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EDITORIAL

A PERMANENT CHILL
IN THE AIR

JOHN    GROSS'S    BOOK,
Sfo);/ock,  is  a brilliantly resear-
ched study of the origins of one

of Shakespeare's most famous char-
acters, of the way the part has been
interpreted  down  the centuries  and
the   way   in   which   the   Sfeo¢fe   has
affected  directors,  actors  and  audi-
ences.

Whilst Shakespeare's  Shylock  was
a  great  advance  on  other  dramatic
portrayals   of   the   Jew,   a   human
being rather than a cardboard ster-
eotype,  Gross  has  no  doubt  as  to
how    a    Shakespearian     audience
would  have  responded  to  him  and
his   pound   of   flesh.    Nearly   four
hundred years - and much develop-
ment   in   staging   and   portrayal   -
later,   Shylock  is  still   a  villain  and
the   essence   of   his   villainy   is   his
Jewishness.   Gross  concludes:   "Ex-
actly   where   the   play   now   stands
depends  on  one's  wider  reading  of
European     history.     I     personally
think  it  is  absurd  to  suppose  that
there is a direct line of descent from
Antonio to Hitler, or from Portia to
the SS,  but that is because  I  do  not
believe  that  the  Holocaust  was  in
any way inevitable.  I do believe, on
the other hand, that the ground for
the   Holocaust   was   well   prepared
and   to   that   extent   the   play   can
never seem quite the same again.  It
is  still  a  masterpiece;  but  there  is  a
permanent  chill  in  the  air,  even  in
the gardens  of Belmont".

The  `permanent chill'  extends far
beyond  Belmont.

We   live   in   a   world   where   the
negative  image  of  the  Jew  is  inex-
tricably  woven  into  the  very  fabric
of  culture.  British  Jews  may  today
live   almost   totally   untouched   by
anti-Semitism.   We   may  thankfully
avoid   any   experience   to   compare
with   that   which   previous   Jewish
generations  had  to  suffer.  We  may
even  be  able  to  envisage  a  world -
not  yet  with  us  -  in  which  society
cracks  down  immediately  upon  the

slightest   recrudescence;   in   which
complete atonement is made for the
past;   in   which   Jews   are   accepted
simply for themselves in every walk
of   life   and   without   a   vestige   of
stereotyping.

And   yet   the   chill   will   remain.
Because you cannot erase Shylock's
descendant, Bleistein with his cigar,
without erasing T.S.  Eliot from  the
collective culture of the world.  You
cannot     eradicate     the     assertion:
"Trust  a  snake  before  a  Jew  .   .   ."

without  censoring  George  Orwell.
7lfoc Rz.#g Cyc/c comes not only with
Bernard   Levin   but   with   Richard
Wagner. Shylock comes with Shakes-
peare and the New Testament comes
complete   with   choice   verses   from
John's  gospel.  The  world  contains  a
legacy  which,  however well  spent  in
the future,  is an  eradicable deficit of
the past.

And  if  that  is  true  for  Jews,  it  is
also  true  for  blacks  and  for  women
and   for   the   many   victims   of   our
propensity   to   scapegoat   and   sub-
humanise.

At a recent meeting of the leader-
ship  of  Anglo-Jewry,  Albert  Fried-
lander, survivor of Kr!.sfcz//#czcfof , rab-
bi   of  Westminster   Synagogue   and
author   of   the   most   moving   book
about his own work of reconciliation
in Germany, made a telling contribu-
tion.    First    a    sardonic    comment:
"There is no  rise of anti-Semitism  in

Germany", he said, "it's always been
there".  And  second,  a  proposition,
the courage of which he certainly has
the  credentials  to  make.  Our  emph-
asis,  he  said,  should  not  be  on  anti-
Semitism,  for  what  we  are  seeing  is
not  an  isolated  phenomenon.  What
we are witnessing in the wake of the
collapse of Communism  and the rise
of  long-suppressed  nationalisms  is  a
wave of xenophobia. The task of we
Jews  in  such  circumstances  is  not  to
indulge  ourselves  or  even  to  make
too  much  of our fears  for ourselves.
We  must protect  ourselves,  yes.  We

must be vigilant for those Jews who
stand  in  danger.  But  the  dominant
response  of  the  Jewish  community
must  be  to  sound  a  warning  against
xenophobia.  Our  task  is  to  demand
with every breath in  our bodies that
governments  act  to  protect  refugees
and  the  potential  victims  of  `ethnic
cleansing';  to care  for immigrants;
to  cherish  the  right  of  asylum;  to
oppose bigotry in whatever form it
appears.

Elie Wiesel, that towering Jewish
figure  and  Nobel  Peace  Prize  win-
ner,   offers   an   analysis   of  Jewish
responses   to   the   Sfeoczfo   which   is
extraordinarily   perceptive.   Wiesel
suggests  that  the  first  response  was
silence  and,  indeed,  the first ten  or
fifteen  years  after  1945  are  conspi-
cuous by Jewish silence. The second
period was the period of testimony.
The   1960s   saw   the   beginning   of
survivor  accounts,  bearing  witness
to the horror and inhumanity which,
in  the   1970s  and   1980s,  reached  a
flood.  Wiesel  characterises  the third
period,  which  we  are  now  entering,
as  a period of solidarity;  a  period  in
which the Jewish world comes to see
that  one  of its central  functions  is to
use  its  experience  as  the  well-spring
of  acts  of  solidarity  with  the  perse-
cuted and  the  oppressed  throughout
the world.  The Jewish mission  inclu-
des  the  challenging  and  rooting-out
of xenophobia and the identification
of  and   solidarity   with   its   victims,
whatever their race  or creed.

Once  again,  the  world  is  threat-
ened   by   a   wave   of   hatred   and
violence  -in  Germany,  in  the  for-
mer   Yugoslavia,   in   many   of   the
emergent  countries   of  the  former
Soviet  Union  and  in  many  parts  of
Africa.  Shylock  is  a  symbol  of  the
fatal  flaw  in  many  cultures.  Others
bleed   when   pricked   and   we   are
called  not  only  to  the  obligation  to
ourselves  but  also  to  the  obligation
of our shared humanity and unique
experiencel
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Between Rosh Hashanah and Yom Kippur each year the Manor House Society holds a High Holy  Day
debate on a substanti:al matter of current concern.  Last October saw  Professor Geoffrey  Alderman,
Melvyn Carlowe,  Judge  Israel Finestein and Peter  Levy  addressing the impact of the recession upon

Anglo-Jewry  and its future.  So  cogent and challenging were thei,r remarks that we asked each of them to
sunmarise their statements.  Here they  are as,  we hope,  a stimulus to action.

CAN WE AFFORD THE]IA?

Geoffrey Alderman

RECENTLY,  ANGLO-JEWRY
has had two sharp reminders
of  the   ways   in   which   it   is

inevitably affected by the economic
recession.  The  Worms  Report  has
thrown a spotlight on the precarious
manner in which Anglo-Jewish edu-
cational institutions are funded and
organised.  The  Kalms  Report  pre-
sents  the  most  thorough-going  in-

quiry  ever  made  into  the  structure
and  workings  of  the  United  Syna-
gogue,  and paints a sombre picture
of  Anglo-Jewry's  largest  synagogal
body in financial crisis.

The    common    background    to
these   two   reports   is   the   demog-
raphic  contraction  of Anglo-Jewry,
which    now    numbers     less    than
300,000      souls.      Moreover,      the
economically-active    proportion    is
shrinking,  so  that  fewer  wage  and
salary earners are having to support
larger   numbers   of   elderly   Jews,
while  providing  educational  facili-
ties and continuing to support other
communal   agencies.   I   have   been

much  saddened  by  the  gloating  I
have witnessed  at  both  ends of the
religious  spectrum  at  the  plight  of
the  United Synagogue.  The knock-
on  effects  of that  plight` for exam-
ple, on the funding of the Board of
Deputies, must reach us all.

But a crisis is also an opportunity.
The need to cut our srit aeeording
to the cloth will` I hope. f®F8e us to
look very hard a€ qEa± u-e do and at
the  way  in  which Ee dD i±.  Here,
dare   I   sac.   ii.   is.  a   heal-en-sent
opportunfty to undrmIE a radical
rationalisation  of  situ-es  and
priorities in .|n_alolin.  Let me
giveabrief®T==I=iarofsin=©fthe
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tasks    that    need    to    be    urgently
addressed.

At  the  moment,  we  have  a  rep-
resentative   body,   the   Board   of
Deputies,   numbering   over  400.   I
would have thought that there need
be no more than 150 Deputies, each
representing some 2,000 Jews.  This
would still be a very generous ratio,
bearing  in  mind  that  each  MP  at
Westminster       represents       about
66,000  parliamentary  electors.  The
Board   needs   to   make   itself  truly
representative    of    the    whole    of
Anglo-Jewry,  which  it  is  not  at  the
moment.  The  only  hope  of  achiev-
ing   this   is   for   the   Board   to   be
secularised -that is, to divorce itself
from   any   pretence   of   acting   as
Anglo-Jewry's  mouthpiece  on  reli-
gious  matters.

On  the  religious  side,  the  spread
of  pluralism  among  British  Jews  is
now so great that the very idea of a
'Chief    Rabbinate'    seems    to    me

counterproductive   as   well   as   out-
moded.  In religious  affairs we  need
a  much  looser  structure,  to  reflect
and       serve       growing       diversity.
According to the United Synagogue,
the  Chief  Rabbinate  will  have  cost
some  £370,000  in   1992.   That  is   a
considerable  sum  of  money  which
could    usefully    be    applied    else-
where,   the  Chief  Rabbinate  itself
being   wound   up   meanwhile.   The
United  Synagogue's  sfeccfeztczfe  ven-
ture, which cost it £228,000 in  1991,
is   now   known   to   have   been   a
grievous  mistake.  There  is,  in  any
case,  much  scope  for  the  rational-
isation      of     both      sfeccfoz.rczfe      and
kczsferw/  arrangements  generally   in
the  UK.

Finally, I would question whether
annual donations totalling some £20
millions  to  Israel  are  really  in  our
best  interest.  These  donations  can
make  very  little  real  impact  on  the
finances  of the  Jewish  State,  which
we can help in other, more practical
ways.   But   if  even   only   a   half  of
those  total  donations  were  applied
to  domestic  priorities  instead,  the
impact would  be very substantial.

I      have      elsewhere      described
Anglo-Jewry  as  a  series of separate
communities   which   overlap   to   a
greater or lesser extent.  It would be
tragic  if,   under  the  pressure  of  a
financially-induced  siege  mentality,
these   communities   were   to   drift
totally apart.

That  could  happen.  Anglo-Jewry
is not -at the moment -in terminal
decline.   But   we   might   8nter   this
state  if  the  opportunities  provided
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by    economic    recession    are    not
grasped.    Among   these    I    would
point   to   the   spectacle   of  middle-
class redundancy. There are, unfor-
tunately,   Jews   and   Jewesses  with
talent,  training and experience who
now  find  themselves  out  of  work.
Their   know-how   could   be   of   in-
estimable   benefit   in   tackling   our
communal problems.

Professor Geoffrey Alderman i.s cr Pro-Vi.cc
Chancellor   of   London   Univei.si[y   and   hist-
orian  of the  Federation  of Synagogues.

MONEY BAGS ARE EMPTY

Peter Levy

NEVER IN LIVING MEMORY
has   there   been   a   recession
which  has  had  such  a  deep

financial and human effect upon the
community  in  this  country.  In  the
past,    such    crises    have    generally
been   short-lived   and   confined   to
one  or  two  sectors  of  industry  or
commerce, for example the banking
and   property   crisis   of   the   early
1970's.

Over the last three years we have
seen   the   erosion   of   the   value   of
private and corporate investment to
such an extent that many household
names  no  longer  exist.  The  effect
has    been    particularly    noticeable
within  the  Jewish  community,   not
just  because  of  reducing  numbers
but also because the community has
always  relied  upon  the  wealth  of  a
few   very   rich    families   and   indi-
viduals'

Continued    and    increasing    de-
mand  for  services  and  funds  in  the
community  for  welfare,   education
and  Israel  has  multiplied  over  the
years as a result of the proliferation
of organisations,  as  well  as  to  meet
the  more  wide-ranging  need.   Due
to  the  recession,  a  number  of such
organisations  now  find  themselves
in  a  perilous  financial  state.   Many
will   not   survive   if  new   ideas   and
funds  are   not  found  soon.   Whilst
there   has   been   a   move   in   recent
years to broaden the base of charit-
able giving in the community, parti-
cularly   amongst   those   involved   in
the  professions  and  commerce,  the
recession  has  struck  here  also  with
wide-ranging  redundancies.

Consequently  the  medium  range
of givers has been equally adversely
affected   by   the   progress   of   the
recession.  At the grass roots, priori-
ties  and  concerns  about  mortgages

and   jobs   have   meant   that   even
synagogues have suffered and that a
greater  proportion   of  their  mem-
bership  does  not  pay  full  subscrip-
tions.

Those    charitable    trusts    which
have    been    established   in    recent
years   by   successful   entrepreneurs
and which depend upon the success
of their  business  and  the  mainten-
ance  of  profit  and  dividend  levels
have   also  been   adversely  affected
due   to   the   reduction   in   turnover
and   profit.    All   of   these   factors
result   in   there   being   less   money
available   today  in  the   community
than ever before and that diminish-
ing  funds  are  not,  as  in  the  past,
being replaced by new  and  success-
ful   businesses.    Furthermore,   the
structures  and  divisions  within  the
community   have   created   a   multi-
plicity   of   institutions   in   all   fields
that inevitably lead to a duplication
of effort  and  resources.

I   believe   that   the   community
must    now    seriously    consider    its
priorities just  as  every  business  has
had to do  in recent years.  We have
to  take  steps  to  avoid  this duplicat-
ion  and  improve  efficiency,  to  re-
duce  waste  and  to  maximise  those
remaining   resources.   One   of   the
suggestions which has been mooted
over  the  years  is  the  possibility  of
the  establishment  of  a  Community
Chest.    By   bringing   together   the
essential elements of fundraising for
welfare    services,    education    and
Israel  under  one   single   appeal,   it
should  be  possible  to  consolidate  a
number of organisations under one
single  umbrella  and share  facilities,
staff  and   resources.   Whether  this
can be achieved in three very differ-
ent  areas  of  activity  remains  to.be
seen  and,  without  doubt,  the  divi-
sions  within  the  community  will,  in
areas  like  Jewish  education,  make
this diffi§ult.  However,  I personally
believe  in  the  feasibility  of a  Com-
munity  Chest - not  necessarily  as  a
single   appeal   but   more   along  the
lines  of  the  South  African  formula
of a  two-part  appeal  divided in  one
year  or  in  alternate  years;  the  one
for   home-based   charities   such   as
welfare and education and the other
for  Israel.

In this way I believe we should be
able  to  construct  a  single  fundrais-
ing  machine  that  can  service  both
appeals  and  utilize  both  the  human
and  financial  resources  and  expert-
ise  to  their  best  advantage.   Some
years   ago   I   was   a   party   to   the

Continued  on  next  page



Garbacz Report,  which  endeavour-
ed  to  quantify  the  available  funds
raised   in   this   country   by   Jewish
charities and the proportion of such
funds which were directed to Israel
and to the  United Kingdom.  It was
clear even at that time that a major
proportion  of  the  funds  was  being
directed  to  Israel  and  it  has  always
been  my  view  that  whilst  the  sup-
port   and   maintenance   of   Israel's
position is an important focus of our
Jewish identity, this should not be at
the  cost  of  a  rapid  deterioration  of
our own community and institutions.

A  further  result  of the  recession
is   the   opportunity   it   provides   to
review priorities and to consider the
future planning of the community in
wider  terms  than   have  ever  been
considered    previously    -    out    of
necessity   rather  than   choice.   The
difficulty here  is  that there  appears
to  be  no  single  body  able  to  com-
bine  the  democratic representation
of  the  community  at  large  in  the
manner  of  the  Board  of  Deputies
and  those  entrepreneurs  who  have
always  provided  a  vital  impetus  to
the  creation  and  development  of a
number  of  essential  Jewish  institu-
tions   and  organisations.   What  we
are  addressing  is  the  definition  of
the  true  leadership  of  the  Jewish
community in  this  country.

Whilst  the  Chief  Rabbi  is  highly
respected   and   regarded   by   most
sectors  of the  community,  it  is  true
to  say  that  his  authority  does  not
extend   beyond   the   United   Syna-
gogue   and   the   Central   Orthodox
community.  The  influences  of  the
far  right   and  of  the   left  make   it
sometimes       difficult       to       bring
together  all  elements  even  to  dis-
cuss  the  most  ecumenical  of  issues
which  are  not  in  any  way  affected
by religious  belief or  teaching.  Un-
fortunately,    over   the   years,    the
Board   of   Deputies,   although   re-
garded by the  outside world  as  `the
Jewish parliament', has not encour-
aged  the  involvement  and  interest
of the  more  entrepreneurial,  influ-
ential   and  independent   leaders  in
the community. If we are to achieve
some unity and a more dynamic and
pragmatic approach to the planning
of the future of the community, it is
essential   that   these   two   elements
are  brought  together  in  a  satisfact-
ory and effective forum and that all
sectors  of  the  community  can  con-
sult  together  in  an  atmosphere  of
mutual  respect  and understanding.

We    have    too    often    seen    the

promotion  and  conflict  of sectional
interests  rather  than  a  wider  con-
sideration   of   the   interests   of   the
community  as  a  whole.  The  reason
for  this  is,  as  I  have  already  indi-
cated, the lack of universally recog-
nised  and  accepted  leadership  and
even   of  a   forum   for  debate   and
discussion.  Whilst the recession has
been  a  bitter  experience  for  many
people  and  one  from  which  it  will
take some time to recover, I believe
that  it  provides  an  essential  oppor-
tunity  to  reflect  upon  the  needs  of
the  community  and  how  these  may
best  be  served  in  the  future.  The
time  for  individual  aggrandisement
and   the   establishment   of   private
empires   within   the   community   is
long  gone.   If  it   were   allowed   to
continue  it  could  only  lead  to  our
sacrificing a number of vital services
and  institutions  which  will  not  be
replaced.    In   almost   all    areas   of
communal   activity   there   is   dupli-
cation,   whether   in   welfare,   edu-
cation,     information    or,     indeed,
Israel-orientated   fundraising.   The
sooner    duplication    is    eliminated
and     organisations     are     brought
together  and  made  more  efficient
and  effective,  the  easier  it  will  be
for  the  community  to  consider  its
priorities  in  the  future.  We  can  no
longer tolerate wastage  of valuable
and  diminishing  human  and  finan-
cial resources. The community must
review these matters and reach con-
clusions  which  will  provide  for  the
launch  of  future  growth  and  pros-
perityl
Pcter Levy  is  Chairman  of Shaftesbury  PLC
and of the  Manor  House Trust.

MERGE

Melvyn Carlowe

A¥:?i:nr;:JB=yh¥hRe¥uuin[bs:rft]hoN:
people working  and earning will be
in  the  minority.  Under  half of  the
community   will   have   to   help   to
provide for the rest. The proportion
of very  old  people  over  the  age  of
85,  will  also  rise  sharply.

As  we  live  longer  and  there  are
fewer younger people to help main-
tain  services,  the  State  will  also  be
less  keen  to  shoulder  the  burden.
On the contrary, it will increasingly
aim to transfer many of its responsi-
bilities  to  the voluntary  sector.

If  we   wish   to   remain   a   viable

community, supporting Jewish edu-
cation,  synagogues,   social  services
and Israel,  we will  have to  look  for
a  change  in  the  way  in  which  our
community examines needs and de-
termines  priorities.

These  ideas  are  not  new.   Lord
Young,  President  of  Jewish  Care,
and  prior  to  that  his  late  brother,
Stuart, have long been advocates of
a   more    integrated    structure   for
Anglo-Jewry.  The  main  pillars  up-
on  which  our  community  stands  -
support for Israel,  developing Jew-
ish education and giving meaning to
social justice through a caring, com-
passionate  Jewish  social  services  -
compete   with   one   another.    The
concept  of  A/cI/  y!.srczc/  has  not  yet
made  its  impact on  British Jewry.

A further factor, which is exacer-
bating  the   problems   of  our  com-
munity, is the effect of the recession.
The   implications   are   much   more
serious   than   people   realise.   The
income   of   many   individuals   and
their  ability  to   support  charitable
causes have been  severely reduced.
For  the  first  time  that  I  can  ever
recall, Jewish Care is faced with an
increasing    number    of    enquiries
from   middle-class   professionals   in
the  legal  and  financial  world  seek-
ing  assistance  and/or  employment.
These      bcz/czbcz/I.in      (householders)
have    always    been    the    funders,
volunteers      and      supporters      of
worthy   causes,   rather   than   indi-
viduals seeking help for themselves.
In  too  many  cases  their  mortgages
are  now  greater  than  the  value  of
their homes.

We Jews  have  a  history of survi-
val  and  a  reputation  for  creativity.
We  have  a  choice  -  we  can  either
learn from the experience of history
or suffer the fate of stultification by
ignoring the problems.

Unlike    most    major    Diaspora
communities   we   have   no   formal
planning structure.  Any mention of
integration usually brings forth pro-
tests  from  various  individuals  who
will  tell  you  that  one  plus  one  will
not  add up  to  two.  The experience
of  Jewish   Care   has   demonstrated
that    by    merging    several    major
organisations   it   is  possible   in  just
two  and  a  half  years  to  show  that
one  and  one can  make  three  and  a
half !    Major    savings    have    been
effected  and  steps  taken  to  reduce
some  of the  inevitable I)roblems  of
a  reduction  in  State  funding.  This
experience  could  be  usefully  emu-
lated by other organisations.
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In  my view,  the future of Anglo-
Jewry   can   only   be   secured   if  we
develop  a  more  unified  structure,
leading  eventually  towards  a  Com-
munity  Chest.  The  rate  of  assimil-
ation  and  the  decline  in  the  Jewish
birth-rate illustrate  the  urgent need
for action now.  Even  in  the  United
States,   which   in   recent   years   has
invested   major   sums   in   trying   to
bolster Jewish  institutions  and Jew-
ish  life,   the   rate  of  assimilation  is
estimated  to  be  in  excess  of  500/o.
Can  we  really  afford  to  do  nothing
and just wring our hands? If so, the
prospect of being able to organise a
discussion   of   this   kind   in   twenty
years time would seem  to  be quest-
ionable.
Metwyn Ca.rlowe  is  the  Executive  Dil-ector  of
Jewish  Care.

WHAT CHANGES?

Israel  Finestein

Tr:oaEt:etshe:lT:nrepfo:r?:e?,::s:
to   acknowledge   this   at   a  time   of
recession.    In    any    event,    in    the
management   of  the   Anglo-Jewish
community   there   have   long   been
some areas of neglect.  Many histor-
ical factors were behind a system of
communal government which placed
a  premium  on  old  procedures.   In
recent  times  there  has  been  much
change  towards  the  rationalisation
of the  communal  structure,  notably
in  the  field  of  welfare.  There  have
also been  serious signs of change in
the   field   of   education.   Much   re-
mains to be done in the thinking out
of a  system  of priorities  and  in  the
implementation  of  it.   Recession  is
both  an  opportunity  and  a  stimulus
for such  advances.

