbi's  professional  expertise.  It
makes one ask by what criteria the
rorczfo   rules   about  sfe¢'¢frocz   (not
mixing wool and linen) for instance,
can  be regarded  as obsolete, while
traditional      rabbinic     kczsferztf     is
emphasised  to  such  an  extent  that
anyone  completely  ignoring  it  can-
not be considered a serious Reform
Jew  (p.111),  while  an  atheist  can
(p.157).  It  is  likely  to  lead  to  the
kind of gulf between rabbinic preci-
sion and the practice of most mem-
bers which we have always deplored
in  orthodoxy.   And  it  exposes  the
Movement as a whole to the single-
issue preoccupations of small press-
ure   groups  who  may  for  a  time
dominate   the   Rabbinic  Assembly
and  to  unilateral  decisions  in  such
matters  as  the  public  approval  of
homosexual  practice  or  the  mang-
ling of both liturgy and language in
the name of `inclusive terminology' ,
which may well look as dated in  10
or 20 years' time as the slogans and
the mczcfe2orz.in of the  '60s  do now.

Rabbinic leadership is needed to
challenge  again  and  again  our  in-
grained habits and assumptions but
it  needs  to   be   combined  with   a
proper mechanism for discussion of
proposed changes - in either direct-
ion  -  throughout   the   Movement
and with a clear distinction between
those issues,  such as Jewish status,
on which the Movement as a whole
must have a firm position, those on
which  each  constituent  synagogue
must define its own practice within
the  Reform  ethos  and those which
must, without qualification and not,
as this book says all too frequently,
`within  certain  parameters'  be  left

to the individual conscience.
Still on the subject of rabbis,  the

book may give the impression to the
uninitiated   that   no   congregation
can  function  without  a  rabbi,  but
there are those who, for one reason
or  another,  have  to  do  so.   More
guidance to them would have been
welcome,  especially on  such points
as preparing boys and girls for bar/
bczf  mz.fzvczfe   and   couples   for  mar-
riage.

It   is   inevitable   that   this   book
should stress the gulf that unhappily
exists between progressive and non-
progressive  -  a  better  term  than`orthodox' - Jewry,  but the  phrase
`other Jewries' on p.9 is unfortunate

all  the  same.  May  we  not  at  least

hope  for  a real  k'/¢J  yc.srcze/,  which
admits,      as      we      do,      various
approaches   to   our   single   mission
even   before   the   coming   of   the
MoshiacH2

Shortage  of  space  prevents  dis-
cussion of many other points. So let
me end,  as I began, with gratitude
to Rabbi Romain and let me ment-
ion also the book's remarkable free-
dom   from   misprints   and   factual
errors, even if the Maccabees would
have  had  to  contend  with  a  time-
warp     to     fight     the     Assyrians
(pp.257,260)  and  the  mcz#z.r  is  the
eighth rather than the seventh per-
son   to   be   called   to   the    ror¢fe
(p.260).

Finally,  the  statement  on  p.158
that   Reform   synagogues   `do   not
receive  funding  from  the   RSGB'
may  well  rank  as  the  understate-
ment of this Jubilee Yearl

A:lsred Morfuz,  f ormerly  Vice-Principal  and
Professor   of   Classics,   University   College,
Cardiff.

THE NEED FOR
SOURCES

Ludwik  Finkelstein

R]FORM    JUDAISM    IN
}reat  Britain   has   reached
eligious  and  organisational

maturity.  It has flourishing congre-
gations, an effective rabbinate, well
functioning institutions and a confi-
dent voice in the community. Above
all,  it  has  a  distinctive  and  devel-
oped faith and practice.

There has been  a need for some
time   for   literature   which   would
document    knowledge    about   'this
faith  and  practice  and  for  help  to
explain  it  and  disseminate  it.  The
book  by  Rabbi  Dr.  Jonathan  Ro-
main   is   timely   and   important.   It
comes  from  the  pen  of one  of the
most    respected    Reform    rabbis,
whose work in his congregation and
in scholarship  has  earned him  con-
siderable  admiration.

The   book   has   been  widely  re-
viewed   and   well   accepted.    It   is
clear,   sound,   thorough   and   ade-
quately comprehensive. It will serve
well  both  those  inside  the  move-
ment and those external to it.

If I had been asked to review the
book  purely  in   my  position  as   a
committed  layman  in  the  Reform

Continued on next page
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movement,  I would have had little
to   add   to   that.   However,   being
asked  to  review  it  in  distinguished
academic company was a challenge
to bring a professional perspective.
Such a perspective is limited by the
fact that I am an engineering acad-
emic.  Hence my expertise  is some-
what remote from the theme of the
book. All the same, my background
has given me a view of our faith and
practice   which   is   distinctive   and
may stimulate thought.

In  my  work  as  a  measurement
specialist  there  are  three  concepts
that, in my view, bear on the topic
of the  book.  They are  the  need to
ensure  a  chain  of clear traceability
to fundamental standards, the need
to validate conclusions and, finally,
the need for a valid methodology of
development   which   enables   new
knowledge to emerge. All three are
needed in Reform Judaism. None is
adequately considered.

Whenever  one  states  that  some-
thing constitutes an item of Reform
Jewish  faith  or practice,  it  is  desir-
able to explain clearly what is taken
for granted and why and the path of

inference  from  basic  assumptions.
The  derivation  must  be  based  on
the  written  and  oral   Torczfe,  trad-
itional  Hcz/akfeafe  and Jewish  schol-
arship,   as  well  as  the  insights  of
modern   science,   scholarship   and
philosophy. Alternative views must
be  considered  and  argued  and  the
view chosen validated.

The  validation  of  Reform  faith
and practice is a key problem. How
is what is valid determined? Is it by
the acceptance of congregants,  the
decision  of institutions  or  the  con-
sensus of rabbis and scholars?

Our   acceptance   of   progressive
revelation implies development and
change.  It raises fundamental ques-
tions.   Where   are   our   sources   of
revelation  and how do we seek  it?
How do we validate our insights?

These    questions    call    for    an
answer.   There   is   a   need   for   a
Reform   Theology,   Hcz/¢kA¢fe   and
spirituality,  or  at  least  a  progress
towards them.  The book by Rabbi
Romain and the theological debates
in this journal form a starting point
but there is a long way to go.

There  is  in  Reform  Judaism  in

NEIL BENSON
and his partners
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to provide an additional advertisement
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this country a  good foundation for
work  towards  the  goal  which  this
review sets out as  desirable.  There
is  a Theological College,  a body of
rabbis  and  scholars  and  a  cultural
focus in the Sternberg Centre.

However,  the  obstacles  are  for-
midable even if there were the will
to  enter upon that path.  We are a
minority     community     within     a
minority  community.  Our  position
focuses  our  attention  on  practical
matters.  There  are  the  constraints
of resources.  There  is  a  danger  of
insularity   and   parochialism.   In   a
small  world  there  is  a  danger  that
vigorous debate could become pers-
onal and criticism a threat.

However,    spiritual,   theological
and fea/czkfez.c progress is essential if
we  are  to flourish  as  a movement.
Rabbi Romain has in this book laid
one  of the essential foundations of
this progressl

Lndwik Finkdstein is Dean Of the School of
Engineering  and  Professor  Of  Measurement
and Instrumentation, City University, London.
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`Neil Benson and John Libson (not to mention the Editor!) think it would be a good idea if some other professional

firms followed suit, thus obviating any future failure i,n literary inspiration' .
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David ]acobs

`1 AM     BEGINNING     TO
emerge from the sheath of dirt
in which I have lived for several

weeks.    The   cleansing   process   is
necessarily  a lengthy one  and until
it is done one has not much leisure.
A  couple  of  days'  scrape,  scrape,
scrape,  bathing,  washing,  dubbing-
ing was followed by an inspection'.

This  is  a  quotation  from  one  of
many    letters    written    by    Julius
Jacobs to his mother from the tren-
ches   in   Northern   France   during
1915-1917.

Julius Jacobs was the third son of
Hyman  and  Sarah  Jacobs.  He  was
educated  at  Manchester  Grammar
School and Manchester University.
In    1915    he    joined    the    `Public
School' 20th Battalion of the Royal
Fusiliers.

Julius  served  in  the  front  line  in
France  during  the  terrible  trench
warfare of the First World War.

His  detailed  and  vivid  letters  to
his mother describe the experiences
of  a  Jewish  soldier  in  a  front  line
dug-Out.

`1   am   writing   from   a   dug-out

somewhere in the trenches.  I don't
think I have ever written any details
of dug-out life.  Well to begin with,
one   advantage   that   the   machine
gunner  possesses  over  the  ranks  is
that while the latter are lucky not to
have dug-outs, the machine gunner
is unlucky not to have one  .  .  .

.   .   .  I  must  confess  I  have  not
learnt   to   sleep   properly   on   the
couch of the  soldier.  I very quickly
get  aching  bones  and  a  slight  drop
in the temperature such as we have
had  during  the  last  few  days,  cur-
tails  my  sleep  considerably.  If one
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averages  five  hours  sleep  a  night
one does pretty well.  I believe that
we  are  expected  to  shave  in  the
trenches but up to the present have
not even managed a wash  .  .  .

.  .  .  I  had  a  shower  bath  and  a
complete  change  today.   You   are
allowed four minutes under a warm
shower  so  that  you  have  to  get  a
hustle  on  but  short  as  it  is  it  has  a
wonderfully   revivifying   effect   on
one.  I  feel  quite  a  different  being
and less of the animal that this war
tends so to make you feel.  .  .'

December llth 1915

.   .   .`The   trench   was   a   rather
tricky bit  of the line;  it was  at one
point   only   sixty   yards   from   the
German.  line,  and  between,  there
were  two  craters,   one  very  large
and  one  small,   of  mines  we  had
exploded.  The  two  lines,  the  Ger-
man and ourown, were too near for
shelling   to   be   resorted   to,    but
trench  mortars  and  rifle  grenades
came  over  pretty  frequently.   Ex-
cept  for  a  slight  accident  early  on
during   our   stay,   due   largely   to
inexperience  of rifle  grenades,  our
part of the trenches had no casual-
ties.  A German rifle grenade came
over   and   was   not   seen   and   its
explosion wounded a few men. This
unfortunate  accident  which  ought
to have been avoided, was the only
disquieting feature of our stay.  .  .'

January  llth  1916

`Owing  to  the  approach  of  the

27th,  the  Kaiser's  birthday,  there
was  tension  in  the  air  the  whole
time,  as  it  was  generally  expected
that something would be attempted

to   celebrate   the   occasion   by   the
Germans  and  the fine  dry weather
we have had of late makes infantry
work  quite  possible.  Matters  were
perhaps a little more lively but that
may have been due to the nature of
the  section  of the  trench we  occu-
pied  (Death Valley,  I  believe  is  its
unofficial title).  It was not until the
28th that the real affair started. We
could all day hear the dull boom of
heavy guns away on our right, there
was  very  heavy  rifle  and  machine-
gun  fire  and  at  the  same  time  the
guns   at   our   own   point   pounded
away at the German line for hours.
We   gave   the  people   opposite   us
plenty of work to do for some time
to repair their front line and though
we  got  a  nasty  reply  it  was  not  a
very  effective  one.   The  Germans
seemed   unable   to   shell   us   (the
trenches  were  very  close  together)
and simply lobbed  over at  us  hun-
dreds of rifle grenades, trench mor-
tars   and   mz.#cwer/erg.   These   are
unpleasant things; although you can
see  them  coming  and  then  avoid
them   by   bolting   up   the   trench.
After  avoiding  one  or  two,  your
nerves  get  very  jumpy  and  when
they  come  three  at  a  time,  two  to
the left and one to the right, so that
you don't know which way to bolt,
you   begin   to   wish   you   were   a
munition worker'.

February  lst  1916

Julius  Jacobs  tells  of  a  German
sniper

`who operated on the position we

were last in. He is a famous charac-
ter and there are  a host of legends
dealing  with  his  achievements.  He
is known as `Ginger Fritz' owing to
his  appearance  and  is  said  to  have
bagged  about  three  hundred  men
last  year.  Occasionally  special  par-
ties  go  out  to  try  and  account  for
him but they  return  empty-handed
or   not   at   all.    Ginger   generally
buries   such   victims   in   the   night
somewhere  where  he  can  appreci-
ate   his  work,   marking  the   grave
with a cross. The artillery have tried
to  deal  with  him  and  have  played
havoc with the  ground where  he  is
supposed to be, but afterwards Gin-
ger has been at work just as usual'.

January 25th  1916

Humour  is  shown,  when  he  re-
fuses an offer of eggs from a cousin
in the country and wrote

`1 am afraid the eggs would suffer

too much in transit'.
December  15th  1916
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and his lightness  of touch  shows in
the description of his only wound

`On Saturday last as I wrote you,

a rather curious thing happened to
me.  I  was  putting  out  my  hand  to
take  hold  of  a  fragment  of a  shell
which a man had picked up and was
showing  round,  when  I  felt  some-
thing prick one of my fingers and I
found it bleeding slightly and at my
feet  was  a  fragment  of shell.  I  had
actually  been  wounded.  The  frag-
ment  was  from  a  shell  which  had
burst  about  200  yards  away  and  it
had  hit  my  finger  as  it was  falling,
all its force spent.  It was too hot to
hold   when   I   picked   it   up.   The
German shelling was in the morning
but  in  the  afternoon when  a  small
party  of  us  was  on  the  road  on  a`fatigue'   there   was   just   a   short

resumption,   the  shells  falling  just
where  we  stood.  It  gave  us  a  hot
five   minutes;   we   started   to   take
shelter  by   a  wall  then  continued
walking  and  ended  up  by  skipping
down the road  as fast  as we  could.
A hotter five minutes no one could
wish, .

January  14th  1916

While he is at the rest camp he is
grateful  for  deliveries  of  the  A4lcz#-
cfecL§fcr  Gw¢rdz.cz#  and claims  that

`during these rest periods you are

as detached from the war as if you
were in England'

December 22nd  1915
and

`1    suppose    the    Zeppelin    raid

caused some alarm and excitement;
if you have any news about it not in
the papers let me know it'.

February 5th  1916
`1 received your letter of the 31st

today.  I see you mention leave for
Pcsczcfe.  I shall be glad to take leave
anytime when it comes. There are a
lot of rumours about leave of course
and it is bound to start shortly.  But
there  is  a  great  deal  of  difference
between   leave   starting   and   your
turn   coming.   Married   men   take
precedence  and  sometimes  the  re-
mainder  go  by  date  of  attestation,
in which case I shall be with the rear
half of the battalion'.

ibid.