The   Board   of   Deputies   cannot
escape,  nor does it wish to, the tide
of  change,  which  affects  the  whole
of  our  national   life,  including  the
Jewish  community.   Authority  can-
not   and   should   not   be   taken   for
granted.  It  must  be  earned  and  re-
earned. The current structure of the
Board   is   essentially   Victorian.   In
the  light  of  that  structure  and  the
severely    limited    finances    of    the
Board,  the  nature and extent of the
Board's   work   day-by-day   are   re-
markable.  But changes are essential
if  the   Board   is   to   earn   the   com-
munity's    confidence    and    support.
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The community needs the Board and
the Board needs the community.

It is, of course, a mistake to judge
the  Board  by  its  plenary  sessions.
However  useful  those  sessions  are
in   sustaining   communal   cohesion
nationally,   the   real   work   of   the
Board   is   done   ceaselessly   by   its
committees,     their     chairmen     or
chairwomen,  by the  Officers of the
Board and by its devoted staff .  The
strength  of  the  Board  is  that  it  is
democratically  elected   and  that  it
represents all shades of opinion and
outlook within the Jewish commun-
ity.  About two hundred synagogues
and  many  dozens  of  other  organis-
ations are directly represented with-
in  the  Board.   Jewish  communities
overseas   look   with   friendly   envy
upon    the    good    fortune    of    the
Anglo-Jewish community in this re-

gard.   The   Board  has  the  ear  and
respect of Departments of State and
public  bodies  throughout  the  land.
The Board is an inheritance which it
behoves  us  to  improve  in  its  oper-
ation and image, in its structure and
in  its performance.

Daily   and   hourly   the   Board   is
actively  involved  on  behalf  of  the
community  in  every  department  of
public life  and  all  legislation,  admin-
istration,    media   presentation    and
public  debate  which  might  have  a
bearing  upon  Jews  and  Jewish  life
here  or  abroad  or  concerning  the
honour and security of Israel.  It is a
wide  remit  in  which  duplication  is
avoided    and    in   connection    with
which the Board seeks to work with
other   individuals   and   bodies   rel-
evant to its tasks. The essentiality of
the Board only increases the crucial
importance  of the changes to which
the  officers  are  committed  to  bring
forward  at  an  early  date.

There  are,  for  example,  far  too
many members of the Board. There
are  also,  in  my  opinion,  too  many
plenary    meetings    of   the    Board.
Quarterly  meetings  would  be  ade-
quate  and  perfectly  consistent  with
accountability.   The   relations   bet-
ween  the  Board  and  the  provincial
communities  must  be  rationalised.
The  matters which  come within  the
Board's  ambit  as  part  of its  regular
operations   extend   from    Employ-
ment   Law   to   sfeccfez.fczfe,   from   law
and    order    and    inter-group    and
inter-faith  relations,  to  the  law  and

practice relating to school curricula.
These   and   many   other   practical
issues affect every Jew.  The  Officers
are  engaged  through  the  Provincial

Council  of the  Board  in  re-organis-
ing  the  system   of  that  Council  in
order to  bring into  being  a  modern
structure   whereby   the   provincial
communities,large  and  small,  may
have the benefit  of greater produc-
tive  encounter  with  the  Board  and
with  one  another.  This  will  involve
the co-operation of a series of other
bodies  in  our community.

In  particular,  it  is,  in  my  judge-
ment,  necessary to  drastically over-
haul the committee structure of the
Board.  There  should  be  an  Execu-
tive Committee of the Board which,
with   the   Officers,   would   be   the
policy-making  body  of  the  Board,
subject to the Board's approval. We
need to break away from the routine
of  numerous   standing   committees
imposed   upon   the   Board   by   the
requirements  of  its  existing  consti-
tution.   There   should   be   brought
into  being  such  working  groups  as
from   time   to   time   are   necessary,
which   should   consist   of  men   and
women with the necessary skills and
experience.  There is no reason why
such  bodies  should  always  meet  in
London.

Those  individual  and  prominent
Jews  whose  role  in  public  life  lies
outside the Board's democratic pro-
cedures  are,  nevertheless,  in reality
partners   with   the   Board   and   its
leaders.  They  are committed to the
communal   cause   and   we   do   not
have   any  conflicts   on   poll,cy.   The
closer we work together the greater
the  communal  advantage.

More and more younger men and
women   should   be   encouraged   to
seek  election  to  the  Board  and  to
positions  of influence  therein.  Old-
er   deputies   should   make   way  for
them.   I   have  urged  this  upon. the
Board, which should have power to
co-opt  younger  people,  if necessary,
as well as men and women from the
business   world   and   the   academic
community. This is in no way incon-
sistent   with    a   substantial    overall
reduction    in    membership    of   the
Board.

tsract Finestein Q!C is  President of the  Board
of  De|)Illies  of  Brilish  Jews.



GUILTY MEN
Caesar Aronsfeld

NEXT    TO    AGATHA
Christie's   Moztscfrap,   now
in   its   41st   year,   no   public

spectacle   can   have  had   a   longer
run than the case of the Ukrainian
John Demjanjuk, now being heard
before  the  Israeli  Supreme  Court
of  Appeal   in   Jerusalem.   Having
been extradited to Israel by the US
as  an  alleged  war  criminal,  Dem-
janjuk,   after  a  trial   lasting  four-
teen   months,   was   sentenced   to
death in April  1988.  He was found
to  be  identical  with  a  man  known
as   `Ivan  the   Terrible'   who   oper-
ated   the   gas   chambers   in   Treb-
linka.  The  appeal  has  been  heard
ever  since,   the  five  judges  being
unable  to  resolve  the  doubts  that
have   always   infested   the   central
issue  -  the  identification  of  Dem-
janjuk  with  `Ivan'.

A4cz7z#cz  stated  the  essential  facts
in the editorial of the summer 1991
issue  entitled  `A  Grave  Miscarriage
of Justice',  a charge justified by the
quite   unreasonable   length   of  the
proceedings. The hope was express-
ed  that  the  Jerusalem  court  would
`have the courage to avow its doubts

...   and   serve   the   cause   of  justice
even in defiance of the public clam-

our  which  greeted  the  death  sent-
ence more than three years ago'.

The  court has been  unable  to  do
so.   When,   in   August   1991,   new
evidence   was   produced   from   the
then Soviet Union casting doubt on
the  conviction  of  Demjanjuk,  the
court decided to adjourn until Dec-
ember  for  an   examination  of  the
documents.      Now      the      defence
claimed  that  the  case  against  Dem-
janjuk   was   `not   one   of   mistaken
identity  but  a  cold-blooded  frame-
up'  because  `American  and  Israeli
investigators  were  in  possession  of
the   Soviet   documents   as   early   as
1978    but    deliberately   suppressed
the  contradictory evidence  in  order
to  prosecute  the  defendant  for  the
crimes of `Ivan the Terrible". Several
officials  of  the  US  Justice  Depart-
ment's  Office  for Special  Investiga-
tions  were  named  as  the  culprits.
US justice officials were now saying
that they were giving  `high priority'
to  a review  of the  Demjanjuk  case
and the circumstances leading to his
extradition  and  conviction.

The   result   was   a   further   four
weeks'    adjournment    and,   on   21
January   1992,   the   court   accepted
the  documentary  evidence  showing

that  Demjanjuk  had  been  framed
by the US  and Israel.  The prosecu-
tion  now  admitted that  Demjanjuk
had not been  at Treblinka.  He was
said instead to have been a guard in
another  death  camp,  Sobibor  -  a
point   which,    if   established,    was
considered sufficient to convict him
of  Nazi   crimes   under  Israeli   law.
However,  no  attempt  was  made  to
rebut the claim that Demjanjuk was
not  `Ivan,.

The     prosecution's     change     of
claim was criticised in an editorial in
the Dcz!./y Tc/egrapfe of llth June, as
a `catch-all' that "made a travesty of
the  judicial  process".  The  editorial
went   on:   "It   would   be   an   acute
political    embarrassment    for    the
Israeli authorities to have to release
an  alleged  SS  guard,  especially  one
repeatedly identified as a mass mur-
derer  in  a  highly  publicised  trial".
The    Daily   Telegraph   continued..
"The   United   States`   which   may

have     suppressed     evidence     that
could   have   cleared   Demjanjuk's
name   long   ago`   is   in   a   position
almost    as    awkward   as    Israel's.
There  are  man`' T`-ho T`-ould prefer
this beleaguere-d 72-i-ear-old to  die
during his  appeal ra€heF than  have

h!£LttA Ti'IT\lER 1 993



to  admit  a  monumental  error  and
take  the  consequences".

The   Dczz./y   re/cgrczpfe's   editorial
was based on an extensive report by
its Jerusalem correspondent.  An ear-
lier  critical  report  by  the  Jerusalem
correspondent  of  the  Independent
appeared  under  the  caption  "Case
against  `Ivan'  starts  to  fall  apart".
Details    were    mentioned    by    the
Jerusalem   Post's   legal   correspon-
dent Ernie Meyer, who quoted one
of the judges as having delivered "a
blistering  attack on  the prosecution"
for  trying  to  involve  Demjanjuk  in
crimes  committed  "at Treblinka  and
Sobibor".   Justice  Barak  had  noted
that there were no eyewitness identi-
fications  of  Demjanjuk  at  Sobibor.
While  Demjanjuk's  presence  might
be  historically  correct,  he  said,  "leg-
ally I can't convict".  He was substan-
tially    in    agreement   with    defence
counsel's claim that "there was not a
single   survivor   from   Sobibor   who
identified   the   accused   as   someone
they knew from Sobibor".

A few days later,  at the beginning
of July, Meyer thought that while the
appeal was still hanging fire, with no
prospect of a decision - guesses were
said  to  be  ranging  between  one  and
two months - the general public was

believed  to  be  "left  to  form  its  own
opinion",    and,    the    correspondent
added,  "it  is  confused".  In  an  inter-
view,  the  director  of  the  Jerusalem
office of the  Simon Wiesenthal  Cen-
ter,  Efraim  Zuroff,  stated  that  "the
recent  portrayal  of  the  Demjanjuk
case  in  the  Western  media  is  a  total
disaster". There was "incredible sym-
pathy   for   Demjanjuk",   and   Israel
was  thought  to  be  "making  a major
mistake  in  convicting  him".

This view was confirmed in an ITV
feature on 29th  October which pres-
ented  the  difficulties  of the  court  as
well  as  the  hazards  of  the  defence.
The  court  was  shown  to  be  on  the
horns  of  a  dilemma  -  on  the  one
hand   seeking   to   comply   with   the
requirements   of   the   law,   on   the
other,   anxious  not  to   disappoint  a
public opinion which was expecting a
confirmation  of  the  death  sentence.
The  difficulties  became  clear  when
the defence was stated to  have been
abused  as  "Nazi  sympathisers"  who
"should  be  killed".

Prominence was given to the invol-
vement of the USA. On 6th June the
/#dcpc#de#f reported  that  a  Cincin-
nati  court  had  reopened  the  case  of
Demjanjuk  on  the  grounds  that  the
US   Government   may   have   been

mistaken  in  ordering  his  extradition
to Israel.  Chief Judge Gilbert Merrit
of   the   US   6th   Circuit   Court   of
Appeal   had   stated:   "Our  previous
study  of  the  record  and  numerous
press  reports  and  articles  in  the  US
indicate   that   the   extradition   war-
rant...  may have been improvidently
issued because it was based on erron-
eous  information".

Two  and  a  half months  later,  the
Cincinnati  court  ordered  an  investi-
gation  into  charges  that  prosecutors
had failed to give  information  which
would  have  helped  the  defence  of
Demjanjuk.

No    representative    Anglo-Jewish
opinion    was    voiced.    After    Lord
Jakobovits  had  welcomed  the  death
sentence  as  a  `triumph  of justice'  he
now  thought  that  no  criticism  could
be  made  as  these  were  "matters  for
the  Government of Israel".  Nor did
any  comment  appear  in  the  /cw!.sfe
Cfero#!.c/e,   which   had   also   greeted
the death  sentence with  enthusiasm.

The trial in Jerusalem continuesl

CzieszLr  A.ronsFeld  is  a  writer  on  contemporary
Jewish affairs, author of The Ghosts Of 1492..
Jewish Aspects of The Struggle for Religious
Freedom  in  Spain.  1848-1976  and The  Text
of the  Holocaust:  Nazi  Extermination  Prop-
aganda  1919-1945.
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A RABBI IN GODLESS ISRAEL
Michael Marmur

WHEN I WAS FIVE YEARS
old I used to wrap myself in
a   towel   at   bathtime   and

preach sermons. Eye-witnesses relate
that my opening line was invariably:
`And God said to the Orthodox .  .  .'

In  a  sense  I  have  not  altered  this
bathtime ritual, nor have I changed
my      career      plans,       established
twenty-five   years   ago   somewhere
between  the  bidet  and  the  tub:   I
wanted  to  be  a  rabbi.

My sisters have pursued contrast-
ing careers.  One  is  a  nurse  and the
other  an  actress.   My  father  often
says that between them they sum up
much   of  the   work   of  a   rabbi:   a
combination   of  Meryl   Streep  and
Florence   Nightingale.    Of   course,
the  activities  and  social  standing  of
a rabbi  alter from  country  to  coun-
try.  Having chosen  to make  my life
in  Israel,  I  find  myself  stripped  of
many of the official functions assoc-
iated with the position of rabbi.  It is
said  that   Reform  rabbis  in  North
America  are  placed  on  a  pedestal.
Some  wags  might  comment  that  in
Britain   they   are   placed   under   a
pedestal.  Here in Israel,  if a Reform
rabbi comes  close  to  a pedestal,  it's
because     someone     is     trying     to
bludgeon  him  with  it.

There can be no doubt of the vast
gap between  the  life and work of a
Reform rabbi in Haifa, compared to
that  of a colleague  in,  say,  Hendon.
But  often  the  real  distinctions  are
missed,  along  with  significant  simi-
larities.    It    is    usually    difficult    to
compare  Jewish  life  in  Britain  and
Israel because of the different levels
of intensity.  An Israeli makes many
sacrifices  for  the  privilege  of  living
through   an   historic  era   of  Jewish
sovereignty,   sacrifices   which   most
readers  of this article  are  not called
upon to make.

But   the   time   has   come   to   dis-
pense    with    the    familiar    Israeli
double-barrelled   guilt-trip,   usually
applied to Jews from  outside.I, for
one,   am  fully  aware  that  Jews  as
involved     and     committed     as     I,

choose  to  live  in  other  countries.  I
am  grateful  for  the  climate  which
allows  for  such  choices.  I  harbour
no  hopes  of  convincing  the  unbe-
lievers   that   the   best  place  for   all
Jews    under    all    circumstances    is
Israel,  nor  am  I  convinced  of  this
slogan  myself .  I  do  believe  that  on
the national level my being in Israel
matters   more   than   my   being   in
England would do and I hope that I
would have the intellectual honesty
to maintain this view, even if perso-
nal  circumstances  led  me  to  leave.
But  this  belief is  not  an  excuse  for
bigotry, nor a licence for a superior-
ity complex.  So I shall try to express
some   of  the   issues   confronting   a
Reform   rabbi   in   Israel   and   hope
that  friends  and  colleagues  in  Bri-
tain   may   find   points   of   contact
between  their  own  experience  and
mine.

Rabbis are loners by fate if not by
temperament.  One might think that
in Israel this would be different, but
for a  Reform  rabbi  it is  not.  There
are  few  Israelis  who  know what  to
make  of a  Reform  rabbi,  since,  by
and   large,   society   is   divided   into
two  camps,  and I  belong  to  neither
of  them.  To  illustrate  this  point,  I
should   like   to   draw   an   example
from    a   central   feature   of   most
Israelis'   experience:   army   reserve
duty.

It is not too great an infringement
of  Israeli   censorship   laws  to   state
that, in the great pyramid of author-
ity  that  is  the  Israeli  army,  I  am  at
the  bottom  of the  heap.  There  can
surely  be  no  Israeli  soldier  who  is
less important than I to the national
effort.   As   a   consequence,   in   my
annual  bout  of  reserve  duty,  I  am
bound   to   obey   virtually   anybody
else in khaki, since almost by defini-
tion  they  hold  a  higher  rank  than
my   own.    This   year   I   spent   my
annual retreat at the state's expense
in  the  south  of  the  country  and  I
was    answerable   to    two    officers:
one,   a   middle-aged   academic,   a
lecturer    in    Jewish    history.    The

other officer was  a  ba'cz/ /esfewvczfe,  a
Jew  recently  awakened  to  the  cer-
tainties  of  Torczfe-true  Judaism.

The   academic   was   one   of   the
most  consistently  anti-religious  and
anti-national   people   I   have   ever
met.   In   his  view,   the  fact   of  his
being an Israeli was accidental,  and
somewhat  regrettable.  He  told  me
proudly that he was  a citizen  of the
world, unrestricted by outdated no-
tions   of   peoplehood   and   Jewish
identity.  I asked him why he taught
the  history  of  a  people  he  thought
defunct,  and  his  reply  was  simple:
there  is  still  some  intellectual  inter-
est  to  be  found  in  the  study  of the
Jewish  past.

With  which  of  my  officers  was  I
to identify? The academic is a mod-
ern man.  He and I inhabit the same
world  of  discourse.   He  grants  me
the  right  to  entertain  views  which
he   considers   dim   in  the   extreme,
which is a fair working definition of
pluralism.  But he cannot for the life
of  him  understand  why  an  English
Jew  should  choose  of  his  own  free
will   to   come   to   Israel.   My   other
officer   may   regard    my    religious
outlook  as  an  abomination,  but  he
and   I   live   according  to   the   same
calendar   and   life-cycle   of   Jewish
tradition.  He understands whyol am
in   Israel   without   even   having   to
inquire, because for him, as for me,
Judaism    is    alive    and   significant,
something  for  the  sake  of  which  a
Jew  might  even  leave  his  home,  or
re-frame  life's  ambitions.

It is not necessary to be a rootless
dilettante  in  order  to  espouse  lib-
eral values, nor do you have to be a
fcz/mwd-thumping      evangelical      to
take  the  responsibilities  of  Jewish
life  seriously.  Both  of  my  officers
were   far   more   comfortable   with
each other than they were with me,
because  in  both  cases  it  is  possible
to  understand  one's  mirror  image.
The  modemist  academic  sees  the
pious penitent as  an  archaeological
remnant of the twelfth century, and
is  regarded  by  his  counterpart  as
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virgin  territory,  a  simpleton  as  yet
unexposed  to  the  glorious  truths  of
the Jewish  religion.  But for both of
them  the  Reform  rabbi  is  hard  to
swallow   and   impossible   to   digest.
Perhaps the very fact that we are all
in the same boat,  that we all do our
duty  as  defined  by  the  state,  binds
us  together  in  some  way.  But  that
does  not  remove  the  barriers.   No
amount    of    khaki    provides    that
much  camouflage.

Like  all  secular societies,  Israel  is
riddled   with    superstition.    In    the
eyes    of    most    Israelis,    including
many who are educated and urbane,
Reform   Judaism   is   bad   luck,   an
illicit blend of opposing forces.  Still,
from   time  to  time   I  am  asked  to
provide amulets and recite personal
intercessionary       prayers.       Some-
times, when times are bad, even the
weird    Reform    voodoo    is    worth
trying.

I see  Reform in Israel  as a means
to   the   creation   of   a   new   Jewish
expression   at  the   dawn   of  a   new
epoch   in   Jewish   history.   But   if  I
strive for the development of a new
model,  most  people  who  make  use
of   my   services   are   interested   in
preserving  the  old  model  and  see
me     as     its     local     representative.
Those  who  opt  for  a  Reform  con-
gregation   may   be   enticed   by   the
promise  of  mixed  seating  and  easy
access    to    catering,    but   few    are
looking  for  a  radical  change  from
their  neighbourhood  synagogue.

Israelis   may   love   the   traditions
they    associate    with    their    grand-
parents, but they also despise them.
Many  of  those  with  whom  I  have
dealings  have  little  doubt  that  the
only authentic Judaism is Orthodox
-shades  of  my  bathroom  sermon,
but  they  regard  the  representatives
of  established  religion   as  crooked
and  distasteful.  We  Reformers  are
sufficiently distinct  from  the  Estab-
lishment    to    provide    a    tolerable
alternative.  And  Israelis  do  attend
Reform  services  in  large  numbers,
for   the   purposes   of   Bczr   n4j./zvczA
ceremonies.    Over   four   thousand
people attended such services in my
congregation  last  year,  and  several
of   the   other   large   congregations
attract  a  similar  number.  Virtually
none   come   back   a   second   time,
although   many  protest  with   great
emotion   that   they   never   knew   a
service  could  have  such  meaning.

However     strange     it     sounds,
Israelis   need   their   prayers   trans-
lated no  less than  English-speakers.
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The   problem   is  not   so   much   the
Hebrew, although the florid style of
some  of  the  liturgy  baffles  many,
but   rather   the   very   language   of
prayer.   Years   of  apathy   and   ani-
mosity   combined   have   left   many
Israelis      estranged      from      their
religious-cultural  heritage.

If  you  want  a  sense  of  the  gulf
dividing  many  secular  Israelis  from
basic traditional norms, just spend a
weekend  with  them.  Many  Israelis,
particularly       outside      Jerusalem,
come home from work or shopping
on  Friday  afternoon,  clean  the  car,
a    sacred    ritual,    then    sleep    all
through  the  early  evening.  Late  at
night   they   visit   friends,   and   then
sleep  until  Saturday  lunchtime.  It  is
no mean feat superimposing SAczbbczf
onto  that  format.  This  isn't  Sfaczbbcrf.
It's  Sunday  one  day  early,  for  the
real   Sunday   is   a   working   day   in
Israel.

If  there  are  obstacles,  there  are
also   enormous   potential   rewards.
Last spring,  the  Leo  Baeck  Centre,
of  which  my  synagogue  is  a  part,
held  a  Scczcr  night  for  about  one
hundred   and   fifty   recent   immig-
rants.  It was the  first time they had
ever  encountered  the  story  of  the
exodus   and   ingathering,   and   our
approach   to  Jewish   life  was  their
primary   acquaintance   with   Juda-
ism.  I  felt  it  an  enormous  privilege,
as a relatively recent arrival myself ,
to  celebrate  our  people's  return  in
this  way.  Sometimes,  too,  with  an
individual  or  a  family from  `Middle
Israel', I feel that some real contact
has  been  made.