An  early  letter  describes  the  bil-
let he is  in

`We  arrived  here,  a  small village

twenty miles or so behind the firing
line  late  in  the  evening  and  were
then distributed among the farms in
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the vicinity.  Last night  about 50  of
us  slept  in  a  barn,  where  I  now
write,   on   top   of   stacks   of   un-
threshed  corn.   I  had  a  delightful
warm,  clean sleep.  Today we  have
had no parades except an inspection
of arms, but the time to spare is of
very   little   use   to   us   as   we   are
forbidden to go  to the nearest vill-
age and we have only a few miles of
open   road   with   a   few  esf¢mz.#c/s
(inns)   to   promenade   on.   I   have
spent  a  couple  of  hours  in  an  inn
this     afternoon     drinking     coffee
which  is  excellently  made  and  red
wine which is as sour as vinegar. We
are beginning to get an idea of what
we  are  to  go  through,  at  any  rate
until we reach the trenches which I
think  will  be  quite  a  considerable
time.     Really     we     are     merely
roughing it.  We have not removed
our  clothes  since  Friday last  and  I
don't   suppose   we   will   for   many
weeks.    Sleeping   we   can   expect
either barns or huts, the blanket we
carry   as   part   of   our   equipment
being  our  only  cover,  but  if  you
take  the  trouble  over  it  you  can
make  yorirself  warm  and  have  a
comfortable night'.

Undated  1915

0f food and gift parcels he wrote. . .
`No  -  cakes  are  not  stale  when

they arrive.  I like the sardines very
much  that  you  send.  Shan't  want
anything in the drinking line - tea,
cocoa and milk for some time'.

January 4th  1916
`We had a couple of gifts given us

today - one a souvenir box contain-
ing a card and a cartridge case made
into  a  pencil  from  Princess  Mary
and  the  other,  chocolate  from  the
people of Trinidad'.

January llth  1916
`1 received your letter of the 23rd

and  note  that  Mrs.  Finklestone  is
sending  socks  and  mittens.  I  shall
probably   give   them   away.   I   can
carry only the absolute minimum in
the way of clothing - even then as a
rule I stagger along'.

January 26th  1916

He was  grateful  for  `foot  cream'
and

`received  the  trench  powder.   It

seems     pretty     good.     Harrison's
Pomade  is  the  best,  I  think.  1'11  try
some of it if you can get hold of it'.

October  loth  1916

Julius was a guest at a Christmas
celebration   Dinner   in   1915   as   a

guest of his old platoon and`60  of  us  at  an  esfczmz.#cf  in  this

village   -   and   they   had   had   the
forethought to provide two of us of
the Faith with roast chicken in place
of the  main  dish,  roast pork.  Very
decent wasn't it?.  .  . Drinks we paid
for  ourselves  and  the  champagne
flowed  very  freely.   I  got  back  to
billet more sober than most.

December 22nd  1915

In  one  passage  only  did  Julius
Jacobs  write  of  the  extraordinary
dangers facing a soldier in the tren-
ches on the Somme.

`Of course you will have realised

by now  that we  are  liable  to  enter
fighting  work  again  at  any  time.  I
am  not  alarming  you,  I  hope,  by
writing  this.  I  think  that  now  you
are  steeled  to  anything  that  may
happen to me and that you will not
worry  and  grieve  over  things  that
must be.  I  am  reconciled  to  every-
thing  that  everyone  of  us  in  the
fighting   ranks   ought   to   reconcile
himself to and if I worry at all it is to
think that you both,  especially you
Mother,  might harm  yourselves by
worrying. I can await anything with
a light heart if I know that you will
meet  it  serenely  too.   I  write  this
while  we  are  miles  away  from  the
line;  it  might  give  you  qualms  if  I
were   writing   from   the   line.    Of
course we may be fortunate enough
not to see hard fighting for weeks or
longer,  but  as  you  can  see  in  the
papers, our offensive is growing and
more and more troops will be oper-
ating  in  it.  It  all  means  happily  a
nearer  approach  to  the  end  of the
war' .

October 9th  1916

Julius  Jacobs  survived  the  ,war.
He  joined  the  Jewish  Battalion  as
an  adjutant  in   General  Allenby's
army   which   conquered   Palestine.
He  chose  to  be  demobilised  there
and  made  his  home  in  Jerusalem.
For  over  20  years  he  served  the
British mandatory government as a
civil servant and was given an OBE
in  1942.   His  life  ended  tragically.
Having survived the  horrors  of the
Somme,  he was killed in the bomb
attack by Menachem Begin's Irgun
Zeva'i Le'ummi on the King David
Hotel, Jerusalem, in  1947.

DiIV.id      ]z\cobs,      currently      co-ordinating
RSGB's Jubilee celebrations, is well known as
a  specialist  in  Jewish  geneaology  and family
history.  The  letters  by  his  great-uncle  were
fiiirst  edited  by  his  aunt  Ruth  Shalif in  Israel
and later by his father Leonard and himself .
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MA'ELNA
Theologfysw¢¢lunenl

THEOLOGICAL APPROACH
TO THE STATE OF ISRAEL

Jonathan Magonet

WHAT ISSUES HAVE TO
be addressed in attempting
a       progressive       Jewish

theology  of  the   State   of  Israel?
Daniel Elazar argues  that the suc-
cess   of  Zionism   in  bringing   the
Jewish people back to the political
stage has had its effect on the whole
nature of theological discourse.

By and large, North American
Jewish thinkers  start from  theo-
logical rather than from political
premises.  The  reverse  is  true in
the case of Zionist thought.  Yet
just   as   Zionist   thought   moves
from  politics  to  the  concerns  of
theology - if not to theology itself
-  so,   too,   does   contemporary
non-Zionist  thought  move  from
theology  to  politics.  That  is  be-
cause  of the  particula
enon...  (Elazar p.290)
This   changing   intera

gests  three  areas  that
explored:

a. The particularist n
promise of the land and
salistic  framework  wit
Operates.

b. The  interaction  b

phenom-

eed  to  be

tune of the
the univer-

which  it

tween  reli-

gious    and   political   elements   in
Judaism.

c. The changing interrelationships
between Israel and the Diaspora(s).
a. The Particular and the Universal

Perhaps it is best to begin in the
classical location for the promises of
God to Israel, the opening chapters
of Genesis.  Dow  Marmur  empha-
sises  that  the  new  reanty  of  the
existence of a Jewish state requires
a new model of Jewish life.

The   covenant   between   God
and Israel is primarily about the
land. If the people do God's will,
God will bring the people into the
Promised Land. Salvation contin-
gent  upon  conduct  is  not  some
vague  state  of  bliss  but  a  very
definite destination.

The promise of land was parti-
cularly  stressed  in  the  covenant
with  Abraham,   that  is,   God's
promise to the individual:  `1 will
maintain  My  covenant  between
Me  and you,  and your offspring
to  come,  as  an  everlasting  cov-
enant   /berz.#2  'oJczJ77/  throughout
the ages, to be God to you and to
your offspring to come. I give the

land  you  sojourn  in  to  you  and
your  offspring  to  come,  all  the
land of Canaan, as an everlasting
possession /¢feztzo£7z 'oJ¢77c) . I will
be  their  God'  (Gc#esis  J7..7-8).
(Marmur p.66) .
Marmur's approach is a necessary

corrective   to   an   overspiritualised
Diaspora Judaism, but by selecting
the  promises  given  in  Genesis.  17,
the first expression of the covenant
with Abraham in  Genesis  12, with
its broader outlook, is overlooked.

Go from your country and your
kindred  and your father's  house
to the land that I will show you.
And I will  make  of you  a  great
nation  and  I will  bless  you,  and
make  your  name  great,  so  that
you will be a blessing. I will bless
those who bless you and him who
curses  you  I  will  curse;  and  by
you all the families  of the earth
shall  bless  themselves.   /Gc7zesz.s
12:1-3).

Here there is a twofold emphasis.
Abraham  is  to  leave  his  own  land
but be given another land in return.
He  is  also  to  leave  his  family  and
kindred but the result will be bless-

Y
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ing for all the ,families of the earth.
Thus the particularistic call , leaving
land  and  people,  is  to  lead  to  a
universalistic   conclusion,   bringing
blessing to all other peoples.

Indeed,   this   accords   with   the
thrust  of  the  early  Genesis  narra-
tives.  After  the  flood,  God  starts
humanity  afresh,  trying  to  create
among   human   beings   a   greater
sense   of  justice.   But  this   experi-
ment with  Noah  and  his  family  is
inadequate, so God starts yet again
with Abraham:

The Eternal said,  `Shall I hide
from Abraham what I am about
to do, seeing that Abraham shall
become  a  great  and  mighty  na-
tion  and  all  the  nations  of  the
earth  shall  bless  themselves  by
him (or, in him)? No, for I have
chosen  him  that  he  may  charge
his   children  and  his  household
after him to keep the way of the
Eternal  by  doing  righteousness
and  justice;  so  that  the  Eternal
may bring to Abraham what He-
has    promised    him'.     /Ge#esz.s
18:17-19).
Abraham  and  his  successors  are

•to become models of behaviour for
the world and the land they are to
inhabit  as  a nation is  to become  a
microcosm, reflecting the ideal soci-
ety God wishes to build upon earth.

Hence, at Sinai, when the coven-
ant  is  made  with  the  people,  they
are  to  become  special  to  God  but
precisely and only because the who-
le earth is God's.

Now, if you will obey My voice
and keep My covenant you shall
be  special  to  Me  from  all  the
peoples   of   the   earth,   /o7.   £fac
whole earth is Mine. You sham be
to me a kingdom of priests and a
holy nation.  /Exodz4g J9..5-6J.
`Kingdom'  and  `nation'  point  to

their  status  as  a  political  entity  in
the world.  But  as priests,  they  are
to stand in relationship to the nat-
ions of the world much as the priest
stands in relation to the rest of the
people of Israel - as  a channel for
God's  blessing   /IVwmbcrs  6..22-27)
and  as  mediator  of  the  people's
worship.  In this role they are both
`part'   of  the  nations  and  `apart',
k¢dosfe,  a nation `holy', to God.

However,  their  presence  in  the
land   is   not  unconditional.   As   is
indicated by the  series  of blessings
and curses, the covenant sanctions,
at the end of Leviticus (chapter 26)
and of Deuteronomy (chapter 28),
their presence on the land depends

on their obedience to God and the
fulfilling of the commandments.  Or
else the land will  `vomit them out'
(Let;z.#.cz4s j8..28J  just  as  it vomited
out their predecessors.

It is therefore incomplete to look
upon the promise  of the land in  a
vacuum. removed from these  other
considerations. Indeed, many other
elements  of the  Biblical  narratives
indicate  the  wider  framework   of
God's activity and lsrael's role. The
Exodus  from Egypt is  not only  so
that Israel may become free to gain
their land but it is also explicitly so
that  the  Egyptians  and  even  the
other  nations,  can  come  to  know
the power of God.  (Exoczzfs 7..5,J7,.
8:6,18;      9:14,29;      11:7;      14:4,18;
18:1).

b. Religion and Politics -the riew
paradigm
Dow  Marmur  elaborates  on  the

need  for  a  new  model  of  Jewish
existence.   The   State   exists.   The
exile is  over.  Jews have re-entered
history.

The old way of perceiving Jew-
ish  existence  -  Jews  relating  to
God while  dreaming and hoping
about the land and reading about
it in books - is obsolete.  One of
the  confusions  in  contemporary
Jewish life originates in the myth
-    nurtured    by    propagandists
seeking   to   harmonize   diaspora
piety  with  Zionist  reality -  that
the new Israel is a mere consum-
nation   of   the   old   yearnings.
Much  of the unwarranted  critic-
ism  of Israeli  actions  and Israeli
life  c6mes  from  that  confusion.
The truth is that Israel today is in
many ways a negation of the old

¥evaer:i:£8:.-toThaatne££pW£¥difkhi:
Jewish  life  that  cannot  be  ade-
quately appreciated when judged
by the criteria Of the old. (Marmur
p.44).
The  State  exposes  Jews  to  the

need to address modernity in all its
aspects. Moreover, within a State of
our own there is no aspect of life we
can avoid, there is nowhere we can
hide from our mistakes and we must
accept  full  responsibility  for  what
we do. Some implications of this are
spelled out by Moshe Greenberg.

To  this  day  it  is  only  in  the
State of Israel that Jews have to
deal  as  a people with  the  prob-
ems,  institutions  and  temptations
Of  power  -  economic,  political
and military. These issues, which
are    at   the   heart   of   mature

societies,  can be  dealt with Jew-
ishly only here;  Diaspora Jewish
communities  leave  them  to  the
secular, gentile political order . . .
I give three such examples:
1. The  problem  of a  democratic
political   system,   endowing   the
people with power and responsi-
bility and protecting the minority
from the tyrarmy of the majority. . .
2. Pluralism,   accepting   the   co-
existence and letitimacy of a var-
iety of life patterns and values. . .
3 . The challenge of equality under
the  law  of sexes  and  creeds,  in-
cluding  varieties   of  the  Jewish
religion   and,   of  course,   ethnic
groups among its citizens.

The  great  value  of  the  Land
and  the  State  is  that  they  allow
the    ultimate    experiment   with
Judaism, testing whether Judaism
can supply the ideology and wis-
dom     to     engage     modernity.
(Greenberg p.28).
Greenberg   adds   one  particular

warning aout the temptations of the
new  situation,  for  the  creation  of
the   State   has   evoked   messianic.
yearnings.  Greenberg calls for

a severe restraint on messianism,
that is, on the view that the State
of Israel is  the beginning of the
eschaton,   the  beginning  of  the
final  age. . .

This   messianic   view   of   the
State  is  in  effect  a  mandate  to
pursue  national  egoism,  because
all rules are suspended if we are
living at the beginning of the final
age  -  all  normality,  rationality
and  common  morality  are  sus-
pended  if  we  are  living  in  the
eschaton...  We  cannot  say what
current history means, we cannot
interpret  it  in  terms  of  reward
and punishment,  in terms` of the
covenant idea literally understood.
Mhitary  victories  are  not  simply
portents of divine  approval or  a
license  to  do  what national  ego-
ism would lead us to. Defeats are
not simply portents of divine dis-
approval or warnings to be more
sinde-minded, not to say fanatical,
in  observance  of  the  rituals  of
Torah. . .  (Greenberg pp.28-29) .

c. Israel and the Diaspora(s)
But  what  happens  in  Israel  has

implications   for   Jews   elsewhere.
David Hartman calls for the Dias-
pora's participation in all aspects of
Israel's existence.

It is a total evasion. . . of Israel's
larger responsibilty to the Jewish



world to offer the Diaspora only
one message:  `Come to Israel to
save   your   grandchildren   from
assimilation' . . .