I am often  asked if the fact that  I
am  not  a  native  Israeli  makes  my
work  harder  and  I  suppose  it  does.
On   the   other   hand,   having   been
brought  up  in  England  gives  me  a
sense  of those  aspects of communal
life  which  could  translate  into  the
Israeli  reality  -  the  great  potential
of a synagogue  community banding
together  to provide  emotional  and
spiritual   support   for   its   members
and serving the wider community as
well.   Despite  major  differences  of
perceived  social  needs,  and  despite
the  different  type  of Jewish  identi-
ty, I think that Haifa has something
useful to learn from Hendon. Prom-
oting  Progressive  Judaism..in  Israel
is not so much  like bringing coals to
Newcastle.   It's  rather  like  offering
the   good   people   of  Newcastle   an
alternative   means  of  heating  their
homes.  As  a  would-be  leader  serv-
ing Jews  outside  the  country  of my

birth,   I   also   follow   a   respectable
tradition,  one which  stretches  back
to  Abraham  and  Moses  and  inclu-
des  Maimonides,  Ben  Gurion  and
Hugo  Gryn.

I have tried not to succumb to the
guilt-trip  tactic,  but  I  would  like  to
close  with  a  plea  to  brothers  and
sisters in  Britain  who  feel  compelled
to   comment   on   the   grave   moral
implications     of     Israel's     military
situation.    I,   for   one,    am   happy
when  responsible  and  caring  Jews
show    a   willingness    to    think    for
themselves     about     the     pressing
moral-political issues in  Israeli  soci-
ety.  But on occasion  I think Anglo-
Jewish   liberals   protest   too   much
about    the    great    discomfort    and
agony  they  feel  about  government
policy.  My guess is that  theirs is the
kind of agony that  a  stiff drink or a
warm bath can alleviate. I spend my
annual  army  service  in  a  less  than
rabbinical  role,  as  a jailer  in  /#fzrczc!o

prisons.  Mine is the discomfort only
of    the    jailer    and    not    of    the
imprisoned,   but   I   do   feel  directly
involved  in  the  process  of  defining
acceptable  moral  behaviour  in  un-
acceptable      conditions.       Perhaps
Progressive rabbis who feel compel-
led,    legitimately   in    my   view,    to
sound   off  about   Israel,   would   do
well  to talk  to their colleagues over
here.    As   Progressive   rabbis,   we
may  not  be  made  of very  different
human  material,  but  we  are  trying
to   cope   with   a   different   state   of
affairs. And when you do comment,
spare  me  your agony.

Denied  recognition  by  the  state,
banned from officiating at weddings
and   funerals,   I   am   still   wrapping
myself    in     my    bath    towel     and
preaching   to   the   plumbing.    One
might  be  excused  for  thinking  that
God  is  still  speaking  to  the  Ortho-
dox,  but  I  have  learnt  to  hope  and
believe  that  all  of us  may  hear  His
voice  and  respond to  it  in  our way.
After seven years of studying,  I am
now  deemed  qualified  to  be  a  Re-
form  rabbi  in  Israel.   If  I  can  only
rediscover  the  confidence  of  a  five-
year-old,1'11  be just fine.  Not every-
one   gets   to   fulfil   their   childhood
ambitions.  Rather than dwelling on
the   hurdles   and   aggravations,   my
overwhelming sense  is  one of privi-
le8el
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THE FIRST SHOT
N0 JEW CAN EVER FORGET

his first sight of Ercfz  yz.srczc/.
Mine  was  in  July  1928  and

I  was  16.  I  had  arrived  by  ship  at
Port    Said,    the    gateway    to    the
Orient,  and  I  travelled  to  Palestine
overnight   by   the   dusty,   clanking
railway  from  Qantara  on  the  Suez
Canal.  It  was  an  exhausting  journ-
ey.  I  awoke  when  we  were  already
passing    through    the    groves    of
orange  blossom  south  of  Rehovot.
The  sun  was  still  pale  before  the
heat  of  day  and  the  air  was  heavy
with  the perfume  of the  flowers.

My father met  me  at  the  railway
junction of Lod for the last stage of
the  journey  to  Jerusalem.  He  was
anxious that I should share the thrill
of the  historical  associations  of the
countryside.   As   the   train   left  the
lowland  for  the  hills  of  Judah,  he
pointed  out  the  site  of Beth  Shem-
esh.   There,   three   thousand   years
ago,  the  Israelite  reapers  had  lifted
up their eyes to greet the Ark of the
Lord returning from the cities of the
Philistines  with  their  guilt  offering
of   five   golden   tumours   and   five
golden  mice.  This  was  the  scene  of
the  exploits  of the  Sun  hero,  Sam-
son.   It  was  the   scene  too   of  the
young David's stunning victory over
Goliath.   And  as  the  train  wound
around   the  terraced  hillsides  with
the   grey-green   olive   trees,   I   was
reminded of Saul's pursuit of David
and  his fellow  outlaws.

I do not know what glories  I had
expected  of  the  holy  city,  but  my
arrival   was   somewhat   of  an   anti-
climax.   The   train   came   slowly  to
rest  alongside  a  prosaic  signboard
with  the  legend  JERUSALEM.  It
might  have  been  a  sleepy  town  in
the  Cotswolds.

But  the  magic  of  Jerusalem  has
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no  compare.  Day  after day,  I  wan-
dered  alone  around  the  markets  of
the spice merchants and the dealers
in  carpets  and  sandals.  To  skirt the
mountains   of  green   water-melons
under  the   towering  walls   and  the
Citadel   of  David   with   its   slender
minaret,   and  to  pass  through  the
Jaffa   Gate   was   to   enter   another
world of sound and movement.  My
favourite  haunt  was  the  vegetable
market,       a       cavernous       recess
approached  from  the  steps  of King
David  Street.

Beware   the   donkeys  -  ooweczfe./
look  out!  -with  the  dripping  ice-
blocks in their panniers.  Inside,  the
gloom   was   pierced   by   beams   of
sunlight,   crossed  by  dancing  flies,
that fell athwart the roof of tattered
awnings.  It  glowed  on  the  tumbled
piles  of  green  and  red  and  orange
fruit and vegetables upon the mud-
dy ground.

Late   one   afternoon,   I   crossed
from   the   Pool   of   Siloam   to   the
Garden  of  Gethsemane  at  the  foot
of  the  Mount  of  Olives.   Opposite
stands  the  facade  of the  Church  of
St.  Stephen  with  its  garish  colours
against    a    background   of   golden
cupolas.   Suddenly,   a  postern  gate
opened  in  the  wall   that  stretched
diagonally up the hillside. A skinny,
bare   arm   thrust   out,   its   fingers
brandished  towards  me  and  a  cold
scream  pierced the evening stillness.
No-one  was  in  sight.  I  fled  across
the   valley   to   the   shelter   of   the
battlements, past the olive trees and
the  smell  of stale  urine.  Above  me
were  friendly  voices  from  the  low
almshouses    endowed    by    Moses

Montefiore  outside  the  city  walls -
today the Mishkenot Hashaananim.

We  made  excurions  to  places  in
the vicinity not visited by the tourist.
We walked to the Greek monastery
of Mar Elias with the dark cypresses
where   Holman   Hunt   painted   his
famous     picture     of    Jesus,     and
beyond   to   Rachel's   tomb   where
Jewish women light candles -for all
the   world   like   the   devotees   of  a
Western saint - and draw threads of
red  wool  seven  times   around  the
matriarch's  catafalque.  We  walked
from  the  Church  of the  Nativity  at
Bethlehem   to   the   village   of  Jalo
where   Ahitophel   hanged   himself
when  his  prince  Absalom  rejected
his   counsel.   We   travelled   in   the
country  bus  to  Hebron  and  peered
through   the   iron   gratings   of   the
tombs    of    the    patriarchs    -    the
nearest that Jews were permitted to
aproach  in  those  days.  And  we  sat
under the massive gnarled branches
of  the  terebinth  of  Mamre  where,
we  are  told,  Abraham  entertained
the three angels.  Arab women s'how-
ed   us   hospitality   with   cool   water
and  figs  and  grapes  and  their  men-
folk  teased  my  sisters  by  jocularly
assessing  a  satisfactory  bride-price.
And        we        climbed        to        the
amphitheatre  on  Mount  Scopus  -
past    the    library    and    the    green
lecture-hall    dedicated    to    Albert
Einstein - straining our eyes  to  the
distance  across  the  bare  valleys  to
see  the  silver  thread  of the  Jordan
meet the pale blue of the Dead Sea,
while  in  the  background  hung  the
purple  drop-curtain  of  the  moun-
tains of Moab.

Those  were  free  and  easy  days.
The    yz.sfewv    (Jewish    community)
was  small  and  everyone  seemed  to
know   everyone   else,   directly   or
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through   a   friend.   I   travelled   the
length  and  breadth  of the  country,
by  bus  or  on  foot.  I  spent  a  week-
end   at   Petah   Tiqvah,   which   has
family  associations  for  me.   There
was  the  great  wooden  house  with
the  heavy  gates  where  my  mother
had  spent  her  girlhood  with  other
pioneers   at   the   end   of   the   last
century.  At Petah Tiqvah  I  had  my
first practical lesson in Zionism. We
had  left sfeL£/ and  absent-mindedly  I
was  still  wearing  my  fcz//z./.   No-one
commented.  It was  my first  experi-
ence  of  the  unselfconscious  Jew  in
the Jewish  homeland.

I spent another weekend at Afula
and walked up Mount Tabor, where
the   prophetess   Deborah   adminis-
tered  justice  to  her  tribe.  There  I
inspected     the    chicken    farm    at
Merhavia   and   the   Youth   Village
higher   up    the    hillside.    Another
Sfoczbbczf  I   spent   at   a   hotel   in   the
Arab    area    of   Haifa   beside   the
docks.   I   visited   the   grave   of  the
modern  poetess  Rachel  near  Kib-
butz  Kinneret  and  wandered  along
the  shores  of the  lake.

On  my  second  visit  to  Palestine,
in  1929,  the  freshness  had  passed -
and  not  only  for  me.   The   clouds
were gathering fast.  In  1928, we had
been   in   the   habit   of   strolling   to-
wards   evening  from   our  home   in
Talpiot  to   the   neighbouring  Arab
villages  of Beit  Sefafa  or  Surbahar.
Their folk would invite us into their
houses and fuss over us with cups of
coffee  and  sweets.  But  now,  as  my
sister   and   I   walked   through   their
street,     the     little     Arab     children
gathered up their skirts and ran with
scared   faces    into    their   doorways.
Women    washing    clothes    at    the
pumps fell  silent  as we  approached.

On  Friday morning,  a week  after
my arrival from  England,  there was
an  ominous  quiet.  The  sun  was just
rising  as  two  Arab  women  came  to
our   gate,   greeting   my   mother   in
Arabic and  lowering from the coiled
mats on their heads the great copper
platter  of  eggs  and  grapes  and  figs
and   vegetables.   They   must   hurry,
they  warned.  They  should  not  have
come,  but  we  were  old  friends  and
they knew we needed their produce.

As  the  day  grew  hot  -  between
eight   and   nine,   the   open   ground
before  our  house  that  cupped  the
beautiful  dome  of  the   Mosque  of
Omar  on  the  distant  horizon,  sud-
denly  became  alive  with  Arabs.  In
twos and threes, in groups of five or
six  or  ten,   they   marched   towards
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the    mosque,    on    horseback,    on
donkey,   on   foot,   their   garments
tucked into their belts, moving with
silent     determination.     They     had
been  summoned  to  attend  the  in-
flammatory  sermon   of  the   Grand
Mufti,  Haj  al-Amin  Husseini.

And  then,  as  swiftly  as  they  had
appeared,  they were  no  more.  The
stony land in front of our house was
deserted.  But  it  was  no  hallucinat-
ion.  At  the  village  store  of Talpiot
the few customers exchanged words
with bated breath.  The school  broke
up  early.   Fatima,   our  Arab  help,
went  home  at  noon.  And  at  night
when my father returned from syna-
gogue,  he  immediately  went  tight-
lipped   around   the   house,   closing
firm   the   iron   shutters.   After   the
Sfeczbbczf meal we sat and told stories
of earlier  years,  as  though we  must
hurry to speak of other times before
disaster could  overtake  us.

We  awoke  with  the  dawn.  For  a
while two Arab policemen cantered
to   and   fro   on   the   open   ground
outside   of  our   house.   They   were
joined   briefly   by   a   British   NCO.
When  they  left  there  was  sporadic
rifle-fire  from  the  Bethlehem  road.
We  listened  to  the  lunch-time  news
on    the    radio.    We    played    chess
distractedly  and  then  draughts  and
finally  -  it  was  difficult  to  concen-
trate  -  simpler  games  like  rummy
and    patience.    We    walked    from
room  to  room.

Stifled,   we   went   out   onto   the
verandah.  Three houses up the hill,
a  small,  fat  man  from  Salonica  was
standing  on  the  roof  of  his  house,
brandishing  a  stick  and  screaming
imprecations   into   the   air.   A   few
shots  rang  out.  We  collected  three
kettles  of  boiling  water.  From  the
loft we would pour down the water
and  sell  our  lives  dearly.  Then  the
apprehension       returned.       When
would they come? How would they
break in?

The  sunlight  was  giving  way  to
dusk  when  we  were  summoned  to
the  door.  A  member  of the  Hczgr-
#czfe,   the   pre-1948   Jewish   military
underground  organisation,  moving
from  house  to  house,  shouted to  us
that  Talpiot  was  to  be  evacuated.
We were instructed to dress warmly
and to assemble in the centre of the
village.  There  a  bus  stood  i.n  readi-
ness,     on     the     running-board     a
theological   student   from   Wycliffe
Hall  at  Oxford,  his  rifle  hung  awk-
wardly   across   the   door.   The   bus
made    several    journeys,    carrying

first the  women  and  children.
Jerusalem  was  a  ghost town.  Be-

neath   the   dimmed   street   lamps
people  wandered   around,  on  the
pavements,  in  the  roads.   Rumour
passed    from    mouth    to    mouth,
crowds  gathered  aimlessly,  talking,
talking,  recounting  stories  of  what
they  had  seen  and  what  others  had
seen.   Occasionally  a   bell   clanged,
an   ambulance   sped   past,   bearing
the  dead  and  wounded  from  Heb-
ron  and  Motza  and  other  outlying
Jewish  communities.

During   the   next   few   days,   we
pieced  together  the  events  at  Tal-
plot.  A  girl  had  been  killed  at  the
nearby   kibbutz  of  Ramat   Rachel.
Had  the  residents  not  been  evacu-
ated   that   evening,   the   slaughter
might have been great.  We had left
in  the  nick  of  time.   A  few  hours
later the  mob  burst into  the village.
Our  house  was   untouched,   but   I
saw   the    havoc   that   was    caused
elsewhere  when,  a  few  days  later,
my sister and I visited the  homes of
our neighbours, the writer and later
Nobel  Prize winner S.Y.  Agnon  and
the  scholar Joseph  Klausner.  Every-
where     was     wanton     destruction,
smashed     furniture,     torn     papers,
floors slippery with broken jam pots.

Two  weeks  later  we  returned  to
our  home  in  Talpiot.  Shortly  after-
wards,  I  began  the journey back  to
school in England.  In the third-class
compartment I sat alone  among the
/e//¢A/.H in their sweaty cloth?s, with
their  rough  gestures,  their  guttural
voices.  I  studied  their  movements,
their  smiles,  the  way  they  fondled
their  children.  They  spat  from  the
carriage   windows,   at   the   stations
they  bargained  for tangerines,  they
tore   the   flat   bread   cakes.   And   I
learnt my first lesson in dealing with
other   men.    For   they    took    care
gently   not   to   encroach   upon   my
seat,    they   shared   with   me   their
grapes  and water  and  bread.  And  I
wondered to myself what these men
had   been   doing,   what   had   been
their   thoughts,    when    the   };CSA/.vcr
students of Hebron  had  been  killed
and  wounded.

The  riots  of  1929  were  a  water-
shed in the history of Palestine.  The
age of innocence  had passed.
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Jews in the Professions in
Great Britain  1891-1991

by Asher Tropp
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THE FIRST DATE IN THE
title,1891, was the year when
the    Maccabeans,     an    org-

anisation   of   Jewish   professionals,
was    established.    This    book    was
issued  to  coincide  with  its  centen-
ary.  Its  purpose  is  plain  enough,  to
provide   a   study   of   Jews   in   the
professions  in   this  country  during
the  last  hundred  years.  The  author
is   a   sociologist,   well-fitted   to   the
task.   His  first   major  work  was   a
study of the school-teaching profes-
sion,  examined  historically.

During  the   last   hundred   years,
the   professions   have   grown   and
Jews have shared in that expansion.
A century ago only about 4°/o of the
working population was in the pro-
fessions.   Today   it   is   about   150/o.
These  figures  are  taken   from  the
Population  Censuses  but  there  are
no  comparable  statistics  for  Jews.
We  have,  instead,  guesses  and esti-
mates.  In  the  1880s  Joseph  Jacobs
estimated,  or  `guessed'  might  be  a
better word,  that the proportion  of
Jews  in  London  who  were  profess-
ionals  was  under  4.50/o.  The  most
recent  general  estimates  for Jewish

12

Harold Pollins

professionals,   some  three   decades
old,   showed    that    among   British
Jews there was  a higher proportion
of   professionals   than   among   the
total  population.   In  this  book  the
author attempts some ingenious cal-
culations   to   establish   the   current
numbers  for  several  separate  pro-
fessions,  but  does  not  try  to  assess
the overall number and proportion.

The    relevant    facts    of    Anglo-
Jewish history concern two waves of
immigration,   the   mass   emigration
of East European Jews in the twen-
ty or forty years before World War
I,  and  the  Central European  influx
of   the    1930s.   The   first   of   these
drastically  altered  the  geographical
distribution   of   the   Jewish   world.
Moreover,   in   their   new   countries
the immigrants were, to some, quite
exotic  but  certainly  alien.  We  can
read  of  Yiddish-speaking  workers,
of  poverty  and  other  social  prob-
lems,  along with diverse features of
working-class     life.      Many     were
strictly   Orthodox,   others   were   as
strongly  anti-religious.  Very  few  in
that  first  generation  were  profess-
ionals.

The  year  which  symbolised  the
start   of   the   mass   migration   was

1881,  when  the  Tsar  was  assassinu
ated.  Most  emigrants  aimed  to  get
to  America  but  Britain  was  on  the
route.   Large   numbers   arrived   at
British  ports,  most  of them  staying
for  a  short  period  before  moving
on.    The   small    number   of   Jews
already    settled    in    the    receiving
countries,   notably   in   Britain,   has
perhaps  inevitably  been  overshad-
owed  in  the  literature  by  the  new-
comers  -  often   indeed  they  have
been  castigated  for  their somewhat
cold   and   negative   attitude   to   the
immigrants.

It is a plausible argument that the
establishment of such bodies as The
Maccabeans  and,   two  years  later,
the   Jewish   Historical   Society   of
England,  was  a  conscious  effort  by
some  members of the older Anglo-
Jewish community, often of Sephar-
dic and Central European origin, to
indicate  their  distinction  from  the
newcomers - their  respectability  as
well  as  the  longevity  of Jewish  life
in  Britain.

The  second  major  wave  of  im-
migrants  came  in  the  1930's,  refu-
gees from Nazism.  They included a
higher  proportion  of professionals.
But  given  the  economic  conditions
of   the   time   and   an   undoubted
xenophobia,  many found it hard to
continue  their  occupations   in   this
country,  doctors  notoriously  so.  In
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the  meantime,  some  of the  descen-
dants  of the  earlier  East  European
immigrants had taken advantage of
the   educational   system   and   were
entering  higher  education  and  the
professions.    Most   of   these   were
men.  Throughout the period, Jewish
women  have  been  under-represen-
ted.

As   befits   the   author's   interests
and background, he approaches the
subject  in  an  academic way.  Ideally
he  would  like  to  know  how  many
Jews  there  were  in  which  profess-
ions.  In  the  absence  of  any  official
documentation  in  Britain  according
to  religion`  the  author  has  to  ask.
who  is  a  Jew?  Is  it  to  be  according
to  a  fec7/czkfez.c  definition  or  a  looser
one?  Secondly.  how  does  one  de-
cide  whether  A  is  a  Jew  anyway  if
there  is no other information  about
him/her?   Does  one  use   a   `Jewish'
name   as   evidence?   Asher   Tropp
examines  these  matters  and  when
he  mentions individuals  he  casts  his
net  widely.

In  addition  to  having  to  decide
who  is  a  Jew,  Tropp  has  to  define
`professional'.  How  did  `Kid'  Berg

and Harry Mizler, two boxers of the
inter-war period, come to be in this
booklet?  And  Jack  Solomons,  the
boxing  promoter?  Why,  in  fact,  a
section   on   sportsmen   at   all?   The
answer is given  in  the introduction,
which refers to a categorisation into
Higher and Lower Professions. The
latter  is  very   much   a  mixed  bag.
Sportsmen  are there along with, for
example, teachers. nurses, librarians,
veterinary  surgeons  and  entertain-
ers.  The  allocation  of  occupations
to one or other of these two groups
is arbitrary.  If vets are `Lower' why
should medical doctors be `Higher'?
Is  a  journalist  on  rfec  Sw#  really  a
`Higher professional'?

He     presents     his     information
largely  according to  type  of profes-
sion,  with separate chapters on,  for
example, `Divinity, Law and Physik
(sic)',  and  'The  Armed  Forces  and
Civil Servants'.  We are given plenty
of   names,    sometimes    with    brief
potted     biographies.      No     doubt
everyone reading this work will find
someone  omitted  or  will   question
someone's  inclusion.   If  boxers  are
there  why  not  footballers,  especial-
ly David Pleat, a team manager and
former player?

The   author   excuses   himself   by
putting  down  to  his  ignorance  any
omissions   or   doubtful    inclusions.
This is excusable. The inclusion of a
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name  in  published  lists  of  notable
Jews  is  no  guarantee.  Some  years
ago  I wrote to  a man  named in  the
Jct4/I.sfe    CferoHz.c/c   as    having   been
knighted   in   an   Honours   List.   He
replied   that   his   grandfather   had
certainly  been  Jewish  but  his  own
father had converted to Christianity
and  the  family  had  had  nothing  to
do   with   Judaism    or   the   Jewish
community  for  two  generations.   I
notice  that  the  shipbuilder  and  en-
gineer,  Alfred  Yarrow,  is  included
here   although   he   was   of   remote
Jewish  origin  -  another  illustration
of  the  difficulty  of  knowing  whom
to write about.  It was news to me to
see the name of Lilian Baylis of the
Old   Vic   and   Sadler's   Wells,   and
Tommy    Balogh,    the    economist.
Should people  like  Clement Freud,
who  have  cut  themselves  off  com-
pletely from the Jewish community,
have  been  included?

The   absence   of   comprehensive
information  obliges  Tropp  to  write
of individuals. Yet many, notably in
the   'Lower'   professions,   are   un-
known - they do not appear in lists
of famous Jews or in obituaries.  No
one  knows  the  number  of  Jewish
teachers -reasonable estimates can
be  made  for  those  teaching  in  uni-
versities  but  not  in   other  sectors.
Jewish   nurses   and   social   workers
are  equally uncounted.