Israel is rather the major vehi-
cle  for  Judaism's  confrontation
with  modernity.  The  moral  and
spiritual   issues   that   surface   in
Israeli society challenge the basic
foundations of Judaism and poss-
ibly   provide   new   opportunities
for  the  renaissance  of  Judaism.
The quality of Jewish society that
we build in Israel will be paradig-
matic  for  the  manner  in  which
Judaism  develops  everywhere in
the  modern  world.  Involvement
and  concern for the  direction  of
Israeli society should not,  there-
fore, be restricted to those living
in Israel. The whole Jewish world
must become  involved  and have
an  important  say  in  the  major
moral   and  political   issues   that
surface daily in Israel.
But such a view of the interrelat-

edness  of  Israel  and  Diaspora  is
matched by a contrary position, one
that  is  more  sanguine  about  the
political realities of the State. Thus
Jacob Neusner:

Where we cannot as foreigners
enter into the formation of Israeli
policy,  we  should  support  what
we can when we can and,  other-
wise,  let  the  Israelis  make  their
own mistakes. Their political pro-
cess,    democratic   and   just,   or
clumsy and corrupt, must be free
to  do  its  work  and  will  do  its
work.  We who  live far off must
give up our prophet's cloak, ceas-
ing to leap to condemn the slight-
est Israeli infringement upon our
heightened and selective sensitiv-
ity to the requirements of justice.
The  calling  of Israel  as  holy has
too long been confused with the
conduct  of the  State  of Israel in
its worldly tasks and the rhetoric
of self-righteous - and selective -
indignation at the flaws of Israeli
public   policy   bespeaks   a   mis-
understanding  of  the   category,
Israel. . .

The  Israelis  must  now  recog~
nise  that  the  cost  of  the  special
relationship with world Jewry ex-
ceeds  the  benefit.  Insisting  that
they  form  the  centre  of  world
Jewry,  proposing  to  utilise  Jews
throughout   the   world   in   the
achievement   of   their   national
goals  subject  the  State  of Israel
to politics it cannot accommodate
.  .  . Just as the Israelis have built

a normal state, so they have now
to  rethink  the  requirements  of
the normalisation of relationships
with, even, Jews outside the State.
Neusner'S    view    is    disturbing.

Israel  as  a  State  has  its  own  in-
terests,  national  and  international
and Diaspora Jews who do not live
there   have   no   right  to   interfere
directly.  Conversely,  Israel  in  set-
ting  its  agenda  has  to  make  the
needs   or  views   of  the   Diaspora
secondary to its own.

Where Religion and Politics Meet
But in Judaism  can  one  divorce

rc¢/poJz.£z.k    totally    from    broader
issues   of   ideology   and   religious
values?  David  Elazar  has  argued
that Zionism remains the  ideology
of the State, b.ut notes certain limit-
ations..

It is not far-fetched to suggest
that,  de /czcfo,  Zionism  has  be-
come another branch of fudaism,
parallel in its own way t6 0rtho-
doxy,  Conservatism,  Reform  or
Reconstructionism  in  the  Dias-
pora.  Like  Communism,  it  is  a
secular rather than a theistic reli-
gion      in     its      fundamentals...
[which] serves as the basis for the
Jewish self-definition of a major-
ity  of  the  Jewish  population  .of
Israel...  (Elazar p.288).

With a few exceptions, classical
Zionist theory suffers from some
very  real  deficiencies,  stemming
from the fact that it arose in the
late nineteenth  century  out  of a
particular milieu of that period. It
suffers additionally from the fact
that  it  was  primarily  a  polemic
against  assimilation,  designed  to
restore    political    awareness    to
Jews; but it had little to say about
political life once a Jewish politi-
cal     self-consciousness     existed.
Both of these deficiencies make it
difficult   today   to   build   upon
classical Zionist theory. We need
a   true   political   theory,   not   a
nationalistic polemic and it must
be   a  theory  that   accords   with
Jewish  tradition  in  the  broadest
meaning  of  the  term...   (Elazar
pp.292-293).
For Elazar,  an  authentic Jewish

political  vision  must   also  have   a
theological basis.

First there must be a renewed
sense   of  the   Jewish   Covenant
/brz.£fe/...   [which]   sets  forth  the
dimensions of consent which ori-
ginally transformed the family of
tribes  into  a  people.  Further,  it

continually    transforms     simple
kinship into pursuit of a common-
1y agreed vision. . .

Leading out from the  concept
Of brith is aL second paLlt, hesed, or
the   loving   sense   of   obligation
which  true  partners  must  share
with  one  another  and  which  is
created    by    covenantal    ties.„
Hcsed in the Zionist dimension of
the  Jewish  vision  is   concerned
with the survival and unity of the
Jewish people. . .

A third  path  is  their  constant
necessity, as Jews, to wrestle with
God...  thus  the  religious  dimen-
sion   of  life   for  Jews. is   not   a
matter of finding some orthodoxy
but of wrestling with God in the
Proper Way.

The  responsibility  of  freedom
leads   to   the   fourth   and   fifth
paths,   zedek   z!-77cz.sfrpclf   (justice
and law), which oblige all Jews to
strive  for  the  creation  of  a  just
society.  (Elazar pp.295-297).
Elazar   is   here   using   Hebrew

(Biblical)   terminology  and  struct-
ures in seeking the inner nature and
priorities of a renewed Jewish poli-
tical thought. The temptations to be
avoided  in  our  new  situation  are
listed by Louis Jacobs:

1.  God  alone  is  to  be  worship-
ped, not the Jewish people
2. Jewish  nationalism  is  no  sub-
stitute for religion
3.  God is the father of all mankind
4. There  should be no  crude in-
terpretation   of   the   notion   of
`sacred soil'

5.  Hebrew culture is not  Torc!fe.
If these are the classical theolog-

ical  issues,  there  are  certain  over-
riding  problems   which   the   State
confronts  that  require  immediate
and  urgent  attention.   With  these
Jewish  `theology'  enters the public
arena. The most direct and uncom-
promising challenge is expressed in
the writings of Mare Ellis who foc-
uses on the plight of the Palestinians
as the testing ground for authentic
Jewish values.

If one believes; as I do, that the
concrete act of solidarity with the.
Palestinian people - which inclu-
des  among  other  things  the  im-
mediate  end  of  the  occupation,
the creation of a Palestinian state
alongside Israel and a repentance
for  past  and  present  transgress-
ions  against the  Palestinian peo-
plc  -  is   not  just   a  matter   of
political expediency but a neces-
sary   element   of   contemporary



Jewish   faith,   then   an   explicit
theological   statement  regarding
the .intertwined  destiny  of  Jews
and  Palestinians  is   of  absolute
importance...

Diaspora perceptions and
opportunities

The Palestinian issue also brings us
back to the question of Jewish univer-
salism,   here   expressed   by   Father
Naim Ateek,  a Palestinian Anglican
working in Jerusalem:

The  basis  of  dialogue  between
Jews  and Western Christians since
the creation of the State has been
three-fold:      anti-Semitism,      the
Holocaust and the existence of the
State of Israel.  Once the Western
Christian  accepts  this,  dialogue  is
possible. For Palestinian Christians
an additional basis for any dialogue
is the  admission that injustice has
been  done  to  the  Palestinians  by
the   Jews   and  the  rights   of  the
Palestinians   to   serf-determination
and   the   creation   of  their   own
state...  (p.106).

For  it  is  not  the  Land  which
carries a blessing to the people but
falthfulness to  the  God of justice,
righteousness    and    mercy.    This
Land has been singled out as host
to great events in history but I do
not beheve that it is more holy than
other lands. If God has done great
things  here,  God  has  done  great
things  everywhere.   If  God  loves
this land and its peoples, that is but
a  sign -  a  sacrament - that  God
1.oves  each  and  every land  and  its
peoples.   The  whole  earth  is  the
Lord's. This is all God's world. The
whole world should be holy. It is all
sacramental.  When  God  spoke  to
Moses to take off his shoes because
he was standing on holy ground, it
was  in  Sinai  and  not  in  Canaan
(Ercfz  yz.srczc//.  (Ateek p.112).
For   Ateek's   views   bring  us  full

circle  to  the  Biblical  materials  with
which we began and .the nature of the
blessing and promise given to Abra-
ham.  But  if  `the  whole  earth  is  the
Lord's'  we  need  to  reexamine  the
nature of the Jewish Diaspora in the
light of a new Israel.

Among   the   miny   issues   this
raises is the recognition that there is
no  `Diaspora'  but  many  `Diaspor-
as', each a unique blend of history
and  experience,  culture  and  relig-
ious perception. In a narrow sense,
they   are   Israel's   wiindow   to   the
world, but in a broad sense remain
part  of whatever  task  God  has  in
mind  for  the  Jewish  people.   To

write them off as mere `colonies' of
the State, soon to wither away, is to
undervalue  two  thousand  years  of
Diaspora    experience    and    their
ongoing creative reality. This is not
to  return  to  an  oversimplistic  uni-
versalism of nineteenth century Re-
form,  or  to  speak  in  too  naive  or
grandiose  a way  about  the proph-
etic  ideal  of  being  `a  light  to  the
nations'.  If we are to serve God in
.such a milieu, it may have to be in
quite prosaic ways, in the common
decencies that a good J.ewish com-
munity   can   offer.   But   Diaspora
experience  has  rarely  been  in  our
hands to determine and it is as often
in  the  more  unexpected  and  freq-
uently unwished for situations into
which God has cast us that Jewish
values are forged and conveyed and
our unique contribution is made.
Some New Questions

There are new religious factors at
play   in   our   pluralistic   Western
societies.  In  a  shrinking  world  of
greater  mutual  responsibility,  the
concept   of   `dialogue'   becomes   a
now potential mode for interfacing
with   others,   one   in  which   both
partners in the enterprise grow in-
wardly    through    the    encounter.
Though  we  tend  in  the  West  to
perceive our natural religious part-
ner in dialogue as Christianity, it is
self-evident now that we must also
meet with Islam.

Dialogue  is  not  without its  own
difficulties but it hel.ps us challenge
our  own  inner  Jewish  temptations
and traps:  of an unfettered Jewish
nationalism;   of   a   perception   of
ourselves  as  victims  only,  with  no
responsibility  for  our  situation;  of
the  idolatry  of  a  new  Jewish  serf-
worship, one born of a deep instinct
to survive but too readily becoming
a denial of relatedness to the rest of
humanity. In rediscovering our par-
ticularity as a nation and State, we
risk losing sight of the universalism
that  is  the  complementary  part  of
our religious vocation. Perhaps with
our new politic.al base we can now
become  equal  partners  with  other
nations and faiths in a new experi-
ment in human sharing and mutual-
ity.

There  are  any  number  of  other
issues to be addressed. What do we
make   of  the  large   `Diaspora'   of
Israelis who feel alienated from the
Jewish  communities  of  the  West?
And what indeed is the meaning of
a Jewish `Diaspora', when the State
is only a plane-ride away and those

who  remain  outside  are  there  by
choice?   As   Zwi   Verblowsky   ex-
pressed  it,  `Life  is  a  struggle.  The
question is: what arena do you pick
to  struggle  in?'  (quoted by Moshe
Greenberg p.31).

What  is  the  responsibility  of  a
`progressive'   Judaism   within   the

State  of  Israel  itself?  Can  it  help
provide     an     ideological     middle
ground within the extreme polaris-
ations that happen in all aspects of
life in Isract? To find a major place
in Israeli life, the progressive move-
ment may have to enter the political
arena itself .  Does  this  mean a loss
of innocence and authenticity in the
inevitable  compromises  that would
be required,  or is this too  a neces-
sary  testing  of  its  aspirations  and
values in the hard reality of national
life?

The questions are easier than the
answers.  But whether we  speak of
the  `centrality  of  Israel'  in  Jewish
life today as an ideological value or
as a simple and obvious fact,  all of
Jewry  is  increasingly  affected  and
challenged   by   our   `re-entry   into
history'. As David Elazar puts it:

Israel is the only State we have
or are likely to have. Therefore it
is  the focus  of our vision.  As  in
the case of any other experiment
based upon a vision, it is not at all
certain that the Jewish State will
succeed,   but  without  trying  to
make   it   succeed,   we   are   not
complete      as      Jews.      (Elazar
p.298).I
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HOW TO  F3UN  YOUF3

smu  OGUE
Every two years the Leo Baeck Couege holds a two or three day

programme under the title `Partners in Leadership' for rpbbis , lay
leaders , synagogue administrators and rabbihic students.

Andrea Kelmanson, deputy director Of the Noidonal AIDS Trust and a
member Of a Roform synagogue and Berry Pal,mer, a management
consultant who has worked with the ULPS, faced a recent seminar
with the delieate question Of wky things go wrong in synagogues.

LIKE A TENNIS CLUB?

Andrea  Kelmanson

AWHILE AGO,  A SYN-
agogue committee of which
I am a member was present-

ed  with   a   report  which  was   the
product   of   a   consultant's   attach-
ment to us; an attachment which, I
hasten to add, was much welcomed
by us.

I  had  read  the  report  and  had
found    it    depressing    reading.    It
seemed to me to be  a catalogue of
ineffectiveness  and  muddle.  I  was
embarrassed    and    then    puzzled.
How was it that a group of able and
intelligent  people  were  performing
so  badly?  We  had  overlooked  the
most   basic   things:   inductions   for
new members  and voluntary work-
ers;  no.  clear  budget  and  no  clear
accountability;   no   stated   aims   or
objectives;     indeed,     no     shared
understanding   of   what   we   were
there   for,   where   we'd   been   or
where  we  were  going.   All  of  this
was   revealed   to   us  in   black   and
white,  undeniable,  as  much  was  in
the form of direct quotes from some
of us and others.

Then  we  began  to  talk  about  it
and  the  struggle  began  in  earnest.
We  got  heavily  into  defensiveness,
stating      loyalties,      underpinning
friendships,   remembering   bygone
achievements,   being   and   feeling
hard   done   by,   unacknowledged,
undervalued  and angry.  There was
a  great  deal  of  anger.   I  attracted
some of the fire luckily, otherwise I
fear we would have  `shot the mess-
enger'.  In  fact,  I'm  quite  sure  we
would have done.  `Unfair criticism'
was  the  cry.  The  whole  thing  was
uncomfortable and disturbing.

No,  synagogual life is clearly not
the same as professional life. It may
also be different from volunteer life
in  other  spheres.  There  is  more  at
stake  in  personal  terms,  I  suspect.
A synagogue community can easily
become  a  very. hostile  place  for  a
member who  `plays it wrong'.

Some years ago I wrote a dissert-
ation   about   the   management   of
voluntary  organisations.  I  came  to
the  view  that  they  were  distinctive
in  many ways,  and for  this  reason;
there   was   an   imperative   for   the
voluntary sector to build up its own
`wisdoms'  about  management,  be-

cause the established wisdoms from
the worlds of business and bureauc-
racy simply won't  do.

These   are   some   of  the   differ-
ences.

The   market-place  in  which  the
voluntary  sector  works  is  infinitely
more   complex   than   the   market-
places of other sectors.  It has num-
erous   customers,   unclear   tran.sact-
ions,  covert  rather  than  overt  com-
petition and the customer's influence
is hard,  if not impossible, to reflect
adequately.

The   people   who   work   in   the
voluntary  sector,  at  the  minimum,
want  to  `do  something  useful'  and
more   often   want   to   change   the
world.  They  believe  they  own  the
organisation  they  work  for.   They
are          s o metime s          ch arism atic
pioneers.  They  often  have  fire  in
their bellies.  They  have  tunnel vis-
ion and they cannot fail to see their
work  as political.

The     organisations     themselves
often  trade  in   a  very  hostile  en-
vironment. They sometimes cannot
distinguish between inside and out-
side  because  their  boundaries  are
often unclear and rapidly changing.
They  are  immensely  susceptible  to
environmental change -government
policy,  local  election  changes,  the
Clapham  rail  crash,  the  flavour  of
the month.

Often they espouse unpopular or
`dark'   causes   and   prejudice   can

characterise  much  of  their  outside
world.

Above    all    they    suffer    from
society's  ambivalence:  `Thank  God
for Barnardos, the RSPCA, MIND ,
MENCAP,   The   Spastics   Society,
what   would   we   all   do   without
them?' But `How dare they ask for
money when they are so inefficient
and amateur? Why can't they learn
how  to   do   things  properly?   And
isn't    it    dreadful    that    the    state
doesn't take care of all of this?'

So  where  does  all  of  that  leave
me in relation to  my synagogue?  It
may be that it is merely a `voluntary
organisation'   by   default,   because
we don't have anything else we can
call  it.

How does a synagogue appear to
its   members?   They  pay  for  their
membership,  presumably  they  ex-
pect  something in  return.  What  do
they  think  they  are  paying  for?  It
has been said that many are paying
simply  to  be  `Jewish'  in  that  their
children  can  go  to  religion  school
and they can get buried in a Jewish
cemetery  and  that  somehow  it  is
about  identity.   Some  people  who
are   more  centrally  involved,   who
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attend   services   and  are   active   in
other   ways,   may   see   themselves
paying  for   those   facilities.   Some,
who   develop   their   religious   and
spiritual lives as a result of member-
ship, may find it hard to put a price
on  it  or make  any  sense  of `paying
for  it'  in  quite  that  way.  And  the
rabbi  always  tells  us  that  it  is  we
who   make   the   journey   -   if  we
decide to - and that neither he nor
the synagogue itself can do it for us.
Or is the synagogue a  Community?
Can you really pay to be a member
of a community?

Or, is it more like my tennis club?
In  my  tennis  club  the  membership
fee doesn't cover the cost of every-
thing,  so  `volunteers'  are called for
to paint the club house, captain the
teams, run the secretarial functions,
be   the   treasurer.   I   suppose   the
tennis  club  is  also  voluntary.  It  is
not  profit-making,  has  a  volunteer
management   committee,   calls  for
volunteers  to  do  everything  and  it
might  see  itself  as  doing  `good'  in
some ways too.

In  many  spheres  of  life,  people
have a multi-layered interest.  Their
hidden, or not-so-well hidden agen-
das often seem to be the real stuff of
the  .transaction.   In  the  synagogue
the  price  for  discovering  that  the
hidden  agenda was what the trans-
action  was  all  about,  may  be  very
high.    Hidden   agendas   are   often
intensely personal.  There is a lot at
stake.  How  can  they  be  managed
more effectively? And why were we
so ineffective in our synagogue?

In  spite  of the  fact  that  I  am  an
experienced manager,  I clearly had
been unable to intervene usefully.  I
felt as if I might appear too `cocky'
or  `clever'   and  if  I  did  intervene,
there    was    a    sense    in    which    I
couldn't dare to apply my skill, that
somehow   it   would   be   misunder-
stood or resented.

We  might  change  all  this  if  we
made  our  synagogues  into  proper
voluntary  organisations.  We  would
need  to  create  a  market-place  of
complex   transactions.   We   would
need to start having lots of funders.
We   could  get  grants  from  places
and undertake projects of all differ-
ent  types.   This  would  provide  us
with  the  complexity we  need  for  a
real  voluntary sector  market-place.
We  already  have  some  customers.
Do  we  struggle  to  give  them  what
they  want  -  or  at  least  struggle  to
find out what that may be?

Next, we need to `get at' a nun-
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ber  of  people,  the  volunteers  and
the paid staff .  They need to grow a
`fire  in  their  bellies'.  They  need  to

have a vision, a belief about ways in
which   they   want   to   change   the
world.  They need to galvanise  sup-
port of a vision of some kind.

Then we need to make the walls
of our organisation permeable.  We
need  to  invite  people   `in'   and  to
keep that process going.

And  then  we  need  to  create  a
hostile   and   rapidly   changing   en-
vironment.  Or do we? Isn't it there
already?  Why  don't  we  just  focus
on the anti-Semitism all around us?
Stir it up  if there isn't enough?  Go
after it  to  identify  and  root it  out?
Create  a  beleaguered  fighting  re-
sponse. Should we begin to struggle
to survive?

And then there's ownership.  We
need   a   sense   in   which   everyone
believes   they  personally   own   the
synagogue.   We   could   all   become
shareholders,   have   a   stake   in   it.
That should sharpen up the debate!

And lastly, there's the charismat-
ic pioneer, without whom no volun-
tary  organisation  can  really  expect
to be born,let alone survive. So the
rabbi   takes   on   the   role   of   the
aggravating visionary who  leans on
everyone  else  with  his  vision,  who
stays  on  way  beyond  the  sensible
time to leave, who sets things up for
others to shoot at, who is the person
who  rc¢//y  believes  it  is,  after  all,
possible  to  change  the  world  and
goes for it.

Then   the   hidden   agendas   may
wither   on   the   vine.   Not   totally
maybe,   but   some   would   become
overt, would dwindle in the face of
the challenges presented in this new
environment.      Some     would     of
course remain but they may be less
personally    threatening,    less    ob-
viously  at  play,  less  destructive  of
people's skills  and  competence.

If the  synagogue  doesn't want to
change  the  world,  if it's  not  `going
for it', why isn't it? Until it does, we
shouldn't let it be called a voluntary
organisation.  Maybe we should call
it a Sports and Social Club?.

OR LIKE A MOSQUE?

Barry Palmer
HE FIRST PSYCHOLOGICAL
contract  that  the  one  joining
makes    is    either    with    the

synagogue   as   an   `association',   or
with  the  synagogue  as  a  `commun-
ity'. Whichever comes first tends to
limit  the  extent  to  which  they  will
subsequently engage with the other.
Most  people  join  a  synagogue  to
belong to  a community,  `a people'.
They   are   resistant   to   taking   up
association       roles       when       this
threatens what they want from  be-
longing  to   the   community.   Some
join  to  perform  a  specific  associat-
ion  role - to  sing  in  the  choir,  for
example   -  and   then   resist   being
drawn fully into the community.

Maybe   the   synagogue  is  better
seen as a strand in a wider fabric of
activities  which  also  include  those
which take place within the family.
Synagogue  members  are  Jews,  so
they   are   alread.y   members   of   a
people,  in  their  own  eyes  maybe
and  in  the  eyes  of other  Jews  and
non-Jews.  When they participate in
synagogue  life,  this  Jewish  people-
hood   is   reinforced   by,   amongst
other  things,  the  cycle  of  festivals
and  holy  days  and  the  Jewish  cus-
toms and behaviour-patterns.  They
have  opportunities  to   `be  Jewish'
with  other  people.   In  relation  to
t`his, the administrative problems of
running a small club are an irritant.

Supposing we said that `synagog-
uing'  was  just  one  activity  within
the total culture of Jewish people in
Britain,  as  elsewhere.  One  reason
that people behave incompetently is
that they do not want to be involved
in  the  way  one  is  involved  as  an
employee at work. They have other
problems  in  their  lives,  other  con-
cerns. But it is difficult to refuse in a
forthright way.

There is another theme, which is
of assimilation,  and Jews in Britain
wanting to be inconspicuous. There
is the need for a working through in
the psychoanalytic sense of the grim
history   of  anti-Semitism,   now   on
the increase again.

Nobody seems worried about the
incompetence,  just as they  don't in
churches.  We  discussed  it  with  an
amused   irony.   Is   that   because   it
isn't important to us, or because we
would hit something really painful if
we  addressed it?

If someone  gets  fire  in  her  belly
for a particular cause, is she wise to
expect  the  whole  synagogue  mem-
bership to run with her?  Or should
she  expect  to  have  to  recruit  like-
minded people to take the initiative
with  her,   from  the  synagogue   or

Continued on next page
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from  some  other  base?   In  which
case   the   synagogue   can   be   com-
pared  with  the  nuclear  family  or
family-household,  to  which  people
belong involuntarily but from which
they   engage   in   various   tasks   as
required  -  raising  children,  main-
taining  a  property,  running  a  busi-
ness or whatever.

Does it make a difference in the
USA,  where,   as   I  understand  it,
there   are   strong   non-synagogue-
based  Jewish  organisations,  volun-
tary organisations addressing specific
purposes?

Another   participant   introduced
the  image  of  a  wheel,  which  may
freewheel, or touch the ground and
be  going  somewhere.  Which was  a
synagogue like? It started me think-
ing  that  the  deeper  meaning  and
engagement of synagogue members
is  with  cycles  -  not  bikes  but  the
life-cycle    and    the    events    which
mark significant transitions and the
cyclical  events  of  the  Jewish  year.
The rabbi is trained and paid prim-
arily to manage all this.  The  rorcfe
is  associated with  this  dimension.  I
think  people  in  synagogues  and  in
churches  take  all  this  for  granted
because  it  is  what  they  look  out
from, rather than what they look ¢f.
So  they  look  for  other  purposes,
other objectives and overlook what
they are already doing.

The  deep  structure  of  a  Jewish
community  is - I  begin  to  think  -
the   organisation   of   the   activities
which deliver these specific cyclical
events.  It  is  because  that  is  stable,
that people can, if they wish, try for
size  all  sorts  of models  of  organis-
ations.

We might learn more by looking,
for  a point of comparison,  at mos-
ques  and  Sikh  and Hindu temples,
than by looking at churches, since, I
imagine,  they  also  keep  alive  the
culture   of  a  people,   including  its
religious dimension - though that is
a Christian way of describing some-
thing they probably experience  dif-
ferently,  as  well  as  grappling  with
the problems of remaining viable as
organisationsl-

Some  of the  ideas  alluded to  here  are  devel-
oped in two  Leo  Baeck College publications:
A4argczrcf H¢rrz.a  //990/,  Organising Modern
Synagogues:  A Case of Multiple  Models
Bciny   P¢/mcr   /J99J/,   Holy   People,   Holy
Place
Both booklets  are  available from  Leo  Baeck
College.
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0NE     WOULD     HAVE
thought  this  was  a  simple,
straightforward      question,

safe  to  ask  in  most  circumstances.
Yet  many  of  our  co-religionists  do
not  ask.  They  pride  themselves  on
possessing    a    herd-related    extra-
sensory  power  of  perception   and
claim   they   can   so   recognise   the
most  heavily  disguised  example  of
the  species.  Some  others  recognise
a   freemason   type   of  inter-group,
symbolic behaviour and study nods,
winks  and  nudges.  The  margin  of
error  is  enormous.  Similarly,  gent-
iles  claim  they  can  suss  out  a  child
of Israel.  Their failure  rate  is  even
higher.  When  we  first  settled  in  a
house   in   the   country,   we   were
invited almost at once to come to a
church service. The church, as does
the  synagogue,   serves   as   a  social
focus  for  most  of  the  community,
without too  much  relation  to  relig-
ious commitment.  I said that  as we
were  Jewish,  we  would  obviously
not  be  members  of  their  congre-
gation.  An embarrassed silence fell
on the assembly. After several mom-
ents, our hostess, to her credit, rose
to the occasion and said, `Oh, dear,
how  inconvenient  that  must  be  for
you. There are not many synagogues
in  the  neighbourhood'.  I  may  say
that this was the understatement of
the  century,   as  the  nearest  syna-
gogue was  actually  close on twenty
miles  away.

To  my  surprise,  we  must  have
merged into our wooded surround-
ings  more  than  we  imagined,  be-
cause  only  a  few  months  ago  we
were   at   a   genteel   party   and   the
conversation  revolved  around  the
difficulties   of   finding   a   vicar   for
small scattered communities, where
the incumbent would have to travel
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THEyurwT5Hp
Theresa Turk

between three or four villages.  Our
own  village  was  in  this  unpriested
condition   and   one   of   the   ladies
remarked that she thought I would
make a very satisfactory lay reader.
When  I  replied that there was  one
difficulty,   i.e.    that   I   was   not   a
Christian,  although  I  did,  in  fact,
share  the  same  religion  as  Jesus,
there was a replay of that silence.

To    return    to    more    familiar
ground, at one time I took part in a
course in psychotherapy. This spec-
ialty has  a  fatal  attraction  for Jews
and  by  the  use  of  the  techniques
already  described  I  was  aware  that
three  of my  co-trainees  were  Jew-
ish,   although   there   had   been   no
particular  reason  for  this  to  have
been   mentioned.   Over  coffee,   at
the end of the first half-term, one of
the   gentlemen   gravely   remarked
that they had not been able to make
up their minds about my origins and
had decided to test me out. The test
involved  telling me  a joke  contain-
ing   the   word   bczrmz.Jzi/¢fe.    I   had

passed  with  flying  colours  as  I  had
laughed  at  exactly  the  right  place
and  they  felt  much  more  at  ease
with me  after that.

The feeling of unease they talked
about is really the unease of uncert-
ainty. We had, in the very village in
which we  bought  the  house,  met  a
couple, who were probably Jewish.
Goodness knows why we didn't ask
them.  We constructed a strategy in
which  we  produced  a  commemor-
ative medallion that we had,  to our
delight,   picked   up   at   a   country
antique fair for two pounds and on
which  were  engraved  the  portraits
of  Sir  Moses   Montefiore   and  his
wife,   Judith.   On   the   obverse,   in
Hebrew,  were  the  names  of places
he had travelled to in  his efforts to

alleviate  the  suffering  of  Jews  in
various     countries.      Surely,     we
thought,  this  would  elicit  a  signifi-
cant response. It was not to be. Our
new  friends  were  enthusiastic  gar-
deners. The husband barely glanced
at Sir Moses,  said he was sorry,  he
wasn't   very   interested   in   medals
and  we  should  waste  no  time  in
coming to have a look at his sixteen
different  species  of  hellebore.  We
were  not  to  know  that  our  doubts
had  been  mutual.  Were  it  not  for
the appearance of an intermediary,
also  a Suffolk Marrano,  but whom
we  recognised  from   a  cutting  my
father had sent me from  7lfec Jew'sfe
Cfero#z.c/c - the man had been noted
by that publication for his talent as
an  artist  -  we  would  never  have
known  of  the  ploy  that  had  been
planned.   A   conversation   was   to
take place in which we would have
been  asked  the  question,  `Are  you
/romm?' They had hoped we would
recognise they were asking us about
our  religious  convictions.   Ha.d  we
not responded, they would immedi-
ately have disposed of the matter by
repeating   the   same   question   but
with  an  extra  word  as,   `Are  you
from  London?'  Luckily,  the  artist,
now  also  a  friend,  by  turning  up
when he did, saved everybody a lot
of time.