Where   he   has   names   he   often
gives  potted  biographies  and  these
are invariably of interest,  providing
new information and are clearly the
result   of   much   research.   But   he
leaves room for some odd opinions.
For    example,    he    concludes    the
armed   forces   section:   `.   .   .   there
seems   to   be   a   Jewish   "gift"   for
modern    war    -    note    Sir    John
Monash in the First World War and
Colonel-General    Ivan    Danilovich
Chernyakovsky   in    the   Second   -
which   makes   the   success   of   the
Israel  Defence  Forces  less  surpris-
ing'.  I  do  not  think  this  adds  to  the
sum  of human  knowledge.

The   emphasis   on   individuals   is
supplemented by an  attempt to cal-
culate the total number of Jews in a
few   major   professions.   Being   an
academic,  he  properly  presents  his
method  for  inspection.   He  started
by establishing a list of 35  `Distinct-
ive  Jewish  Names'  and  found  that
they  amounted  to  7°/o  of the  5,004
names on  a  list  of Jews  held  by  the
Research    Unit   of   the   Board   of
Deputies.  He then examined lists of
names and members of professional

bodies,  counted the number of hol-
ders  of  those  35   names  and  then
multiplied  it  by  14.26  -the  7°/o  of
the  original  list.  He  gives  the  resul-
tant   numbers   and   proportions   of
Jews  in  eleven  professions.  Almost
all   amounted  to  5%   or  less.   The
three largest groups were,  first,  the
doctors -just under 5,000 or 4°/o  of
the total number of doctors, follow-
ed  by  3,750  chartered  accountants,
about   the   same   proportion.   The
third  group   were   the   solicitors   at
just   over   2,500,    again,   4°/o.    No
doubt   there   is   a   large   margin   of
error  in   these   calculations   but,   if
anywhere  near  the  truth,  they  con-
firm   the   legend   of   `my   son   the
doctor/accountant/solicitor'.        `My
son',  be  it  noted.   Despite  the  ex-
pansion  of higher education  among
Jewish   women   and   the   develop-
ments  in  equal  opportunities,  their
numbers   and   proportions   in   the
professions  are  much  lower.

The  author discusses whether  he
is   being   `apologetic   and   self-con-
gratulatory'   and   has   ignored   the`lachrymose'   mode   of  Jewish   his-

tory  which  would  emphasise  preju-
dice  and  discrimination.  He  insists
that such discrimination as is known
to   have   existed  -  in   the   medical
profession  in  the  inter-war  period,
for  example  -  was  relatively  small
compared with its existence in some
other  countries.   His   tone   is   opti-
mistic.    Presumably   this   is   partly
because   he   completed   the `manu-
script  before  the  present  economic
recession. In the last year or two the
/ct4;!.sA   CAro#i.c/c  has  recorded  the
growth   of   Jewish    unemployment
and  has  specifically  mentioned  re-
dundancy   among   professionals.   It
has  reported  the  difficulties  experi-
enced by some new university grad-
uates trying to enter their first jobs.
In   response,   several   organisations
have   set   up   employment  services.
Jewish  Care,  for one,  advertised  in
May  1992  that  it  was  expanding  its
advisory  and  employment  service,
dating from the mid-nineteenth cent-
ury.  It referred to `a new phenomen-
on,   career   crises   for   Professionals,
Managers and Technical  Specialists'.

It may be no more than a tempor-
ary   blip   on   an   otherwise   upward
curve.  Or perhaps  a  future  historian
will  have  to  recount  a sadder talel

Harold  Pollins  w#s,  pr/.o/.  /o  /1/.a  /.c//.rcmc#/,   ¢
Seliior  Tii[or  a[  RLiskin  College,  Oxford.   His
Economic History of the Jews in  England  w¢s
pliblished   in   (he   Li[[man   Library   of  Jewish
Civilisalion.
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AMAulofTHETAfT-ANDTHEfi/TORE?

John D.  Rayner

THERE  IS  A  STRAND  IN
the    history    of    Progressive
Judaism   which   is   known   in

America  as  `Classical  Reform'  but
may  be  more  conveniently  termed
`radical'.  At a popular level it often

manifested itself in an avid espousal
of   universal   human   values   com-
bined   with   a   certain   disdain   for
particular   Jewish   rituals.    But   its
leading  rabbinical  exponents  were
men steeped in Jewish learning and
devoted to  the Jewish  people,  who
had a passionate belief in the power
of reason to `purify' Judaism and of
Judaism to benefit  humanity and in
the responsibility of its adherents to
mediate  that  benefit  and  to  work
for  social  justice.

Within   the   parameters   of   that
strand,    Abraham    Geiger   was    a
moderate and Samuel Holdheim an
extremist.    Both    influenced    their
colleague  David  Einhorn,  who  be-
came   the   chief   representative   of
radical reform in the United States,
convener  of  the  Philadelphia  Con-
ference,  author  of  the   C)/czf  rczmz.cZ
on   which   the    I/#!.o#   Prczycrbook
was modelled and courageous cam-
paigner for the abolition of slavery.
Einhorn  had  two  sons-in-law  who
became  pre-eminent  exponents  of
the   radical   tendency   in   the   next
generation:   Emil   G.   Hirsch,   who

contributed scores of articles to  77zc
Jewish    Encyclopedia,    aLnd   K:anf-
mann Kohler, convener of the Pitts-
burgh    Conference,    who    became
President   of   the   Hebrew   Union
College following the death of Isaac
Mayer Wise  in  1900.

Such  were  the  ideological  ante-
cedents that impinged on the young
Israel  I.  Mattuck  when  he  entered
the College five years later.  Born in
Lithuania   in    1883    and    endowed
with   a   razor-sharp   mind,   he   had
already  graduated  with  the  highest
honours  from  Harvard,  where  his
teachers had included  George Foot
Moore,   a.uthor   o£  Judaism   in   the
First Centuries of the Christian Era,
the  greatest  work  about  Rabbinic
Judaism   ever   written   by   a   non-
Jewish    scholar.    He    received    his
rabbinical  ordination  in  1910.

A  year  later,  Claude  G.  Monte-
fiore,   Founder   President   of   the
Jewish Religious Union, accompan-
ied  by  Charles  Singer,   son  of  the
Reverend  Simeon  Singer,  went  to
America in search of a rabbi for the
newly founded Liberal Jewish Syna-
gogue   (LJS).   Their   attention   was
drawn to Israel Mattuck, then serv-
ing a congregation in Far Rockaway,
New York. The impression he made
on  them  matched the  glowing testi-
monials   they   had   received   about

him. He was invited to visit the LJS,
which  was  then  housed  in  the  no-
longer-existent   Hill   Street   on   the
west of Regent's Park and inducted
in  1912.

In his inaugural address, he artic-
ulated   his   vision,   from   which   he
never wavered:  `The aim of Liberal
Judaism...    is   so   to   interpret   the
spirit  of Judaism  and  so  to  express
it,  that  it  may  become  a  life-giving
source...    Revelation   is   never   an
accomplished  fact  but  a  process...
Liberal   Judaism   must   insist   upon
honesty   and   truth   and   sincerity...
What we cannot honestly adhere to
we   must  discontinue.   To   sacrifice
principle     to     conformity     would
jeopardise  our  cause...  The  past  is
our   inspiration.    The   engine   that
drives the  boat is in  its  rear but the
pilot stands in the forward parts;  so
religion inspired by the past must be
directed  and guided forward'.

Into   that   task   Rabbi   Mattuck
threw himself with immense  energy
and   superlative   ability.   Within   a
year  the  membership  of the  young
congregation  had  doubled,  religion
classes  were  organised  and  Confir-
mation  Services  held  for  boys  and
girls at the age of sixteen.  After the
disruption  of the  First  World  War,
progress     accelerated.     A     youth
group   was   started.   Women   were
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permitted  to  conduct  services  and
to   preach.    Public   meetings   were
held   all   over   the   country.   Other
congregations    were    founded.    A
b_ock_of   Services   and   Prayers   for
JewisA fJomcs and the three volumes
of   the    boldly    innovative    Lzbcrcz/
J_e_wish_PrayerBookwerecompiled.
The    LJS    itself   outgrew    its    first
synagogue  and  built  a  new  one  in
St. John's Wood Road -but `not on
the  Lord's  side',  as  a  friendly  critic
remarked -in  1925.  That,  in  turn,
provided  a  venue  in  the  following
year  for  the  first  conference  of the
World  Union  for  Progressive  Jud-
aism,  which  elected  Mattuck  as  its
Chairman.

From that time,  he was the guid-
ing spirit of three organisations, the
LJS,   the  Jewish   Religious  Union,
later renamed Union of Liberal and
Progressive    Synagogues    and    the
World  Union,  with  the  addition  of
Britain's    first    inter-faith    organis-
ation,  the  London  Society  of  Jews
and  Christians,   which  he  founded
with  Dr.  W.R.  Matthews,  Dean  of
St.  Paul's,  in  1927.

He was an effective organiser and
a  consummate  chairman,  who  had
an uncanny ability to summarise the
views    of   others,    even    when    he
disagreed  with   them,  with  perfect
fairness.  As a preacher and speaker
he   held   his  audiences  spellbound.
As  a  teacher  he  knew  instinctively
how    to    engage    the    interest    of
young and old.  His writing had the
eloquence   of  terseness.   He   often
said in a single sentence what others
made less clear in many. For several
decades  he  edited  the  Lz.bcrcz/ Jcw-
z.sfe  A4o;tffo/y  in  which  he  expounded
every aspect of Liberal Judaism and
commented     knowledgeably     and
trenchantly   on   Jewish   and   world
affairs.   He  often  spoke  and  wrote
on  social  issues,  never  hesitating  to
challenge  reactionary  views  from  a
Prophetic point  of view.

He   was   a   thoughtful   critic   of
Zionism.    His   book    W/7cz/   czrc   /fee
/ct4/s.7 was a cogently argued as well
as  deeply  felt  plea  for  a  universal-
istic view  of the  role  of the Jews  in
human  history as a `people of relig-
ion'.  In  the clashes  between  Zionist
and  Arab  extremists  he  sought  to
exercise    a    moderating    influence,
hoping   in   vain   to   avert   the   wars
which    he    foresaw.    In    the    Nazi

period   he  worked   unstintingly  for
Jewish  refugees  coming  to  Britain,
and  during  the  Second  World  War
he  organised  correspondence  class-
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es  for  evacuated  children  and  kept
in  touch  with  members  of  his  con-
gregation    serving    in    the    Forces
through  a  newsletter  specially writ-
ten  for them.

On  a  Friday  night  in  November
1940,  the  LJS  received  a  direct  hit
from  a  German  air  raid  and  it  was
1951   before   it   could   be   reconse-
crated.  By that time Rabbi Mattuck
was   a  sick   man   and  could  barely
muster  the  strength  to  deliver  the
address.  He nevertheless wrote two
more  books,  The  Thought  of  the
Prophets and Jewish Ethics and wa;s
planning to write another, on Juda-
ism  and  Christianity,  when  he  died
in   1954.

His    influence    was    enormous.
Whole  generations  of Liberal  Jews
were  brought  up  on  his  ideas,  esp-
ecially  as  expounded  in  his  decep-
tively  slim  book   rfee  EsseH/z.cz/I  o/
Liberal   Judaism.   Mz\ny,   like   the
writer  of this  article,  were  inspired
by him  to become  rabbis  or to take
on  leadership  roles  in  the  Progress-
ive  movement.  To  the  diminishing
but still substantial number of those
who knew him he was unforgettable
and without  an  equal.

Much of that adulation is justified.
Though   small   in   physical   stature,
Rabbi  Mattuck  did  stand  head  and
shoulders  above  all  other  Progress-
ive   rabbis   in   this   country   in   the
depth  of his  Jewish  knowledge  and
the keenness of his intellect.  Ortho-
dox   Jewish   scholars,   like   Isidore
Epstein,   respected   him   and   non-
Jewish  scholars,  like James  Parkes,
turned  to  him  when  they  needed  a
reliable   explanation   of  a  talmudic
passage.  Nobody  could  doubt  that
he was totally dedicated to religion,
as   exemplified   by   Judaism,   as   in
turn   exemplified  by   Liberal  Juda-
ism.   Those   who   understood   him
knew  that  underneath  his  rational-
ity  there   burnt   a  spiritual   passion
not  unlike  that  of  the  Prophets  he
expounded    so    perceptively.    And
those   who    understood    him    best
knew that  his rationality was  not  in
conflict  with  his  spirituality  but  an
expression of it, for he believed that
nothing less was demanded of hum-
an  beings  than  the  utmost  exertion
of  their   God-given   intelligence   in
the    interpretation    of   the    Divine
Mind   and   the   implementation   of
the  Divine  Will.

But in  the  end  the  question  must
be asked to what extent Israel Mat-
tuck  was  a  figure  of  a  bygone  age.
Certainly   some   of   his   ideas   now

look one-sided and his prayerbooks
seem  negative  in  their scant  regard
for     Jewish     liturgical      tradition,
though  positive  in  their  universal-
ism.  His particular brand of Liberal
Judaism,   which   was   a   mixture   of
American    Classical    Reform   with
the  amateurism  of the  Jewish  Reli-
gious Union and his own individual-
ism,   made  few  concessions  to  the
conservative temper of Anglo-Jewry.
If  it  had  remained  unmodified,   it
would  not  have  long  survived  the
mood  of retrenchment  of the  post-
Holocaust  era.   He  has  had  many
admirers  but  few  followers  and  his
most ardent disciples, among whom
I  count  myself,  have  felt  obliged  to
combine   his   rationalism   with   an
accommodation    of   tradition    that
would  have  seemed  to  him  a  sacri-
fice  of principle  to  conformity.

It does seem in retrospect that he
was   the   last   major   exponent,   at
least  in   this   country,   of  a  Jewish
religious  radicalism  of  which  little
now    remains,    except    here    and
there,   an   anti-traditionalism   that
never  fully  understood  its  positive
motivation.   But   there   is   another
way  of  seeing  the  vanished  trend.
As   in   Hegel's   scheme   of   thesis,
antithesis  and  synthesis,  radical  re-
form  was  followed  by  nco-reform.,
that   is,   nco-traditionalism   within
reform.  That in  turn  is  now  begin-
ning to give way to a new balance of
tradition  and  modernity,  just  as  in
general,  Gcz.sfcsgeschz.chfe,  the  `mod-
ern'  age,  was  succeeded  by  a  `post-
modern'  age  which  is  now  receding
before  a  `post-post-modern'  age.

From   that  perspective   much   of
the   radical   trend   that  ended  with
Israel  Mattuck  can  again  be  appre-
ciated, at least as having been noble
in its time.  How sad, therefore, that
contemporary  writers  of  Progress-
ive theologies and platforms do not
seem to feel obliged even to co#sz.cZ-
cr  the   great   formulations   of  that
era.  More than that, I have a strong
suspicion  that  when  the  new synth-
esis fully emerges, some of the ideas
of   the   Geiger-Holdheim-Einhorn-
Hirsch-Kohler-Mattuck    strand    in
the heritage of Progressive Judaism
will   be  seen   to   have   been   not   so
much  be fez.#d  their  time  as  c!focczcz  of
it.
Rabbi John  D.  Rayner  /.a  I;7zcj.i.ms  Rcrbb/.  o/
the    Libel.al    Jewish    Synagogiie.    S[.    John`s
Wood.     Born    in    Berlin`    his    dis[ingiiished
c(lreei.  has  ranged  fl.om  congregational  wol.k
[hrollgh  prayei.-book edi(ing [o scholarly piib-
lica[ions  and  leaching  a[  Leo   Baeck  College.
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MA'ELNA
Theologvysw¢¢lunenl

DOES GOD STILL
OPERATE IN HISTORY?

THERE ARE TWO ANSWERS
to that question. The first one
rises out of our Jewish tradition

and seems powerful enough to meet
any challenges.  It is  an  affirmation
which builds upon the most power-
ful teaching and practice in Judaism.
The    Ten    Commandments    com-
mence,-. " Anokhi Adonai Eloheykha
...  I  am  the  Lord  your  God  who
brought   you   out   of  the   land   of
Egypt,  out  of  the  house  of  bond-
age".  This  is  the  first  of  the  Ten
Sayings (Assercf H¢-dz.I)rof) which is
often  a  puzzle  to  non-Jews:  "How
can you understand this text as the
First   Commandment?"   they   ask,
and adjust the other text to split one
of the remaining nine teachings into
half  to  obtain  the  magic  number
Ten.  But  we  know  that  this  first
word  is  a  basic  commandment  of
life,  a  teaching  of  a  God who  has
entered  into  history,  saved  God's
people for a purpose and gave each
of us a meaning to existence which
we cannot deny.  If we have doubts
about   this,   we   can   move   from
teaching to practice.  All of us cele-
brate  the  Seder  evening,  when  we
read   the   fJczggedczfe   and   tell   our
children:  "This is what God did for
me when he took me out of slavery
and gave me freedom!" This is part
of our Covenant with  God.  And  a
covenant is not made with someone
who  stands  outside  of  human  his-
tory  and  who  does  not  enter  the
space  and  time  continuum  where
we  can  encounter  the  Divine  real-
ity.  Should  that  not  be  the  end  of

Albert  H.  Friedlander

the matter?
Just the same, looking at the text

and at the ritual which speaks of an
event in the  past,  one  could  recall
the story of the ungrateful recipient
of many gifts from his friend,  who
suddenly turns against that benefac-
tor.  Chided  for  his  behaviour,  he
then has the cfewfzpczfe to say:  "Yes,
but  what  have  you  done  for  me
lately?" But is it cfekfzpczfe? The Jew
living  after  the  Sfeoczfe  remembers
all the teachings of the tradition. He
recalls   the   Covenant   and   under-
stands   the   doctrine   of   Election:
"Am  zz4  ycz/zczrfj  /i   ...   this  people

which  I  have  created  for  Myself ,
that they might tell My praise!" But
where is that people? Dead at Au-
schwitz   and   in   Riga   and   in   the
Warsaw   Ghetto.   Was   this   really
God's  will   and   action  within   the
history of this century? Were we to
sing God's praise as martyrs? Some
H¢sz.cZz.c  traditions  would  have  this
so  and  enshrine  the  dead  of  our
people,  the  men,  women  and  chil-
dren, into a pantheon of Tzcrddz.kz.J7?
who    died    J'sfec77t   sfoczmcryz.in.    But
they   can   only   do   so   by.  moving
outside of history, by refusing to see
what  did  happen.  The  Six  Million
were victims, not martyrs. They did
not want to die, they did not choose
to  be  martyrs.   Even   if  they  had
wanted  to   do .this,   can  we  really

think that this scenario was planned
by God? If so, what kind of a God
would   that   be?   And   could   one
believe   in   such   a   God?   At  that
point, does it not make sense to say
that  `God's  face was  turned  away,
that God went outside of history for
a moment?' And then  ...  and then
...  we  look  at  all  of the evil  of the
20th century up to this very day: the
millions who  died in the Far East,
the  countless  genocides  of the  50s,
60s,  70s  and 80s.  We look  at Sara-.
jevo   or   at   Bangladesb,   and   we
cannot  be  so  parochial  as  to  claim
that  God  only looked  away during
the Holocaust.  Is God operating in
history    today?    The    question    is
valid.

What  also  matters  is  the  quest-
ioner.  In general, let us be honest,
many of us do not ask that question.
Many  practitioners  in  this  field  -
rabbis - have  the fortunate facility
of distancing themselves from such
questions:  "re)7k"", we say; "Let us
table this question for an indefinite
time,   until   the   Messiah   comes".
Theologians and philosophers have
marvellous ways of rationalizing, of
postponing  and of evading difficult
questions.  Yet our congregants  ask
us   this   question  time   after  time.
They force us to confront the quest-
ion  of God working in  history.  Let
us  then  spend  some  time  together
working  out the` alternative  answers
and coming to some decision.

If  you  knew  me,  you  might  be
disappointed  if I  did  not  act  as  an
academic,   a   philospher   ready   to



blind you with the technical jargon
of   post-modernist'   paradigms    of
faith, of the break with nco-Kantian
idealism. After all, this would bring
me  to  my  favourite  topic  of  Leo
Baeck  and   a  religion   of  polarity
which  has  moved  from  the  early
concepts  of the  essence  of religion
to  the  recognition  of Jewish  exist-
ence as a form of self-definition. Yet
even  if these  were  answers  for  the
rabbis,  they  would  not  necessarily
be a solution for our congregations.
We  can  and  should  say  that  the
earlier,  optimistic  view  of rational
thought   winning   through   in   this
world died in the 20th century. We
can  no  longer  teach  the  power  of
good winning over evil,  even if we
still believe that the yefzcr roy (good
inclination) can vanquish the ycfzer
fecz-rcz  (evil  inclination).  We  cannot
accept  Kaplan's  Reconstructionism
in which an immanent God becomes
the  sum-total  of  the  good  in  the
world.  There is too much  evil,  too
much suffering in the world. Tradi-
tionalists   may   still   say   that   such
suffering   comes   from   God   as   a
punishment  for  our  evil   deeds  -"mipne   chatta-eynu"   (because   Of

our  sins).  But,  since  Job,  we  have
learned not to equate suffering with
punishment.  With  him,  we  cannot
and will  not  see  God  operating  in
history  as  the  judge  who  punishes
the   individual   with   sickness   and
punishes  the  community  by  using
other  countries  and  powers  as  the
rod of Divine anger. If we previous-
ly  acquiesced  in  the  teachings  of
Isaiah,  we  cannot  do  so  after  the
S72oofe,   even  though   our  teacher,
Ignaz  Maybaum,  could  join  tradi-
tional  doctrine  with  a  Progressive
teaching  in  which  all  this  suffering
was  part  of a  Divine  plan  to  clear
away the debris of the Middle Ages
and give an opportunity for the new
world   to    commence.    Perhaps   I
should not use the term "we" here:
.anyone  can  believe   anything   and
the matter is too complex for us to
dismiss   a   thinker   like   Maybaum
lightly.

Certainly, we can come to see the
concept `God' joined together with
the force of destruction. Karl Barth
has a fascinating excursus of this in
his Church Dogmatics, dealing with
the  "Nothingness"   (dos  IVz.cfefs)  of
Creation.  And  the  book  of  Sfooc}fe
liturgy  written  by  Elie  Wiesel  and
myself dealt with  `The Six Days of
Destruction  and  Creation'.  Let me
turn  to  Hegel  here.  Hegel  taught

that particular suffering is indispens-
able  to  the  fulfillment  of universal
ends:  particular evil  can be  said to
be   overcome   in   the   life   of   the
Absolute.    In    contemplating    the
course of world history,  with all its
evils, Hegel's calm assessment was:

In  order  to  justify  the  course  of
history,  we  must  try  to  understand
the  role  of  evil  in  the  light  of  the
absolute  sovereignty  of reason.  We
are dealing here with the category of
the negative...  and we cannot fail to
notice   how   all   that   is   finest   and
noblest in history is immolated on its
altar. Reason cannot stop to consid-
er  the  injuries  sustained  by  single
individuals,  for  particular  ends  are
submerged in the universal ends".
(quoted  by  Richard  Rubenstein  in
the  second  edition  of A/fey Auscfe-
wz.fz    (1992)    p.158    from    G.W.F.
Hegel "Introduction: Reason in His-
i_pry._ |e_f tures  on the Philosoph,y  of
WorJd   Hj.ffory   (trs.   H.B.   Nisbet)
Cambridge U.  Press  1975, p.43).