There   is   a   moral   here.   Lewis
Carroll   has  written   of  the   classic
truth,   that   if  you   say   what   you
mean, it does not necessarily follow
that  you  mean  what  you  say.  The
moral is, that it ought.

Dr. Theresa Turk has been in general practice
for over twenty-five years.  Married,  with two
sous  and  one  granddaughter,   she  lives  on
Manna Wood Farm in Swffolk.
Further stories by Theresa Turk will appear in
our next issue.
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HOW FAIR ARE YOUR AMERICAN TENTS
OH JACOB,  RACHEL AND LEAH  .  . .

Barbara Borts

A:an::i:I::a:f|;:t:-:::n?wf::fik::
myself ,   were   born  in   the   States
and   became    expatriates.    Rabbi
Dow Marmur spoke in  1990 at the
World     Union     for     Progressive
Judaism   Conference   in   London
about  the  American  tendency  to
divide the Jewish world into three
areas:    Israel,   America   and   the
Diaspora.

I've had the fortune over the last
year   to   observe   this   American
world  close-up.   I  sat  in  England
longing   for   some   of   the   things
which   I   felt   only   the   US   would
offer -and I  sit in the  US,  home-
sick and missing some of the things
only   England,    or   Europe,    can
offer. In my attempt to help myself
over   this   hump,   I   compiled   the
following     list     of     Ten     Good
Reasons for Living in  America.

1.  Turning   right   against   a   red
light  unless  expressly  prohib-
ited,   except   in   New   York,
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when it is only where expressly
permitted.

2.  Free  programmes  at  concerts
and theatres and free shopping
trolleys.

3.  Late  night/all  night/all  week-
end shopping.

4.  Salsa  and  seltzer.
5.  Mixer  taps  and  power  show-

ers.
6.  Kerbside  recycling.
7 .  Seeing Twin Peaks  and Thirty

Somcffez.#g before  you  did.
8.  Double  coupons   in   the   daily

newspaper   and   through   the
post which  one  keeps  in  spec-
ially purchased  file  boxes.

9.  Clothes  shops  where  you  can
buy  silks  and  linens  first-hand
for  a  fraction  of their  original
cost.

10.  The   rich   diversity   of  Jewish
life,      religious,      intellectual,
political  and  cultural.

American society also  has  some
frightening,  disturbing  and irritat-
ing  habits.   Some  of  the  worst  of

these  are  crossing  the  Atlantic  -
the  privatization  and  commercial-
ization  of everything,  which  leads
to a breakdown in quality, the lack
of  responsiveness  to  some  minor-
ity needs,  cut-throat individualism
and the competition it brings in its
wake,  despair, poverty, drugs and
crime.

On   a   human   level,   were   I   to
decide   to   eschew   my   rabbinical
training  and  my  interest  in  a  full
Jewish life, I would return to Eng-
land   immediately.   In   many   res-
pects, the quality of life is better in
Britain  -  even  for  many   of  the
most  poor.  Economically,  the  re-
cession  has hit the  USA  as deeply
as England.  Many middle-, upper-
middle-class   and   wealthy   people
are suffering.  Salaries are not very
different  from  English  salaries  in
many  professions,  drugs  and  vio-
lence  and  the  unease  they  engen-
der  are  rampant  and,  as  a  friend
visiting   in   December   put   it,   he

Continued on next page
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would  not  live in  a country where
doctors would not come out in the
middle  of the  night  to  visit  a  sick
child.  For  those  grand  things  and
for  the  small  -  good  newspaper
and   magazine   articles,   the   telly,
advertisements,      the     ecological
awareness, widespread vegetarian-
ism,       interest-bearing       current
accounts,  for  all  of  the  often  sur-
prising things which are  done bet-
ter in England, I would never have
moved. America, after 15 years of
living   abroad,   is   a   very   foreign
country and the  degree of culture
shock   I   suffered  was   great.   My
accent,   inflections,   use   of   lang-
uage,  sense  of  humour  -  all  cast
me  as  foreign  in  American  eyes.
So why did I go back? It is because
of that  last  point  on  my  list - the
rich  delivery  of  Jewish,  intellect-
ual,  political  and cultural life.

American  Jewry  numbers  mil-
lions   and   makes   up   3°/o   of  the
American  population,   instead  of
300,000 making up less than 1%  of
the   British   population.   It   is   an
enormous  country  with  all  of the
opportunities  that  size  can  offer.
The  vast  majority  of  Jews  affili-
ated to synagogues in America are
affiliated to Reform, Conservative
and  Reconstructionist  -  in  other
words, non-Orthodox shuls. There
is    no    established    state    Jewish
`church'  like  the  United Synagogue

and Chief Rabbi in the UK.  Furth-
ermore,  mahy  organizations  which
in England are in the control of the
US  and  the  Chief  Rabbi,  organis-
ations  such  as  Hillel  for  university
students  and  the  various  student,
prison   and   hospital   chaplaincies,
are independent in the USA.

There  is,  as  well,  an qenormous
interest in both religion and ethnic-
ity in  the  USA in ways which have
few   parallels   in   England.   In  one
study, done a few years ago, Britain
and  US  were  on  opposite  poles  in
matters  of church/shul  attendance,
ritual  observances  and  the  import-
ance placed on religion.  The USA,
surprisingly,   was   the   most   `relig-
ious'  on  those  grounds  and  Britain
the least in the Western world.  For
those  who  don't  belong  to  a  shul,
there are a myriad ways of identify-
ing  as  a  Jew  through  the  `Y',  the
Young Men's or Women's Hebrew
Association,  the  Community  Cen-
ter,  political  and  social  groups,  as
well  as  the  more  popular  cultural
things  such   as  food,   Yiddish  and
Klezmer  music.   One  of  the  more
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positive aspects of this is the desire
for  Jewish  learning,  which  has  led
to courses of all sorts being offered
on most college and university cam-
puses.  What people  may  lack from
their childhood, they make up for in
different      ways,      in      interesting
courses   of   study,   both   full-time,
part-time and one-off .

The  institutions  and  their  inde-
pendence  from  establishment  con-
trol, the plethora of Jewish learning
possibilities,  the  overall  `progress-
ive'  nature  of American  Jewish  in-
stitutions,  lead  to  the  startling  fact
that   there   are   huge   numbers   of
professional   and   even   amateur  -
though America isn't keen on amat-
eurs - and thus knowledgeable and
committed - Jews in the States who
are not rabbis.

There   are   also   many   different
types of work possibilities for rabbis
which would not only be closed to a
female   Reform   rabbi   in   England
but which often do not exist as full-
time,   paid   jobs.   There   are   also
Jewish  experts  -  everyone  in  the
USA  is  a  specialist,  an  expert,  a
PhD, in their field. That may mean
fewer  invitations  to  come  and  lec-
ture   on   early   Zionism   in  /Z#-dc-
sz.ecJc  Vienna  -  but  it  also  means
that   there   are   people   here   from
whom to learn. The exhausting bur-
den of the Anglo-Jewish profession-
al   is   the    ko/-bo    (have-to-know-
everything) syndrome, the lack of a
sense   of  evolution   in  knowledge,
the dearth of colleagues with whom
to  work  in  that  learning  process.  I
have  greatly  enjoyed  the  stimulat-
ion of spending  two  hours walking
on a beach with the foremost Jewish
feminist   scholar,   Judith   Plaskow,
discussing  transcendence  in  Jewish
feminist     theology,     becoming     a
friend of Michael Strassfeld of Jew-
ish Catalogue fame,  who became  a
rabbi at the Reconstructionist Rab-
binical  College in  1991  and  being  a
witness  to  his  creative  Jewish  pro-
cess. I spent a week in the Catskills,
the  so-called  Borscht  Belt,  at  Klez
Kamp   over   Christmas,   with   over
500  other  77tcsfewgge#ers  who  love
Yiddish  and  Klezmer  music, having
lessons   and   hearing   performances
from many great musicians. It is not
idyllic, nor does it draw in everyone,
but with so many Jews, one always
gets   a   crowd,   and   opportunities
exist  in  ways  just  not  possible   in
England.  And because there are so
many experts, people work hard to
know their stuff, to be good at what

they do.
There  are  other  major  cultural

and psychological differences. And,
as  is  so  often  the  case  with  human
beings,     the     most     fundamental
neuroses are often the source of the
greatest strengths  as well.

America is  a new,  pioneer coun-
try, although the Jewish community
did  inherit  many  of  Europe's  best
and  brightest   rabbis   and   scholars
over the past hundred years.  Rabbi
Jonathan Magonet used to speak of
the   lost   generations   of   Jews   in
Europe  -  at  almost  50,  he  is  an
elder in the English rabbinical chain
Of traldl+ron.  Shalshelet  Hakabbalah,
this chain  of tradition,  is present in
America.    Nonetheless,   this   does
not  inhibit.  Ever  ready  to  experi-
ence   the   new,   the   off-beat,   the
creative - one  of the  many  Amer-
ican Jewish shorthand words - and
not   always   able   to   perceive   the
flaky, the laughable, the supremely
trite  and  transient,  there  is  still  a
sense of openness and willingness to
experiment  which   is   refreshing.   I
attended one Friday evening kczbbcz-
/czf Sfeczbbczf where drums  and medi-
tation  techniques  were  used  and,
one   service   had   me,   in   spite   of
myself,  dancing  joyously  around  a
room to  Lecha Dodi. I'm not even
too embarrassed to admit it!

This openness manifests itself for
me most in women's issues.  Hardly
anyone is  arguing about the inclus-
ion  of the  jm¢feo£,  the  mothers,  in
the  first  paragraph  of the Am!.cZ¢fe,
nor  whether  women   can  wear   a
f¢//I.f .  People are actually struggling
with God language and even chang-
ing  the  Hebrew.  The  Reconstruct-
ionist   Friday   evening   Sz.ddz#   has
employed  a  novel  way  of referring
to God, with the word YAH as the
substitution of Ado#oz. (Lord) at the
top of what appears to be an equat-
ion   and   some   other   appropriate
attribute:  Creator,  Source  of  Life,
underneath.    Other   sz.ddLtrz.in   use
feminine   language   at   times,   Bcr-
ucha  at  Yah'   or  even  Berucha  at
Sfeckfoz.#¢fe,  Blessed  are  you,  God's
female  immanence.  Still  others  are
discussing  the  use  of  the  formula
Bczrztcfe   ¢fcz/czf  at   all.   One   woman,
Marcia Falk, has developed a series
of  Berc!cfeof  which  begin   IVcvczrccfe
et  M'kor  Hachayyim, `Let us bless
the source of life', which centres on
our  blessing  and  does  not  address
God  as  either  a  superior  power  or
as  You.  This  experimentation  can
take  place  in  more  `radical  circles'
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as well as in more traditional, egali-
tarian  circles.   At  the  same  time,
there  is  a  great  love  for  tradition,
sometimes   bordering  on  the  self-
righteous    or    excessive,     as    the
famous  Jewish  scholar who  includ-
ed  Mz.#cfo¢fe  (afternoon  prayer),   a
D'v¢r  Tor¢fe  (Homily)  and  A4¢'¢rz.t/
(evening  prayers)   in   his   birthday
celebration!  All  this  is  not  to  say
that  there  is  no  sexism  or  conserv-
ationism,  only  that  there  is  more
willingness to explore alternatives.

My  other pet  area,  Jewish  social
action,  is also well-advanced in the
USA.  There  are  professional  Jew-
ish social action people in America
- we  in  England  have  never  been
able   to  maintain   effective  Jewish
social  action  agencies.  RSGB  pays
someone eight hours  a week to  do
social  action  work  - all  the  rest  is
voluntary.  In  the  USA,  there  are
Jewish peace centres, A4¢zo# (help-
ing  the  homeless  and  hungry),  the
Sfee/cz Fund, a fund to give money to
non-traditional      Jewish      groups.
Even the Federation of Reconstruc-
tionist  Congregations  and  Havztrof
funds two full-time people to run a
Jewish  ecological  organisation  call-
ed Shomrai Adamah.

Again,    religion    often    informs
people's      commitments.      Arthur
Waskow, the prominent theologian
and  Jewish  activist,  ran  a  confer-
ence   in   New   York   entitled   `Re-
membering    Shalom'    with    many
luminaries  from  the  Jewish  world.
Not  all  were  religious  but  enough
were,  so  that  prayers  and  Biblical/
rabbinical/medieval   textual   refer-
ences  could  be  brought  to  bear  on
the  proceedings.  The  secular  were
there,    too    -   people    can    work
together.   Philadelphia   has   a   shul
dedicated   to  Third  World,   peace
and  other such  issues,  called  Mz.sfe-
kcz#  Sfe¢/o777.  It  is  Reconstructionist
and    its    egalitarian,    participatory
services are often followed by talks
on Guatemalan refugees or peace in
the Middle  East.  Many synagogues
host    what    they    call    scholars-in-
residence,   bringing  in   a   rabbi   or
academic  or  scholar,  to  give  three
lectures    over    a    Sfeczbbczf.    I,    for
example,   returned   to   the   shul   I
worked for on the High Holy Days
in  1990,  as  a  Scholar-in-Residence
on   the   subject   of   T!.kkw#   O/a;7z,
Jewish social  action and Liberation
Theology.

It   is   difficult,   even   painful,   to
report   such   things  to   the   Anglo-
Jewish   world.   Over   some   things,
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you  will   have  no  control.   Unless
there  is  an  immediate  rise  in  the
birthrate,  there  is  no  way  to  com-
pensate for small numbers. England
cannot  bring  back  lost  generations
of Jews.  England  cannot  offer  the
richness of what is almost a continent
in what is just a small island. Yet we
do so many good things in England
and  support  many  interesting  and
varied   programmes   and   institut-
ions.  Be  assured that I am vocal in
expressing  my  feelings  about  what
is  wrong  in  the  US   and  right  in
England,  whilst  in  America.  And
they  don't  like  it  very  much.  The
English are prone to castigate them-
selves   vis-a-vis   America   and   the
Americans    to    aggrandize    them-
selves vis-a-vis the rest of the world
- and this is apparent in the Jewish
world as well. I once had to correct
the  Executive  Director  of  the  Re-
constructionist     movement,     who
proudly proclaimed that the Recon-
structionists  were  the  only  move-
ment in the world to have a prayer-
book committee  consisting  of both
rabbis and lay people. He grudging-
ly  amended  it  to  `...   in  America'
after I introduced him to the RSGB
and ULPS!