This   deals   with   an   individual's
suffering.    However,    as    Richard
Rubenstein  points  out  in  his  bril-
liantly  re-written  4ifer  Auschwz.£z,
"Hegel  never  faced  a  situation  of

universal injury,  such as the IIolo-
caust"   (ibid.)   What   may   save   a
group  ceases  to  be  valid  when  the
whole    group    is     destroyed.     In
Theodor  Adorno's  somewhat  con-
voluted language,  Hegel's  argument
is dismissed with the words:

"After Auschwitz  ...  events make a

mockery  of the  construction  of im-
manence as endowed with a meaning
radiated by  an  affirmatively posited
transcendence . . . "

(Theodore Adorno, Ivegr7Zz.ve Djcz/ects
(trs. E.B. Ashton, NY 1973,  cited by
Rubenstein, ibid.)
What he is saying is that God does

not  work  in  history.  And  it  is  here
that Richard  Rubenstein  challenged
- not  God,  but current concepts  of
God  -   and   had   to   find   answers
outside the systems of law and pun-
ishment:

"What   the   dialectical-mystical   in-

terpretation excludes is the distinctive
ascription  of  guilt  to  Israel  and  the
category  of  divinely  inflicted  pun-
ishment  to  the  Holoca.ust.   Crcc[fz.vc
destruction    and    even    destruction
transcending  the  categories  of  good
and evil may be inherent in the life of
Divinity , but not puniive destruction.
(ibid.,  p.174)
A    beginning     of    an     answer

emerges here which may,  in differ-
ent   formulations,   be   utilized   by
Progressive and Orthodox thinkers.
It is Maybaum's vision of the Sfeoczfe

as  an  aspect of God's creative des-
truction. It is Orthodoxy's teaching
Of yissurim shel ahavah  (the chest-
isements  of  love):  the  pain  which
comes out of God's loving-kindness
in treating Israel in a way which will
bring out the best in us. And it still
does  not  come  to  terms  with  the
Holocaust.  How coz{/d God let this
happen? We can accept destruction
as  part  of the  process  of creation,
just as any act of learning implies an
unlearning  of part  of our previous
knowledge. "There is a time to cast
away stones .  .  ." but is there a time
to   cast   away   lives?   The   military
mind may still think so - and then
we arrive at the blood-letting of the
trenches of World War I and at the
blood count of Vietnam. No . Despite
the army chaplains invoking God to
give  victory  to  our  side,  uneasily
aware  that the  clergy on the  other
side  is  making  the  same  claim,  we
find it difficult to believe in God as
a man-of-war who enters history to
kill other human beings for us.

What  we  are  beginning  to  dis-
cuss,  of course, is not the transcen-
dent  God  but  the  Immanence  of
God; the Sfeekfez.7tczfe.  She is encoun-
tered by  us within  history.  But  do
we  meet  Her  through  our religion
or through our philosophy?

No  one  knows  Hegel  better  in
our   time   than   Emil  Fackenheim,
who  can recognise the role  of reli-
gion  in  Hegel's  dialectical  process
but regrets  that Hegel sees  Christ-
ianity  as  the  highest  faith.   Hegel
had  first  tried  to  let  reason   and
philosophy approach God, but real-
ised    that    a    new    language    was
needed here, which he did not have.
As Fackenheim put it, out-Hegeling
Hegel:

"Whether   or   not    Hegel's    trams-

mythologizing     thought-activity     is
possible,  a remythologizing is neces-
sary by which doubly representational
religious existence is reinstated".
(8. Fa.ckerfueim,  The Jewish Return
fo   Hz.sfory,   Schocken,   New   York
1978,  p.  20)

Let me translate: philosophy can
use   mythology   and   myth,   but   it
cannot get from here to There. Only
religion,   using  midrashic  language,
can  approach  the  Divine.  And,  by
religion,  Fackenheim  means  Juda-
ism.    Hegel   is    still   hung-up    on
Christian  thinking which views  the
Sinaitic  revelation  as  law  without
grace.   But   the   777z.drczsfr   can   deal
with this, can show, at the Red Sea
or  at  Sinai,  that  God  enters  into

.ti



history  in  a  way  which  does  not
destroy the people unable to go up
to the Holy Mountain.

F_irst, fro.in Miqrash Rabba, Song
of Songs,  (v.16:3):

"Rabbi Azaryiah and Rabbi Aha in
the  name  of Rabbi  Yochanan  said:
"When the  Israelites  heard  at Sinai

the word "4#okfez., J" (the first word
of  the  Ten   Commandments)   their
souls left them, as it says: "If we hear
the voice ...  any more, then we shall
die  (Deut.  5:22)  ...  The  Word  then
returned to the Holy One, blessed be
He,   and   said:   "Sovereign   of   the
Universe,  Thou  art  full  of life,  and
Thy law is full of life,  and Thou has
sent me to the dead, for they are all
dead".  Thereupon  the  Holy  One,
blessed be He, sweetened (i.e. , soft-
ened) the Word for them".

Another midrash..
"Ye   are   My   witnesses,   saith   the

Lord,  and  I  an  God".  (Is.  43:12).
That is, when ye are My witnesses, I
am  God,  and  when  ye  are  not  My
witnesses,   I   am,   as   it   were,   not
God".  (Mid.R., Psalms, psalm  123:1)

The  first  77tz.drtzsfe  teaches  us  that
when  God  demands  the  impossible
for  us,  He  makes  it  possible.  The
next text shows us that grace and life
reside in the Covenant.  Fackenheim
here  notes  the  grim  possibility  that
we  Jews  can  break  the  Covenant;
and that text was written after 70 CE,
after   the    C7zzfrb¢#    (Destruction).
What happens, it asks, if there are no
Jewish  people?  And  then  the  777z.d-
rclffo  re-asserts  God,  because  it  re-
mains  an  open  statement,  is  open-
ended,   implicitly  contains  a  whole
host of religious possibilities, such as
protest,  defiance,  and  even despair.
(Emil Fackenheim, ibid., p.123)

H
Until now, we have stayed with-

in the religious  dimension;  partly,
because   the   rabbis   -   and   their
answers - whom we discussed were
also philosophers. Let us summarize.
We  begin  with  the  religious  asser-
tion of God revealing the Divine in
Its march through history, whether
at   the   Red   Sea   or   at   Sinai,   as
witnessed by a covenanted people.

God was seen within redemptive
acts and this made sense.  But what
happens   in   an   age   of  suffering?
Does  God use other nations  as the
rod  of Divine  anger?  Can  God be
destructive? Orthodox and Progress-
ive rabbis -Maybaum, a Rosenzweig
disciple - have still maintained that
God can be seen within history,  in
these  acts of destruction.  They dis-
agree in terms of the causes of such

destruction:  some still see even the
Sfeoczfe   as   Divine   punishment   for
evil  deeds by  a backsliding people.
Maybaum   saw   the   Cfez4rbo#   (his
term   for   the   Sfec)czfo)   as   a   scalpel
wielded  by  a  radical  surgeon  who
thus gave the world a new chance to
live.  He  even  had  the  courage  to
say, in the pulpit: "What if I were to
say:  `Hitler,  the  rod  of  God's  an-
ger'?"   Fackenheim   does   not   see
suffering  as  related  to  evil  actions
by a people.  But he did see, in the
Sfeoczfe,   God's   voice   coming   as   a
revelation  out  of  the  darkness  of
Auschwitz:   "Survive!   That  is  the
614th    Commandment!"    But   can
such a revelation come out of such a
darkness? And, as Wyschogrod and
other  critics   of  Fackenheim  have
said: "Is THAT a reason to survive?
Just  to  deny  Hitler  a  posthumous
victory?"  I  would  agree  with  that:
Auschwitz  is  a  revelation  of  dark-
ness,  not of light.

Something, though, is a common
denominator in  all  of this.  We  are
not  dealing  with  individual  suffer-
ing, with individual encounters with
God.  Who  would  deny  the  mystic
experience  to  the  individual?  We
cannot,  will  not challenge the  dev-
out  person  who  finds  God  in  her
and his personal life. But we are not
discussing the  God of history then.
The  God  of  history  comes  to  us
through    the    events    of    society,
through  the   lives   of  nations   and
communities.     Rubenstein     could
recognise Hegel's  argument,  which
was  philosophic,  about  a  person's
suffering  if  that  could  be  under-
stood within  the  vast  sweep  of the
Spirit     developing     as     humanity
surged onward. But he rightly chal-
lenged a notion that a people, THIS
PEOPLE,  the Jews,  could  be  des-
troyed  as part of a Divine plan.  A
Covenant   is   not   fulfilled   if   the
partner-people is eliminated."But it happened!" says our con-

gregation.  "And,  if we believe in a
compassionate, omnipotent, omnis-
cient God who walked along with us
in  history  and  redeemed  us,  time
after time, at every Seder service, in
many lands of persecution - can we
not  ask  what  happened?  Did  we
change? Or did God change?  rcz#w,
7.czbbcz#cz# -teach us,  0 rabbis!"

God must continue to walk along
with us, with the Jewish people, so
that we  can  praise  God  and  fulfill
the Divine purpose.

Is there something else which we
have  failed  to  understand?  Quite

possibly.  We no longer understand
humanity  as  a  sane,  rational,  ethi-
cally motivated community sharing
a common task.  That question  and
answer  we  have  heard  before,  as
well.  "Why  was  God  silent?"  and
the   answer:   "Why  was  humanity
silent?"

Yet there is something which no
one   understands,   and   which   we
must clarify for ourselves.  WE DO
N OT      UND ERSTAND       THE
HOLOCAUST,    THE    SHOAH,
THE CHURBAN, AUSCHWITZ.
My roommate  from  the  University
of  Chicago,  Arthur  Allan  Cohen,
called this phenomenon of total evil
in the world rlHE TREMENDUM.
It  is  a  term  used  by  the  Christian
thinker,  Rudolf Otto,  who  applied
the  term  to  God,  the  TREMEN-
DUM  which   no   one   can   under-
stand,  where we  can  only  stand in
the   distance   and   express  wonder
and awe. So, too, we stand in terror
outside   the   darkness   we   cannot
penetrate.  Only those who were in
the   camps   and   survived   have   an
inkling.   But,   as   Elie   Wiesel   has
said,  they  cannot talk  and will  not
talk  about  it.  Aspects  may  make
their way through the dark mirrors
of their writ,ings - but they  cannot
make  others  understand  it fully  or
even partially.  But in that case we
cannot  take  this  incomprehensibil-
ity,   this  tremendum,   and  on  the
basis  of  this  enigma  rule  out  the
experience  of rctigion  before,  dur-
ing,  and  after  that  event.  It  is  a
black hole in the fabric of our own
space and it will remain mysterious.
What  it  can  do,  and  has  done,  is
challenge the standard teachings of
religion. We can no longer offer the
old   platitudes,   or   even   the   old
prayers,  and  create  a  barrier  be-
tween us and that darkness.

We   rabbis   have   to   make   new
statements and, at that moment, we
become  partners  with  our  congre-
gants    who    do    not    expect    full
answers, but who at least want their
questions to be taken seriously. We
can, of course, dip into the treasury
of  theology  and  come  up  with  a
number  of  answers  whicb  serve  a
number of rabbis,  and a large part
of the populace. To the question "If
God  still  operates  within  history,
why   didn't   He   stop   the   Sfeoczfe?"
there are a number of philosophers
and rabbis who firmly say:  "Because
God could not do this!" "Why not?"
"Because   God  is   a  limited   God.
God  is  not  omnipotent".   "Would



you mind explaining this, rabbi?"
Of  course  I  mind.  Many  of the

arguments    concerning    a    limited
God  are  arid  and  pointless.  They
permit  God to  stay within  history,
but  generally  as  an  impotent  by-
stander.  Sometimes, the arguments
lose themselves within unneccesary
paradoxes.  One  of the  students  at
the  Hebrew  Union  College  would
wait until the philosophy professor,
Dr Samuel Atlas, seemed in a good
mood. Then, for the tenth time, he
would  ask his  question:  "If God is
all powerful,  can He make  a stone
so  heavy  that  He  cannot  lift  it?"
The professor fell forthis line every
time  and  tried  to  explain  the  set
rules   of   physics   or   mathematics
which  cannot  be  redefined  or per-
mitted exceptions.

Harold  Kushner's   Wky  do  Bczd
Things happen to Good People Now
York,  1981, has been an enormous
best-seller;  and it is,  in fact,  a fine
exposition of a God who cannot do
everything. The rules have been set
up  for  the  world  and   God  must
abide by them. I sometimes wonder
if the  book  would  have  become  a
best-seller   if   the   title   had   been
turned  around:  people  would  not
identify  as  much  with  the  notion
"Why  do  Good  things  happen  to
Bad  people?"  -  everything   good
which happens to  us is  our entitle-
ment and we are clearly good!  But
here,   once   again,   we   deal   with
individual         situ ati on s ,         where
answers  are  at  least  possible.  One
can make out  a case for individual
suffering,  if there seems to be pur-
pose in life. Job did not ask God to
end his suffering; Job just wanted to
know that there was some purpose
to it. But when, once again, we turn
to a people: the gypsies in the camp
alongside   the   Jews;   the   Russian
prisoners  packed  into  Belsen  and
not  given  any  food;  gays and  les-
bians defined as a group rather than
as persons and sent to the camps -
at  that  Point  it  becomes  naive  tot
ask:  why  do  bad  things  happen  to
good people?

The most creative thinker to place
a God into history Who  had freely
surrendered   aspects   of   Divinity,
lvho had - in Hasidic terms - with-
drawn some of the Divine essence in
order to make room  for humanity,
is    the    great    philosopher    Hans
Jonas, who.has developed this God-
concept  after  Auschwitz   at   great
length.   Hans   Jonas   moved   away
from the notion of the transcendent
God who remains outside the world

and its laws.  He wanted to  express
the immanence of God which enters
the world with the  knowledge  that
one then becomes subject to it. And
so   Jonas   created   a   semi-Platonic
myth in which one can almost come
to   understand  the  Divine  in  the
world   of   Auschwitz   and   of   the
Holocaust as a `Tremendum'. This,
in brief, is the Jonas myth:

"The modern  temper insists  on this
unconditional immanence ... to view
the world as left to itself, its laws as
brooking  no  interference,   and  the
rigor   of   our   belonging   to   it   not
softened   by   extramundane   provi-
dence.  The  same  our  myth  postu-
lates for God's being in the world ...
In order that the world might be, and
be for itself, God renounced His own
being, divesting Himself of His deity
-to receive it back from the Odyssey
of  time  weighted  with  the  chance
harvest  of  unforeseeable  temporal
experience;  transfigured  or possibly
even  disfigured  by  it.  In  such  serf-
forfeiture  of divine integrity for the
sake  of unprejudiced  becoming,  no
other  foreknowledge  can  be  admit-
ted  than  that  of possz.bz7z.fz.es  which
cosmic being offers in its own terms:
to  these,  God  committed His  cause
in effacing Himself for the world.

And for aeons God's cause is safe
in the  slow hands  of cosmic  chance
and probability - while  all  the time
we may surmise a patient memory . . .
a  hesitant  emergence  of transcend-
ence from the opaqueness of imman-
ence.

And then the first stirring of /I.fc . . .
the world-accident for which becom-
ing deity has waited and with which
its   prodigal   stake   begins   to   show
signs  of being  redeemed.  From  the

' infinite   swell   of   feeling,   sensing,
striving and acting, which ever more
varied  and  intense  rises  above  the
mute  e¢dyings  of  matter,   eternity
gains  strength,  filling  with  content
after content of self-affirmation, and
the  awakening  God  can  first  pro-
nounce creation to be good."
H.  Io"3:s in  Out  of the Whirlwind,
Ed.  Albert H. Friedlander, UAHC,
New York.
This  is  a  vision  which  links  with

the various teachings about the tra-
gic God, the God Who is in history,
is   even   in   Auschwitz:   not  to   be
killed, not in sinbmission to evil, not
fighting that evil -but the God who
is there with the sufferers and who
wants to share their fate. There is a
vast  difference  between  Jews  and
Christians regarding the teaching of
a Suffering God; but it is impossible
to view the Suffering God in Juda-
ism without placing God firmly into
history:   She  is  the  Sfeck7zz.#cz%  who
goes  into  Exile  with  her  children,

weeping   and   sharing   the   Jewish
grief.    But   is   it   a   limitation   to
anthropomorphise the Deity in this
fashion?  We  believe  in  a  personal
God  and,  as  Bernard  Martin  used
to  say;  God is  czf Jec}sf personal.

Whether we believe in the Divine
Judge  ruling from  on high,  or in  a
participant  of  history  who  recog-
nises that human freedom demands
that  God  withdraw  from  decisive
actions,  in  a  limited  God  or in  an
omnipotent Deity,  we have to find
the partner of our Covenant walk-
ing  alongside  of us  within  history.
There  are  more  sophisticated  con-
cepts, of course.  Once, religion saw
itself in opposition to science. Now,
science  has  discovered  that  it  can-
not  replace  religion.  The  presence
of God in history -if it is not seen as
a  mechanistic cause  and  effect  sys-
tern - creates no problems for most
scientists. Today, scientists can even
live  with  the  standard  teachings  of
religion.  As Kolakowski  once wro-
te:

"an   acceptance   of  the  world  as   a
divinely ordered cosmos wherein ev-
erything is given a meaning is neither
self-contradictory    nor   inconsistent
with empirical knowledge, and yet it
can never be a consequence of such
knowledge, however vastly expanded.
Both moral evil and human suffering
...   can   be   accepted   and   mentally
absorbed, but it would be preposter-
ous to pretend that, starting with the
terrifying chaos  of life,  we can,  as  a
result of admissible procedures,  end
up   with   a   cosmos   of   sense   and
purpose   ...   faith  is   not  an   act  of
intellectual  assent  to  certain  state-
ments,   but   a   moral   commitment
involving in one invisible whole both
intellectual   assent   and   an   infinite
trust,   immune   to   falsification   by
facts."
L.   Kolakowski,   Rc/I.gz.o#.   Fontana,
London.
We  come  back  to  the  beginning

here,  to  the  limitations  of  reason
and  to  the  special  functions  of  a
religion endowed with Fackenheim's
;77z.drtzsfez.c   language   and   with   the
ability to reach beyond the facts.

And    so    we    walk    with    God
through history  and praise God on
the way.  And when we look at the
Sfeoczfe we think of human  sins,  and
not   of   God   withdrawing   out   of
history. Life would be such a lonely
road thenl

Rabbi Dr Albert Friedlander f.s Dccr# a/ Leo
Baeck   College   and   Rabbi   of  Westminster
Synagogue,   London.   He  is  the  author  of  a
rlumber  of  books  on  Leo  Baeck,  the  Shoah
and Modern Jewish Thought.
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SHOULD JEWS BE MUSLIMS?
The Separated Ones:

Jesus, the Pharisees and Islam
by Ruqaiyyah Waris Maqsood

SCM  Press,  London  1991.
pp.194,  paperback.  £9.95

THE   NEW   TESTAMENT
portrays    the    Pharisees    as
cruel and grasping hypocrites

- a  caricature  that  has  had  baneful
anti-Semitic effects.  Any  book  that
aims to  rehabilitate the  Pharisees is
thus   most   welcome.   The   special
interest  of the  present  book  is  that
its  author  is  a  Muslim,  who  sees  a
strong  similarity  between  the  doc-
trines of the Pharisees and those of
Islam.

Ruqaiyyah  Waris  Maqsood  was
originally a Christian and under her
previous   name   of   Rosalyn   Ken-
drick, she published eight books on
religious  subjects.  She  had  difficul-
ties with the  doctrine of the Trinity
and   finally   turned   to   Islam   as   a

Hyam Maccoby

religion   with   a   pure   doctrine   of
monotheism.   Becoming   a   Muslim
also enabled her to retain her rever-
ence    for    Jesus    as    an    inspired
prophet,   though   not   as   a   divine
figure.  It is also clear from her book
that   she   did   not   lose   her  critical
faculties   when   she   became    con-
verted to Islam. She has some sharp
things to say about the shortcomings
of  present-day  Muslims,  who,   she
argues,   do   not   always   follow   the
teachings of Muhammad, especially
in   the   area   of   the   treatment   of
Women.

She   also   makes   the   important
point that in Islam, while the Koran
is regarded as the infallible word of
God, the tradit.ions known as feczdz.ffe
- comprising sayings of the Prophet
and other leaders.  and commentar-

Bible Lives
Jonathan Magonet

With wit and Insight, the author presents a series of pen
portraits of a galaxy of figures from the Hebrew Bible.

paper      $9.95

The Pentateuch
An lntroduct.Ion to the First Five Books

of the Bible
Joseph Blenkinsopp

Addressed to Jewish and Christian readers this important
book surveys past and current research and speculates
on fufure developments.
limp           £17.50

The Garden of Eden and
the Hope for Immortality

James Barr
The traditional reading of the story of Adam and Eve
cannot stand up to close examination of the text.

paper      £12.50

SCM  PRESS LTD
26-30 Tottenham Road
London N14BZ

ies  on  the  Korcz#  - are  regarded  as
human    and   fallible    and   possibly
imperfectly     transmitted.      Conse-
quently,     practical     decisions     are
usually arrived  at by discussion  and
consent.  She sees a strong similarity
here  to  the  Jewish  distinction  be-
tween  the  Written   rorczfe  and  the
Oral   ror¢fe,   as  elaborated  by  the
Pharisees  and  their  successors,  the
rabbis.  She even points out that the
Jewish  distinction  between  the  au-
thority of ra##czz.in,  the rabbis of the
A4isfe#czfe,  and  that  of  the  Amorczz.in,
the  rabbis  of  the  r¢/mwcz,  is  parall-
elled  by  the  Islamic  distinction  be-
tween the first four kfocz/!Jczs and later
authorities.  It  never seems  to  occur
to  her,  however,  that this similarity
of   structure   may   be   due   to   the
influence  of Judaism  on  Islam.  On
the  contrary,   her  conclusion  from
this and other similarities is that the
Pharisees were Muslims. By this she
means,  in  accordance  with  Muslim
belief,   that  the  early  Jewish  relig-
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ious teachers, from Abraham to the
Pharisees,   were   adherents   of  the
purest    form    of   monotheism,    or
Islam.  This was distorted in various
ways    by    later    manifestations    of
Judaism and also by Christianity, so
that   it   had   to   be   renewed   in   its
pristine form by Muhammad.

The author does not dwell on this
aspect,   but  prefers   to   devote  her
book to the detailed defence of the
Pharisees from  the usual  charges of
hypocrisy and calculation of merits.
Here  she  has  made  a  praiseworthy
study   of  the   original   sources   and
quotes  extensively  from  the  A4j.sfe-
nah,  Talmudim a.nd Midrashim.

Unfortunately,     she     frequently
gets  the  details  wrong.   It  is  a  pity
she  did  not  enlist  the  services  of  a
Jewish   expert   to   edit   her   work.
However,     the     relatively     minor
errors   do   not   affect   her   general
argument, though they detract from
its authority. Sometimes she has not
managed to emancipate herself suf-
ficiently  from  the  stereotypes.  For
example,   she   describes   the   Phar-
isees   as   committed   to   perpetual
observance  of rules  of ritual  purity
and  as  disapproving  of the  mass  of
the people, the czm-feo'czrcfz, for not
troubling   to   observe   these   rules.
Here  she  fails  to  understand  that
ritual   purity  was  required   by  the
Pharisees      only     when      entering
sacred  areas  or eating sacred  food.
It  was  only  a  small  minority  of the
Pharisees who bound themselves by
a voluntary "undertaking" to adhere
to  a  stricter code  of ritual purity.

The   author   gives   an   excellent
account, however, of the Pharisees'
attitude    to    sin    and    repentance,
showing   that   they   were   far   from
requiring perfect observance  of the
rorczfe   and   considered   that   God
would accept even last-minute repen-
tance. Further, that they believed in
adherence to the  rorczfe not in hope
of reward,  but  out  of love  of both
God and man.  It is good to see that
Ruqaiyyah Waris Maqsood, a Mus-
lim,  has  benefited  by  the  work  of
those  Christians,  including  Travers
Her ford,  George  Foot  Moore  and
E.P.   Sanders,   who   have   done  so
much to overturn  the  stereotype of
the   Pharisees   as   cold,   calculating
and self-righteous.

One   must   be   grateful   for   her
endeavour.  At  the  same  time,  one
cannot  help  reflecting  that  there  is
an  unobtrusive  purpose  in  all  this,
in  addition  to  the  desire  to  set  the
record straight.  If the Pharisees can
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be  shown  to  have  been  good  Mus-
lims,   then   perhaps  Jews  ought  to
recognise  Muhammad  as  the  true
Prophet who has restored the prist-
ine  meaning of Judaism.  There  is  a
whiff  here  of  the  method  used  by
medieval  Christians  who  sought  to
convert    Jews    to    Christianity    by
arguing  that  the  Hebrew  Prophets
were   all   good   Christians.   In   the
medieval  disputations  of Barcelona
and Tortosa it was even argued that
the rabbinic literature could be rec-
ruited into the service of Christianity
-  an   undertaking   not   too   far  re-
moved   from    that    of   Ruqaiyyah
Waris  Maqsood  in  this  book.

The author tells us that Christian-
ity   went   wrong   when   it   deified
Jesus, and here, as a Jew, I can only
agree.  But  I  cannot  agree  with  her
when  she  attempts  to  locate  where
Judaism  went  wrong.  She  says  that
the  Jews  mistakenly  believed  that
the divine message was intended for
them  alone  and  that  is  why  it  was
necessary for Muhammad to restore
the lost universalism to monotheism.
Here  the  author  reveals  her  basic
motivation in writing this book.  But
she has not really understood Juda-
ism. Throughout the book, she does
not  once  mention  the  universalism
of the  rabbis,  as  expressed  in  their
doctrine of the Noachide Covenant,
which   provided    salvation    for   all
mankind.  The  Sinai  Covenant  was
indeed  for  the  Jews  alone,  includ-
ing,  of  course,  the  individuals  and
even    whole    nations    who    have
adopted  Judaism  as  converts.   But
the  function  of  the  Jews  is  not  to
form an all-inclusive Church, but to
act   as   a   priest-nation   serving   the
rest  of  humanity.  This  conception
of  universalism,  by  which  Judaism
does nat claim to be the sole avenue
of salvation and recognises the valid-
ity  of  other  forms  of  monotheism,
has  become  very  relevant  today  in
an age of ecumenism and pluralism.
The boasted "universalism" of both
Christianity and Islam  can  so  easily
degenerate  into  religious  imperial-
ism.

Perhaps  when  Rosalyn  Kendrick
became  dissatisfied  with  the  Trinity,
she  might  have  considered  conver-
sion   to   the   monotheistic   religion
that,   in   historical  reality,   was   the
predecessor    of   both    Christianity
and Islaml

Hyam Miiccchy  is the distinguished author of
mariy    books    on   the   relationship   between
Judaism and  Christianity.  He  is  the  librarian
of  Leo  Baeck  College.

Saba Risaluddin

I:¥„£I_?,u:::,eig,iRa::s;n`:::::
islation  and  the  work  of  the  Com-
mission for Racial  Equality.  For all
its flaws,  the legislation in Britain is
in advance of that  in  any other EC
country.   But,   as   a   Muslim,   I   am
disturbed  by  the  failure  of  Parlia-
ment   to   amend   the   legislation   to
address    the    status    of    religious
minorities, who are at present with-
out protection against discrimination.

There are many ways, often con-
tradictory,  in  which  our  two  com-
munities, Muslim and Jewish, inter-
face,  and  before  I  address  in  more
detail   this   question   of   the   anti-
discrimina.tion  legislation,  I  should
like to  rehearse some of these.  The
most obvious is  in our shared relig-
ious  traditions,  both  looking  back
to   the   patriarch   Abraham,   both
with  a  sacred  language,  sister  ton-
gues,   Hebrew  and  Arabic,   and  a
sacred   Book,   both   with   a   deep
respect  for  the  Word  and  the  law
derived   from   it.    In   contrast,    as
vicarious   opponents,    we   support
different  `sides'  in  the  Arab-Israeli
conflict.   We  are  all,   Muslims  and
Jews   alike,   members   of  minority
religious  communities  in  a cultural-
ly    Christian    but    largely    secular
country.   Many   of  us  -  or   if  not
ourselves,    then    our    parents    or
grandparents - are  exiles  from  our
own land, though the Jewish experi-
ence of exile goes much deeper and
is  more fully  internalized.

I   believe   that   the   least   helpful
way   of   considering   the   relations
between   our   communities   is   that
formalized   by   the   race   relations
legislation, which regards us as only
ethnic  minorities  -  some  of  us,  at
least.  There  are  justifiable  queries
about the validity of the terminolo-
gy  of  the   Race   Relations   Act  of

Continued  on next  page
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1976.  `Race'  is a discredited biologi-
cal  concept but,  used  both  by  well-
meaning  secularists  and  prejudiced
bigots,  it  is  a  convenient  label  that
we  are  unlikely  to  be  able  to  shed.
As  a  European  Muslim,  I  ask  my-
self  why  the  Jews  are  offered  the
protection  of the law  against discri-
mination when  they embrace  every
conceivable     colouring    from    the
fairest  `English  rose'  to  the  African
Falashas, and many cultures includ-
ing the obvious Sephardi/Ashkenazi
distinction,  while we  Muslims,  who
are  just  as  varied  in  our  colouring
and culture, are afforded no protec-
tion whatsoever except  by the  back
door of `racial discrimination`, from
which,  as a European,  I am exclud-
ed  anyway.

If I  may  digress  slightly from  the
question  of  our  two  communities,
the   way   the   Sikhs   are   regarded
presents  a  contrasting  example  of
the  fatuities  of the  law.  In  terms  of
skin  colour,   language,   though  not
script, and much of culture, there is
little  to  choose  between  a  Sikh,  a
Punjabi Muslim and a Punjabi Hin-
du.  Yet the Sikhs are regarded as a
distinct  ethnic  group,  on  no  firmer
basis than that of shared history and
culture, the only differentiating ele-
ment of which is their religion.

But  do  these  vagaries  mean  that
we  Muslims  and Jews  have  a  com-
mon  interest  in  seeing  the  legislat-
ion    altered?    Anecdotal   evidence
suggests that the majority of British
Muslims   are   uncomfortable   with
the  prospect  of being  classed  as  an
ethnic  group  if  it  is  their  `Muslim-
ness'  that  is  in  question,  and  that
they  would  welcome  a  broadening
of the law to protect them and other
religious minorities against discrim-
ination,   as   European   Community
law directs and Britain continues to
resist.  Does  the  Jewish  community
in  Britain  have  similar  aspirations,
or  are  most  Jews  content  with  the
protection  the  law  already  affords
them?  Whatever  the  law  may  say,
the     law     enforcement      agencies
appear   either   powerless   or   disin-
clined to prevent the kind of mind-
less  bigotry  that  prompts  people  to
deface Jewish cemeteries.  A similar
perception on the part of the Asian
communities   living   on   inner   city
housing   estates   means   that   many
acts  of  violence  or  abuse  go  unre-
ported,  for  there  is  little  faith  that
the  police  will  take  action  against
the perpetrators.

Many  of  us  in  the  Muslim  com-

munity feel uncomfortable with the
aggressively secular approach of the
CRE.   If   the   law   were   changed,
would    that    mean    an    additional
Commission,   or   a   single   Human
Rights  Commission  concerned with
the  enforcement  of  anti-discrimin-
ation    legislation    generally?    And
which  would  give  our  communities
the  better  chance  of  the  outcome
we     seek    -    genuine    protection
against   discrimination   and,   more
than  that,  true  equality  of  oppor-
tunity? This is surely  an  area which
our two communities could fruitful-
ly  explore  together.   The  mood  in
the west, from street level upwards`
is  anti-Muslim.   Islam   is  presented
as  a  threat  to  democracy,  to  world
peace.  When  Muslim-bashing  is  on
the   rise.   can   anti-Semitism   be   far
behind?

More    positively,    we   could    be
exploring ways in which the `culture
of  choice'  so  dear  to  this  Govern-
ment,  and  the  legislation  in  many
key areas,  notably education, could
be  turned   to  our  advantage.   The
Calamus   Foundation   has   already
made some steps in this direction in
a  dialogue  with  the  education  de-
partment of the Board of Deputies,
and  I  am   always  on  the   alert  for
opportunities   for   progress   within
existing structures - it is easier to go
with  the grain.

The Jewish community has much
to teach the Muslims in Britain,  not
least  the  art  of presenting  a  united
face  to  the  outside  world  whatever
the   tensions   and   divisions   within.
We  would   do   well   to   learn   from
your  structures,  such  as  the  Board
of Deputies -few of us believe that
the   unelected   and   almost   wholly
unrepresentative  Muslim  Parliament
can   grow   into   that   role.    Noting
wryly  that  you  are  a  community  of
around  350,000  and  that  more  than
twenty   MPs   are  Jewish,   we   com-
pare   those   statistics  with   our  two
million-strong  community  and  zero
MPs, so that many of us would gladly
take   lessons   from   you   in   political
skills.   We  realise  that  we  are  later
arrivals   by   several   generations   and
that    we    shall    need    to    serve    a
genuine political  apprenticeship be-
fore we can reasonably expect even
token,  let  alone  proportional,  rep~
resentation  in  Parliament.  And  we
know   that   if  you   will,   you   could
help   us   telescope   the   duration   of
that  apprenticeship.

On   a   more   philosophical   level,
some  of  us   believe  that   a   radical
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intellectual reappraisal of our inter-
pretation     of    Islam     is    overdue,
through  which   we   might   hope  to
strip  away  some  of  the  accretions
that cling like barnacles to  any faith
as it submits to the passage of time.
We  have  a  model  to  learn  from  in
your  modernizing   movement.   But
perhaps    you    have    something   to
learn  from  us,  too.   Again,  I  have
only  anecdotal  evidence,  and  I  do
know that some young Muslims are
leaving the faith,  some Muslim  girls
are  leaving  home  because  they  are
racked   beyond   endurance   by   the
conflicts   between   the   values   they
encounter  in  the  wider  world  and
the  restrictive  regime  of home.  But
I   do  not  think  that  we  are  losing
numbers   as   you   tell   me   you   are.
Rather.   we   are   gaining   converts,
among    white    people    and    black.
And   many   of  our   young  people,
especially  the  girls,  are  coping  ex-
ceptionally well  with  the tricky  task
of reconciling the  `western'  and  the
Islamic ways  of life.

One   of  the   key   issues   which   I
believe needs re-examining in depth
is  the  position  of  women  in  Islam,
and  perhaps  in  Judaism.  too..  Mus-
lims  and  Jews  are  both  -  to  quote
from  another  article  in  the  autumn
1991   edition  of  A4c7;t;7cz  -.religious
inheritors   of   a   patriarchal   system
that.  while  ostensibly  appearing  to
respect    women,    actually    circum-
scribed    their    activities    severely.'
Living  in  a  society  where,   despite
the efforts of the  Equal  Opportuni-
ties  Commission,  women  still  earn
about  three-quarters   as   much,   on
average,   as   men,    are   effectively
discriminated  against  in  their  day-
to-day    lives    through    inadequate
child  care  provision,  and  are  apt  to
reach   the   `glass   ceiling'   that   halts

promotion  if  they  overcome  these
disadvantages,     women     from     all
minority   communities,   ours   inclu-
ded,     are    doubly    disadvantaged.
There  could  be  a  role  for  Muslim
and       Jewish       women       working
together,    both    to    seek    practical
ways   to   overcome   this   disadvant-
age,    and   to   confront   the    male-
dominated   theology  that   has   per-
petuated  a  religious  legitimation  of
oppression.

There  are,  of course,  differences
between our communities as well as
striking    similarities.    Even    if    we
wished  to  do  so,  the  majority  of us
Muslims  could  not  emulate Jews of
earlier   generations   in   seeking   to
assimilate.   Most  of  us  belong  to  a
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`visible  minority',  that  is,  we  have

brown faces.  But against that,  Brit-
ain is  now a plural  society,  and one
which    is    increasingly    coming    to
value  diversity  as  an  enriching  re-
source   for   all,   so   that   the  ghetto
mentality  is  less  and  less  appropri-
ate  as  a  response  to  the  `otherness'
of the majority.  On the other hand,
this potentially encouraging  picture
is  hardly  echoed  in  the  wider  Eur-
ope,    and    our    two    communities
should    be    developing    strategies
together,  both  to  pressure  Britain
to  adopt the best of EC law and to
ensure   that   Britain's   lead   in   race
legislation  is followed by the  rest  of
the   Community.   There   are   some
who fear that it may rather become
a convenient trade-off for Britain in
order    to    ensure    other    elements
more palatable to  the present  Gov-
ernment.

As I write, we have had little time
to    consider    the    implications    of
Likud's  defeat  in  the  Israeli  elect-
ions,  and  already there  are  signs  of
guarded optimism  about  the  future
of  the  peace  talks,  though  hedged
about with cautions about the ambi-
guity  o.f  some  of  the  language  and
the  possible  future  role  of  the  US.

For  us  in  Britain,  the  hope  is  that
some   of  the   vicarious   enmity  be-
tween   Muslim   and   Jew   that   has
been  fomented  by  simplistic  media
coverage of the Middle East conflict
might   now   be    dissipated    as   the
media  `discover'  the  many  Jewish
voices   urging   the   recognition    of
Palestinian  rights.  That must surely
have   positive   implications   for   an
effective   working   relationship   be-
tween Muslims and Jews in Britain.

I  am  requested  by  the  editor  to
consider what  shape  our  respective
communities  might  have  and  what
role they could be playing in Britain
in   the   year  2000.   May   I   note,   in
passing,  the  faint  irony  that 2000 is
significant in  the  Christian  calendar
as the last year of a millennium, but
has no corresponding significance in
the   Jewish   or   Muslim   calendars.
But like it or not, we  are  living in  a
country where the calendar, even if
disguised  as  CE  -  common  era,  is
based  upon  the  Christian  heritage,
and  any  pivotal  year,  especially  at
the turn of the millennium, is bound
to   stimulate   thoughts   of   a   fresh
start.

If  our  role   is   to   be   one   which
leads    to    significant    and    positive

=-
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change   for   our  communities   in   a
way  that  benefits  all  groups  in  soc-
iety  -  the  only  outcome  that  will
ensure    those    changes    becoming
woven into the fabric of society - it
is   clear   we   must   build   on   such
tentative   cZc'fc#Jc   as   political   dev-
elopments  in  the  Middle  East  sig-
nal,  yet  learn  to  transcend  conflicts
`external   to   this   country,   however

much  we  may  feel  emotionally  in-
volved  in  them.   I  believe  that  we
need  to  focus  on  common  causes,
and  I   have  sketched  out  some  of
those  causes  in  this  contribution  -
the education of our young people,
the   position   of   our   women,   the
representation  of  our  communities
in  Parliament,  in  local  government
and in Europe.  It may be too much
to  hope  that  the  next  eight  years
will   see   major   shifts   in   all   these
areas.  But by the year 2000,  I hope
it   will   be   taken   for   granted   that
Muslims and Jews work together to
develop strategies to bring about an
agreed programme of change.

Saba Risaluddin I.s o/AHg/o-Sttv.ss orj.g!.#.  Sfec
is [he founder, with her husband Mohunrnad,
of the Calamus Foundation, a charity devoted
[o increasing uriderstanding between the three
Abrahamic  faiths.
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CAN CHRISTIANS REMAIN JEWS?

I AN  ArITEMPT  To  GAIN

|::g|eesi.nfsigehrt,i::o:Fsesi`.r:::i'e:t:I:-
the Jews,  I  recently wrote  to  every
Christian   missionary   group   or  in-
dividual listed in  the  1988 directory
of  the  `Lausanne  Consultation  on
Jewish   Evangelism'   (LCJE).   This
includes  virtually   every   individual
missionary and every group of signi-
ficance proselytising Jews  in Britain.
The  central  issue  of my  letter  con-
cerned    a    sentence    attributed   to
Ruth Rosen in a recent LCJE publi-
cation.   She  asserted  that,   "Jewish
believers   in   Jesus   can   reproduce
Jewish children as a matter of biolo-
gical function".  I suggested that this
is  a  racist  statement  and  asked  for
comments.    My    letter    apparently
touched   a   raw   nerve   because   I
received   a   remarkably   high   res-
ponse   (80°/o).   Ruth   Rosen   is   the
daughter of the Rev. M. Rosen, the
director   of   the    `Jews   for   Jesus'
missionaries.

I deliberately chose Ruth Rosen's
assertion  because  I  believe  that  it
epitomises   an   important   linguistic
confusion  that  lies  at,  or  near,  the
heart   of   anti-Semitism.    It   is   the
common   confusion   between   what
might  be  broadly  called  `biological
descent'  and  what  I  will  call  `birth
significance'.     By    `biological    des-
cent' I refer to all those physical and
emotional     human     characteristics
that are fully, or in part, an express-
ion  of  genes.  This  category  would
include  such  conditions  as  skin  col-
our,  body  shape  and  the  so-called
Jewish  diseases.  It  might  also  poss-
ibly  include  `emotional'  dysfunctions
such    as   schizophrenia.    By   `birth
significance'   I   refer  to  the   signifi-
cance that the fact and circumstance
of a  person's  birth  hold  for various
cultural or theological  agencies, en-
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tities   or   both.    Being   born   of   a
Jewish  woman  is  a  matter  of  `birth
significance' in Jewish Law. It is not
a  matter  of  biological  descent.  To
assert   that   it   is,   is   equivalent   to
claiming that the Jew is  a  manifest-
ation  of his  or  her  genes.  I  suggest
that this is racism  at its most funda-
mental  level.

One  private  individual,   Mrs  A.
Teymourian,  forwarded  her  letter
to  the  London  office  of  `Jews  for
Jesus'.     The     `Church's     Ministry
amongst the Jews' (CMJ) also chose
not   to   respond.   I   did,   however,
receive a response from the Rev.  J.
Fieldsend  who  is  the  CMJ's  `minis-
ter at large'.  In some cases I wrote a
second  time  to  obtain  clarification
of  certain   points.   Altogether,   the
response  was  most  gratifying.

None  of  the  respondents  agreed
that   Rut'h   Rosen's   assertion   was
racist.   This   might   not   be   due   to
deliberate racism, but from an analy-
sis of their letters .several respondents
would easily pass  as racists.

In  response  to  my  letter,   Ruth
Rosen   changed   her   assertion   to,
"As  Jews  who  believe  in  Jesus,  we

can   guarantee   another  generation
of Jewish  people  simply  by  having
children".    In    my   estimation    this
remains  as  offensively  racist  as  her
initial  assertion.  Such  a  generation
of `Jewish people' would be biologi-
cally   determined   members   o-f  the
`Jewish  race'.

It is  a  point worth  remembering,
that  Christian  converts  from  Juda-
ism   have   no   right   to   appeal   to
Jewish   Law   unless   they   consider
themselves   to   be   still   `under   the

Law'.   Otherwise   the   debate   con-
cerning Jewish identity is essentially
none  of their  business.  At  a  public
debate in Jerusalem some years ago
I  heard   a   Christian   convert  from
Judaism refer to Jewish Law as the
`rabbis' 1ies'.  Presumably, therefore,

from    a    fundamentalist    Christian
perspective,   which   is   adopted   by
most  converts  from  Judaism,  their
`Jewish' identity is based on a lie.  If

Jewish Law lacks temporal and reli-
gious  authority,  then  so  does  any
identity based  on  that  Law.

Forgetting   this   simple   fact   can
lead   to   what   I   would   suggest   is
double   dealing.   For  example,   the
Rev.   Bowler   of   Chiswick   Baptist
Church,   mentioned   the   rabbinical
opposition      faced      by      `Hebrew
Christians' in asserting their `Jewish
identity'.  He  then  went  on  to  say,
"Quoting   their   own   law   back   at

them   does   not   endorse   this   law,
which   can   be   quite   pernicious   in
places,  but  it  silences  the  rabbinic
argument,  just  as  Paul  silenced  his
critics".

Mr   Bowler   also   suggested   that
Ruth Rosen's assertion was `factually
correct'.    I    must    also    thank    this
gentleman for introducing me to the
concept  of  `anti-Goyism'.  This,  he
explained,   is  Jewish  contempt  for
gentiles.  Mr  Bowler  also  seems  to
assume    the    existence    of    social
`races'  without  question.  He  made

one very good point.  Like me, he is
concerned  about  the  `separate  de-
velopment'   of  `Jewish   Christians'.
Christian    converts   from   Judaism
are  not  immigrants  from  some  cul-
turally  distinct  `Larid  of  the  Jews',
but   are   usually   British-born   and
essentially    indistinguishable    from
other   Britons.    Elsewhere   I   have
likened this to a spiritual  apartheid.

Virtually   all   respondents   made
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extensive   direct   or   indirect   refer-
ences to `Jewish race'. For example,
Tony   Pearce   of   `Messianic   Testi-
mony' opined that `racial identity' is
`automatically  transferred'  to  Jews
`biologically'.   He  suggested  that  a

similar  mechanism  operates  in  the
case   of   the   English   or   Africans.
This  is  biologically  determined  rac-
ism.  A Jew is not a Jew by virtue of
some mysterious `Jewishness'  `auto-
matically transferred biologically' at
birth,  but  because  his  or  her  birth
has  significance  in  Jewish  Law.

Richard  Tomlinson,  a private  in-
dividual,  also  saw  nothing  racist  in
Ruth  Rosen's  assertion.  According
to   him,   both   English   and   Jewish
parents  can  expect  to  produce  chil-
dren    `biologically'    of   their    `own
race'.