But  there  is  a  lot  to  learn,   to
borrow     and     implement.     Inte.r-
movement   cooperation   and   even
respect,    for    one.    America    has
CLAL, the organization for Jewish
understanding   founded   by   Rabbi
Yitz  Greenberg  and  two  students
each  from  the  Orthodox  Yeshiva
University, the Conservative Jewish
Theological  Seminary,  the  Reform
Hebrew   Union   College   and   the
Reconstructionist     College     meet
weekly for discussion. I still remem-
ber my incredulity at a Hillel Direc-
tor's  Conference  when  I  met  the
very   Orthodox   regional   director
who  had  just  hired  a  very  feminist
and female  Reconstructionist grad-
uate for one of his regional universi-
ties, because she was the best candi-
date.  There  are  lots  of  tensions  in
America  but  the  above  also  exists.
Anglo-Jewry would  also  do well  to
emulate some of the other qualities.
Religion,  spirituality,  as  a  motivat-
ing force  in  one's  life,  as  an  aspect
of   life   valued   dearly   and   taken
seriously.  At  the  Reconstructionist
College I interviewed potential rab-
bis   for   whom   Jewish   life   really
mattered   and   who   did   quite   ex-
traordinary  things  as  lay  people  -
doctors,  lawyers,  business  people,
PhD's -giving it all up to study and

become  rabbis.  Then  there  is  love
of leaning. One departing American
scholar  excoriated  Anglo-Jewry  on
this subject in the Jew.sfe  Cforo#z.c/c
some years back.  He remains right.
England produces hardly any schol-
ars  and  generally  loses  its  best  to
the  USA  and  Israel.  I  have  heard
over and over again that adult study
is  on  the  wane  in  England  and  it
certainly  does  not  support  Jewish
studies   on   the   higher   education
level  in  the  way  it  could.  It  there~
fore does not produce enough Jew-
ish  `experts'  and  Jews  are  lost  to
boredom  and  to  other  disciplines.
While  British  Jewry  excels  at  lay
involvement,   volunteer  and   ama-
teur keenness, it does so sometimes
to   the   detriment   of   quality.    A
Klezmer    musician     friend    from
England who  attended  Klez  Kamp
with me was amazed at the serious-
ness and expertise of even the ama-
teur    Klezmer    groups    he    heard
there.  He  intends  to  bring to  Klez
Kamp  next year people from Eng-
land  who  regularly  perform,  to  let
them   see   to   what   they   should
aspire. A little dose, not too much,
of the American  drive  towards  ex-
cellence and accomplishment would
do well in the UK.

England could do well to be more
open, because our hope and renew-
al  may  very  well  lie  in  the  circles
which  in  England  are  shunned  or
smirked  at but which,  in  America,
challenge and excite - the Jewishly
motivated     social     and     political
groups, feminists, gays and lesbians
- the children of mixed marriages -
those who could never be complac-
ent  because  they   never   inherited
the  inside,  never  could  take  any-
thing for granted.

I don't know if I could spend the
rest of my life in  the  USA  and  I'm
not   always   happy   on   a   level   far
deeper   than    missing   people   for
whom   I   care.   But,   for   the   time
being,  I  am  challenged,  stimulated
and  feel  the  possibilities  for  study
and   career  that   I   didn't   have   in
En8landl

Rabbi Barbara Borts  wczs bor# ¢#d grew ztp
in   the   United   States.   She   studied   for   the
rabbinate at Leo Baeck College and served as
rabbi  of  Radlett  and  Bushey  Reform  Syna-
gogue.   In  1990  she  returned  to  the  United
States to take up a post at the Recoustruction-
ist Rabbinical College in Philadelphia.  She is
currently   teaching   Jewish   Philosophy   and
Religion at Colgate University in upstate New
York.
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DARED AND  DIED

THE CENTENARY OF HIS
birth offers us the opportunity
to affirm the enduring vitality

of   Osip   Mandelstam's   work.    In
Hope    Against    Hope,    NaLdezhdaL
Mandelstam's  account of the years
between   her   husband's   first   and
final arrest,  in which their courage,
wit and determination shine like the
sparks   off  a   grinding  wheel,   she
refers  to  Mandelstam  as  endlessly
zfez.z#erczdosf7ay  -  `life-glad'.  Mand-
elstam     was     endlessly     life-glad,
although,   as  Nadezhda  concedes,
one cannot but be affected by one's
times. This vitality was protected by
the  poet's  confidence  in  the  indes-
tructibility  of his  record of it.  That
was  his  power.   After  all,  if  they
were   not   afraid   of   poetry,   why
would they bother to persecute and
kill because of it? Ultimately no one
could take away the moving lips, he
maintained:

The mounds of human heads
disappear into the distance,

I dwindle there, no longer noticed,
But in affectionate books,  in

childrens' games,
I shall rise from the dead to say:

the  sun!
(Trans: James Green)
Perhaps it is the very knowledge

that    you    cannot    silence    every
mouth,  that makes the moving lips
such  a primary  object  of persecut-
ion.  To  become  such  a  target  was
Mandelstam's unavoidable fate. He
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Jonathan   Wittenberg
may long have maintained the illus-
ion,  wrote  his  wife,  that  he  would
die  of  hunger  in  a  garret  but  his
death  was  to  be  more  in  keepirig
with his life than that and he knew
this well before it happened.

Mandelstam was born in Warsaw
but   grew   up   in   St.    Petersburg,
receiving a classical education at the
Tenishev  school.   He  visited  Paris
and later Heidelberg before return-
ing to St.  Petersburg where his first
book   of  poetry,   Sfo#e,   was  pub-
lished  in  1913.  He  grew  up  in  the
phoney    decades     of    a     `painful
doomed   provincial   life   that   was
dying'.

`The elegant mirage of St. Peters-

burg was merely a dream, a brilliant
covering   thrown   over   the   abyss,
while all around there sprawled the
chaos  of Judaism  -  not  a  mother-
land, not a house, not a hearth but
precisely   a   chaos,   the   unknown
womb  world  whence  I  had  issued,
which I feared, about which I mad.e
vague  conjectures  and  fled,  always
fled'. . . `The chaos of Judaism show-
ed   through   all  the  chinks   of  the
stoneclad St. Petersburg apartment,
in  the  threat  of  ruin,  in  the  cap
hanging  in  the  room  of  the  guest
from  the  Provinces,   in  the  spiky
script of the unread books of Gen-
esis,  thrown into the dust one shelf
lower  than  Goethe and  Schiller,  in

the  shreds  of the  black  and  yellow
I.rfuz+I .  (Noise of Time) .

It  is  not  surprising  that Mandel-
stain  never  mastered  his  Hebrew
primer.  The  world  represented  by
his father, an autodidact fighting his
way `out of the  Tar/mztdz.c wilds' and
into  German  culture  and even  less
that of his orthodox paternal grand-
parents, he  in  his  skullcap  making
ill-fated  attempts  to  garb  the  child
in a rejected  r¢J/z.I and she forever
repeating the only word of Russian
that she knew,  `Pokztsfe¢/I.? - Have
you  eaten?',   had  no  strength,  no
splendour  and  only  a  strangeness
that  he  was  to  flee,  like  so  many
first-generation children embarrass-
ed by the parental gaucherie in the
face   of   the   broad,   natural   and
polished preponderant culture.

So Mandelstam chose to describe
his  social   position   as   that   of  the
rczz#ochz.#ets,  the  rootless  intellect-
ual.   This  was  a  self-definition  in-
tended  to  preserve  him  from  the
crass allegiances of the masses.  But
he  had  to  pay  for  it  by  increasing
isolation,   of   which   the   hallmark
was, however, authenticity. He des-
pised `the pig snout of declamation'
(Not.se  of _Time). He was rLot opp-
osed  to  the  revolution,  which  he
saw  as  inevitable,   even  vital.   He
could   not   stomach   what   it   soon
became. He thus both nurtured and
had  thmst  upon  him  a  sense   of

Continued on next page
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aloneness  which,   as  it  grew  ever
more   acute   and   inescapable,   be-
came the place from which his most
powerful   poetry   came.    `No',   he
wrote,  `1  was  no  one's  contempor-
ary   -   ever'   (Trans:   Brown   and
Merwin).

In    his    aloneness,    Mandelstam
found mental  allies  in the  exiles  of
the past, in Ovid sent from Rome to
the shores of the Black Sea - hence
the   title   of   his   second   volume,
rrz.sfz.fl,  published  in  1922  -  and  in
his namesake, Joseph.  `The fact is',
wrote his wife  in Hope Abcz#do#ed
`that  M.  often  thought  of the  exile

after     whom     he     was     named'.
`Joseph,  sold into Egypt,  could not

be  more  sick  of heart',  he  said  of
himself  (p.  621).  To  Mandelstam,
this assocation with exile and perse-
cution was probably the most signi-
ficant    aspect   of   his    Jewishness.
`Writerdom  -  by  which  he  meant

the hackwork of the literary lackeys
of the day -is incompatible with the
honourable title of Jew,  of which I
am   proud.   My   blood,   burdened
with   its   inheritance   from   sheep
breeders,  patriarchs  and  kings,  re-
bels  against the  shifty  gypsyishness
of the writing tribe'  (Fowj'£fe Prose).

Still, a certain amount of caution
is  necessary in treating  the  subject
of his Judaism.  It  did not mean to
him   the   opposite   of  Christianity.
The  Judaeo-Christian  heritage  was
basically one single thing to Mandel-
stain. It provided a cultural anteced-
ent   for   the   maintenance   of  life-
affirming values in a context which
denied them with  all the energy of
an arrogant and absolute faith in a
new    and    scientifically    ordained
order.   Thus,   his   `conversion'   to
Christianity for practical reasons of
access  to  the  universities,  is  not  to
be  understood  as  a  denial  of  his
Jewishness.  He  doubtless  despised
the society that made him do it,  as
did Heine in Germany before him.
Nor is his love of cathedral architec-
ture  in  any  way  a  rejection  of the
synagogue,   even   though   he   had
early  on  turned  his  back  on  the
latter. This, too, is part of the same
affirmation  of  a  tradition  that  ani-
mates   both   faiths   through   their
common  roots  and  which  in  turn
feeds  his  definition  of the  Acmeist
movement  in  poetry,  of  which  he
was   a   founding  proponent,   as   `a
yearning for world culture'.

Mandelstam  spent  the  years  of
the  revolution  in  the  Crimea.  He
went   there,   together   with   other
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poets,  for warmth  and  food.  Here
the White Armies hung on till 1921
affording     temporary     protection
from  the  terrors  of  the  North,  to
which he  subsequently returned.  It
was  at this time that he married,  if
that  is  not  tDoo  bourgeois  a  term,
Nadezhda,   whom   he  had  met  in
1919. Thus began a life-long depen-
dence,  and  more.   For  it  was  she
who carried his poems in her heart
and  strove  to  preserve  the  manu-
scripts  through  the  dark  years  and
some dozen towns of exile till after
Stalin's death. It was she, too, who,
in  her  brilliant,  loyal,  courageous
and  terrible   books   of  testament,
Hope    Against    Hope    a.nd   Hope
Ab¢7!do#ed,  told  of  her  husband's
life   and   the  times  in  which  they
lived.

Back in the North, where the new
reality  quickly  asserted  its  charac-
ter, it became increasingly hard for
him  to  publish.  He  was  forced  to
scrape a living as a translator and by
other  bits  and  pieces.  There  were
years  when  poetry  just  would  not
come.   The  later  twenties  were   a
time of doors closing and of increas-
ing      attacks      which      eventually
amounted  to  orchestrated  hound-
ing.   It   was   more   or   less   as   an
avenue of escape that his protector,
Nikolai Bukharin, arranged for him
to   travel   to   Armenia.   There   he
wrote   the   bitter   and   pugnacious
essay, Foz/rffo Prose, which has been
described  as  `a  howl  of his  injured
inhumanity'  (Clarence Brown).

In   it   the   licensed   violence   of
society  in  general  is  shown  to  be
mirrored  by  the  literary  establish-
ment in particular, with its `Moscow
editor-cum-coffinmaker turning out
silk   brocade   coffins   for   Monday,
Tuesday,   Wednesday   and   Thurs-
day'.     All     writing,     Mandelstam
asserts,  is  subject to  a key distinct-
ion:  `1 divide all the works of world
literature   into   those  written   with
and  without  permission.  The  first
are  trash,  the  second -stolen  air'.
Mandelstam's  wiork  clearly belong-
ed  to   the  latter  category  and  he
lived  therefore  on  borrowed  time.
Or,  as  his  wife  expressed  it,  from
then  on  the  only  way  to  stop  the
flow of verse was to kill him.
`Don't say a word to a soul,

Forget all you've seen,
bird, old woman, cage,
and the rest.

Or else at break of day
the moment you open your mouth,

you'1l start to shiver
like the needles of a pine'.
(Trams:  Brown  and Merwin)

The  poem  which  was  to  set  the
seal   on   his   fate   was   written   in
November  1933.  It  became  known
as   `The   Stalin   Epigram'.   He.  not
only wrote it but read it to groups of
people.   They  were   horrified   and
begged him to forget it.
`We exist,  without sensing our

country beneath us.
Ten steps away our words can't

be heard.
But where there are enough of us

for half a conversation
They always commemorate the

Kremlin mountaineer. . .
. . .He forges decree after decree

like horseshoes.
In the groin, brain, forehead,  eye.
Whoever's being executed -

there's raspberry compote
And the gigantic torso of the

Georgian'.
(Trams:  James Green)

If  one  were  to  ask  why  he  was
crazy enough to write such a poem,
the  answer  would  have  to  be,  as
Nadezhda  said,  that  it  was  `a  gest-
ure,   an   act  that  flowed   logically
from the whole of his life and work'.
(Hope Against Hope, p.L6L).

The  consequence  of the  act foll-
owed with no less inevitability. Evi-
dently,  one of the people to whom
the   poem   was   read   betrayed   its
author. Mandelstam was arrested in
May 1934. The only surprising thing
is that he was not immediately put
to   death.   It   is   said   that   Stalin,
revealing  that  paradoxical  respect
for  the  power  of  the  poet  which
Mandelstam  had  understood,  tele-
phoned  Pasternak  and  asked  him
what to do. Also, the Mandelstams'
protector,   Bukharin,   had  not  yet
fallen from power. At any event the
verdict  was  exile  and  the  sentence
later  commuted  from  Cherdyn  to
Veronezh.

The   years   spent   there   were   a
period  of ever-increasing  isolation,
poverty   and   unstoppable   poetry.
Mandelstam's   health   was   already
bad   but   his   heart   condition   was
further  exacerbated  by  the  strain
under which he placed himself .  `He
drove  himself  so  hard  during  the
whole of that year (1936-37) that he
became  even  more  painfully  short
of  breath.  His  pulse  was  irregular
and   his   lips   were   blue.   We   sat
opposite  each  other and  I  watched
his moving lips  as he tried to  make
up  for  lost  time  and  hastened  to
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record    his    last    words'.     (Hapc
Agcz.#sf fJapc,  p.  182-3).  Yet  even
the slush of winter brought him joy.
He was never a prisoner in mind:
`1 live in miraculous poverty,

opulent privation -
Alone,  at peace, consoled:
These days and nights are hallowed,
And honey-voiced this innocent

labour.

Unhappy any man whom, like
his shadow,

A dog's bark scares and the
wind scythes down.

And poor indeed one who,
half alive,

Begs favour of a shadow'.
(Trams:  James Green)

In the spring of 1937,  the Mand-
elstams  were  allowed  to  return  to
Moscow.   Filled   with   hope,   they
entered their flat  and  rediscovered
a sense of home. The years of exile
seemed   simply   to   fall   from   the
memory. But the illusion was to last
days rather than weeks or months.
They were swiftly ordered to depart
and  only  permitted  to  reside  105
kilometres   outside   the   city.   The
following   spring,   while   living   in
Kalinin, Mandelstam was promised
a chance of staying  at  a  rest  home
maintained  by  the  literary  fund  at
Samatikha.  There  he  was  arrested
on the night of the lst May 1938 and
never seen again.

In 1939, a food parcel was return-
ed to Nadezhda.  In  1940,  Mandel-
stam's  brother  was  given  a  certifi-
cate by the Moscow Register Office
which   stated   the   date   of   Osip's
death  as  December  27th  1938.  In
1956, with Stalin three years  dead,
Nadezhda  was  informed  that  the
case  against Mandelstam  had been
dropped and the accused cleared of
the charges against him for lack of
evidence.

Rabbi  Jonathan  Wifeenberg,   a  grczdz¢cz£€  oJ
Leo Baeck College, is rabbi of the New North
London  (Masond)  Synagogue  at  the  Stern-
berg Cer[tre. He has just completed a booklet
of prayers and readings for those who are ill.

Transledons are taken from..
Ja77ies  Grcc#,  The  Eyesight  of  Wasps
(Angel    Books    1989)    and    Clarence
Brown andw.S. Merwin: Osip Mandel-
sf¢m,    Selected   Poems   /OUT   J973).
Rc/cre#ces fo Noise of Time fl#d Fourth
Prose are to the translation by  Clarence
Brown (Quartet  Books  Ltd 1988).
gwofczfz.our  from  Hope  Against  Hope
are  taken  from  Max  Ha[yward's  trans-
lation  (Collius  Harvill  1989)  and  from
Hope  Abandoned rtyom  for.a  f7'¢#s./czf!.o#
(Penguin Books 1976).
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Concluding the story of

Anne Ranasinghe

0   RETURN   TO   THE
establishment   of  an   Israeli
Legation  in  Colombo  in  the

context   of  making  Judaism   more
meaningful to my children: for me.it
was, of course, fantastic to re-estab-
lish  contact  with  my  own  people,
my  own  heritage.  As  for  the  chil-
dren,  they  were  for  the  first  time
exposed  to  Jewish  ritual.  They  en-
joyed the wonderful warmth of this
new Jewish `community' - the com-
position of which fluctuated as visit-
ors  and  temporary  residents  came
and  went   and   only   on  very  rare
occasions  was  there  a  mz.7ayfl#.  But
the   children   participated   in   the
celebration  of  the  various  festivals
with  great  e'/cz#  -  they  seemed  to
have no difficulty in accepting those
aspects of both Buddhism and Juda-
ism that were relevant to them. One
should remember at this point that
Buddhism  is  not  a  religion  but  a
philosophy  and  that  Buddhism  en-
courages a spirit of enquiry. Several
of  the  Israeli  children  were  of  the
same  age  group  as  ours  and  some
firm friendships were forged.

In   1967,   immediately   after  the
General Election which was won by
Mrs.     Bandaranaike,     the    Israeli
Legation   was   closed   down.   The
closure  had  been  one  of the  main
items on Mrs. Bandaranaike's Elec-
tion  Manifesto.  Itzhak  Navon  was
Cfeczrgc' d'4#z.res at the time and he

and his wife Mira had become very
much part of the local scene.  I was
deeply saddened by their departure
and  wrote   a   poem,   `Arrival   and
Departure',  which  I  dedicated  to
Itzhak. The poem became a sort of
password - when Israelis visited Sri
Lanka after relations had been sus-
pended between the two countries,
they were given a copy of the poem,
so  I  knew  immediately  they  were
genuine!
Sometimes  I long
for November i.n a cold climate;
the dreary evening closing in -
city  streets
shining with rain,  and streetlainps
making pools  of shadows;
gardens  bare
except for the last golden

chrysanthemums
shaggy  and windblown.

Here,  under this alien sun
probing strange intangibles
I search unto the  deep nerve's core
the unrecorded
unadmitted
totem and taboo.

In vain,  of course,
for knowledge being only k:rowledge
is neither involvement
nor belonging.
And to me
prejudice and superstition

Continued on next page
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mortal feud and atavistic fear
are only abstractions
not tested certai:hiies
amvilled
in blood and tears.

Wc arc
what our heritage has made us.
Our unextinguished past
burns in blood and flesh and bones.
And just as it is not possible
to learn a people's history
and thereby become part of it
so also
I cannot share my heritage.

Your arrival corifirmed this,
rekindled the flame
and so in you,r going
a new diaspora;
but do not say
these have been wasted years:
implicit in every arrival
there is a departure
we who are left will judge the interim;
nor is it the going that matters
but the manner of going  .  .  .

Standing here on this far shore
rn:y naked feet sunk deep into the sand
I watch your ship depart -
proud wind unfurling sails
and   taking   you   beyond   my   last
horizon
towards your certain destination .  .  .

My children  are scattered now -
at the moment over four continents.
Two married Catholics, three Bud-
dhists  and  one  a  Protestant.  The
last one is not yet married but has
been drawn very positively into the
Jewish   community   of   the   town
where she lives. Nor have any of the
children  experienced  conflicts with
their    new    families    on    religious
grounds.  Maybe  the  credit for  this
goes to the unproprietary nature of
Buddhist  philosophy.   It  does  not
demand unquestioning loyalty and,
without  creating  feelings  of  guilt,
allows  the  individual  to  realize  his
or her particular spiritual needs.

I have been asked how one accus-
toms  oneself  to  a  completely  new
life-style   and   how   one   brings   up
children.  My  personal  odyssey was
a very slow  awakening to  the  need
to   understand   my   new   environ-
ment.  It  was  in  no  small  measure
the   presence   of  my   step-children
which   helped   my   acclimatization.
My first  view  of Sri  Lankan  mores
and customs was through their eyes.
They  had  been  cared  for  after  the
death of their mother by an elderly
and  traditionally  inclined  Buddhist
aunt.  Then  I  arrived  on  the  scene.
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The  children  were  young  and  very
perceptive, but also extremely criti-
cal.  My being a European -white,
that is - added to their interest but
it  certainly  did  not  save  me.  I  was
subjected  to  constant  scrutiny  and
my  ideas  were  carefully  examined.
We found that frequently our view-
points  not  only  differed  but  were
diametrically    opposed.    For   inst-
ance,  where  I  tried  to  encourage
independence    I    was    confronted
with the power of tradition. Where
I pleaded for simplicity, the fashion
of the day dictated convention  and
fussiness.   And  not  infrequently  I
found  small  conspiracies  of  laugh-
ter.  Language  was  one  cause.  My
ignorance  of  Sinhala  created  some
comical situations but it also led to
misunderstandings,  either  where  I
had   misinterpreted,    or   where   I
offended through a general lack of
local knowledge. This same cultural
difference   naturally   also   created
problems in the raising of children.

Like  most  women  I  had  certain
ideas  about  bringing  up  children,
ideas largely based on my own strict
childhood  in  Germany.   With  this
background  I  was   not  quite  pre-
pared for the general air of permiss-
iveness  with  which  small  children
were handled in Sri Lanka.  Adults
would do everything in their power
to  accommodate  a  child's  smallest
request. Temper tantrums were pla-
cated and there was seldom any real
sternness  or  punishment.  Accord-
ing to  one  of my  Sinhalese  female
relatives,  it is a sin to make a child
cry.  This  permissiveness  would  ex-
tend to every aspect of a child's life.
In   short,   I   had   the   feeling   that
adults   wished   on   no   account   to
incur the  child's  displeasure  by en-
forcing any kind of discipline, regu-
larity or obedience.

Where my young family was con-
cerned,   and  one  of  the  problems
was that I was not that much older
than   my   eldest   step-daughter,   I
began to realize that at some point I
would   have   t.o    make   a   choice.
Either I caved in and conformed to
local  style,  or  I  handled  my  chil-
dren's   upbringing   the   way   I   felt
would   equip   them   best   for   their
lives.   The   possibility   existed   that
sooner or later they might travel to
the   West.   It   seemed   sensible   to
incorporate some Western values.

For my husband these were busy
years and the management of home
and family were left more and more
to me. In addition to all his hospital

and university work, he took on the
two     Medical     Students    Hostels.
They  had  been  allowed  to  run  to
seed  and  my  husband  saw  a  great
challenge in this. He overhauled the
system,  renovated  and streamlined
the  financial  aspect,  then  hahded
over the finances  and management
to   the   students   themselves.   The
Hostels  began  to  prosper  and  de-
mand    for    accommodation    grew
enormously. My husband was also a
sort of father figure for the students
- stern and demanding where work
was concerned, he was nevertheless
very fair and understanding and so
frequently  found  himself  counsel-
ling    students    on    their    personal
problems. All this took a great deal
of time.

The  question  then  follows:  was
the system we used to bring up our
children  successful?  The  answer  is
probably  both  yes  and  no.  While
they were  growing up,  the  childen
sometimes   complained   that   their
independence and the freedom they
enjoyed  emphasized  the  difference
which  their  mixed  parentage  cre-
ated.   But  of  our  seven  children,
three girls were Head Girls of their
respective schools and one of them
was   a   Buddhist/Jewish   girl   in   a
Catholic  school,  and  of  the  three
boys,   one  was   Head   Boy   of  his
Junior School and Senior Prefect of
the  Upper  School,  another  Senior
Prefect.  I  am  not  trying  to  boast,
just  to   show  that   clearly   certain
desirable  characteristics  had  been
inculcated which made them suitable
for leadership and responsibility.

There    is    a    story   by    Sholem
Aleichem.    A   totally   uneducated
East European Jewish immigrant to
the  Bronx in  New  York  has  seven
children.  She  devotes  all  her  time,
energy  and meagre income to edu-
cating  them  and  sending  them  to
university, to get what she missed. I
identified  with  that  woman.  When
my    youngest    daughter    entered
Medical  College  I  heaved  a sigh  of
relief . From that point on it was up
to  the  children  themselves,  not  to
me,  to make the best of their lives.
Or so I thought at the time!

Comparing the way boys and girls
grow up  in  Sri Lanka with Europe
or the United States, the Sri Lank-
an  child  is  in  many  aspects  hand-
icapped. In education, for example,
even  before  we  were  plunged  into
the     disastrous     situation     where
schools and universities were closed
for long periods of time for political
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reasons  -  in  one  instance  for  an
unbelievable  three  years - a  situa-
tion which will  drive any youngster
exposed to it to despair, sickness or
rebellion.   But   even   without   this
disaster,    society   here   has    never
geared  itself  to  our  young  people,
to   give   them   the   multiplicity   of
opportunities    that    are.  available
elsewhere,    opportunities    to    try
themselves, to stretch and reach out
both physically and intellectually in
all directions. To be exposed to the
great  artistic heritage  of humanity.
To  learn  without  pressure  for  the
sake  of learning.  We  are  geared to
an    old-fashioned,    unenterprising
system of force-fed education man-
ipulated  by  each  new  government
without much knowledge, consider-
ation   or   competence    and   often
without taking the welfare  of stud-
ents  into  consideration.  It  is  a  tra-
gedy of immeasurable dimensions.

For me the most difficult part of
my move from West to East was the
isolation    from    the    cultural    life
which  we  take  for  granted  in  the

West.    I   had   no   exposure   to   a
varied, lively, critical and analytical
press.  In-depth  reporting  is  almost
unheard  of here,  as  is  radio  that is
topical  and  free,  stimulating,  pro-
vocative.   It   is   controlled   by   the
government in  power,  as  is televis-
ion  and so  the media become tools
for propaganda.  There  is  a  lack  of
good     professional     theatre     and
music.  And on top of it all, there is
censorship   of  a   most   inane   kind
where current political fads become
the    criterion    for    acceptance    or
otherwise.  With increasing hostility
against  `Western'  culture  and  the
resulting   isolation,   the   immediate
future  for  creativity  is  not  promis-
ing.
A`nne Ranasinghe  is  a poet  whose  anthology
Against   Eternity   and   Darkness   wczs  pwb-
lished  in   1985   and  Not  Even  Shadows  in
I 991. At What Da:rk Point has just appeared.
Born  in  Germany,  educated  in  Britain,  she
has lived for nearly forty years in Sri  Lanka.
She is  a stalwart of Amnesty  International,  a
nurse   by   training,   a   jourrralist,   mother   of
seven  children  and  the widow  of a  Sinhalese
Professor of Medicine.
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LOOKING THE OTHER WAY
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`majority  of  Germans'   during  the

Holocaust    years    were    `deluding
themselves  that  not  seeing  was  a
way  of  not  knowing  and  that  not
knowing   relieved   them   of   their
shame of complicity or connivance' ,
he  would  be  wrong  to  make  this
behaviour  appear  as  a  specifically
German      problem.      Bystanders,
Rabbi  Newman  is  quite  right,  are
`not  the  exception  but  the  rule'  -

wherever crime is committed and it
reflects  no  credit  on  Mr.  Wiesel  to
find  such  behaviour  `incomprehen-
sible'  among `all those lovers of art
and poetry, of Bach and Goethe' as
he said some time ago.

For a start it is nothing to do with
us being  `lovers  of art  and poetry',
with   being   educated   and   know-
ledgeable.  It has to do with greater
gifts that, unlike the others, cannot
be learnt -courage, determination,
strength of faith. The fact is, few of
us have these qualities which make
us either heroes or martyrs. We just
don't  like to  `get involved'.