The Rev. J.S.  Ross, the European
Co-ordinator,    LCJE   and   Deputy
Director  of  the  `Christian  Witness
to   Israel'   -  CWI  -  claimed   that
Ruth     Rosen    was    expressing    a
`biological    fact'.    Better    still,    he

thought this to be an `incontroverti-
ble  fact'.  Neither,  he  reported,  did
the CWI wish to see Jews robbed of
their  `tiue  racial  identity'.  He  also
felt  that  there  is  a  profound  differ-
ence between `Jewishness and Juda-
ism'.  It  would  make  an  interesting
debate as to exactly what is `Jewish-
ness'.  Is it really an intrinsic charac-
teristic  of  some  people,  similar  to
skin  or  eye  colour?  I  do  not  think
so.   He   also   suggested  that,   `Jews
may carry British passports but that
does   not   rob   them   of  their   true
ethnicity'.  Where have  I  heard that
before?

Mr  K.J.   Price  of  `David  House
Fellowship'  felt  that  Ruth  Rosen's
children,    should    she    have    any,
would  be  Jews  by  virtue  of  their
`natural  birth  and  roots'.

The   Rev.   Riggans   of   the   `All
Nations  Christian  College'  was  un-
able    to    see    anything    in     Ruth
Rosen's  assertion  that  was,  `in  any
way racist'.  This is the same gentle-
man who wrote in  a recent issue of
CMJ's Sfecz/om magazine that,  "It is
vital to persevere patiently in show-
ing that Jewish Believers in Yeshua
do   not   cease   to   be   Jewish   and,
indeed,  usually  become  more  posi-
tively   Jewish    in    their    own    self-
awareness".   This   was   part   of   his
contribution    to    the    `Decade    of
Evangelism'.

Some   people   clearly   have   too
restricted   a   view   of   racism.   For
example, the Rev.  Ronald Lewis of
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`The International Messianic Jewish

(Hebrew    Christian)    Alliance'    -
IMCA - understands  racism  as  the
unfair   and   discriminatory   use   of
`race'.     He     sees     nothing    wrong

however     in     proclaiming     `one's
race'.  The  possibility  that  assigning
individual  human  beings  to  a  `race
category'  might  of  itself  be  racist,
did   not   apparently  occur  to   him.
When   I  challenged  him  about  his
views   on   `race',   he   backtracked.
However,  he  still  felt  that  although
the Jews are not a  `race',  `there  are
racial  elements'.  Had  I  not pressed
the  issue  I  would  presumably  have
been   left   with   his   original   views.
This is especially worrying consider-
ing that in the  March,  1992 issue of
the  IMCA's  in-house  magazine  he
referred  to  me  as,  `a gentile  Christ-
ian who suspects we are being racist
when we talk about Jews producing
more  Jews  by  procreation'.  Is  this
really  the  best  way  to  combat  anti-
Jewish  racism,  left  in  the  hands  of
the likes of the Rev.  Ronald Lewis,
especially  when  dealing  with  non-
Jews?

I  felt  that  the  Rev.  D.  Cohen  of
Scripture     Union     misrepresented
Orthodox      Judaism      when      he
asserted that `Jewishness' is, for the
Orthodox  Jew,  `passed  on  biologi-
cally' by the mother. This misrepre-
sentation was made all the worse by
his    acknowledgement    that    Ruth
Rosen's   assertion   could   then   be
seen  as  a racist statement.  Maybe  I
should   have   put   some   of   these
people in contact with each other.

Two   individuals,   the   Rev.    G.
Wilton,  and  the  Rev.  J.  Fieldsend,
of the `Church's Ministry among the
Jews'  introduced  various  Christian
theological     arguments.     One     of
these   depends   on   the   claim   that
because  Paul  said,  "I  am  a  Jew",
that  allows  modern  Christian  con-
verts from Judaism to do the same.
In  a  similar  vein  it  is  also  asserted
that  because  the  original  followers
of Jesus were Jews,  modern  Christ-
ian  converts  from  Judaism  are  also
Jews.

This  type  of  argument  is  fatally
flawed in at least one respect, which
is  that  one  can  never  be  sure  that
one  is  comparing  like  with  like.  To
hear  some   people   talk,   especially
those    of   a   more   fundamentalist
leaning,  one  would  think  that  the
twelve  disciples  were  all  good  Pro-
testants or Roman Chatholics at the
very least. However, the lst century
Jews  who  thought  that  Jesus  was

the  Jewish  Messiah,   might  simply
have   been   wrong.   The   object   of
their    erroneous    devotion    might
then   have   been   reinterpreted   as
`Christ'    by    his   gentile   followers.

Additionally,   if  the   Jews   of   that
period thought they were  following
the Jewish  Messiah,  this  would  not
conflict    theologically    with    their
Judaism.  Accepting `Christ' as Mes-
siah,  however,  most certainly does,
at a most fundamental level. By this
interpretation, first century `messian-
ic Jews'  were  merely members  of a
separate,  if  woebegone,  denomin-
ation   of   Judaism,   rather   than   a
separate religion, as is the case with
modern  Christian  converts.

This  same  argument  might  also
be  applied  to  the  opinions  of Paul.
Christianity     is     a     religion     that
evolved   radically   during   its   early
existence.    I    would    concur    -with
Gerd  Theissen,  Professor  of  New
Testament,    University    of   Bonn,
that   historically,   `Christianity   was
the     development     of     a     Jewish
heresy,  and  Judaism  was  the  sup-
reme   example   of  Near  East   reli-
gion'.      Evidential      extrapolations
from  Christianity's  earliest  periods
must  thus  be  done  with  inordinate
care.  Neither  are  faith  and  wishful
thinking  acceptable  substitutes  for
hard evidence.

The  Rev.  J.  Fieldsend  raised  the
issue of the Jew as  a being determ-
ined by his descent from Abraham,
Isaac   and   Jacob.   This   is   another
theological   argument   of   doubtful
worth..  I  personally  see  no  conflict
between   affirming  that   `the  Jews'
are  the  `seed  of  Abraham',  whilst
denying the existence of the `Jewish
race ' .

Racism,  as  it  is  generally  experi7
enced in Britain, owes much to 19th
century  European  history,  science
and culture. The possibility that this
might be rationalised as some form
of `biblical  truth'  is truly frightening.

Anyone  who  asserts  that  a  con-
vert   from   Judaism   to   a   separate
religion  remains  a  Jew,  should jus-
tify   this   belief   in   positively   non-
racist  terms  or  abandon  the  idea.  I
wonder    if    any    concept    of    the
`Christian  Jew'   will   not   inevitably

need to  exploit  historical European
racist images of the Jewl

Lhoyd  ]8Imf3s  ho.Ids  both   British  and  Israeli
citizenship.  A  bQiologist by  profession,  he  has
long  been  interested  in  racism  and  describes
himself  as  `an  independent  campaigner  and
polemicis[  against  racism  and  anti-Semitism
by  rnisslons  to  the  Jews'.
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WHAT JEWS
TAUGHT ME

Melvyn Matthews

The Revd.  Melvyn Matthews, Di,rector Of the Ammerdown Centre near Bath, reflects  on
the effects of five years of dialogue with the Jewish community.

AM VERY THANKFUL THAT
when Jews and Christians come
to   Ammerdown  to  engage   inI

dialogue,   they  participate   in   each
other's   worship.   On   Friday   even-
ings  the  Sfeabbczf  is  brought  in  and
the  next  morning  a  Sfeczbbczf  morn-
ing   service   is   held.   On   Sunday   a
Christian   Eucharist   is   celebrated.
These   events   focus   the   dialogue
very  sharply,  for  Christians  find  it
far  easier  to  attend  Jewish  worship
than  Jews  to  attend  Christian  wor-
ship.  When Jews  attend a  Christian
Eucharist  they  are  confronted  with
things which they know they do not
need.

They  are  faced  with  a  tradition
which,  after  centuries  of discussion
and   argument,   has   squeezed   the
last  drop  of  possible  meaning  out
of the life of Jesus of Nazareth and
the  doctrine  of  the  Trinity.  These
intensities  of  meaning  have  been
preserved  in  creeds  and  doctrinal
formulae and scattered throughout
our  formal  acts  of  worship.   Their
presence  makes  Jews  very  uncom-
fortable.  On  the  other  hand,  when
'Christians   attend   synagogue   wor-

ship  almost  everything  is  familiar -
the  reading  of  psalms,  the  reading
of the  rorczA and there is very little,
if   anything,   which   shocks   or   dis-
turbs.

Christians   might   want   to   know
why  a  particular  psalm  is  used  or
why  a  prayer is used  in  a particular
way  but  the  explanation   normally
leads to a sense of satisfaction, even
a wondering why the Christian trad-
ition  has lost such  a  thing.  It almost
never  shocks.

This situation is worth reflection.
After    experiencing    each    other's
worship,    the   Jewish   question   to

MANNA WINTER  1993

Christians is  one  about whether we
really  need  all  that  stuff.  If we  are
both  part  of the  Abrahamic  family
of  faith,  with  a  common  belief  in
the  unity  of God  and  God's  call  to
ethical   holiness,   then   why   do   we
need  to  push  so  far  into  the  intric-
acies of God's nature and then write
it all down  in  a creed?  And why do
we  want  to  read  so  much  into  the
life and death of Jesus of Nazareth?
Couldn't we get along just as well, if
not better, without all that doctrinal
baggage?  What  is  it  all  for?   And
this  is  a  good  question;  thankfully
one  which  Christians  ask  of  them-
selves from time to time. But on the
other  hand,  when  Christians  go  to
synagogue    worship    they   do   not
come  away  with  any  questions  for
the Jewish community, except ques-
tions   about   how   and   why.    The
existential   questions   they   are   left
with  are  questions  for  themselves.
They  are  left  with  a  sort  of  gap  in
their    experience,    an    absence    -
something  which  wasn't  there.  We
have   got   used   to   having   certain
formulae  around  even  if  we  don't
know why  they  are  there  or find  it
difficult    to    unpack    them.    They
plainly  mean  something  quite  pro-
found   to   us   and   when   they   are
absent    we     are     forced     to     ask
ourselves   more   closely   what   they
mean.  But  the  questions  which  are
asked are  asked to  the Christian by
the  Christian  and  not to  the Jewish
community.  I think this is significant.
Sharing   in    each    other's    worship
brings  the  realisation  that  Judaism
asks  Christianity  questions  and  not
vice  versa.

Another realisation that sharing in
worship  brings  is  something  about
integrity.   Religions  have  integrity.

There  is  no  way  that  they feel  that
they   lack   anything.   They   believe
that  they  comprise  a  complete  w.ay
to God.  Indeed, Judaism states that
it  is  a  particularly  given  way,   the
way given  by  God  to  the  people  of
God.   I   think   Christians   have   to
grapple with this sense of the inter-
nal  integrity  of  other  religions  far
more rigorously.  We have not been
sufficiently  attentive  to  what  other
people  feel  about  what  their  faith
does.   Lurking   somewhere   in   our
mind   is   the   vague   suspicion   that
they   are   not   really   complete   but
they   just   can't   see   it   that   way.
Because  the  tradition  asks  Christ-
ians  to  share  their  faith,  we  think
this    means    that    secretly,    some-
where,   God  has  built  in  to  other
faiths   and   particularly  Judaism,   a
secret   lack,   a  hidden   inadequacy.
This  is  false.   I  think  I  knew  that.
But  knowing  it  to  be  false  was  one
thing.  In  my  five  years  at  Ammer-
down  I  now see that  it  is false.

For   it   is   this   proximity   to   the
authenticity  of  other  people's  faith
which   a   place   like   Ammerdown
provides.  Once  that  initial  proxim-
ity, usually in worship, has provided
the starting point, then the intellect-
ual questions which have divided us
in  the  past  can  be  re-opened  in  a
spirit  of  trust   and  mutual   accept-
ance.     The     initial     question,     of
course,  is  that  of supercessionism -
the  doctrine  that  the  new  covenant
with Christianity supercedes the old
covenant made with the Jewish peo-
ple  at  Sinai.   Is  Christianity  like  a
moon-shot with the pure doctrine of
Christ contained in the final capsule
which needed the booster rocket of
Judaism  to  get  it off the ground?  Is

Continued  on  next  page.
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that   what   Paul   said?   After   five
years  of listening  I  know  that  Paul
should   not   be   interpreted   in   that
way.   I   have   been   helped   to   this
point   by   the   work   on   the   New
Testament  of  Ed  Sanders,  Krister
Stendhal  and  a  number  of  others
who have shown me how to read my
texts in a new way.  I now know, if I
did not before, that the distinction -
which  is central  to  much  Protestant
Christianity - between Judaism as a
religion of law and Christianity as a
religion   of  grace   is   quite   false.   I
know   that   partly   because   I   have
read   the   new   commentaries   on
Romans    and   various   studies   on
Rabbinic   Judaism   at   the   time   of
Paul.  But  I  also  know  it  because  I
have  met Jews for whom the  rorczfe
is  the  gift  of  grace.  I  now  do  not
need  supercessionism  as  a  theory.
But  I  would  not  have  come  to  this
point   unless   I   had   been   in   close
proximity to the integrity of Judaism
at the  level  of personal  encounter.

In   a   similar   vein,   the   last   five
years  have  enabled  me  to  rediscov-
er  the  positive  reality  of the  script-
ures themselves.  I can remember an
early incident at Ammerdown when
I  sat in  on  a Jewish-Christian  study
of   some   portions   of   Genesis.    I
found  myself perturbed  by  the  ap-
parent  lack  of  critical  awareness.  I
had  been  brought  up  on  the  view
that  Abraham  was  not  so  much  a
person  as  a  cipher  for  the  Hebrew
tribes which had moved out of what
is now Iraq into Judaea. The narra-
tive, I thought, was about the social
movement of peoples and not about
individuals.  It  certainly  did  not  tell
us  anything about Abraham's pers-
onality.  When  I  raised  these  points
in discussion there was little accept-
ance of my point of view.  What was
important was  the  text  as  received.
But when  I  asked  about the risk of
textual fundamentalism it was clear
that  there  were  no  fundamentalists
present.  Everybody  recognised  the
arbitrary way in which  the  text  had
come   into  being.   It  was  just  that
they  were  tired  of  simply  uncover-
ing   the   different   layers   as   if  this
process   in   itself   would   convey   a
blessing.   Rather,  we  were  dealing
with  a  given  piece  of  literature -  a
story,  which  spoke  to  us   and  the
lives of our two communities. When
I  really  listened  to' what  was  going
on,   the   sense   that   the   scriptures
conveyed   the   direct   presence   of
God was renewed in me.  My liberal
critical   past   had   left   me   with   dry
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bones.    Contact    with    the   Jewish
approach   to   scripture  reading  has
lifted my  appreciation of the  script-
ures back to a new level.  I now read
the Bible with fresh eyes  and strug-
gle with its complexities in search of
blessing    for    today    rather    than
knowledge  about  yesterday.  Rabbi
Jonathan   Magonet   says   a   similar
thing  in  his  book,  A  Rczbbz.'s  Bz.b/c.
He talks  about the way in which he
began to want more from the Bible
than  was  available  in  those  liberal
rabbinic     seminaries     which     had
struggled to come to terms with  the
scientific study of the Bible.  He says,

`The  results  seemed  to  do  little

to  nourish  the  soul  of a  Jewish
world still deeply shaken by the
horrors      of     the      Sfeo¢fe      -
Holocaust.  Somehow  the  Bible
had to become again the source
of  comfort  and  challenge  and
religious  growth  without  sacri-
ficing   the   seriousness   of   the
scientific  approach'.
My   encounter   with   Judaism   at

Ammerdown has brought me to the
same  point.

Rabbi    Magonet    mentions    the
Sfeo¢fe.  Thinking about this has also
brought   about   a   reappraisal,   not
without  pain.  A  chance  conversat-
ion  brought  me  into   contact  with
somebody  who  had  just  completed
his  doctorate  on  literary  responses
to    the    Holocaust.    He    came    to
Ammerdown  and spoke most  mov-
ingly  about  Primo  Levi  and  a  host
of other  survivors  who  had  written
of their experiences. This was a new
world  for  me  and  has  helped  me -
and others, I am sure -to enter into
something  of  the  enormity  of  that
event  in  a  way  which  nothing  else
could.  And whereas early  on  in  my
encounters  with  Judaism  I  remem-
ber     asking     somebody     if     they
thought  the Holocaust  was  unique,
I  now  know  that  I  do  not  want  to
ask  that  question  again.  I  know  of
the horrific uniqueness of that event
from those whose books and poems
I  have  read.  I  also  know  of it from
some  of  those  who  have  come  to
Ammerdown.  What  is  also  true  is
that  in  my  reading  and  thinking  I
have  discovered  how  the  origins  of
the  Holocaust  are  contained  in  the
way in which the supercessioni;in of
an earlier Christian theology, under
the influence of the Enlightenment,
became  detached  from  ethical  and
prophetic monotheism and released
into       a       secular,        rationalised,
efficiency-prizing  modern  world  to

become   demonic.   Christian   doct-
rinal    intensities,    when   unleashed
from   their  moorings,   become   un-
controllable.   But   that   intellectual
understanding,  like  my  new-found
approach  to  the  Bible,  would  not
have  taken  root  without  the  pers-
onal  encounters  that  my  work  has
provided.

So   in   a   number   of   areas   my
encounters  with  Judaism  have  led
to   a   reappraisal   of  my   faith.   In-
terestingly,  Jesus of Nazareth  plays
no  smaller  part.  I  have  no  wish  to
abandon  his  teaching  and  faith  in
his   death   and   resurrection   as   the
source of explanation and the way I
have come and still come to God.  If
anything  this  has  been  strengthen-
ed.  But  I  am  now perfectly  content
with  a  Christianity  which  has  gone
through  a  sort  of stripping.  What  I
have left is a faith which is above all
the door to an ethical and prophetic
monotheism.  Moreover, it is a faith
which has no desire to be in any way
supercessionist,   and   is   one   which
reads the scriptures as the carrier of
my story before  God.  And further-
more,  if  all  that  is  the  case,  it  is  a
faith  which  will  be  more  able,  with
its  Jewish  friends,  to  watch  against
the  rise  of evil  in  society.

On  a  recent  trip  to  Israel  I  had
the   privilege   of   listening   to   that
doyen of Jewish-Christian dialogue,
Fr.  Marcel  Dubois  OP.  During  his
talk   he    said    that   there    were    a
number of existential characteristics
of  Christian   behaviour.   When  we
were  faithful  we  were  people  who
`listened  to...',  `did  memory',  `kept

tradition' and `lived in a community
of thanksgiving and  hope'.  He then
went   on   to   say   that   the   Jewish
people   was   the   first   exemplar   of
those   features    of   belief .    I    have
found this to be true and would like
to use the word `first' not just in the
sense  of first  in time but first in  the
sense  of  `primary  witness',  the  im-
mediate    reminder    of   humanity's
calling by  God  to  live  in  that way.

But I  am still  left with  a  question
which   only   a   Jewish   person   can
answer  for  me.  If  Jewish-Christian
dialogue   recalls   Christians   to   the
existential   roots   of   their   faith,   is
there   anything   that   Christians   do
for Jews?I

The  Rev.  Melvyn  Matthews  wcrs  ccZ#ccz/cc7  c7/
Oxford Univei.si[y and  Kings Co[[ege,  London.
An   Anglican   priesl,   he   worked   for   many

years  as  a  iiniversi[y  chaplain.  The  Ammer-
down Centre is an ecumenical adiil[ edtication
centre  dedica(ecl  [o  reconciliation  and  peace.
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Quality Assurance Systems (BS 5750 and TOM)
Marketing Strategy
Business Planning
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Manufacturing and Services

P/ease confacf.. Ron Hicken
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Trippet  Lane,  Sheffield S1  2FY
Phone:  0742  761699  .  Fax:  0742  727981

We are  listed  by the  DTl  for work under the  Enterprise  Initiative Consultancy  lnitiatives.
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AFTER THE BIRTH
HEN WE MOVED FROM
the Lower East Side to the
South     Bronx`     the     area

became my neighbourhood and my
own  little  world.   Our  friends  and
neighbours   were    Jewish,    Italian,
Greek  and  Irish.  This  was  really  a
melting   pot   and   many   were   the
vocal and physical battles fought by
children    and    adults    because    of
ethnic  differences.   But  they  were
soon forgotten and the people were
friends  again.

We  lived  in  an  apartment  house
which was back-to-back with similar
buildings.   The   fifth  floor  walk-up
gave  us  the  most  light  an.d  during
the  summer  nights  we  slept  on  the
roof.

My best friend was Sophie Marko-
witz.  Her father,  Morris Markowitz,
was a mail carrier.  This was consid-
ered  a  secure  job   and  he  earned
more   money   than   anyone   in   the
neighbourhood.   He  had  fought  in
the   First   World   War,   was   very
patriotic    and    proud    of   it.    Her
mother,    Gussie    Markowitz,    was
short  and  stout.  She  had  black  hair
pulled  smooth  and  glossy  with  two
long  braids  which  were  circled  ab-
out  the  back  of  her  head.   Every
Friday morning the smell of her pot
roast   and   chicken   soup   with   the

Pearl E Manne
onions,    garlic    and    spices    went
through  the  building and  made our
mouths water.

One summer evening, I and some
of  the  neighbours  were  sitting  on
the front steps of our building trying
to  get  some  air.  It  had  been  a  very
hot  day.  We  were  waiting  for  our
fathers to come home.

Gussie   Markowitz   was   looking
out of the window, watching for her
husband  to  turn  the  corner  so  that
she   could   put   a   light   under   the
SOUP.

Morris approached the house. Mr
Reilly   called   out   to   him,   "Hello,
Morris,  hot  day,  huh?  Would  you
like    a   beer?"    He    held    out   the
aluminium   can   to   him.   Mr   Reilly
always appeared to be carrying that
can with him.  Sometimes he carried
it  to  the   grocery  to  have  it  filled
with   milk   and   now   it   contained
beer.

"No,   thanks,   Pete,   Gussie   and

the kids are waiting for me". He ran
up   the   stairs   to   the   apartment.   I
remember  being  in  Sophie's  house
many  times.  To  my  child's  eye,  it
always  seemed  as  if  I  were  gazing
upon  a  place  of enchantment.  The

rooms  seemed  so  vast,   with   their
corner  mirrors   reaching  from   the
floor   to    the   ceiling.    The    dining
room,   which  was  a  formal   room,
had    a    massive    mahogany    table,
chairs and buffet which shone from
being  polished.  On  the  walls  there
were   paintings    and    an    immense
clock.

But  the  thing  that  impressed  me
the most was the colour on the walls
and ceiling.  The walls were  painted
blue,  the  ceiling  white,  the  mould-
ing  around  the  room  was  red  and
there  were   silver  stars  all   arbund
the  ceiling.  Morris  was  so  patriotic
that  he  had  painted  the  room  with
the  colours  of the  flag.