You  only  have  to  look  in  your
local  paper.  It  will  tell  you  about
`members of the public who witness

crimes   but   fail   to   do   anything'.
Brutal  robberies  are  committed  in
broad  daylight  in  the  presence  of
people  watching  the  victim  scream
for  help,  a  disabled  man  attacked
by a gang of youths  and  crowds of
Saturday shoppers walking straight
past,    passers-by   paying   so    little
attention  that  the  thugs  will  loiter
around after the crime.

But  if  we  don't  like  to  `get  in-
volved'  when  the  risk  is  compara-
tively   small,   how   much   more   so
when  we  have  reason  to  fear  an
immediate  threat  to  our  life,   the
terrors  of  the  concentration  camp
and possibly worse?

Bruno    Bettelheim    makes    the
point with great clarity:  `We cannot
blame  the  unarmed  onlookers  of
the crimes of the Gestapo as long as
we   do   not   charge   the   unarmed
onlookers of a hold-up who do not
stop   the   gunman'.   Moreover,   he
adds,   `the  witnesses  of  a  hold-up

Continued on next page
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know  that  the  police  are  on  their
side. The German citizen knew that
no armed force would protect him if
he  should  interfere  with  the  Gest-
apo'.

So  if  I  am  asked  `Would  I  have
looked the other way?', the chances
are   that,   in   comparable   circum-
stances, very likely I would.
C.C. Aronsfeld
Harrow,  Middx.

SINS OF OMISSION
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is primarily a guide,  with the read-
ings  being  suggestions  rather  than
instructions'.   The  Historical  Note
mentions   `the  triennial  cycle'   and
the   `later   Babylonian   custom   (of
completing  the  ror¢fe  readings)  in
one year [which] eventually became
the   universal   Jewish   practice'.   It
continues:      `Reform      synagogues
have  combined  both  traditions  by
dividing    each    pcj`asfeczfe     (weekly

portion)   of  the   annual  cycle  into
three  parts  and  reading  from  each
part     once     every     three     years.
[However] . . . Not all of the rortzfo is
covered   as   certain   passages   (eg
genealogical   tables   and   sacrificial
details) are omitted'.

In  the  recently  published  Fag.jfe
¢#d  Pracf!.cc  by  Jonathan  Romain
(See     review    page     10),     whilst
discussing  the  `Practice  concerning
the   rorczfo...   Readings  in  Reform
Synagogues',  pp.  97-8,  the practice
is described:  `The Reform calendar
does pot include every single chap-
ter  of  the  Tor¢fe  as  it  is  felt  that
certain  aspects  do  not  necessarily
merit public readings, eg genealogi-
cal tables  (Gen 36)  or dermatologi-
cal  ailments  (Lev  13).

The  article  in  the  E#c}Jc/apczeczz.a
J#dczz.c¢    on    the    Triennial    Cycle
(Vol.   15:1386-9)   explains  that  the
term  denotes  the  custom  in  which
the  weekly   Pentateuchal   readings
on   Sabbaths   are   completed   in   a
three-year  cycle.   The   article  con-
tinues   `Reform   Judaism   has   re-
verted   to   the   ancient   Palestinian
custom  of  a  triennial  cycle...  The
weekly  reading  was   shortened  to
approximately  one  third.  In  order
that the portion should not be diffe-
rent  from  that  read  in  traditional
synagogues,  the  first  part  of  each
weekly sz.czrcz is read in the first year,
the second in the next year and the
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third in the last year of the triennial
cycle'.

From  the  RSGB   Calendar  and
Faith  and  Practice  the  inpression
given  is  that  RSGB  practice  is  as
described     in    the     E#cyc/apczedz.cz
Jztdczz.ccz  article  on  Reform  Judaism
in  relation  to  the  Triennial  Cycle
but with the exception of genealogi-
cal tables,  sacrificial  details and the
like.

This,   however,  is  not  the  case.
Some of the literary masterpieces in
the  Torczfe  are  omitted.  By  leaving
out  Gen  19  and 20 the  Calendar is
silent on Lot and the destruction of
Sodom and Gomorrah, Lot and his
two  daughters  and  Abraham  and
Sarah   with   Abimelech.   In   Sz.drczfo
Bcz/czk the charming story of Balaam
and his ass is omitted along with the
final   oracles   of   Balaam   and   the

:hp££rsa°doef;,tdrE%a]va°yfcf:%:.in°cinu]¥e3
in the calendar, leaving out Laban's
treachery  over  Rachel,  the  entire
story of the birth of Jacob's eleven
sons,  the  building  up  of  his  flock
and his flight from Laban. In S!.drflfe
Vczyesfecv  the  story  of  Judah   and
Tamar is omitted from the Calendar
along with Joseph's encounter with
Pharoah's butler and baker in pris-
on. Most o£ Sidrah Shemot is omit-
ted including the story of Pharoah's
daughter finding and saving Moses,
the first  encounter between  Moses
and his  kinsmen,  Moses settling in
Midian and his marriage, the return
of Moses to Egypt and his entreaty
to  Phaloah.  In  Sidrah  Mishpatim
more than half of the legislation is
omitted from this  important Code.
In  Sz.drczfo  V¢'crcz  the  conversations
between  the  Lord  and  Moses  re-
garding Pharoah  and plagues  mum-
bers   two   to   six   are   omitted.   In
Sidrah  Acharay  Mot  Less  than  one
sixth   is   included   and   a   mass   of
sexual  prohibitions  is  omitted.  Ab-
out  half  o£  Sidrah  Va'etchanan  is
left out including the exhortation by
Moses  not  to  forget  the  covenant
and  (Dt.  4:2)  `do  not  add  or  take
anything away'.

The  Ark  is  opened  during  the
most  solemn  part  of  our  Shabbat
service.  Every  rorczfe  scroll  is  res-
plendently  on  display.  The  rorofe
scroll   is   taken   in   procession,   the
congregation bow, piously we touch
the  rorczfe  covering with  our  r¢%f .
How many in the congregation real-
ize,   that   in   following   the   RSGB
Calendar during a three-year cycle,
including the Readings for Festivals

and Special Sabbaths, less than half
the  ror¢fo scroll is ever going to be
read?I
Monte Booth
Wimborne,  Dorset

PLEASE NO CANTOR
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services.  There are not many syna-
gogues where we can avoid this. Let
us not reduce their number.

Whenever  I  say  this  publicly  an
amazing  number  of people  tell  me
they  agree   and   also   feel   strongly
about   it.   Sadly,    as   in   so   many
instances,  they  shrink  from  giving
public  support.  I  could  give  many
examples  of  this  behaviour,  but  it
does  not  invalidate  their  feelings.
So I am speaking for quite a lot of
people.

My experience of cfe¢zcz#ztf - and
I am by no means unique - is that it
prevents me praying.  One works at
prayer, but the quality of that sound
makes   it   impossible   to   pray,   to
think,   even   to   read   the   prayer
book. I can only be a spectator. If it
starts   in   the  middle  of  a  service
where  I  am  really  praying,  then  I
am  flung  out  of  the  place  I  have
striven  for.   It   is   truly   traumatic.
One does not join in. Many people,
I know,  find  an emotional gratific-
ation   but   many   of   us   find   the
opposite. I am reduced to an emot-
ional wallow, which I can achieve at
any concert  and  has  nothing  to  do
with prayer.

Please let us remember that there
is  a  richness  and  depth  to  silence
and to quiet prayer. It does not stop
one joining in.  Often it enables one
to attain a fuller, truer participation.

Please  let  us  keep  the  few  com-
munities    where    we    deliberately
don't have cantillation.
R.M.  Green
London NW1
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William Wolff

ADIRE  WARNING  WAS
sounded    by    one    more
speaker  on  the  topic  that

spawns even more lectures just now
than the RSGB 50th anniversary -
the 500th anniversary of the Jewish
expulsion from Spain.

Note, he said, that both in Spain
in the fifteenth century and in Ger-
many in the twentieth, Jews took a
bigger part in the national life than
anywhere else.

On neither occasion did that save
them from the two biggest disasters
to   devastate   Jewish   communities
since  Jewish  autonomy  was  finally
lost in the year 70.

The   implied  waming  was:  .you
may be more tightly woven into the
fabric  of  British  society  than  ever
before. But if that gives you a sense
of greater security, you are living in
a day-dreamer's paradise.

The   comparison   is   misleading
and the warning superfluous. In the
secular   society   in   which   we   live
today,  integration  has  gone  wider
and  deeper  than  at  any  previous
time in Jewish history.

Jews   today   are   no   longer   a
homogenous  group.  They  become
cabinet  ministers  and  Lords  Chief
Justice  not because  they  are  Jews,
or in spite of it, but as Britons.

Beyond that, the galloping rate of
intermarriage,    however    great    a
problem it is to us in other respects,
increases not merely our integration
but our security in society.

The     number     of    non-Jewish
grandparents,   with  Jewish  grand-
children,   the   .number   of   Jewish
cousins who have non-Jewish ones,
at least to some of whom they are
close,  rises  by  the  week  and  the
year.

The effect on Jewish security has
barely  begun  to  be  noticed.  Over
the   next   half   century   it   will   be
profound.

ri.

THE  RENEIVED  BATTLE
between  Church  and  super-
market over Sunday opening

is not merely a matter for ffeer7?.
True,   as  a  shopper  I  love  the

convenience   of  popping   into   my
local Budgens at 4pm on a Sunday
afternoon  for  the  milk  and  choco-
late biscuits which I have forgotten
for my 8pm study session.

But  I  am  also  aware  that  the
closing of shops and businesses and
the ban  on big  sporting  and enter-
tainment  events was the one thing
that  made  Sunday  different.  Even
given  all  the  anomalies  of cinemas
being open  and theatres  closed,  in
that  difference  lay  the  restfulness
and the sanctity of the day.

And  its  loss  should  be  of  deep
concern to all .those who care about
their  Judaism  no  less  than  to  all
Christians.

Will  it  help  or  hinder  us. in  our
strength  to  preserve  Judaism  if all
around us instant convenience gains
one    more    triumph    over    time-
consuming spirituality?

The  loss  of  Sunday  means  the
destruction of one more part of the
British heritage.

And who was it who gave the day
of  rest   to   that   heritage   and   to
humanity at large?

Sad, is it not, how those who will
fight for every Victorian lamp post
or Georgian window still shrug their
shoulders  at  the  demolition  of  an
inheritance that is far older, far more
precious   and   which   gave   to   our
environment a touch of sanctity.

*

0N   A   FIRST   STROLL
around  Lincoln  Cathedral,
my    eye    wandered    past

carved saints  and  angels  to  a little
masterpiece of even greater worth.

It was stuck to the outside of the
choir wall and carried this text:
`St.   Hugh's   shrine.   Trumped   up
stories of `ritual murders' of Christ-
ian.  boys   by   Jewish   communities
were  common  throughout  Europe
during  the  middle  ages  and  even
much   later.    These   fictions   cost
many   innocent   Jews   their   lives.
Lincoln had its own legend and the
alleged  victim   was  buried   in   the
Cathedral in the year 1255.

`Such  stories  do  not  redound  to
the  credit  of  Christendom,  so  we
pray:   Remember  not,   Lord,   our
offences,  nor  the  offences  of  our
forefathers . . . '

Amen to that and thank you,  or
y¢5'fecr Koczch to the dean who put
it   up.   For   once   his   title   `Very
Reverend',  reserved  for  cathedral
deans  and the chief rabbi,  became
more than a courtesy.

*
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to  soften  it.  It  is  in  that  pastoral
spirit that I offer this one thought to
Rabbi  Isaac  Bernstein  of Finchley
United Synagogue, the warden and
chairman of 20 years Freddy Fisher
and  to  the  other  lay  and  rabbinic
leaders  of  United  Synagogue  con-
gregations  who  are  currently  tear-
ing  their  communities   apart  with
such gusto:

The fate of any congregation lies
` entirely in the hands of its rabbi and
its chairman.

It  flowers  while  they  march  in
step,  it  withers  the  moment  they
begin to scrap.

From that yoke there is no escape.

*
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almost every Shabbat.

Their decorum is impeccable and
they bring their parents, too.

And   in  just   one  vital   respect,
Nathan,    who    is    31/2   years    and
Daniel,  at 31/2 months,  are  already
the equal of any veteran.

They   sleep   through   every   ser-
monl

Rabbi William Wolff is ffze mz.77is/€r o/Mj./fo72
Keynes  synagogue.  Previously  he  has  been
rabbi  of  Newcastle  Reform  Synegogue  and
served  as  one  of  Rabbi  Hugo  Gryn's  assis-
tants at Upper Berkeley Street. He was a Fleet
Street journalist before he became a rabbi.
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The Manor House
Society

The Manor House Society is an ambitious cultural venture. Its aim is to bring a wide range
of Jewish  cultural  and  intellectual  events  of a  high  level within  easy reach  of a  large
audience. Regular activities include concerts, debates, exhibitions, drama, seminars and
lectures.

Membership of the Society gives easy access to the many amenities of the Sternberg Centre
for Judaism, the largest Jewish centre in  Europe. These facilities include a bookshop,  library,
cafeteria,  extensive grounds and tennis courts.  Membership also brings advance  information
about  events,  priority  booking  and  ticket  discounts  and  automatic  subscription  to  Mama.
Membership can  be on  either an  individual  or family basis.

Subscriptions are modest:

Single membership
Family membership
Senior citizen/student single
Senior citizen-family

£18.50
£29.50
£15.00
£21.00

Existing subscribers to A4ama may deduct the unexpired portion of their subscription from the
Manor House Society subscription.

Details and application forms from Pain Lewis at the Sternberg Centre

FORTHCOMING  EVENTS
29th June -30th September 1992

RIVKA SINCLAIFl -watercolours and  limited edition graphic works

Wednesday 9th September 1992 -8.00pm
``THE  FIRST  NOVEL"

Shelley Weiner and Alice Thomas Ellis
will speak about their work, read extracts and sign books

Tuesday 22nd September 1992 -8.00pm
"DIALOGUE WITH  A  DIFFEF]ENCE"

Launch of the Manor House Dialogue Group's pioneering study in Jewish-Christian  understanding

Sunday 4th October 1992 -8.00pm
"THE  RECESSION AND THE FUTUF?E OF ANGLO-JEWRY"

High  Holy  Day Discussion with  Melvyn Carlowe, Judge Israel  Finestein,  Peter Levy,
and  F?abbi Tony. Bayfield  in the Chair

ART COURSES
New ten-week courses from  13th October -15th December 1992

Tuesdays  10.00am-12.30pm and Tuesdays 2.00pm4.30bm
New ten-week evening courses from  14th October -16th  December 1992

Wednesday evenings 7.30pm-10.00pm

LUNCHTIME RECITALS
Thursdays  1.15-2.00pm

Autumn Series:  15th and 29th  October,12th and 26th  November,
loth  December 1992

Printed  by  FPIEEDMAN  BPOS.  (PBINTEBS)  LTD.,  St.  Albans  Lane,  London  NW117QB     081-458  3220
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