With  three  girls  in  the family,  he
was very  anxious  to  have  a  son.  So
when  his wife  became pregnant,  he
took  every  precaution  to  have  ev-
erything go  right.  Ins.tead of having
a   midwife,    he    arranged   for   Dr
Cohen,  the  neighbourhood  doctor,
to  attend  his wife.

It was evening when  Gussie went
into  labour.  Her sisters who  lived  a
few   blocks   away  were  summoned
and  they  came  to  await  the  arrival
of the  new  baby.

Sophie was sent to get Dr Cohen.
About 9 o'clock that night we heard
shouting.    We   looked   out   of   the
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window  and there we  saw Sophie's
Aunt   Helen   on   the   fire   escape
looking  into  the  bedroom  window
watching    the    delivery.    She    was
sc;Tea.ming,  "Er  harget  mine  shves-
ter.I  Er  harget  mine  shvester.I"  -He
is  killing  my  sister.   Dr  Cohen  did
not  permit  her  in  the  bedroom  so
she had climbed from the roof onto
the fire-escape  and  looked  in.

So   the    Markowitz   family   was
finally  blessed  with  a  little  boy  and
he  was  named  Sam.  However,  the
blessing was marred by the fact that
right   after   the   birth,   Gussie   was
afflicted by a paralysis that affected
her legs and she was unable to walk.
She   was   unable   to   perform   her
duties  in  the  house.

It  fell  upon  her  girls  to  prepare
meals, do the laundry and clean the
house.  Her sisters came occasional-
ly to give them a hand.  Maria and I
also  took  a turn  at helping out.

Poor  Morris  seemed  to  be  at  his
wits'   end.   One   day,   there   was   a
commercial  on  the  radio,  advertis-
ing  "Home  Diathermy".   It  prom-
ised  relief  from  all  kinds  of  bodily
miseries.  Morris  asked  my  parents
what   they   thought   of   the   idea.
"What can you lose? Try it", Poppa

said.
Morris    sent    his    money    away.

Several weeks later a large package
arrived.  It consisted of several met-
al   plates,    electrical   cords   and   a
book of instructions.  Morris studied
these  and  finally  used this  machine
on    Gussie.    After    several    treat-
ments,  she was cured  and was  able
to  pick  up  her  housewifely  duties
again.

When  the  neighbours  heard  ab-
out it,  `Dr Markowitz' was asked to
come   and  cure   them  from   colds,
fevers  and  'flu.   I  can  still  see  my
mother   taking   one   of   his   treat-
ments.   I  came  home  from  school
one   day   and  found  Mama  sitting
with  one foot  in  a bucket of water,
as  per  instructions,  her  hand  on  a
metal  plate  on  her  chest  and  Pop-
pa's  hand  on  a  metal  plate  on  her
back.    `Dr   Markowitz'   was   doing
something with  the  wire  cord.

One day,  `Dr Markowitz'  himself
got  the  'flu.   He  assembled  all  his
paraphernalia    and    started    giving
himself   the   treatment.   The   next
thing that was heard was the  clang-
ing of the  ambulance  taking him to
hospital.  It seems that performance
of  this  treatment  on  himself  gave
him   an   electric  shock.   `Dr  Mark-
owitz' was put out of businessl
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AFTER THE FUNERAL
Pearl E Manne
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fresh    air.    "Let's    go    someplace,
Mama.  It's  Sunday  and  too nice  to
stay    home",    she    called    to    her
mother who was in the kitchen.

"Well,  where  would  you  like  to

go?"  Mama  asked."Let's go to  Orchard Street. You

can  visit  Clara  and Betty and I  can
walk  around  and  have  some  fun",
Hedy  said  enthusiastically.

Clara  and  her  husband  were  the
proprietors  of  a  sweater  store  and
lived   in   the   back   of   their   store.
Mama told Hedy to put on the new
dress that Mama had made for her,
hoping  that  when  Clara  saw  how
pretty  it  was,  she  would  order  one
just  like  it  for  her  daughter  Betty.
Mama earned  extra money by sew-
ing. Hedy's dress was pink organdie
with a pea-green sash and when she
moved,  the  skirt  would  swish  and
Sway.

After  a  long  ride  on  the  subway
from  the  Bronx,  they  were  finally
on   the   Lower   East   Side   of  New
York City. They walked the several
blocks  from  the  subway  to  Clara's
store, passing the wall-to-wall push-
carts.  The air reeked with the smell
of   fish   and   over-ripe   fruits   and
vegetables.  An  alley  cat  was  scav-
enging   the   garbage   cans.   Hedy's

eyes  darted  everywhere.  "What  an
exciting place to live!" she thought.

Clara  was  sitting  on   a  wooden
box outside the store near the stand
heaped with an assortment of sweat-
ers  in  all  colours  and  sizes.   "Bar-
gains,  cheap,  cheap",  she shouted.

Inside the store, her husband was
unpacking   the   sweater   boxes   to
show   a   customer   some   of  better
quality.

Clara    invited    them    in.    They
walked  through  the  store  into  the
back   where   Clara   lived   with   her
husband,    children    and    her    old
father.  There was  a  rickety  old ,cot
in  one  corner and  a rusty gas plate
on the window sill. The paint on the
walls  and  ceilings was  peeling.

At  the  table  sat  Clara's father,  a
grey-bearded  man  in  a  black  skull-
cap.   His   shoulders   were   stooped
and he was pale and thin. The room
had  a sour,  musty  smell.  The  table
was strewn with the old man's news-
papers and dust-laden books. There
were also dishes with the remains of
his  last  meal  -  cabbage  soup  and
pumpernickel.   He   seemed   to   be
unaware of the squalor around him.
He  held  a  glass with some  pale  tea
in  it.   He  looked  up  at  them  and
squinted  as  if the  light  was  hurting
his  eyes.  He  grunted  a greeting.

Continued on next page
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Betty,  Clara's  daughter,  was  sit-
ting in a chair playing with a kitten.

"Betty, do you like Hedy's dress?

Would you like her mother to make
one for you?"

Betty  nodded  shyly  and  she  and
Hedy both giggled.  Clara then gave
Hedy   and   Betty   some   chocolates
and told them to go out and look for
Betty's  sisters.

As they left the store, they saw an
ambulance  surrounded  by  a  crowd
of  people.   Some  were  looking  in-
side,   some   pointing   towards   the
tenement,  whispering  and  looking
up   to   the  open   windows  through
which  people  were  shouting  words
which  were  hard  to  understand  in
the midst of the commotion.

"What happened? Who is it?"

There  was  a  policeman  standing
on the steps writing in a book.  The
people  around  him  were  trying  to
answer his questions and  he looked
from one face to another.  Standing
next to him, screaming, was a girl of
about   Hedy's   age.   She  was   short
and  fat  with  a  head  full  of  black
curls.   A  woman   was  holding  her
hand, another patting her head and
another   offering   her   a   handker-
chief.

Attendants came out of the build-

ing carrying a stretcher with a body
on  it.  When  the  girl  saw  the  body,
she screamed even more and tore at
her hair. The attendants quickly put
the body into the ambulance, closed
the  doors  and  drove  off,   blowing
the  siren   as  they  went  on   to  the
hospital.

Betty  whispered,   "Did   you   see
that person on the stretcher? That's
the  rag  peddler,   David  Zaretsky,
who  lives  in  a  room  in  the  back  of
the house.  His wife died a year ago.
And that girl who was crying,  she's
his   daughter,   Rose.   Rose   is   the
smartest girl in her class and always
gets an  "A"  on her report card".

We   heard   a   woman   shout   to
someone    across    the    street    that
Rose's  father  was  poisoned  by  the
fumes  of  the  gas  stove  during  the
night.  Rose  had  been  staying  with
relatives    that   night    and    so    had
escaped the  same fate.

"Why  is  she  crying  so?"  another

woman  remarked.   "She  never  got
along with him!  That's why she was
always  going  to  her  mother's  rela-
tives.  He was always drinking when
he  wasn't  working.   He  didn't  like
Rose  reading her books  and asking
questions.  He wanted  Rose  to  stay
home   and   serve   him   instead   of

going   to   school.   And   now,   now
she's  crying!"

This was Hedy's first contact with
death.  She  never  forgot  that  body
on the stretcher.  He had a big black
beard  and  she  thought  he  was  an
old  man  but  was  puzzled  later  that
evening   when   she   heard   Betty's
father  tell  her  mother  that  he  was
only 30 years old.  Her brother Abe
was 30 years old and he didn't  look
so  old.

Mama and Hedy were very quiet
on   their  way   home   that   evening.
Hedy  kept  seeing  herself in  Rose's
place and imagining what she would
do.   She   felt   very   sad   for   Rose.
Hedy  wondered  if  Rose  would  be
able  to  continue  to  go  to  school  or
would  she  have  to  go  to  work  in
order to support herself? She heard
her  mother's  deep  sighs.

Years later Hedy read  a book by
Rose  Zaret that had been  sold as a
novel    to    Samuel    Goldwyn    who
made  a  movie  of it.  The  blurb  told
her that she became a writer at the
age of 33. Before that she worked in
sweatshops, as a waitress, as a cook
and finally as a teacherl

Pearl    E    Manne    J.f    c7    w/././cr    a#d    /.cg4//a/'
conlribu[or  [o Manna.  She lives in  Cranbury,
New  Jel-sey,  USA.
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LET RON GO
Sir'

I AM  WRITING  TO  YOU  TO
request  the  aid of your readers
in  a massive letter-writing cam-

paign to try to secure the release of
Ron   Arad   from   Iranian   prisons.
Ron is the Israeli navigator who was
shot  down  over  Lebanon  over five
years   ago   and  was  transferred  to
Iran where he has been held incom-
municado    ever   since.    This   poor
young   man    has   been    alone   for
almost   six   years   with   no   outside
contact.   No  one  can  endure  such
suffering for such  a long time with-
out breaking and it is vital that steps
be  taken  to  force  the  Iranians  to
release      him      on      humanitarian
grounds.

On  behalf  of the  Arad  family,  I
ask  your  readers  to  write  to  Prime
Minister Major  and  to  members  of
the   British   Parliament   to   request
that inquiries be made of Iran as to
the  present  situation  of  Ron  Arad
and  to  try  to  secure  his  release  as
soon  as  possible.   We  believe  that
Iran  needs  the  West  and  is  vulner-
able  to world pressure.

Writing a letter is a small act, but
it  is  big  enough  to  save  a  human
lifel
Mrs E. Shorr
Committee for the
Release of Ron Arad

LADY MOHEL
S|:he:V::t,£:;:DotT#aHuj[;NrTe:n:,:I;:

`Of Shawls and Shoulders', in which

Dr   Theresa    Turk    describes    fecr
amusement  at  being  offered  train-
ing  as  a  A4ofec/.   But  does  she  not
realise  that  there  is  in  the  Book  of
Exodus   (4  v.25)   an   account   of  a
lady  A4ofec/?  Zipporah,  the  wife  of
Moses  circumcised  their  infant  son
on  the  way  from  Midian  to  Egypt.
We are even told of the implement
she used,  a sharp stonel
Millie Kingsland
Sheffteld
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ABBI    WOLFF    WRITES
that    "many    United    Syna-
gogues  .  .  .  keep  their  daily

services  going  by  a  rota  of  volun-
teers."  (Manna 37).

Though  that  may  be  so  in  many
cases,  it has  been  known  that syna-
gogues  employ  paid  mz.#ycz#mc#  as
a  means  to   support  poor  congre-
8ants.

He  also,  nobly,  takes  the  blame
for discontinuing the  nightly services
at  Upper  Berkeley  Street.   These,
alas,   are   now   limited   to   Monday
through    Friday,    whilst    formerly
they took place every night.
Rabbi C.E.  Cassell
Maida Vale,  London

VISUAL AIDSsA
SUGGESTION TO SOME
of     the     eminent     Jewish
scholars   who    share    their

knowledge   with   us   from   time   to
time  by  giving lectures.

In  science   and   engineering  it  is
now   normal   for   lecturers   to   use
visual  aids  such  as  slides  or  over-
head  projector  viewgraphs.   If  the
subject  does  not  lend  itself to  illus-
tration,   the   speakers   display   the
headings  and  subheadings  so  that
the   audience   can   follow   the   de-
velopment  of the  argument.  If five
points have to be made, they can be
seen  on  a  screen  and  we  have  not
forgotten  the  first  by  the  time  we
reach  the fifth.

Reform  scholars  pride  themselves
that their Judaism is up-to-date and
compatible   with   the   ways   of  the
1990s.    Their    lecturing    technique
should be the same.
T.A.  Kletz
Cheadle,  Cheshire

WHERE IS THE OFFSPRING?
Sir'

I was puzzled by some statements
in   the   stimulating   articles   on
`Reform  through  the Telescope'

in  the  autumn  A4cz##a.
Did you misprint Anne Kershen's

reference to  Reform  `variance  over
contentious   secular   issues   such   as
Zionism, female suffrage and B/czck
a/crt;cry'?   Slavery  was  abolished  in
the  British  Empire  before  Reform
Jewry  was  established,   and  surely
few Jews can have wished to restore
it.    Such    a    variance    seems    too
strange  to  be  true.

Geoffrey  Alderman,  as  a  former
member  of the  Board  of Deputies,
must   surely   remember   that   Eric
Moonman,  a  Progressive  Jew,  was
elected Senior Vice-President of the
Board   in   1985   and   1988,   so   was
Aubrey Rose in 1991, continuing an
established trend.

Finally,  Lionel  Kochan  is  unduly
critical of Reform.  Sadly, many mid-
19th   century   British   Jews   have   no
Jewish  descendants,  but  one  won-
ders if Reform has done worse than
Orthodoxy,   many   of   whom   only
qualify  by  their  descendants'  mem-
bership of Reform synagogues.
Alan Tyler
Surbiton,  Surrey

MONTE WAS  RIGHT
ISSUE   NO.    36   (SUM-

|#£n::ngg2!etyeerpr:bLis#e.dn,:
Booth   of   Dorset,   pointing, out
significant      omissions      in      the
RSGB  cycle  of  To;`czfr  readings.
In  the  subsequent  issue,  No.  37,
we published a letter from Dennis
Lewis     disputing     Mr     Booth's
observation    that    the    story    of
Balaam's  ass  was  omitted  from
the  RSGB  /Ltczcfe.  Unfortunately,
we  published  Mr  Lewis's  letter
without checking and would now
like  to  point  out  that  Mr  Booth
was,  in  fact,  right.  Reform  con-
gregations  following  the   RSGB
/££czcfr   precisely   will   read   about
Balaam, but not the episode with
the ass. We would welcome com-
ments  from   Reform  rabbis  and
others about the omissions which
Mr  Booth  has  pointed  out.

I
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William Wolff

CHIEF   RABBI   SACKS'
great  agony  over  the  Stan-
more   women   who   wish   to

hold a service of their own is of the
greatest significance -not merely to
the future of the United Synagogue
but to the whole of Anglo-Jewry.

And to no-one more so than to us
who  dwell  on  the  other  side  of his
fence.

For   all   history   shows   that   no
religion  survives  in the  mainstream
once  it  cuts  its  links  with  the  sur-
rounding  culture.  It  then  becomes
either a minority cult or withers and
dies.

The  Church  of England  has  just
shown    its   understanding   of   this
truth    by    its    decision    to    ordain
women.

And  the  fact  that  a  women-only
service   is   even   contemplated,   let
alone   thought   to   be   dangerously
daring,    shows   the   ever-widening
gulf between the United Synagogue
and  the  norms  by  which  the  vast
bulk  of its  members  and  of Anglo-
Jewry as a whole now conduct their
life and thought. Only we now offer
a   Judaism   with   which   that   over-
whelming majority can  identify.

We  ought  to  tell  them  so  with
much   greater   clarity,    confidence
and persistence.

#

IWAS  STANDING  BY  THE
double  grave  of  a  great-uncle
and  aunt  in  the  pelting  rain  of

an   early   winter's   day   in   Berlin.
Minutes  before,   I  had  seen  their
records in the cemetery office. They
had  committed  suicide  on  October
1,1942,  rather than climb onto the
cattle truck destined for Auschwitz.

The  meticulous  records  showed
that  their  daughter  had  paid  for  a
tombstone. But she had been carted
off  to  the  gas  chambers  before  it
could be put up.  And at the grave-
side  there  was  no  sign  that  there
had ever been one.

The lady from the cemetery office
turned  to  me:  "Do };ow  wish  to  put
up  a  memorial?"  I  was  torn  bet-
ween  the   cost  and  my  awareness
that   there   was   no-one   else   who
could  rescue  my  grandpa's  brother
from  total  oblivion.

Then   she   added:    "If   you   are
prepared  to  wait  another  eighteen
months, a stone will be put up at the
expense  of the  Berlin  municipality.
They have just set  aside  milions  of
marks  for  memorials  to   all  those
who died by their own  hand rather
than  go  to  the  gas  chambers.  We
are working from morning till night
to  compile  a list  and  your relatives
will  be  on  it".

That is  a  side  of German  life  we
no  longer  hear  about.  Nearly  fifty
years on, the German action to pick
up the bills -moral,  emotional and
financial - of Nazism goes on with-
out let-up  and regardless of punks,
firebombers  and  cemetery  desecra-
tors.

It deserves as fierce a spotlight as
the firebombs on refugees.

*
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them  with  the  original  text  or  the
latest translation.

To go in with the text would turn
any  study  session  into  a  laborious
language  class.  So  I  restrict  myself
to  the translations.

I  know  it  is  a  bit  like  serving  ice
cream  without  the  vanilla,  choco-
late or strawberry flavour.

And I recognise that by going on
translations  I  exclude  major  works
like  codes  which  have  never  been
fully  translated.   And  I  take  away
one    more    incentive    to    learning
Hebrew.

But  I  reckon  I  have  no  hope  of
winning   that   campaign   until   we
have  changed  the  entire  culture  of
Anglo-Jewry.

#

THE MAJOR MORAL ISSUE
that   has  challenged   Britain's
society  these  last  few  months

is   that   of  killing  to   end   pain   or
suffering.  It  parades  under  the  fig
leaf of euthanasia.

This  issue  provided  the  firmest
ground recently offered to the bibli-
cal  religions,  Jewish,  Christian  and
Muslim, to stand and fight the skin-
deep values of the  secular society.

Alas, it was a battle which all our
leaders clucked.

It  was  left  to  the  hospice  move-
ment to insist that pain today can be
made  bearable  without  killing  the
patient.

That  was  the  first  practical  case.
The  second  is  that  if you  find  one
reason for killing, you will soon find
many,   many   others.   Such   is   the
nature of the human beast.

As  for  the  great  moral  and  reli-
gious    issues   of   the    untouchable
sanctity  of  life,  of  the  humility  to
accept  that  the  timing  of  death  is
beyond  human  judgement,  the  sil-
ence from mullahs, archbishops and
senior rabbis was painful.

We suffered a defeat by default.

#

IWOKE UP IN THE MIDDLE OF
the  night  at  the  house  of  friends,
stretched  out  and  up.  Suddenly  I

got a sharp blow on the forehead.
As ghosts do not worry me and I

was not hit again, it took me only a
minute or two to go back to sleep.

My first look in the mirror in the
morning showed me the gash across
my head. A second look around the
room revealed the cause.  A Bohem-
ian madonna, safely on the wall the
night before, was snugly ensconced
by the  pillows.

The  gash  did  not  heal  for  days.
And  I  had  some   difficult  explan-
ations to  give.

But could a bachelor rabbi really
be  expected  to  know  that  a  virgin
blessed with a son would not remain
an innocent wallflower?I

Rabbi  Wi]]iam  Wolff hczs  mz.»z.sfcrcd  fo  con-

gregations  in  Milton  Keynes  and  Newcastle
upon Tyne.  He served as an assistant to Rabbi
Hugo  Gryn  at  the West  London  Synagogue
and was a newspaperman before he became a
rabbi.
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The Manor House Society is an ambitious cultural venture. Its aim is to bring a wide range
of Jewish  cultural  and  intellectual  events of a  high  level within  easy reach  of a  large
audience. Regular activities include concerts, debates, exhibitions, drama, seminars and
lectures.
Membership of the Society gives easy access to the many amenities of the Sternberg Centre
for Judaism, the largest Jewish centre in  Europe. These facilities include a bookshop,  library,
cafeteria,  extensive grounds and tennis courts.  Membership also  brings advance  information
about  events,  priority  booking  and  ticket  discounts  and  automatic  subscription  to  A4ama.
Membership  can  be on either an  individual  or family basis.

Subscriptions are modest. The rates for 1993 are:

Single  membership
Family  membership
Senior citizen/student single
Senior citizen-family

£20.50
£32.50
£16.75
£23.75

Existing subscribers to Manna may deduct the unexpired portion of their subscription from the
Manor House Society subscription.

Details and application forms from Pain Lewis at the Sternberg Centre

FORTHCOMING  EVENTS
Thursday+4,FhHJEa]uEawry{TohFu#HdEayu%`Ah/NFEepruary+993

A PHOTOGF3APHIC TESTIMONY TO A VANISHING  COMMUNITY by F3ita Ostrovskaya

Thursday 14th January 1993 -8.00pm
"THE  HISTORY  OF  UKF]AINIAN  JEWF3Y UNDEFI THE TSAF]S,

THE COMMUNISTS AND  IN A  POST-GLASNOST WORLD"
Lecture by John  Klier, Corob Lecturer in  Modern Jewish  History at University College,  London

Sqnday 31st January 1993 -8.00pm
"JEWS AND  HOLl_YWOOD" -an  illustrated talk by Joel  Finler

Sunday 7th February 1993 -3.00-5.00pm
CELEBF3ATE TU  BISHEVAT IN  DANCE with The  Israel  Folk Dance  Institute (For adults and  children)

Wednesday 24th February 1993 -8.00pm
"AUGUSTUS  FIEX" - Olive Sinclair will talk  about his new book,  a brilliantly funny

improvisation on the life of the Swedish  playwright August Str.Indberg
Monday 8th March-Thursday 22nd April  1993

AN  EXHIBITION  OF  PAINTINGS AND WOFIKS ON  PAPEFl
by the naive artist Margaret F3ussell

Sunday 14th  March  1993
F]ecital by celebrated pianist Peter Frankl - works by Brahms,  Beethoven and  Debussy

Sunday 21st March 1993 -2.30pm
SEVENTH ANNUAL CHESS SIMUL with Jonathan Speelman

Sunday 18th April  1993 -8.00pm
"LOVING THE  DEAD" -a film and talk  by  Polish film-maker and

writer,  Mira Hamermesh, to mark Yom Hashoah
ART COURSES

New ten-week daytime courses from  12th January -16th  March  1993
Tuesdays 10.00am-12.30pm and Tuesdays 2.00pm-4.30pm

LUNCHTIME  RECITALS
Thursdays  1.15-2.00pm

Spring  Series:  7th and 21st January, 4th and  18th  February,18th  March  1993

Printed  by  FBEEDMAN  BBOS.  (PRINTEPIS)  LTD.,  St.  Albans  Lane,  London  NW117QB     081-458  3220
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